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”I will make all my goodness pass before you...”



Sunday, Oct 22, 2017

TEXTS
Hebrew scripture: Exodus 33:12-23 
Psalm: Psalm 99 
New Testament: 1 Thessalonians 1:1-10 
Gospel: Matthew 22:15-22

What links the texts this week? 
 
Ultimately, we belong to God.  We may identify ourselves with other important communities and 
sectors of society - and we certainly have responsibilities to them - but what should influence our lives 
most deeply is the One who shapes our ourstanding of what it means to be and to love and to live in 
community faithfully. As people who seek to turn our lives over to the Divine, we recognize our need 
to keep leaning on and moving into a deeper knowing of and reliance upon God.
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ORDER OF WORSHIP

Call to worship

You call us yours, O God. So here we are, gathered, trusting you will nourish us on this journey. 
In faith, we show up. 

In a world that is aching, we bring our weary hearts, longing for a glimpse of hope. 
In faith, we show up.

You call us to imagine alternative ways of living and loving together, creating a world where all life flourishes.
In faith, we show up.

Even though we sometimes struggle to believe that change is possible. 
In faith, we show up.

You, O God, always show up for us. 

Your faithfulness and abiding presence extends through the ages, connecting us to the saints who have gone 
before us and those who have yet to come, weaving our lives together through the work of liberation. 

Thanks be to the One who teaches us what it means to show up. 
Amen.

Opening prayer

Faithful One, there is so much anguish in our world. This week we have been reminded of the ways in which 
sexual violence continues to go unaddressed in the actions of powerful men. Our siblings in Puerto Rico 
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continue to go under-resourced in aid and assistance in the midst of destruction. Fires in California are 
consuming property and lives. 

Like the Israelites called to press on in their journey despite deep loss and an unknown future, we don’t 
wish to go unless you go with us! Your presence is our sustenance, our source of courage, our reminder of 
who and how to love in the face of struggles.

Stay close. Draw us into deeper relationships, deeper care for one another, and deeper commitment to 
tearing down every barrier to collective well-being.  Amen.

Invitation to offering

Giving is a relational act. When we share of our resources - financial, emotional, spiritual - we are 
contributing a part of ourselves to someone or something, knowing the well-being of the other is 
inherently a part of our own. When we give our offerings to God and the church, we are acting in faith that 
this giving is mutual - is part of an alternative economy where no matter the journey behind us or ahead of 
us, we choose to care for one another as God cares for us.

Prayer of dedication

Gracious God, your love is extravagant, your forgiveness is unceasing, your commitment to showing up 
is unwavering. May our own hearts overflow with such graciousness towards one another. Receive our 
offerings as a sign of our gratitude for all we have received and a symbol of our commitment to show up 
for one another with all we have and all we are.  

Amen. 

Benediction

Go from this place to show up in the world. Show up to all it’s pain and beauty. Show up to yourself, for 
your neighbor, for those who went before and for the sake of all that is living on this earth. Go in peace and 
courage - for God goes with you. Amen.

SERMON PREP
Text: Exodus 33:12-23

Narrative Summaries 

Prior chapter and verses:
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32: While Moses was on the mountaintop with God, the Israelites grew impatient. They gathered their gold 
and gave it to Aaron who constructed a golden calf and an altar. God tells Moses about their actions and 
Moses pleads with God not to destroy them. Moses descends from the mountain in anger, asks Aaron how 
he could let this happen, and then instructs all those “on the Lord’s side” to kill neighbor, friend, and sibling. 
“Three thousand people fell that day” by Moses’ command. 

Moses returns to God to plead for forgiveness on behalf of those remaining. God seems to refuse the 
request, encourages Moses to keep leading the people, and sends a plague upon them for building the calf - 
treating them as God treated the Egyptians.
33:1-11: God instructs Moses to push forward out of Sinai, and promises to “drive out” the other 
communities in the land of milk and honey. God, however, says they will not go with them directly any more 
but instead will send “an angel before you.” The text explains the tent of meeting where Moses goes and 
the pillar of cloud descends. There, God speaks with Moses, “face to face, as one speaks to a friend.”

Primary text - Exodus 33:12-23
Moses addresses the concern that God has sent him to lead the people into the promise land but is now 
withdrawing God’s promise to come along, sending only an angel instead. He asks God how anyone will 
recognize their unique identity as favored ones if God is not present. Moses implies that without God’s 
presence, it’s better for them not to go at all. God changes their mind and promises to come with Moses 
because Moses “has found favor.” Moses then requests to see God’s glory to which God agrees. Goodness 
passes by Moses but only God’s back-side. No one can endure the glory of God’s face and live. 

Following chapter
God instructs Moses to cut two more tablets just like the ones he broke in chapter 32 - then to meet God 
on the mountain top. The next morning, they meet together and God tells of their graciousness. Moses 
pleads once again for God to come with the people as they leave Sinai. 

God declares a new covenant and tells Moses to destroy the altars and sacred spaces of the people living 
in the lands they will enter. God warns that they are “a jealous God” and if the people intermingle together, 
the Israelites will surely participate in idol worship. God instructs Moses about how the people should live 
and eat and structure their lives and tells him to record the details of this covenant. 

Moses stayed with God 40 days and 40 nights - fasting and writing - including the ten commandments. 
Moses then comes down from the mountain, his face shining from having encountered God’s glory. At first 
the people were afraid, but with Moses’ beckoning they drew near and received all the instructions God 
had given Moses for them. 
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Exegetical Summary

Vs. 12-13
• Settling on the other side of a deep conflict between God and the Israelites, with Moses as the mediator, 
Moses is in need of reassurance from God. (Alpert) 

• God has changed their plans - promising only to send an angel with them rather than accompanying 
Moses and the people directly. Understandably, Moses would be dismayed, if not fearful, about this change - 
both because of the journey ahead but also for what it could mean relationally. (Isbell)

• Moses inquires about the name of the angel God promises to send with them, as opposed to God’s 
being immediately present.  

• A potential dramatic relational shift has occurred in prior verses. Moses seeks affirmation of their 
relationship by requesting “to know” God’s ways - a plea for reaffirmation of covenant. (Isbell) 

• Perhaps a bit cheekily, Moses reminds God that it was they who decided to claim this group of people in 
the first place - they belong to God already, and God would need to make decisions going forward being 
mindful of the promises already made.  

• Schifferdecker states, “Moses models prayer for us, prayer that is not afraid to hold God to God’s 
promises, prayer that is not afraid to appeal to God’s love for God’s people, even over and against God’s 
holiness.”  

• The goal of this whole section has been Moses’ mediatorial efforts to convince God to return from their 
distance and dwell in the midst of his people (Billings) 

• By nature of being relational, God makes themself vulnerable to the pain that ensues when that 
relationship is betrayed. (Schifferdecker) 
 
Vs. 14
• God concedes to Moses’ argument but seems only to speak directly about Moses individually - 
promising God’s presence with him and promising, Moses, in particular, rest. 

• The “rest” could be a reference to the inevitable exhaustion Moses would be feeling in this moment - in 
the midst of relational conflict with God and the Israelites, all while wandering in the desert experiencing 
hunger, thirst, war, and more. To have to question God’s presence in the midst of that woud certainly result 
in an additional weariness. 
 
Vs.15-16
• Unsatisfied with the isolated favor, Moses presses upon the importance of God’s presence as a unique 
identifier of who they are as an entire community - “I and your people,” Moses declares two times, - go 
with “us.” Moses speaks in solidarity with the community despite their wrongdoings.  
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• If God’s promises doesn’t extend to all, they are worthless. (Isbell) 
 
Vs. 17
• God concedes again, and reaffirms their intimate relationality - God “knowing” Moses by name.  
 
Vs. 18
• There has been distrust on both sides - Moses needs some certainty that God is going to follow through 
on this, no matter what is ahead, no matter the sin that the people have enacted. Thus requests to see God’s 
glory - not for the first time - but in a different way. 

Vs. 19-23 (Isbell)
• “Passing by” is a ritual of covenant making (See also Gen 15:17-21) 

• God reaffirms the covenantal relationality, engages in Moses’ request to “know” God by proclaiming God’s 
name and character. But God also knows there’s a limitation to what Moses, or anyone for that matter, can 
handle “knowing” about God.  

• Interesting textual note is that Päntm is translated as “presence” in vs. 14 & 15 but as “face” in 20-23.  

• Moses, like the rest of Israel, needs protection from God’s full presence. God’s “I’ll pass by you but I won’t 
reveal more than you can handle” reinforces their relationship which is rooted in both intimate knowing and 
ongoing mystery. Even in the midst of covenantal relationship, there must still be faith.  

• Another way to think about the limitations of “seeing” God, is to know that God - being Justice itself - 
known in fullness would be descrution for anyone and any place. There is no person or time in history that 
ever was or ever will be free of having done or doing harm. Thus, we can only bear witness to glimpses of 
who God is and remain in our current states. 

• The inability to “know” God fully leaves Moses and the Israelites in a situation that still requires faith. 
Moses will need to model this trust for the people and meanwhile, God renews their covenant by “passing 
by.” The Israelites, like us, were “guilty” of attempting to ground human life in a power outside of God. They, 
like us, wanted to believe they could control their unstable surroundings and live in self-sufficiency. The 
forgiveness of God extends back to our ancestors and extends to us now.  (Ulrich) 

• And even in the face of betrayal, God has renewed God’s promise to be with the Israelites on the long 
journey that still lies ahead. It is enough. It is more than enough. (Schifferdecker) 

Sermon Starters

Both God and Moses “show up” for one another in acts of relational vulnerability. Serious harm has been 
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done to all parties - the Israelites betrayed God and God changed God’s plans for their journey ahead 
together. Lives were lost and people are afraid. The future is unknown and Moses seeks to bring healing and 
clarity through deep, intimate conversation with God. All relationships of any depth inherently come with 
risk and a strong possibility of broken promises or shifting plans. The vulnerability of relationship remains 
long after an “incident” occurs. What happens on the other side of harm, betrayal, or broken promises?

Questions: 

• How do we respond, relationally, when our hearts have been broken or when we have been a part of 
breaking another’s heart? Do we seek “to know” God and one another more fully in those moments?  

• How do lean into the faith required to show up to a relationship, even when it seems there is more 
mystery than certainty about the future together? How do we offer one another reassurance of love and 
commitment on the other side of harm?  

• Are we willing to trust in God’s reassurance of promises made to us even when our hearts are broken? 
Can we take responsibility for the ways in which we break promises to God and one another without 
withdrawing from relationship? Can we accept God’s graciousness and commitment to covenant with us 
as a means of moving forward? 

Application 

• When those with power and privilege, especially those who make promises to be “good allies,” break 
our promises, or make harmful decisions, we have a choice about whether or not we will: shy away in 
shame, get defensive and break down relationship, or move into vulnerability and a deeper desire “to 
know” God and the individual/community we have harmed. We can learn from God, Moses, and the 
Israelites, what it looks like to practice vulnerability with one another in painful relational situations. When 
hearts are still raw, with tenderness, relationality can be maintained.  

• God gets very angry in this story - at injustice and idolatry. Christians often shy away from considering 
God’s anger as a good thing - and certainly in these chapters, the resulting violence should make us all 
uncomfortable. However, the anger of God isn’t inherently a bad thing - in fact, we should be concerned 
if the One Who Is Justice never gets angry when people cause harm. While white supremacy keeps taking 
black lives and those who experience devastation in Puerto Rico are left under-resourced and “a license 
to discriminate” against LGBTQ people is reasserted, there is much God should be angry about in our 
current context. Remaining in covenant with God - even in the midst of relational turmoil between God’s 
people and the ways of God - should have an affect on our identity in the world. Moses is adamant that 
being distinctly recognized as people of God has a deep significance for the community. What does it mean 
for us to claim such an identity even when we have acted in direct opposition to what that identity should 
represent? 

• Even in the midst of a healing conversation, when it would be tempting to brush of the Israelites and 
regain favor with God as an individual, Moses is adamant that this whole covenant with God has to be a 
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communal thing. There can be no restoration of relationship for him if there is not restoration of all. God 
rewards this solidarity. In what ways are we tempted to sacrifice the collective for our own individual favor? 
Whose restoration - systemically or relationally - should we be advocating for when we are seen in “a good 
light” with others? 

 
Take an action 

• Reflect with your community about a way in which you have “sinned” against a promise made or a way 
your community has broken relational covenant with a neighbor or community of people of a promise to 
God. Consider how you can practice vulnerability - either actively with the others or if more appropriate, 
in the spirit of relationality - to create a path forward that is rooted in accountability, tenderness, and 
willingness to show up.  

• God passing by Moses is a reaffirmation of God’s commitment to him and all God’s people. No 
matter the past, God remains with us. How might you create a ritual in the service that invites people 
to experience this “passing by” and reaffirmation of God’s promises, even as they reflect on broken 
relationships? 
 
 
Words for inspiration: 

• “Wonder pulls us together—a counterforce to all that seems to be tearing us apart.” 
- Carlin Flora, author
• Spirit of Justice: A conversation with Michelle Alexandar and Angela Davis 
https://utsnyc.edu/spirit-justice-live-stream/ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Keep your finger on the pulse of the world
• Lupita Nyong’o: Speaking Out About Harvey 
Weinstein
• Fish depression is not a joke
• Queer Christians Respond To Jeff Sessions’ 
New ‘License To Discriminate’
• Cop’s Cover Up Trans Woman’s Death

• California becomes first state to legally 
recognize a third gender
• Sleep Scientist Warns Against Walking Through 
Life ‘In An Underslept State’
• Is the FBI Setting the Stage for Increased 
Surveillance of Black Activists?

https://utsnyc.edu/spirit-justice-live-stream/
https://www.nytimes.com/2017/10/19/opinion/lupita-nyongo-harvey-weinstein.html
https://www.nytimes.com/2017/10/19/opinion/lupita-nyongo-harvey-weinstein.html
https://www.nytimes.com/2017/10/16/science/depressed-fish.html
https://www.huffingtonpost.com/entry/queer-christians-respond-to-jeff-sessions-new-license-to-discriminate_us_59db8026e4b046f5ad99a637
https://www.huffingtonpost.com/entry/queer-christians-respond-to-jeff-sessions-new-license-to-discriminate_us_59db8026e4b046f5ad99a637
https://www.thedailybeast.com/cops-covered-up-trans-womans-mysterious-death
https://www.huffingtonpost.com/entry/california-third-gender-option_us_59e61784e4b0ca9f483b17b9
https://www.huffingtonpost.com/entry/california-third-gender-option_us_59e61784e4b0ca9f483b17b9
http://www.npr.org/sections/health-shots/2017/10/16/558058812/sleep-scientist-warns-against-walking-through-life-in-an-underslept-state
http://www.npr.org/sections/health-shots/2017/10/16/558058812/sleep-scientist-warns-against-walking-through-life-in-an-underslept-state
https://www.aclu.org/blog/racial-justice/fbi-setting-stage-increased-surveillance-black-activists
https://www.aclu.org/blog/racial-justice/fbi-setting-stage-increased-surveillance-black-activists
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