
















A. Schmucki 31

brethren. From the data at hand, it is difficult to determine whether some
kind of chapter of faults preceded the recitation of psalm 50.

!h9 passage closes with the aforementioned concession allowing the
use of the liturgical books needed for the Divine Office. We must take note
of the word "holy" inserted in the permissiory certainly put there out of
consideration for poverty. The books that the Poverello had in mind must
havebeen principally Psalters, the New Testament (either in its entirety or
in individual books), and something that was more hoped for than actually
realized - portable Breviaries. Although not expressly mentioned, books
not in accord with seraphic poverty, like expensively illuminated
manuscripts, were to be shunned. In any case, scarcity of such books would
have placed them beyond the reach of most friars.

The Earlier Rule speaks briefly about the "praises" to be said by the
literate lay brothers, to whom it grants unconditional use of the Psalter.
Living in an age of a veritable deluge of books of all kinds, we are hardly in
a position to appreciate the courage of the saint in relaxing the demands of
most high poverty when there was question of the divine praises. We find
here a similarity with his boundless reverence for the Holy Eucharist, which
he desires to be "honored above all things and to be reverenced and to have
them reserved in precious placesl'(Iest 11). Francis finds in his Christian
faith a solution to the dilemma posd by generosity due to God on the one
hand, and evangelical poverty on the other. Only what is interiorly and
exteriorly precious is suited for the divine word of Scripture and the Lord
present in the Blessed Sacrament.

The paragraph about the literate lay brothers raises more questions
than it answers. Did they use the Psalter only for a personal prayer and
reading?, Could they take part in the full Divine Office with the clerics? Did
they make up a select little group limited to the "praises" taken from the
psalms? Since the text gives no information as the extent of their choral
obligation, we can assume that they took an active part in the recitation of
the psalms with the clerics and listened to the other parts of the Office. No
doubt they considered themselves fortunate in having the book of psalms
as a rich sourc€ of material for meditation.

I believe that the literate brothers use d the Psalterium ferhtum,a volume
6f psalms arranged according to the liturgical week. They probably joined
the clerics in saying the additional prayers to atone for failings of the
community and for the souls of the deceased friars. Anyone familiar with
the laws of group psychology can surmise that such legislation was bound
to lead to tension in the community. To divide the lay brothers on the basis
of education would encourage one group to move up to the ranks of the
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clerics and relegate the others to the status of second-class friars'
With all our modern opportunities for education, the concept of an

illiterate lay brother is no longer tenable. The third grouping, that of simple
lay brotheis, with its canonical and culhrral implications, must be judged
within its historical framework. The vast maiority of Europeans in the
thirteenth century, including the nobility, could not read or write. When the
Earlier Rule refused to allow illiterate friars the use of books, the legislator
was simply being realistic and had no intention of downgrading the
uneducated friars.

Taking his cue from the legislation of the Order of Knights Templar and
of the Tertiaries of the Humiliati, Francis prescribed an alternate Office for
his lay brothers, one composed of the Our Father, the Apostles Creed, and
the Glory Be to the Father, spread over the liturgical hours. With our
modern mentality, we find it difficult to understand why Francis imposed
further repetitive prayersin addition to the alreadyheavyburden of saying
the seventy-six Our Fathers. For the lay brothers, the Ofue of the Dead
consisted of seven Our Fathers plus the Prayer: "Eternal rest grant to them,
O Lord," the Introit for the Requiem Mass. Finally, they had to say each day
three Our Fathers in atonement for the sins of the friars. Even so, the
brothers' Office was much shorter than that of the clerics, which took up a
considerable portion of the day. Not the least reason was the ever-growing
involvement of the laybrothers in thedomestic workof the friary: cooking,
tending the garden, and their assignment to 80 out begging.

It is evident from what has been said that the hours of the Divine Office
became the timepiece and set the rhythm for the everyday life of the friars.
This appears most clearly in the Rule for Hermitages, written sometime
between 1217 and1221. We read:'They should always say Compline of the
day immediately after sundown; and they should be eager to keep silence,
and to say their hours, and to rise for Matins; and let them seek first of all the
Kingdorn of God and His justice (Matt. 5:33). And let them say Prime at the
proper time, and after Terce these may be free from silence.... Afterward
[that is, after partaking of the midday meal they had begged] they should
say fuit and None and Vespers at the ProPer time" (nos. $4).

We see here an effort to adapt the praise of God to the different cultural
levels of the friars. Participation in the Divine Office was, no clerical
monopolybut was arranged to suit the intellectual capacityof the individual'
This text proves that the order was not intended to be either exclusively
clerical or lay as such, but was to be completely open to both states.
Nevertheless, the historian cannot overlook the fact that the prescriptions
for the Office of the clerics suffer from a kind of wishful thinking. At a




















































































