
The Twenty-seventh Sunday of Ordinary Time 
(Year B) 

First Reading   Genesis 2:18-24 
Response    The Lord bless you from Zion! May you see the   
     prosperity of Jerusalem all the days of your life! 
Psalm    Psalm 128:1-2, 3, 4-5, 6 
Second Reading   Hebrews 2:9-11 
Gospel Acclamation  [I]f we love one another, God abides in us and his love is  
     perfected in us. 
Gospel    Mark 10:2-16 or 10:2-12 

Hey everyone. Welcome back to what we hope to be our final post-hurricane Ida 
evacuation edition of the Mass Readings Explained. I want to again thank you for 
your patience and prayers. As you can see, I’m back here in my home office, and 
I’m very fortunate to be able to be home and make this video for you. Continue to 
pray for everyone at Catholic Productions and in southeastern Louisiana who 
suffered tremendous damage from the storm and are trying to put our lives back 
together. So I appreciate your prayers, appreciate your patience.  

And what we’re going to do today is transition from our reading of the letter of 
James and now shift over to a new letter in the second cycle of second readings… 
and that is the letter to the Hebrews. And the Church does this for the 27th Sunday 
in Ordinary Time for year B. She begins to take us through the letter to the 
Hebrews.  

Now time doesn’t permit me to do a full scale introduction to the epistle to the 
Hebrews, but let me just make a couple of brief comments that might be helpful to 
orient you to this remarkable New Testament letter. The first thing about Hebrews 
that it’s interesting is that it's the only formally anonymous book of the New 
Testament. There are lots of disputes about the authorship of other books in the 
New Testament, but they all attribute themselves to a particular author, whether in 
the main text of the book (like in the book of Revelation or letters of Paul) or in the 
titles of the books (like the Gospels of Matthew, Mark, Luke, and John). 
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Hebrews is different, though, because the title of the book — neither the title nor 
the text — makes explicit who the author is. And so it is a formally anonymous 
book. And so that's one unique interesting attribute of the letter. 

The second thing that’s interesting about it is that in that title, the letter is 
addressed to the Hebraios, the Hebrews, the Hebrew people, which is an ancient 
Greek term for … usually used for Hebrew or Aramic Semitic speaking Jewish 
people, as opposed to Greek speaking Jews, sometimes called Hellenists — like in 
the book of Acts, for example — or just opposed to Greeks or pagans. 

So what’s fascinating about Hebrews is it’s explicitly addressed to the Hebrews, 
but it’s actually written in what is widely regarded as the most difficult and most 
elevated Greek in the New Testament. So it’s a very ironic situation that the 
language of the one letter explicitly addressed to Jewish readers — a Jewish 
audience, a Hebrew speaking Jewish audience — is written in Greek … and not 
just any Greek, but the best Greek in the New Testament.  

A third interesting aspect of this book that’s fascinating regards the authorship. As 
I’ve mentioned already, it’s the only formally anonymous book in the New 
Testament. And because of that — precisely because of that — there was actually a 
debate in the early Church over who was the author. So for example, in the Greek 
speaking east, in the early centuries, the letter to the Hebrews was widely regarded 
as having been written by Paul, by the apostle Paul. 

But in the Latin west, there were lots of doubts about whether Paul was the author, 
and other candidates were forwarded as potential authors. Some people said 
Barnabas, some people said Clement. Others said that Paul wrote it in Hebrew 
originally but then Luke later translated it into Greek. So there are just lots of 
different theories about the authorship of this book. 

And what’s interesting about this is, contemporary scholarship is almost 
completely unanimous. It’s not unanimous, but the vast majority of contemporary 
scholars don’t think Paul wrote the letter to the Hebrews. And one of the main 
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arguments against that is that the Greek of the letter to the Hebrews is so different 
from the Greek of Paul’s undisputed letters, like Romans or Galatians.  

But the irony of that argument is that — or in light of that argument, I should say 
— you would assume that it would be the Latin speaking west that would think 
that Paul wrote it, because it didn’t understand the nuances of Greek. They didn’t 
know Greek so couldn’t see the clear differences in language, and that the Greek 
speaking east would be clear that Paul didn’t write it, and they would have doubts 
about his authorship.  

But it’s actually the reverse. It’s the fathers who knew Greek the best who would 
think, “Oh yeah, yeah, yeah. Paul wrote the letter to the Hebrews.” The language 
differences between (of style) between the Greek or Hebrews and the Greek of the 
undisputed Pauline letters didn’t cause them any problem. But it was the Latin 
speaking west that had some doubts about that. Now eventually in the Latin west, 
the Greeks, the eastern opinion that Paul wrote the books won out, won the day. 
And that’s what you’ll see in medieval commentaries like Aquinas and canonical 
lists like the Council of Trent … all the way up to modern times. 

However, the contemporary lectionary, you’ll notice, doesn’t take a side. It just 
says, “A reading from the letter to the Hebrews” and leaves it open. Okay, so I’m 
going to follow that lead in our little commentary here. The last thing I would say 
as we kind of journey through the letter to the Hebrews — the last aspect of it 
that’s really important and fascinating — is that of all the books of the New 
Testament, Hebrews has the most developed, most theologically developed 
explanation and exposition of the priesthood of Jesus Christ.  

And this really comes across in the very Jewish nature of this letter to the Hebrews. 
Although it’s written in very fine Greek, its assumptions about its audience and its 
knowledge are very thoroughly Jewish. So it’s very focused on priesthood, on 
sacrifice, on the Jerusalem temple, on the city of Jerusalem itself, on the rituals of 
sacrifice in the Old Testament. And for that reason, it is an extremely important 
book if you want to understand the biblical concept of the New Testament 
priesthood and of the priesthood of Jesus Christ.  
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So just by way of recommendation along those lines, it’s not a coincidence that one 
of the most famous modern Catholic commentators on the letter to the Hebrews is 
Cardinal Albert Vanhoye, a French Jesuit who wrote this book, Old Testament 
Priests and the New Priests. It’s a study of the priesthood in the Old and the New 
Testaments. And he also wrote a commentary which was recently translated into 
English on the letter to the Hebrews called The Letter to the Hebrews: A New 
Commentary by Albert Vanhoye, SJ. Cardinal Vanhoye just recently in the summer 
of 2021, passed away at the age of I think 98 — almost 100 years old.  

So anyway, those are just some titles to look at if you’re interested in diving into 
the letter to the Hebrews a little more deeply and in particular too about what it has 
to say about the priesthood and the priesthood of Jesus Christ. 

So...  with that little preliminary background in mind, we’ll turn to the reading for 
today. So the reading for today … it doesn’t come from the beginning of the letter 
to the Hebrews from the first chapter. It actually comes from Hebrews chapter 2, 
verse 9-11. So let’s see what the Church gives us today. It says this: 

But we see Jesus, who for a little while was made lower than the angels, 
crowned with glory and honor because of the suffering of death, so that by 
the grace of God he might taste death for every one. 

For it was fitting that he, for whom and by whom all things exist, in bringing 
many sons to glory, should make the pioneer of their salvation perfect 
through suffering. For he who sanctifies and those who are sanctified have 
all one origin. That is why he is not ashamed to call them brethren…  1

Okay, alright, couple of points here about the reading for today. First of all, again, 
it’s an excerpt. So we’re reading through the letters of Paul, or in this case (like the 
letter of James recently or through the letter to the Hebrews), according to the 
principle of Lectio continua — they’re going to read from the letter continually but 

 Unless otherwise indicated, all Bible citations/quotations herein are from The Holy Bible: 1

Revised Standard Version, Catholic Edition. New York: National Council of Churches of Christ 
in the USA, 1994.
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they’re taking pieces out of it. And that can be a little difficult in interpreting it, 
because you want to go back and always look at it in context. 

So the context of the opening chapters of the letter to the Hebrews leads up to the 
verse for today is very significant, because it opens with basically an exposition of 
the fact, the basic fact, that Jesus the Christ — the Messiah, the Christos, the 
Anointed One — is not equal with the angels. He’s above the angels. 

Now you can imagine why that might be a problem in a Jewish context. It’s 
because one of the principal titles for Jesus in the Gospels and in His ministry is 
the Son of God. Jesus is called the Son of God in early Christian kerygma and the 
preaching of the Gospel. Well, any first century Jew familiar with the Jewish 
Scriptures and the Old Testament would know that Son of God — although it was 
known as a title for the Messiah (in Psalm 2, for example), a title for the Davidic 
king — it’s also a name for the angels. So the angels are also called sons of God in 
the book of Job chapter 1, for example.  

So if Christians are going around preaching that Jesus is the Son of God, in a first 
century Jewish context, one potential misunderstanding would be that Jesus, as Son 
of God, is equal to or some kind of an angel … that’s He’s an angelic being. And to 
this day, there are different sects and heretical groups that actually confess that. 
They think that Jesus is one of the angels. 

So Hebrews begins by correcting that error and making sure that its readers know 
that when we refer to Jesus as the Son of God, it’s very clear from a number of 
texts that He is “superior to the angels.” That’s Hebrews chapter 1, verse 4. He 
says: 

… having become as much superior to angels as the name he has obtained is 
more excellent than theirs. 

So on the one hand, chapter 1 begins by emphasizing that Jesus is superior to the 
angels. As Son of God, He’s a unique Son of God. He’s more than just a Son of 
God, like the angels are sons of God. He is the Son of God. Now … He’s the 
eternal uncreated Son of God, as Christian doctrine will go on to confess.  
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However, that’s chapter 1. In chapter 2, however, the letter to the Hebrews is going 
to shift and point out though, that in becoming human, the Son becomes a little less 
than the angels, becomes lower than the angels for the duration of Jesus’ earthly 
life. 

So for example, in Hebrews chapter 2, the first verse for today, it says: 

Thou didst make him for a little while lower than the angels… 

Now what does that mean? It doesn’t mean that Jesus loses His divinity or that He 
divests Himself as divinity. Rather, what the author of Hebrews is doing here is 
using a Scriptural expression to describe the fact that Jesus becomes fully human. 
When Hebrews says Jesus was made lower than the angels, that’s an allusion to the 
book of Psalms, which was probably the most well known book of the Old 
Testament, barring the Pentateuch itself, in first century Judaism. 

So for example, if you go back to chapter 8 of the book of Psalms, the psalmist 
says this: 

When I look at thy heavens, the work of thy fingers, 
    the moon and the stars which thou hast established; 
what is man that thou art mindful of him, 
    and the son of man that thou dost care for him? 

Yet thou hast made him little less than God, 
    and dost crown him with glory and honor. 
Thou hast given him dominion over the works of thy hands; 
    thou hast put all things under his feet, 
all sheep and oxen, 
    and also the beasts of the field… (Psalm 8:3-7) 

Now… well, let me just finish: 

… the birds of the air, and the fish of the sea, 
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    whatever passes along the paths of the sea. (Psalm 8:8) 

Okay, now … what’s fascinating about that text is that you’ll see some translations 
like the RSV says you’ve made Him “a little lower than God” or “a little less than 
God”. Others will say you have made Him a little lower than “the gods.” Because 
the word god in Hebrew, elohim, can be taken in a singular sense or it can be taken 
in a plural sense. So what it means here is that it’s a way of describing the fact that 
human beings are creatures, that they’re lower … they’re either lower than God or 
they’re lower than the gods, which is sometimes a term used for the angels … but 
they are above the other creatures in the visible world, like the sheep and the oxen 
and the beasts of the field and the birds of the air. These should be echoes of 
Genesis for you. And so you’ll see that this term gets translated in different ways 
— this particular psalm — whenever you look at ancient translations of the book 
of Psalms. 

So for example, if you turn to the Greek Septuagin — here’s a translation of the 
Septuagint called the Lexham English Septuagint. It’s a new and excellent, very 
beautiful English translation of the Septuagint. If you turn to the Greek translation 
of this Hebrew verse, it doesn’t say “you made Him a little lower than God” or 
even “than of the gods”. Listen to what it says here, Psalm 8, verse 6: 

You have made him somewhat lower than angels. 
You have crowned him with glory and honor. 

So the ancient Jewish interpretation of that verse that we possess takes “lower than 
God” or “the gods” and translates it as a reference to the angels — so in other 
words, a kind of a hierarchy. There’s the Creator, God. Below Him is the angels, 
the pious creatures. And then below them are human beings.  

So when Hebrews takes that language of the Greek Scriptures of Judaism, the 
Greek translation, and uses it to describe Jesus, what it’s basically saying is that 
although the Son (as we would put it) in His divine nature is above the angels 
(superior to the angels), He does assume a human nature that is a created human 
nature, and that is a little while (at least) lower than the angels. And that little while 
is going to have to do with the fact that eventually, after His Passion and death, 
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Jesus is going to be raised from the dead in His human nature and then exalted 
above the angels once again, but this time in His human nature, in His heavenly 
nature. Okay… in His divine nature, so you have this wedding of the human and 
divine and the Incarnation, and then the exaltation of that humanity in the 
Resurrection and Ascension. 

And so this is what Hebrews is saying here — with all that mind — that’s what it 
means when it says we see Jesus: 

… who for a little while was made lower than the angels…  

… in the Incarnation as we would say it, although it doesn’t use that language … 

… crowned with glory and honor because of the suffering of death, so that 
by the grace of God he might taste death for every one. 

Okay, so the second thing this is revealing is that Jesus’ purpose in becoming lower 
than the angels — the Son’s purpose in assuming human nature — was so that: 

...he might taste death for every one. 

… and act as a mediator for all of humanity. And Hebrews continues in the next 
verse: 

For it was fitting that he, for whom and by whom all things exist, in bringing 
many sons to glory, should make the pioneer of their salvation perfect 
through suffering. (Hebrews 2:10) 

Alright, so what’s going on here? Well, what you see here is very interesting. What 
it’s describing here is how God, in desiring to bring many sons to glory, is going to 
make the pioneer — and the Greek word there is archēgos, the one who leads from 
the beginning, the one who is at the head. Think of a large body of pilgrims. Who 
is the leader? Moses is leading the Israelites through the desert. He is the pioneer. 
He is the one who leads, takes the lead, who goes at the beginning, who paves the 

8



way. So Jesus, the pioneer of salvation, is going to be made perfect through 
suffering. That’s how He’s going to mediate salvation to the rest of humanity. 

Now, as soon as you read that verse, you’re probably thinking, “Wait. How can 
Jesus be made perfect? Wouldn’t that imply that He’s imperfect?” And the answer 
is… yes and no. Okay, so on the one hand, the word “perfect” can mean in ancient 
Greek, free from any flaw or free from imperfections. So for example, when Jesus 
says: 

You, therefore, must be perfect, as your heavenly Father is perfect. (Matthew 
5:48) 

… in the Sermon on the Mount, that’s the kind of divine perfection that He’s 
describing there. I don’t have time to go into all the details, but just take my word 
for it. So the Greek word there, teleioō, the verbal form “to make perfect” — it can 
mean to make something flawless, but it can also mean to make complete or to 
fulfill … to fulfill something’s purpose.  

And in this context, we know that Hebrews is not saying that Jesus was imperfect 
in the sense that He has sin that needed to be perfected or corrected. We know that 
because in just two chapters later in Hebrews chapter 4, we get one of the most 
explicit affirmations in the New Testament of the sinlessness of Jesus when it says, 
verse 15: 

For we have not a high priest who is unable to sympathize with our 
weaknesses, but one who in every respect has been tempted as we are, yet 
without sin.  

So Jesus is like us in all things except sin, according to the letter to the Hebrews, 
chapter 4, verse 15. So in context, when Hebrews talks about Jesus being made 
perfect through suffering, the meaning has to be that somehow His mission or 
purpose is completed through suffering. It’s not that He has sin that has to be 
corrected or perfected. 
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However (and this is fascinating, really interesting), in the ancient Greek 
Septuagint — which again, the letter to the Hebrews is very heavily reliant on the 
ancient Greek translations of the Scriptures for Greek speaking Jews that came 
from 2nd century BC — the word teleioō doesn’t only mean “make complete”. It 
can also be used — drumroll, please, this is really good. Teleioō is also used in the 
Old Testament to refer to the ordination of a priest… the ordination of a priest. So 
in the Greek Old Testament, when a priest would be ordained, he would be 
“perfected”. He would be made perfect. His purpose would be fulfilled. 

You can see this, for example in, again, the … you can take the Lexham English 
translation Septuagint, which I recommend. Exodus 29, verse 9 says this — it’s a 
description of the ordination of Aaron and his sons: 

And you shall gird them with girdles, and you shall wrap turbans on them, 
and my priestly office will be theirs forever. And you shall …  

… this is how the English translation has it: 

… you shall consecrate Aaron his hands and the hands of his sons.  2

So what it’s saying is, in Greek, when it says you shall consecrate them, literally 
what it says is that you shall perfect them — teleioō, the same verb used in the 
letter to the Hebrews to describe Jesus being made perfect through His suffering. 

So in other words, in a first century Jewish context, this letter to the Hebrews is not 
only saying it, would not only connote that Jesus’ purpose of salvation was fulfilled 
through His suffering … it also would suggest that somehow His priestly identity, 
His consecration, that He was ordained … His ordination took place through His 
Passion, death, Resurrection, and Ascension. Fascinating, fascinating stuff.  

… you shall [perfect] Aaron his hands and the hands of his sons. 

 Exod 29:9 LXX (LES trans.)  2
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This is part of the ordination ceremony of a priest in the Old Testament, the 
consecration of his hands to the offering of sacrifice. Jesus is likewise consecrated 
a priest — as we’ll see later in our trip through Hebrews, our journey through 
Hebrews, a priest according to the order of Melchizedek — but here we already 
begin to the see the priestly language of ordination being to be used to describe not 
just the identify of Jesus but His mission as well. 

So again, this is a great example of how a text that’s potentially kind of scandalous 
or difficult … that could get people to think, “Well, wait… Jesus must have been 
imperfect for Him to be perfected, right? He must have had sin if He were to be 
made perfect.” But we dig in a little deeper, we can see it reveals something 
profound and deep as to who Christ is and what His mission is. 

So in closing then, I just end with a little quote from St. Augustine, who reflects on 
Jesus as mediator. And I think this is an important theme as we journey through the 
letter through the Hebrews, something we want to reflect on. We don’t always have 
a very clear concept what it means to refer to Jesus as a mediator, and so it’s 
important for us to realize this is one of the most important affirmations in the New 
Testament that Jesus isn’t just a Savior. He isn’t just the Messiah or the king. He’s 
a priestly mediator of salvation. And here is what Augustine has to say about that: 

The fact that he is the Word is not the reason why he is a mediator, for  
certainly the Word at the summit of immortality and the apex of beatitude is 
far removed from miserable mortals. Rather, he is a mediator because he is 
human and, as a human, shows us that to attain that supreme good, blessed 
and beatific, we need not seek other mediators to serve like rungs on a ladder 
of ascent. For the blessed God who makes us blessed by deigning to share 
our humanity showed us the shortest way to sharing in his divinity. Freeing 
us from mortality and misery, he leads us, not to the immortal blessed angels 
so as to become immortal and blessed by sharing in their nature, but to that 
Trinity in communion with which even the angels are blessed.  

So important. Augustine saying we don’t become angels. That’s not the Gospel. 
The Gospel is not, “We’re saved, and when we die, we get our wings” — people 
like to say. No. We don’t receive an angelic nature. We become sharers in the 
divine nature through the mediation of Jesus Christ. Augustine concludes: 
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When, then, in order to be a mediator, he willed to take “the form of a 
servant” (Phil 2:7) below the angels, he remained in the form of God above 
the angels, being simultaneously the way of life on earth and life itself in 
heaven.    3

In other words … that’s from Augustine’s City of God masterpiece, book 9, chapter 
15. In other words, what Augustine is saying is ... the reason that Jesus can act as a 
priest and mediate on our behalf is because He is both fully divine and fully 
human. And it’s precisely through His humanity and through the Passion, death, 
and Resurrection and Ascension of His human nature that He is going to lead us to 
share — to be made partakers of — His divine nature. And that, my friends, is the 
Good News according to the letter to the Hebrews.

 Augustine, City of God, 9.15; trans. in E. Heen and P.  Krey, p. 373
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