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The 14 Confederated Tribes and Bands of the Yakama Nation (Yakama Nation) signed the Treaty of 1855 with the United 

States (12 Stat., 951). This report is not an exhaustive report on all usual and accustomed places of the Yakama Nation.  The 

places that are named are relevant to this case and not representative of all place names but those that were available and 

declassified  to the author at the time this report was written.  Further research relevant to the use of the subject area by all bands 

of the Yakama Nation should be undertaken to represent all perspectives of the Tribe. This report contains privileged and 

confidential information and is not for public distribution.  
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Abstract 
The Confederated Tribes and Bands of the Yakama Nation (Yakama Nation) in signing the Treaty of 1855 

(12 stat., 951) with the United States Government, reserved the right to fish, hunt, gather in all their usual and 

accustomed places.  The Treaty of 1855 is considered the “[s]upreme law of the land” pursuant to Article 6 of the 

United States Constitution; commonly referred to as the Supremacy Clause.  With permission of Yakama 

families and tribal informants, excerpts from oral history interviews have been released to supplement available 

literature to support the claim that the Sandy (Pakiyawaxa wɨlx̱ɨna ́) and Willamette Rivers were understood by 

the Yakama Treaty signers as usual and accustomed places at and before 1855. The following is a summary of 

findings with redacted sacred and sensitive information.    
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Introduction 
 

The Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette Rivers are significant usual and accustomed 

places to the Yakama Nation with which the Tribe has strong linguistic, familial, and resource 

ties.  The maintenance of these ties is critical to the protection, preservation and perpetuation of 

burial, legendary, ceremonial, petroglyph and ancestral use sites that are significant to the 

Yakama Nation.  Since time immemorial, the Yakama Nation has practiced and upheld Treaty 

reserved rights in the Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette Rivers and can clearly show 

evidence of these resource ties to said Rivers before and at the time of signing the Treaty of 

1855 (12 stat., 951).  Language, family and resources are intertwined components of this 

research.   

A critical element towards understanding the history of Yakama Nation’s use of the Willamette 

and Sandy River’s (Pakiywaxa wɨlx̱ɨná) is discussing the dispersal of languages along the Lower 

Columbia from The Dalles to the mouth of the Cowlitz River (See Figure 1).  This multi-

regional linguistic approach will better help one understand how language made it possible for a 

Tribe as complex as the Yakama Nation to utilize resources across multiple regions.  Of equal 

importance is the role of place names along the subject area that carry a most ancient 

significance which describe the geography, ecology, and biology throughout the subject area.   

Family is to inter-tribal social interaction, what language is to inter-tribal communication.  It is 

the basic unit of which all alliance, trade, and resource rights are transmitted.  This also appears 

to be the least understood or documented aspect of culture along the subject area.  A full 

critique of the historical record will not occur here. Due to lack of depth and access to living 

Yakama tribal members, anthropologists and historians lack the ability to bring the importance 

of familial kinship to the forefront in discussing ancestral use of the subject area. Therefore it is 

not surprising that historians and anthropologists without access to Yakama tribal members are 

unable to make modern-day connections to historical evidence.  

Analyzing the resources and the relationship with which the Yakama have forged, includes a 

worthwhile investigation of the rights to the resources.  The location, type, timing, method of 

management and harvest are all types of information that are passed down from generation to 

generation in the oral tradition.  This information is most often kept secret as a method of 

protecting the resource from potential degradation by outsiders.  For example, Yakama tribal 

members believe their intellectual property is so strong they refuse to record their Waashat 

(ceremonial) songs and these numerous songs are all passed down via oral history.  It is for that 

reason that so much of this discussion is unpublished and outside the grasp of outside historians 

and anthropologists.  The historic record available for outside historians and anthropologists, 
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provides very little insight on the resource use of the Yakama within the subject area.  The 

historic evidence that exists should be understood within the context that the Yakama 

understand them. Proper historic research of the Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette 

Rivers includes utilizing the written evidence as well as linguistic, familial and resource evidence. 

Therefore, this report utilizes all pertinent evidence which supports the Yakama Nation in their 

claim that since time immemorial, the Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette Rivers are 

significant usual and accustomed places of the Yakama people.  
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FIGURE 1 AREA OF INTEREST. THE BOUNDARY PROVIDED IS THE FOCUS STUDY AREA OF THE AUTHOR 

AND NOT A REFLECTION OF A BOUNDARY DELINEATING USUAL AND ACCUSTOMED BOUNDARIES. 
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Methodology 
 

The cultural use and history of the Yakama Nation is vast and complex.    The Yakama Nation 

understanding of place is far different than western concept of place.  For the purpose of this 

place-based research, we utilize usual and accustomed place parallel with Traditional Cultural 

Property. A Traditional Cultural Property can consist of one or more of the following: legendary, 

ancestral use, burial, petroglyph/pictograph, monumental and archaeological sites.  Traditional 

Cultural Property reports are actively utilized with Yakama Nation’s federal reporting for 

projects. Secondly, the Yakama Nation is known for being extremely reluctant in disclosing 

information pertaining to usual and accustomed places.  Much of this information does not leave 

a respective family.  Usual and accustomed places are personal, sacred and sensitive.  Oral 

tradition is the primary means in with information about places is passed down from generation 

to generation. This oral tradition system has been inherent since the beginning of time.   There is 

no set standard within the Yakama culture or within the field of anthropology to identify usual 

and accustomed areas. Meaning an exhaustive list of usual and accustomed sites has not been an 

avenue either has chosen to undertake. Rather, the usual and accustomed sites are reserved 

through the Treaty of 1855.  Case law supports anthropological testimony and, ultimately, the 

Yakama tribe in this application of their reserved rights.    

The   usual and accustomed place, was heavily questioned and studied through the legal system 

upon which the definition was created.  The usual and accustomed definition provided by US. v. 

Washington is extensive and includes anthropological testimony.  In U.S. v. Washington, the court 

found the use of the words “‘[u]sual and accustomed’ . . . [to] indicate the exclusion of 

unfamiliar locations and those used infrequently or at long intervals and extraordinary 

occasions.” U.S. v. Washington, 384 F.Supp. 312, 332 (W.D.Wash. 1974). Accordingly, Judge 

Boldt in the District Court for Western Washington held that the following types of areas would 

constitute usual and accustomed fishing places: 

[E]very fishing location where members of a tribe customarily fished from time to time at and before treaty 

times, however distant from the then usual habitat of the tribe, and whether or not other tribes then also 

fished in the same waters, is a usual and accustomed ground or station at which the treaty tribe reserved, 

and its members presently have, the right to take fish. 

 

Judge Boldt molded his decision on usual and accustomed places based largely on the testimony 

of the late Dr. Barbara Lane, an anthropologist.  Dr. Lane provided expert testimony for at least 

two full days discussing the research that she conducted for several western Washington Tribes.  

The State of Washington attorneys repeatedly asked that Barbara Lane provide an exhaustive list 
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of all usual and accustomed places for tribes.  She stated that such a deliverable was impossible 

for four reasons:    

1) Development of irrigation and infrastructure has destroyed some places. 

2) Some species no longer exist in certain areas, but do in others. 

3) Not all fishing locations are fixed locations (i.e, trolling for fish). 

4) Water levels are different than at the time of Treaty.   

In order to counter these deficiencies identified by Dr. Lane, Boldt found that: 

1) The Stevens Treaties do not reserve to the Treaty Tribes any specific manner, method, or 

purpose of taking fish; nor do the treaties prohibit any specific manner.  Just as non-

Indians may continue to take advantage of improvements in fishing techniques, the Treaty 

Tribes may, in exercising their rights to take anadromous fish, utilize improvements in 

traditional fishing methods; for example nylon nets and steel hooks.  

2) The only method providing a fair and comprehensive account of the usual and accustomed 

fishing places of the Plaintiff tribes is the designation of the freshwater systems and marine 

areas within which the treaty Indians fished at varying times, places and seasons, on 

different runs. 

Development of the waterways of Washington State increased between the Boldt decision and 

the mid-eighties which resulted in further loss of tribal fisheries.  In 1985, the court described 

the type of permissible evidence and articulated a permissive evidentiary standard for 

determining the location of usual and accustomed fishing areas. U.S. v. Washington, 626 F.Supp. 

1405, 1531 (W.D. Wash. 1985).  As to types of evidence, the court looked to: 

[e]ither direct evidence or reasonable inferences from documentary exhibits, expert 

witness reports, and other testimony as to the probably location and extent of usual and 

accustomed treaty fishing area. 

The court tempered that this type of evidence “may be sufficient to support legal determination 

of the areas involved” but expressly stated that “[s]tringent proof standards are not the 

applicable limiting basis for such determinations.” 

As a means to support the claim that the Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette River are 

usual and accustomed under the definition of U.S. v. Washington, the subject area was broadened 

to include the Lower Columbia River below Bonneville Dam and the tributaries.  In terms of 

tributaries, the primary focus is on the Willamette and Sandy (Pakiyawaxa wɨlx̱ɨná).  This subject 

area does not the limit the Yakama usual and accustomed area, but is simply the area of focus 

for this report.   
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The Yakama Nation Ceded Area was analyzed in an Indian Claims Court Commission Docket 

161-70 proceeding in the mid-20th century for the purposes of identifying reimbursement for 

Yakama lands taken without compensation at the time of signing the Treaty of 1855.   One non-

Yakama tribe, later attempted to intervene in the U.S. v. OR proceedings in 1991 to declare that 

both land and fishing rights transfer to their tribe through the Yakama Treaty of 1855.  Judge 

Marsh stated that “[u]nlike land rights, allotments or monetary compensation for the loss of land 

or resource management, fishing rights are a unique natural commodity.”  Indeed, the Indian 

Claims Commission findings have no effect on Yakama Treaty reserved fishing rights.     

For the purposes of gathering information supporting the claim that the Sandy (Pakiyawaxa 

wɨlx̱ɨná) and Willamette Rivers are usual and accustomed areas the following actions were 

performed: 

1.  In-depth literature search of primary, secondary historical sources, anthropological 

investigation reports, existing Museum, Tribal, State, Federal, Private archival photos, 

recordings and interviews. Representation Samples       

2. Compilation of oral history interviews with Yakama elders that have knowledge of use of 

the subject area.  Information gathered from informants is declassified per the 

permission of the individuals or their families.  Certain information was redacted in this 

report as it is deemed sacred and sensitive.    

 

As a result of this investigation language, resources, and familial descent were noted as the most 

important themes relevant to the discussion of identifying usual and accustomed places.  Each 

interviewee remarked on the lack of knowledge that outside historians and anthropologists have 

on these three themes, yet are critical towards understanding the relationship the Yakama have 

with any ancestral use area or usual and accustomed area.   
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Language 

The Treaty of 1855 (12 stat., 951) confederated fourteen tribes and bands under one 

nation and for the purposes of the Treaty, were referred to as the Yakama.  Of those 

confederated tribes and bands, linguists identified at least three language families represented 

(Salish, Sahaptin, and Upper Chinook).  It should be noted that some fluent Yakama speakers 

understand Upper Chinook and Salish as mere Yakama dialects.  For the purposes of this report, 

Sahaptin will be represented by Ichi Skin Sinwit and Upper Chinook will be represented by Kiksht.   

Kinkade, Elmendorf, Rigsby and Aoki (1998) offer a description of languages spoken 

within the Plateau culture area including Ichi Skin Sinwit, Kiksht and Salish.  Salish will not be a 

topic of discussion in this report but should be developed in the future to determine use of the 

subject area by Salish-speaking Yakama bands.  Ichi Skin Sinwit is split up into two main 

divisions: northern and southern.  The northwest Ichi Skin Sinwit speakers include but are not 

limited to the Klickitat, Yakama, Taitnapam, and Mishalpam (Kinkade et. al 1998).  They 

described Klikitat villages along the Lewis, White Salmon, Klickitat Rivers and those at The 

Dalles.  The Taitnapam and Mishalpam are described west of the Cascade divide and have 

known villages on the Nisqually, Cowlitz and Lewis Rivers. The northeast Ichi Skin Sinwit 

speakers include those people from Wallula Gap, Walla Walla River, Palouse River, Snake River, 

the Lower Yakima, Wanapum.  The southern or Columbia River groups stretch from Fivemile 

Rapids to Wallula Gap and include the Deschutes, John Day, and Umatilla River.  They include, 

but are not limited to, the Tygh Valley, Tenino, Celilo, John Day, Rock Creek, and Umatilla 

dialects (Kinkade et. al 1998).  Specific to the Yakama, the groups who speak Ichi Skin Sinwit and 

are most represented below Bonneville Dam in historic accounts are the Klickitat or 

Xwalxwaypam and the Taitnapam.  

Chinook is split into two categories: Upper and Lower.  The Upper Chinook or Kiksht is 

spoken from Fivemile Rapids (above The Dalles) to beyond Portland and includes The Dalles 

area, the Cascades (below and above Bonneville Dam), Wapato Valley, Sandy, Washougal, 

Clackamas, and Willamette (up to the Tualatin Rivers (Kinkade et. al. 1998)).  There is also 

archaeological evidence for Kiksht speakers as far upstream as Blalock Island in the John Day 

pool.  Specific to the Yakama, the groups most represented below Bonneville Dam in historic 

accounts who speak Kiksht are the Cascades and Wishxam or Iła’x ̱luit; as they identify themselves 

(Sapir 1909).    

Based on linguistic evidence provided by Kinkade et. al (1998), the scope of 

anthropological inquiry here has been focused on four (Xwalxwaypam, Taitnapam, Cascades and 

Iła’x ̱luit) populations of which the Yakama Nation tribal members have maintained strong 
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ancestral identities. The Xwalxwaypam and Iła’x ̱luit are two of the fourteen original bands of the 

Yakama Nation.  Many Cascades and Taitnapam were allotted on the Yakama reservation.   

Place Names 
The identification of place names as they have been understood by the Yakama before and at 

the time of signing the Treaty is a critical element to this investigation (See Appendix B, Maps 1-

3).  Place names are indicative of several things including ecological, biological and geographical 

characteristics.  In essence, they help explain the creation of the natural world at the beginning 

of time.  For instance, a place name can relate to the characteristic of a waterfall or the sound of 

wind blowing through a canyon.  Place names can distinguish an area from all other areas, or tie 

a place to multiple places across multiple regions.   

Legendary stories, which are ancient stories before the appearance of human beings, help shed 

light on place name meanings and are an example of a Tribes long-standing relationship with the 

natural world.  For the Yakama, place names and their related legendary and historical 

significance are transmitted from generation to generation in the oral tradition.  To know and 

understand them has been a matter of survival throughout Yakama history.  It is through this 

transmission of the oral tradition that the Yakama have thrived on their ancestral homeland for 

millennia.  The attached map is an example of place names that have been gathered from 

Yakama Nation Tribal members.  While this is not to represent an exhaustive list, these place 

names are the original place names by the respective bands at and before the signing of the 

Treaty of 1855.   

Legends 
Yakama legends that cover the subject area have been recorded by Sapir (1909), Curtis 

(1911), Jacobs (1929), Beavert (1974), Hines (1992). Legends were also recorded with Yakama 

Tribal elders for this report.  The significance of Sandy River (Pakiyawaxa wɨlx̱ɨná) to the Yakama 

Nation is strongly tied to Beacon Rock (See Figure 2) and the origin of the wɨlx̱ɨná or smelt.  It is 

from the legend of wɨlx̱ɨná’s origin is from which the Sandy River gets its Yakama place name.  

The legend of the introduction of salmon to the Columbia River is a continuous legend from the 

mouth to The Dalles.  Starting from the Columbia River mouth, Curtis recorded Iła’x ̱luit legends 

in 1911. “The legend of Coyote, the Transformer” reads as such: 
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FIGURE 2 OVERVIEW OF BEACON ROCK LOCATION IN RELATION TO THE SANDY RIVER AND 

BONNEVILLE DAM 

The journeyings of Coyote began at the ocean, at the mouth of the Columbia River, where lived an 

atataahlia, an evil creature who was constantly destroying people by tying them upon a baby-board and 

sending them adrift into the foggy distance, with the command, “Go forever!” After a time the board 

came floating back to her, and upon it where was nothing but bone, for on its voyage it had been to a 

place of such intense heat that the flesh was melted away.  On the shore sat many people awaiting their 

turn to be set adrift.  Their hearts would run away, but the power of the ataahlia held them there.  Then 

Coyote came among them, and after watching the evil one for a time, he told them, “I will try that, and 

soon I will return.”  So he was tied to the board, and, as he started to drift out into the fog, the old 

woman, said, “Go forever!” But all the people cried out, “Come back again!” After a while the watchers 

could faintly see the board drifting closer, and they wondered if Coyote had been powerful enough to 

survive: and when it touched the shore they saw that he was alive, and all the people were glad.  Then, to 

prove which was stronger, the woman was placed on the board and went into the fog, while Coyote and all 

the people shouted, “Go, forever!”  In time the board came drifting back with nothing but her bleached 

bones upon it.  The people were happy that the evil was destroyed, and urged their deliverer to take from 

their number a wife.  But he said: “No, I do not was a wife.  I am to travel up the river.” 
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As he went on he heard that above him two women had all the salmon penned up.  Coming near to the 

place, he saw the two women in their canoe catching driftwood.  Wishing to get in to their place, he 

formed himself into a piece of alder, slipped into the water, and floated down.  As he passed close to the 

canoe, the younger woman cried, “See that nice piece of alder!” she said; “let that one go.”  After passing 

out of sight, Coyote floated ashore and returned to the point from which he had started.  Having studied 

the matter for a while, he became a piece of cedar, thinking that perhaps they would take that kind of 

wood, which they could use in making drying racks.  Again he drifted close to the boat, and the younger 

sister called attention to the cedar log, but the elder did not seem to wish it.  The next time he formed 

himself into a piece of oak, but this, too, the elder woman rejected.  A long fir pole was Coyote’s next 

disguise, but even this, which would have been useful to lay from eaves and hang dried fish on, did not 

appeal to the elder sister, and was allowed to float by.  Coyote’s ingenuity was almost exhausted, and for 

a long time he sat on the bank meditating before he transformed himself into a little baby, strapped to a 

board.  He floated down the river toward the women, crying lustily.  Water began to lap into his mouth, 

and it seemed to him that he must soon choke, when the younger woman cried excitedly: “Here is a baby! 

Someone has tipped over and lost it.  Quick, let us get it!”  The elder said, “No, sister, we do not need a 

baby,” and began to paddle away; but the other seized her own paddle and endeavored to force the canoe 

toward the drowning infant.  They paddled with all their might, and the water fairly boiled with the 

rapid strokes, but, both being of the same strength, neither could make headway, and all the while the 

baby was drifting nearer to them.  At last it came close to the stern, and the younger woman reached out 

and took it into the canoe.  “It is a boy!” she cried.  “Now if we rear it we will have someone to help 

us.”  So it was agreed that they take the child and care for it.  When they reached home they untied the 

child and removed its wrappings.  The younger said to herself: “What we going to feed this baby?”  I will 

give it a piece of dried lamprey to suck.” She did so, and the baby eagerly took the lamprey, which was 

soon eaten.  She laced it up on its board, cut off another piece, and when this was half eaten the baby fell 

asleep.  “Now the baby is sleeping, we can go and get more wood,” said she.  The elder woman was 

uneasy since the coming of the infant.  She took no interest in it, and did not wish to help care for it.  

The two went out and began to catch driftwood.  When Coyote found it quiet in the house, he opened his 

eyes.  Quickly he unlaced his cover, crept slyly out, and saw the women on the river.  Inside he found 

great abundance of dried lampreys and other fish and he hurriedly roasted a quantity on sticks, ate them, 

and hid the sacks. 

When Coyote came to Shkichuthat (a prairie at Vancouver), he found there certain evil people whom he 

thought he would change in such a way that their true character would be known. He came to them while 

they were all asleep around a pit of roasting goose eggs, and, after eating the eggs, he pulled the faces of the 

people out into a long peaked snouts, and lengthened their ears. Awaking they discovered what had been 

done to them, and knew at once who was the guilty one, for it was common knowledge all along the river 

that Coyote was traveling up-stream and changing the creatures whom he found. So they followed him, 

and when they came to him sleeping they pulled his nose and ears and made them pointed. Coyote was 
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very angry and he transformed them into wolves, as they are now. After Coyote himself was human in 

form, except his head. 

 The salmon were now in the river, and as Coyote travelled up the stream they followed him. All 

the various places along the river he named. When he came to Skolups (Cape Horn, Washington), he 

stood thinking for a time on the top of the high bluff. In the middle of the stream he saw a canoe in which 

was a sturgeon. Soon there appeared a person coming out of the water under the canoe with a sturgeon in 

each hand. These he threw into the boat. This was a surprising thing, catching sturgeon by diving! Coyote 

decided to go above, and swim down and steal the fish while the person was under the water. So he swam 

down, picked out a fine sturgeon, and went ashore with it. On the bank was a large oak, behind which 

Coyote now concealed himself waiting to see what the diver would do. The next time the fisherman came 

up he paused and looked into the boat. He seemed to be counting fish. He climbed into the canoe and sat 

there looking at them. Soon he pointed his finger straight up at the sky and moved it in a circle, 

gradually lowering it but constantly moving it in a circle. At length when the finger pointed straight at the 

oak it stopped. In great fear Coyote dodged, but the finger followed every movement. The fisher then began 

to paddle to the shore, and coyote was more frightened than ever. When the boat touched, he saw that the 

paddler had no mouth, but every other feature was that of a human being. This stranger person began to 

walk toward Coyote, all the time pointing his finger at the latter’s eyes. Of course he did not speak, and 

Coyote decided this was his way of accusing him of having stolen the sturgeon. Coyote looked at him 

intently and decided that something ought to be done to his face. He tried to induce the person to be still, 

and proposed by signs to cook a meal. He gathered stones, built a fire, and cooked the fish on the hot 

stones. “We are going to eat now”, he said by signs as he gave the man the best portion of the fish. The 

man came close to Coyote, took the fish, smelled of it, and threw it away, this astonished and displeased 

Coyote. The person picked another piece of fish and threw it away. Coyote pondered but a moment, then 

he seized a piece of flint, felt of the strange person’s face, and suddenly cut a straight slit where he thought 

the mouth ought to be. “Hurry and wash your face!”  He cried, and the man ran to the river, washed, 

and returned. “My friend,” he said, “you should have cooked a larger fish”. “Why, you nearly poked my 

eyes out for having taken this little one,” retorted Coyote. This man belonged to the village which was 

called Nimishhaia. After the meal he went to the village, and the people saw him coming with a hole in 

his face and emitting strange sounds from it. They asked by signs what had happened to him, and he 

replied that someone had put this mouth on him, and he told them what it was for. So they called down 

to Coyote to come and make mouths for all of them. He did so, but most of them made a little too large, 

which is the reason the people of that village always had larger mouths than others, and talked more 

loudly. It was decided that since Coyote was such a great person they ought to give him a food wife, but to 

this disposal he replied that he did not wish to have a wife: he was a wanderer, and had no home. 

Sapir (1909) continues this legend of the introduction of Salmon to the Columbia all the way to 

Celilo Falls.  Like Curtis (1911), Sapir also begins this legend from the mouth of the Columbia 
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River.  According to Yakama elder interviewees this legend continues through the Columbia and 

the Snake River to Twin Falls Idaho.  An important note is that each tributary of Columbia 

River has a tangential legend associated with this legend and describes the challenges that Coyote 

faces along the way.  Along the Columbia River and its tributaries are natural monuments left by 

Coyote (Speelyi).  Yakama people recognize these as monumental sites and are considered sacred 

to the Tribe.  Petroglyphs and pictographs are often associated with these monumental sites to 

mark significant events that have taken place at these sites.  Foods and medicines are also 

evidence of a significant monumental site as Coyote leaves them behind to help the people.  

There are multiple layers of significance at each monumental site that tie Yakama ancestors to 

present day Tribal members.  This legendary and monumental places left during that ancient 

time is critical to the Yakama Nation and is referred to as nami tamanwit (The Creator’s law).  Not 

to return to these monumental sites is a violation of nami tamanwit.  The closest analogy to this in 

western terms is a mortal sin to Catholics.     

From the point in the Columbia River where Curtis (1911) left off, Sapir continues with 

Coyote’s ascension up the Columbia River.  The following is a version of the origin story of 

what is now known as Rooster Rock which is just upstream of the Sandy River (Pakiyawaxa 

wɨlx̱ɨná) confluence.  There at least two versions of this portion of the legend within the Yakama 

Nation: 

Then Coyote travelled up river. He went and went, and arrived at a certain land. He caught 

sight of two women across the river. And then each shouted out to him from across the river: “How fond 

I am of you!” Thus the women spoke to Coyote. Then he thought: “Well, now I should like to have 

women.” He threw himself into the river and dived under. He came to land where he had seen the two of 

them. He looked about; there was nothing to be seen. He turned about to where he had thrown himself 

into the river and dived under the water. He thought: “Truly, they like me; but I for my part have left 

behind a fish-line.” He put his hand above water; there was nothing to be seen.  

 Across yonder were the two women where he had first caught sight of them. He thought: “How 

now!” they are really two birds, but they make me crazy.” He thought: “Never mind now!” and called 

out to them: “Now you two there have for all time become birds in the water. People will say, ’these two 

have made coyote crazy, so he called them birds.’ For all time you two shall be birds in the lake.” 

A certain old man was sitting in the trail with his penis wrapped about him just like a rope. And then 

Coyote passed by him and went on a little beyond. He saw some women jumping up and down in the 

water. And then he thought: “I shall borrow from the old man his penis.” He went over to him and said 

to him: “Friend would you not lend me your penis?” And then (the man) said to him: “All right, I 

shall lend it to you.” So then (Coyote) took it and carried it along with him. Then he put it on his own 

penis.  
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 Then he shoved it under water right where the women were jumping up and down. One of the 

women jumped up, the penis got between her legs, and it remained stuck a little ways. And then she 

became ill. Then the (other) women took hold of her and brought her yonder to shore. They saw 

something was sticking to her, but they could do nothing with her; they could not cut it out of her with 

anything. And then they took hold of her and carried her a little farther away from the water. Coyote 

shouted: “Split a stone (as knife); with it you will cut it off.” They said: “What did some person tell 

us?”  He said, “Cut it off with a stone knife.” And then they looked for it and found a stone. They split 

it, and with the same they cut off the (penis) from her. It had run up right into her. That Coyote over 

yonder cut it all off. Then he turned his penis back (to himself). 

 Immediately Coyote wend on again; he arrived some where’s, and laid himself down there. Now 

this woman is sick; they took her with them and straightway carried her (home). They looked for a 

medicine-man and found Raven. They said to him: “Now you will treat (her); and then he assented. He 

went to treat her; he had consented to do so. And then he doctored and doctored (until) he said: “There is 

nothing in her body, there is no sickness in her body.” Thus did speak the Raven. 

 And then the people said: “Yonder is a certain Coyote, who is a medicine-man.” Then they 

went and said to him: “What do you think, will you treat her? We have come for you.” And then he 

said: “Well, I could have come for you.” And then he said: “Well I could not go so far on foot; there 

must be five women without husbands. No! Five women will have to come for me; they will just carry me 

on their backs.” And then they went and said to five women who had no husbands: “Now you will go 

and bring old medicine-man.” Coyote yonder split some alder bark and chewed at it. Then the women 

came to meet him, and said to them: “I am sick in my breast.” Then he spat; he showed them that what 

he had spit out was red and pretended that it was blood.  

 “You will carry me on your backs so that my head is downward, in order that the blood may 

slowly go down to the ground. If my head is turned upwards, my mouth will perhaps become filled with 

blood, (so that) I shall die. It is good that my head be down; (so) I shall not die.” One of the women 

straightaway took him on her back; the youngest carried him first; she carried him with his head turned 

down. She went along with him. And then straightaway he put his hands between her legs. Immediately 

he stuck his hands into her private parts and fingered them. She thought: “Oh! The old man is bad; the 

old man did not do good to me: So then she threw him on the ground. Then he spat blood when she had 

thrown him down. One of the older sisters spoke, and said to her: “It is not good that you have hurt the 

old man”.  

 And then one of the women again took him on her back. She went along with him. 

Straightaway again, as before, he treated her; again he put his hand into her private parts. She did not 

carry him long.; she also threw him down. Again one (of the sisters) said to her “it is not good that you 

have thrown him down; you have hurt the old man. Look at him; again blood is flowing out of his 
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mouth, he is coughing.”  And then she also put him on her back; now she was the third to carry him. To 

her also he did as before; he fingered her private parts. She did not carry him long, but threw him down 

also. And then again one women said to them: “Oh! You have not treated the old man well.  Now he is 

continually spitting out much blood, the blood is flowing out of his mouth; you have hurt him badly.” 

And then the fourth women took him on her back that. 

That women also went along with him. He treated her also as before, fingering her private parts. She also 

threw him down. Behold, now they were approaching to where the girl was lying sick in the house. Now 

another one of the women, the oldest of all, she was their oldest sister, said to them: “How you have 

treated the old medicine-man! Look, blood is flowing out of his mouth; now he is close to dying. Why 

have you done thus to the old man?”  The four women said among themselves: “Thus has the old man 

done to me myself” One again said in like manner: “He fingered my private parts.” They said to one 

another: “Now she too will find out; she will think that the old man is bad, after all.” 

 Now also the other one, the fifth, took him on her back and went along with him. Her also he 

treated as before. Now the house was nearby, and there she threw him down. And then people were 

gotten where the woman lay sick who should sing for him, while he was to treat (her); they obtained 

animals of such kind from the land, large deer who could make such noise; they were to sing out loud. 

 Coyote, the medicine-man, said: “Now lay her down carefully.” And then they laid her down; 

the people were to sing for him seated themselves. The medicine-man said: “I alone would not treat her. 

Put something around her to hide her from view.”  Now there he sat by her, and said to them: “If I turn 

my hand up, then you all shall sing.” 

 Then he took up the song, and they started singing. And then he treated (her); he spread apart 

her legs. He struck his penis into her and copulated with her. She called out: “The old one is copulating 

with me.” He put his hand and said to them: “Now go ahead, sing hard.” And then hard they sang 

and sang. The two (parts of the) penis stuck together. Truly, that was the same penis which they had cut 

off with the stone knife; that (Coyote) penetrated her halfways, thus he copulated with her. The two 

(parts of the) penis recognized each other, they stuck together. 

 And then he pulled it out of her. Straightaway she became well. Her mother asked her: “How 

are you feeling now? Have you became well?” “Now I have become well, but the old one has copulated 

with me.” “Well, never mind, just keep quiet; now the old one had done well to you.” And then the old 

man was told: “Now she has become your wife.” He said: “I do not want a woman. I am walking about 

without particular purpose; I desire no woman.” Then he went out of the house; he left them. 

Sapir (1909) continues: 
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Again Coyote travelled up river. In the water he saw the canoe of a certain person, as it turned 

out, a man. He say how (the man) dived into the water. He came up out of the water, his hands holding 

one sturgeon on that side and one sturgeon on this; he put the sturgeons down in the canoe. Then (Coyote) 

looked on and saw him count them with his finger, pointing about in the canoe. He thought: “When he 

dives I shall take hold of and steal from him one of his sturgeons; let us see what he’ll do.”   

The person dived under water.  And then (Coyote) swam towards his canoe.  He seized one of 

his sturgeons.  He went and took the person’s sturgeon with him, and hid it in the bushes.  And then 

that (Coyote) seated himself there and hid.  Then the person came up out of the water into his canoe; he 

put his sturgeons down in the canoe, again one and one.  And then he counted them; again he counted 

them.  Quite silently he counted them; there was (only) one sturgeon in his canoe. 

And then he pointed his finger out, first up high, (then) a little lower, again a little lower still, 

finally a little lower still on the ground. There he pointed, where (Coyote) was sitting.  Quite silently (he 

held) his finger there.  (Coyote) tried (to move) to one side, there again was his finger (pointing) at him, 

Coyote.  Where his finger (pointed to), there he went straight up to him.  Straightway he went to meet 

him: straightway he came quite close to him. 

 He kept pointing at him; (Coyote) kept dodging from side to side; the person kept him well in 

eye.  And also looked at the person; the person was strange in appearance.  As it turned out, he had no 

mouth; he had only a nose and eyes and ears.  He spoke to (Coyote) with his nose, but he did not hear 

him; just deep down in his nose (could be heard): “Den den den den.” In fact he was scolding that 

(Coyote) in this way.  Thus he said to him with his nose: “You are not good.”  Thus the person kept 

telling him; his heart was dark within him.  “But perhaps now this many desires the sturgeon; perhaps 

he is going to kill me.”  Thus thought Coyote. 

 And then the person went back to his canoe. (Coyote) made a fire when he had gone.  He 

gathered some stones and heated them in the fire.  And then they all became heated up.  He cut the 

sturgeon in two, cut it all up, and carefully made read the stones.  He lair the sturgeon out on the stone 

and steamed it; it was entirely done.  And then he removed it and laid it down.  Then the same man who 

had no mouth went back to him; he met Coyote as he was eating. 

 And then he, the mouthless man, took hold of that good well-done sturgeon.  Then thought 

Coyote: “Wonder what he’ll do with it!”  He look at the mouthless man; he took the good (sturgeon).  

He just sniffed at the sturgeon, then threw it away.  And then Coyote though: “It is not well.”  He went 

and brought the sturgeon back and brushed it clean.  Now Coyote is thinking: “What is he going to do 

with it?”  Once again the mouthless man told of it and did with it again as before.   

 He went up to him and looked at him closely.  And then he thought:  “I don’t know what I 

shall do to make him a mouth.”  Secretly he took a flint and chipped it on one side; it became just like a 
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sharp knife.  And then he went up to him with the flint secretly in hand and looked at him closely.  In 

vain the man tried to dodge from side to side.  Now he put the flint down over his mouth.  He sliced it 

open, and his blood flowed out.  He breathed.  He said to the mouthless man: “Go to the river and wash 

yourself.”  When he had come up out of the water, he stopped and spoke to Coyote.   

 Coyote was spoke to (thus): “You do not seem to have steam a large sturgeon.”  And then 

Coyote said: “Well you would have killed me; you wanted the sturgeon for yourself.  You got after me for 

the sturgeon.”  Now the people told one another: “There is a man whose mouth has been made for him.”  

In truth, all the people that same village [Nimicxa’ya] were without mouths.  And then they betook 

themselves to him. He made mouths for all the people of that same one village.  He called that same land 

Nimicxa’ya.  They said to him: “We will give you a woman.”  He said: “No!  I should not care for a 

woman; I’ll not take one. 

The Nimicxa’ya village to which is referred above, may be best physically represented by 

archaeological site number 45SA1 as is indicated in French and French (1998).  This site consists 

of housepits, petroglyphs, stone tools and shell middens.  One petroglyph is a Spedis owl, as 

seen at Horsethief Lake State Park, upstream of The Dalles Oregon.  The archaeological site 

form was completed by Rick McClure (1978) of Evergreen State College and states that it is 

called Iłała’la according to Sapir and Speir (1930).  This however appears to be an error made by 

McClure, as Sapir and Speir show the location of Nimicxa’ya at the location of site 45SA1.  

Sapir’s (1909) informant Joe Simpson (Iła’x ̱luit or Wishx ̱am) describe this village as 2 miles 

downstream of “Castle Rock” or what is now known as Beacon Rock.  Sapir labels Beacon Rock 

as Ik!a’lamat..   

The legend about the origin of Beacon Rock is very specific to smelt and the Sandy 

River and the other tributaries, since it explains how the Sandy River (Pakiyawaxa wɨlx̱ɨná) 

received its place name:   

Coyote continued upstream to make sure that the salmon continued along the Big River.  In doing so 

some smaller fish he called wɨłx̱ɨna (smelt) tried to follow Tkwinat (Chinook) upstream.  Coyote put his 

leg in the water to block their passage.  He asked where they were going and they replied: “We are going 

upstream with Tkwinat.  When they spoke, Coyote got sick from the smell of their breath.  He told 

wɨłx̱ɨna “You cannot pass this place!  Your breath smells too bad, and you are needed at the end of 

winter when the humans will be very hungry, not when we have all this salmon in the spring.  Come 

back earlier but you must go to the other tributaries.  I will leave this marker for you to remember to go 

no further.”     

As it was explained by the elder that shared this legend, the Yakama harvest these fish in 

respect for their sacrifice to the people and the respect they showed to Coyote in listening to this 



20 

This report contains privileged and confidential information belonging to the Yakama Nation and is not for public distribution. 

 

law.  Each of the places and events that Coyote experienced is marked by resources and place 

names.  How the Yakama people treat these resources is engrained in the meaning of the place 

names.  The transmission of these place names from generation to generation is critical to the 

perpetuation of the resources.  Therefore these places, their respective names and associated 

legends are nami tamanwit with which Yakama people follow.     
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Resources 
 

All resources are sacred to the Yakama Nation. As stated by a Yakama informant, “there 

were no 7-11s in those days, all of our food, medicine, shelter and clothing came from the land.  

When our people traveled, we stopped along all of the places they knew to gather foods.  Traveling 

revolved around visiting relatives and gathering resources for ceremonies and surviving the 

winter.” As part of nami tamanwit, all resources are provided a gift of thanks when harvest.  This 

ritual can range from a simple gift to a large community-based ceremony at a central location often 

called a “first foods feast”.  For the Yakama there can be five or more of such feasts held 

throughout the year starting from late winter/early spring through to late summer/early fall.  In 

the winter, a feast is held to recognize the turning-over of the earth (tamaslik) to another year of 

harvest.  This memorializes the preparation of Yakama people for the next year’s harvest and the 

foods’ sacrifice to provide to the people.  The sacrifice of the resources to the people ties in to 

nami tamanwit and the respect that Yakama people are obligated to follow.  This includes the 

thanks-giving and the return to harvest each year. Those who do not return to the rivers to harvest, 

are violating nami tamanwit.  This effects one’s ability to cross over after death and he or she must 

answer for violations to Tamanwiła (The Creator).  This also hinders the ancestors (hawlak) from 

returning as well.  This is similar to the Christian belief in answering to St. Peter at the gates of 

heaven. 

The Yakama Nation traditionally follow what anthropologists call a seasonal round of 

subsistence that follows each of the four seasons.  From the time that the earth turns in 

December, Yakama begin to prepare for their future harvest in the spring, summer and fall 

months.  During this time men gather dogwood, vine maple or Douglas maple which are formed 

to make dip-nets.  Other fishing technologies include fish baskets, fish spears, fish weirs and gill-

nets.  The women gather dogbane (Indian hemp) and prepare twine for tying and fish nets used 

by the men preparation of harvest contraptions.  Traditionally, men were dependent upon the 

women on the production of the twine.  This process was kept a secret from the men because 

salmon and big game were often traded to the women in return.  For unmarried women, this 

secret became all the more important to keep.  Also, the winter months were the time for 

legends to be shared and discussed.  These legends provided the people with order, advice on 

harvest, and warnings to the younger, less experienced harvesters.  As Hunn (1990) points out 

winter  

“winter was a time for visiting….Visiting had not only social but also ecological significance, as visitors 

shared information essential to the planning of next summer’s harvest.  Visiting also served as a 
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mechanism to redistribute food surpluses and to compensate for local shortages, as visiting has always 

been the occasion for feasting.  Generous hosts won wide regard.”  

Long before the fish runs, women already begin gathering the roots only after rituals for 

thanks are given. Without this ceremony, future harvests will be unsuccessful.  With winter months 

proving most challenging in terms of available food sources, adherence and belief in nami tamanwit 

becomes a matter of survival.  Dried foods stocked from the previous year are very important.  

What is not discussed in available literature but is stressed by three Yakama informants is the 

importance of fish available in the winter that would include, but not limited to steelhead, lamprey, 

whitefish, and smelt.  If salmon were late-running, these fish would be utilized in first-foods feasts 

in the early spring.  They were also be  e extremely important when stocks of dried foods were 

low.   

As part of what is called “Indian biology”, as part of nami tamanwit, it is widely known 

amongst Yakama people that that many foods are place-specific and can only be harvested in 

certain areas (i.e. legend about Beacon rock and smelt).  Foods can also differ in one area than in 

another and are therefore preferred in one area more than another.  Foods can also grow earlier 

in one area than another. The Willamette Valley, Wapato Valley, and Sandy River (Pakiyawaxa 

wɨlx̱ɨná) offer fish, plants, and fruits at an earlier time then on the east-side of the mountains.  The 

Willamette and Wapato valleys have long been known as important camas areas.  Wapato or waptu 

(Potato), was very abundant in the Wapato Valley, hence the name as derived from the Yakama 

word.   Lewis and Clark recorded the harvest of waptu on Sauvie’s Island in 1805.  Camas harvest 

in Fox Valley, OR (ɨmaayi) was recorded by Hunn (1990).  

The abundant resources available in the subject area was a draw for Yakama people before 

1855.  Trail systems have been well documented that connected the Yakama to areas on the east 

and west of the Cascades.  Yakama place names have been recorded along each of these trails by 

Jacobs (1931, 1937) French and French (1998), Hunn (1998), Scott and Kiona (2008), and for this 

investigation.  All of these trails were utilized by settlers in the 19th century and now have been 

established as State highways.  Yakama people followed the Sandy River (Pakiyawaxa wɨlx̱ɨná), 

utilized its fisheries resources and would often continue to Willamette Valley.  Additional access 

occurred by boat at present-day Washougal.  The area between the Sandy (Pakiyawaxa wɨlx̱ɨná) and 

Willamette Rivers were prone to heavy flooding during spring freshets.  Much of the shoreline 

was only accessible by boat.  Barreman (1937) notes that “there is a singular lack of settlement 

from the Cascades [Bonneville Dam area] to the mouth of the Willamette”.  However, Lewis and 

Clark encountered two villages on the south shore; one eight miles below the mouth of the Sandy 

River (Pakiyawaxa wɨlx̱ɨná) and the other 13 miles below the mouth of the Sandy.  The first village 

(eight miles below Sandy) included “one house and twenty-four temporary lodges.  The lodges, 

they were informed, were occupied by “relatives” of the occupants of the house, whose permanent 
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homes were at the Cascades…Here were also 200 Skilloots probably on a trip up or down the 

river to trade.  The second village (13 miles below Sandy River (Pakiyawaxa wɨlx̱ɨná) was small, and 

reported as belonging to the “Nechacokee,” a band of the “Echeloot nation,”” also known as the 

Wishxam band of the Yakama Nation. (Barreman 1937).  There is archaeological evidence to 

support the settlement of these two areas.  One site (Site # 35MU82) is located eight miles from 

the confluence, and another site (Site #35MU16) is located 13 miles downstream from the 

confluence.  There is no other prehistoric site recorded along this shoreline.   

As noted, there is very little evidence for long-term settlement on the southern shoreline 

of the Columbia River between the Willamette and Sandy River (Pakiyawaxa wɨlx̱ɨná).  This only 

further supports the observations of Barreman (1937).  The area was not as hospitable for long-

term settlement but most likely provided just enough to allow temporary resource processing 

villages along the south shore of the Columbia from Bonneville Dam to the Willamette 

confluence.  The evidence of long-term winter villages on the north shore of the Columbia, and 

islands, however is evidenced by archaeological sites (Site #s 45CL48, 45CL8).  Ethnographic 

village locations have been recorded by French and French (1998), Jacobs (1931, 1937), Scott 

and Kiona (2008) and for the purposes of this report on both side of the Columbia River.  

Hunn (1990) maps out the Fish Taxonomy of the Yakama that includes lamprey, sturgeon, 

Chinook salmon, jack salmon, Coho salmon, chum salmon, pink salmon, steelhead trout, Dolly 

Varden, smelt, carp, squawfish, chiselmouth, peamouth, red-sided shiner, dace, large-scale sucker, 

bridge-lip sucker, Lost River sucker (Lost River, OR), sculpin.  Some species such as the 

chiselmouth are not harvested because of their spiritual powers.  Hunn also provides a very 

detailed list of significant plants and animals that were available to the Yakama throughout the 

northwest. 

Specific to wɨłx̱ɨna (smelt), Lewis and Clark make mention of a “small fish” being caught 

by the Clatsop about 40 miles up the Columbia River: 

 “This evening we were visited by Comonwool the Clatsop Chief and 12 men women and 

children of this nation…The Chief and his party had brought for sail a Sea Otter skin som hats, 

sturgeon and a species of small fish which now begin to run, and are taken in great quantities in the 

Columbia R. about 40 miles above us by means of skimming or scooping nets…I find them best when 

cooked in Indian stile, which is by roasting a number of them together on a wooden spit without any 

previous preparation whatever.  they are so fat they require no additional sauce, and I think them 

superior to any fish I ever tasted, even more delicate and lussious than the white fish of the lakes which 

have heretofore formed my standart of excellence among the fishes.” 
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Lewis and Clark made no mention of smelt fishing at the Sandy River (Pakiyawaxa wɨlx̱ɨna ́) River, 

but did not visit the area until November 1805 and then again in April 1806.  Smelt do not run 

until December thru early March (Cutright 1969).   

Unlike runs of salmon with district basins stocks, the wɨłx̱ɨna (Smelt) exist as one mega-

population that is officially referred to as the Southern District Population Segment of Pacific 

Eulochon, Hooligan, Columbia River Smelt, Candlefish (NOAA 2015) which stretches from 

Washington to California. Yakama harvest areas along the Columbia include the Sandy River 

(Pakiyawaxa wɨlx̱ɨná) River and at least seven other tributaries to the mouth of the Columbia.  Other 

harvest areas outside the subject area include Oregon Rivers Tenmile Creek, Umpqua River, and 

California Rivers Klamath River, Redwood Creek, and Mad River.   

According to Yakama elder testimony, Wɨłx ̱ɨná (Smelt) are regarded as a sacred resource 

and noted the Sandy River (Pakiyawaxa wɨlx̱ɨná) as an important place to catch wɨłx̱ɨná. One 

characteristic of the Sandy River (Pakiyawaxa wɨlx̱ɨna ́) is that it is shallow and makes catching the 

fish easier.  Yakama elder testimony describes the runs of wɨłx ̱ɨná as inconsistent with periods of 

absences.  Some say one tributary would have a better run than another and so the fishermen 

would follow the run accordingly.  Yakama elder testimony explains that this variability became 

even more evident with the destruction of wɨłx ̱ɨna ́ habitat and the creation of dams on the 

Columbia River tributaries.  They also noted how water temperature plays an important role in 

the migration of wɨłx̱ɨná.  Temperatures in the Columbia in 1993 resulted in a successful run.  In 

1980, scientists found that the eruption of Mt. St. Helens disrupted the migration of wɨłx̱ɨná in the 

Cowlitz (Larson and Belchik 1998).  In the 1930s, an irrigation dam was created near the mouth 

of the Sandy River (Pakiyawaxa wɨlx̱ɨná).  This restricted the mouth to one channel located 

downstream of the main channel.  The existing Sandy River (Pakiyawaxa wɨlx̱ɨná) channel at the 

confluence was at one time the smaller side channel prior to the construction of this dam.  Suffice 

it to say, Yakama elder testimony described the Sandy River (Pakiyawaxa wɨlx̱ɨná) delta as a rich 

environment which has supplied Yakama people with foods and medicines since time immemorial.       

Being that the Yakama are the largest tribe in Washington and Oregon, the Yakama 

Nation has the most ceremonial churches of any Tribe in the Northwest.  A total of 17 

traditional churches (See table 1) were counted at the time this report was written.  There are 

more sites in which families conduct ceremonies and meals.  At each of these churches, sacred 

foods ceremonies are held which require all of the sacred foods to be harvested prior to these 

ceremonies. Each ceremony requires the traditional foods and is dependent upon the abilities of 

the sponsoring families.  
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First foods ceremonies are but one set of rituals that are held at these churches.  Other 

ceremonies include but are not limited to wedding trades, funerals, memorials, first harvest and 

naming ceremonies.  Because these resources are not available at the local grocery store there is a 

need for “scouts” to check areas out for readiness of resources.  Quite often, this requires 

frequent trips across the northwest into Canada, Montana, Wyoming, Idaho, Oregon and 

California to gather and prepare resources for upcoming ceremonies.  At times, it can take at 

least thirty people over the course of a year to scout and gather food for a single ceremony.  

With as many churches and ceremonies that take place over a single year amongst the Yakama, 

resource availability becomes all the more important. This is of course is not mentioning the 

subsistence need of resources to sustain the people throughout the year.          

 All foods are sacred to the Yakama.  Wɨłx̱ɨná have been dramatically impacted by 

development and pollution of critical habitat.  Yet, the sacred fish and other foods are critical to 

the subsistence and perpetuation of religious beliefs of the Yakama Nation.  Its place in Yakama 

religious ceremonies, with the other foods, is known amongst Yakama religious leaders as it was 

shared earlier in this report in regards to the sacrifice wɨłx̱ɨná made for the people to return only 

in the lower tributaries, at an earlier time when the people need them most.  

    

TABLE 1 CEREMONIAL CHURCHES OF THE YAKAMA NATION 

Satus Longhouse Satus, WA 

Satus Shaker Church Satus, WA 

1910 Shaker Church White Swan, WA 

Independent Shaker Church White Swan, WA 

Toppenish Creek Longhouse White Swan, WA 

Russell Jim services White Swan, WA 

Toppenish Longhouse Toppenish, WA 

Lyle Longhouse Lyle, WA  

Rock Creek Longhouse Rock Creek, WA 

Celilo Longhouse Celilo, OR 

Smartlowit Shorthouse White Swan, WA 

Jim Shorthouse White Swan, WA 

Heemsah Shorthouse Toppenish, WA 

Meninick services Toppenish, WA 

Nixluidix  Horsethief Lake, WA 

Nch’I Mawi Boardman, OR 

Walamt Oregon City, OR 
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Family 
 

Just as people cannot survive without the foods, they cannot survive without their 

families.  The importance of family within the Yakama Nation cannot be overstated. As one 

Yakama informant stated “there is no guidebook for fishing, gathering, or preparing foods.  This 

is just something we are taught, as our elders were taught; in our language.  There is great 

consequences without these teachings.”  The Yakama people traditionally had no written 

language with all information occurring through oral tradition.  Yet, each family knows of their 

have ancestral ties to the subject area that reach back far before signing the Treaty of 1855.  A 

Yakama person’s family is paramount to the transmission of nami tamanwit from generation to 

generation.  This underlines the importance of family to perpetuate nami tamanwit which is 

critical to, at the very least, survival.  Those that fish and gather along the Willamette and the 

Sandy Rivers (Pakiyawaxa wɨlx̱ɨná), do so as their parents, grandparents, great-grandparents did.  

The location, timing, methodology of harvesting resources is critical information to pass on to 

the next generations.  Without this transmission, Yakama people run the risk of death from the 

dangerous conditions or destroying chances of future successful harvests. Therefore, a 

discussion of Yakama kinship is necessary to the understanding of Yakama use of the subject 

area.  Synonymous with kinship ties is a discussion of intertribal trade, since intermarriage was a 

prominent method of exchanging goods, resources and co-utilizing areas for resource extraction 

(Anastasio 1972).   

As it has been explained by anthropologists in the past, the bands of the Yakama such as 

the Iła’x ̱luit were heavily involved with Indian “outsiders”.  Their social situation has been 

compared to Ichi Skin Sinwit speakers at Celilo Falls and to the Salish speakers at Kettle Falls 

(Murdock 1965; Anastasio 1972; French & French 1998).  As a fishing community they had very 

strong marriage and trade ties with Lower Chinookans, Xwalxwaypam, Tenino, Wayampam, and 

Tygh.  For the Cascades, the Xwalxwaypam, Taitnapam, and the Yakima were important bands 

for intermarriage and trade.  In general, the Cascades did not experience as much visiting by 

distant people intending to trade as did the Iła’x ̱luit (French & French 1998).   

Sapir and Speir (1930) also provide a framework for understanding the social role 

intermarriage plays between the Yakama and Chinookan speaking peoples in the subject area in 

regards to access to resources.  They identified seven main features of Iła’x ̱luit marriages that 

include (band of the Yakama Nation: 

1) Marriages involved a detailed wedding trade. 

2) Marriages occurred outside the tribe. “Generally speaking, these Indians seek their wives 

from among other tribes than their own … It seems to be a matter of pride, in fact, to 
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unite the blood of several different ones in their own persons ... With the chiefs this is 

almost always the case” (Gibbs 1877; Sapir & Speir 1930).  Furthermore “[a]t any rate, 

we have recorded the statement that chiefs and well-to-do men married women of tribes 

from the Cascades to the mouth of the Columbia River, as well as the Klickitat. 

Conversely, Wishram [Yakama band] women married into these groups also, specifically 

with the Kathlamet and Clackamas. It will be observed that, with the exception of the 

Klickitat [Yakama band], these were marriages with peoples of Upper Chinook speech, 

differing hardly at all from Wishram. Tribal exogamy of this sort was characteristic of the 

whole southern Northwest Coast area” (Sapir & Speir 1930). 

3) Endogamous marriages were allowed so long as the bride and groom were not blood 

relations. 

4) Plural marriages did occur with as many wives as the man could afford.  Marriage 

ceremonies were held with each bride. 

5) Infant betrothals were arranged as early as toddler stage.  Trades were held at that stage 

to secure the betrothal.  If one should die prior to marriage, levirate and sororate were 

common after a mourning period.   

6) Feasts and trading occurred beyond the marriage ceremony for months.   

7) Additional trading occurred at the birth of the first child.  This was often considered the 

official sanctioning of the marriage; only after the first child is born.   

Exogamy then was a means of establishing and maintaining relations for the purposes of 

accessing various place-specific resources.  Through multi-generational marriage practices of the 

Yakama across the subject area, they have established and upheld resource ties specific to places 

(i.e. villages, fishing and hunting locations, root fields, berry fields etc.).  Because of the extensive 

marriage trades, wedding betrothals, baby trades, a need is perpetuated to provide resources to 

affirm and reaffirm inter-tribal alliances.  The rights as individual Yakamas to harvest, procure, 

gather, or extract any resource is guaranteed by feast, gifting, memorial, marriage and/or trade; 

none of which are mutually exclusive.   

An early account of Yakama people near or at the mouth of the Columbia River is 

documented by Boas (1894).  This account describes the first time Clatsop people encountered a 

western ship in 1792, which drew Yakama people from upstream.   

The son of an old woman had died. She wailed him a whole year and then she stopped. Now one day she 

went to Seaside. There she used to stop, and she returned. She returned walking along the beach. She 

nearly reached Clatsop; now she saw something. She thought it was a whale. When she came near it she 

saw two spruce trees standing upright on it. She thought, “Behold! It is no whale. It is a monster.” She 

reached the thing that lay there. Now she saw that its outer side was all covered with copper. Ropes were 

tied to those spruce trees and it was full of iron. Then a bear came out of it. He stood on the thing that 
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lay there. He looked just like a bear, but his face was that of a human being. Then she went home. Now 

she thought of her son, and cried, saying, “Oh my son is dead and the thing about which we heard in 

tales is on shore.” When she nearly reached the town she continued to cry. “Oh, a person comes crying. 

Perhaps somebody stuck her.” The people made themselves ready. They took their arrows. An old man 

said, “Listen!” Then the people listened. Now she said all the time, “Oh my son is dead, and the thing 

about which we heard in tales is on shore.” The people said, “What may it be?” They went running to 

meet her. They said, “What is it?” “Ah, something lies there and it is thus. There are two bears on it, 

or maybe they are people.” Then the people ran. They reached the thing that lay there, Now the people or 

that else they might be, held two copper kettles in their hands. Now the persons took their hands to their 

mouths and gave the people their kettles. They had lids. The men pointed inland and asked for water. 

Then two people ran inland. They hid themselves behind a log. They returned again and ran to the 

beach. One man climbed up and entered the thing. He went down into the ship. He looked about in the 

interior of the ship; it was full of boxes. He found brass buttons in strings half a fathom long. He went 

out again to call his relatives, but they had already set fire to the ship. He jumped down. Those two 

persons has also gone down. It burnt just like fat. Then the Clatsop gathered the iron, the cooper, and 

the brass. Then all the people learned about it. The two persons were taken to Chief Clatsop. Then the 

chief of the one town said, “I want to keep one of the men with me.” The people almost began a fight. 

Now one of them was taken to one town. Then the chief was satisfied. Now the Quenaiult, the Chehalis, 

the Cascades, the Cowlitz, and the Klickitat learned about it and they all went to Clatsop. The 

Quenaiult, the Chehalis, and the Willapa went. The people of all the towns went there. The Cascades, 

the Cowlitz, and the Klickitat came down the river. All those of the upper part of the river came down to 

Clatsop. Strips of copper two fingers wide and going around the arm were exchanged for one slave. A 

nail was sold for a good curried deerskin. Several nails were given for long dentalia. The people bought 

this and the Clatsop became rich. Then iron and brass were seen the first time. Now they kept these two 

persons. One was kept by each chief; one was at the Clatsop town at cape. 

The presence of Yakama people within range of this occurrence is in keeping with Sapir and 

Speir’s (1930) findings that Yakama people made use of the mouth of the Columbia and its 

tributaries.  This is also reflected in legends recorded with events occurring from the Pacific 

Ocean through the Columbia to Celilo Falls.   

On April 9, 1814, Henry Thompson wrote, “The Mt. St. Helena (Klickitat) Indians were 

assembled on the Columbia, on their way to the Willamette to hunt deer this summer as they 

usually do” (Coues 1897).  This would have occurred 41 years prior to the signing of the Treaty 

of 1855 and 15 years before the malaria outbreak which decimated Willamette Valley Tribes (i.e. 

Clackamas, Kalapuya etc.). 

The 1839 Hudson’s Bay Co. census of Xwalxwaypam strongly demonstrates the dominant 

presence of Yakama in the Willamette, Willamette, Wapato and Umpqua Valleys (See Appendix 
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A).  A sample of Xwalxwaypam were counted near Fort Vancouver.  These records went 

unanalyzed by scholars for contextualization of Native populations in the subject area during the 

early to mid-19th century.   They were the subject of extensive discussion by Boxberger (2012) 

and Duer (2012) to provide just this context as a base towards understanding resource claims to 

the subject area under discussion in this report.  

Both authors discuss their 

interpretation on what this census reflects 

in terms of Xwalxwaypam or Yakama use 

of the subject area, however stop short of 

investigating fishing and hunting rights of 

the Yakama Nation.  Boxberger even 

goes as far as to conclude that there is no 

evidence of a modern-day connection to 

the individuals named in the census.  

However, this conclusion has no merit 

because he did not investigate modern-

day connections as part of his research. 

Duer on the other hand makes the 

conclusion that modern-day Yakama are 

the best sources to show this modern-day connection to those individuals recorded as 

Xwalxwaypam at Fort Vancouver in 1839.  In Boxberger’s defense, the need for Duer to draw 

such a conclusion was perhaps greater because he was trying to identify those groups that have 

ancestral ties to those individuals buried at and around Ft. Vancouver before 1855.  Nonetheless, 

both studies clearly show the presence of Yakama in the subject area before, during and after the 

signing of the Treaty of 1855 despite the United States government’s repeated attempts to 

remove them.      

 As part of this research, I was permitted to share the confirmation of 10 of the 81 male 

names have present-day heirs.  Some of these include the name ‘Stehye’ who was an ancestor of 

Billy Stahai a ‘Chief’ of the Yakama in the early 20th-century.  Three other names were brothers 

and are currently carried by three brothers (Casasee, Yullowash, Washeenis).  A very interesting 

name appears on the census of and was also one of the fourteen Yakama Treaty signers 

Scanewwah who was of Wishxam and Xwalxwaypam ancestry and should not be confused with 

Scannawa of the Taitnapam who was killed ten years before the census was taken.  Meetza, who 

reportedly committed suicide a year prior to the census, had a son who was pictured in Curtis 

(1911).    The presence of Scanewwah, perhaps more than any other, is one example that would 

FIGURE 3 KLICKITAT HOUSE NEAR FT. VANCOUVER BY 

PAUL KANE 
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reflect that the Yakama understood the subject area as usual and accustomed before and at the 

time of signing the Treaty of 1855.   

 Certain challenges are likely to arrive in the process of identifying individuals connected 

with census.  Spelling and pronunciation are extremely difficult challenges when dealing with a 

language that was not historically written and does not have a universally agreed upon alphabet.  

Beavert (2010) has provided a formal Sahaptin alphabet, but fluent Yakama elders continue to 

use their own respective alphabet when writing the language.  So, in the case of the 1839 census, 

identifying which sounds relate to an alphabet has been a challenge, especially when the author 

of the census is unknown and we have no way of knowing exactly how that person represented 

sounds in writing.  We do know that individuals of German ancestry or are at least familiar with 

the German language, more often than not, represent the hard back x, which Beavert uses the x, 

with a ‘ch’.  Looking at the census we take a familiar name ‘Mee ouwachie’, which is an 

Anglicization of miyawáx which means headman or chief, and the application of this rule fits 

well.  Further work is necessary to work on the phonetics of each name to be more meaningful 

to Yakama elders in identifying potential heirs. 

Gray Whaley (2012) finds that by the 1840s:  

…Klickitats outnumbered indigenous Kalapuyas and established relations with the Indians of 

southwestern Oregon, some settling in the Umpqua Valley…Kinship ties among the Plateau peoples were 

longstanding and, at least by the 1840s, stretched across the Cascades from the Yakamas to the Nisquallys in the 

Puget Sound region.  Together, I think it is quite clear that the Native peoples had extended their kinship 

networks throughout Oregon Territory by midcentury, although such relations hardly produced a pan-Indian 

alliance or confederacy.  Instead, the Indians maintained lines of communication and had roughly common cause of 

preserving their homelands.  

The Xwalxwaypam that were settled in the Willamette, Wapato, Umpqua, and Coquille 

Valley before the Treaty of 1855, were denied access to Treaty negotiations in 1851 at Shampoag 

because it was said that it was not “their territory” to negotiate extinguishment of land title to 

any lands in Oregon. Contrary to this opinion, Browne (1857), Special Agent to the United 

States Treasury Department, in his review of the origin of the Yakama Wars writes in his report 

to the Department of the Interior: 

It was be observed that the commissioners of 1851, in their councils at Shampoag, had wholly 

ignored the claims of the Klickitats to the right of possession over the Willamette valley.  They were 

notified that it was not their country; that they had no voice in the relinquishment of the Indian title to 

the lands.  That such a right had been asserted, and to some extent maintained by them, can doubtless be 

seen by reference to the records of the courts. 
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At the term of the United States district court, held in Washington county in 1851, complaint 

was made before the grand jury by one Donald McLeod [for location see Appendix B, Map 6] that 

a band of Klickitats had committed a trespass upon his property by destroying timber which he had 

prepared for his house. 

The accused were brought before the court, with Agent Parish as their interpreter; but after 

informal hearing of the case, the judge could not find any law to meet it.  They maintained their right to 

destroy their own timber; that it grew on their own land; that they had acquired the land by conquest; 

that they had given McLeod warning not to settle there; that it has never been purchased from them, etc.  

The judge held that there could be no action for trespass against them; that it was not shown that 

McLeod had acquired any legal title to the land, but it was shown that the accused had a possessory 

claim to it which government had never extinguished. 

 Another case was brought before the same court.  One Bridgefarmer [for location see 

Appendix B, Map 6] built a fence across a certain trail which had been opened by them, and which 

was their public highway.  They broke down the fence, and passed as usual.  An attempt was made to 

bring an action of trespass against them.  The judge delivered an opinion to the same effect.   

After attempts were made to have the Xwalxwaypam removed from the Willamette Valley in 1853 

by Superintendent Joel Palmer, the band of the Yakama protested to the local Indian Agent.  In 

Indian Agent Geary’s letter to Joe Palmer in 1854; before the signing of the Treaty of 1855.  The 

letter reads: 

Dayton April 26th 1854 

Dear General, 

 I am sorry to say that a letter from Agent Parrish informs me that owing to the ill health of 

Mrs. Parrish he could not set out for Port Orford at the time agreed upon, and he does not say when he 

will be able to proceed.  I suppose it will depend on the contingency of his wife’s recovery, or at least her 

decided improvement in health.  This turn of events I fear will greatly embarrafo (sp?) your plans of 

operation but it seems unavoidable. 

 I had a visit from a large number of Clickitats from the vicinity of John Waymire’s and 

Marysville.  Their sole basinfo [sic] seemed to be to make the acquaintance of the the Superintendent 

and vindicate themselves from charges of bad conduct which they understood the Calapooias had made to 

you against them. 

 They readily admitted that they did not own the country where they live, but had bought of the 

Calapooias many years ago the right to traverse the Willamette and Umpqua Valleys and to reside in 

the country for the purposes of trade and hunting.  They said that the country of their tribe was beyond 
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the Columbia and when I told them that when a treaty was made for the purchase of the land of the 

Clickitats and for their colonization on some reserves to be designated by the Government that they would 

probably be required to go with their tribe, they readily asserted that it would be right.  I explained to 

them the leading features of the late treaty with the Tualitin Band at which they seemed much excited 

and evidently would be much pleased to be similarly provided for.    

 I think them a much more intelligent people then the Calapooias generally. 

 Andrew Smith was my interpreter on the occasion, and did very well. 

 Mrs. Palmers health is improving daily and will I hope soon be perfectly restored.   

 I will drop you an additional note if possible before the next ocean steamer leaves. 

         Respectfully and truly yours, 

          Edward R.Geary 

 

Chief White Swan 
         After Chief Spencer (Xwalxwaypam), 

Chief Joe Stwire or Chief White Swan 

(Xwalxwaypam) was the second head chief 

of the Yakama from 1910 to 1925.  His 

name comes from Vancouver Lake where 

he had his vision as a younger man.  He 

went to the lake and perished while 

fasting, fasting is a common rite of passage 

for Yakama men.  This is often called 

going on a vision quest.  During his time 

at the Lake, he died and fell in the water.  

It was at this time that the swans pulled 

him up and gave him a song.  From that 

moment on he was known as White Swan.   

 In a 1935 Sunday Oregonian article, 

Stwyre Waters told the story of how Chief 

Umtuch (Chief of the Vancouver 

Xwalxwaypam) was accidently killed and his 

body was placed on a scaffold burial near Ft. Vancouver and moved a year later to the Lewis 

FIGURE 4 JOE STWIRE, AKA CHIEF WHITE SWAN 
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River.  After his death, Chief White Swan helped gather Xwalxwaypamma to seek refuge at Ft. 

Vancouver during the very earliest part of the Yakama War. 

Chief White Swan was present at the time the Treaty of 1855 was signed in Walla Walla.  In his 

testimony as the lead plaintiff in what is the most famous fishing rights case, U.S. v. Winans 

Dupris et al (2006) summarizes Chief White Swan’s testimony and his understanding of the 

Yakama rights to fish in usual and accustomed places:  

[T]he “little” fisheries on the river, then…were set apart to them [Yakamas] the same as 

the Yakima reserve…The “Great Father” in Washington…is not asking you [Yakamas] 

for this river or this salmon. 

With his testimony it would be ruled that fishing rights weren’t a grant of rights from the United 

States, but a grant of rights to the United States.  Thus, the Reserved Rights doctrine was born. 

Chief Umtuch and Chief White Swan’s names are currently carried by direct heirs who are 

enrolled Yakama tribal members. 

Chief Yocatowit 
 From at least 1854 through 1859, a series of reservations were created to begin the 

process of removing all Indians out of Willamette Valley.  There were at least six of these 

reservations (See Appendix B, Map 5) that were created to hold Indians of various languages and 

tribal groups that also included Yakama bands.  The Siletz and Grand Ronde reservations still 

exist today. The temporary reservation next to Ft. Vancouver was said to hold a large number of 

Xwalxwaypam around 300-400 men women and children.  However, after the Yakama War had 

broken out, with some Willamette Klickitat participating, soldier morale took a hit when they 

returned to Ft. Vancouver.  The government’s removal of these Vancouver Xwalxwaypam, and 

those at the location of the present-day Portland International Airport, was necessary to avoid 

further hostilities that were taken on these “peaceful” Xwalxwaypam at the hands of the soldiers.   
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After Umtuch’s death, Chief Yocatowit became the headman of the Vancouver Xwalxwaypam.  

His reign would be short-lived as the Vancouver Xwalxwaypam were addressed by Isaac Stevens 

in 1856 to leave and relocate to the White Salmon Reservation to await a Treaty to terminate 

their lands.  In his address Governor Stevens 

stated: 

 You live here on the Columbia River-you have 

been somewhat disturbed and troubled-you have not 

known where it was you should be for your own good...I 

have as yet made no treaty with you, I have not bought 

your lands-you still own your lands, but I will advise you 

to go to Yackimaw County-to go to the Simcoe Valley-

there does your friend, your father, advise you to go-go 

there and try that valley, see if you won’t find there a 

good home, go there and see if you canot find plenty of 

salmon, plenty of game and plenty of roots-we will give 

you powder and ball to shoot your game.  I make no 

treaty with you but wish you to go there…we will assist 

you if you need it…We want you to go there will be but 

soldiers to take care of you, where you get your 

provisions…You have conquered this land and its your 

own-we treat with you as it conquerors-you have 

possession and…are the ones we treaty with…go there 

and the hostile Indians won’t molest you…As your father, I want you to go there, and I will next spring 

make arrangements with you about your lands-go there and trust to your white friends…Now my 

friends, you must act promptly-your position here is not pleasant-you have soldiers guarding you.  If you 

go far from home, you don’t know but some difficulty may befall you. 

Xwalxwaypam leader, Yoc-a-towit spoke on behalf of the Xwalxwaypam at Fort Vancouver and 

replied to Stevens (1856), 

…there is plenty of fish, roots, and berries and game, everything they want, it is also their own country, 

the Clickitat County…they do not want to to the Simcoe Valley-he wishes to gather all the Klickatat 

Indians from Palmers Reserve [the Coast Reserve, predecessor to Grand Ronde and Siletz in 

Oregon] and wherever they may be scatter and take with him.  They were willing to go to White 

Salmon River, and there and in the adjacent country lay in their stock of winter provision and then they 

would go to Simcoe and winter. 

FIGURE 5 CHIEF YOCATOWIT BY GUSTAV 

SOHON (1856) 
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 Despite Isaac I. Stevens’ promise to the Vancouver Xwalxwaypam 1856, he never made a 

Treaty to extinguish their land title.  The Chief notes the existence of Xwalxwaypam of various 

‘reservations’ throughout Oregon Territory.  The residence of Xwalxwaypam is thoroughly 

discussed in Deur (2012) who discusses the presence of Yakama people in the subject area and 

their later removal to the temporary reservations.   

Palmers request for Xwalxwaypam to leave Oregon Territory to, what he considered 

“Klickitat” territory north of the Columbia River, was made with no consideration for the many 

instances of Chinook and Xwalxwaypam intermarriage.  One such an instance was recorded in 

great detail by Jesse Applegate who befriended a Klickitat, Dick Johnson, and his family at 

Willamette Falls (Neiderheiser 2010).  The Xwalxwaypam family, led by Klickitat Dick Johnson 

along with a Chinookan daughter-in-law, moved with Applegate to the Umpqua Valley in the 

late 1840s.  Dick Johnson and his family took a land claim, even though Native Americans could 

not legally own land.  The Oregon superintendent supported his decision and wrote Dick 

Johnson this note: 

 This Indian, Dick Johnson, has taken a claim of land lying a short distance west of the house 

of Mr. Knowles and wished to live upon it and cultivate.  He was hitherto borne a good character, is 

disposed to be industrious and wishes to live by farming.  

 It is hoped that, as the claims contains but little level land and is consequently of little value to a 

white man, and as Dick as bestowed considerable labor upon it, that the Indian’s claim be respected 

although he has no legal right to it.   

 Dick has requested me to give him this paper. 

 J.W. Perit Huntington 

Eventually, white settlers coveted the property and requested possession.  J.W. Nesmith, who 

replaced Huntington, advised that Dick Johnson and his Xwalxwaypam family move from the 

Umpqua Valley to reside on the Grand Ronde Reservation. Dick Johnson was eventually 

murdered by the white land-owners.  In outrage local white landowners donated land to the 

family for their use (Neiderheiser 2010).  As mentioned, American Indians could not own land 

in Oregon territory, however one Xwalxwaypam made claim to a tract of land that was later 

settled called Klickitat Indian Jacque Prairie located in the lower Willamette River watershed.  

There is no record of compensation for settlement on his claim of land (Gurley 1982). The 

intermarriage that occurred between the Xwalxwaypam and local Chinook and Kalapuya likely 

only further complicated the dynamics when mixed families were forced to remove to the 

existing Siletz and Grande Ronde reservations who are formulated with tribes that represented at 

least three different language families (Chinook, Sahaptin, and Kalapuyan).  It is not surprising 
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then that within recent years that the Grande Ronde have formally made the Chinook Jargon (a 

pidgin of several different Native languages as well as French and English) their official Tribal 

language. 

It is clear that Yakama people were in the subject area and beyond, deep into the 

Willamette, Umpqua and Coquille Valley before the Treaty of 1855.  They made their lives in 

this region, staked claims as best they could and, still, repeated attempts were made to deny 

rights and remove “Klickitat” from Oregon territory.  Yet, at least three sources, including two 

Federal Court hearings and one letter from and Indian Agent Geary to Agent Palmer, note the 

rights Yakamas have in the subject area prior to the signing of the Treaty of 1855.  However, 

historical records alone do not begin to assess the intimate relationship the Yakama have in the 

subject area that was created much further back then the Treaty of 1855.  Often, historical 

records do little to reflect the social interactions between tribes, and are written by authors who 

have no formal training in anthropology, linguistics (i.e. Gibbs was trained in linguistics only 

after he left the Pacific Northwest for good in 1860) and were strictly driven by motivations to 

justify the removal of the largest ethnic population in the subject area during the 1850s (Whaler 

2010).  In fact, inter-tribal social transactions were of little interest to explorers, soldiers, 

pioneers or fur traders, especially when they had no level of fluency in Chinook or Sahaptin and 

could not differentiate Chinook speakers from Clackamas, Multnomah, Cascades or Wishxam.  

That sort of analysis would not begin until Boas wrote Chinook Texts in 1894.  Work on the 

Sahaptin and Wishxam dialect of the Upper Chinook would be carried forward by Jacobs (1937) 

and Sapir (1909).  Analyzing the historical records within the context of Yakama ancestral ties to 

the subject area should leave little doubt that Yakamas understood at the time of signing the 

Treaty of 1855 that Sandy River (Pakiyawaxa wɨlx̱ɨna ́) and Willamette Rivers are usual and 

accustomed areas.   
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Conclusion 
 

Based upon research for the purposes of this case to identify if the Sandy (Pakiyawaxa 

wɨlx̱ɨná) and Willamette Rivers are usual and accustomed places of the Confederated Tribes and 

Bands of the Yakama Nation the following observations were made: 

 The rights guaranteed under Article 3 of the Treaty of 1855 (12 stat., 951) were upheld in 

US v. Washington in which Willamette Falls was mentioned in testimony as a Usual and 

Accustomed Area for fishing and gathering.  The Yakama Nation was also mentioned as 

the only roaming tribe involved in that case with usual and accustomed areas that would 

include the Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette Rivers. 

 The 1919 Suefert case found that the Yakama Nation have fishing rights south of the 

Columbia River. 

 According to testimony by renowned anthropologist Barbara Lane, it is impossible to 

create an all-encompassing list of tribal usual and accustomed areas because of species 

extirpation, industrial destruction, inundation, and some locations were not fixed.  

Consultation with tribes is the only way to determine whether a place is usual and 

accustomed or not. 

 

 US v. OR provides the Yakama Nation the enforcement authority over its tribal 

fishermen within all usual and accustomed places without State interference unless for 

purposes of conservation. 

 

 The Indians Claims Commission hearings involving the lands Ceded by the Yakama 

Nation to the United States have been determined to have no bearing on Treaty 

Reserved Rights by Federal Court Judge Marsh in the 1992 U.S. v. OR proceedings.   

 

 The Yakama Nation consists of three language groups: Sahaptin, Upper Chinook, and 

Salish.  Upper Chinook is spoken by tribes along the Lower Columbia River, Willamette 

Falls, and the mouth of the Sandy River (Pakiyawaxa wɨlx̱ɨná).  While there were different 

dialects, inter-tribal communication was possible.   

 

 The Columbia River to its mouth and all tributaries have legendary significance to the 

Yakama Nation.  The origin of all species in the Columbia River was recorded beginning 

the 19th-century to today by individuals who were and are Yakamas.   
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 Along the Columbia River and its tributaries, there are continuous Yakama place names 

associated with each of these legendary places all the way to the Pacific Ocean which 

describe what, when and where resources are available to Yakama people.    

 

 The Sandy River (Pakiyawaxa wɨlx̱ɨná) has legendary significance to the Yakama Nation.  

Its traditional place name as it was understood before the signing of the Treaty of 1855 

specifically mentions the smelt fishery that has thrived there for millennia.   

 

 Willamette River has a legendary significance to the Yakama Nation. Its traditional place 

name as it was understood before the signing of the Treaty of 1855 describes the origin 

of its bluish color.   

 

 For the Yakama Nation at and before the signing of the Treaty of 1855, marriage outside 

of one’s tribe was commonplace because its ability to solidify alliances beneficial to 

securing resource access rights.   

 

 Marriages were memorialized with years-long trades between the families including rights 

to access resources.   

 

 Before 1855, intermarriage between Yakama Sahaptin and Chinookan speakers with 

Chinookan speakers in the subject area occurred frequent and often. 

 

 There is record that Yakama people made several attempts to assert their rights to access 

resources in Oregon in Federal courts and with local Indian Agents before signing the 

Treaty of 1855. 

 

 Isaac I. Stevens recognized the Yakama claim to the subject area and promised a Treaty 

that was never drafted.   

 

 Before signing the Treaty of 1855, Yakama people utilized Ft. Vancouver from its 

inception as a major trade center with at least four ancient trails traveling to and from the 

region.   

 

 Yakama Treaty of 1855 signer, Chief Scanawa was named on the 1839 Ft. Vancouver 

Hudson Bay census.   

 

 Many United States attempts were made to forcibly remove Yakama people from the 

subject area on to temporary and permanent reservations.  This failed as many Yakama 



39 

This report contains privileged and confidential information belonging to the Yakama Nation and is not for public distribution. 

 

people remained with their relatives on various Oregon reservations.  Many relocated to 

the White Salmon reservation, received allotments or removed to the Yakama 

Reservation.  A few remained at Vancouver and in Oregon City.  

 

 The Yakama Nation has over 17 different religious centers that participate in the sacred 

first foods feasts which require access of resources at the Willamette and Sandy River 

(Pakiyawaxa wɨlx̱ɨná) Rivers.  Harvest of these resources has occurred undisturbed since 

before the Treaty of 1855. 

 

 The area between the Sandy River (Pakiyawaxa wɨlx̱ɨná) and Willamette Rivers was very 

inhospitable and during much of the year only accessible by canoe.  This made long-term 

settlement impossible.  Thus the north shore of the Columbia River was much more 

suitable for long-term winter villages.  This is reflected in the historic and archaeological 

record as the mouth of the Sandy River (Pakiyawaxa wɨlx̱ɨná) River has no evidence of 

long-term settlement except opposite on the Washington side.   

 

 The only villages along the south shore of the Columbia River, nearest the Sandy River, 

in the 1830s and 1850s belonged to Cascades and Wishxam (band of the Yakama Nation) 

peoples.   

 

 The Hudson Bay Census of 1839 counted Klickitat around Fort Vancouver, including a 

village near the mouth of the Washougal River. 

 

 Smelt are a sacred food to the Yakama people and are harvested in Lower Columbia 

River tributaries according to their runs for the ceremonial and subsistence purposes.  

These runs have been depleted by pollution and loss of habitat and not by over-harvest 

by the Yakama Nation. 

 

 The Yakama Nation has a state-recognized smelt fishery at the Cowlitz River. 

 

Therefore, the Sandy (Pakiyawaxa wɨlx̱ɨná) and Willamette Rivers are, as defined by law, usual 

and accustomed places of the Yakama Nation as it was understood before the signing of the 

Treaty of 1855.    
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Appendix A: Ft. Vancouver 1839 Hudson’s Bay Census 
of Klickitat Indians 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



TABLE 1 KLICKITAT CENSUS AT FT. VANCOUVER 1839 

 
1 Wattamchi 1 1 1  4  1 2 Horse jockey and 

gambler 

2 Slouta Chun 1    2 2 1   

3 Wap-tath-lah 1 1   3  1 1  

4 Wah-muy-muy 1 1 1  4  1 2 Deer hunter 

5 Wash een nis    2 3  1   

6 Ton-hinch 1 1   3     

7 Aleepayo 1 3 1  6 2 1  Canoe maker 

8 Ow-cha na pikes 1 1  1 4  1 2 Deer hunter 

9 Sach leilach 1    2  1   

10 Wee um machie 2 1 3 1 8   1 Killed in fray 1838 

11 Stehye 1 2 1  5     

12 Wallachpyke 1  1  3 1  1  

13 Yullowash 1  1  3 1  1  

14 Paclaleiwit 1    2     

15 Sha-wap-sham 1    2  1 1  

16 Papsteileh 1 1 1  4 1  1  

17 Kew hugh 1 1   3     

18 Syapas 1 2   4 1 2  Beaver trapper 

19 Tola-ha wit 1  1 1 4     

20 Mee ouwachie 2 2 3  7 3 3 7 Beaver trapper 

21 Teesh chat 1  1 2 5    Deer hunter 

22 Kas-as-see 1  1  3  2   

23 Pal was 1  1  3  1   

24 Thlin queet 2 1 1  5    Beaver Trapper 

25 Wa-moola-shat 1    2     

26 Meetzah 1 1   3  1  Committed suicide 1838 

27 Yul eet zin 1 1 1  4  2 2  



28 Keal-lach 1 2 1  5 1 1 1  

29 Kawasyach 2 2 1 1 7 1 2 1  

30 Caniat 1   3 5  1   

31 Stimeilooch 3  3 1 8  1  Gambler 

32 Yooch-shannat 1    2  1 1 Beaver Trapper 

33 Shy o mit 1   2 4 1 1 1  

34 Wian a shat 1  1 1 4  1 3 Deer hunter 

35 Yew an chanweeh 1 2   4  1 1  

36 Skannewah 2 1 1  5   2  

37 Cashie 1 1 1  4     

38 Steh ha wit 1 1  3 6     

39 Tah we tax 2 2 3  8  1 3  

40 Tewlah 1  1  3  1   

41 She past 1 2 2 1 7  1 1  

42 Schat leim 1 2   4     

43 Pat weh 2 1 2  6  2   

44 Too-wel-pie 1   2 4  1   

45 Sque ama chan 2  1 2 6  1   

46 Con kie 1 1 2  5     

47 Waha na ney 1  1  3     

48 Ca na sach    1 2 1  1  

49 Wach ta sin 1 2 3 1 8  1 1  

50 Tap na wash 1    2  1 1  

51 Seem quilh 1 2 1  5     

52 Sca ma cah 1  1  3     

53 Quan qua na mish 1 2 1  5  1   

54 Step cheh 1 1 1 1 5     

55 Wiey puch 1 1 1  4 1 1 1 Beaver Trapper 

56 Sno chits 1 1 1  4  1   

57 Sawa keis 1 1 2  5 1  3 Beaver Trapper 



58 Mullah Mullah 1 3   5 1 1 3  

59 Lalamahan 2 1 1 1 6  1   

60 Wanashie 1    2  1   

61 Squinum 1  2 1 5  1 4  

62 Hamshapie 1    2 1 1   

63 Calapisk 1    2     

64 Wach-askie  1   2   1 Died 1838 

65 Watch-allie 1 2 1  5  2  Deer hunter 

66 Metats 1 1 1  4 1 1 1 Beaver trapper 

67 Wo it a mash 1  1  3 1 2   

68 Channatux 1 1 2  5     

69 Pach wa tash 2 2   5     

70 Twe-pietie 1    3  1   

71 Nanny-as 1  3 1 6     

72 Sach a leim 1 4 1  7 1  1 Beaver Trapper 

73 Yath a nash 1    2  1   

74 Yack as Keilah 2   2 5 1 1 6  

75 Tama leileh 1 2   4     

76 Tech y lak 1 2   4   2 Man of medicine 

77 Wulpasse 1  1  3     

78 Qut leh 1 1 1  4  1 2 Horse dealer 

79 Stath la meeoh 1 1   3  1 1  

80 Wa no watch 1 3 1  6  1 1  

81 Tuchsa pie 2 5   8  1 2 Beaver Trapper 

  92 76 65 31 345 23 58 66   
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Appendix B: Maps 



Map 1 
 

Place name map indicating Yakama Place name locations 
as they were called pre-1855.  This is not an exhaustive 
representation of place names locations.  Each polygon 
represents one or more place name location.  Some place 
names area retained as sacred and sensitive information. 
Classified Intellectual property of the Yakama Nation 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 





Map 2  

 

Place name map indicating Yakama Place name locations 
as they were called pre-1855 near Oregon City, OR.  This 
is not an exhaustive representation of Yakama place 
names for this area. Sacred Sensitive intellectual property 
of Yakama Nation 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 





Map 3 
 

Place name map indicating Yakama Place name locations 
as they were called pre-1855 at the Confluence of the 
Sandy and Columbia River.  This is not an exhaustive 
representation of Yakama place names for this area. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 





Map 4 
 

Ancient Yakama Trails connecting areas on the east and 
West of the Cascades that are relevant to the Subject 
Area. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 





Map 5 
 

Six temporary reservations upon which Yakama were 
located prior to and after the Treaty of 1855. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 





Map 6 Locations of McLeod and Bridgefarmer land 
patents 




