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1) "The kingdom of God may be likened to a man who sowed

good seed in his field," Matthew 13:24.

Protheme - "They were trying to detain him that he might
not depart from them,"2 namely, the people of Galilee to whom he
said: "To the other towns I must also proclaim the kingdom of God, for
this is why I have been sent." This last statement is found in Luke
4:43. Flere it is noted that among all the hierarchical offices, the
noblest office is to preach the kingdom of God. It is for this office that
Christ says that he himself was sent. Therefore it says in Isaiah 61:1:

"The Spirit of the Lord is upon me to preach the good news, " etc. And
unless he himself had commanded in Matthew I0:7 "go forth and

preach that the kingdom of heaven is at hand" it would be a marvel that
anyone would dare to preach this. Therefore, my beloved, since our
life is not sufficient for us to carry out so worthy an office, let us pralt
etc.

l This title is taken from the edition of this serrnon in Opera OmniaY,
539-5 3. This translation follows the more recent critical edition ofJacques Guy
Bougerol, "Le sermon de Saint Bonaventure sur le Royaume de Dieu," Archiaes
d'Histoire Doctrinale et Littdraire da Moyen Age 5 5 (1989): 187 -254, esp. 209-48.
In Bougerol's edition this sermon is for Dorninica quinta post Epiphaniam.

2 SeeLtake 4:42.
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1) Sermon

2) "The kingdom of God may be likened to," etc. In the entire
parable for today three things are noted in general. First, there is
divine wisdom found in the condition of creatures. This is signified
when it says: "The kingdom of God may be likened to a man who
sowed good seed in his field." The good seed is a good creature.
Genesis 1:31 says: "God saw all the things that he had made, and they
were very good." As Christ himself explains afterwards, the field is the
world. And a Gloss states: "The Good sows only what is good."3
Second, there is divine providence in putting up with and enduring
evil people. This is noted when it says: "Lest you.... Let them both
grow until the harvest."4 An interlinear cofirment says: "Behold,
patience which is necessary until the end." s Third, there is the divine
justice in the recompense of merits. This is noted when it says in
Matthew 13:30: "First collect the weeds," etc." An interlinear
comment states: "The person who has endured patiently has
recompense through appropriate justice."6 And because of this a Gloss
says: "Let us reflect on justice in patience. Let us not neglect patience
in judging."T

3) But since "it is given to us to know the mystery of the
kingdom of God, but to the others," etc., as Luke 8:10 says. And the
likenesses of objects are not known well unless the objeas themselves
are known first, as I cannot know that Peter is similar to Paul unless I
first know both of them. So it is that, with regard to the kingdom of
heaven, some things are to be seen absolutely. And afterward it will be
seen how the likeness relates to it (i.e. the kingdom). Here six points
concerning the kingdom of heaven are to be taken into consideration:
first, what is the kingdom of heaven? Second, where is itl Third, what
qualiry does it have? Fourth, how great is it? Fifth, whose kingdom is
it? Sixth, what about the rwelve parables of the kingdom found in the
Gospel? Finally, we must look at the three difficult questions which
arise from this parable, namely: What is the source of evil? Why is it
susained? And how is it punished?

3 This is the Glossa Interlinearis on Matthew 13:24.
a 

See Matthew 13:29-30.
5 This is actually the Glossa Ordinaria on this passage.
6 This is actually the Glossa Ordinaria on this passage.
7 This is the Glossa Ordinaria on this verse.
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4) First, we must see what the kingdom of heaven is. The
Aposde says what the kingdom is in Romans 14:17: "The kingdom of
God is not a matter of eating or drinking, but of justice and peace, and

the joy in the Holy Spirit " Here the Apostle describes in subtle terms
the joy of fuIl freedom of choice which lies in the faculty of the will
and of reason. What is the kingdom of God? The kingdom of God is

nothing other than the divine influence which everywhere rectifies
the judgments of reason, bringing tranquility and peace to the powers
of that faculty, and firlfilling and bringing joy to the desires of the will.
Therefore justice is nothing other than the universal uprightness of
the judgments of reason. Peace is nothing other than the tranquility of
the faculty of desire. And joy is nothing other than the fulfillment of
the desires of the will. And when free will is in charge, the rule of the
soul is totally in peace. But it is impossible for this to happen in the
present. For it is impossible that all our judgments should be correct,
that our commands should come to rest, and that our desires should be

fulfilled in this life.

5) With regard to judgments, this becomes clear especially in
the sciences of those people who are involved in medicine, in law, in
astrolory, and in theology. Almost all affairs are regulated by these
areas of knowledge. The judgments of those in the field of medicine
are often slanted since they stand in the middle between what is

natural and what is accidental. And accidental realities are diverse and

innumerable, and t little bit of time changes their complexity.
Therefore they are deceived. The judgments of lawyers are often
distorted because they stand in the middle benveen truth and

probability; and since sometimes that which is probable is proven and

seems more obvious, that which is true is lost; and they are deceived.8

In a similar way the judgments of astrologers are often fallible since
they stand in the middle berween the necessary and the possible.
Since inferior causes are possible and therefore variable, for that
reason they are often deceptive. In a similar way, the judgments of
theologians are less correct since they stand in the middle between the
eternal or aeviternale and the temporal. Temporal affairs are the
intentions, affections, and innumerable circumstainces which at times

8 Cf. Cotlation V, n. 2l in Collations on the Six Days, p. 85 where
Bonaventure treats philosophers, mathematicians, scientists, grammarians,
1o gicians, orators, jurisprudence.

e See Roy J. Deferrari, A Latin-English Dictionary of St. Thomas

Aqainas (Boston: Daughters of St. Paul, 1986), 44: "pertaining to an aevum or
age, aeviternal."
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alter a sin and change it to another genus. Therefore, since no one
knows whether a person is worthy of love or of hate, the judgments of
the soul are sometimes deceptive.

6) The situation is similar in the case of the commands of a
faculty. Who in the present life ever maintains all his desires in
peace? In our misery, we are engaged in a fourfold struggle of time, of
the body, of sensuality, and of the will. Time confronts us in a
remarkable way; the summer by excessive heat; the winter by too much
cold; the autumn by too much dryness; and the spring by excessive
humidity. And time is also the principle of corruption. The body also
atacks us and afflicts us, at times with hunger, at times with fever, at
times with fteezing cold etc. Who has any doubt about sensualiry, that
it opens a great struggle within us often contradicting our will? One
desires to sleep, to eat, to drink, and other things of this sort. W'e
have to struggle against our will because even our will frequently is not
in harmony with our reason. Indeed, it is diverse and contrary to
itself; for it wishes to desire that which it cannot desire.

7) Certilnly the same is clear in the case of our desires. Is
there anyone in this life who has all his desires fulfiIled? There is no
such person. But there are four desires which lead to almost every sort
of evil. There is the desire to rule; the desire for knowledge or for
sciencel the desire for pleasure; and the desire for abundance. The
first is the root of pride; the second is the root of curiosity; the third is
the root of licentiousness; and the fourth is the root of cupidity.

The first desire cannor be brought to fulfillment because even
if you were lord over the entire world, death would nonetheless be
lord over you because as the Wise Man says in Ecclesiasticus 10:11:
"The life of every powerful person," that is, a prince, "is short." The
second desire cannot be fulfilled because even if you live for many
years, you will still not be able to understand completely the nature of
one shoot of a plant, or of 

^ 
fly, or of the smallest creature of the earth.

The third desire, namely the desire for pleasure cannor be fulfilled
because, wherever you find pleasure, it is followed by pain and
toffnent. Every pleasure in this life is sprinkled with bitterness. The
fourth desire, namely, for abundance likewise cannot be fulfiIled
because "a covetous person will not be satisfied with money."l0 Thus,
Bernard writes in his book On Loaing God., "Money does not lessen
the mind's hunger just as air does not diminish the hunger of the
body. If you see a hungry man open wide his mouth to the wind and

ro See Ecclesiastes 5:9
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puff up his cheeks with air to satis$z his hunger, will you not think he
is out of his mind? It is no less folly to think a rational soul will be
satisfied rather than merely puffed up by any kind of material goods.
What do material things mean to the mind? The body cannot live on
ideas or the mind subsist on meat."lr This entire ciation is from
Bernard.

8) Note that Alexander, the king, when he heard that the
Epicureans held that there were two worlds, immediately thought
about how he could possess the second world. And he said: Now I
have many things to accomplish. Therefore we ought to have a great
desire for that kingdom where our judgments will be universally
correct, our desires brought to completion, and our commands fulfilled.

9) Secondly, let us see where that kingdom is, so that we may
know how we should search for it. Concerning this it should be noted
that this kingdom is not found in external things, but in interior
things; for it is spiritual. Likewise, it is not in lower things, but in
higher realities, because it is sublime. And it is not in created realities,
but in the causal reasons because it is perpetual and incorruptible. I say

that the kingdom exists not in external things, for our Savior says in
Luke l7z2l: "Behold, th. kingdom of God is within you." But what
does this mean? If it is within us, the kingdom is extremely small and
narrow.

But pay attention no\M to see in what sense it is great. There
are four powers in the soul, namely, sense, imagination, reason, and
intelligence. Take note of what the power of sense involves. If there
were no obstacle, the eye would apprehend the whole of the world in
the point of the pupil of the eye. And the imagination can apprehend
many such worlds. Reason apprehends even more, because it abstracts

the universal, which is everywhere and always, from the particular,
which is here and now. Therefore, if sense, imagination, and reason
enjoy such ability and po\Mer to apprehend, what is involved in
intelligence which is born to apprehend God, the highest Lord?
Therefore, the kingdom of God that is within us is not small, but it is
very great and infinite.

10) Again, that kingdom is found not in lower realities but in
higher realities. As the Savior says in John 18:36: "My kingdom is not
of this world." He did not wish to say that this world is not subject to

11 See Chapter VII, n. 2l in SBOp 3.137 . See also On Loaing God by

Bernard of Clairuaax witb An Analytical Commentary by Emero Stiegman,
Cistercian Fathers Series 138 (Kalamazooi Cistercian Publications,1995),24.
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right government, as certain heretics say. But he wished to indicate
that his kingdom is to be sought in higher realities, not in lower
realities. It is necessary for it to be there, for otherwise the kingdom
would not be complete. There are four tFpes of active beings; namely
elementarlz,. aethereal, aeviternal or sempiternal, and eternal. The first
is transmutable in terms of form; the second in terms of position; the
third, in terms of affections. But the fourth is neither mobile nor
transmutable, therefore, we locate the sublime kingdom here.

11) In the third case, that kingdom is found not in created
beings, but in the causal reasons. For this reason the Savior says in
Luke 22:28-30: "It is you who have stood by me in my temptation. And
I assign the kingdom to you as my Father has assigned the kingdom to
me that you might eat and drink at my table." That table is not a

material table, but a table of wisdom. There are as many items on that
table as there are resplendent natures of creatures. Concerning this
table, Proverbs 9:L-2 says: "Wisdom has built a house for herself,"
namely, in assuming human flesh. "She has set up seven columns"
when she strengthened the church with the sevenfold grace of the
Holy Spirit. She has set up a table when she prepared all those eternal
and living realities to be known and contemplated by the soul in union
with the Spirit. And this is the preparation of the table. Those living
reasons will be manifest to the spirits in glory; as in a mirror, as in a

book, and as on a table. In a mirror because of their beauty; in a book,
because of their stability and indestructibility; on a table, because of
their delectable character.

12) And since we have moved out from the interior to the
exterior realities, from the higher to the lower realities, have loved

the creatures in place of the Creator, our Lord, Jesus Christ, came

from interior realities to external realities as it is written in Job 28:18

"Wisdom is drawn out of secret places," so that it might call us back

from the world of external realities to the world of internal realities.
And it descended from the higher realities to the lower realities
according to Ecclesiasticus 2427: "I dwell in the highest heavens, and

my throne is on a pillar of cloud" in order to draw you from lower
things to higher realities. Nevertheless, our very Creator himself
assumed a creature according to John 1:14: "The Word became flesh"
in order to draw us back from an inordinate love of creation to a love of
God.

13) Thirdly, it must be seen what kind of kingdom it is.

Concerning this, it should be noted that it is a kingdom that is

glorious, beautiful, and delicious because of the Father, the Son, and
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the Holy Spirit. To the Father is appropriated the heights of glory; to
the Son, the beauty of wisdom; and to the Holy Spirit, the sweetness

of benevolence. Therefore, there is the supreme sublimity, beauty,

and sweetnEss. Therefore, it is a glorious kingdom according to Psalm

144:11: "They will speak of the glory of your kingdom," And this will
be so when the glorified spirits trace whatever good they possess back

to the first Principle who alone can be glorified. And this is why the
angels are in continual praise and Blory, because that which they
continuously accept they trace back to him who alone can be glorified.
Therefore, the more humbly the soul attributes to its Principle that
which it receives, the closer it is to the kingdom of glory. The glory of
the eternal kingdom will consist in this, that the glorified spirits will
forever give praise and glorifi, our Lord who forms, rules and brings to
glory.

14) And again, that kingdom is beautiful, in line with what is
said in Wisdom 5:17-18: "They will receive a crown of beauty and a

splendid diadem," etc. A crown of beauty or a splendid diadem means

nothing other than to see the beauty of sensible beings, of rational
spirits, of the humanity of Christ, and of the divinity of God, one and

three. Augustine says in the sixth book An Music'2 that "beauty is
nothing other than numerical equality," which will be there
throughout all things.

15) Thirdly, that kingdom is delicious, since it is said in Luke
14:15: "B1essed is the one who eats bread in the kingdom of God."
What is meant by this? Will there be food there besides bread? No,
for that will be sufEcient, since it will contain within itself "all
pleasure, and all sweetness of taste."r3 This the bread of angels.

Therefore, if men and women so delight in material bread because it
sustains their mortal lives, how much more ought they to take delight
in that bread which is life in its essence. The soul can be satisfied only
in this way and in no other way. And the reason for this is found in
chapter 2l of the book On the Spirit and tbe Soulz "soul," etc.'a The
reason for this is that it alone is intimate, most appropriate, most

sufficient, and most abundant. I say that this bread alone is intimate to

t' Cf. Book VI, chapter 1 3 n. 3 8 of De masica in PL 32:ll8 3 -84. The
citation is not exact.

13 See Wisdom 16:20: "Instead of which things you did feed your
people with the food of angels and gave them bread from heaven prepared
without labor, having in it all pleasure and all sweetness of taste."

1a Bougerol refers globally to chapter 13 of De spiritu et anirna in PL
40789-91.
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the soul, for only it enters essentially into the soul; and therefore, it
alone can refresh the soul. Other things do not enter into the soul in
an essential way, but only in terms of a similarity. As the Philosopherls
says, d stone does not exist in the soul, but a likeness of the stone
does. And therefore such things are not able to refresh the soul.

Again, it alone is most appropriate to the soul, for nothing is
more appropriate to an object tfran-tfral in whose image it is made. But
the soul is made in the image of God who alone is most appropriate for
it, satisfies it, and gives it delight. For delight is the union of one
appropriate reality with another appropriate one. Again, this bread
alone is sufficient, since it alone fills the entire soul and can therefore
refresh the entire soul through itself. Again it is most abundant
because, since it is infinite, it exceeds the capaciry of the soul itself.
Blessed, therefore, is the person who eats of this bread in the kingdom
of heaven.

16) Fourthly, it must be seen how great that kingdom is. Here
all sense, imagination, reason, and intelligence are inadequate. For it
is great with the length of an incorruptible and unending eternity; it is
great with the breadth of a love that cannot be limited; it is great with
the height of an incomprehensible sublimity. I say that kingdom is
great by reason of the length of an unending eternity according to
what is said in Psalm 144:13: "Your kingdom is a kingdom for all ages,"
etc. Tobit 13:1 prays: "You are greaq O Lord, and your kingdom is
eternal, and for all ages. " This is proved in what is said in Daniel
3:100 in words to Nebuchadnezzar: "His kingdom is forever, and his
power goes from generation to generation." And Daniel 7:20 has: "His
power is an eternal power which will not be taken from him; and his
kingdom will not be destroyed," for the power of the kingdom cannot
be corrupted since the kingdom will be eternal. For it is not
corruptible in itself, or internally. In the canonical 1 Peter 5:4 blessed
Peter calls that kingdom an "indestructible glory," for something is
indestructible if it does not contain within itself any reason or cause for
corruption. On the other hand a flower is destructible because it has
within itself that which makes it corruptible. Likewise, it cannot be
corrupted by anything above it or alongside it. And there is nothing

'5 See Book ffi, c. 8 of Aristotle, De anima in WAE, Volume 3,431b:
"It is not the stone which is present in the soul but its form." See also chapter II,
n. 4 in WSB n,67: "These external, sensible beings are the first to enter into the
soul through the doors of the five senses. Th"y enter, I say, not in their
substantial reality but by means of the likenesses which are generated in the
medium."
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that would grve the power to avoid that momentary vanity as to reflect
eternally on the eternity of glory.

17) And again that kingdom is great in the broad ranges of a

love which cannot be limited, since although people are there "from
every tongue, people, tribe, and nation,"l6 it is in no way restricted
because of this. On the contrary, it is gready expanded, for each one of
these persons finds that its glory is increased. Therefore, Augustine
says in the eighth book of his Confessions: "When many rejoice
together, the joy of each one is richer; they warm themselves at each

other's flame."l7 Because of this breadth it is said in Psalm 2:8: "Ask of
me and I will give you the nations as your inheritance and the ends of
the earth for your possession." And Matthew 8:11 says: "Many will
come from the east and the west and will recline with Abraham, Isaac,

and Jacob in the kingdom of heaven." It is not the multinrde of those

who desire, nor the multitude of those who exist, nor the multitude of
those who possess things, nor the multitude of those arriving that will
limit the place or will prejudge the others. Note the authority of
Gregory in the fourth book on his Moraliars which sets down the
required steps between the degrees of advancing in love of God.

18) And third, that kingdom is great because of the outstanding
quality of its incomprehensible sublimity. From the greatness of a

corruptible kingdom one speaks of a great kirg. But from the greatness

of the eternal king, one speaks of a great kingdom. Who would be able

to proclaim the greatness and exalted quality of his Power, wisdom,
mercy, and justice? Jeremiah 10z6-7 says: "No one is like you, O Lord.
You are great. And your name is great in power. Who would not fear

you, O Lord of the nations? For it is your due. Among all the wisest

ones of the nations and in all their kingdoms there is none like you."

Therefore your kingdom is great, and those who will possess your

kingdom are great. Matthew 11:11 states: "The least born into the

16 See Revelation 5:9.
t7 See Book VIII, chapter 4 n. 9 in CCSL >orvii, ll8 and The

Confessions of St. Augustine, translited by FJ. Sheed (New York Sheed & Ward,

u9+3)), 163.
18 See Book IV, Chapter 36 n. 70 in S. Gregorii Magni Moyali7 in Iob

Libri /-X edited by Marc Adiiaen, CCSL cxliii (Turnhout: Brepols, 11979)),
214: "Thtts in the'gospel Truth says: 'in my Father's house there are many
mansions.' But in these same many mansions there will be, in some way, L

harmonious diversity in rewards since so great a force joins us in that harmony
that what people do not get for themselves, th"y will exult that others have

received it."
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kingdom of heaven is greater than he." These things that have been
said about the kingdom are speculative. What follows now is practical,
namelyn who belongs to it.

19) Fifthly, we must see who belongs to that most glorious
kingdom. Concerning this, it rnust be noted that the kingdom of glory
does not exist except for those who poss€ss grace, without which it is
impossible to arrive there . "The lrages of sin is death, but the grace of
God is eternal life," that is, the cause of life, in Romans 6:23. Psalm
83:12 says: 'nThe Lord will give grace and glory." But this grace is of
four types; namely, that of, innocence or baptismal grace, penitential
grace, the grace ofperseverance or final grace, and sapiential grace.

Concerning baptismal or initial grace or the grace of
innocence, it is clear that it is necessary for the kingdom. About it the
Lord gave the statement of John 3:5: "IJnless one is born again of
\Mater and the Spirit, one cannot enter into the kingdom of God." The
reason fsr this is that, because of the sin of our first parents, all are
born as children of wrath. If we are children of wrath, then we are
children of indignation. If we are children of indignation, then we are
not children of the kingdom, bur children of perdition. Therefore it
follows that we must of necessity be purged and be given grace through
the restoration of innocence. Baptismal grace does this. This was
expressed in figurative form in Matthew 3:17 when the heavens were
opened above the baptized Christ, the Holy Spirit descended in the
form of a dove, and the voice of the Father was heard: "This is my
beloved Son." Ffere three effects of baptism are indicated: the opening
of the door which sin had closed; through baptism the heavens have
been opened. By means of the dove, the restitution of that innocence
which sin had taken away. The bestowal of loving kindness is
indicated in "This is my beloved Son" because sin had produced sons
of wrath.

20) But it must be noted that this grace is preserved in three
ways, without which it is impossible to arrive at the kingdom; namely,
faith in the highest truth, love of the highest good, and imitation of
the highest virtue. And this means faith active through love.re
Therefore the first thing that is necessary in order to have the
kingdom is faith in the truth, for "without faith it is impossible to
please God "according to Hebrews 11:6. Whence it is said in John 3:3:
"LJnless one is reborn from above," etc. It says well: "One cannot see

'n See Galatians 5:6: "For in ChristJesus neither circumcision is of any
avail nor uncircumcision, but faith that worLs through love."
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the kingdom of God." Indeed, one who is unable to see the truth is
unable to see the kingdorn of God because that kingdom is joy in the

truth. But one who does not believe in truth cannot see the truth,
according to what is said in Isaiah 7:9 in another reading: "tlnless you

believe, you will not understand." Therefore, one who does not

believe in truth will not be able to see the kingdom of God. If one

cannot see, then one cannot have; for vision is the entire reward.

Therefore faith in the truth is necessary.

21) Secondly, love of goodness is necessary. Therefore it says

in Wisdom 6:22-23: "If then your delight be in thrones and scepters,

O kings of the people, love wisdom that you may reign forever." This
wisdom which is to be loved is nothing other than Christ, the porrer

of God and the wisdom of God.20 One who does not love this wisdom

is incapable of ruling with God. The reason for this is that in that

kingdom the soul ought to be united with and joined to God as a bride

is united to her spouse by an indissoluble bond, as is said in Matthew
25:LA concerning virgins: "The ones who were ready went into the

wedding feast with him." An interlinear text says: "Where a pure soul

is united with the \tr/ord of God." And love is the unitive power, the

principle of love, as Dionysius says: "When we talk of love, whether
airrirr. or angelie or intellectual or animal or natural, we understand it
as a certain unifying and co-mingling power.rtzt 46{ Augustine says

that charity is the love of the highest good.22 Therefore it is necessary

to have charity and to love the highest god so that the soul might rule

there where to rule means nothing other than to be united with the

highest good and to take delight in it.

2o See 1 Corinthi arns l:24: "but to those who are called, bothJews and

Greefts, Christ, the power of God and the wisdom of God."
2' See PG 3:714AB and also Chapter 4 n. 15 of The Diaine Names in

Pseudn-Dionysias: Tbe Complete Works, translated by Co-lm Luibheid (NewYork:
Paulist, t1987]), 83: "Frori the Hyrnns of Yeamingby the most holy Hierotheus:

When wi talk of yearning, whether thisbe in God or an angel, in the.mind or in
the spirit or in .r"to.", we should thilk o-f a unifizing atd co-mingling power

whicir moves the superior to provide for the suEordinate, peer to be in
communion with peer, and subbrdinates to return to the superior and the

outstanding."

" See Sermon 2l n. 2 in Snncti Aarelii Aagtstini Setmones de Wtere

Testamento, edited by Cyrillvs Lambot, CCSL xli (Turnhout: Brepols, [1961]),
278. See aiso WSA'Wfr,31: "Love is what we love with. What do we love? A
good beyond words, a good that does good, a good that is the creator of all
goods."
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22) The third thing that is necessary in order to have the
kingdom is the imitation of virtue so that a person may be obedient to
the commandments, because as it is said in 1 Corinthians 4:20: ,,The

kingdom of God consists not in talk, but in power." Therefore it is said
in Matthew 7:2L: "Not everyone who calls out to me, ,Lord, Lord, will
enter the kingdom of heaven," etc. And the reason for this is: it is
impossible for you to rule with God unless God rules within you. But
God does not rule within you unless you do God's will. And you do
not do God's will if you do not observe the commandments. Therefore
obedience to the commandments is necessary for you to enter into the
kingdom of heaven. No one will ever enter there except under the
title of obedience. This is a question of deeds more than ofwords.

23) Here there follows penitential grace, which is likewise
necessary for entering into the kingdom. Hence John says in Matthew
3:2: "Do penance, for the kingdom of heaven is at hand.,, Christ says
the same thing in Matthew 4:17 . And the reason for this necessity hls
in the fact that in the situation of sin, through which we are expelled
from the kingdom, rhere is a voluntary delight. It is necessary that in
the penance through which one is restored (to the kingdom) there be a
certain voluntary affliction, namely, a person should do some violence
to himself. Hence it is said in Matthew 11:12: "From the time ofJohn
the Baptist, the kingdom of heaven has suffered violence, and the
violent carry itaway by force." And this violence comes in three rrays
in relation to the three roots from which all evil arises.

24) First in the overcoming of spiritual arrogance through the
most profound humility, because as it is said in Marthew 18:3: ',IJnless
you are converted and become like litde children, you will not enter
the kingdom of heaven." He says in Matthew 10: "Ler the little ones
come to me, for of such is the kingdom of heaven."23 The proud
person will never enter there. And there are three reasons for this.
The first is that in the kingdom there is complete subjection to God.
But a proud person wishes to be subject to no one, not even to the
Lord. Deuteronomy 1:43 says: "I spoke, but you would not listen. In
defiance of the Lord's command, /ou arrogantly marched off into the
hill country." The second reason is that in the kingdom there is the
fullness of peace and harmony with one's neighbor. In contrast to this,
as it is stated in Proverbs 13:10: "Among the proud there is always
discord." The third reason is the total peace with respect to oneself.
Each one is content with that which he has: with his proper place, his

23 The reference should be Mark 10:14.
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proper home, and his proper limits. He desires nothing more. The
proud person is not this way, but is always pushing himself beyond his
proper limits by reason of his desire for excellence and vanity. For this
reason Anselm says, in his book De Similitudinihus that it is called
pride because it is always reaching beyond that which is proper to it.2a

Job 11:12 says: "The vain man rises in pride, for the pride of those
who hate you always rises up." Therefore, the rule of complete
subjection, of perpetual peace, and of fuIl sufficiency are in no way in
harmony with pride. On the contrary, they are in harmony with
profound humility. "Therefore, whoever humbles himself like this
little child is greater in the kingdom of heaven" (Matthew 18:4).

25) Secondly, in order to have the kingdom of heaven there
must be a violence that is necessary in restraining worldly avarice by
means of the most sublime poverty. Matthew 5:3 reads: "Blessed are

the poor in spirit," etc. These are blessed since they give up the
whole world by means of their contempt for all things and are

singularly elevated to that kingdom by their desire. In a way, they are
already there. In contrast with this, Matthew L9:23-24 speaks about

those who love the world: "Amen, I say to you, it will be difficult for
the rich to enter into the kingdom. Again, I say to you, it would be

easier for a camel to pass through the eye of a needle than for a rich
man to enter into the kingdom of heaven."

There are three reasons for this. The first reason is that
kingdom is most simple. By way of contrast, an avaricious person is
supremely complex to the degree that he has love for earthly things.
Hence he is compared to the camel because of its hump.2s The more
one desires things of the earth or possessions, the more humps one
has. For this reason one cannot enter because in the kingdom there is
unity of affection, sublimity of position, and community of possession.

The second reason is because that kingdom is most sublime as was said

earlier. In contrast with this, the avaricious person is low, clinging to

24 See chapter 7, Pseudo-Anselm's Liber de similitudinibus in PL
159:6078.

2s See n. 44 of Bonaventure's commentary on Luke 1825 in Sr.

Blnaaentare's Commentary on the Gospel of Luke Cbapters 17-24, introduction,
translation and notes by RobertJ. Karris, WSB VIIJJ3, (Saint Bonaventure, NY:
Franciscan Institute Publications, [2004]), 176l: "And pay attention that the
comparison of the avaricious person to a camel is an apt one since the camel is an

enorrnous animal with gigantic members, a humped monstrosity. So too is the
covetous person, joined through lust to his possessions, like a monstrous
animal."
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the earth and to the basic elements. Therefore the avaricious person
can speak the words of Psalm 142:3: "An enerny persecutes my soul
and has crushed my life to the ground." This'*.rrrr,'into earthly
things," as a Gloss says. The third reason is that the kingdom is most
open to all. In contrast with this, the avaricious person is most
envious, appropriating things for hirnself. Note the authority of
Gregory towards the end of the eighth book of his Moraiia.ru
Therefore, in no way does avarice have a place in a kingdom of
simplicity, sublimity, and community. Rather, on the contrary, poverry
fits in here. With good reason, therefore, Jarnes 2:5 reads: *The Lord
has chosen the poor in this world to be rich in faith and heirs of the
kingdom which God has promised to those who love him."

26) Thirdly, in order to have this kingdom, it is necessary to
be vehement in overcoming carnal concupiscence through the most
complete chastity. Matthew 19:12 speaks of this: ,,There are eunuchs
born thus from their mother's womb, there are eunuchs who are rnade
thus by men, and there are eunuchs who have castrated themselves for
the sake of the kingdom." This speaks of the three rypes of eunuchs.
Necessity, violence, and grace produce these. Nonetheless, morally
speaking, eunuchs who are made to be so by men are said to be
hypocrites who do this for the sake of vain glory or on account of
shame lest they lose the honor of the world or a reward. It is only the
third kind that is fit for the kingdom. On the other hand, Ephesians
5:5 states: "Know this and understand: that no fornicator, or impure
person, or avaricious person (which is idolatry) has an inheritance in
the kingdom of Christ and of God." Why is this? The reason is
threefold. The first reason is that the kingdom is most pure or bright.
Therefore in Revelation 21:18 it is compared to gold and pure crystal.
On the other hand, volupruousness is the highest form of impurity.
Note the mixnrre of gold and crystal. This refers to the soul and to
voluptuousness. The second reason is that the kingdom is most orderly
because, just as there is no order in the under-world,27 so there is the
fullness of order here. Contrary to this, in a sin of the flesh there is
the highest form of disorder where reason is absorbed by the flesh.
The third reason is that the kingdom is incorruptible and perpetual, as

26 This is a global reference to Book VItr, Chapter 54, n.9l-92 in
CCSL cxliii, 453-55.

27 SeeJob 10:21-22: "Before I go, and return no more, to a land that is
dark and covered with the mist of death,i land of misery and darkness where the
shadow of death and no order, but everlasting horror dwells.,,
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has been said abov"."By way ofcontrast, in a sin of the flesh there is

the highest form of corruption in which a human person is wounded in
his natural qualities, etc.

27) Therefore, a life of purity is not in harmony with
anything that is unclean and defiled, for "nothing defiled" will enter
the city, as Revelation 2 t:27 states. A way of acting that is totally aken
up by the flesh is not fit for the kingdom because "flesh and blood

cannot possess the kingdom of God," as 1 Corinthians 15:50 states. A
life led in supreme incorruption is not in harmony with that which is

corrupt because "corruption will not possess incorruptionr" as it is said

in the same verse. Indeed, the person "who sows in the flesh" is
interpreted by t Gloss to mean "carnil, sins" and the person who
approves such things will likewise reap corruption in the flesh. A
Gloss comments "in fitting measure." Nothing is more proper to flesh
than cormption according to Galatians 6:8.2e "Whoever does not accept

the kingdom of God like a child will not enter into ig" as the Lord
says in Luke 18:17. And a Gloss comm€nts on this passage: By "child"
is understood the chastity of innocence which is proposed to us for our
imiation if we desire the kingdom of God. It is said in Wisdom 6:20:

"Incorruption makes one close to God."

28) Now follows final grace, which is more necessary than all
others for the possession of the kingdom, which can be possessed in
no orher way. The Savior said this to the one who wished to go back

to bury his father. Luke 9:62 states, "No one who puts his hand to the
plow and turns back is not fit for the kingdom of God" Anyone who

does not undersand the parable of the seed will not understand this.

Therefore it should be noted that the seed sovrn in the field is

grace poured into the heart of the human person. And however much

the field is fruitful by reason of the power within the seed, it still
requires the diligence of the farmer who cultivates and cooperates with
it. In a similar way, even though we perform a good work by the po\T er
of grace, still the diligence and cooperation of the free will and the

activiry of the human person are required according to what t
Corinthians 3:9 says: "We are co-workers of God, while you are God's

cultivation, you are God's building." And this is the "plow." To say

" Cf. n. 16 above.
2e For the last number of sentences Bonaventure has had Galatians 6:8

in mind. "For what a man sows, that he will also reap. For he who sows in the
flesh, from the flesh also will reap corruption. But he who sows in the spirit,
from the spirit will reap life everlasting."
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"No one who puts his hand to the plow," etc. is nothing other than to
say that no one who first cooperates with grace in producing a god
work and then draws back from it by persevering to a minimal degree
is fit for the kingdom of God. The reason is, as Gregory maintains, "to
work for the good is meaningless," etc.30

29) But it must be noted that there are three things that make
this grace integral and which are, therefore, necessary for having the
kingdom. These are sable patience, sublime confidence, and long-
term perseverance. And these arise one from the other, as is said in
Romans 5:3: "Knowing that affliction makes for endurance, and
endurance makes for tested virtue, and tested virtue makes for hope.
And hope will not be in vain," etc. Therefore stable patience is
necessary for the sake of the kingdom. For it is written in Acts 14:21:
"We must undergo many trials in order to enter the kingdom of
heaven." This is what Paul said, and the word "must" speaks not of
what is congruous but of what is necessary. Hence in Matthew 20:21-
22 oar Savior speaks to the mother of the sons of Zebedee when she
requested: "Tell me that these two sons of mine will sit, one at your
right hand and one at your left hand in your kingdom. He replied: You
do not know what you are asking for. Can you, etc. They said: We
can." It is as if he said: You ask me for the kingdom, but ask for its
justice together with it. Justice means that one who wishes to share in
the kingdom will share in its tribulation. Revelation L:9 states:

"Sharing in the tribulation and the kingdom." Therefore, John says in
a Gloss: "And he knew this, that they could imitate his passion. This
he says so that, together with the one asking and those responding, w€
might hear that no one can reign with Christ except one who imitates
his passion."3r There is a threefold reason for this.

30) The first reason is that the Lord ought to allow no one to
be admitted to participation in his kingdom unless that person is a true
and approved friend. But no one can be approved unless he is first
tested. No one is well-tried in an appropriate way except through
testing, as it is said about Abraham in Judith 8:222 "We ought to be
mindful of how our father, Abraham, was tested and, being tried by
many tribulations, was called a friend of God." Therefore the enduring
of tribulation or patience is necessary for the kingdom of God.

'0 See Book I, chapter 37 n. 56 of Gregory's Moralia in lob in CCSL
cxliii, 57: "To work for the good becomes meaningless if it is given up before
the end of life."

31 This is the Glossa Ordinaria and stems from (Ps.)John Chqzsostom.
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The second reason is that God places a crown on all those in
his kingdom, as it is said in Wisdom 5:17 z "They will receive a

kingdom of glory and a crown of beauty," etc. But no one ought to be
crowned unless he has been victorious. No one can be victorious
unless he has fought. No one has fought unless he has had enemies
and temptations or tribulations, as a Gloss on Psalm 60:2 says about
this: "While my heart grew faint," etc. Therefore, one comes to a

crown in the kingdom by way of sable patience. 2 Timothy 2:5 says:

"He will not be crowned unless he has competed according to the
rules."

The third reason is that in that kingdom there is total joy and
delight, for "delights are in your right hand forever."32 But no one is
worthy to come to this kind of joy unless he has been removed from
the ioyr and delights of the world. Therefore Jerome says to
Heliodorus: "You are naiVe, most dearly beloved, if you wish to rejoice
here in this world and afterward to rule with Christ."r3 For as he says

the same to Theophilus: "It is difficult, indeed, it is impossible," etc.3a

He gives the same response in other writings.35 There is nothing that
so sets a man apart and sequesters him from these delights as does
tribulation. Therefore tribulation is the right \May to the kingdom.
Therefore, "blessed are those who suffer persecution for the sake of
justice, for of such is the kingdom of heaven" (Matthew 5:10).

31) And again, in order to possess the kingdom, a sublime
confidence is necessary which that blessed thief possessed who said in
Luke 23:42: "Remember ffie, Lord, when you come into your
kingdom." And because of the hope which he put in the mercy of God,
he deserved to hear immediately: "Amen, I say to you, this day you
will be with me in paradise."36

But why should I have confidence or hope that I might possess

the kingdom of God? Certainly because of the generosity of the one
who invites me, as Matthew 6:33 and Luke l2z3l say: "Seek first the
kingdom of God." Because of the truth, which comforts me, as Luke
L2:32 states: "Do not fear, little flock, for it has pleased your Father to
give you the kingdom.' And again, because of mercy and charity which
earned redemption. Revelation 5:9-10 reads: "Worthy are you, Lord

32 See Psalm 15:10.

" See tetter 14n. 10 in CSEL 54:60.
3a See L,etter I 18 n. 6 in CSEL 5 5:444.
35 See, e.g., Letter 108 n. 18 in CSEL 55:329-31.
36 See Luke 23:43.
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C,od, to receive the book and break open its seals, for you have been
slain and have redeemed us for God in your blood, out of every tribe
and tongue and people and nation and have made us for our God a

kingdom and priests, and we will reign on the earrh." Therefore hope
or confidence in possessing the kingdom is necessarl, for with it the
human person rises up. In this erect posture, the person is stabilized;
and in this stability, the person creates a dwelling place.

32) And nevertheless, more than all of this, enduring
perseverance is necessary in order to possess the kingdom. "For if we
have died with him, we shall live with him. If we have suffered with
him, we shall reign with him."37 What else does it mean to die with
Christ on the cross but to persevere on the cross of penance and
evangelical observance until death? And because of this there is that
notable statement in James 5:11: "You have heard of the steadfastness
of Job, and you have seen what God did in the end." Some people
might say: "We have heard well of the suffering of Job, and that
afterwards he lived in great prosperity, and twice as much as all his
possessions lrere returned to him, and he died in peace." Because of
this, so that it would be noted that one must persevere until death in
poverty, confusion, and affliction, it adds: "yoo have seen what the
Lord did in the end" for the one to whom nothing is rerurned in the
present.

33) And in truth, because of three things, extended
perseverance is necessary for the sake of the kingdom. First this
rneans the eternity of the will. Hence, as those who maintain a bad
will into eterniry will be eternally crucified in hell, so those who
possess a good will are to rule eternally in heaven. Secondly there is
the punctuality of death, because at the moment of death "wherever the
tree falls, there it will lie."38 And there is no coming back to do
penance. Therefore Gregory makes that terrible statement in book
twenty-four of his Moralia: "As death draws near, whose soul is not
undeservedly frightened when it sees that after this brief time, it
cannot change in eterniV?"ts Thirdly, there is the immuability of

37 See 2 Timothy 2:ll-12.
18 See Ecclesiastes 11:3.

'e See Book )O(fV, chapter Il n.32 in S. Gregorii Magni Moralia in lob
Libri WILWV, edited by Marc Adriaen, CCSL cxliiib (Turnhout: Brepols,
[1985]), l2l2: "But as death approaches, there is a battle in our mind as we
suffer a certain force of terror and fear knowing thatwith the dissolution of the
flesh we draw near to the eternal judgmenr For then whose soul is not
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virtue. According to the Philosopher,{ the perfect form of this
requires "to know and to will and to work unchangeably." Otherwise it
would not b€ worthy of being remunerated with an eternal reward.

34) There follows sapiential grace which also prepares one for
the possession of the kingdom. But it must be noted that three things
are involved here; namely, wise speculations, wise love, and wise
exercises so that wisdom might embrace the entire person in terms of
the intellect, affect, md action. Therefore I say that wise speculations
are necessary for the sake of the kingdom. Concerning this Wisdom
10 says: "The Lord Ied the just man along right paths, and showed
him the kingdom of God," etc.al The knowledge of the saints consists
in the speculations of wisdom; some of which are real, namely in the
creatures of the universe; some are mental, namely in the divine
Scriptures; and some are moral, namely in the works of the
Redeemer.a2 The first relate to the uncreated Word; the second to the
inspired Word; and the third to the incarnate Word.

35) I.{ext the desire of wisdom expedites the coming of the
kingdom, according to what is said in Wisdom 6:21: "The desire for
wisdom leads to an everlasting kingdom" And this is the case because

such desires simplify, elevate, and inflame the soul. Daniel 10:11

states: "Daniel, man of desires, understand the words I have spoken to
you and remain standing where you are.' Also in Daniel 923 Gabriel
said to Daniel: "I have come to judge you, for you are a man of
desires." The practices of wisdom are laid out in Matthew 5:19:

unfittingly frightened when it sees that after this brief time, it cannot change in
etemity?"

{ See Book II, chapter 4 of Aristotle's Ethica-nicomachea in WAE,
Volume 9, 1105a,30-35: "The agent also must be in a certain condition when
he does them; in the first place he must have knowledge, secondly he must choose
the acts, and choose them for their own sakes, and thirdly his action must
proceed from a firm and unchangeable character." See also n. 13 Sr.
Banaaenture's On the Reduction of the Arts to Tbeologt, translation with
introduction and commentaryby Zrchary Hayes, \VSB I, (St. Bonaventure, NY:
Franciscan Institute, U9961),51: "It is necessary to find these three parallel
elemenrc in the pattern of life: 'to knouD, to will, and to work constantly utitb
perssaerance.' I(nowledge makes a work beautiful; the will makes it useful; and
perseuerfince makes it lasting. The first resides in the rational, the second in the
concupiscible, and the third in the irascible appetite."

al Wisdom 10:10 says: "The Lord led the just man along right paths,
and showed him the kingdom of God, and gave him the knowledge of the
saints."

42 See Collation III in Collations 0n the Six Days, 37 -59 for an
elaboration of these points.
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"Whoever observes and teaches these will be called greut in the
kingdom of helen ' And these are the practices if we inform our
heart, if we rule our b"dy well, if we instruct our neighbor.

36) These rwelve passageways of grace can be signified by the
rwelve gates of the city of Jerusalem. These are wrirten about in
Revelation 21213: (There \rere three gates facing east," namely,
baptismal grace where the soul is reborn and arises spiritually. From
the west three gates, namely that of the penitential grace through
which men and uromen arise from their fallen condition according to
Proverbs 24:16; "Seven times a day the just person falls and rises."
According to the prodigal son in Luke 15:18: "tr will rise up and go ro
my father," etc. From the north, from which all evil comes, as it is said
in Jeremiah l.a3 This is the gate of the three final graces through
which a person is strengthened against the evil of tribulation and
temptation. From the south or at midday, when the sun is full of
brightness, the three gates of wise grace which illumines a person to
know those things which are above, namely, the book of nature, of
Scripture, and of grace.

37) Now, having reflected on the conditions of the kingdom
and whose it is, it is now necessary to look at the twelve parables of
the kingdom which generally are found in the Gospel. If by chance
there might be more, they can be reduced to these. Of these, three
come from the perspective of the one who produces; three from the
perspective of the Redeemer; three from the perspective of the gift of
grace; and three from the perspective of free will.

I say the three parables are taken from the perspective of the
one who produces as a creator, who governs, and who pays back. From
the perspective of the one who produces as a creator Matthew 13:24-25
is taken: "Th. kingdom of heaven is like a man who sowed good seed
in his field (as quoted above). But when all were asleep," etc. Perhaps
it will become clear later how the enemy sowed weeds, that is,
disorder and evil in this world. The parable concerning the person
who produces as one who governs deals with the father of a family in
Matthew 20:l: "The kingdom of heaven is like the head of the
household who \Ment out in the morning to hire workers or his
vineyard." Flere is noted the solicirude that God has for his people
from the beginning of the world, like a father has for his family. His
care for us never ceases. For "in the morning" through the law of

a3 SeeJeremiah 1:14: "And the Lord said to me: From the north shall
an evil break forth upon all the inhabitants of the land."
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nature; at the "third hour" through the law of Scripture; at the "sixth
hour" through the Prophets; at the "ninth hour" through the Apostles
in the law of grace; "eleventh," through the holy Doctors; and yet we
still remain filthy and unfruitful. And it is not uniust that it can be said

to us: "Why do you stand here," etc.

From the perspective of one who pays back, this is said about

the king who wished to have an accounting of his servants. In
Matthew 18223 "The kingdom of heaven is like a king who wished to
settle accounts with his servants." And here rwo things are revealed
about God; his merry and justice, for 'oall the \rays of the Lord are

mercy and truth.'# Mercy is found in the forgiveness granted to one
who owes a debt; and justice is found in the punishment of one who is
ungrateful. And those who abuse his mercy will taste his justice more
sharply. And think here of the example given by Bernard, of the bee

that has honey and a sting.as The first of these parables is taken in
relation to the past; the second in relation to the present; and the third
in relation to the future.

38) Again three parables are taken in relation to the
Redeemer. I say, the Redeemer descending into the world, rising to
heaven and sitting at the right hand of the Father, and coming again in
judgment. The first refers to the past; the second refers to the
present; and the third refers to the future. The reference to the
Redeemer descending into the world is the story of the king who gave

a wedding feast for his son in Matthew 22:2 where it is said: "The
kingdom of heaven is like a king who gave a wedding banquet for his
son," etc. "A king" interlinear: "Crod the Father." "Who gave a

wedding feast" interlinear: "through the mystery of the incarnation
joined the Church to his Son." Indeed, the roorn for the wedding was

the womb of the Virgin.
The image of the Redeemer rising to heaven is that of the

man of noble birth in Luke t9:12: "A certain man of noble birth went
to t faraway country to accept the kingdom for himself and then return.
Calling his ten servants," etc. Who is that noble man if not the Son of
God, who said about himself: "I have been appointed king by him,"
etc.?tu And Proverbs 31:23 says: "Noble is the man at the city gates."
He goes away to a disant place when he transferred to heaven our

# See Psalm 24:10.
a5 See Sermo n dc Adaentu, n. 3 in SBOp 4:17 2 -7 3
tr See Psalm 2:6.
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flesh whose proper place is the earth, as Gregory said.47 Bur then he
gave out money for business when he gave the diverse gifts of the
Spirit for doing good. But alas, \re are miserablel Who of us is able to
respond adequately to this offer?

The image of the Redeemer returning for judgment is that of
the ten virgins in Matthew 25:1 where it is said: "The kingdom of
heaven is like ten virgins." Matthew 25:6 then says: "At midnight a

cry arose: Behold, the bridegroom has come" that is, Christ. And
Matthew 25:5 had earlier said: "for the bridegr@m has been delayed."
The interlinear observes: "delaying the final judgment." Or there is a

delay, because as an interlinear says: "there is a short time between
the first and the second coming of Christ." Moreover, with the
number ten, the virgins signi4, the diversity of all human beings. Ten
is a perfect number since it includes all numbers within itself; and
there is no number beyond that but only the replication of that
number. fu the Apostle says, "For we will all stand before the
judgment seat of Christ," etc.a8

39) Nevertheless, the three parables are taken from the
perspective of the gift given, in terms of preventive grace in relation
to the will, accompanying grace in relation to justification, and
sub'sequent grace in relation to consurnmation. As regards that grace
freely given as prevenient grace for the will, this is taken to refer to
the net thrown into the sea in Matthew 13:47 where it is said: "The
kingdom of heaven is Iike a net thrown into the sea that collects all
sorts of fish." fu the Saints explain, the sea is the world; the net is the
preaching of the Gospel or the prevenient grace which gathers from
every sort of fish, for he ealls men and women of every nation to
forgiveness. Thus; "many are called."4e The shore of the lake, the end
of the age when the good are sent to heaven, and the evil are sent into
the darkness. At the present time, they are mixed together. Therefore
Matthew 13:47 continues: "They chose the good for their vessels,"
that is, for the eternal tabernacles. This is how the Gloss explains it.

Coneerning the gift given as the grace that accompanies for
the sake of justification, this refers to the man who scatters seed on the
ground in Mark 4226 wherc it says: "This is how it is with the
kingdom of God; just as if a man sowed seed on the ground, and then
slept and arose for a day and a night, and the seed took root and grew

a7 See Book I, homily 9, n. 1 in CCSL cxli, p. 59.
* See Romans 14:10.
ae See Matthew 20:16.
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while he does not know it." At the end the earth germinates and

brings forth first the plant then the fruit. As a seed thrown upon the
earth gro\trs unnoticed both by day and by night, so the grace infused
in the soul of a human person makes that person grow both in the
daytime of prosperity and the nighttime of adversity even though it is
not noticed, since for the elect "all things work together unto good."50

And Augustine says: "When rre have good desires, we spread seed on
the earth. When we begin to act correcdy, lre are the stalk. When we
move to the perfection of good works, we are the bud. When we come

to be solid in a perfect form, we bear the fullness of its fruit. "51

As regards the gift given in subsequent grace in the
consummation this is referred to when the work of the yeast is

completed. See Matthew 13:33 where it is said: "The kingdom of
heaven is like yeast that a wofiran worked into three measure of flour
until all of it was fermented." Luke l3:2L says the same thing. That
"woman" is divine wisdom. The "yeast" is love because of its heat. By
means of the heat of the yeast, the food is made ready and becomes

edible. In a similar way, through the mediation of drarity \Me are

incorporated into Christ and are brought to fulfillment in the good. 1

Timothy 1:5 says: "The goal of the command is love," etc. The "three
measures" can be said to be the active life, the contemplative, and that
mixed of both, namely, that of the prelates in which that yeast is

hidden. Or according to the Gloss "the three measures of flour" are

"the spirit, the soul, and the body which are brought into a unity so

that they do not fight among themselves. Or the powers of the soul

which are brought into unity so that in our rationality we might
possess prudence, in our irascible po\Mer we might possess a hatred of
sin, in our concupiscible nature \Me might possess a desire for the
virtues."52 About the clause "until," erc. the Gloss comments: "Charity
ought to increase in the soul as long as necessary in order to transform
the entire soul into its proper perfection so that it might come to love

nothing more than it loves God.l'As the Gloss says, "measure" is a dry
measure.

40) Now, indeed, three parables may be seen from the
perspective of free will. In this case there ought to be simplicity of

50 See Romans 8:28.
s1 See Book II, homily 3 n. in Sancti Gregorii Magni Homiliae in

Hiezechibelem Prophetam, edited by Marc Adriaen, CCSL cxlii (Turnhout:
Brepols, U97ll),239-40. Bonaventure's "citation" is a sunmary.

s2 This is the Glossa Ordinaria.



t6+ l*ayes

intention, eagerness of care, and strength of operation in accordance
with the three elements which are involved in free will. Therefore
the argument about the simplicity of intention which ought to be
involved in free will is taken from that parable concerning the treasure
in Matthew 13:44 where it says: "The kingdom of heaven is like a
treasure hidden in a field," etc. Take note of the e4position of
Gregory, and that is sufficient. Still, in general, two things are to be
noted t*rere. First is avoiding the danger of human praise in the hiding
of the treasure. Hence blessed Gregory says: "The treasure is
hidden.... Therefore, he desires to be robbed..."53 Note the example
of the candle carried in the wind. The second thing to be noted in the
evaluation of the kingdorn is the selling of all possessions because, as

blessed Gregory notes elsewhere, "If we consider the nature and the
quantity of the things," etc.sa Therefore in comparison to the kingdom
such a person considers all these things to be manure.

41) From the perspective of diligent care, in like manner,
things are seen in a similar way concerning free will. Take the parable
about the merchant in Matthew 13:45: "The kingdom of heaven is like
a merchant," etc. Here two things in general shoutd be aken into
account: the first is vigilance in searching. Note how great the labor
and the danger these merchants expose themselves to. 'Whence,

Blessed Jerome says to Nepotian: "With what great swear is the empry
inheritance longed for? The pearl of Christ can be purchased with less
1abor."55 The second thing that must be attended to is prudence in
purchasing so that one buys such things thar are of value on the earth
where he will carry them and needs them.

a\ By reason of the strenuousness of work which is likewise
involved in the free will and is taken up in the parable of the mustard
seed in Matthew 13:31-32 where it is said: "The kingdom of heaven is

53 See Book I, Homily 11 n. I in CCSL cxli,7 4. See also Ffurst, 62-63:
"We should note that the treasure, once discovered, is hidden to protect it. It is
not enough to guard our pursuit of heavenly delight from wicked spirits if we
do not hide it from human praise. In this present life we are, as it wire, on the
road by which we proceed to our homeland. Wicked spirits lie in wait along
our route like highwaymen. Those who carry their treasure openly on the road
are asking to be robbed."

5o See Book II, Homily 37 n. I in CCSL cxli, 3 48 and Hurst , 327: "If
we reflect on what is promised to us in heaven and how great these things are,
dearly beloved, everything we have upon earth comes to appear as worthless.
When we compare our galthly possessions with the happiness of heaven, they
seem a burden and not a help."

55 See Epistle 52 n. 6 in CSE)L,422.



Concernlng the Kingdom of 6od described in the Gospel Parables 165

like a musard seed which a man takes and sows in his field. It is the
smallest of all the seeds. But when it has gro$rn up it will be greater
then all the other plants." Almost the same wording occurs in Luke
L3:L9 and Mark 4z3L.In the mustard seed is the smallest quantity but
the greatest po\Mer. Two things are noted to be necessary for good

works; namely, humility indicated by modesty, and strength indicated
by virtue. And there are two things contrary to good works which are

greatly to be feared; namely deceit and laziness. Therefore, Job 9:28

says about this: "I am in dread of all my works," etc. The Gloss of
blessed Gregory says: "Two things are to be feared in relation to good

works, namely laziness and deceit. A lesser love of God produces

laziness and love of self produces deceit; while for good acts, the silent
grace of the human heart, the gold of good wil[, or whatever external
thing is desired."56 These things which have been said briefly
concerning the parables are sufficient.

43) What follows concerns three difficult questions which
come from the parables, namely, from where does evil arise, why is it
susained, and how is it punished. In response to the first question it is
necessary first to understand what evil is. According to Augustine,
however, evil is not some nature, but it is called "the lack of the
good."57 Manichaeus could not understand that evil is a privation, but
held that it is a particular nature. Therefore it was necessary (for him)
to hold that there is a principle of evil. Thus there are two principles,
since the principle of evil can be the principle of nothing but evil as

such. But the good is diffrrsive of itself.58

Since unity is the indivision of being, and truth is the
indivision of being and existence, over and above this, goodness adds

that there is indivision of being, existence, and action; and that action
means to pour oneself out and to communicate oneself. Moreover,
everything that God does he does from himself, in accordance with

s6 See Book D(, chapter 34 n. 53 in CCSL cxliii, 494-95. In
developing his argument, Gregory quotes Jeremiah 48:10 "in the old
translation": "Cursed are all those who do the work of the Lord with deceit and
in laziness."

s7 See De natara boni, n. 4 in Sancti Aareli Aagustini Contra Felicrn De
natt)r& boni, et al, edited by Iosephvs Zycha, CSEL rrrr/2 (Prague: F.
Tempsky/Vienna: F. Tempsky/Leipzig: G. Freytag, ll892l), 85 7. The citation
gives the gist of Augustine's teaching.

s8 This definition of good is not found verbatim in the writings of
Dionysius, but faithfully renders his teaching found in The Diaine Names. See

PG 3:6948. See also Chapter 6 n.2 in WSB II, 123.
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himself, and because of himself.se Since God acts from himself, he
confers measure; in accordance with himself, he communicates form;
and because of himself, he communicates order; for everything that is
good has measure, form and order. Evil is the lack of these. Since a

cause may be only active such as God, and since there are beings that
are only acted on, such as irrational things, and beings that are both
active and acted upon such as a rational creature, th. lack of these
cannot exist in the cause that is only active. It can be in a cause that is
only acted on, and it is there, but without fault. But in a cause that is
both active and acted on it comes with guilt, because if it is deficient
this is its own fault since it is able to give order to its own action, and
with its free will, it can fail to give order.

The rational creature is both from God and from nothing.
Because it is from God, it imitates God. It imiates God in its action if
it acts from God, in accordance with God, and for God's sake, placing
God as the principle, exemplar, and end of its action. Then its action is
good, having measure, form, and order. Since it is from nothing, it can

be deficient in these. And this is the case when it loves itself too much
whereas it ought to affirm God as its end, and act for the sake of C,od.

But instead it affirms itself and acts for its own sake. And so it
necessarily acts in accord with itself and for its own sake, and thus it
departs from the order of right action. And such a defect is evil, created

for its own sake and for love of oneself. Now we see what evil is; that
it is the lack of measure, form, and order; where it comes from,
because it comes from a deficient will; and why it is only in a rational
creature, as it makes use of free will, because of which it is capable of
turning away from the right order.

44) To the second point where it is asked why it is sustained,
I respond: This is done for the completeness of the universe, for the
greater glory of the human race, and for the greater praise of God.
This perains to the completeness of the universe which involves the
toal differentiation of beings that can rationally be thought of. But
since there is a cerain being who fell from the good and immediately
became obstinate in evil as the bearer of light (Lucifer); and another
creature which, adhering to the good, immediately became confirmed
in it, as the good angels did, there ought to be a creature which can fall

se See Part II, chapter I n.4 in WSB W-,62: "Now this ufterly perfect
Principle, from which flows the perfection of all things, must act from itself, in
accordance with itself, and because of itself, since in none of its actions does it
need anything beside itself."
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and rise with the freedom of its own will. And according to Augustine:
"God administers those things he has created in such a way that he
allows them to operate by way of their own motion.'60 Thus he does
not change that nature implanted in a stone or any other hard object
when they fall to the center, or fire and air when they tend to go
upward and move awly from the center. Thus, he should not apply
force to men and *omen, whom he has created free, in such a *ry th"t
they would not always be able to choose what they want. So it is not
only reasonable but it is also necessary for the completion of the
universe that evil things be permitted to happen.

45) Also, evil relates to the greater glory of the human race.
For men and women become more glorious through the practice of the
virtues. According to Augustine, God would not allow evil things to
happen if he did not see for what good uses he could accommodate
them.61 The evil of Decius made blessed Lawrence more glorious than
did the love of his own father. He became more glorious through the
accumulation of graces. A person who knows he has been liberated
from evil is more grateful to God than a person who does not know he
has been disposed to evil. Therefore, if a human being had been
created who was not able to sin, he would not be able to give such
great thanks to God. And good things become even more glorious
through the appearance of their opposites, for they shine out even
more brightly when placed next to their opposites, as the color white
appears to be mor€ beautiful when placed next to something black, and

a melody is more beautiful when placed next to silence, for silence is

pure privation.

46)It is noted also whether it contributes to the greater praise

of God, for his po\Mer seems to be more praiseworthy because of evil.
For even though it is manifest in the production of things, it is

revealed more in a variety of ways. Thus the Lord said to Pharaoh:

"For this reason have I spared you, so that I might show my power in
yort.'u' For God would never have shown his power in so many
miracles if Pharaoh had not been evil. And wisdom is even more
praiseworthy, since it pertains to the greater wisdom to bring order to

uo See Book VII, chapter 3 0 of Sancti Aarelii Aagustini De Ciaitate Dei
Libri I-IX, edited by Bernard Dombart and Alphonsvs Kalb, CCSL xlvii
(Turnhout: Brepols, 195 5), 2I2.

6' See Chapter 27 Encbiridion in PL 40:245: "For he (God) judged
that it was better to derive good from evil rather than to permit no evil."

62 Exodus 9:16.
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realities which are disordered, than never to bring the disordered into
order. Therefore, Boethius says: "The order of divine providence
embraces all things."63 From this it happens that when , p.iron moves
away from one particular thing, he will move toward another one.
Even more worthy of praise is his justice in punishing. This would
not appear to be the case if there were no evil for him to punish. And
still more worthy of praise is his mercy in forgiving, his patience in
supporting, and his generosity in giving, because "he makes his sun to
rise on the good and the evil, and his rain to fall on the just and the
unjust."#

47) Thirdly, when it is asked how evil is punished, I respond
that it is punished eternally. And that this ought to be the case
becomes clear, first of all, from the offense to the divine. It is as great
as the one who is offended. Therefore, since God is infinite, the
offense of the sin is infinite, and it is just that it be punished with an
infinite punishment. But it cannot be punished with an infinite
punishment in terms of intensity. It is necessary, therefore, that it be
punished with an infinite punishment in rerms of eternal duration.
Another reason is that someone who sins against the ,,community of
$e city" can jusdy be separated in exile from the community,s
dwelling place for as long as he shall live and as long as the ciry shall
exist. Therefore if the sinner is a betrayer of the city of God whose
duration is perpetual, it is just that he be punished with perpetual exile.
The third reason is that the sinner is judged principally not only
according to his external act, but also according to his interior will
which God principally considers. But every sinner, whenever ,he

departs from God for the sake of a momentary delight, chooses that to
be perpetuated for which he does not do penance for the rest of his
life. Therefore he is to be punished as if the delight were to last
forever.

The founh reason is that in any act of mortal sin, the sinner
abuses all those things by which he is supposed to be helped and with

63 See Book IV, prosa 6, 53 in Anicii Manlii Seuerini Boetbii
Philosophiae Consolatio, edited by Ludovicvs Bieler, CCSL xciv (Turnhout:
Brepols, 1957), 83. See also Boethias The Consolation of Philosopby, revised
English translation by H.F. Stewart, LCL (London: W Heinemann/New York:
G. P. Putnam's Sons, 1918), 351: "For a certain order embraces all things, so
that even that which departs from the order appointed to it, though it falliinto
another, yel that is_order also, lest confused rashness should bear any sway in the
kin gdom of Providence. "

6o 
See Matthew 5:45.
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which he is to be in order. But, since he is a part of the universe, he
receives aid from the elementary, the heavenly, and the super-celestial
elements, and has an order to the past, present, and future, he
therefore abuses all of the above. There is nothing in the universe
which does not stand against him both in terms of order and in terms
of duration. Therefore it is necessary that he be punished with a

universal and sempiternal punishment. And this takes place through
the interminable calamity of the punishment.

The fifth reason is because the rational soul is created at the
border of eternity and time,65 and it is not in time except by reason of
its union with the body. When that union is removed, the soul
necessarily enters into the state of eternity. Therefore if one dies in
the state of mortal sin, one remains perpetually in the perversion of
sin. But "the ugliness of sin does not exist without the beauty of
justice."66 Therefore if the guilt endures eternally, it is to be punished
with an eternal punishment. May the Son of God lead into the
kingdom of heaven those of us who have been liberated from this
punishment. May he make us worthy, etc.

65 See n, n. 22 in The Book of Causes (.iber de causi), translated from
the Latin with an introduction by DennisJ. Brand (Niagara: Niagara University
Press, 1981), 17: "Indeed, the being that is after eternity and above time is Soul,
because it is on the horizon of eternity from below and above time."

66 See Book III, chapter 15 n. 152 of Augustine's De libero arbitrio in
Sanai Aarelii Aagu*ini Contra Academicos ... De libero arbitrio, edited by W.M.
Green, CCSL nrix (Turnhout: Brepols, 1970),301. See also Saint Augastine,
Tbe Teacher, The Free Cboice of the Will, Grace and Free Will, translated by Robert
P. Russell, FC 50 (Washington, DC: CUA Press, U9681), 206: "The beauty of
the universe may not be disfigured even for an instant by having the ugliness of
sin without the beauty of ajust punishment." See also Part II, chapter 7 n. 4 in
WSB D(, 80: "And because 'the ugliness of sin is never without the beauty of
punishmeng'it follows that as soon as he fell into sin, he and his followers lost
their supreme position, in the empyrean heaven, and sank to the pit, the misty
darkness of helI."


