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A. Uribe, O.FM. La Provincia Franciscana de Cantabria. Vol. 1: El fran-
ciscanismo wvasco-cantabro desde sus origenes basta el ano 1551. Editorial
Franciscana Aranzazu, 1988. 648pp.

The Province of Cantabria was the last Spanish Franciscan province to
have its own chronicle or general history. The work we are presenting has
satisfactorily begun to fill this void. Father Angel Uribe has continued and
brought to completion the investigations that Father Joan Ruiz de
Larrinaga had carried on for almost a half century. After more than thirty
years of working on this history himself, Father Angel offers us the first
part of this BasqueCantabrian Franciscan history. This first volume begins
with the visit of St. Francis to Spain and ends with the juridical Constitution
of the province in 1551. It is, therefore, a pre-provincial history. The book
is divided into four parts. The first introduces one to a description of the
territory of Cantabria and a collection of the traditions regarding the
presence of St. Francis on Spanish soil. The body of the book consists of
two parts: the Custody of Vitoria (13th and 14th centuries) and the
Observant period (15th and 16th centuries). The last part of the book
consists of an ample appendix of documents and especially of unpublished
documents. The Franciscan presence in Basque-Cantabria began during the
life of St. Francis and started with the convent in Vitoria, the capitol of the
Province of Alava. From there it was extended to Montana in the thirteenth
century, to Vizcaya in the fourteenth, and toward the end of the fifteenth
to Guipuzcoa. It is this history that Father Uribe develops step by step as
he identifies foundations, convents, personalities, difficulties and successes.
He gives the same attention to the story of the Second Order. In the last
chapters he discusses the contribution of Cantabria made to the Custody of
Burgos and to the expansion across the sea that included such outstanding
figures as Fra Juan de Zumarraga.

For two centuries the Province of Cantabria made attempts to have its
own written history. The successive efforts and partial works have
culminated happily in the work of Father Uribe, who still has much more
to tell us in the rest of the volumes he has planned. Readers will find in the
present work all that is known about the Franciscan presence in Basque-
Cantabria during its first centuries, and historians will find incentives and
materials for possible further investigations. We offer our felicitations and
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gratitude to Father Uribe and to the Franciscan Province of Cantabria with
our desire and hope to see the work completed soon.

JM. Bezunartea, O.F.M.Cap. El discernimiento en santa Clara. Rome:
Antonianum, 1987. 139pp.

At a time of profound changes in which uncertainty gnaws away at
existing structures, neither more nor less than in the times of Francis and
Clare, it is urgent to relight the lamp of discernment. There are no easy
solutions to the signs of the times. To help us we have the licentiate thesis
of Jestis Maria Bezunartea, a Capuchin from the Mexican Province, which
not only gives us a greater acquaintance with Clare but also steps toward
knowing her as teacher. It isn’t in vain that the Bull of canonization gives
her the title of “Teacher of Life.” Concretely, this work introduces us to the
school of discernment, so needed and valuable in our day. The author says
he has tried to study the theme from a practical and spiritual point of view,
and he has succeeded. In chapter 1, after defining the terminology used by
St. Clare, he details the basic presuppositions: the journey of poverty and
illumination of heart, so that the gift of discernment may be enjoyed. These
same themes will come up again in chapter 3. He also points out the
obstacles or enemies of discernment. It is chapter 2 that is particularly
practical as it explains the principal areas of discernment in vocation and in
common life. After broadly developing the theme of vocational discern-
ment, he emphasizes the elements and originality of Clare in com-
munitarian discernment, in that, there being no precedents in monastic
tradition, she shows herself to be fully evangelical and Franciscan in
conceiving the local chapter as a service in which each sister is considered
indwelt by the Holy Spirit, equal to all the others and to be respected by
each one. In the third chapter the author studies other forms and
experiences of Clare’s ways of discernment. There is counsel, to which
Clare adds, in comparison with Francis, the element of discernment, by
which light is sought to journey in fidelity. Perhaps the second point of this
chapter, “Prayer as the Climate and Aid to Discernment,” touches the most
spiritual aspect of the theme, and for that reason none the less practical.
Here the author probes the very spirituality of Clare. Here the theme of
illumination and purity of heart reappears. Here are uncovered the three
phases of the contemplative gaze, as Clare teaches Agnes of Prague in her
letters. Here discernment is taken as a profound awareness of the action of
God in our life, which will make the contemplative life fecund and maintain
it in a continual response of prayer and life.

This also illustrates the third point: “The Spiritual Journey as an
Experience of Discernment.” Finally, chapter 4 presents the “Values of the
Discernment of Clare:” terminal and instrumental values that color the
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operation of the Spirit of the Lord and are solidified precisely in the form of
Gospel life that is Franciscan and Clarissan, and not of any other form. This
industrious work brings us much and suggests still more as it touches
points that admit of further development. It is presented to us by the
author at a time most opportune to further the understanding of Clare of
Assisi’s importance as a teacher. This thesis was done with insight, detail
and competence under the wise guidance of Father Lazaro Iriarte. It will be
well received by those who study Clare, by those who are starting to
discover the fascination of her person and the profundity of her writings;
and above all, it will be well received by the daughters of Clare with
fraternal gratitude to its author.

Sor Maria Victoria Trivino, O.S.C.

S. Nicolosi, Il Francescanesimo tra idealita e storicita. Assisi: Ed. Porziuncola,
1988. 164pp.

Absolute poverty has been the source of interminable tensions within .
the Franciscan family from its origin to our day. In these debates the most
illustrious followers of the Poverello have taken part, as well as voices that
came from the outside the order. The study that we now present centers its
investigation in a strictly circumscribed period of time, namely, from 1226
to 1312. In other words, it covers the time from the end of St. Francis’s life
and the height of Brother Elias’s leadership, to the papal Bull Exivi de
paradiso. The author describes in successive chapters the most intensive
moments of the debate and its most original protagonists. The book is easy
to read. The reader will find in the footnotes abundant texts generally not
accessible.

A. Mellone, O.F.M. Il san Francesco di Dante e il san Francesco della storia.
Cava dei Tirenni (Sa): Avagliano Editore, 1986. 77pp.

The author describes the purpose of this study of seventy-seven pages in
these words: “We have tried to determine whether the Florentine poet hit
upon the ideal that inspired and unified the various attitudes of the saint
from Assisi, the element or the principal characteristic elements of his
spirituality.” In reality, according to the author, Dante sums up the ideals of
Francis in economic poverty: “the effective deprivation of material goods.”
The author centers his investigation on this thesis. He brings into
confrontation what Dante says about the poverty of Francis with that
which the adherents of St. Francis say about it. The author concludes that
Dante maintains that the option for economic poverty is the characteristic
ideal of Francis - an assertion that the other students of St. Francis say
disagrees with what the Poverello lived.
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R. Agretti, O.F.M. “Francisco, profeta de la Paz,” in Nuevo Mundo, no. 138
(1988):377-92.

In this article the author in a simple and conversational style looks at St.
Francis in his times and environment and tries to see the responses of the
saint that led to his being called a prophet of peace.

Analecta TO.R. 20 (1988):1-447. “La ‘Supra montem’ di Niccolo IV (1289):
genesi e diffusione di una regola.”

This volume is a collection of the proceedings of the Fifth Congress of
Franciscan Studies, in Ascoli Piceno, October 26-27, 1987. The speakers
were A. Rigon, M. Bartoli, A. Franchi, E. Pasztor, M. D’Alatri, A. Garcia y
Garcia, T. Garberi, M. Sensi, A. Bartola, G. Odoardi, R. Pazzelli, S. Gieben,
A. Matanic, L. Temperini, A.M. Pompei, and R.G. Mailleux. The studies can
be grouped under four topics: Before the “Supra montem,” a re-reading of
its text, the evolution of the penitential groups after the Bull, and a new
look at the whole reality.

P. Anasagasti, O.F.M. “La cortesia, prioridad del Pobrecillo,” in Cuadernos
Franciscanos, no. 83 (1988):36-42.

This article’s theme is the urbanity of St. Francis as revealed in his
writings, oral tradition, and his personal conduct.

J. Andonegui, O.F.M. “Actualizacion del carisma franciscano,” in Iglesia
Viva, nos. 134-34 (1988):269-73.

This article briefly relates the experience of two fraternities, namely, that
of Durango and Segura, as they try to live a Gospel life in line with
postconciliar renewal.

”Atti del ‘Symposium’ sull’ Itinerarium mentis in Deum di san Bonaventura,”
in Studi Francescani, 85 (1988):199-403.

A collection of papers delivered at the symposium held in La Verna,
September 14-17, 1988, on St. Bonaventure’s work Iltinerarium mentis in
Deum. The occasion was the celebration of the fourth centenary of his
having been proclaimed a doctor of the church. Besides the letter from the
pope to the ministers general, which we shall publish next, and the homily
of Cardinal Ratzinger on the wounds of St. Francis, the proceedings
include: Father Prini, “The Itinerarium of St. Bonaventure and Our
Journey” (pp. 209-23); M. Damiata, “La Verna and the Stigmata in the
Arbor Vitae of Ubertino of Casale: The Significance of La Verna for
Franciscan Spirituality” (pp. 225-47); C. Vasoli, “The Itinerarium in the
Thought of St. Bonaventure and in the Philosophy of His Time” (pp. 249-
61); C. Bérubé, “The Itinerarium in the History of Franciscan Thought”
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(pp- 263-78); G. lammarrone, “The Place and the Function of Jesus Christ
in the Rising of Man to God” (pp. 279-326); L. Secondo, “The Spiritual Life
in the ltinerarium of St. Bonaventure” (pp. 327-37); L Deug-Su, “The
Mystical Darkness in St. Bonaventure” (pp. 339-52); O.L. Scalfaro, “Peace
in the Itinerarium of St. Bonaventure” (pp. 353-63); C. Del Zotto, “The
lunerarium in the Recent Magisterium of the Church” (pp. 365-93).

H. Baggio, O.F.M. “Buscar la unidad de contemplacién y accién,” in Cuad-
ernos Franciscanos, no. 84 (1988):55-69.

The author introduces his theme by clarifying the term contemplation
and its related concepts. Then he develops the theme of Franciscan
contemplation, its uniqueness, and the Franciscan school of contemplation.

MR. Bentivegna, O.S.C. “Il secondo Ordine ha mantenuto il proprio
carisma? Come lo ha arricchito nei secoli,” in Vita Minorum, 30 (1988):268—
86.

This article is about the form of life of the Second Order, its Rule and
Rules, unity and diversity, the reforms, life after the Second Vatican
Council and the Code of Canon Law, and perspectives for the future.

D. Berg. “Staufische Herrschaftsideologie und Mendikantenspiritualitit,”
in Wissenschaft und Weisheit, 51 (1988):26-51.

This article is about the ideology of the Staufen or Hohenstaufen,
regarding the imperial power and the spirituality of the mendicants. It is a
study of the relationships between Emperor Frederick II and the
mendicant orders, with special reference to the emerging Franciscan Order.

P. Cabano. “Agnese e le prime Damianite nell’agiografia francescana
primitiva,” in Forma Sororum, 25 (1988):187-201.

Part of a doctoral thesis. The first article, based in particular on the
Legend of St Clare, studies the role of Clare’s parents in her life,
adolescence, choice of life-style, and virtues.

F. Ciampicalli. “L’opzione dei poveri nella tradizione francescana,” in Frate
Francesco, 3/55 (1988):45-53.

Evangelical poverty from its origins to monasticism, poverty in the
Franciscan tradition, and the option for the poor in our day.

L. Cignelli, O.F.M. “San Francesco ‘con Maria’ alla Porziuncola,” in Frate
Francesco 3/55 (1988):54-67.

The marian dimension of the life of Francis and Clare as given in the
early sources, with particular reference to St. Mary of the Portiuncula.
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W. Detloff. “Franziskus und die Weihnachtskrippe,” in Franziskanische
Studien, 70 (1988):225-34.

A study of the theological and historical motives that led Francis of
Assisi to celebrate in Greccio the nativity of the Lord, the crib.

Evanglie Aujourd’hui, no.140 (1988):1-80. Temas franciscanos III:
Francisco entre los hombres.

In this monograph the following works are published: ].B. Auberger,
O.F.M.,, “Fraternal Life According to St. Francis™ The relationships of the
brothers among themselves, with all mankind, and with creation (pp. 2-14);
H. Chaigne, O.F.M., “Franciscan Poverty: A Way of Fraternity”: Utopia of
the fraternal world, after the manner of Jesus Christ, ascetics and/or
solidarity, the way of fraternity (pp. 15-27); N. Granger, “To Give Away
His Mantle . . . One of the Gestures of St. Francis” (pp.28-29); A. Ménard,
O.F.M.Cap., “Minor Brothers, The Gift of a Name” (pp. 31-40; E. Leclerc,
O.F.M., “Francis of Assisi, Man of Peace™ Francis the violent one,
conversion and call to peace, the action of Francis in favor of peace (pp. 41-
52); G. Guitton, O.F.M., “St. Francis of Assisi and Creation”: A work cen-
tered on the Canticle of Brother Sun and connected themes (pp.53-65); L.
Robinot, O.F.M.Cap., “Franciscan Joy”: The joy of living, the joy of
salvation, the joy of a new world (pp. 67-77); E. Leclerc, O.F.M., “The
Canticle of Brother Sun™: At the same time that he announces the re-publica-
tion of his work, he gives a brief synthesis of it (pp. 78-80).

C.A. Lainati, O.S.C. “Monasteri di vita contemplativa nella Chiesa e nel
mondo di oggi,” in Forma Sororum, 25 (1988):105-21.

The preliminary question asked in this article is: What is Christian
contemplation? The next part is a statement that monasteries are to be
vibrant places of spiritual life among the People of God and in a world ever
more and more paganized. As ways and means for developing con-
templative life, the author says we need to have a liturgical life that is
adapted to the capabilities of the people and in which they can easily
participate; more development in the monasteries; a better formation in the
language of our times.

G. Mandelli, O.S.C. “Maria, modello di minorita,” in Vita Minorum, 30
(1988):307-17.

The author details moments in the life of Mary, highlighting in each of
them the signs of the minority of the Virgin, while showing how these same
signs are reflected in St. Francis and St. Clare, as revealed in their writings,
which he quotes.
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B. Marcucci and E. Barelli. “‘Locum quietis et secretum solitudinis’.
L’esperienza mistica di san Francesco alla Verna nel 1224, in Forma
Sororum, 25 (1988):154-65.

Basing themselves on 1Cel 91-96, these authors share a reflection on the
experience of St. Francis in the hermitage on La Verna and on the
characteristics of Franciscan eremitic life.

Marie-Aimée du Christ, O.S.C. “Francesco e Chiara,” in Frate Francesco,
3/55 (1988):16-24.

According to this article, the writings and biographies of both Clare and
Francis show that for Clare Francis was a prophet and ambassador, founder
and father, teacher and guide, model and gardener.

T. Matura, O.F.M. “La pace negli scritti di Francisco,” in Vita Minorum, 30
(1988):327-38.

The same article published in Selecciones de Franciscanismo, no. 39
(1984):361-70, which gives some statistics, some themes from the writings.
What is peace? Conclusions.

A. Morales, O.F.M. “Teologia de la liberacion y formacion franciscana,” in
Cuadernos Franciscanos, no. 83 (1988):3-18.

This article can be outlined as follows: Text and context of formation:
the reality in which Franciscan formation is developed. Formation theory
and interpretation of reality. Practices of formation: insertion, Franciscan
project and popular project, insertion and work, formation as a process,
journey and evaluation.

J.C.C. Pedroso, O.F.M.Cap. “Contemplacion franciscana: Reflexiones,” in
Cuadernos Franciscanos, no. 84 (1988):3-51.

Introduction to contemplation: It is not active - it is silent, eminently
personal; orientations for personal prayer. The contemplation of St.
Francis: The mystical originality of St. Francis; to live according to the
Spirit; dialogue is fundamental; the language is symbolic. Contemplation
for today: The use of psychology in contemplation; recovery of feeling in
order to hear the Spirit; the masculine and feminine; basis for dialogue; a
spirituality of dreams. A Latin American proposal: Contemplation and
popular roots; Latin American temperament; spirituality of the poor.
Building the fullness: contemplation-fullness of love; contemplation and
liberation; formation for contemplation.
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B. Pennacchini, O.F.M. “Saggio di lettura esegetica di un testo francescano:
Aiutare o no chi bussa alla porta di un convento?” in Forma Sororum, 25
(1988):78-88.

The reading and interpretation of the Legend of Perugia 115 by a group:
The thieves of Monte Casale from the perspective of minority. Analysis of
the text and consequences deduced from it.

A. Richard, O.F.M. “Reflexiones sobre la no-violencia y el movimiento
franciscano,” in Cuadernos Franciscanos, no. 83 (1988):19-30.

A brief overview of different points of Gandhi’s non-violence, which, in
my judgment, ought to be better known by Franciscan women and men as
a part of the spiritual inheritance that motivates them. Fundamental
elements of nonviolence that are attractive to Franciscans. Practical
applications.

A. Rotzetter, O.F.M.Cap. “Pladoyer fir eine Padagogik der Liebe,” in
Wissenschaft und Weisheit, 51 (1988):74-86.

In this brief in favor of the pedagogy of love, the author develops two
points. In the first he explains the pedagogy of St. Francis as it is reflected
especially in his paraphrase of the Our Father. In the second he examines in
particular some model passages from the Franciscan sources: Letter to the

Rulers of the People, Letter to a Minister, Legend of Perugia 115.

O. Schmucki, O.F.M.Cap. “Literatur zur Stigmatisation des hl. Franziskus
von Assisi, 1963-85,” in Bonaventuriana. Miscellanea in onore di J.G. Bougerol
O.EM. Ed. F. Chavero. Rome: Antonianum, 1988. Pp. 695-728.

In 1963 and 1964 Father Schmucki published his extensive and profound
study of the stigmatization of St. Francis entitles: De sancti Francisci
Assistensis stigmatum susceptione . . . . As is customary with this author, that
work gathered together the principal bibliography concerning the subject
published up to that time. However, after his publication, the stigmatiza-
tion of the Poverello has constantly been the subject of study and
investigation, and so in this present article Father Schmucki brings together
and systematically analyzes and critiques the literature that appeared
between 1963 and 1985.

O. Schmucki, O.F.M.Cap. “Le stimmate di san Francesco d’Assisi e le
stimmate di P. Pio. Convergenze e divergenze,” in Atti del Convegno di
studio sulle stimmate del servo di Dio P. Pio da Pietrelcina. San Giovanni
Rotondo: 1988. Pp. 135-68.

Father Schmucki has published many studies about the wounds of St.
Francis, but once again the theme has occupied him. This time it was
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occasioned by the congress in September 1987. At this time he also
extended his study to the case of Padre Pio of Pietrelcina. This comparative
study is composed of three parts: (a) The predisposition for the stigmata in
St. Francis and in Padre Pio; (b) the genesis of the stigmata in each of them,
the psychological reaction of Francis and of Padre Pio, and points of
convergence and of divergence between the two stigmatics; () the form of
the stigmata of St. Francis and of Padre Pio. With an abundant biblio-

graphy.







