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MONTHL) CONFERENCE

The Liturgy of Confirmation

Fr. Martin Wolter, O.F.M.

Dogmatic Basis

On 5(,i;‘x<-mhm' 1. 1946 the Sacred Congregation of the Sacraments.
acting OP the authority of our Holy Father Pope Pius XII, ssued a
decree which granted to ordinary priests, who are pastors of sonls, the
faculty to administer the sacrament of Confirmation. This action on
the part of the Holy See has served to foeus atiention upon the mnean-
ing and purpose of this particular sacrament.

This concession on the part of the Church in itself indicates to some
extent something about the nature and place of Confirmation in the
Christian scheme of life. It is apparently the wish of the Church that
if possible no one die without heing confirmed. Hence Mother Church
allows pasters 1o confirm infants in danger of death when the bishop
is not available. No other sacrament, besides the fundamental one of
baptism, is thus made available to a child without the unse of reason.
Holy Euchavist is for tliose who have reached the use of reason: Pen-
ance and Extrenme Unction for those who may have sinned: Matrimon)
and Holy Orders for those who choose respeetively the married or
clerical state of life. But Confirmation is something possihle and proper
for all baptized Christians. In fact it is uniquely related to Baptism as
the completion of that first sacrament.

This relation of Confirmation to Baplismm is expressly tangzht in
an even earlier decree of the same Sacred Congregation of the Sacra-
ments (1935) which reads in part: “It is indeed opportune and more
conformable to the nature and effects of the Saerament of Confirma-
tien, that the children do not approach the Holy Table before they
have received the sacranment of Confirmation, which is as it were the
complement of Baptism, and in whieh ix given the fullness of the Holy
Spirit.” ‘

A study of the early writings and practices in the Christian Charch

Point to the same connection belween Baptism and Confirmation. The

Fathers of the Church, such as Clement of Alexandria. considered a

significant the descent of the Holy Spirit in the form of a dove at the

aptism of ¢ byiet in the Jordan. The Apostles by their way of acting

8 . . . .
howed it onlivmation wa= o completion b the work ol Haptiem
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Thus we read in the Acts of the Apostles: “Now when the apos
Jerusalem heard that Samaria had received the word of God, §
sent to them Peter and John. On their arrival they prayed for
that they might receive the Holy Spirit; for as yet he had not (

L chall be witnesses for me in Jerusalem and in all Judea and SE.lIl]-
L, and even to the very ends of the earth” (Acts 1, 8). Hitherto child-
L of God but still spiritual fledglings, the apostles were not raised to
. itual adulthood by the direct and visible coming of the Holy Spirit.
upon any of them, but they had only been baptized in the ns ..’ ' imilar effect is achieved in the soul of the baptized when the Holy
the Lord Jesus. Then they laid their hands on them and they recd it comes invisibly through the instrumentality of the sacrament of
the Holy Spirit” (Acts 8, 14-17). Y firmation.
It was the practice of the early Church to administer the sacra “'

of Confirmation often immediately after Baptism. In many cam
deacon or simple priest would perform the rite of baptizing, but §
a bishop would complete or “perfect the Baptism” as the saying v
by admistering the sacrament of Confirmation. The Council of Ef
in Spain about the year 305 even passed legislation to this effed
ordained that if a catechumen in danger of death had to be baptj
then if he should chance to survive, he should be brought to a b
who could “perfect” him by the imposition of hands. In the :
century St. Irenaeus compares Baptism with the milk for babes, wif
as the reception of the Holy Spirit through the laying-on of han -"i
likens to the strong meat of the adult. Thus we see that the functi ~
Baptism is to regenerate us in the supernatural order, while Config
tion brings us to the state of supernatural maturity. 4

Liturgical Ceremonies

The new Holy Week Ordo has a special “Chrism Mass” to be cele-

R ted by the Bishop on Holy Thursday morning. The Preface for this
k¥ .. now contains a section formerly part of the ceremony for the bless-
ks of the chrism. In this Preface the Church asks that God will “con-
b this creature of chrism unto a sacrament of perfect salvation and
%ﬁ!e” for the baptized. The remainder of the Preface also stresses the
b general notions of the perfect Christian life, namely the overcoming
- of our primitive corruption, the state of being a holy temple of God,
b innocence and holiness of life, the office of king, priest and prophet
* which the Christian shares with his Master, Christ. In other words,
already in confecting the chrism to be used for Confirmation Mother
Church clearly shows that it is destined to perfect our spiritual life
in all its aspects.
The first words of the confirming bishop (or priest) are reminis-
cent of those spoken by the angel to Mary. Facing the one to be con-
firmed the bishop says: “May the Holy Spirit descend upon you and
may the power of the Most High preserve you from sin. Amen.” The
second prayer also makes a reference to sin, noting that the baptized
. has already received the forgiveness of sin. One of the first and most
' important effects of Confirmation is thus indicated in the liturgy, name-
§ Iy that the Loly Spirit will so strengthen the soul as to enable it to
Ekeep from falling back again into sin.

-+ The early Church seems to have had in mind the parable of the
il east out of his house who later returned to occupy it with seven
Mer evil spirits more wicked than himself. Eusebius of Emesa speaks
. “house open to wickedness” whereas Clement of Alexandria points
f how Confirmation shuts the door against the return of the devil.
fen we have emptied the soul from evils,” he writes, “we must fill

h the good God, for it is a chosen vessel. When the empty vessel is
M, then the seal goes on to preserve this holy thing for God.” St. Paul
Bles to this “sealing” when he writes: “In him (Christ) you too, when
ad heard the word of truth, the good news of your salvation, and
8 in it, were sealed with the Holy Spirit of the promise, “who

The work begun in Baptism is “perfected” and the Christian §
brought to spiritual adulthood when at Confirmation the Holy Sg
comes with the fullness of his seven gifts. He has already come into}
soul at Baptism, as indicated in the liturgy by the anointing with \
chrism immediately after the pouring of the water. But the activi b
the Holy Spirit in the soul of one merely baptized is very limited
compared with that in one confirmed. It parallels as it were mj
natural life, where a small child’s capabilities cannot equal that
an adult. ‘

Before Pentecost the apostles also possessed the state of g8
and the presence of the Holy Spirit. But they lacked the fullnesf
his gifts. Our Lord quite frankly pointed out to them the incomp}§
ness of their faith and the weakness of their virtue. “Many thing
I have to say to you, but you cannot bear them now. But when he, §
Spirit of truth, has come, he will teach you all the truth” (Jo. 16, ]
“You will all be scandalized this night; for it is written, ‘I will s
the shepherd, and the sheep will be scattered’ ” (Mk. 14, 27).

But with the coming of the Holy Spirit in tongues of fire a i
vellous change is effected and we see our Lord’s prediction fulfi
“You shall receive power when the Holy Spirit comes upon you, &
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is the pledge of our inheritance” (Eph. 1, 13-14}. St. John encourg
his followers in the struggle against sin by reminding them of the pof
of the Holy Spirit dwelling in them. “You are of God, dear children, 4
have overcome him (Antichrist), because greater is he who is in 4
than he who is in the world” (I Jo. 4, 4). y

In the second prayer of the Confirmation rite the Church indic§
that the work of Baptism—deliverance from sin and incorporation §
the life of Christ—will be perfected and made permanent through
outpouring of the seven gifts of the Holy Spirit. “Almighty and eteg
God, who in thy kindness hast given to this thy servant a new ':
through water and the Holy Spirit, and granted him (her) remi'
of all his (her) sins; send forth from heaven upon him (her) they sey
fold Spirit, the Holy Paraclete. Amen. The Spirit of Wisdom and und
standing. Amen. The Spirit of counsel and fortitude. Amen. The Spj
of knowledge and piety. Amen. Mercifully fill him (her) with the Spl
of thy fear, and seal him (her) with the sign of the cross of Christ,
he (she) may obtain everlasting life.”

The bishop places his right hand upon the head of the one to be

i srmed and with his thumb applies the chrism to the forehead in
‘ vform of a cross. This laying on of the hand signifies the conferring
_a power from above, just as the tongues of fire came down and
1led upon the heads of the disciples. But here the divine power and
e ce is channeled to us through the ministry of the bishop who holds
position of authority in the Church. By the imposition of hands the
lahop also shows that he is accepting this person into the ranks of the
Loldiers of Christ, granting him a new status as a full-fledged Christian,
L, adult citizen in the kingdom of God.
The matter or material part of the sacrament is the chrism com-
pged of olive oil and balsam. In the Old Testament kings, priests and
“ phets were anointed with oil to symbolize that they were receiving
¥ trom God a special power or office. Because Greek and Roman soldiers
i and athletes used olive oil as a “rubdowm” to strengthen and limber up
| the muscles it also has received the connotation of preparing one for
combat. On the other hand balsam, which gives off a sweet odor, sym-
bolizes pleasant relations with one’s neighbor. Confirmation brings us-
to spiritual maturity, which implies an awareness of our social obli-
gations and the ability to fulfill them. St. Peter says: “Behave yourselves
honorably among the pagans. . .doing good you should put to silence
the ignorance of foolish men” (I Pet. 2, 12, 15). St. Paul writes: “Let
. your moderation be known to all men” (Phil. 4, 5). This social aspect
. of a good Christian life is symbolized by the perfumed scent of the
.. balsam of Confirmation and is summed up in the words of St. Paul:
“We are the fragrance of Christ for God” (2 Cor. 2, 14).

We mentioned in our first conferemnce on the liturgy of the sacra-

ments that the Church frequently makes use of the sign of the cross
L while administering them in order to show that the source of all sacra-
§ mental grace is the meritorious death of Christ on the cross. In addi-
| tion 1o this general thought there is a special reason why the bishop
f makes the sign of the cross on the forehead of the one confirmed. Per-
#ps the forehead was selected because in ancient times runaway slaves

Jre branded on the forehead so they could not escape recognition.
aps, as the scholastics said, it was because shame shows itself by
Pluzh on the forehead. At any rate the forehead is an open, public
8 on the human person. And the cross is the identifying mark or
g of Christ. To place this sign on the forehead symbolizes that
person publicly belongs to Christ and must publicly acknowledge
j 88 Lord and Master. The confirmed person must be ready to
t shame and suffering as did his Master. “No servant is greater

These words describing the seven gifts are taken from the eleve
chapter of Isaias where the great prophet tells of the Messias and
work: “The Spirit of the Lord shall rest upon him: the Spirit of wisdg
ete.” Through the Sacrament of Confirmation, therefore, Jesus Cl
shares with us his sevenfold Spirit, the fullness of his spiritual manh -
“For in him dwells all the fullness of the Godhead bodily, and in }
. . .you have received of that fullness” (Col. 2, 9-10). The sacrame: :
graces of Confirmation are given us that we may practice the full Chy
tian life, imitate our Lord also in his public life, share in the wor
redeeming souls, and grow “to perfect manhood, to the mature measf
of the fullness of Christ” (Eph. 4, 13). 4

Now the bishop confers the sacrament. History tells us that #§
“form of words” accompanying the laying-on of hands has varied w|
time and place. The Gelasian Sacramentary (perhaps 600 A.D.)
the formula: “The sign of Christ unto life everlasting.” In the Gr4
Church even today the formula is: “The sign (seal) of the gift of §
Holy Spirit.” Our own Latin rite form reads: “I sign you with the a§
of the Cross and confirm you with the Chrism of salvation; in §
name of the Father and of the Son and of the Holy Spirit. Amen."}
is noteworthy that the earlier formulas are more simple, expressing §
basic idea that Confirmation seals or perfects the baptized Christd
with additional gifts of grace. Our present formula (possibly of Ca#§
ingian origin) seeks to explain what the bishop is doing as he reci
the words.
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than his master” (Jo. 15, 20). “He who does not
follow me, cannot be my disciple” (Lk. 14, 27). p

The slight blow on the cheek with the words: “Peace be to 4
is in reality derived from the kiss of peace with which the bishop}
missed those confirmed. Nowadays we often explain it as a symhg
the blows and sufferings which we must be ready to bear for the {
of Christ. 3

After some versicles the ceremony of Confirmation concludes W
this prayer by the bishop: “O God, who hast given the Holy Spinf
thy apostles, and hast willed that through them and their suc
He be given to the rest of the faithful, look with favor upon our husf
service, and grant that the Holy Spirit, descending into the heart of}
man (woman) whose forehead we have anointed with hol

signed with the sign of the holy cross, may, by dwelling
it a temple of his glory.”

, : “When an
' . i f Satan. . .as the Lord says:
binst the spite and cunnlltlgoif) a z:nan he wanders about desert and
irit has gone ou 1 il go
poe” spirlces in search of rest, and finding none, he saye, [ w3 logse
perless P house, which I left. . .So, let us all, brothers, keep a ¢
ok into My ”’
selves. . .
o 0lur o’s Second Life of St. Francis we read furthelt testlmcilnlj:
k> . 113 a
b In C? :’I: fear of his own strength, or rqther.lack of it. i m;Jyobody
’ the SalI:1 ughters yet! Do not praise me as if I were safe. <
- an(ll) ar;:ised while his end is uncertain, Whenever it bm;y an
ult% eth: take away from me what he has lent n::f, Onl.Y ‘?NZbody
e Glyﬁrremain and even an infidel possesses them. f\galﬁ’ ¢ a sinmer
4 .’I ghw: flatter himself with undue applause over aflythmf tBa t this he
j . 0A sinner can fast, pray, weep, mortify his .fles : 1; ithfull
o do'd remain loyal to his Lord. . . While serving him fai Y,
: ot do: . »
i mrz:nust) ascribe to him whatever he gives us. ithout
we ile thus acknowledging human pature’s helplessness ‘;‘1 "
While of God (as does the Church in confirming us), it thr:tn do
thetll)l(m:trher hand humbly recognized that all the g(OGO(i “5;01‘223 ). In his
on the . . “fruits of the Spirit” (Gal. 5, .
hristian are “fruits of t P )
proceed. f.rom a C o tells us: “The Apostle says: ‘Nobody can say,
Admonitions Francis irit" (I Cor. 12, 3) and it says,
Jesus is the Lord, except in the Holy Spirit ' e,’ (Ps. 52,4). So
“There is no one that does anything good, no, not (1)11-1 h the. Lo;'d says
it is that whoever envies his brother for the good whic his envy
r does in him, comes close to the sin of blasphemy, becauseh 1o oy
toouches the Most High, since it is he who says falcl;d dd;es ‘:n;thing of
« i ther a servant of God has ]
590‘1-” You can tell by this wheL d does anything good through him,
the spirit of God, that, when the O-r d he rather regards himself the
his flesh. . .is not puffed up abm:’t it and he
in his own eyes.
more unworthy in 1s. he connection between the sacrament
Pope Pius XI pointed out the inted St. Francis the
irmati Catholic Action. He also appointed St. )
. of Confirmation and Ca 0 he “apostolate” is on
® patron of Catholic Action. In this day when the Iz]h ch and St.
eye Y it is well to remember what the ur
‘ Tyones tongue 1 1d be well known to all Fran-
g Francis think about the apostolate. It Shou]f : rm before others, how
BMlscans how St. Francis insisted upon seil-reto h
B recommended preaching by example rather than by w.ords,. }i.O:; ’ ct’:
aphasized that the exterior apostolate must flow from mtc}a:;ointends
Ry, “A her ought first in secret prayer to draw water i1
Ry. preache g . he ought first to grow warm within
} pour out later in sacred sermon; Ie(} X g )
he utter cold words without” (II Ce anoej. 1d be appar-
i From our study of the liturgy of Confirmation it shou pPp

carry his crogg]

y chrism
p.

there, nj

q
Franciscan Aspects

Reflecting upon the liturgy of Confirmation we might find uf
things reminding us of St. Francis. We could, for instance, J
his great devotion to the Holy Spirit, or his desire to carry the sigil
the cross (the Tau) publicly on his person while preaching the eyl
to all. Or we might study how the “good odor of Christ” was found]
the sweetness and charm of his personality. But for brevity’s sake le
restrict ourselves to the following main points. 4

We have seen that the early Christians believed in the importai
of Confirmation as a sealing in of the treasure of divine grace andj
sealing out of the attacks of the devil. The opening words of the Cq
firmation liturgy expressed this in the words: . . .may the power {
the Most High preserve you from sins.” The mocking jibe of the P
testant “reformer”, Tyndale against the Catholics: “They think
if the bishop butter the child in the forehead, that it is safe,” is 1§
quite true. But it is true that the Church considers the life of grace

the baptized very unsafe unless Confirmation strengthens it. p

St. Francis, too, realized the inherent frailty of our human natw
and the constant danger that it might fall victim to the devil. He Wi
extremely conscious of the need for watchfulness and effort on ma;
part, and of the need for God’s powerful grace. “Let us hate our bod
with its vices and sins,” he says in his First Rule, “because with ;
carnal way of living it would deprive us of the love of our Lord Jest
Christ and of life everlasting, while sending itself and everything e
to Hell; because by our own fault we are foul and vile,
but ready and willing for evil.

consil

averse to goolll
. .And let us be well on our guary
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ent that such is also the mind of the Church regarding this sacraj
of Catholic Action. After all, as the philosophers say, “agere seqd
esse,” which means that all action corresponds to the source or !
whence it flows. Full-blown Catholic Action can come only from a;
son who is fully Catholic. And that is the precise role of Confirmg
—to enable us, with the grace of the Holy Spirit, to reach the sg

In Memory of His Passion
Fr. Thomas Plassmann, O.F.M.t~

4 . . 1 t
k1t is my recollection that many of the Franciscan writers of the pas

of Christian perfection, “the mature measure of the fullness of C J

(Eph. 4, 13).

BENEVOLENT OBJECT

Savior, I would tell them

In pain with the pain of human-ness
The urgent wonder _

Of all this royalty that is ourselves:
And the intensely useful suffering of this world
That rends to dust the cautious rock
To which they bind their feet.

You will not mind

That I shall come

Dishevelled into heaven,

Scratched with the thorns of my roses
And breathless with a love

That urged me run

When all the world would walk.
You will not mind

That I come in fool’s cap

And lay it at Your feet.

Cleo McMahon

L e sought to combine the story of the Pas-sion with. t.he Iliob' Sifa.czll?::
behe Mass. This effort has a deep dogmat?c and sPlrl.tua glgn tl}(: ev(;
 are apt to forget that the Holy Eucharist was institute dTlll e ol
whe Passion, only a few hours before our Savior suffere e'fsilg o);
. Garden. The sacrifice of the altar is Fhe same as the sacri 1ceth
fyary except that the former is performed in .an unbloody manngr, °0:.
or in a bloody manner. We may well imagine that when our avtlh
Rnounced the words of consecration over the bread and wnllle, ﬁ
Baises of the rabble who were to crucify Him the next day, rang 1t }:‘outgd
&, little windows of the cenacle on the hill where our Savior celebrate
His Apostles the Memorial of His love. .

Hence it is that Christian belief has from the eal.'hest days su}l;-
younded the altar with memories of the Savior’s pass‘lon, and deatt.
E Over every altar stands the cross of Calvary. The priest's velt-:.tufletl;1 s
’lymbolize the vestments of our Savior as He went to the ordeal o 1;3)
at drama that climaxed His redemptive work among Us. The. a
symbolizes the robe with which Herod clothed Him. The. mamp}f,
le and cincture symbolize the bands wherewith He was tied to t ;
Enillar of scourging. The amice reminds us of thfa crown of .tlilor}t)ls an
he chasuble represents the cross which He carried and which became
Bhe altar of His immolation.

It is not mere fancy to say that the course of the entire Holy Mass,

. . .
mm the first to the last, shows reminiscences of Christ’s passion and
may sometimes be obscure

fath. These reminiscences or indications :
B veiled, but the meditative soul may well search .for tl?e‘m, for suc

peditation is fraught with special blessings and special spiritual graces.
Bhaps there is no better way of attending Holy Mass thfm by c‘;)u‘i
gly bearing in mind the things that happened as .the. Savior wende

way from Gethsemane to Calvary. In this medltaflon th.ere is no
norm to be followed. The devout soul has full hbert).f in search-
or moments, actions, and words of the sacred PassioEl 1.n wha't .St.
mas calls “the memorial of His passion,” the Eucharistic sacrifice.

Vhen the priest stands at the foot of the altar to say the f)penlng
s and confess his sins, we may well follow our Savior into the
105
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Garden of Olives where He suffered His bitter agony. Three timef
priest says MEA CULPA and three times our Lord raised His hap,
His heavenly Father in His agonizing pain. Then He rose and with
Apostles proceeded to the gate. Judas met Him and greeted Him ]
a kiss. Even so the priest kisses the altar, for as the Pontifical says, ]

altar is Christ”. May the priest’s kiss and that of the faithful neve
semble the kiss of the traitor.

heavenly Father, is reminiscent of Pilate’s

o ar‘; a(l)tff.;3 ::1‘115 13)1:1(1)13“1:e crucifizd. At the LAVABO we recall that
Bone tllled his hands in hypocrisy. The Jews preferred the death of
e wiilat of Barrabas. Pilate brings the king of the Jews before the
t onl ° nd exclaims: Ecce homo, even as the priest turns around to
ey al nd says ORATE FRATRES. The recital of the secret prayer

e.peop es::cretl; to thank our Savior for His unbounded kindness to
'ﬂ:zfl I:Z ask Him that His sufferings may not be in vain for us and
: at large. . .
"VI‘(;::dpassiong of Christ was a tremendous drama and l1ts bles:x;ii
] effects range from the beginning of the world .to tl;)e .ast f}l:; ot
far into eternity. Thus it is proper that the priest eggl;;I Aspthe
o with the words PER OMNIA SAECUI:.A SAEC-ULOR d Ae the
s sest raises his voice, Christ takes uponhﬂimselff }1\1/[1:) ;;:Sz :11‘17 o he
| st through the streets of Jerusalem. to the top o B e ol 1t

i tiful canticle we possess. dSt. Lyprian

lt’hr:ff:zz;tsictll;eo;n (?:ltltil:i:;’. We may well imagine thatlwh.ilia t}l:e- he:l\lrg
I burden lay upon the King of heavelf and. earth, 'the; ;:le esltlla:) fc r(:i:Z and
§  the souls redeemed by Christ joined in th.lS bea.utlfu ym P e o
] r chant was heard, which might well be: traf:e. o
1 d:rrt);lsB:ftt;I:;;};Zrnal regions whence the voices of the evil spfnts m1:1hg;
] fed with the raucous voices of the rabble th}z:t ltlald ou; lslzvt)ofr Otltl)r b
place of crucifixion. Here we meditate on t et r;:f:: ane ey
i r, on meeting His holy mother, Simon of Cyrene, -
g :l:;tl;:[: Swtfomen of Jerul’salem. The priest bends down to.sa‘liy th::h:l?rtci;ae
L fold SANCTUS, the ancient hymn of the prophet, to remind us ,
2 ] i he heavy cross. As He leaves the Holy
eiiatve g llllnder . hear :lzre voices of the holy souls in
j Ci imagine that we : . :
1 (I:a;zb:eci’li(:;ldout Vfith the Church Militant “Benedictus ‘quih\;e;:;:;
| Blessed is He that comes in the name of the Lord. Hosanna in : :he
b est” The echo of this song still lingered in the olive trees a;o;m e
" Holy City for it was only less than a wc?ek ago, on the. f]l)l:;t ntadlirsldples
E day, that this song was chanted along this road by the jubila oipe
’ Palm Sunday turned into
jgud the people of Jerusalem. The Hosannas of
Pasphemies on Good Friday.
I:l‘he priest now opens the missal at the common of }tlhe M(;ls}s). 'I;ill:
Bree T in th> words TE IGITUR has gradually been ¢ angei1 Cy he
bvout hands of artists into a large crucifix which now faces the Man :
all our missals. The Canon of the Mass indicat.es the ascent t}? m_mt
Ivary. These are sacred moments enveloped in mystery. T 8 S[')I‘l'llaels),l
ms to the altar and his voice is no heard until the PATER N .

sus t

Then the priest turns to the right to say the Introit of the Maf
Jesus followed the soldiers and the rabble into the city of Jerus#
It was His introit to His bitter passion. The priest returns to the m
of the altar and recites the KYRIE ELEYSON and CHRISTE EH
SON. This may remind us of the clamor in various tongues of the ’,
and foreigners who were gathered in the Holy City to partake off
paschal lamb, a type of the Lamb to be offered on Calvary. Thew
priest raises his voice to say or sing the GLORIA IN EXCELSIS
Jesus was about to give glory to God and to bring peace on earth thrd
His glorious passion and death. Meanwhile we may hear the c

raise their voices in blasphemy because they had taken prisone ’
Nazarene. ]

Whenever the priest turns to the people to say DOMINUS VO§
CUM we may well imagine our Savior looking upon us to remind ’
the sufferings He bears for us. It is an invitation that we join our hel
with His. » ‘

There follows the Prayer of the day, the epistle and other pra ':
and then, passing the middle of the altar, the priest sings the gospel
the day. These actions and movements should bring home to us*
appearance of Christ before the Highpriest Annas and before the ¥
ious other authorities. During the reading of the epistle we are thij
ing of the trial of Jesus before the Sanhedrin and the Highpriest
phas. When the priest crosses the middle of the altar to read the go#
we are reminded of the night in the Highpriest’s court where He 4
subject to the insults and mockery of the soldiery until dawn. 3

should we neglect to think of the denial of St. Peter and of the sad #
of Judas.

The CREDO may well serve to put us in mind of the condemn
tion of Jesus by the Sanhedrin. Witnessing the sorrow and distres;
our Savior makes us all the more aware of the price our holy Fay
(CREDO) has cost Him. i

From the Sanhedrin Jesus was led to Pilate, Herod and back |
Pilate. The unveiling of the chalice will bring to mind the horrible
ellation of Christ at the pillar. The offertory, when the host and t
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108 IN MEMORY OF HIS PAg EMORY OF HIS PASSION

M
H. i 'p . i .p
m to tlle lleart Of tlle beloved dlBCI le Ille dISCI le Stands fOI the

i is 1i Christ, that is,
faithful lives his life for , that
pole ihg;}cllcl),mmivditﬁv%gmm and in Whom” honor and glory is given
hroug )

In like manner the devout Christian will now wrap himself up in }
meditation and contemplation upon the things that happen oy
altar even as they once took place on Calvary.
It is not necessary to follow a strict order of events. The:
should be at liberty and seek inspiration where it may and let its §
tions take a free course. Arrived on the summit of the mount, the
cross is taken from the Savior’s shoulders. He is deprived of His
ments and cruelly thrown upon the cross. The MEMENTO of the.
and the COMMUNICANTES will remind us that the Blessed M
some holy women, and St. John stood near and that this small
represented the Church for which Christ was to die. The HANG)]
TUR is the prayer ascending from the hearts of the faithful, besl
ing the heavenly Father to accept this holy sacrifice of His Son.
prayer QUAM OBLATIONEM the priest makes three signs ovey
entire offering and then two more over the chalice and host separg . . roup under the cross.
Here we maygwell think of the three nails which transfixed Iih o4 Ehrist for His Church, in partlcul‘ill: f(});st};i:::: lzljd irll)voke three times
and hands of the Savior and of the raising of the cross and le the priest bends down to::ﬁ (raneditate on the Savior’s redeeming
down into the stony ground ! ,}he La;nb (ﬁ r(z:g;ci:; IV.slVai}trh the priest we bend closely upon the con-
i death (;) j aecies and whisper our farewell to the dying Sav1.0r.’ ¢
\ ‘ecfalt:t hS(I))ly Communion we are free to think of the Savior iﬂ?escee?t
; into Limbo as well into our hearts. May our heat™ (Il)r%;r; ae‘:(;cre}; l-PaS.
1 ing place for our divine Master wiho 1v;iied for us an 0s
g i ass. .
81011(‘)\: have f;liz‘:;?o;ts tthhl: }tl:xz of the Mass tells us that this is t'he
severa resurrection and ascension of our divine

' i d. i
e i ¢ TER we should recall the four last words
| During e po NOpSrayer to the heavenly Father, His expres-

b (he Savior, namely His ¢ His soul to God, and the words

b of thirst, the commendation o

;s mated.” .

y oi;mt::::a words fit beautifully into the greatest prayer gfball, I:S :

l;‘ ther. With this the Savior bade garewell to the world because,
ather.

St O A A3 1 H i 8 gar-
B na enture rites, He had surrendered ev erythlng g Hl S

. \ 1 1 d e 10 t}le
” \f to the SOldiers, forgi eness to HlB executlonel‘s, para 18
kents

b 4 thief, His mother to the disciple and His disciple to His mother,
P 1lv His spirit to His heavenly Father.
?ﬁzngri:rs?ﬁ?vE;A NOS may be taken as the last prayer of

The words of the Consecration remind us forcibly of the S¢
hanging upon the cross and looking down upon the world which Hj
deemed. It was the most perfect sacrifice ever offered to the Almig
A sacrifice means the destruction of the victim in recognition o
power and dignity of the Divinity. In the Old Testament the vid
on the altar were burned or destroyed and the sweet odor ascendef
the heavenly throne. Here on the altar the substances of bread ]
wine cease or are converted into the Body and Blood of Christ wj
like a sweet odor ascend to the throne of the heavenly Father. The §
secrated host is raised first on high, the consecrated chalice there-af
This symbolizes that by the power of the words the blood was "
arated from the body and that there is a perfect oblation. ‘

The devout soul will not want any special inspiration at this ]

ment but will fly to the feet of the Savior on the altar and with }
commemorate His bitter passion and death.

memorial of the passion, and s
Lord. The bitter passion is over. The chalice is covered as was the

issal
i i from the prayer at the missa

Good Friday, and as the priest returns v
address the people saying DOMII\'TI‘I}JIS V(;BIIISCUl\fhw;re ;:)ch;v;im n1ion
Christ’s glorious resurrection. There follows stee

yer and tbhcn the priest turns to give his solemn benediction. Irtlht;z
Bame manner our Lord blessed His Apostles as He departed from
Bato the white clouds of heaven. -

" We now return with Mary and the Apostles to.the cenac;;:-, 1112::1;-
hile recalling the wonderful story of Christ the Sav1?r, fro(;n 1she il
theginning to His ascent into heaven as it was written ow(xll th}; e
pired pen of St. John the Apostle, in whose company }iln e
ry we shall go to our homes even as Mary went to the discip

ne after the sad tragedy on Calvary.

This is the time for a devout meditation on the scven last wd
of our Savior on the cross. The MEMENTO and the prayers of §
priest for all friends and bystanders will recall our Savior’s prayer}
His executioners, and His kind invitation to the good thief.

Before minor elevation, when the priest makes three crosses W
the sacred host over the consecrated chalice, we may pause and th§
of His words to St. John and His Blessed Mother, when, in fact, He ¢
mitted the secret of the love for His Mother as well as His Mother’s
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A General Synthesis of the
Theology of John Duns Sco§

Fr. Marianus Mueller, 0
a) Christ as the Head of Angels and Men

lorum.? Finally, man and the entire Church receive revelatic.m and
pge " h Christ the Head, Who contains not only the gratia per-
'ac;'thfl;;uig:'[imself, but also the gratia capitis for the members of His
rriaylsthat is, the gratia Christi capitis ad membra.”

; b) The Message of the Logos and Theology

God did not will to make Christ the head of a formless bhj he elect, angels and men, and this gift
Creatures were not to be placed in isolation from each other, wit Christ, thereforez endows the “Th ’ oul of Christ flows into other
order or organization. On the contrary, God willed the elect to fo. “ L above all a revelation of grace: fl °° as a revelation according to
organic whole, a vital body, of which Christ was to be the head. puls and into angels. . -and this .lin m: lsthe order of nature.”® Those
fore, as Scotus puts it, “anima Christi est primum in Hierarchia sul . order of grace, but not accor }ng ° 11 eternity into the Logos, the
ma.”! As the highest of all creatures, Christ is to be formally the ;3 ings that the Father has spoken %‘0111 ited to man on earth. It is not
the Head of the body of the elect. “Christus est caput electorum.” 3 Logos, at the behest of the Fa.the.r » Hmpe tellection, nor a mere Theoria,
only the Church Militant but also the Church Triumphant is subje ] Jowever, the Logos as mere thmkmghor o mission ,of the Father speaks
His rule. “Christus. . .praedestinatus est esse caput caelestis ¢ t as the Eternal Wo.rd, Who at t. e c:}l::, L wnited with the living
Further, all grace is contained in Christ. “Christus . . .est caput ¢ * ough the Holy Spirit; therefore, it 15 1 ccorgingly are spirit and life,
gratiae.” This grace, which is to be imparted to us as the gratia Ca; : divine Pneuma. The words of the Logos, ?i'n but al,so the will and the
means divine revelation and life. Only the man who is incorporated for they demand not only the undelr_St;n ' dimand the whole man. And
Christ the Head receives the grace of Christ as participation in Hi love of the man to whom they revea; ’1: iy os endure in the magisterial
vine life. Only the man who through grace partakes of Christ’s life} i when we consider that th.e words o. t he C:fe 1l that dogma and the
really in faith address God as “Father.” This grace is charity, and . decisions of the Church in dogma ’k when the most prominent part of
it enables us to love God in a supernatural manner and thus to fulﬁll } process that precedes q.iogma mane Iip misfortune an overbalanced
meaning of life, which is love. Since, however, we become adopted o ,‘ ‘theology, it will be evident how great a theology loses its contact
of God only in the union of brotherhood with Christ, the Only-begof]

i stress on speculative theology implies. Sx}l:fh e s and vitality de-
g . . . . s e ’

Son of God, we constitute, as the Mystical Body of Christ the Head, § | with daily life; it is no longer suited to this lr

one person outside the Trinity, the one community of charity thra :

“parts from theology because theology falls short of its goal, which is
which is fulfilled the God-willed meaning of creation—love.

to stir up life and love and to serve them. If four hundlifld ?e'zir?i atgl?;

3 . isera ailed,
Christ in the Incarnation was immediately endowed by the Tri -  t the dawn of modern history, theology B o e et

We are mediately endowed through Christ, our Mediator. He meri

I i is. that “theolo

ilt, as Karl Adam convincingly asserts, lla)‘; in thlS; t11 S f‘i’;
; : : i knowledge, went a

the grace in which we participate, and therefore the Head is the ch ured by the Aristotelian concept o nd lost sgy;npathy with everyday
reason for the grace of the body: “Christus est caput, qui fuit infiy #n the thin ice of‘abstl‘aCt conc;elptsl a has become so much a matter
meriti.””® The grace which He gives to angels and men is the sz _ . fe.”1 And if again today. 01'11' theo (_)gyit o hwost exclusively within
“Gratia autem animae et angeli est ejusdem specie.”® Therefore, ph the intellect alone and if interest m‘b'l’t of remedying its sterility
the King of angels and of men e schools, then we have the respOIiS; ' lfyh ent. This demand is

3 ] . . : h-life of the present.

Christ endows Mary most liberally of all. Consequently she is m§ hd of placing it anew In the Chi.n'cd ! nd the llc))ve of all great theolo-
enlightened than all angels and men.” Next, He endows the angels \ j complete accord with I:he atttlt:it: ;cotus again, a sterile theology
gives them grace. Indeed, according to the order of nature (in hierare} s t?ward theOIOgy-'l oy Ouences among them the danger of ex-
naturae) Christ stands below the angels; but according to the ordery s rise to many evil conseq i

. 112
grace (in hierarchia gratiae) He stands above them. And since it is §

ing the faith to ridicule—“ex hoc exponeretur fidt:is denslo}in.
: i change
i isive i vi logians who seek to introduce a
order of grace that is decisive in the ordering of values, Christ is a¥ viously, the efforts of theo ft and this will come only if the real
the King of angels: “Christus habet imperium efficax respectu potesi@ d support and encouragement,
110 -

iated.
fportance of their endeavors are fully understood and appreciate
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1 Jlove God as its final end. The theology of Scotus‘conceives t}llns
"on between God and man not so much legal relation but rather
L elation of love. All revelation and theology has th.e‘ goal of (fre-
. to us the amiability of God: “Quaecumque condlflc{nis"tra un-
egﬁne, magis natae sunt ostendere appetibil'itatem finis. . If k(i)ur
ology had always remained conscious of this purpose o msid x;g
1 the lovableness of God Who is our end zfnd goal, 'there w0111 o e
need to deplore the lifelessness of theological studies. Raou us
ﬁ s only too truthfully when he says: “It is a sid f.act, but a person
L study a whole semester “de Verbo Incarnato W1thf)ut ‘even -(;;(-:e
e oming astounded or excited, without even once experiencing wi hu:
E olf feelings of wonderment and love. All that one seems to hi
bn is the cold, bare armour of concepts. The theologlca.l 1:;'ai(':lts are
fen through one after the other, just as th.e most beautif , o:vlt?:s
£ {aken in botany according to the herbarium; and ?'et the re }11 Y
8.t would render theology comprehensible is so full. of life. Why 1; this
s0 little lived? How does this remarkable capacity .of man t-o 1;'16 s:
wable life develop constantly to conceive of God with the 1nt.che::
md yet scarcely in that very act to think of God, hal:dly to wis . o
gurrender oneself to God? Let us be on our guard agalnst.the t}?w ry
ttainment of neatly separating life and study; we should live wdat w;
f think. There is nothing more that study demands: Surely metho. 8 :illn
E enthusiasm, lectures and sermons, are different things. B}lt even 1f t elyi
are different, they gain nothing if they are to nfarch side bybs.lde a :
0o stubbornly separated. . .By means of medltatl.on on the' su liifts o
dy, that which is dead shall become living, Christ sh.'illl rise. urge
_do should be born of a dogmatic text from Denziger, or from a
tion from the Fathers. Woe to the science that does. not lead t.o
jye. We dare not pass over truth with half a soul, -especmlly when it
' case of these truths. We cannot do enough in their regard; we must
aprehend them with all our being.”18 .
b As we have seen, Scotus strongly emphasizes the liberality of.God,
by reason of this divine liberality we owe God love and gratltu(:e.
pordingly, it is fully in harmony with his system to .hold thedac;ep a-
b theory which leaves the work of computing merits to- Go L In ac;
8 with this bent of mind, Scotus also had to make the atta.lmng o
vledge dependent in the greatest possible manner on t'he 111')era.11ty
pod, just as Bonaventure had done in the theory' of 1111{m12at10n;
 here we cannot enter into the question more In detail. Scotus
k of knowledge, discussion of which we must forego here, demands
pe knowing :ubject: humility, reverence, piety, a kind of congen-

c¢) The Meaning of Theology

It is again the liberality of God that through Christ has given;
grace and revelation. And God gives us these gifts that we may le}
to know and love Him more and become more intimately united v
Him. In other words, God is lavish in bestowing His benefits upon
so that we may come to understand more thoroughly the meaning
purpose of our existence, which is to love Him. Through supernati
grace and revelation Christ obliges the Church to a love of gratituf
“Habet ergo (Christus) influere gratiam in totam Ecclesiam; ergo §
Ecclesia sibi specialius tenetur.”!3 Love is the goal to which revela
and theology must lead us, in that they show us God in His amiabil

So it is that theology serves man according to the will of Gody
teaching man his purpose in life. Revelation and theology showy
God as He exists in the Blessed Trinity, for example, with the purp
that our love be directed to the right object. “For. . .the will igne ’
of the Trinity is likely to err in loving or in desiring its end, by de}
ing to enjoy one person alone.” Revelation and theology further s
us God as the Creator of the world, and again with the purpose o Q
citing to love: “For the will ignorant of God as Creator of the world
likely to err in not returning to so great a love the gratitude it deses}
for such a communication of its goodness for our welfare.” Finally,
elation and theology give us a knowledge of the economy of our {
demption, and this again with a view to love. “The will ignorantj
the matters pertaining to our redemption is likely to err by not re
ing the love owed for such a benefit; and likewise for other matty
of theology.”* We are especially indebted to God on account of
sufferings undergone by His divine Son for our salvation: “Christu
sua gratia passionem suam ordinavit et obtulit Patri pro nobis, et id

multum tenemur ei.” Christ voluntarily sacrificed Himself to the Fatl{
in suffering for us; therefore we are greatly indebted to Him. Fy
while the redemption of man could have taken place in some otl§
way, Christ, of His own free will, wished to redeem us in this manmi
Therefore we are very much indebted to Him—multum tenemur eff
more so, indeed, than if He had had to redeem us necessarily in }
way and in no other: “ideo ad alliciendum nos ad amorem suum
credo, hoc praecipue fecit, et quia voluit hominem amplius teneri Deo
I believe, therefore, that it was in order to draw us to His love that ]
did all this, and because He wished to bind man more closely to
in love.”'5 1

The spirit of Scotistic theology, therefore, is love. And Scotus &
mands of theology “quod extendatur ad dilectionem finis,”*® that it le#
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iality with regard to the‘object, and loving desire—a sort of knowl
eros. These are the same theoretical prerequisites of knowledge
today are again being strongly emphasized.

5. Visible Creation

To man, created out of love and for love, God gave revelatic y
all other gifts as immediate means to his destined end (propingj
ad finem) in order to bind man more closely to Himself thra v
debt of gratitude. But that was not sufficient; God wished to ,
man to love even more, and therefore gave him still more. God de -
all that is less near the final goal (remotiora ad finem), that ig
visible world. This stands in the fifth place in the order of values,
willed and created the world that it might serve man and that |
should be its immediate end: “Deus. . .vult propter illos (seil.
destinatos) alia quae sunt remotiora, puta hunc mundum sensih}
ut serviat eis. . .Igitur quia Deus vult hunc mundum sensibil
ordinem ad hominem praedestinatum. . .Homo erit finis mundi
sibilis,1® j

Love is the prime motive and the ultimate meaning of visible '
tion. Thus Scotus in his build-up of the world-picture remains thoref
ly consistent in the sense that he has love rule all. God, out of}
divine liberality, decided to make the world. “Whatever God :
outside Himself, He causes out of the greatest charity.”? In ord
reveal His being in the reality of the world, He created things oul
His most liberal goodness as a further revelation of His love for _
“Propter bonitatem suam communicandam. . .plura in eadem H"‘
produxit.”?! Entirely in accord with the mind of Scotus, Karl
writes: “The world from that viewpoint is not a work of God, b
absolute will to communicate, a form of His gracious revelation
self. . .Empiric things are the seal through which God seeks ta
known and contemplated. They are, so to say, though not perfey
transparent, the goal and the culmination points of a special moveny
of love emanating from God, points become visible to our mortal
Because the immeasurable goodness of God cannot show itself
ciently in one created thing, God creates many things in order to re |
Himself visible in creation in the most effective way. “His goodny
one and simple existing in Himself, is manifested many times in m{

things at the same time, so that in no one thing can His total goodi
be manifested, because nothing can attain to the divine perfectiond

Accordingly, creation reveals God to man in a new way. Man @
know God and praise Him in creation. The world is a new gift of G4
to man, for whose use the things of earth have been made. And in ' '

‘ man enjoys these gifts as benefits from God, he li)hclbluld llovm%
as - . . L) . - Ove.

‘ i i his goal in life, which 1s
n nks, and in this way realize ! .
Ve tlzlot to recognize in creation a benefit of God and lovingly }tlo
i for this gift, he should find himself on the wrong path:
ok P he Creator of the world is likely to
love the gratitude it deserves for
»2¢ Hence, crea-

)or the will ignorant of God as t

k by not returning to so great a ) ratiuc
icati i our .
1, a communication of its goodness for

{  has the purpose of leading us to love.
6. Sin and Redemption

i i tion (in distinction t
God sees in the order of inten 1. ( o e . those
25 in the sixth place the sin of man: “God. . . e
the fall into sin.?” And now the

o the order of

ou I) A.d 2 H ermits
0 W d fﬂll m am. e p
" |lla| (;’Od mn HIS deepest belng 18 love and not law 18 made mani-

fest again in a new splendor. If He were law, He would have lliad t:
 anish si in full measure. He would have had to da'mn us all as

J " Smrtllita et damnata.”?® But instead of this, His YV}.IOIC belng;
1 “K?:slsoavepetook action to help and save. Thus the freely giving love o
G , helping and a saving love. ' .
; GOdFl‘)iica(ﬁI\If?si: thepsefenth place, in the order of 1ntent1101.1;. g:loc;(js:z
Christ con;ing as a suffering Reie;mer ins;za(;aﬁf :;slea si vc:nt liat Sine:
“From this that God saw tnat am wou . . : it

i i 29 had been no sin, Christ wo

e nmomred t:l: lZl(v)::zi‘ed :;dﬂilg;assible King from the very firs.t
moment of His Incarnation: “The Christ wou.ld nctt have bee;ln l.': [t)a;xil;
ble man, nor mortal, nor having such dispositions in the ﬂlczlsh, u  His
b body would have been glorified at once”® “and Christ v;flouf . ha;:t eon
] .wholly glorified immediately.”® The glory of the .ﬂe:s o it is @
. lesser good than the glory of the saved. Therefo.re it is n(()lt a}?at o e
L principle of order if Christ, for the sake ‘of a hlg?er good, (tl a : ,Ones
"DI'Y of the blessed, gives up the glorification of His bo.dy an p;s pﬂeSh
E# until His resurrection: “Glory would have been given to td e.t o
fof Christ immediately, except that because of a greater ioo ‘1~ e
b stponed, that the human race might be redeemed from t }f po rer o
Je devil; for the clory of the blessed to be re.deemed throug the
b ering of His flesh was a greater good.”? The King of creatlci)lr:f :i tves
b right to the glorification of His body in ox.'der to safvfe a : ful and
thless people. “God saw the Mediator coming to su er(,1 ) odeem
‘ people, and He would not have come to suffer a.nd re eﬁm pless
neone had first sinned; nor would the glory of His fl,esh ave eef
poned unless someone had to be redeemed.”® Scotus conce[.)tfon of
work of redemption, therefore, does not present the activity o

I
]

have appeared as
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. T 3 \A y hICh is to
| me [1 llgllt One wou I ¢ 18 wa man mi llt reallze hls purpose mn llfe, W
d be more Justlf a m th g

saying that new splendor was given to the concept of His love i
This is surely in harmony with the principle of “it is better to ol
in praising the soul of Christ than to be deficient in the praise
to Him.”3¢ This principle is begotten of love. How well Scotus)
it in glorifying Christ the King, Whose absolute and universal §
ghip he taught, and in glorifying Mary the Queen, for whose tif
the Immaculate Conception he gave the convincing argument. .

Vi. SUMMARY AND CONCLUSION

If we look back once more over the whole theological sys
Duns Scotus we shall be forced to admit that the Franciscan idg

go richly endowed and therefore so bound to gra:citude,
himsel grateful, sinned; and therefore God’s lov.e
splendor. He did not reject man but decreed his
the death of His only and well-beloved Son. ]?or

son and for our sake, Christ waived until after His resurrection
i rf:ry due Him from the first moment of His incarnation. Thus the
‘: lgd.plan of God was not destroyed, but merely altered, on account

" But man,
kpad of showing
¥ o forth in new
femption through

’1?&.5 we have seen, the scientific embodiment of the teaching of the
Y appears in the theology of John Duns

oh of Assisi, Saint Francis, ° ]

love found its most glorious expression and culmination in his 3 ? tﬁs. We might even ventu.re t,o assert t‘hat " S-comiot}ézoltt?;zlz(;:;
To recapitulate briefly, the Scotistic theology of love holds the fd 1 of love reaches its culmination, that is was g(;ven O statie
ing tenets: Since God is love, He wills to have co-lovers. Therefol hymn of divine love in a manner not gr.ante i\:c?ven b e o sive
decrees first of all the Incarnation of the Son, so that Christ il ancis or the seraphic Bonaventure. Scotus ls1 e o thee lace gdue
the highest Ens condiligens outside the divinity. But that did nd§ Christ as King and to Mary as the Immacu at? Qlueen enf to their
isfy God’s love; He willed to have still other co-lovers. Therefo: em in the world-plan, and thus he adds the final ornam

decreed the creation of Mary as the second highest creature. But"f

erowns. Scotus’ complete system, clearly the product of far-seeing and
that did not suffice. Accordingly, He created the angels, like

tructive genius, offers in view of its unity al}d cor-npletenesii ell:
of love and for love, that they, like Christ and Mary, might reali Y pumerable motives that bid fair to impart a new orientation to 1o
meaning of their existence by loving. But even with this God’ i  theology.
was not satisfied; He willed to have still other co-lovers. Therefo! {Conclusion)
created man, again out of love and for love. Thus the meaning 1
life is simply this: to love and to perform acts of love for the hf
of God. Yet even with this the overflowing love of our God wag
content. He willed to render the fulfillment of our task in life
certain by its very nature. Therefore in Christ He gave us revelatid§
a new gift, that through it we might become more acquainted 4
God’s love, that we might love Him in return, and thus realize 4
greater degree the purpose of being. He gave us revelation becaus '
willed that man be more closely bound to Him.?®* He gave us rej
tion that for the sake of this new gift we might love, be more and ,
obliged in love and to love, and thus all the more certainly fulfill
purpose of our being, which is to love. But even with revelationf
liberality of our God was not exhausted. He willed to oblige mang
more in love and hence He created the visible world and created i
man, so that everything in creation is a gift of God to man: “God
because of them (the predestined), this sensible world, that it m
serve them.”?® The visible world as a gift of God to man has again}
meaning, as objective glory of God, to lead man to the subjective g
of God, to affections of gratitude and of loving admiration toward O

Fr. Elias Koppert, O.F.M. (Transl.)

~ (Bibliographical References) .

R 1Rep. 3, d. 14, q. 3, 0. 25 (23, 354a). 2Longpre., La Royaute de Jesus-Chnst,Zeztc}.,
1 43, note 146, 8Longpre, La Primaute de Jesus-Christ d’apres le B. Duns Scot, p- 3,
[ #Rep. 4, d. 8, q. 1, n. 9 (24, 132). 5Qu. Miscell, q. 4, n. 1.(5 370) Oxt‘)n}.2 .
19, q. un. n. 7 (14, 718b). 8Oxon, lib. 3, dist. 13, qu. 4, n. 6 (14, 460b) ,46:;)).
b. 3, dist. 13, qu. 3, n. 22 (23, 341b). TRep. 3, d. 25, qu. un. 0. 9 ‘(23, 16.
Dxon. 4, d. 48, q. 1, n. 10 (20, 521a). ®Oxon., Prol. q. 3, g. lateralis 2, n. y
163a). 10Rep. lib. 3, d. 14, q. 3, n. 25 (23, 354ab). 11Adam, Karl, Christus u;’zo
Geist des Abendlandes (Muenchen, 1928), p. 32. 120xon. 2,d. 1, a 3 n ;
8 76b). 180xom. 3, d. 9, q. un. n. 9 (14, 384a). 14Oxon. Prol. q. 4, n. ;3
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L onsecrated virginity. The vow is simply renunciation, negation. It
ks boundaries and erects barriers that may not be overstepped with-

ilt. For the legal requirements of the vow it is sufficient merely
avoid sins of sexual impurity and to live in celibacy. When these
mirements are met, the obligation of the vow is satisfied. But the
fect fulfillment of the vow extends far beyond this and reaches to
, jdeal of virginity. This ideal, of course, does not bind in conscience
Lt least not directly, but only in so far as religious are obliged to
ive after perfection. Obviously, ideals being somewhat intangible and
sive of legal definition, it would be difficult to establish boundaries
them binding in conscience. The ideal of virginity must always re-
:) more or less a matter for the individual to realize in the depths of

Consecrated Virginity

Fr. Philotheus Boehner, "

Franciscan religious life, as we have all heard so often, is b "

and fundamentally the imitation of Christ according to th - .
the Gospel. In his first Rule, our Seraphic Father guoted (:hpr k
the Master to show his followers what would be dem(alnded f ;w
rule and life of the brothers is this, that they live in obedi0 : e' X
tity, and without property, and follow the teaching and (:;llce,f ‘
of our Lord Jesus Christ who says: “If thou wilt be perfect . 1
thou hast and give to the poor and thou shalt have I::reasu; g? S; 1
and come follow me” (Mtt. 19:21); and “if any man wil(I3 c ¢
me, let him d‘eny himself and take up his cross and follow con:"‘
16:24) ; likewise, “if any man come to me, and hate not hi fl'n eh i
mother and wife and children and brethren and sisters § Zt
life also, he cannot be my disciple” (Lk. 14:26) ; an(i )"‘ea o I"
hath left house or hrethren or sisters or father ’or motl(::ery -
children or lands for my name’s sake, shall receive a hu 1; Otif 1
shall possess life everlasting” (Mtt. 19:29). neredte
. Obviously, the perfect imitation of Christ entails the sacri )
things that are natural goods, even divinely-ordained goods. T :l >
vows of poverty, chastity, and obedience leaves the reli i(;u " ith]
f:ious little of his own. He sacrifices or makes holy to thé:a Ls Ent‘
is the root meaning of the word) all that he is and has aOIt.l d( ¢
then becomes his task to grow daiiy in the likeness of thIl C J
“unto the measure of the age of the fulness of Christ” (Eph Z"L:;l 4
whom he is nailed to the cross by the vows. If he is true fo h  vocs
he will one day be able to say: “With Christ I am nailed tctstzloc :
And I live, now not I, but Christ liveth in me” (Gal. 2:19). B q "“
vows demand total self-surrender and self-sacrifice ‘the; ai " W
eternal treasure in return. If the vows mean death ,to th}; n St0 pl i
they mean life and joy and glory to the spiritual man. .

b own soul.
Briefly, the ideal of consecrated virginity is not so much abstinence

£ continence, a keeping together, a perfecting, a conserving or con-
Ratrating of powers and personality so that on a higher level these fac-
fhties may be released for a more intense activity of love. The denial
man’s natural and divinely ordained powers entailed in the vow of
[ ibastity is balanced by a more perfect fulfillment on a supernatural
ﬁne in the ideal of virginity, which ideal is rooted in love of God.

us the perfection of the vow of chastity is abstinence; the perfection
#f the ideal of virginity is love.

\
ol

2. Celibacy as an Evangelical Council

Celibacy is an evangelical counsel. We have the most cogent proof
this in the example of Christ Himself who lived a life of celibacy and
onsummate chastity. The example of Mary, the Virgin Mother, and
B¥ Saint Joseph, who was wedded to her in perfect love and continence,
jdd further proof, as do the chaste lives of Christ’s most intimate friends,
pe celibate John the Baptist and John the Evangelist. Christ made it
fear, however, that celibacy is not for all men, but for a chosen few;
d that celibacy itself possesses no intrinsic value, but receives extran-
pus value when it is embraced “for the kingdom of heaven”. As we
Jad in the Gospel of Saint Matthew (19:11-12) : “Not all men can accept
s teaching, but those to whom it is given. For there are eunuchs who
jre horn so from their mother’s womb; and there are eunuchs who
e made so by men; and there are eunuchs who have made themselves
nuchs for the kingdom of heaven. He that can take it, let him take it.”
b Tt is not necessary here to go into detail concerning the scriptural
bis for virginal chastity nor to discuss the place of celibacy in the
Rory of religion. It is sufficient for our present purpose to point out

1. The Vow and the Ideal

1

Although poverty is generally considered the distinguishin ‘
acteristic of ¥ranciscan life, it can be rightfully said thatgchast' .
foundation and center. We are not speaking of the vow of chast'ltty ing
legal aspects however, but in its perfection and fulfillment in tlhi
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that the Church has always recognized the state of virginity as of
gious value, and has so treasured celibacy “for the kingdom of hea
that she has always urged it for her clergy. ‘

L pl-imarily as the means for. propa.gating the h}l:ma}ri l;:(:: a:.l;lc rl:
urely natural sphere there is nothing greater than hu P .
. But over and above this, marriage has the furthfar purpose o
' n'din man and woman with the natural means of leading faach. other
ﬂd gerfection, toward mutual fulfillment and completion in the
‘ x:;:calf)intellectual, and spiritual spheres. We have only to re.ca]l tlhat
v ised marriage to the dignity of a sacrament to realize its value.
I Stfl:;e Saint Paul remarked: “This is a great sacrament; but I
‘e:: in Christ and in the church” (Eph. 5:32). The Church hers.elf
',- the symbolism of marriage to express her most profound mysteries.
V Obviously, then, the dignity of marriage is worthy of our deelfl)est
L ect. Those who have renounced it for love o.f God would do we .t(c;
1 p in mind that religious celibacy became hlghfr t.han thelmall')r.le
Biate only as a consequence of original sin, axfd 1.t ie higher on ;’l objec-
ely. Subjectively—that is, considering the 1nd1v1duafls as suc -}—lflal'-
“yied persons can reach a much higher degree of sanctity than re 1g101}1)s
b celibates. A religious, therefore, who would truly ur}derstand the sub-
: Limity of the vow of chastity must first convince hlfnself of .the su(i
¢ limity of the married state. Any religious who (.les;tlses marriage an
; embraces continency out of a feeling of superiority is dangerously oult
 of harmony with the mind of the Church. The Synod. of Gangra :c,cil -
; einnly declared: “If anyone lives unmarried or continent and with-
. draws from marriage out of contempt and not because of the beauty and
1 sanctity of virginity, let him be anathema. If anyone who, for t.he sake
B of the Lord remains unmarried, proudly looks down upon married peo-
t ple, let him be anathema.” . -
E ' The value of the vow of chastity, then, lies in the fact that it ental'ls
genunciation of a great good. When a religious gives himself to God in
Labastity, he offers a sacrifice not only of his physical powers bl{t of I.us
Whole personality. For as marriage involves the entire physical, in-
ectual, and spiritual make-up of man and woman, so also does the
unciation of marriage. Religious renounce the natural sweetness a.nd
mfort of sharing life with a beloved and trusted partner, together with
p joys and purifying sacrifices inseparable fron? parentho'od; tl.uily
b up the pleasures of home-making, the stimulation of ha.vmg chll. -
b to provide for, the satisfaction of being masters and mistresses in
Br own houscholds. All these desires are deeply rooted in the nature
bnan, and all religious, if they are normal, well-balanced human
g8, feel the renouncing of marriage as a sacrifice on both the p.hy?-
j and spiritual level. It is exactly right that they should; f(.)r. it 1s
b when the vow of chastity is recognized and felt as a sacrifice of

3. Celibacy as a Sacrifice

Through the vow of chastity the religious binds himself to -‘
celibacy in its highest form. He makes a solemn and public declarg
that his body is the property of God, and that he no longer has
right to give his body to another in the marital union. As long ag
vow binds, the religious sins grievously if he attempts to, or acty
does, contract marriage. It is not the Church, not the ecclesiag
authority, but the religious himself who after mature deliberationg
with free determination responds to the call of God and binds hi
under pain of mortal sin to live in chaste celibacy for the rest of
life. The vow is a contract between the individual and God; the Chy
merely blesses the contract and ecclesiatical authority protects it hy‘

The vow of chastity further obliges the religious to refrain /
whatever is forbidden by the sixth and ninth commandments. §
the vow transforms into the virtue of religion the general obligati ,
all Christians to lead a chaste life. From this it follows that a sin agi
chastity is not only a transgression of the divine law, but is an i
aimed directly at God himself, to whom and for love of whom the }
was made. Consequently, for religious a violation of chastity is alg
sacrilege. On the other hand, if an act of impurity is so much the
base in a religious than in a person not bound by vow, by the same td
the purity of a religious is so much the more elevated above the pu
of one not bound because it is a continuous act of divine worship. {
faithful observance of the vow of chastity, even in its negative asg
of abstinence, is a continuous prayer of the highest value.

The observance of the vow of chastity is a great and often ded
painful sacrifice. It is diametrically opposed to the natural many
rather, to the very nature of man. The vow of chastity is of such I
value because it means the sacrifice of that which itself ranks n;
the highest values. Accordingly, the full sublimity of the vow of chas}

becomes clear only when the natural and supernatural values of nf
riage is fully understood. 4

Marriage, as has been stressed so pointedly by contemporary sf§
itual writers, is a kind of reflection of the life of the Blessed Tri
Just as the love of the Divine Persons for one another is ever active \
productive and unifying, so also is the love between husband and

Of its very nature marriage possess sublime dignity. It was instituted §
b

E
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the highest value that it can be truly pleasing to God. This is a.’
that should be kept in mind especially by those who are entrusted}
the training of candidates for the religious life. Any young
woman who does not possess the qualities required for marriag
parenthood can hardly be expected to qualify for the religious life§
if fear or contempt of marriage motivates the candidate, there ig
hope that he will ever become a worthy religious. ]

padre Serra’s Devotion to
the Passion of Our Lord

Fr. Eric O'Brien, O.F.M.

How do you estimate the priests that you know? It would be rather
e olish to estimate any priest by his ability as an orator, or an organizer
parish activities, or a man of financial wizardry to meet the annual
lpadget. When he stands at the altar, the priest is a priest in the fulness
¢ the word. And there, on his vestments, you see the cross. The one
f gafe standard by which to measure any man’s priestly stature is the croes.
| And that is why some of the most important questions that Holy Mother
I Church asks about any candidate for sainthood are these: “Was he
' devoted to the Passion of Christ? Did he often meditate upon it? With
¥ what fervor and devotion? Did he strive to awaken the same devotion
991

For most religious, temptations against chastity will assum
form of vague loneliness, of longing for love and attention, of a fof
of frustration and barrenness. This is merely a sign that the :'{i
man is still alive, even though he is nailed to the cross. The best reg
against such temptations is the honest facing of the fact that celibg
clean contrary to nature, that nature will inevitably rebel, and
exactly in this lies the value of the vow of chastity. It hurts; it}
always hurt, sometimes more, sometimes less; and it will hurt o'\
ligious more than another. But of what value is a painless sacrifice? ]
can we honestly say we are nailed to the cross with Christ if k
not feel the stinging pain of the nails? The vows are meant to :
and they always will. This is the reason why the mere legal obse: y
of the vows, without any attempt to strive for the ideals behind
cause so many spiritual disasters among religious who are apparg
faithful in keeping their Rule. It is the ideal of consecrated virg]
that makes the pain of celibacy not only endurable but surpa
sweet and desirable. Without love as the vivifying force behin
vows, it is doubtful that any religious can long persevere, muc
reach the perfection of the religious state. ]

' in others

For ten years now, in the far west of the United States, the an-
swers to these and many other questions have been sought regarding
| the priest who was the Apostle of California, Padre Junipero Serra.
i Suppose we page through the story of his life with those questions in
" mind. We might summarize them in one: “Did this priest love the
Cross?”

Padre Serra lived to be over seventy, and he travelled far and
wide, but everywhere we can see mingled with his foot-print, the drag-
ging-mark of the Cross that he followed. You may know what it’s like
for a young man to leave home, to face danger and possible death on
some distant front. You know how, as parting, people fumble and strain
E o fit into words thoughts that are too big for human language. They
F want to say something memorable and helpful to the tearful ones whom
4 they are leaving, and to cheer their own hearts. When Padre Serra was
. 4. young man, already distinguished as a university professor in learned
b $pain, already in demand for his eloquent sermons, he volunteered for
B¢ Indian missions of Mexico, and resolved to stay there till his death.
his letter to his grieving parents before his ship sailed from Cadiz,
exhorted them to make the Way of the Cross frequently.?

. On the long and dangerous voyage of ninety-nine days, he wore a
Beifix on his breast during the day, and held it in his arms when he
t at night.

The Franciscan missionaries, you know, were given special train-
123

It is imperative, therefore, to give young religious a clear ur
standing of the vow of chastity not only in its legal aspects, but §
and especially in its deeper significance as the ideal of consecrated|
ginity. {

(To be continued)
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» h the hushed and crowded church, to that side-chapel of t?le
.ougThere the image would be laid on the altar in a simple coffin,
: lz?t' for th:a veneration of the faithful. That night thex:e would be a
<l -egeion il honor of the heartbroken Mother of Our .Sav10r, and afteri
o Padre Serra would preach on Our Lady of .Solftude. At Carme
= 'n in California, where Padre Serra lies buried in the sanctua.ry,
L uccessor, Father Michael D. O’Connell, still holds that same moving
_emony for his parishioners. .

The same scarlet thread of the Passion of Christ runs throu.gh all
¢ Padre Serra. His one year’s work at Mission Loreto in Ol.d
now a part of Mexico, lasted from Easter to Easter, and his
'»];iogl'apher’ Padre Palou, tells us that the faithful had never seen the
r»memonies of Holy Week performed so devoutly and. solemnly. Some
4 later, when he was sixty-six, we find that he said Ma.ss on' Palm
I Gunday for the soldiers in the fort at Monterey in ITIev.v California, ax}lld
" then hurried across the hills to his own Carmel Mission, to chant the
Passion for his Indian converts.?

When chanting the Passion, or going the Way of the Cross., he was
often weeping, so real for him was the memory of the sufferings and
death of his Lord. . .

That Mission at Carmel was his headquarters during fifteen laboT'-
jous years as founder of the Faith along the Pacific short-as of what.xs
now the United States. Nine missions were begun under his leadershq-),
and always the first step was to raise a great wooden cross which this
Servant of God would bless and venerate. At Mission Carmel, -whe:re
E . he is buried, the old buildings have been restored with loving fl-dehty
to all that history and tradition can recall. In the central Batlo, or
garden, the site of the original cross which Padre Serra ralsed‘ ‘has
. been located, and a cross stands there again. Each morning on rising,
1 he would go there to pray, reading a portion of breviary bfeff)re saying
L' Mass. There later he would recite the remainder of his dn.rme office,
| and often during the day he would venerate the cross. At night before
j retiring he would pay it his evening farewell, then lie down to sleep
E with the little cross from San Fernando in his arms. When the pagans
Reame 1o visit him at Carmel, he would bless them, then lead them also
B9 venerate the cross. The soldiers and the convert Indians soon learned
i ,‘ follow his example of manly recognition of our immeasurable debt
B Christ.

. Once, on a journey through the California wilderness, Pa('lre Serra
suddenly surrounded by a howling crowd of pagan Indians who
M lain in ambush. But this holy priest was always hoping and pray-

ing at colleges like that of San Fernando in Mexico City, where P
Serra was sent. During his five months there, just two centuries}
Padre Serra daily joined the novices in their Way of the Cross. Inj
monastery, a part of the divine office, the priest’s daily recitation g i
breviary, was held around midnight. Afterwards, while the others f
their much-needed sleep, Padre Serra would meditate on the Paj
and death of Our Lord, and the sorrows of His Mother, until timd
his morning prayers and Mass. A

When he finished his training at San Fernando College, he "j
with him a cross, which he carried on every one of his many jo
thereafter. He held it in his arms at night, and left it on his bed «
he rose. The first appointment was to the isolated mountains of '
Mexico, in a region still called the Sierra Gorda. There his headd}
ters was at the town of Jalpan. On a hill overlooking it, he built a c
of Calvary. Every Friday during Lent he would carry up that hill f
his mission church a cross so large and heavy that his younger »
stronger priest companions could not carry it. Then, returning to}
church below, he would preach on the Passion of Christ. That xﬁ
on the hill is gone now, but the church down there in the town !
living monument to the zeal and sweaty labor of Padre Serra. Th
he hired skilled workmen and artists for the beautiful structur
set his Indians daily an example of doing the most menial of tas
assist the workmen. '

The most impressive feature of the church is the octagonal chy
halfway down the nave, on the Gospel side, which he adorned '
images and reminders of the Passion. There in the Sierra Gorda
had found a thousand Indians who had been baptized, but not o"
them had made his Easter duty.

e stOl'Y o
ifornia,

1

Throughout the year, he was piously ingenious in making -
real and lovable for them. But during Holy Week his priestly h
was overflowing with love for the Crucified. ]

On Holy Thursday he would imitate the humble Christ by g
ing before twelve old Indian men to wash and kiss their feet. Ev
ceremony of the Church was carried exactly, and to the ceremonies
processions that you and I know, he would add others inspired by ]
own devotion. Thus, on Good Friday afternoon, he and his Indj
would re-enact the Descent from the Cross. For this, Padre Serra ft
ohtained a large crucifix, on which hung a life-size body with movaj
arms. After his sermon on the redeeming death of Our Lord, he 3
his Indians would carefully withdraw the nails from the hands &

feet, and tenderly lower the body from the cross, and reverently carg
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ing for the crown of martyrdom, and he was far from fear. Why
made the sign of the cross over them and addressed them kindly,|
became his friends.
Long before that, one time down in San Diego, on the feast ¢
Assumption of Qur Lady, the pagan Indians attacked the little ;
ish camp. Padre Serra quietly remained in his brushwood hut, haj
in one hand the image of the Blessed Virgin, and in the othej
course—a crucifix. As he wrote about it afterwards, “With such
fenses, I was sure that either I would not die, or would at any ra
well, although I am so great a sinner.”™ 4
In another letter, where he discusses the difficulties of missi¢
life, he says, “but my Lord Jesus Christ had to pay an immeasuy
greater price for these poor people”.® In 1775, when he wrote reqg
ing a small crucifix, he called it “the principal object of our pr§
ing”.% In all his Indian missions, in the Sierra Gorda, and later i
California, and finally in our New California, he erected the \ [
the Cross in every church, and, hardly more than a week befo
died, feeble as he was, he made the Stations of the Cross on Fyg
with his people for the last time. On the afternoon of August 28, |
in his simple little room at Carmel Mission, he lay down on hi y
of boards and, as always, took the cross in his arms. A few
later, when his brother priest went in, Padre Serra was, as he
asleep in the Lord. :
There are many stirring splendid things that are recorded, or }
alive in loving tradition, about Padre Serra’s spiritual greatness, tl
that you and I could profit by immeasurably and eternally. I hopl
have the opportunity of telling you much more about him.
To see Padre Serra crowned as a saint would mean great ins "
tion for his beloved California, and his native land of Spain, and]
missionary training-ground of Mexico. His canonization depends j
upon the learned historians and experts in church law than upon,
prayers of people like yourselves. For the Glory of God and the &
of men, please pray for the Cause of Padre Serra.

| With spring’s damp
~In 00zing balm fro

His promise—a unique

The gracious Maid,

On Boston Common
at Christmas time
the stony image

of Poverello

stood like a man
transfixed in grace
and yet he was
most ill at ease,
stone being so
unlike him—

rigid in form

he was not free;
up toward the hill
under the dome

of candied gold
the Christ Child
kingward comes
in jubilant

birth where only
last hot July

1Rev. A. M. Santarelli, O.F.M., “Codex pro Postulatoribus,”” (Rome), 1929, pi
2Junipero Serra to Francisco Serra, Cadiz, Aug. 20, 1749. 8Serra to Lasuen, Mon
March 22, 1779, 4Serra to Juan Andres, San Diego, Feb. 10, 1770. 5Set‘
Andres, San Diego, July 3, 1769, 8Serra, Memorandum, Monterey, July 3, 1775§
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THE ANNUNCIATION

breeze God fans Her fervid lip; \‘“
m last fall’s upturned leaves— Al

park, plow-torn, new-exhumed—Her soul perceives It
. Y

b [p fresh-sprung grass and rival reds that strip
1 dony’s green field. .
: %lfliiillfey:mzrg Earth’s herald bird the rainbow steeves

at dusk in starry Noah’s Ship. .
T n'll?l:fs white-plumed Gabriel’s wings brush close. He hails

That makes of God a man—a clay-wrought,key .
To a Womb that shrines, in answer to mans wallg,
Love’s consuming flood of grace, for Three

Abide in one—the Dove, Her Child, and She.

Blossom meant to slip

QOver silent eaves

and with Her Fiat pens the Tree

Sister Mary Amandine, CSS.F.°

A FIGURE OF FRANCIS

the sailors lingered
in languorous heat,
and only the very
weary wept while
the dead drunk fed
on the faded grass
provided by
a benevolent State
and the just tax-
ation of the common
folk—Poverello,
how still you stare
from your granite
cow] toward the
green-cribbed hill
where Jesus lay,
till redwings rush
from your snowy hands
and dance like fire
in your ashen eyes.

Thomas P. McDonnell .




Book Review

THE RADIANT CROWN OF GLORY.

by Very Rev. Thomas Plassmann. O.F. M.
Benziger Brothers, Inc., New York. N. Y.
$3.50 258 pages.

in this glorious Marian Age, the vol-
ame of Literature on the Mother of God
heeps fitting pace with a growing devo-
tion to the “'Singular Vessel of Devo-
rion,” and it is ar oncc am active source
ind fortunate sequel of our love for Mary.
I'hat too much be written on the sub-
iect of God's Mother is not possible. At
the same time this exalted theme exacts
of an author the very hest thoughts of
his mind written as masterfully as pos-
sible. but only after being purificd in
love's furnace of prayer; especially when
the theme is narrowed down to that glor-
ious prerogative, the Immaculate Concep-
vion. Mary’s radiant ¢rown of glory.

Father Plassmann's work successfully
measures up to these strict requircments.
To the reader’s delight two things are
plain: The author is thoroughly at home
in the ficld of Mariology,——and of Mary’s
Immaculate Conception in particular—
and his pen moves effortlessly because a
great love urges it on,

Some readers will undoubtedly object
o a certain wordiness that occasionally
appears, and also to 2 repetitiousness that
conld easily have been eliminated. These

defects are gladly accerted. howeye
N 3 '
the story of Mary Immaculate gte

uniolds in all its grandeur under the g
werful hand of a schelar who once g
chowse his wide knowledge and amag;
Iv expert use of Sacred Scripture,

Seme c¢hapiers in  The Radiant Crg
of Glory™ are outstanding. Chapter
Part I The Mother of Yternal Wisdog
will delight anyone. lay or religious,
loves to follow the Missal on Feasts?
our Ladv. It is regrertable that the
thor did not treat more than the Epj
of these Masses from the liturgical stag
point. One would be hard put to find
any work on Mary a chapter to surd
“Mary  Immaculate and the Incardf
Word"  (Chapter VI. Part 1), whk
(Chd

ter 111, Part 111) is in itsclf reason enog

“The moon was under her feet”

for this book, reviewing as it does
Marian devotion from the earliest dg
to the present in a manner to satisfy nf
vice and scholar alike. V

Finally, in the novena in honor
the Immaculate Heart of Mary—a dev
tion which surely is fast becoming 6
chief mark of the Marian era—Fatl§
Plagsmann  gives a strong and movif

conclusion to his book and at the sai

) " o !
time makes a unique contribution to M
ian devodional literature ]

Fro T eonard Pecottiy O.F.N
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