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MONTHLY CONFERENCE

THE DIVINE PLAN

.’ Fr. Geoffrey G. Bridges, O.F.M.

St. John introduces the divine plan for our universe with the
words: “In the beginning was the Word, and the Word was with God;
and the Word was God.” (Jn. 1,1) And immediately he establishes our
relationship: ‘All things were made through him, and without him
was made nothing that has been made.” (Jn. 1,3) St. Paul takes up
the theme and carries it forward. He, the God-man, the Word made
flesh, is ‘the first-born of every creature”, holding the ‘first place”
over all creatures, and “in him all things hold together.” (Col. 1, 15-18)

What is true of all creatures is especially true of us, human
beings, made in the image of the human nature of Jesus Christ,
“in him we were singled out before the foundation of the world.”
(Eph. 14) He is our King, we his servants. We were made by
him, for him. For ‘we are Christ’s and Christ is God’s.” (1 Cor.
3,22)

Our whole purpose in life is bound up with our relationship to
Christ. a relationship established long before the Incarnation. If we
would know fully, practically, why we are here upon earth and how
we are to live upon earth, and where the work and prayer and play
of our life shonld lead us, then we must go back to the beginning and
see the divine plan of creation.

Our minds falter when we try to think of eternity or infinity;
being finite and time-bound we lack the power to grasp these notions
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2 THE DIVINE PLAN

in their fullness. But in so far as you can, go back into eternity. There,
before creation, you find God, eternal, infinite, absolutely perfect, ab-
‘solutely complete, happy, self-sufficient. He is God, three in one, divine
community and divine unity. He is perfectly happy in his divine life
of knowledge and love; there is nothing that can complete him, for
being perfect he knows and loves and possesses the perfect object.
And here is the mystery in our regard, that God being totally
perfect and completely happy should out of pure liberality decide
to share his perfection. Where shall we find the explanation for this?
St. John again supplies the answer. “God is love.” (1 Jn. 4,8) Love is
the motive of creation. God who could foresee how his perfections
might be imitated in countless finite ways by creatures, saw how he
might make others happy by communicating his perfection to them.
It was a free decision; no necessity was involved here. Nothing com-
. pelled God; there was no incompleteness to be filled. And that brings
. out how utterly contingent we are. God could have not created at all,
. and he would have been just as perfect, he would have been just as
" happy. We are the products of pure liberality. :
Really, the root of this is in the goodness of God. And as St.
Francis could see, God is “supreme good, every good, wholly good.”
It is a property of goodness lovingly to communicate itself. In the
Trinity the Father and Son share themselves with the Holy Spirit,
each giving to each. Hence, God who is good, God who is love, in the
unselfishness of his love desired co-lovers, so that what God loves

may be loved the more and that the co-lovers might share in the bliss
- of love. '

Now, because divine love works in comsort with divine wisdom,
God’s plan of creation manifests marvelous order. He would manifest
himself in a hierarchy from greatest to least. And that would have
the greater precedence in his plan which has the greater value, that is,
that contributes more to the end God has in mind in creating, to
manifest his goodness and perfection.

And here we come to the second great mystery in our regard.
That God should create though he is all perfect and all happy is
mystery enough. But God decided to communicate every possible per-
fection to a finite nature which would nevertheless be united to div-
| inity—to the Second Person of the Trinity, the Word. Infinity bound
. to finiteness! Divinity joined to humanity! This was to be the first
' co-lover, the model of all other intelligent co-lovers of God. This was
to be the link between God and creature, the mediator between God
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k an. And since he wanted that first creature to possess him en-
% l"lhe willed for that human nature glory and the means of glory,
was no sin first and then a decree. So great

il irtue. There )
oo and VLS from anyone’s fall. God will first his most

' .‘l‘)eing could not come
o-lover. _
peﬂe;'t:t in the plan of God was the creature who would be the high-
:‘ t in ihe scale of pure creatures, the one who would possess .the great-
rfection possible for a creature not united to the Divine Wm:d.
eﬂ;’ t:his was Mary. She is immediately (indeed infinitely) below Christ
iAnnthe scale of perfection, modelled on his human nature, and y:,;t 3
: model in herself of all who would share her sex. For Per alj;);1 A ;
willed glory and the means to that glory, grace and vu:l:ue. y
foreseen necessity, he willed her pre-redeemed b}.' Christ. o
. In the plan of creation, therefore, Jesus Christ and the. Vn‘f]lln
Mary, the Mother by whom he would become man, were first, the
_ mediate exemplars of all else that would be created. Beforq.: 'the'an-
gels, before Adam and Eve, before all the other lesser participations
in the divine perfection came Son and Mother. They are the proto-
and Eve were created, after whom
Word become man, finite Virgin
first and most perfect co-

types according to which Adam
ell mankind is modelled. Infinite
become the Mother of God, they are the
loving beings. .

After them God decreed the rest of creatures, each holding pre-
cedence in the plan of God according to their value and perfection:
the angels, men, animate and inanimate natures. '

Let us pause for a moment to consider the divine ommpote.nc,e
in creatures. All things have been made after the model of Christ’s
patare: “in him. . ., through him, and unto him.” (Col. 1, 16) The an-
gels were made after his spiritual nature of knowledge and love;
men were made after his combination of spirit and matter. And all
material creations are the variations on the possibilities within t}ne
i matter of Christ’s human body. When we meditate on the almost in-
i finite variety of creatures, great and small, atom, bug, beast, moun-
tain and star, we see some faint hint of the omnipotence of God; w.e
#ge told of his artistry, his ingenuity, his liberality (for the multi-
8 of plants and bugs and beats of this earth can not all h'fwe a
jgessary purpose in them). And in this we see one of the pr?x1mate
BEposes of creation: to speak to us of God. Nature is the primer of
B Divine Nature. .
But to return to the divine plan in our regard, God began in




4 THE DIVINE PLAN

time to execute what he planned in eternity. And the order of execu- |
tion did not follow exactly the order of precedence in value and per-
fection. Gradually, leisurely he prepared the universe. (Whether it |
took 4000 years as biblical scholars of old thought, or 6 billion years
as some modern scientists say, it does not matter, except that 6 billion
years is a better image of God’s eternity.) What he was spinning out |
was the kingdom of Jesus Christ. The first-born of every creature, the |
one decreed before all, was the exemplar as God fashioned the uni-

verse.

In due time, and again it does not matter whether this was 4000 |
or 150,000 years ago, in due time God with Jesus Christ and Mary in

mind created the human race in Adam and Eve. According to this
same plan of love, they were created to be co-lovers of God, to share

in the glory of God. And so in the beginning they, too, were equipped |

with the means to love and to glory.

If you sat back in day-dreaming fashion and imagined what you
would be like if you were perfect, probably you would see yourself

much as Adam or Eve was in the beginning. You would like to know |
without effort or study. You would like to have an infallible sense of |
values, so that you would always prefer and choose the better thing. |
You would like to be perfectly healthy, perfectly happy, without any |

prospect of any unhappiness, or of any end to all this happiness. Thus
did God endow Adam and Eve. They had intuitive knowledge; their

souls were full of sanctifying grace; their interior castle was in per-
fect order, the emotions and passions perfectly under the control of |
their enlightened minds; they were perfectly healthy, and without |

prospect of death. Next to the foreseen Christ and Mary they were
just about the most perfect human beings imaginable. By means of
their gifts they were supernaturalized images of God.

But there was a condition on this blessedness. And this was a part
of God’s plan also. God would be generous; but his intelligent and
free creatures must be put to a test and so show themselves worthy
of their blessings. The angels were put to a test. Perhaps it was, as

some of the early Fathers of the Church suggest, that the Incarna- :

tion of the Son of God was revealed to them, and they were asked to
adore and make submission to the God-man. At any rate, the obe-
dience of the angels was put to a test. Their reaction sealed their fate
for eternity. The obedient were confirmed in right and given an
eternal gift of beatitude. Those who said: “We will not serve,” were
confirmed in iniquity and condemned to eternal punishment.

R INE PLAN

m and Eve had to undergo the same law of the test. Basically,
o was a trial of their obedience. And because they, who were
i 1y blessed by God, were not content but wanted to bt.z even
- al?oYGod they fell into disobedience. But why was their fate
: e :hat of t-l;e angels? Why was not their mista?se an eternal 0.11:3:1
we can dare to 8ay, it was because of Jesus Christ, the predestin
‘ yand of his Mother that God had merey.
If Adam and Eve had not fallen, this conference would ncf»; ha\:
2 necessary. Because they fell and with them all of us werg ad ected,
most important that we understand the whole plan of God, espe-

ahilly in view of the Fall. For nothing essential was changed in the

of God; it could not be. But Adam and Eve underwent s;l change.
.their sin the supernatural likeness to God was d.estroyt.:d; they v;rlere
po longer clear mirrors of God’s perfection. Those gifts \V.hlcl.l .gavi t eril
such ease in loving and serving God were tak.en away: 1ntu1t1v? nowl-
edge, sanctifying grace, integrity of the emotions and the passions, 1m-
mortality without death. Yet, as St. Bernard and St. Bonavent;lu'e ex-
press it, if the supernatural likeness to God was destrf)yed, }: ey re-
mained the natural image of Jesus Christ; and they ret.amed. their plilr-
pose in life: to be co-lovers of God with Christ. We will skip over the

temporary means which the people of God had to use in order to ful-

“£ill their destiny without their supernatural gifts. What is of importance

to us is the present plan of God. .

Because of the predestined Christ, even as the Father declz.lredhh}s
sentence of punishment upon Adam and Eve he s.owed hope in 1t1 eir
hearts by promising a divine Redeemer. The Christ would set t m}fs
right. He would make amends for the sin; he would restore in the
minds and wills of men the power to be again knowers and lovers of
God; the supernatural likeness would be restored. .

Adam and Eve stripped of their glory begot the human race with-
out glory. Instead, in the human intellect there was darkness where be-
fore there had been the light of faith and intuitive knowlt.adge. The
reason of man was no longer complete master over his interior cas%le;
e was a prey to his passions and emotions. The will of.man was sub]fect
46 concupiscence, that urge to satisfy one’s desires w1thou"‘c consulting
son; it was subject to weakness, s0 that as St. Paul says, “I do not do
good that I wish, but the evil which I do not wish” .(Rom. 7,19) 5
lastly, the will is infected with a malice that leac.ls it to evaluat?
Pher things higher than God. But worst of all, the will lacked sancti-
‘ ng grace. These are the effects of the original sin.




6- THE :DIVINE PLAN

The good news of the Gospel is that Jesus Christ when he came
into the world brought with him the cure of these effects. Christ brought
supernatural gifts for our intellect and will, to take the place of the or-
iginal gifts of Adam and Eve. To those who belong to him in his Church
he gives the adequate means to fulfill their purpose in life as co-lovers
of God.

What are these gifts? They are the theological virtues: faith, hope,
and charity. Faith removes the darkness of the mind and restores to
the mind the ability to give right laws to the interior castle of the de-
sires, emotions and passions. Hope gives to the will the power to control
concupiscence, the strength to be firm and courageous in the battle of

life. Charity restores order in our choice of values. It is the primary.

remedy of original sin, which basically consists in the lack of sancti-
fying grace. These gifts of Jesus Christ supernaturalize us interiorly.
They draw into cooperation with themselves the moral virtues in us.
Faith operates in us through prudence, hope through temperance and
fortitude, charity through justice. And these seven habits, the theol-
ogical and cardinal virtues, suffice to sanctify us. Growth in these vir-
tues is growth in holiness. Only if we grow in these virtues will we
be lifted up to become worthy co-lovers with Christ of God.

There you have God’s plan for us. We are of the race of Jesus and
Mary. We were made to love God on earth and eternally in heaven.
Adam and Eve introduced discord into this plan, at least in the sense
that they were Iree to retain our original gifts for us by faithfulness or
to love them. They lost them. It was left to the “first-born of every
creature” (Col. 1, 15), he who holds the primacy over all, to dispose
of us. He chose to show mercy. He chose to match the generosity of
the Father. He lifted us up, brushed us off, and set us on our way
again, equipped with all that we need. It is true that the gifts we have
in view of the death of Christ, faith and hope and charity, do not equal
the original gifts. But it is also true that we are all the more subject
to the King of the Universe. He is King not only by primacy of nature
and perfection: he is King by conquest. We are now doubly indebted to
him. We owe it not only to God our Father but to Christ our King to
strain toward perfection. And all the more so now, Jesus Christ is our
way. We must trod in his footsteps. But we cannot take a step on that
way without the gifts of Christ, faith, hope and charity. The secret of
putting on “the mind of Christ”, the heart of Christ, lies in growing in

these virtues. Only they can fit us for our destiny: to be worthy co-
lovers.

| ANTHONY
tSermon For The Sunday Within
The Octave Of The Nativity

Sermon for the Sunday Within the Octave
Of the Nativity

At that time: “Joseph and Mary, the Mother of Jesus, were mar-
&ning at the things spoken concerning Himj’ (I...k. 2:33;1. .

' In Baruch (3:14) we read: “learn where is wisdom, where is k};ru-
- démce, where is strength, where is underst.andmg: that you n:lay ov,v,
1 also where is life and food, where is the light ?f tl.xe eyes, an pelace.”
" And in Psalm 83 (v.12) we read: “The Lord will give grace and g oryts
;;'grace in this present life, glory in the future. The first four elemen
of Baruch’s statement are referred to grace, the other four to glory.

" Thus wisdom, (sapientia) which is derived from sal.)or (ta:e),
is had in the enjoyment of contemplation; prudence, in guar ing
strength, in bearing with adversity; understanding, in

e L d. Likewise, life will be the holiness of

resisting evil and choosing goo: ; . :
our lives in eternal beatitude, as it is written: “I live and you shall

live” (John 14:19). Our food will consist in the enjoyment of happiness,
as we read: “And I appoint to you a kingdom. . .that you may e;:t
and drink at My table in My kingdom” (Lk. 22:29,30). Th.e light g}fl t e
eyes will be given in the vision of the glorified Humanity of Christ,
as we read in St. John (17:24): “Father, I will that where I am, they
also whom You have given Me may be with Me, in order .that thez
may behold My glory, which You have given Me.j’ Pea?e Wl:!l be }.m
in the glorification of the body and soul. Concerning this Isala? writes
(26:3) : “You will keep peace: peace, because we have hoped in You,
O Lord.” .
Concerning life and the light of the eyes Psalm 35 (v. 10) says:
“With You is the fountain of life; and in Your light we shall“see
. light.” And Psalm 147 (v.14) has this to say about peace a'nd food: “He
E has placed peace in your borders, and has filled you w.1th the fat }(:f
. eorn.” The fat of corn signifies the enjoyment of hal?pmess over the
mmanity of Jesus Christ, with Whom the Saints are filled.

In consequence of all this, learn, O man, to love Jesus,' and then
pou will learn where is wisdom, where is prudence, where is st.rength,
ere is understanding: that you may know also where is life and

7




8 SERMON FOR SUNDAY WITHIN OCTAVE OF NATIVITY

food, where is the light of the eyes, and peace. He it is Who is Wisdom,
concerning which we read in Proverbs (9:1): “Wisdom has built
herself a house.” He is Prudence. Job says: “His wisdom (the wisdom
of the Father, that is) has struck the proud one,” namely, the devil.
He Himself is Strength, as the Apostle writes: “He is the power of
God and the wisdom of God” (1 Cor. 1:24). In Him is the Under-
standing of all things, for to “His eyes all things are naked and open”
(Hebr. 4:13). He is Life, as He says: “I am the Way, the Truth, and
the Life” (John 14:6). He it is Who is our Food, for the Bread of
Angels is the food of the just. He is the Light of the eyes, as He Him-
self says: “I am the Light of the world” (John 8:12). He is “our
Peace, He it is Who has made both one” (Eph. 2:14).

Learn this Wisdom, O man, that you may be wise; this Prudence,
that you may be on your guard; this Strength, that you may be strong;
this understanding, that you may know; this Life, that you may live;
this Food, that you may not become weak; this Light, that you may
see; this Peace, that you may be free from trouble.

O blessed Jesus, where shall I seek You? Where shall I find You?
Where, after You have been found, shall I find such precious goods?
Where, when You are possessed, shall I possess such wonderful bless-
ings? “Seek, and you shall find” (Matt. 7:7). And where, I beseech
You, do You live? Where do You dwell during the day? Do you wish
to know where? Speak, I beseech You! In the midst of Joseph and
Mary, Simeon and Anna you will find Jesus, we read in today’s Gospel.
Therefore, let us see what moral meaning might be derived from them.

Joseph is interpreted as a growing son; Mary, as the Star of the
sea; Simeon, as one who hears sorrow; and Anne, as one who answers.
In Joseph, poverty is signified; in Mary, humility; in Simeon, penance;
in Anna, obedience. Let us say a few words about each.

Joseph: Poverty

Joseph, a growing son (Gen. 49:22). When a wretched man
abounds in pleasures and desires to increase in them, it is then that he
decreases, for he has lost his liberty. Solicitude for riches makes him a
slave; and as long as he allows himself to be governed by them, he de-
creases in himself by himself. The unhappy soul which is quite de-
pendent on that which it has is really more dependent, since it sub-
jects itself to the thing and not the thing to itself. This slavish sub-
jection is more manifestly apparent when that which is possessed with
passion is lost with sorrow. That sorrow is truly a severe servitude. In
short, nowhere is true liberty to be found than in voluntary poverty.

! ON- FOR SUNDAY WITHIN OCTAVE OF NATIVITY

ing son, who says in Genesis (41:52):
the land of my poverty.” In the land of
- he says, not of abundance, God has m.adc.a me to grow(.1 ’;0 g]:o::;
e to decrease in wealth. Thus it is said in t-he Second Boo
Povert?'i) that, “David was prospering and growing always .stronger
o er. but’ the house of Saul was decaying daily.” David—who
-B.tl‘O;Eah; 39 (v. 18): “I am a beggar and poor”—constantly pros-
1.:;d&grows like a shinning light even to perfect day; and he blel-
eomes stronger and stronger, since voluntary p.overty‘bestf)wsﬂ:trengtr).
| Isaias says (25:4): “The blast of the m1g¥1t (that ‘15, e p0<}:ol g
:‘Il;-;e a whirlwind beating against a wall” of mche.s. It 1.s a f;(;t. ;2 )a
Jeasures and riches enervate and destroy. As Jeremias xjrnte; ( h.t er-;’;
zﬁow long will you be dissolute in pleasures, O wandering daughter:
But the house of Saul (which is interpreted as. one wllll? mak;;
bad use of something) —that is, tl.lie hot‘liseht?f the fn:}llle ()I-f‘c:.dlsf ::o:h :
bad use of the gifts and good things ot ¢ d .

:el::ulzﬁa::atification of their body——decaye‘d daily. Thus Mose;lzavy‘rz Ii:
Deuteronomy (28:22): “May the Lord afflict y.ou wlth mrse;a o want
with fever and with cold, with burning and with lheart', and with o
rupted air and with violent winds, and pursue you tll‘l youlgezls l;e
This means that the Lord permits the rich man of this fwor | I?in -
afflicted with miserable want, since he is alwa}.fs in nee;ll ohsom;:l h i;
with fever, for he is tormented and suffers pain over the happ

another; with cold, with fear, lest he lose those very things which he

i 5 witl ted air of a
ired: with the heat of greediness; with the corrup
P nds of riotous living. Behold how

bad reputation; with the violent wi
the house of Saul decays, whereas the house of the poor and needy

David increases from virtue to virtue in the land of his poverty.

k - Herein is Joseph a grow
L 3 has made me to grow in

Mary Humility

" Mary, Star of the sea. O humility! O gl*itteri;ng Star, illqrr(lilnat}:tg-
the night, guiding us to a safe refuge like a flashu‘l‘g flame,fa;\l/I pfmr -
i g out to us God, the King of kings, Who says: Learn of Me, fo

#m meck and humble of heart” (Matt. 11:29). N

L He who is without this Star is blind and gropes; his ship is dashed
Fiéces and he himself is drowned in the midst of the waves. As .we
od in Exodus (14:24,25,29) : “The Lord, looking upon the Fj.fygt;l;
iy through the pillar of fire and cloud, slew their hc:st. An 5
prthrew the wheels of the chariots and they were carried into the

;' .. But the children of Israel marched through the midst of the
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sea upon dry land, and the waters were to them as a wall on the right

hand and on the left. The Egyptians, whom a dark cloud covered,
signify the rich and powerful of this world who are shrouded in the

darknes of pride. The Lord shall kill them and overthrow the wheels of |
their chariots, that is, their position and glory. And He shall plunge

them into the depths of hell. But the children of Israel, whom the

brightness of a fire has illumined, signify the repentant and the poor in |

spirit, whom the brightness of humility enlighten. They pass with dry

feet through the sea of this world. The waters of the world, its disagree- |

eble abundance, are to them as a wall, which guard and defend them
on the right hand of prosperity and on the left of adversity, in order
that popular esteem might not make them proud and temptation of the
flesh cause them to fall. Concerning this we read in Deuteronomy
(33:19) : “They shall suck as milk the abundance of the sea.”

Note, that no one can suck anything unless he compresses his lips.
Those who have a mouth that is open with desire for the attainment of
wealth, for the business of vainglory, and for popular esteem cannot
suck the abundance of the sea. For it is difficult to separate wolves
from a carcass, ants from grain, flies from honey, wasps from wine,
harlots from a house of prostitution, and merchants from the market. It
is similar to what Solomon says in Proverbs (27:6) when he writes:
“It is a proverb: A young man according to his way, even when he is
old he will not depart from it.” Only the humble, then, who close

their lips to the love of temporal things, suck as milk the abundance of
the sea.

O star of the sea! O humility of heart, which turns the savage and
distasteful sea into sweet and delightful milk! O how sweet is bitter-
ness to the humble! How trifling is tribulation, how bearable is every-
thing for the Name of Jesus! The stones were sweet to Stephen, the
gridiron delightful to Lawrence, the lighted coals pleasant to Vincent.
They sucked as milk the abundance of the sea for Jesus. In this verb,
to suck, is even denoted a certain vehement desire mixed with pleasure.
Truly, only humility has known how to suck trial and sorrow with that
avidity and delightfulness of spirit. Thus we read in the Canticle of
Canticles (8:1) : “Who shall give you to me for my brother, sucking the
breasts of my mother?” Three persons are here brought in: the mother,
the sister, and the brother. The mother is penance, who has two breasts;
namely, sorrow in contrition and suffering in making reparation. The
sister is poverty; the brother is the spirit of humility. Sister poverty
therefore says, “Who shall give you to me for my brother” (the spirit
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that “you might suck the breasts of our mothe?”' w:lth
&:-c? Behold the brother and the sister, Joseph and Mary, the bride-
1re o

: ili bride, is the
9 d bride, | rty and humility. He who has the , ]
om and brter POery poor man who takes humility to himself

! ~Humility)

'degroom. ‘Blessed is that
his bride.

eon: Penance
imeon: . .
Simeon, one who hear sorrow. Concerning this the Apostle (-slx;ys‘i
me'rOW which is according to God works penranc.e” (% Cor. 7:10)b. n”
E Proverbs (17:22) we read: “A sorrowful spirit dries up the 0;1(()38.
:om the fat of licentiousness and wantoness. thl;ls Job ;:YS (1313 h 19,b on)e;
in t! d. and He makes all his
bhukes also by sorrow In the bed, d He makes '
”H :virtiler. Bread becomes abominable to him in his life, and to his
the meat which before he desires. . . .
{oulThZ bed is the pleasure of the flesh, in which the soul lies hke;
' a;-alytic, enervated in all its members. In St. Mattl;l,ew (9:2) w: real :
g’l‘hey brought to Him a paralytic lying in a bed. 30(1 ,;;bu f:a:u::
;v - . . . . e p
in the bed, since He inspires a soul, torpid in :
:fy :ﬁ: ?ll:sh, with sorrow for sin. It then listens to the sorrow wh;clf
ﬁkes all his bones to wither. This is what Daniel has to say (10:8):

. . he

“When I saw this vision, there remained no strength in me, e:lnd ta
) appearance of my countenance was changed in me; and I fainted aw )i,
This js what happens thus to the soul.

and retained mo strength.” . ouls
is 1 f the flesh) becomes abominable to
B e, amd e ool (1 of his animal nature) the

in his li ] is, the soul

in his life, and to his soul (that 1is, t : ature)
meat which before he desired.” This is what Daniel says (10:3) : “I :;:3
no desireable bread, and neither flesh nor wine enterd into my mouta,
! w . with ointment.” Solomon says: “The heart that

either was I anointed 1
bac his own soul, in his joy the stranger shall not

F:_ané the bi't_tegnevss of
seddle (Prov. 14:10). , o . -
e Where there is the myrrh of sorrow, there the worm of dissi
s c . . . .
'pation is not intermingled. Thus Isaias says (22:4) : “Depart frotn me;
will weep bitierly: labor not to comfort me for the devastatlcrn 0
i ,--aughtér of my people.” In like manner ought a repen.tant sinner
o ihe unclean épirits: Depart from me, I will weep bitterly. ]}lﬂt
] es so does bitter and tearful compunction
3 e away the devils who surround the soul like bees a honeycox;b.
M labor not to comfort me, O carnal passions, for as Job says l216_. I)n-
Bpr are all troublesome comforters.” “My soulr refused to be (:lc:’
’ 1" with your consolations (Ps. 76:3). “The comfm:ts, Ombg .2;7
ftny own, for woe to you who have your own consolation (Lk. 6:

oke drives away the bees,
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:th these foods or even with only .eome of ttheml Ix::;e w,ith
pro d excess would allow us and were our life ‘seaso i
o n;aGod how easy it would be to live. according to nature.
Jove O ’

d In the quotation above from Genesis there follows the phrase:

two
down at the borders, not between the borders. There are

"1.va: namely, the entrance and the exit of th.is life. Poverty l;:
gy t;kes its rest at them. For it considers the very P
 dowm e and it directs its attenion towards his very comm«;ln
S o nsequence it does not wish to lie down between”t e
:,i:;ieAm‘i‘i:s oidceor th(f:t1 it might hear the bleatings of the flocks,” as

rs

J of Judges says (5:16) , that is, the sweet suggestion of the

gle ’BO(;II: lives and lies down between the borders who takes noc ac-

o d exit of his life;
apunt of the entrance and Is liles ot o
‘ f the flesh and in the vanity ol th¢ ot
e ow that settled life of heavenly beatitude was good a:ndh al-
Fiaty nce was excellent; and he bowed his shou

f eternal permane . : shot
:;:;I::"‘;e‘:” the poor Jesus, the Son of God. He carries Jesus, sltnc«;l -1::
Jove of Him he patiently bears whatever misfortune happens to .

iasti .4): “Take all that shall be brought upon
Thu.s Ec;l?:as:)lz:sszz'(t:w(i:«it;re.”l" aPoverty, therefore, carries Hi.m ox;
zl‘:: :ahznuld:rsyhumility in the arms at the breast. Thus isbtl'ie (i;n;::l:n :.
: i ,read 1:12): “A bundle of myrnh' is fny elov d to °5
g:‘;::i;sa:;de betwfeen my breasts.” In this diminutive (l;:)u;, i)::d'};l ;
humility is denoted; in “myrrh” bitterness for our Lor lsd :ss. ; .carry
heart is between the breasts, as if the humble bnde}:ﬂo; ;uzt;ble ™
in my heart my beloved Jesus, a bundle of myrrh, the T Tt
Crucified One, in order that I might be humble of. lolearthan A
the Cross in my body with Him. Poverty and humxht;;, tTere o ,of =y
Jesus to the Temple—that is, they come a8 far as the Temp

by hand.
Heavenly Jerusalem, a Temple not made by ha
ea‘;jl Z s?milar manner, penance and obedience acknowledge and

bless Him. Thus we read in Psalm 95 (v.6): “Pr?ise and l.)eauthH‘-’ir;
before Him.” With respect to the penitent sinner, his conf.es-“o':i:dom
is beauty, for Confession cleanses him of the leprosy OdeI-n a.II:salm 103
the soul with the grace of the Holy Spirit, :s w? read in D ente
(v.2) : “You have put on praise and beauty.” This refers t(: E e
who have been cleansed by Confession and are adorned wit . g:.Hol.i-
" With respect to the obedient m:nT:sagrgsga::fi)ﬁe:a}t’;; obedi-
B j is in his sanctuary. e . .

,::g :;fs;z,lliws of conscience in the mortification o: his t;\:l
Wil and majesty of life in carrying out the command of anotier:

—“have given joy to my soul” (Ps. 93:19). Therefore, labor not to com-
fort me for the devastation (for the affliction) of the daughter (my
flesh), which the daughter of my people, that is, of the region of my

five senses. Concerning this the Psalmist says (143:2): “He eubdues
my people under me.”

Anna: Obedience

Anna answers with Samuel: “Speak, Lord, for Your servant hears”
(1 Kings 3:10). Also with Isaias she answers (6:8): “Behold here I
am, send me.” And with Saul: “Lord, what will You have me to do”
(Acts 9:6) ? Solomon writes: “A mild answer breaks wrath. . .A gra-
cious tongue in a good man abounds” (Prov. 15:1; Eccli. 6:5). The
mild answer of a humble subject breaks the anger of a proud Superior.
Thus we read in Proverbs (25:15): “By patience (that is, by the pa-
tience of the subject) a prince shall be appeased.” And as Ecclesiasticus
says (4:32): “Do mot strive against the stream of the river,” that is,
against the will of the Superior; but humble yourself to him. And a
gracious tongue of pleasant charm in a good subject abounds, as one
might say with Job (14:15): “You shall call me and I will answer

you.” He answers the caller who obeys from his eoul the one who
commands him.

rather does he rest in the

Behold we have briefly touched upon these four virtues, in order
that he who desires to find Jesus, let him possess these Persons, for sal-
vation rests in their midst. Joseph and Mary bring Jesus to the Temple,
Simeon and Anna acknowledge and bless Him. Poverty and humility
bring the poor and humble Jesus. '

Poverty brings Him on its shoulders. Thus in Genesis we read
(49:14,15) : “Issachar, like a strong ass lying down at the borders
saw that settled life was good and that the land was excellent; and
he bowed his shoulder to bear burdens.” Issachar, which is inter-
preted as reward, signifies poverty, which rejects all temporal things,
in order to receive the reward of eternity. This reward is called a strong
ass. An ass is a pack animal which feeds on rough and coarse things.
Thus also poverty carries the burden of the diay and the heat and
uses cheap and worthless things. As blessed Bernard says: Bran-bread
and simple water, plain herbs and beans are not by any standard de-
lightful things; but in the love of Christ and the desire for interior
pleasure they are exceedingly delightful things and sufficiently capa-
ble of giving satisfaction to a stomach well-accomodated to them. How
many thousands of poor people there are who with pleasure eatisfy
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Behold where the “King of powers” lives (Ps. 67:13). Possess)
these virtues, then, and you shall find the Wisdom of God and the
Power of God, Jesus. Let us humbly implore Him, most beloved|
brothers, that He may build the house of our constant dwelling on}
these four pillars, in order that He may live with us and we with!
Him, Who surpasses all things, blessed forever and ever. Amen.

’ignificance Of The Devotion
To The Sacred Heart

Sr. Mary Martin Mass, S.M.
Translated from the Locatelli Edition by Fr. Mario DiCiccoy O.F.M.

Note: In some places I have used a translation of a Scriptural text other than |
that given by the Douay version of the Old Testament or by the Confraternity ]
version of the New Testament, since oftentimes the Douay and Confraternity do |
not translate exactly as St. Anthony viewed the Latin version. It is important,
when translating these Sermones, to stay as close as possible to the Latin text of
a Scriptural passage: for if each word is not translated in the sense in which
the Saint desired it, his entire moralization upon a Scripture passage either
loses its point altogether or is considerably weakened.

i £

" The essence of the Devotion to the Sacrt;d é{le?r: 1;) th: 1;;111sz<1>1
. - 0 3 op

the divine and human love o ris :

; 1 :ve fi:rs: }figh;y that he calls it the most complete professmtll) .of

P tian religion! Our present Holy Father quotes Pope . tus

Ch;leslieving that it was “. . .the synthesis of our whole religion

s f, 72

; orm of the most perfect life. . . .

;:atnare the basic principles which impel thc.a fa1thfu1. to th.l:r:)}:!ir

- ﬁcn“ Jar devotion? Primarily, because to worship this Heart 1s to u; . u};

itkhe Person of the Incarnate Son of God. Secondly:, the Iie:aif}tl oformer

ore than any other organ is the symbol of His love. . He el

* :uon rests on the teaching by which we know tha:t His heaPemon

2 ' ] {  noblest part of His human nature, i8 hypostat::ally united t.o twtla]i o
| | i way 1

' Divine Word and must be adored in the same w -

‘ghthurohe :vt;:res the Person of the Incarnate Son of Godl.r Tl(;ls 1513:111;!11;

ic fait! i 11 says it is already so’e
i f Catholic faith as Pope Pius X . | .
::ien:d (;;lrthe General Council of Ephesus* and in the Second Council

WITH SWORD IN MOUTH

Man no sharper sword -could he unsheath—
Biting words which cut deep in the heart.
Heart of steel or stone though may it be,
Difficult the task to heal the wound.

Many are the hearts for men to win,
Many hearts are pierced by rabid fool'ry:
Selfish—warming “I”, but freezing “you”—
Gruesome pride to trumpet all the day.

Brutish wolves may gnash at beating hearts,
Might. be “wolvish” nature—not man’s part!
Wolves can’t speak; but man—to him it’s proper,
Not so proper when he speaks destruction.

Fr. Anaclete Yonick, O.F.M. Y

inople.®
“ C;:’:‘:;‘::g ti‘eason above refers specifically to t.he eHeart of :1;
Divine Redeemer, the immediate object of the devotion. In Ha" s;I){e ;It
aner, its demand for adoration stems from the fact th?t 1sd e :
w than any other member of His body is the natural slgnxa;xlll sy:
‘% of His boundless love for the human race. As Pope Leo aptly
pscd it, “In the Sacred Heart there is the symbol and the express

of the inifinite love of Jesus Christ which moves us to love in
"

B, Moreover, it makes us cognizant of the fact tha? (?hl‘ist’; 107:' ll;
s golely spiritual. Rather, we come to learn that .1t is a t l‘lee- ole
b Tt is divine, human-spiritual, and human-sensible. I.Ils ove 18
e hecause He is the true Son of God. It is at the same time human
pase He is also true man. His physical heart beat with love for men.

15
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It was joined to His human will full of divine charity and also to the 1
infinite love which the Son shares with the Father and the Holy Ghost. |
The divine love has its origin in the Holy Ghost who is the personified

Love both of the Father and the Son in the August Trinity. This same

Spirit of Love was the cause of the infusion of love in the souls of the -_
faithful. As St. Paul expresses it, “The charity of God is poured forth :
in our hearts by the Holy Spirit who has been given to us”.® The intim- |
ate unijon which exists between the divine charity in the hearts of the |
faithful and in the Holy Ghost expresses the real mature of the devo-

tion to the Sacred Heart of Jesus.

When did this devotion of the faithful arise? Pope Pius XII in his
work, Haurietis aquas, proves that it is an ancient and traditional de-
votion of the faithful. The only new thing about it is the form it has
taken in the last three centuries. Our present Holy Father goes back
in thie history of this devotion to the Old Testament and opens his
encyclical with the words of Isaias, “You shall draw waters with joy
out of the Savior’s fountains”.? It is true that these words symbolically
foretold the manifold and rich gifts of God that Christianity was to
reap, but it is not the purpose of this paper to trace the history of those
magnificent milestones that marked the way of his unparralled devo-
tion. The present writer wishes only to determine the significance of
this devotion for the generation which our Lord Himself said that it was
most needed. St. Gertrude challenged Christ on the fact of its not being
a universal devotion throughout the ages, especially since St. John cham-
pioned the love of Christ throughout his Gospel. She was told that such
a unifying devotion was reserved for this later period when the charity
in the world needed to be revivified through the love of our Savior.!

This answer is found in the encyclical of Pope Pius XI's Miseren-
tissimus Redemptor which very specifically declares the need of repara-
tion. In this work, Pope Pius XI recalled that in the revelations to St.
Margaret Mary though our Lord insisted on the immensity of His
love, He grieved over the horrible outrages that were heaped upon
Him by the ingratitude of mankind. To atone for this, Pope Pius X1
states in the above encyclical, “We establish therefore and We order that
annually, on the Feast of the Sacred Heart in all the churches of the
world, there take place a solemn act of reparation to our most loving
Redeemer in order that We may by this act, make reparation for our
own sins and may repair the rights which have been violated of Christ,
the King of Kings and our most loving Master.”"

What prompted these Popes to urge the faithful to worship the
Sacred Heart of Jesus in preference to other parts of His body? It is
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primarily to determine whether such an organ of the body is adora-
8. in itself, but whether the worship offered is apt to show our Lord’s
b e for mankind and to bring Him closer to us. No other organ of
sost’s body serves so well as that of His Sacred Heart which is the
terial seat of Christ’s theandric love for mankind. This love of
rist includes the uncreated love of the Word and the created love of
. human heart of Christ. Devotion to the Sacred Heart includes
en, besides the cult of latria, for the adorability of Christ’s human
dature in its totality, a love directed towards Christ and manifested

3 our affections, our words, our deeds, and especially in our endeavors
“»to smitate His virtues of charity, humility, and meekness. Unless there
/ is a true understandig of this devotion, it is evident that ignorance
" pan lead one to a sentimentalism which is definitely no part of the

significance of the devotion. This was apparently the interpretation put
wpon the adoration of the Sacred Heart by the Jansenists whose Coun-

" ail of Pistoia referred to this adoration as novel, erroneous, and dan-

gerous. Pope Pius VI in his dogmatic Bull Auctorem Fidei of 1794
immediately denounced this opinion as false, venturesome, pernicious,
and offensive to pious ears and injurious to the Apostolic See.’? At no
time since has any Vicar of Christ allowed any such malicious inter-
pretation to go unchallenged. On the contrary, they have never ceased
to urge the faithful to study this incomparable devotion.

‘The present Holy Father states very emphatically that this devotion
when rightly understood makes it clear to all that we are dealing with
#n ordinary form of piety which may at one’s discretion be slighted in
favor of other devotions. On the contrary, Pope Pius XII reminds the

faithful that they are dealing with a duty of religion which is most
| conducive to Christian perfection.

It must be understood then that such a devotion is not a mere

- external ritual accompanied by a complexity of mechanical observ-
 #aces. No, it is' chiefly an interior, spiritual devotion which results
’ strenuous imitation of Christ. Reiterating that it is founded on

Parity, it bears repeating in order to make us realize that here we
) Jhonoring directly Christ’s love in Itself. We are loving Love;
ore, ours must be an operative charity. Our labor in this re-
Fmust be an earnest striving toward love, adoration, imitation, and
frtion as true members of the Mystical Body. This implies arriving
jat absolute confidence of unfailing love which caused St. Paul to
4 im triumphantly in his mission, “I am confident that neither
b nor life, nor angels, nor principalities, nor things present, nor
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things to come, nor powers, nor height, nor depth, nor any other creag
ture ghall be able to separate us from the love of God in Christ Jesu 4‘

our Lord.™?
It is evident then why Pope Pjus XII proclaims that this fornd

of religion must be held in the highest regard by which man honory
and loves God more and more easily, and by which he more readily
consecrates himself to divine love, as our Lord Himself proposed
and recommended to Christianity, Christ’s present Vicar on ea
warns us that anyone who considers this gift of Christ to His Chur
of little value does a very rash and harmful thing and offends Go

Himself. ‘
The Holy Father says succinctly that anyone who considers thif
rightly holds, The faithful, in honoring the Most Sacred Heart o
the Redeemer, fulfill a most serious obligation by which they arf
bound to serve God and dedicate themselves and all that they have
including their most secret thoughts and actions to their Creator an
Redeemer, and in this way obey the divine Commandment: “Thc ‘
chalt love the Lord thy God with thy whole heart, and with thy wholj
soul, and with thy whole mind, and with thy whole strength.”*

o
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-
BALLADE FOR ST. FRANCIS

Look where our songs confront an ancient ill
New with names and old with centuries,
For now we stand where chanting atoms fill
The vowels of all our waking sourceries.

In blazing patches of an earthly Pleiades,
We poke where frail white fire is locked,
And boast like winter through dead trees:
“How far the ways that we have walked.”

How far the ways? Pride smiles—until
Years lose their treadbare sophistries
And let a childish repture spill

On old dust-covered memories.

Tears return like crashing seas

Where semi-cadences are flocked
Around our burnished infancies. . ..
How far thie ways? Pride smiles—until
Efficiency, our single skill,.

Looks shabby now in face of these:
Songs shimmering on Alverno’s hill;

A man who makes them, on his knees.

Yet Love that found such ecstasies
Stands yet today, still glory-frocked

In all the ancient fineries.

How far the ways that we have walked.

ENVOI
Poor prince of song, our melodies
Are loudly timed and neatly clocked.
And, knowing our straying, God also sees
How far the ways that we have walked. .
' Sister M. Florian, O.S.F. ¥

“On Devotion to the Sacred Heart”, The Advocate, June 23,

The Catholic Mind, XXVI, (1928),




Consecrated Virginity, II1

Er. Philotheus Boehner, O.F.M.}

d virginity is total dedication to God and
eligious sphere. This consecration affects;
and is therefore essentially the same for
both men and women. Scriptural texts and the earliest Christian"
writings refer to virginity without any particular distinction between
the sexes. It is only in the Acts of the Martyrs that the concept of fem-]
inine virginity is distinguished from the masculine, and this came aboutj
mainly because of the circumstances under which Christian women]
faced death. For the young virgin martyrs of antiquity, condemnation|
was generally preceded by a concentrated effort to break down their}
resolution. Alluring promises of marriage, attempts at seduction, and
threats of torture and violation were used against them; and many
actually were violated by their executioners before being put to deathd
But nothing could shake the determination of those heroic women whoy
clung to the Faith through the most refined and the most brutal tor
ments. They welcomed death as their entry into the bridal chamber
where Christ, the beloved Bridegroom, awaited them. The early Chris|
tian authors frequently refer to the death of the virgin martyrs as
unter of marriage, reflecting ideas that were curren :
i to come into the

The ideal of consecrate
the things that pertain to the r
the entire personality of man,

the definite enco
at the time and that were to develop in the centuries
now generally accepted concept of feminine virginity as espousal to|

Christ.
Tt is not our purpose here to go into the historical development off

this concept. We have touched upon it only to point out that the
virgin martyrs of antiquity are the earliest representatives of the
Sponsa Christi ideal, and with them appears the first distinction bed
tween male and female virginity. If this distinction came about pri
marily because of certain extrinsic conditions, it ds nevertheless 1
valid distinction and possesses an intrinsic value that merits thought
ful consideration.

I. The Sponsa Christi as Woman

In the natural order, the most beautiful gift God has given tol

20
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nan is her power of complete surrender to another. It is woman es-
L cially that the Creator has endowed with this delicate yet so power-
faculty of surrendering herself in love, of giving herself in body and

F goul with total dedication. Since this surrender stems from the woman’s

: 8

gatural desire to serve, it can never be regarded as slavery. Seen in its

e Christian perspective, it can only be regarded as loving and volun-
servitude. Woman gives herself, but she does not throw herself
‘away. She binds herself with a trusting confidence as boundless as
her love; but she does not fetter herself with the chains of blind pas-
gon. She loses herself utterly, but she finds herself again in the one

| ghe loves. In this loving surrender and willing servitude her heart burns
} and consumes itself and at the same time finds rest and support, se-
| ourity and happiness, and its deepest satisfaction. As this readiness for

surrender and service is the characteristic quality of the true spouse, so
in the role of spouse woman finds the fulfillment of her natural (,les-
tiny. All her physical, psychological, and spiritual endowments are di-
rected toward the conjugal union. Unlike the man, who remains more
or less unaffected by marriage, the woman is completely transformed by
it. It achieves in her the maturity and stability that characterize full
developed womanhood. 7
~ In most western cultures, the bridal veil symbolizes this totality
of the woman’s surrender to the man. It is the sign of her honor, the
acknowledgment of her voluntary submission to him who has WOn’ her
love. It is the sign that she desires to live according to her divinely-
ordained destiny in its fullest and deepest reality. ’
The 'l;he ’sam? significance attaches to the veil of the consecrated virgin.
tun’s veil covers her head as a sign of God’s authority over her,
as a sign that she is espoused to Christ as her lord and master and only

A love, that she has surrendered herself wholly and utterly to His service.

e symbolism of the veil gives expression to the basic difference be-

tween - o e . .
B tli;em.mme virginity and masculine celibacy. Essentially, as we have
1 said, the ideal of total consecration and self-surrender is the same for

sexes: . P ..
xes; the difference lies in what is given and in the manner of

 giving, S ier s .
‘ g The man’s gift is more a gift of the will and of the spiritual

¢ e:: tal::l fla:cu.lties; the woman’s gift is rather the gift of the heart

e Lory. t};: ysical powers. The man gives as a friend, as a vassal to

_ Man’is be woman gives as a bride to her beloved.

et Y nature a ruler; to him alone belongs the dignity of the
g um, of t¥1e priesthood. His role in the Church is to teach and

3 ,atodact as intermediary between God and the faithful. He is the
nd the co-worker of Christ, and if a priest, the instrument
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;rant reality for her, a person Whose life she observes and studies
mhose mind she seeks to understand, Whose doctrine, rightly grasped,
s the source of her wisdom, the criterion of her judgments, the rulé
¢ a1l her actions. If her feminine heart, created as it is for self-surren-
i and receptive love, allows its supernatural vision to grow dull and
!  .cured or to become distorted by feeling and sensuality, it will soon
grow weary of serving an unseen Bridegroom. Love of self will even-

aally, if imperceptibly, smother love of Christ, and because woman
ires so deeply to be the object of a tangible affection, illicit love of

through which the Divine Master exercises authority in the "Churel
In the fullest perfectioh of his consecration, man is the alter Christi
The consecrated virgin as Sponsa Christi has an entirely differer
role. It is her task to exemplify in her vocation of submission, receg
tiveness, and loving servitude the essential elements of Christian life
complete surrender to Christ. Her surrender, though of lesser digni
than the priest’s in the hierarchy of values, is nevertheless the greate
and most complete that a creature can give to the Creator. More ths
the man, whose characteristic trait is gelf-will and whose great tem
tation is to Lucifer’s pride and defiance of authority, the woman . atures will soon complete the destruction in her heart
able by nature to offer God her entire being. And she can ma The consecrated virgin, however, who is truly the Sp;msa Christi
this offering in a way that is impossible for the man. As a sif  eadily increases her natural power for dedicated love. Christ is hel’
of her submission and servitude, the virgin wears a veil, acknowledgis ‘peloved. She knows Him, and she knows herself in relation to Himr
that the Divine Bridegroom has placed this sign of His authority up | She understands clearly what He expects of her, and beoause of he.
her head. When receiving the veil, she makes a solemn and pub Jove for Him she runs lightly and gladly along the way of His will Shr
declaration, according to the words of the ritual: “Christ has plac ;,.tudies Him constantly, learning to see with His eyes, to think witl; H‘e
a sign upon my head, that I may admit no lover but Him.” He alec | mind, and she is able to embrace all creatures in 'h;r loves without ‘l:
is her lord, He alone is thg center of her life. Only in Him do | eny way jeopardizing His supreme right to her S ividod hoart Crel
her heart seek rest, and only through serving Him does she f'» | tures for her are not hindrances but helps along the ru ed. climt;;
complete satisfaction, and the fulfillment of her self-effacing d | to perfection. She views the world in the spirit of reverent f’inder and
] ld'mi;ration, and everywhere she sees reflected the image of her Beloved
gu beauty gl.immering through the magnificent artistry of the cosmosj
1 i s b e e b e
ol Love in Wh (}1’ : es radiant wmhh the brilliance of the Etern-
] Spom: (lllllzrisﬁoil: t;]: .through Whom she lives. The beauty of the true
joyous beauty of a woman deeply in love.

tiny as woman. , )
~ So much for the theory. In actual practice, however, to atts
to this perfection of love is no simple matter. In the last analys
of course, it is a question of grace; but it is also a question of
creature’s _cooperation with grace. The feminine genius is direc
toward the concrete, the practical, and the tangible. Faced with
stractions it becomes confused and impatient. It is psychologica

difficult for a woman to serve an ideal, to devote herself to an Y E°  Th
| | ; ' : , ¥ The . R -
o History com poiat 0 multitude of men who have di y meaning of all purification, of all religious surrender, is that

e o er. oven for am hypothesis; but fow are § B creature empty itself and receive a new value as the image or
women among such martyrs. Yet, the consecrated virgin is espvoused' 0‘ the Eternal. In order to be redeemed man has only to sur-
a hidden God; she is called to live wholly in the realm of the spirity L T:b §?1utely to God, to assume the attitude of passive receptive-
Herein lies a danger. If woman’s affective life is stronger than mas « mdms 18 o Ot to be understood in a negative sense, but in the posi-
it is also less stable. How many religious women, thinking themsell e decisive sense of the feminine. Here the concept of Sponsa
securely ensconsed on the mount of the purely spiritual, have actus} l::ne;g% as a symbol of the mysterium caritatis, the mystery of
fallen into the pit of sentimentality, of imagination, or of disgui b ﬂ: Py the metery of religion.

feminine sensuality. There is definite need for the consecrated virgirg - faithful are obliged to give themselves to Christ, to belong
harpon her o riowal bercoption 0 that her natural genius for adm y 'thout .reéervation, The baptismal rite is essentjally a mar-
tion and devotion be directed according to the sound tenets of Chfia' in which the soul is betrothed to Christ, and the goal of

_theology, Because she is espoused to Christ. He must become a l'i:‘ i[;erfgfxuliloxélitciward which the soul is first directed in bap-
v ‘ n wit rist. But only the consecrated virgin, because she

II. The Sponsa Christi as Symbol

Nien
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e r.uary, ‘1903, as a monthly dedicated to Christian Unity and th

: jssions; in the Rosary League of Our Lady of the AtO}I'leI: .
pious society of prayer and good works, dedicated to th B‘;nt, i
4 firgin for the cause of Unity; in the Union-That-Nothin -Be Le eli?ed
,w]]ec.ted several millions dollars to spread the faith an?i h-l v g 'wh
 aries in all parts of the world. Of her part in the Chair of Ue ity Octare
we ghall mention in a later connection. o Unity Octare

She was truly 4 Woman of Unity in | i

Jed her to embrace the Churc}{ wiwthyFTtl?;r I())Zvlﬁ zzzs:;:e(i): ot w}'liCh
on O(.:tober 30, 1909 in the little convent chapel at Graymoo cgrl:lpamo'ns
the title as.well for doing much to bring others to t{l:lor. F elmerlts
wrote t!u? first chapter of the book Prince of the Apostles 11390(7))(1. i}:ll)e
::]:Ji le;ltll'y by Father I.)‘aul and Rev. Spencer Jones (who rem’afnéd-
i the kg cl:can communion). She had the Sisters beg for money i
‘dew S(l)lr ity to pay the bills for printing The Lamb in the ey ;n
' r;)zm : ea I:g'o:r:lldf suggested articles, did book reviews and pr::)i?:
rading, and e anc:lr Sx;:t::fs. of the correspondence for both com-

m7bf:l::§r5h1;u;;1:: wm;::e ctl;’s;li; a;;ociated with Father Paul since
. . She ca i i

5 cwul:ltt;r oc;f hl:ffli] befox:e the Ffiars’ F ounde:efli'.cl)ll.cflt :l:eccl:ny:;:):razl ts}:
ey of hor re;x::::dlzaﬁfarwmk, N. Y. She spent the first part of the
ety o Toned b of a farmhouse some distance from the little
Now Yo on ™ swa otted for the use of the Sisters. Although her
Fe Past (o alie n?t far (about fifty miles south) from where

ev. Lewis Wattson) was serving as pastor in King-

oton, N. Y., she did ;
“ not get in touch with hi .
Qmaha, Nebraska, to assume charge o;v la him until he had gone to

2en devoted to parochial work.

Fath
.3, 18;; I;atlu}{ an}(li Mot.her Lur:fna met for the first time on Octo-
mition ;he Aer .ome in War.wmk, N. Y. after he had resigned his
el o :::101;:3 é\hs.swn in Omaha. On October 7 they pledged
w o e hoclety of t%le Atonement and thus became its
Tor reliom montl:I s later, while Father Paul was preparing him.
‘ uran: o Ib eifath oll); Cross monastery, Westminister, Md., Mo-
Moped smons he. fs e should g0 to Graymoor. Complications had
‘ but shs coura;:vf:zzpaa;l;;ns s;) 1t?halt1 they did not accompany
 Sois er of Father Paul: “Surely it i
Ibi(;vho prompts you to go to Graymoor at once );liilswnt'}:ﬁ
you God-speed. The time of waiting is past. God’s Advent

WOMAN OF VALOR

'V Fr. Titus Cranny, S.A.;

In reading a recent biography of the foundress of the Francis
can Sisters of the Atonement, one is reminded of the words of Chris
topher Dawson in The Judgment of Nations. “The cause of Christiag
Unity,” he declared, “can best be served neither by religious contros
versy nor by political action but by the theological virtues: faith, hopej
and charity. . . The first and greatest need toward religious unity if
an internal and spiritual one.” The life of Mother Lurana Mary Franj
cis, S. Al is indeed a spiritual approach to the problem of Christiz t
Unity, a deepening of the theological virtues according to a Francisca
interpretation, and the gift of a precious legacy to her spiritual‘datixgu
ters and to all concerned with the sorry spectacle of a disunited Chrig

tendom. |
When Father Paul James Francis, S.A., Mother Lurana was joing
nt at Graymoor, N. Y., abod

founder of the Society of the Atoneme
fifty miles north of New York city on the eastern side of the Hudsof
River. Like him she prayed and sacrificed for years until she entere
the Church at the age of forty; like him she sought to inspire othen
with longing for religious unity and dedicated the religious famill
she began to this holy resolve. Like him she had a special attractiol
for St. Francis of Assisi whose Lady Poverty she loved and imitatel
with genuine devotion. :
The first intimation of a religious vocation came to her rathd
early in life when she was in school. “I became conscious of tw
things: first, that my life was to be different. . .and secondly, thi
I wished to do and suffer something worthwhile for God and f¢
» (11) The rest of her life was a clarification and developme:

group of unmarried clergy-

others.

of these two ideals. j
This noble foundress was one of those brave, valiant, and intrep

a special vocation and communicates ¢

women to whom God entrusts
ork and inf}

traordinary graces of sympathy and leadership. Her w

ence were often behind the scenes, but nonetheless real and effectivy

Mother Lurana had a part to play in all the spiritual projects
which Father Paul engaged: in publishing The Lamb which began

26 .
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k- nothing less than to help to answer Our Lord’s prayers at the
§s Supper, ‘that all may be One’ When we love anyone very much
 pay 2 great attention to the dying request which he makes and
& may look upon this as Our Lord’s dying request. How great a
Esvilege 18 ours!”

message to you is: ‘Go forward and your joy is in obedience.” Mothg
left Warwick and came to Graymoor on December 15, then the Octay
Day of the Immaculate Conception. It was the Foundation Day of
Society of the Atonement. )

Throughout the rest of her life she was a close associate and d
worker with Fr. Paul. But she was more; she was the Co-Founder {
the Society of the Atonement. She realized in her own life the ideals §
Father Paul, better than any of his own friars, somewhat like St. Clo
anderstood so well the mission and message of the gentle Francis
Assisi. Mother Lurana’s work for Unity was through the apostolate 3
prayer, sacrifice, suffering, and retirement—for the love of God af

She recalled the work of the Franciscan friars in the apostolate
i i?[]nity and seemed to suggest that this was another reason for the
B ors and sacrifices of her Sisters. “We have the Franciscan tradi-
is this great work. We too should be vitally interested in the re-
ion of the Eastern Schismatics. Saint Francis is interested still and
cts his youngest child, our Institute, to do all in its power to give
fanpetus to the reunion of Christendom.” (318). Mother Lurana had,
of course, a special concern for the Anglicans and their return. “It is
F well worth the attention of our Religious to win back ‘Our La(‘ly’s"
¢ Dowry’ as England has been lovingly called,” she commented.

the love of souls. ’
In his brief but striking foreword to the biography, Archbis’
Cushing of Boston pays tribute to Mother Lurana and her vocation}
Christian Unity. “Lurana Mary White became a religious by divi
vocation long before her religious profession was ratified by 4
Church,” he writes. “Eleven years were to pass between the day
took her vows privately before Father Paul Francis and the day}
formal profession following her conversion . . . During the quar
century of ceaseless activity Mother Lurana fulfilled the mission wh:
God had entrusted to her. When she died in 1935, five years before 4
death of Father Paul Francis, she could stand before the Heavet
Bridegroom, her lamps lighted in the oil of a magnificent apostol
(xii). No one can view the portrayal of Mother Lurana. . .without se§
ing the desire with which this saintly servant of God was inflameé
that they all may be one.” (xiii). The Archbishop echoes the sex
ments of all the Graymoor Sisters in his closing sentence: “I pray th
many new vocations to the Society of the Atonement may be the fruit]
this book, and that its wide circulation may bring heavenly joy to th
who are already disciples of her who is rightly eulogized as “A Wom
of Unity”. '
Mother Lurana had a keen appreciation of the vocation of Um
for herself and for her Sisters. “The union of Christendom is our
ique aim,” she would remind them. “We like to separate our ni
and think of its syllables, At-one-ment, meaning to make at-one.
is very evidently our special vocation, the one for which God cal
our Society into being. And this is what Rome expects from the
ciety of the Atonement. We know how our late Holy Father, Pius
had hoped that this Society would do much for Unity.” (317)
another occasion she said to her Sisters: “how great a vocation]

Her coming to the Church was a long ‘and gradual search for the
 truth. The way was not easy but filled with many obstacles. The con-
viction within her grew, as it did with Father Paul, that no unity
| was possible apart from the see of Peter. As an Anglican sister she
wrote that “The lack of real desire for a return of the Anglican church
- to reunion with the Holy See has heretofore been on our part, and

not on the part of the occupants of the Chair of Peter.” Elsewhere she
‘ n(.)ted that “It is a futile dream to contemplate a unied church on earth
7 W.lthout a visible head. If every parish must have its rector, and every
diocese its bishop, how could the whole Catholic Church throughout the
world exist as one fold without having one supreme or chief shepherd
over all? Did then the Divine Founder of the Catholic Church Ii)n its
",, constitution provide for a permanent head and universal shep-
iherd over His flock, to feed the sheep with sound doctrine and pro-
: tht:.’m from the wolves of heresy? And is this head the bishop of
. me? Within a short while she would answer her own questions
- ‘ . an unqualified affirmation: The Pope is the Vicar of Christ upon
‘When received into the Church she wrote in her Memoirs: “Thank
e are safe in Saint Peter’s Boat! The only fervor I felt was when
5 my profession of faith, especially at the words: ‘And I believe
the Holy Catholic and Roman Church believes.” It was good to
«Qlond .and from the inside.” Others were praying for llber and
: mtl}l:y an(.l for Father Paul. When she was returning from
e spring of 1898, she visited the holy places in Assisi
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and met Fr. Bernadine, OFM, at the Portiuncola. She was wearing tl_:‘
brown habit and explained her identity to him. She asked for prayers
and he gladly consented. “Would you promise to pray so willingly
you knew what I am what you probably consider a heretic?” The friz
emiled his reply: “We shall pray all the more willingly.” (39).

Her work for the Chair of Unity Octave (January 18-25) was mOxY
than just a task well done. She and her Sisters worked on it from iy
beginning in 1908, carried on an immense secretarial work in all pary for the others. “W )
of the world for its promotion, and dedicated their strength and talen " ]? d to h ' e are -Inen‘l‘bers of .the Society of the Atone-

. ) nt,” she said to her community, the Society of the Atone £
to make it known all over the world. It was she who conceived th hat ph £ ) 1 i ment o
. . . ‘ us—that phase of Jesus’ life which is that of sacrifice, re i
hich the Friars of the Atonement now use in observance ¢ d of bei . e a , reparation,
] sne-ment and of being a victim.” Shortly before she died while suf-

name W.
i . The Chair of Unity Oct . In 1926, Card . s
this program of prayer e air of Unity Octave. In ar pring intensely, she turned to a picture of Christ crucified and of
Francis and repeated what she had written at the foot of the pic-

nal bourne of Westminster had asked Father Paul if another nam

day, July 9 which was later approved in 1946 by the Sacred
jng pgation of Rites, for the Atonement Friars and Sisters. She cul-
/?‘,. d a deep love for Mary in her own life and communicated it to
. own religious; for Mary was the special patroness in the Work of
nity as Our Lady of the At-one-ment or Unity.

Her life was one of sacrifice and of atonement, of pain and suffer-

: Particularly at the end of her life. But she would be the leader and

might be used as an alternative for Church Unity Octave, which willlR 1. - before: “Two Victi :
liable to misunderstanding in Britain. On the feast of St. Augustin 324) g belore wo Victims of Atonement. I will be the third.”

of Canterbury, the apostle of England, Mother Lurana suggested th
pame that is now used, adopted since 1949 as the official title for
Friars and Sisters of the Atonement. ]
Father Paul realized her many unusual qualities of mind an

heart and the blessing that he gave to her in 1904 expresses his senf
ments as well as the singular vocation to which she was called: “God
promise to thee and thine. And they that be of thee shall build g
the old waste places: Thou ghalt raise up the foundations of many ge]
erations and thou shalt be called: The Repairer of the Breach, the R
storer of paths to dwell in” (Is. 58:12).

Lurana! Wondrous blest art thou, St. Francis’ Child,

Unto whom the Lord of hosts hath said: “Thou shalt be sty}

Repairer of the Breach ‘twixt th’ Apostolic See

And England’s Ancient Church; and they that be of thee.

Nor day nor night shall cease to pray and toil in pain

And agonize till Rome and we are one again. ‘

The Unity with Rome did not come until five years later when :

small Society of the Atonement, numbering two friars, five sisters,
ten lay associates were received into the Church in the Chapel, O
Lady of the Angels at Graymoor. Monsignor Joseph Conroy, later Bif
op of Ogdensburg, and Rev. Paschal Robinson, OFM, officiated at ]

Mention should be made too of Mother Lurana’s love for the pov-
rtv of the Poverello. It was no passing attraction but a deep conviec-
ion exemplified during her thirty-seven years at Graymoor. “How man
pares are avoided by just obedience to the Holy Poverty demanded by
Bt. Francis of his children,” she observed. “Instead of fanaticism sweeslr;
qy Poverty is the Mother of wisdom and prudence in earthly ;s well
s in heayenly affairs.” (209). As Father Paul spent his first winter
t Graymoor in an old paint shack named “Palace of Lady Poverty” so
fother Lurana lived the first winter in a house that was scarcel
tter known as “Old St. Francis House” until a permanent con ¢
as ready. vent
'I;(;d';l;'l tlhe Sisters of the Atonement number 350 members. They
: Unitedps tealeent t;lz ideals c'>f their founc.lress in thirty dioceses in

| A ande;{ and ( anada; in Cc.)unty Leitrim, in Ireland; in Quad-
bece ; e ome in Italy; and in the diocese of Yokohama, Japan,
il ohs o tt;l r'ecently mad-e a foundation. Thus they carry out the
, foregin mi&;ia(l)ll'l cc;;ﬁ;egz;til;n asb“missiox_lary work at home and in
 catechiom and Christia,n o ir' y offering prayers or by teach-
and mmbaptized o Cor }f ;.me”arlt;on% the poor and among bap-

s given theendty o t;lcs. urt 1‘:3r scope for their Unity
ar fods of m lt)’raci : > hs or women es,}:emally for those who
br wideaing malizatlil:n to fe t}(f:t}llmlxc ffax;}l. : Every year‘witnesses
ot o ok p ot ope of Mother Lurana: “My dear

his grace: to have many foundations,

M poor, but ri i
ors rich in love towards God, one another, and the

-) 1

momentous ceremony. 1
Mother Lurana cherished special devotion for the Blessed Virg

under the title that originated at Graymoor: Our Lady of the Ato
ment. She helped Father Paul compose an Office and Mass for ¢




32 WOMAN OF V2

The Atonement Sisters seek to put into practical living the m,
of their community, Non nisi Te, Domine—Nothing, save Thyse
Lord’ by living in the spirit of Atonement, by following the exan
of St. Francis, and doing their part fox the fulfillment of Our Lo
prayer: “That they may be ore.” It is significant that at the present t§
there is a community of Lutheran women in Gemany, the Sisterg
St. Mary, who pattern their life and work upon the imitation of (
Lady and who are particularly dedicated to the work of Unity. Th
should be much earnest hope and devout prayer that God in His gq
ness may lead them, like Mother Lurana and the Sisters of the At
ment, into the Fold of Peter.

This life story of Mother Lurana, whijch prompted this article
an engaging tale of a remarkable womam in the annals of Amer}
Franciscana, and in the history of the Church in the United St
She takes her place with other heroic women vowed to the servied
God and the Church, such as Mother J oseph of Maryknoll, and Mo
Theodore of the Sisters of Providence. Sijster Mary Celine has cauf
clearly the spirit and personality of her foundress and related her 84
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