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Wherever it shines before the tabernacle . . . in tiny mission chapel or
vast cathedral . . . the Sanctuary Light is a universal sign of the real
presence of the Eucharistic Christ . . . a symbol that speaks in every

language, saying: *“Come, let us kneel before the Lord that made us."”

CANDLE CO., INC., Syracvuse, N, V.
The Pioneer Church Candle Manufscturers of America

Will & Baumer provides Sanctuary Lights of varying kinds—Lux Domial,

sdtar or Missa brand—each designed to comply with ecclesiastical customs and codes, and adapted

far uw with most Sanctuary Lamps. For those who fecl that they should give to God, not the good,
wit the better. bor the best | . | asgk your Wi

e of Sancinary Lights. A selection of Sanctuary Larops is also available.

Il & Baumer representative to show you the complete :
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- CENTENNIAL DEDICATION

THE LITURGY OF EXTR ME UNCTION. -
Fr Martin 'Wolcgr, O.FM L

'BONAVENTURE OF BAGNOREA
Sr. M. Frances, S.M.I.C. |

THE CRUCIFIED AND THE

IFIEX LIGHT OF :
Salvatore Butler, S.A, ot

GILES OF ASSISI

POEMS:

Chorus from Assisi by Sister F, lorign Egglesson, 0.S.F

The Editorial staff of THE CORD dedicates this issue {0
St. Bonaventure University, which commemorates the Centennigl
ol the Foundation of the School.

* kX

In 1854 Bishop Timon of Buffalo and Mr. Nicholas Devereux of
Utiica, N.Y., petitioned the Holy See for Missionaries to minister to the
needs of the faithful in Southwestern New York. The idea of a univer
eity in that arca was their dream. Pope Pius IX referred the petitioners
to the successor of Saint Francis in Rome. In 1855 three Franciscap
Priests and one Brother landed in New York and settled in Ellicottville.
in Cattaraugus County. The planning and erection of a college a
Allegany, N.Y., was forthwith undertaken. Nicholas Devereux donated
the property as well as the sum of $5,000 to the project. The corner
stone of the building was laid on August 20, 1856. Two years later, on
the Feast of Saint Francis, October 4, the College was inaugurated,
dedicated, and placed under the patronage of St. Bonaventure.

Thus came to fruition another Franciscan institution of higher
learning, ohserving the Sanctitas of Saint Francis and the Doctring of
Saint Bonaventure. The long tradition of Franciscan education, which
was first recognized at the Universities of Paris and Oxford in the
Thirteenth Century, had brought forth a new child into the world.

The child under the patronage of Saint Bonaventure and the pro-
tection of Saint Francis, has prospered and has now completed one
hundred ycars.

The first buiding raised on the campus by the four Friars from Ttaly
has long since crumbled into dust, but from its hallowed ashes has
sprung a campus dotted with fourteen buildings, religious shrines, and
athletie fields. Two disastrous fires, in 1930 and in 1933, merely proved
to Lie stepping stones to greater development and incentives 1o progress.

The original Liberal Arts College has now become a separate entity
ip the mew university structure. During the years have been zdded 2
“ehool of Business. a School of Education, the School of Theslogy
fChieiat the King Seminaryv), a Graduste School, the Franeiscan Institute,
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MONTHLY CONFERENCE

The Liturgy of
Of Extreme Unction

Fr. Martin Wolter, O.F. }

exu.eThe Sacrament of. Extreme Unction is so called because it is thy
reme or last of aniontings bestowed by the Church. The earlief
a.momftlB.ngs “V"ith holy oils take place in connection with the administe
Il;;fc tt)i : 'il,p(tllsm, Corfﬁrmation and Holy Orders. But the name, “Extre .?'
emmml:o ;es not imply that this sacrament must be deferred until th
i Cl' ln'a! moment of life. For, contrary to the belief and practi
amaﬁy dﬂThOhcs, this sacrament is not intended only for those who
T t.}:l IYn fymg, but also for those who are seriously ill and in danger g
s . ;l;!t fl‘l.le (.E}mrch for many centuries did not employ the te A
“Thm‘eme Ane : netion,” to :iescribe this sacrament, but rather called ¥
the & ointing of the Sick.” If we study and reflect on the Liturgy o
acrament of Extreme Unction we shall readily see that it aims &

the physica ;
smﬂ.P ysical health of the body as well as the spiritual health of thi

. Physical Health of the Body 1
to e v‘i’e:n:ﬁfs:;md properly the liturgy of this sacrament it will be wel§
work of Go ;‘11;) y our theology of sickness. Sickness as such is not
of Conests » but rather that of the devil. In Sacred Scripture the Ba ol
bods o 1:0118 us that God created man with a sound and health#
andy1;1edja’ 0 turned over to man the whole earth with its fruits, grai
vigon It cinal herbs to maintain that body in its pristine integrity
.y b;oug:tﬂs.swban who seduced our first parents and through
follon ,el sickness an.d. death into the world. It seems as though ‘
hateod o fg 8, ],)roud spirits that they are, have a special contempt &
maladios ?hans ﬂ?sh. T.hey like to see man suffer physical pains
s spi.rit :]y strive with satanic cunning and malice to bring ab
opesind touE d’ownfz.lll Fhrough the weaknes of his flesh. Though Sat ’
thor honat ve's cl.u-loslty and pride, he did eo through the medium d
Y and tastiness of the forbidden fruit. In the book of Job \

¥
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read how Satan speaks to God: “Skin fuekin, and all that a man hath
he will give for his life: but put forth thy hand, and touch his bone and
his flesh, and then thou shalt see ... !" (Job 2fi 45). Not only does
the devil take a special eatanic plesurcin striking at man’s poor body,
but he also hopes to turn us away from tod through our bodily senses.
What a sense of chagrin and defut Ssan feels when we voluntarily
chastise and subject our body with it concupiscences! That is why
the most ascetic and rigorously penitatal of the eaints are often the
ones who endure the most violentattats of he devil.

Adam and Eve were given sickness ol death in punishment for their
«in. Job suffered because the Lord vishel to test his virtue and give him
an opportunity for greater merit. Yeti both cases the sickness is rep-
resented as something in itself evl aul coming from the work of the
devil. So also in the holy Gospel wereil of a “woman who for eighteen
years had had a sickness caused byan mclean epirit” (Lk. 13, 11), and
Christ epeaks of her as one “whom Satmhas bound” (Lk. 13,16). And
the evangelists repeatedly narrate, » it vere in one breath, how Christ
would cast out devils and heal sicknes.

Such are the thoughts that liehelind the liturgy of the Sacrament
of Extreme Unction. Sickness is the rsult of Satan’s cunning malice
and man’s unfortunate fall into theener of sin. Christ and the Church
come with divine power and mercy to tberate man from the power of
Satan and the sad effects of human friily. There is no trace of vindic-
tive justice or harshness in these pryenof the Church; no attitude like:
“ told you so, now will you be gwd?" Rather the Church resembles
the wise but compassionate mother whohas indeed warned her children
again sin and Satan, but now that theyhave been hurt she has nothing
but love and concern for their wounds. The conduct of the Church in
this sacrament, “The Anointing of the Sick,” reflects the spirit of Christ,
who when he heard of the centurion’s sick servant, said quite simply:
“T will come and cure him” (Mt. 7, 8).

Yes, we should realize that the Savament of Extreme Unction does
aim at recovery from sickness. I theentire liturgy of this sacrament
there is not a single word about the latagony of a Christian, not even a
hint of death. The Church has indeeds ritual for the dying, the “Com-
mendatio Animae” or “Commending of the Soul unto God. .There the
Church says nothing about recovery of health, and visualizes only the
safe departure of the soul from this wrld to the next. But let us re-
member that the ritual for the dying snot the same as the ceremony of
Extreme Unction, even though at tims they may be administerd con-
jointly.
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The Liturgy of Extreme Unction begins, in a way, with the Chrism
Mass on Holy Thursday. During this Mass the Bishop of the dioces
consecrates all the holy oils including the Oil of the Sick. Hence th
Epistle of this Mass contains the scriptural description of Extreme Unqy
tion. “Is any one among you sick? Let him bring in the priests of h
Church, and let them pray over him, anointing him with oil in the nam
of the Lord. And the prayer of faith will save the sick man, and the
Lord will raise him up, and if he be in sins, they shall be forgiven him
(Jas. 5, 14-15). The Gospel of this same Mass tells how Christ seni
out his Apostles: “. ., and they cast out many devils, and anointed with{
oil many sick people, and healed them” (Mk. 6, 13). The actual praye§
for the blessing of the oil reads in part: “. .. by thy holy benediction
may it be to all who are anointed with this ointment of heavenly medis
cine, a safeguard of mind and body to drive out all pains, all infirmitieq
and all sickness of mind and body.” Thus already in the preparation of
this Oil of the Sick the Church indicates quite clearly that it is to bd
used for bodily cures.
The actual rite of administering the Sacrament of Extreme Unction
continues along the same vein. The first main prayer, for instance, readf
thus: “O Lord Jesus Christ, as we, thy lowly servants, enter this housey
may our coming bring with it everlasting happiness, divine riches, g
clouded joy, fruitful charity, enduring health. Let no demons have
access here; let the angels of peace be present.” Then follows anoth 4.,“
beautiful prayer: “Let us pray and beg our Lord Jesus Christ to bles :
this house and all who live in it. May He keep them in this dwelli :,
safe and sound.” So likewise do the official Latin prayers after th|
anointings speak only of a cure, not of dying: “ . ., cure, O Redeemery
we implore Thee, by the grace of the Holy Spirit, the illness of this sic]
man. .. give him his health, inward and outward, so that he may onoQ
more be able to take up his work . . . purified and made whole by his|
suffereings, may he find himself restored by thy healing. . . . Free thyj
servant from sickness, restore to him his health, raise him up by thyf
right hand, strengthen him by thy power, protect him by thy migh 1
and give him back to thy holy Church.” 1
We have stated that in the liturgy of Extreme Unction the Ch
speaks only of ouring the gick Christian and makes no mention of |
death. Yet we all know that sometimes the patients lives and sometim
he dies. The Council of Trent explains this fact as follows: “At time 1
when it is expedient for the welfare of the soul (this sacrament) restores;
bodily health.” The new Collectio Rituum issued for use in this coun %
oW seems to recognize this practical eventuality and also the fact that}
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nt js at death’s door when the [tniest is céﬂed.(ﬁlsfien;

has nev been added for these cmrcumeu.mces o
a short"PraYm' ) which asks God for the grace o.f a happy e::l .
adjunctis s‘umdetu; ractical for such cases. But it is in the vernacular
" i.is beauﬁtulo?:hepo;-iginal liturgy, so that it resembles a modern foot-
and not p

i sp document.
to an ancient Latin . g
nete tive mark about the liturgy of Extreme Unctlon.t;ls e
istinctive . ; . or
l:h dlsu f the prayers (at least in the Latin original) are ei
fact that all o

s qacti : Lord) or in the first person
the third person ;llfju:;:lzztll(ir:;yﬁkttet'he “I )b'aptize thee,” “I conﬁn‘n
phara’ (wi pray). @f:ee” of the other sacraments. The reasor for t}nx;
thee,” or I a}')ml}:e hjstorical fact that in the early middle ages severa
ey e o et Tanoint the sick person in solemn style. The prayer
pricsts WOuld. (iome f?hands, when the Holy Trinity is invoked togethq;r
at the imposmon]: aﬁd saints, very strikingly indicates that tl:le w‘hc;l e
;Iith .ralll t];l:&i,nig Ci;lr,igt is gathering around to come to the aid of the

ystica

afllicted mefnber. of Extreme Unction we see the Church 1fhu§ mznifeml:-
) In the hturgycem for the sick as Jesus himself reve.als in theF os;::s-
ing the same o8 assjon is likewise mirrored in the life o.f St.“ ran I
This spirit of comp stes it as a mark of his conversion. “When

. , en ¢ M

The .Ser?pPlc Fathdel;:me very bitter to see lepers, and the Lord hlmsellf
Wf‘liﬁ e ar ﬂsz::n;lem nd I showed mercy to them” (Testament). In
led me amon,

he Friars Minor St. Francis commands
the fourbl} chaptet Of()?lif :j?‘:zfl:e watchful care of the sick ... ” . Amli
the superiors Of theha ter of that same Rule he admonishes all his fol-
again in the sixth © olf)them should fall into illness the Other. brothers
lowers: *1f a.my On;e would wish to be served themselves.”. It is accord-
must serve hl-m- vaS; C‘}};:rist, of the Church, and of St. Francis, th.erefore,
inghto the spil::et g(:)licitﬂde for the sick and the suffering. There is some-
to have genuin

hi pect in our gpirituality if it begins to make us inhuman.
thing eus

Spiritual Health of the Soul

o descend to the plane of the

On the ofher :l :;:s :z;lxllf:l tse]::i:rciltental humanitarians. Si.ckness

: el 13;1mi ‘hty God for a supernatural purpose, am‘i this pur-

Is permitted by ‘31 gtg gght of. Sickness derives from man’s sin, and sin

pose must o o bedo Asd so we find both the liturgy of Extreme. Unction

cannot be 1gn‘?re 'Of St Francis reminding us that, while looklng. ?ftei

a}?d t};le %ea;(ihg;ihh d the body, we should not neglect the spiritua
the physica.

health of the soul.

sometimes the patie

merely natu
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For it does often happen that critical i

_ TForitdooso cal illness in the ings with
pmf fa;?::ediige;i for the soul. When the dynamo ofb ::Z i))n: gs'}:1WI r
powe t,hrough,theeh ghts of the soul grow dim. As the ﬂ«am: o);' faSIS r
rages through the i!;)tuse of th(? brain, the epiritual faculties which dfv ”
there are thown ';o .confusmn and panic. An attack on the cita(; l
of o feh ﬁndﬁg'it lIllxuety to the spirit entrenched there. And q

hard to concentrate his ct on oo

To meditate, to examine the conscience mind and heart on prayer}
?

hope, love an ae ) to elicit heartfelt a Yy
of I:ﬁe humands:)oi:it: 1:1011 * all this is difficult indeed. For a];t:h: fei:l 3

of present pain seems :(r)n; ?;:'to;'; ::‘:lllﬁng bodily relief. The Pressr ‘

) t than s ati , .

I the thougt of possble et udgmen does oom 3 belove th
So it is that ﬁh,e d:vﬂy Se;'ves to make him more worried anlc)l mls‘::'ea;;l
sin, now hopes to ens,rnw © sought to make Job’s illness the occasion
St Fromets 1 are the Christian by means of this sickness .

he said, “(the De::])wamed us of these thmgs. “If for years on . ; ‘
ing, he does not l;a ‘ 11: not able to down the person he has been t::n ' “ |
him in the end. Thﬁ is i:li;ﬁ::ﬂy E;o tl]fil;is as the person gives inp :‘
night” (II Celano, no. 113). And ek of nothing else day andl
Poverell iteg: © . in chapter ten of his Fi 1.8
againset (go‘ﬁie:' aif t(tl};e sick brother) be disquieted]:;l;;: :::t Rul‘.!ﬂ:h '
desiring too mucgh . 03 dt 1? bro*t?ers, or perhaps eagerly ask forg:Z;;:d. ;
enemy of the soul, th-e iver his body which is soon to die, which i o
18 comes to him from evil and he is, Reshly 1sa (

seems not to be of the broth
et rothers, because he loves his body more than]

Mindful of all these . s \
spiritual difficulties in t;

the Church co e culties in time of physi :
Anointing. Th?i:r:;’e(::r ;'ldthMth the beautiful Sacramgnz :)l: ilhtlauE:::‘\
. e ritual f : o e
brea.t*he a.soothmg calm and a reassurilfr ::)1 eﬁs&n 01nt1‘1‘1g of the Sick
comi‘:{‘g bl('“}llg with it everlasting happinessg e

o0 Ma the Lo ) 9

y rd) turn away from them all the powers of the enem

rescue them from all d
dread and bewild ”
of Trent declares that this holy ano‘int'erm‘?nlt: o wonder the Counc

confiden . . may our |
divine riches, unclouded joy4

mercy, supported : . im great confidence i fvi
¥, supported by which the sick man bears more lightlylltlhzh:nfhw'n
18€ry

and pains of his illness - esi
il ess and resists more easily the temptations of th
But the Church does
: more than simply aj s A
present difficults . i mply aid the sick Christian in his
Te ifficulties with bodily weakness and the tempt;;:liitll:nolzlf1 the |
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devil. Through the Sacrament of Exireme {wtion the Church heals
the wounds of past sins and prepares the sou for future glory. For
the priest dips his thumb in the 0l of the Sik and makes with it the
sign of the cross on the patient’s eyes, ears, no# mouth, hands and feet.
At the same time he prays: “Through his holf anointing and his most
Joving mercy may the Lord forgive you whatetr wrong you have done
by seeing . . . by hearing, etc.” St. Thomas iquinas thus comments:
«A1l our knowledge arises from the senses; i because it is there that
«in has its first beginning in us, it is there thi the medicine should be
applied.”

The Council of Trent tells us that this “nointing takes away sins
if there be any still to be expiated, and alsohe remains of sin . . .”
This of course presupposes that the sick peron is truly sorry for his
sins, at least with the motives of imperfect qitrition. Venial sins are
thus forgiven and even mortal sins if the peson is unable to confess.
Moreover, it is possible that not only some Jat even all the temporal
punishment due to sin can be remitted thwugh the efficacy of this
sacrament if one receives it properly. Here fie grace of the sacrament
coincides and cooperates with the providentialrole of sickness in human

life.

Our Lord pointed out that this role of sidness includes both atoning
for past sins and deterring us from future sis Christ taught this when
he cured the man paralyzed for thirty-eight yars and then admonished
him: “Behold, thou art cured. Sin no more, lest something worse
befall thee” (Jo.5, 14). The Church contin®s this teaching in her rite
of Extreme Unction when she prays that the stk person may be “purified
and made whole by his sufferings.” Now if 11 sickness throughout life
aims at detaching us from sin and the effects f sin, then surely with the
aid of the powerful and special graces of he Sacrament of Extreme
Unction our critical and especially our finalillness may well achieve a
final cleansing of the soul, preparing it for jeavenly glory.

Qur holy father St. Francis exhorts us !0 take this view of bodily

sickness and to make the best possible use 4 it. In chapter ten of his

First Rule he writes: “I ask the sick prother to give thanks to the
God wills him to be,

Creator for all things, and that he desire to be as
whether sick or well; for all whom the Lord has predestined to eternal
life are disciplined by the rod of affliction and infirmities, and the spirit
of compunction; as the Lord says: ‘Those whom I love I rebuke and
chastise’ (Apoc. 3, 9).”

Thus we see that the Liturgy of Extrene Unction fully satisfies all
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the needs of man in serious illness. It cures him physically at timey
when such is the will of God. It grants him spiritual courage amd
strength in the hour of bodily weakness. It infuses special graces thal
enable him to profit by this illness. It wipes away the last stains of
sinful life so that if the Angel of Death should call, he is prepared for {
speedy and glorious entry into eternal life. 1
The Sacrament of Extreme Unction thus concars with St. Franc
own solicitude for the physical and spiritual well-being of the sick. !
us heg our holy Father Francis to obtain for us from God the blessing ¢
receiving this Last Anointing. Then purified and strengthened by
help of its graces we may be able to join our Seraphic Father in joy

Praised be my Lord for our sister, the bodily death,

" From which no living man can flee.

Woe to them who die in mortal sin;

Blessed are those who shall find themselves in Thy most holy will,
For the second death shall do them no ill.

3

CHORUS FROM ASSISI

We are the fractions of fire, -

The syllabled spectrum of song,

We who eat bread soaked in waiting,
Whose white chains of longing are strong.

Our winter was empty as ashes

And we had not a penny for bread,
But the eyes of our Mother sang riches
And we dined on heaven instead.

Then on a day filled with summer

Our Mother set fire to the skies

While she and the Poor Man were talking—
And heaven burned in their eyes.

We are the fractions of fire,

The syllabled spectrum of song

We who eat bread soaked in wailing.
Whose white chains of longing are strong.

Sister Florian Eggleston, O.S.F,

Bonaventure Of Bagnorea

Sr. M. Frances, S.M.I.C

Among the illustrions men and women whose br‘l]lmntk c.bml in -s—o-
for good or evil — made the thirteenth century so zm::ti :in e :
many ways, there stands somewh:: in th: b::k:r:;:lt B:navem :!.e gm

i i di Fidanss, better known to us : enture, th
;irE;LY:anoc(tl:rl.?ldzln;;ugh one of the out:’;]andilr:g p:er;onal;x}tl:as h;)ifdf;;:

y became gradually obscured as ;
Ze;;u:vy;nz;n:nvgnpt::e:l?;:: into the lg;enaissmnee, and tOflay he is 1}1:t1e
more than a name even to Franciscans. It is difficult to mtri(;:;:oe nl;:-
A few facts, several disputed dates, a good nun.lber of pl}:us ] co! :o -
tures — this is about all the help history cs:vn give us. There 1:1 noa o
temporary or near contemporary life of Saint Bonaventure, o 1{0  fow
quick sketches and pasing remarks, moet- of. them \from ];nen wi 0 were
unreliable or inaccurate or biased in their judgment. uleo?useof es
never a popular saint, there is not even .the usual accum a';u:;e fngu iy
legends for us to draw upon. Yet, despite the meagel:ness o -
his life, Bonaventure still emerges from the pages of history a;nj:omt[]: fn:‘ﬁ
and attractive figure, spesking intimately to us and revealing the ful
charm of his personality in his many extant writings. He is a m
worth knowing.

’ 1. The Student .

Giovanni or John di Fidanza was born in Pagnoz:ea,.in .t(llle v1c'm11ltiy;
of Viterbo, in 1221. His father was also Giovanni .dl Fi anza,bom
mother, Maria Ritella. We do not know how many children we;'e o
to them, but it is fairly certain that there was ‘anc?ther bo: sl:‘ c(>: took
orders, referred to in the old documents as (..‘.an.on Fidanza of t e.ectm.e
dral of Bagnorea. The family’s station in life is a .mat»ter o cotn_] him:
but it would seem likely, from what we know of Saint Bon&lzve?l e:xln:o b
self (obviously neither pﬁlice norbpeasant‘) .t-hat they belonged !

owerful Italian bourgeoisie. o
comfl:it:fg :sn :nzwn of Bonaventure’s early: years .except i:,he 1;101{::::1: :i
his cure by Saint Francis. He describes it himself in the Intro tu n io
his iife of Saint Francis (Legenda Maior, Prol., 3), recox:}lll ing ™
“through his invocation ind merits, I was snatched fml-n-ld e jaws f
death while yet a child, ss I remember with fresh and vivid memory.
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In his shorter life (Legenda Minor, VIII), Bonaventure again refen
tothis: “God does not cease,” he writes, “to glorify His servant by o -
berless miracles wrought in various parts of the world, as I myself ¢ d
vouch from personal experience. For as I lay dangerously ill as a chi

I. was enatched from the very jaws of death and restored to a heal ¥
life owing to a vow my mother made to the blessed Father Francis!
Around this incident grew the legend that Saint Francis himself gad
f‘he name Bonaventure to the little Giovanni — exclaiming prophetice “‘f‘

0 buona ventura!” It seems fairly certain, however, that the cure to
Place after the death of Saint Francis; and although Bonaventure
the name by which John Fidanza was more commonly known to ¥
contemporaries, how he obtained it we do not know.

. Very little can be said of Bonaventure’s early education. In N
leef, Etsi sedes, of October 4, 1482, Sixtus IV asserts that he receiv %
his education at the convent in Bagnorea. This is plausible only if
Tefers ?o his earliest education, for it is an established fact that he
to Paris at an early age (about fifteen) where he pursued his studies
the Faculty of Arts during the years 1236-1242. A
The Paris Bonaventure knew was colorful, turbulent, exci
Students from every corner of Europe were flocking to the halls
‘Itiount Ste. Genevieve, “the oven,” as Odo of Chateauroux called
where the intellectual bread of the whole world was baking.” Arista
had just been introduced into the Christian schools of the West
thl'ozlgh the efforts of Alexander of Hales and William of Auvergn:a
SUSplfzions of ecclesiastical authorities regarding the Stagyrite and’ ;
Arablan commentators were being gradually allayed. Philosophy |
':bout to become the handmaid of theology. Alexander of Hales,
Irrefragable Doctor,” the “Father of Scholastic Theology,” the “M of
arch of Theologians,” was himself something of an innovator both in '
use of the Sentences of Peter Lombard as a theology textbook and in i)
gll'lo.pounding of the idea of goodness as the foundation of his theod] g“
y is was f:he man who, around 1240, had startled the intellectual woll
Y becoming a Friar Minor. When the poor and humble friars
came to Paris, bringing with them the dove-like simplicity that insp
the Canticle of the Creatures, Alexander, who had shown by s
reagsoning the beauty of all things and the source of all things in Beau}§
exl.)erienced the joy of a thinker, as Gemelli observes, who sees Y
!’hllosorphy personified in living men. So he became one of them 3'..
ing the Franciscan habit over the masters’ gown. When Bonav,en‘
cafn? to Paris, Alexander was in full ascendancy at the University. y
original and profound thinker, a brilliant teacher, Alexander was 4 i
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2 man of lofty spirituality. John of Garland called him “a pearl of
purity,” and the genial Salimbene considered him “the best cleric in all
the world.” '

The sanctity and gemius of Alexander of Hales, however, was hardly
representative of the University as a whole. Many of the most gifted
masters were worldly, arrogant, and quarrelsome; while the students,
though eager for learning, were generally erratic and unruly. If students’
morals were ever free, they were perhaps never quite so free as at Paris
during the years Bonaventure spent there. Yet he seems to have re-
mained serenely untouched by that gay and rowdy throng (though we
can glimpee from casual remarks in his writings how closely and with
what tolerant affection he observed them), for there was apparently
never a question about the purity of his student life. In fact, Alexander
of Hale was later to say that it seemed to him Adam bad not sinned in
Bonaventure. Such a statement, coming from a man accustomed to
weigh the full meaning of words, bespeaks a cleanness of soul and mind
that had no interest even in temptation. '

As an arts student Bonaventure would have followed the ordinary
course of the trivium (grammar, rhetoric, and dialectic) and quadrivium
(arithmetic, geometry, music, and astronomy) ; and he would seem to
have given more than ordinary attention to rhetoric and dialectic, for he
became a powerful and persuasive orator, a graceful writer, and a subtle
dialectitian. ‘

Having completed his etudies in the Faculty of Arts, Bonaventure
entered the Franciscan Order. It is difficult to determine the place and
date of his entrance, but the most recent and acceptable opinion con-
siders Paris the place and 1243-44 the date. Several motives seem to have
inspired Bonaventure to become a Friar Minor: the memory of the
grace he had received from Saint Francis; the example of famous
teachers, such as Alexander of Hales and Haymo of Faversham, who
were entering the Order; the personal influence of Alexander himself,
whom Bonaventure loved and admired as a father; and the likeness he
saw between the Order and the early Church. Writing in later years,
he described the trend of his thoughts during this early period. “Do not
take offense,” he pleaded, “that in the beginning the Brethren were
simple and unlettered. This ought rather to raise the Order in your
esteem. For my part, I acknowledge as before God that what chiefly
drew me to love the life-work of Blessed Francis was that it bore so close

" a resemblance to the beginning and growth of the Church. As the

Church began with simple fishermen and afterwards numbered renowned
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and skilled doctors, 8o too it happened in the Order of Blessed Fran ol
In this way God makes it evident that the Institute was founded not
the prudence of men but by Christ” (Epist. de III Questionibus, VIK
336). 4

During his novitiate, Bonaventure continued his studies under Aleg
ander of Hales. Between the young friar who was seeking a philosop '
for the Franciscan ideal he loved and the master who had found o
realization of his philosophy in that ideal, there was an intellectual be
far stronger than that of ordinary friendship, and a filialpaternal loy
much deeper than the natural affection of father and son. If Bonavef
ture was so profoundly impressed by the wisdom and holiness of ¥
master, Alexander was no less impressed by the limpid purity of r
young disciple’s mind, and made every effort to develop it along i
lines of its extraordinary mystical-mathematical bent. :v,

Besides Alexander of Hales, whom he always followed as his fat %
and master, Bonaventure was also influenced by such Franciscan tea 5
ers as Odo Rigaldo, John of Parma, and John of La Rochelle. He f‘
direct contact, in addition, with other outstanding teachers of the ti .?‘\
who were not of the Order, notably William of Auvergne, Philip A
Chancellor, William of Auxerre, and the Dominican Hugh of Saint-C hel
He may have studied in England — but this is another conjecture. ‘
any case he knew some of the writings of Robert Grossteste and of Ad ?
Marsh, which explains why his metaphysics of light show the influe
of the Oxford perspectivists. ' A

A
Bonaventure continued his studies in the novitiate, but at the sa
time he was also continuing his spiritual formation. We can form'v
fairly accurate idea of his interior life during this period from a .L:‘
work of his, Regula novitiorum, and from a long letter to a confre :
XXV Memoralia, both written at a later date but explanatory, as
expressly states, of what he himself practiced. “No one can serve
Perfectly,” he begins in the letter, “as experience certainly teach .::
unless he strives with all his strength to free himself from the bonds §
the world . . . Therefore we must never permit our heart to be solicit “
about any created thing, except in so far as it may excite the aﬁect
of divine love and desire.” Here, briefly, is the keynote of Bonaventu
entire spirituality: to subordinate all worldly affairs to the affairs
God, to deal with them as necessity requires but never to become
meshed in them; and to love created things as the means by which b
can reach God. This was the characteristic of his learning and pie .
the aim of all his endeavors, the reason for the calm determination R

his eountenance, in that “imperturbable equanimity” '
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glways manifested as superior. It was seen especially inle serenity of

#h which, as
Angelo of Clareno testifies, “he silenced everyone.”

In 1248 Bonaventure received the baccalaureate in fblical studies
and began his teaching career in the school of the Frie Minor. His
first work, according to Salimbene, was his commentary® the Gospel
of Saint Luke. “Brother John of Parma,” says Salimbe® “permitted
Brother Bonaventure of Bagnorea to lecture in Paris —thich he had
never permitted to anyone else — for he was a bachels but did not
yethave a seat. And then he gave a lecture on the whole (epel of Saint
Luke which was beautiful and excellent; then he wrote pur books on

| the Sentences which even to this day remain useful mitsteemed. It

was then the year 1248, but now the year 1284

The reason for Bonaventure’s early start in teaching 3y have been

the dearth of qualified lecturers, for Alexander of Hls had died in

1245 followed in the same year by John of Rupella. In#y case, Bona-
venture seems to have acquitted himself surpassingly vil. The four
books on the Sentences represent his first and last scientiit work. Here-
after, though he wrote voluminouly, his treatises were'0 be shorter
works, directed more toward exposition of ascetical and gystical theol-
ogy than toward the building of scientific philosophical theological
syntheses.

The statutes of the University of Paris required that theology
students pass two years from the beginning of the stdyd the Bible to
the time of their study of the Sentences. Accordingly, w may suppose
that Bonaventure began his work on the Sentences i 1250-51 and
received the doctorate in 1253.

It was just at this time that the University of ParsWas the scene
of more than usually violent disturbances. A drunken b 1 had broken
out among the students, and the civil guard intervened, killing one of
them and seriously wounding several. Such encounters VeT® frequent
and they created a bad spirit between the city magistrat? and the Uni-

 versity authorities. The magistrates, in the interests o public order,
| kept insisting that the students be subject to their juridifiom while the

University sought to exempt them from it. This latesttffair brought
matters to a climax. The University demanded the puthment of the

| civil guard; the magistrates refused. Thereupon the mtire staff O.f
 secular teachers suspended their lectures and withdrew from the Uni-

versity. The regulars, however, kept their halls openalld continued to
lecture. Understandably, this widened the steadily growit rift between
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the regular and secular clergy, and when the difficulty with the magi !
trates was finally settled, the seculars took action against the offendin
regulars. There is no doubt that the Mendicant Orders had been ud
popular at Paris ever since they first arrived. Their teachers were th
most brilliant at the University, their lecture halls the best appointeg
their followers the most enthusiastic. They enjoyed the favor of kin
and popes, and were granted many privileges. Possessing neither mong
nor lands, they wanted for nothing. Granted that some of the seculy
masters at the University were worldly and indifferent to spirituy ‘
matters, we can still understand their resentment, for many of thed ‘
were poor, and while forbidden to engage in commerce, found the
places in the services of the Church occupied by the Mendicants. T}
tension increased when in 1252 the University limited the seats of thy
Mendicant Orders to one each, and when in the following year it dj
manded an oath from all University members, including the reguld
clergy, to observe its statutes. The Dominicans and Franciscans protes
ed, but John of Parma, the Franciscan Minister General, considered ]
more expedient to accept the University’s regulations and overruled i
Paris friars’ protest. With peace between the Friars Minor and j
University thus restored, there is no reason to suppose that Bonaventuy
was not granted the doctorate in 1253, together with the pr1v1lege
exercising the determinatio in disputed questions.

The titles of Bonaventure’s determinationes suggest that he sti}
remained in the thick of the fight between the secular clergy and
Mendicants. The concessions of John of Parma, if they calmed
tempest for a time in regard to the Franciscans, were not sufficient \ *
remove all rancour. With the publication of a book by the Franciscal
Gerard of Borgo San Donnino, a most unfortunate treatise filled wit]
the mysticism of the Joachimite heresy, and the treatise of William d
Saint-Ameour, a vicious polemic against the Mendicant Orders, the cog
flict broke out anew. Up to this time it had been solely juridical
character, confined to matters of University administration; now it to
root in theological and ascetical soil. Alarmed at the new developmed
Louis IX ordered the University to hold a solemn determinatio on
question of evangelical perfection, especially poverty. Bonaventure ai§
Thomas of York were chosen to represent the Franciscans. The res
of the determinatio, in which the sharpest minds of the University
pitted against each other, was the condemnation of William’s book. "

Nevertheless, the tension remained, and the conflict was stil
smouldering when in the February of the following year, 1257, :f‘
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General Chapter of Roye accepted the resignation of John of Parma
and elected Bonaventure, on John’s recommendation, to succeed him.
Bonaventure was then pyt thirty-six years old.

II. The Minister General

From the very outset Bonaventure dedicated himself to the new
labor placed before himm, In his first official letter addressed to the
Order, dated April 23, 1257, he gave unmistakable evidence that a pro-
found scholar and a my;tic can also be an excellent administrator. He
begins in the usual medieval style, confessing his unworthiness for so
high and exalted an office, the settles down to deal with the matter at
hand: ten causes he has observed for the growing laxity in the Order.
“When I consider the causes,” he writes, “that to some extent darken
the glory of our Order, I see first of all the manifold business affairs in
which money, so inimjcal to the poverty of the Order, is greedily
sought, imprudently aceepted, and used. I see the idleness of many
Brothers, their useless travelling from place to place, a scandal rather
than an edification to the people. I see the construction of costly and
pretentious buildings, which disturbs the peace of the Order, annoys
our benefactors, and often causes hard words to be said against us. I
see the bestowal of offices on Brothers who are untried, unmortified, and
incapable. Then there is the eager acceptance of legacies and the
officious interference with obsequies, to the great offence of the secular
clergy. Finally, there is an increase of dangerous friendships, whence
arise suspicions, calumnies, and scandals; expensive living, by which the
Brethren become a burden to the people. Though many are not guilty,
yet the curse strikes all if the innocent do not oppose the guilty. Inflame
vour zeal. Drive outthe buyers and sellers from the Heavenly Father’s
house. Awaken in all the Brethren a desire for devout prayer. Limit
the reception of candidates; for this statute I will have strictly observed.
Root out these evil ways, though it be hard. The sublimity of your
profession demands it; the calamities confronting us demand it; Saint
Francis himself, the Blood of Jesus Christ, and God demand it.” He
concludes with a stern warning: “Should I learn from the visitors, whom
I desire to pay special attention to these matters, that my directions have
been obeyed, I shall give thanks to God and to you. But if it should
be otherwise, which God forbid, you may rest assured that my con-
science will not permit me to allow the matter to pass unnoticed.
Though it is not my intention to forge new chains for you, yet must I, in
compliance with the dictates of my conscience, aim at the extirpation of
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abuses” (Opera Omnia, VIII, 468).
a General.

Following an interview with Pope Alexander IV, Bonaventure bega
a series of trips which were to place him in immediate contact with d
various provinces of the Order. His keen observation and insight a d
deep knowledge of human nature enabled him to discover every ill anj
to apply exactly the right remedy in due season. His sane and efficacioy
criterion in governing the Order — the mitigated observances of ]
Rule legitimately brought about by papal indults — soon bore f
Under his administration of seventeen years, the religious discipline a
the spiritual and intellectual life of the Order reached a perfection sel
dom attained in later times. It was the era of saints and doctors and 4
the great theological syntheses of the Franciscan school. 1

It must not be imagined, however, that the office of Minister
eral of that heterogeneous — one might even say heterodox — body a
men was anything of a plum dropped into the eager hands of ‘
polished young doctor of Paris; it was rather a crown of thorns and
sack of rocks bound to his unwilling back. Still, as Gemelli remarks, n
matter how difficult the circumstances, Bonaventure always preserved t}
mentality of a scholar, the equilibrium of a bourgeois, the tact of 3
gentleman, and the fusion of all these gifts into the supernatural h
mony of his holiness. !

At the time Bonaventure took office, the Order was torn by inte -
dissensions of a most painful and dangerous kind. There were th: ¥
mutually hostile factions within the Seraphic Order, and within ead]
camp were men of solid virtue and superior ability. The first gro b
comprised the early followers of Saint Francis. They held fast to h
practices and ideals: poverty in its strictest form, life in hermitaged
manual labor, observance of the Testament of Saint Francis as of grea
binding force than the Rule. The Spirituali went along with this groug
There is no questioning their sincerity, but they made the mistake ¢
insisting that the personal ideals of Saint Francis were of obligation f; !
all. At the opposite extreme were the Relaxati, those who sought f ‘
ther mitigations and dispensations. In the middle, bearing the reser
ment of both extremes, were the Mitigati, or Brethren of the Communit§
who observed the Rule as it stood, full and entire, and sought f4
nothing more nor less. It was to this middle group that Bonaventus
belonged. He knew exactly and revered deeply the ideals of Sa',
Francis, but he was also able to distinguish between what Francis desi oy
for himself alone, what he left free to the individual to imitate or nof
and what he strictly enjoined upon every Friar Minor. 1

Assuredly, the Friars Minor ha“
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Another point at issue ws the interpretation of the Rule. Many
of the stouthearted and thidheaded Spirituali insisted on literal ob-
scrvance “without gloss.” Bmaventure argued with sweet reasonable-
pess that the Rule is alav ad must be interpreted according to the
porms that hold good for other laws.

Yet for all his wisdon ad prudence, many of the best friars —
Giles of Assisi, Jacopone ds Trdi, Angelo of Clareno — mistrusted and
opposed him, while many of he worst ones tried to excuse their laxity
on the grounds of his mildmss. It is interesting to note what Peter
Olivi, one of the Spirituali, rplied to the latter group: “Hitherto,” he
says, “it was the custom to addice wortlly men as examples of perfection;
pow, alas, they are brought frward to justify relaxation and inobserv-
ance . .. Let me say what [think of Bonaventure. He was a most
excellent and pious man, andin his teaching insisted on the perfection
of poverty. But he was of a jomewhat delicate constitution and there-
fore, perhaps, inclined to besomewhat indulgent to himself, as I have
often heard him humbly admi. For he was not greater than the Apostle
who said: “We all offend inmany things.” Still, the prevailing laxity
affected him so much that I leard him declare at the Chapter of Paris
that from the day he was nade Minister General there was never a
moment when he was not pepared to be ground to dust so that the
Order might retain the purif and strictness intended by Saint Francis
and his companions, and attin the end they aimed at. On this account
the holy man may be excusd somewhat, though not entirely. He was
not one of those who soughtto justify relaxation and assail the purity
of the Rule, making such corluct the norm of their lives. If he was in
any way found wanting, he rgarded the matter with grief and sorrow”
(Opera Omnia, X, p. 50). Its ironical that one of the greatest saints of
our Order, generally recogized as its second founder, should have
required such a back-handel defence. But then, the entire history of
the Franciscan Order is but : vast mosaic of ironies.

Six years after the Consitutions of Narbonne, abuses were still rife
in the Order, and Bonaventre was still throwing the full weight of his
authority against them. H: never relaxed his vigilance. “I adjure
you,” he wrote the superioriof the Order, “by the shedding of Christ’s
most precious Blood and bythe wounds of His Passion, which appeared
with unmistakable clearnes on the body of our holy Father Saint
Francis, that like prudent ad faithful servants of Christ you apply
yourselves diligently to the ooting out of pestiferous abuses, and that
you show yourselves attentie to discipline and examples of religious
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fervor. In the first place, stir up the Brethren to a love of prayer, o
at the same time entreat and even compel them to observe the R
faithfully — ‘fearing the countenance of none; rooting up and p
down; wasting and destroying;’ committing the disaffected and ins
dinate to prison or expelling them from the Order, as the laws of jusd
aud piety may demand, lest, while with cruel mercy you spare a disea

member, the corruption extend itself to the entire body” (Opera Om,
Vi, p. 470). 3

Sometime after his election as Minister General, (proha*bly"«
1263), Bonaventure was faced with the decidedly unpleasant du
Practicing what he preached. He was obliged to preside at the tri ‘
John of Parma, his ex-superior and teacher, the man who had recei
him into the Order and who had named him most worthy to succed h§
in office. Bonaventure had already been forced to imprison the re
citrant Gerard of Borgo San Donnino for refusing to retract his Joag
imite ideas, but the heresy was still strong within the Order, appealil
especially to the Spirituali, whose love for Saint Francis bordered .4
imbalance. They considered Joachim of Flora the inspired precursor,;
Francis, the herald of a new and mystical order in the Church. Whi
Joachim had been a man of singular holiness and had died in full cod
munion with the Church, his trinitarian doctrine had been proscribd
by the Fourth Lateran Council. Yet, if we can believe Salimbene, Jo
had definite leanings toward the Joachimite doctrine. In any case K
was formally tried, but the trial was never brought to a conclusio
thanks to the intervention of Cardinal Ottoboni-Freschi in his behal
It is not difficult to believe that Bonaventure and Cardinal Orsini,
Protector of the Order, were vastly relieved at this timely intervention
and as for John, he was happy to retire to a hermitage, living so
that the Order venerates him today as Blessed John of Parma. ‘
The proceedings of the trial have not come down to us, so it is i g
possible to judge fairly of the matter; but Angelo of Clareno has lef
to history a bitter accusation against Bonaventure’s manner of condud
ing the trial. “Bonaventure,” he writes, “on the testimony of John d
Parma himeelf, acted wrongly in no slight degree; for while discussim
the question in dispute privately with John of Parma in his cell, .
agreed with him, affirming that he thought as he did, but publicly, i
the presence of the Brethren, he showed that he held the contrary.]
Angelo then gives vent to his indignation: “Brother John enters. A
onte suspect of heresy he is forced to take an oath; a wise man is crosss
examined by those less wise; an aged man by youths; one full of the;

Holy Ghost is search
the desires of their

" of his soul, was changed into violent anger.
| oarried away that he exclaimed:

mo
© yas active to a degree that would prostrate most
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ed into by the indevout, and by those who follow
heart. Then the wisdom and holiness of .Bo?va-
. <hed, and his mildness, by the agitation
| To such an extent was he
“Jf it were not for the honor of the

i i :shed as a heretic!’ (Opera Omnia,
Order 1 should have him publicly punishe e erverwracking 16

. . +3
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For dall his delicate health,
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i inister General
Bonaventure’s life as Ministe (
dern superiors. He

travelled incessantly from province to province, p.reacli‘tlad ]i):f:n; E:E:;
in nks and nuns, universities and COIIDCIIS'.. e P e
al?d g ts in all branches of secular, ecclesmstlcal,‘ an 1nf :
o dev'dopmli;ls an active part whenever it seemed to him mneedfu
P hfeH,'ta Ilicted writings swell to ten folio volumes of .the (gm;:'-
or g‘.’od'_ - coHis sermons alone fill some 750 pages, exclusive o t. ;
ac'c}il edl?::::f Collationes; and the sermons we have are but sumfm:;lr;m
u.flp}? se:;i inals. He presided at six general chflpters, ‘}Tost o Of- oo
o eh t getormy several of crucial importance 1n the 1story.l o
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In 1265 Pope Clement IV, looking about for a man suited to fill J
v'acattt see of York, settled on Bonaventure. The situation in (1)3'11' v
at this time was extremely delicate and dangerous, and the Po .
fully aware of it. In the Bull announcing the appointment Ci’
leiit a testimony of how highly Bonaventure was esteemed b ;:h by
sumtefi to judge him on his own merits. The words of th: Bo;le ¥
f;uotmg. “We have long considered this appointment. We h. e gi
it our profound and careful attention. Our mind has lc;n bee i
with it in all jts bearings. The welfare of a Church so . at - :’1";“
able, Of a daughter so noble and so devoted to the Apgc:::ol{:ns . ’
Catholic Kingdom so renowned as England and so dear to the el:, ol
Sefa — the welfare of a Church so amply endowed and enjoyin 1: o
epls.copal. dignity fills us with deepest solicitude. It h'asJ a-}lr'ougsedr
anxiety, 11.1creased our vigilance, and intensified our deliberation .‘ '
!llave.etudled more intimately, and considered more carefull ll :‘
in this election might make for the greater welfare of the CE y,ha £
Aposto.lic See, and of the entire Kingdom. We have S'tl'iV(:lr cb, ) b
means in our power to find a worthy man — one devoted to the Ay e: F
See and suited to the wants of the aforesaid Church and ze‘a'louspfos 4
peace and welfare of the Kingdom — a man conspicuous for I Or"
remarkable for foresight—a man whom the Lord might love 'Bar .
gocrdlfess He might dwell — a man whose good deeds render h,' 2 wo
of imitation, by whom the Catholic flock as by a shining light "‘n “;’ $
to salvaﬁ?n- Seeking for such a one we have fixed our gh;rizay y
— our mu.ul. has rested on thee with entire satisfaction. For weoll)leh J
;:;I:e religious fervor, 'can‘dor of life, ilrreproacha‘b‘le conduct, reno /:
o ’1:113 prlident foresrghf, serious gravity. We see that thou hast ‘
fung e :;i au(:rab].y.preslded over thine Order, and fulfilled so fait d
o ;’for o (:vee tl)f aﬁl:;s;f; ((;)ir(liera] ;—— t?xercisill:g it prudently and prof"
der, striving to live i ] i
lar observance, showing thyself peaceful ind l::a;ﬁ:o;e:;l‘l? u;iiierfi
;v: u:;:; fl:l:?dcz;:rmcﬁd t};lat \:7: see in thee what we desire for the welfs
urch, the Apostolic See, ! i i
By.' our Apostolic authority, therefore, we m-:]z:l plt-iljisiil:ltlfr:r ::;l: i{ii'o g
said C%mrch through thee, and constitute thee its Archbishop and Pas(t)\‘
absolving thee from the office of Minister General and transferring th
to the said Church, granting thee free licence to go thither. Theiefo
we e.xhort, admonish, affectionately entreat, and strictly command thy "
by virtue of holy obedience not to resist the Divine Will, nor to oppa B

any obstacle nor delay to our command, but humbly to submit to the

call of Heaven and accept the burden placed on thee by G
Anno 1265).
the appointment. Surely only
pim to decline so urgeng an

know. Pious biographers
mility as grounds

the throes of civil war; law and order were practically sus

 threatened

' intelligence to realize jt himself. Since his devo
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od” (Wadding,

Perugia begging Clement to relieve him of
the weightiest reasons could have induced
appeal, but what the reasons were we do not
have sometimes adduced Bonaventure’s hu-
for yefusal of the honor, which is as sensible as to
1 of martyrdom. England was in
pended; the
appointment of foreigners to their
legate had been

Bonaventure hasteyed to

attribute to humility q man’s refusa

people were bitterly opposed to the
sees and impatient of papal intervention. The last papal
with death jf he dared set foot in the country. In the mind
of the Pope, the man who could have dealt most successfully with that
and Bonaventure undoubtedly had the

situation was Bonavegture,
tion to the welfare of

the Church is beyond question, we can only surmise that a real and
insurmountable difficulty, and not any personal reluctance, forced him
to refuse the appointment.

That Bonaventure was truly a humble man goes without saying.
The fact is fullyattested to by his contemporaries, and forms the subject
of the few anecdotes that we have of him. One of the most charming
of these is recounted by Salimbene, “Brother Mark,” he writes, “was my
special friend, and to such a degree did he love Brother Bonaventure
that he would frequently burst into tears on recalling (after our father’s
death) the learning and the heavenly graces that had crowned his life.
When Brother Bonavesture, the Minister General, was about to preach
to the clergy, this same Brother Mark would say to him: ‘You are
indeed a hireling,’ or, ‘On former occasions you have preached without
knowing precisely what you were talking about. I sincerely hope you
are not going to do that now.’ Brother Mark acted thus to incite the
General to more pagstaking efforts. His depreciation was merely
affected and in no way genuine, for Mark reported all the sermons of his
master and tresured them greatly. Brother Bonaventure rejoiced at
his friend’s reproaches, and that for five reasons. First, because he was
of a kind-hearted and long-suffering disposition; second, because thus
he could imitate his blessed Father Francis; third, because it showed

ark was devoted to him; fourth, because it afforded him

how loyally M
him to more

the means of avoiding vainglory; fifth, because it incited
careful preparation” (Chronica, p. 138).

During the Lent of 1270, Bonaventure began his famous series of
conferences known s the Collationes de decem Praeceptis. From the
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time of his election as Minister General he had devoted himself alg
exclusively to the affairs of the Church and of the Order, and had 4
no active part in University life beyond preaching to select g

Nevertheless, his frequent and prolonged visits to Paris
close contact with John Peckham, Arthur of Bruyas,
who in turn kept him informed of the ideas that w

kept

election to the Cardinalate.

b

In 1269 the Chapter of Assisi recommended the work of the
sades, inaugurated for the studium of Paris four masters of studjed

and added further precepts on devotion to My

different nationalities,
one of which developed into the Angelus. ‘
Meanwhile the University of Paris was enjoying a fresh outb

unpleasantries between the secular and the regular clergy. This ti L
was an incendiary tract by Gerard d’Abbeville that brought the, 4§

mering pot to a high boil. Several masters were involved in the d
— Gerard himself, Nicholas of Lisienx, Thomas )
Peckham. Bonaventure was the first to reply to Gerard with the
lication of his Apologia pauperum. Gerard answered with his
Apologeticus. Bonaventure, under pressure of duty, was unahlef
continue the battle, but left his sword and shield in the able handg
John Peckham. ‘ N

An interregnum of three years had followed the death of Cleny

IV. Contemporary witnesses testify that Bonaventure’s influence . "
the Conclave at Viterbo, 1271, finally resulted in a compromise
secured the election of Gregory X. The new Pope showed himsel
favorable to Bonaventure as Clement had been. In 1273, while B }"
venture was in Paris, he received from Gregory the papal Bull Sy
dudum, requiring him to pPrepare the questions that would probably
raised at the forthcoming Council of Lyons.

A few years previously, a new teacher, Siger of Brabant, had ar
at the University of Paris and was setting forth, with all the gl-‘i!tter»,"
power of his perverted genius, a unified and complete doctrine of p v
rationalism. Although the authorities had already given him se
sharp raps on the knuckles, Siger continued to teach and to draw ]
mense crowds to his lectures. His doctrine, based on the teaohin',
Averroes, held the unity of the intellect, the eternity of the world, #
the power of philosophy to solve all the problems of the human ni“
To be a philosopher, he said, is to attain to the summit of a full

Aquinas, and 3§

BONAVENTURE OF BAGN, BONAVENTURE OF BAGNOREA

and Roger B
ere soon to Iy
down upon the University an avalanche of pagan Aristotelianism, J

Averroeism. Realizing the grave danger facing Christian theologyl
entered the fray with full vigor and remained active in it untif§
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- h
i s0in in. fables and fiction and can teac

oerfect life; theology has its origin n. 1ables o Lone?

Perflel‘:)ﬂhing' it only proves a hindrace 1 his search for truth. Re.

man ’ )

alone ie the source of all certitude.

Siger of Brabant was simply mue than Bonaventure could endure.
1ge

Despite the burdens of his office, he omee more ~app¢ulllll'ed'hna.zt t}::a Esn;::vr;
oo his time in full magisterial digiiy, and began w at hi Io me hate
:1:1};:33 :he “Battle of the Hexaemenm.” Tfh; foﬂ;:;it: :;;t;: i
ine of his ar, :

oo da musl:mtz;h :fﬁezfﬁgi mII:. f:;:a last days of the Synagogue tl.le
the d;nge;’thzz' study of the Divinelmw on authority, and now ;od.?;u m
o manner, we are basing ou study only on reason. ’ ssuaB tz
I}}ii:ea!:;o love S;cred Scripture cultiivate philosophy as well, so

] it confirm their faith. But Phiosophy is ?‘he ‘tree of ;:fnowlec:ge :(f)
e d evil? for in it falsehood i mixed with truth. on .rtyo'tIe
i;ﬁ:lét!;le i}hi,losoplhers, like them, vy'osu w111;l ::y;of(:;rnc(]’::: th::l;aith.
i i cripture,
hfave been tn}:lﬂ‘i::;:l?ig :tnefn?l),u ;2111]1 i:now l1}1othing of. Christi. It af};(:: :}:i);
{hZ;ui? l?ut one intellect for all men ::and. that there 15f nt(})l :) ;:1 after s
life and no resurrection of the dwmd, if you fzat Ow,a g
tree of knowledge of good and evil, fyﬂ:)l]l] 51::}1)111:;1;11:1;1 thzt T teary 1o
Pmdence‘ . n‘;eg;‘ii::l ;};:ts;:dsyhﬁed like deadly poison. If you1 es-
::Elii;czz:;znilly that the world is eternal y(;)u ;-Vi:l (li;:::l:}slfywz:ﬁ s-a:x;
r belief. ar -
that these‘f;re Yoz;‘a;:'lf:: : I;tist l:zlrlt:int_ioitg }:)(:::3 and cover it not, ¢'md an Zx
o ffllai::o it the owner of the pit shall pay the price of :11 e
Z:aaftl :;‘.sx ‘;1:33) . T:’hink you that the Holy Spirit is ref:}il;lrgi:ll‘:‘lhez
to a material pit? No, but to the pift of error. Y(tu Opf:}Ill hﬂ:sophioa]
e et o dis m;elyf.aﬁl (ilnts(l)q;ll‘)lzr:)iltt ;(':u wli)ll be respon-
a'rbglumefll':c.)selfttl:)endzoll::tdizx‘:i;e pit sufficiently who are (Eonu:’l;ts:::
ble. : 9 ) ‘

filec;are that faith holds the opposie, .and .the.y Ial:f, aa;:lh ;:1(31(.:,&131;)11; of sin
against faith; for: ‘Whoever doubts his faith is u e
aga‘ll(n himself a master in knowledge who neve1: knew any.‘t ; ne
:: lfesge::l errors. Here another w.ould have phllosoplfly;; }(:Lsci(s)v:aymg'
mystery of the Trinity and he des not even kn.ow x;r;:fmm : eayine
Let him first study Sacred Scripture or at l'ea»st. inqu o (Omer
knows Scripture, for he must walk in the 51mplhcgy o e e
Omnia, IX, pp. 62-3). Itis remarkable ho?v well (;nav Y
apply ,to our own times. We have: to remind ourselves

ics, - hat he is speak-
dressing a group of University mern, mostly clerics, and tha P




3 '
12 BONAVENTURE OF BAGNOJ IBONAVENTURE OF BAGNOREA 313

. Attacked suddenly by an unknown illness, he ended his earthly life
pward the dawn of July 15, 1274, in the convent of the Friars Minor at
Lyons.
' Bonaventure’s untimely death at the age of fifty-three was univer-
gally mourned. Peter of Tarantaise celebrated the Mass for him and
preached the eulogy, taking as his theme the pathetic words of David
mourning the death of Jonathan (II Kings, 1:26) : I grieve for thee, my
brother Jonathan, exceedingly beautiful and lovable above the love of

pomen. This text was suggested, no doubt, not only by Peter’s personal
affection for Bonaventure, but also if not especially by that striking
sharacteristic of his that all his contemporaries, even those who opposed
his policies, so strongly emphasized — his wonderful amiability. The
Jast words recorded of him, the comment of the historian of the Council
of Lyons, repeat that verdict: “This grace the Lord had given him, that
twhosoever looked upon him was forthwith irresistably drawn to love
him” (Opera Omnia, X, p. 67). And to this comment we have nothing
Hurther to add, except to remark that as lovableness characterized our
Seraphic Father, so it has always characterized his most faithful sons
'end daughters. If we cannot follow the Seraphic Doctor in his learning
b and sanctity nor in his life of service for the Order and the Church, there
f is nothing to prevent us from imitating his amiability, that charming
| qualty through which he drew all who loved him to the love of God.

g in the thirteenth century, the era that romantic historians K
called the greatest in the Age of Faith. “

IIl. The Cardinal 1

The magnificent Collationes in Hezxaemeron lasted from April 4

May 28, 1273, and constitute the ultimate doctrinal monument of B }
venture’s genius. Unfortunately they remained unfinished, for on }
23, 1273, he received notice of his nomination as Cardinal-Archbig
of Albane, together with the strict command to accept the nomin
Bonaventure acquiesced and was consecrated in Lyons, November, i)
together with his Dominican friend, Peter of Tarantaise, by g
Gl‘egory himself. At the same time Bonaventure was named Vic"
Papa] Legate for the forthcoming Council of Lyons. |
The main considerations to be taken up by the Council refe

t!le union of the Greek Church, the Crusades, and the general ecc]
th.'.il reform. In the work preparatory to the Council Bon:avent
ssigned the leadership. N ' "
"Phe antagonism between the regular and secular clergy w
Causing trouble and even in the preliminary meetings of the Cog
made jtgelf felt in the open attacks of the seculars. Bonaventure vi
ously defended the Mendicants; nevertheless, the Second Coun o
Yos suppressed all new mendicant Orders excepting the Franci "
and Dominicans, and left in precarious position the Carmelites and]
Hermits of Saint Augustine. Fr. Laurence Costelloe (St. Bonaventurg
103) quotes a satirical triplet directed toward Bonaventure and §
other Franciscan members of the Council, Rigaldo, Archbishogl
Rouen, and Paul, Bishop of Tripolis. It runs: |
Bonaventure, Rouen, and Tripolitane “

Dispense papal laws and unmindful remain
Of their Order which scorns all honors as vain. 1

Desp-ite his elevation to the Cardinalate, Bonaventure was perm‘
0 govern the Order until the Chapter of Lyons was convoked. |
Chapter elected Jerome of Ascoli Minister General, whereupon B
Venture was relieved of the office. 3

Th Second Council of Lyons held its first session on May 7, ’
The two pew Mendicant Cardinals, Bonaventure and Peter of Taran v
were seated to the right of the Pope. Largely through the influend)
B0}1'8Venture, who was greatly admired by the Greek theologians o
union of the Greek Church was sealed June 28. In the papal M
celt‘:brated for the occasion, after the singing of the Gospel in Greek f
Latin, Bonaventure preached his last sermon. Tt was also his last p
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THE CRUCIFIED AND THE LIGHT OF LIFE

The Crucified And
The Light Of L

Salvator Butler,

Here a passage of the scientific Triple Wayt illustrated :lth
exoerpts from the more mystical and descriptive tes i the Tree of Life.
Both texts follow the lines of devotion to the Crudid-

i

St. Francis Model for the Scholf
I . »

It was well over seven hundred years ago that 5 francis introduced
a way of life based upon a simple, direct followin i the Gospel texts

with Jesus Christ Himeelf in a personal, very ;ntisite way as teacher

St. Bonaventure Interprets Himself
Among the Church’s masters of spiritual theology, none is

authoritative than the Seraphic Doctor, and none is in a positi ‘ ond model. As mystical core of this way of perfection, St. me.:is
speak with sounder wisdom on the spiritual life which the Seraf ; advocated the transformation of the heart throth love of Christ
Father exemplified. 1 ! Crucified. ot

Yet the pious individual seeking immediate and practical leary
must depend upon less masterful guides, since St. Bonaventure’s thoy
is difficult of access because of his rarified intellectuality and mystig
and because of the form in which the thoughts are expressed. Som
the lesser men are often chosen because of their Bonaventurian thou

: Times, conditions, habits of thought have aily and radica.]ly
| changed since that time, but St. Francis with his ldﬁa] of the Go.spel life,
| and his seraphic love of the Crucified, is still regarfl with lov.mg trust
a5 a model for religious perfection. It is possible, ho*7e that in seeing
I him through our gentimental, rather than mysticﬂl* modern-day eyes
we are prone to impose upon him traits that reseﬂ‘bl_e ourselves m01:e
than they resemble him. In particular, his repll"““on for romantic
poesy might be examined. Early authors ascribe Jspontaneous em?'
| tionalism and exuberant affection for the creaturs of natu.re, and his
- swift, unreservedly whole-hearted response to God,Iess t_° his tempera-
ment, and mostly to an extraordinary grace of un” v.nth God. This
enabled him to understand things according to wh his contemporary
- biographers called the Eternal Light. The emotioyt POESY “.'O‘ﬂd ther;
explain hardly more than the visible shell, leaving tp2stounding marve

. of his inner life with God strange to us and unrecogf“‘ed- But 1t. 18 f’hls
:ﬁ; inner man of grace who is more worthy of our inte®t and admlratlo?.
: It would seem that his tranformation was effecied through 'S‘el"“Phlc
E love, which indeed enflamed his heart, and at the s time e:'nllghtened
 his mind. The flame of the heart is recognized todafithe enhghtenmeflt
| of the intellectual faculties by that same flame is giv®! f‘a.l' less emphasis.
\We are then left with an incomplete image of St. frneis, .anrd one t%lat
oes not provide the incentive it should to seek undemaﬂd‘lflg accorc%mg '
0 the Light which also enlightens the angels, and thekx‘mwmg of things
b well as the loving of them as Christ views them i His own Heart..

St. Francis as a model for the scholar is not imediately obvious
or the reason that he himself was not a scholar He was, how:ever,
tarned, albeit in a different way. He excelled piler in the .fl'“lts of
nowledge which others acquire through scholarly jphostry. It is hardly

more or less of themselves with more or less of the Seraphic Doctory
But St. Bonaventure does not confine himself to any single max

of exposition. At times he is figurative, descriptive, and mystical, }
at others he is altogether scientific. Again, he is often quite pract
and detailed. Could it not be supposed, then, that a confrontatiog
different types of writing where they bear upon the same subject m 5’
could fill out the meaning one of another, and to some extent ',
the author to iterpret his own mind? Precisions so obtained would i
a certain guarantee of faithfulness on the one hand, and on the of
the more imaginative mystical works could serve to illustrate the -w
tives and principles of the techmical works. They might in this ;
supply a more concrete and accessible material to work upon. g
An attempt is made at the end of this article to show the possibi}
opened up by such a method on the practical level. It consits in lod
to St. Bonaventure directly for instruction on the spiritual life, §
confirming and enlarging upon his doctrine through references t§
own works, rather than beginning with a modern author and confir§
or enlarging upon doctrine as presented by him through dissected‘f‘

appear to corroborate the modern system.
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l[:;:;irht;s?ppos? othe.rwise. This would mean throwing the W‘};’
g tru:::i discredit, and consequently dissolving the authorg
el sources for' the genuine Poverello. ‘
— Noltl 1‘1)1’, he 'was in fact jubilantly active, but in hi ;
P letus(; y was he throug.h his great purity, (as St. Bonav
the sporets o tlhorgﬁt) at home with heavenly truths, but he unde
vt oL e created world as well. Celano tells us, “the pene '
— and' is heért succeeded in discovering, in an extrao
vas mrotoms d(inelunknowx'x to others, the mystery of creatures.” ( Tﬂ
b ] y ea:me«% in what he eo generously loved, and 3
g ge he exulted joyfully. , :

e . . |

ihe “ign lif]t u:f wls.don.l ﬂ:::unshed generously in the Poverello. In 4
Whaterer th. sapientiae” may glow, or flame up more or less vi
he slaw oulie. ctase, .for the Franciscan it is of maximum importany
e tm;l e w:isdom, that fruit of simplicity and fear of the'}
to the Seraghs ;n‘ lc:ve embrace, and that he respond with f’
hs boad 1 Hc ather’s example in this respect also, lest his hea '
tll, 80 to speak, in a soul divided against itself. b

I

It whatsi; Bonﬂvent.ure Teaches the Integral Poverello ‘
to the discoy as l:flen said is not too gravely erroneous, we might
narily falls e}:y " t!le.mOdemﬂ religious in his intellectual li
Althongh hea ort of imitating the Poverello as much as he
studies quite n‘;gjaPProaoh his etudies with devotion in the sense’
tion to bear y lingly for God, he could do more in bringing tha
of devotion ispf’n the act of study itself so as to pervade it. Thi
fervor inspiz not applied to the faculties studying in such wise
St. Bonavent::s an approach to the objects of their science withiy
that truth is ;e 0:115 that “gaze of admiration,” whereby he woul
they become onherful: The mental powers are not so educa"
to recognize I:;Yc O!ogu-)ally disposed through the warmth of 3
The scholar of cr e opcally true as being also good and
accustomed 1 Oul];:i times, whose heart is divided from his head}

wholeness of ﬂ:ﬁe ng. knowledge of things according to the |
holy Artisan, Hef"u‘i;}lty t?ley have received from the hand o!
things in the ¢ e ills his scope when he has absorbed knov .
But if the Ocl'llln of neatly schematized data. 3
to the illami e. olar knew how to apply the fire of his praye: ,5
it as good ‘andatmg .°f what he has learned to be true he could alf
admire it as beautiful, and it is admiration that ui»

; to perceive what is greater than ourselves, and it is beauty that dis-
Jays things under the aspect of their perfection. If he could place the
amense apparatus of his philosophical and theological knowledge at
e service of the rectified and integrated powers of the soul, then he
ould, grace aiding, turn the full powers of a purified inner eye upon
 clearer, truer and grander view of the Sovereign Good and Triune God
imself, and consider under the rays of His own Light the wonderful
reatures He has made to mirror His glorious splendor. He would then
Lore accurately conform to the humble image of the Poverello, who
hrough a crucified mind as well as heart exceeded the puny limits of
nan to perceive God as all in all, and who in so doing most perfectly
onformed to the Incarnate Word.

Our times do not permit professors to establish requirements similar
1o those of the fatherly St. Bonaventure. They are not likely to insist
that their students accompany their speculation with devotion, their
investigation with admiration, their observation with enthusiasm, nor
do they feel it their obligation to instruct them on how to reflect within
 the soul upon philosophical and theological theses with divinely inspired
wisdom (Itinerarium, Prologue, 4). It suffices that they be industrious,
methodical, scientifically accurate. Whatever their fervor of devotion,
study ehould remain study, and devotion a matter for the heart.

The method of the Seraphic Doctor presupposes his doctrine of .
 restoring or rectifying the faculties fallen into disorder through the
 sin of Adam. However, a modern professor, rather than teach the
rectification of the heart, as St. Bonaventure would have it, is more
likely to teach that the heart with its inherent impulses and fondness
for imagery falsifies through its very mnature the investigations of the
mind. On the other hand, the pious religious commonly fears that
intellectual investigation in devotion serves mostly to dampen the ardor
of prayer — which as a matter of fact it can easily do if the heart is not
[ harmoniously reordered through ascetic discipline.
Indeed, it must be kept in mind, in this regard, that such rectifica
{tion according to the Seraphic Doctor not only means redirecting of the
corporal faculties to the seconding and fortifying of the higher spiritual
aculties, but also withdrawing them from the wilful bent toward sen-

jible things. He insists firmly on the necessity of detaching them from

ensible and corporeal satisfactions. One cannot turn toward one thing

ithout at the same time turning away from another.

There are saints of other ages who bear witness that the heart is by
o truth: the heart can and should

3
i

no means doomed to remain a rebel t
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y Giles Of Assisi
CHAPTER 1
 Concerning the Virtues and Graces and Their Effects and the Vices
| The graces of God and virtues are the ladder and the way of as-
cending to heaven; and the vices and sins are the way and the ladder of

descending to hell.
Vices and sins are poison; virtues and good works are the anti-

ve .ﬂle mind loyally in the effective pursuit of truth, rather ¢
!ndemng it therefrom, and the mind can help wonderfully to nu
. agify the aspirations of the heart toward God. Among ¢
“t jg the Seraphic doctor, who explained the Poverello for eaf
f:::fations, and whose explanations remain in our present day fos

who has the good fortune to sieze the meanings he intended.
§ l;11'-ﬁ‘iculty still remains in the task of interpretation. To unders
oanventure, one must, like him, have the habit of admira§ dote.

al‘ilt our modern industrial-age minds have lost their faculty for ady Grace attracts grace; and one vice attracts another vice.
% Or rather, we habitually dispose of it where it will placg Grace is unwilling to be praised; and vice is unwilling to be de-

hljp. s . . .1 .
b 8ation upon our reason lest we be lifted from the safety of the eg spised. That is, a man of grace is unwilling to be praised and has no
¢ are habituated to bestowing a maudlin admiration upon the i  desire for human acclaim; and the man of vice is unwilling to be de-

s‘“nour of Hollywood, while going to mechanically ordered and s spised and reproved—which attitude proceeds from pride.
team.lined manuals to find our knowledge. How then are we to fo The mind finds rest in humility; and patience is her daughter.

%robatic perepities of this thirteenth century theologian? He Purity of heart sees God; and devotion partakes of him.
:t"’"ng the architects who disported their spirits by deftly balang | If you love, you shall be loved; if you fear, you shall be feared;
e vaylts weighing many tons upon lace-crowned pillars as dai Wy if you serve, you shall be served; if you act well toward others, others

o " .
g:el' stems. He rubbed elbows with the artists who in the profy will act well toward you.
Ted ornamentation of their carved porches and stained glass wind Blessed is he who loves and does not for that reason desire to be

:2:?090(1 images intended for teaching, and especially to teach Joved; blessed is he who fears and does not for that reason desire to be
gnorant to read. Their “Bibles for the illiterate” are found feared; blessed is hz who serves and does not for that reason desire
Pltseng day to be so fantastically and intricately involved and develog to be served; blessed is he who acts well toward others and does not

% exasperatingly esoteric that specialized archeologists and ha for that reason desire others to act well toward him. And because
E"phers are at great pains to decipher them. these are great things, the foolish do not attain to them.

ableNevertheless’ insofar as he is accessible, St. Bonaventure remaing There are three things that are very great and useful, if a man

whe Suide to the spirituality which the Seraphic Father embodied,; has them he cannot fall into evil. The first is if you endure in peace,
tan teach us who the whole St. Francis si. He longed to be .,‘ for God’s sake, every affliction that may come upon you. The second

:a:ﬂlsed into the Crucified Christ, and the Stigmata assure us thaf§ is.if you are the. more humbled by whatever you do or receina. The
mitletl‘ansformed. What then does St. Bonaventure have to tell ug : third is if you faithfully love those goods that cannot be seen with the
means of imitating him in this devotion? 3 - bodily eye.

' Those things that are the more cheaply regarded and thrust aside
i by worldly men are honored and received by God and his saints. And
t those things that are the more greatly loved and embraced and honored
| by worldly men are still more greatly hated and thrust aside and de-
 opised by God and his saints. Man hates all that should be loved and
g loves all that should be hated.

f  Once Brother Giles asked a certain friar: “Have you a good soul?”
 He replied, “My Brother, I do not know.” Then Brother Giles said:
,“Holy contrition, holy humility, holy charity, holy devotion, and holy
oy make a soul holy and good.”

(To be continued)
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CHAPTER 11
Concerning Faith and the Incomprehensibility of God

© RECOLLECTION T SOUL OF ACTION
All things whatsoever that can be thought of, seen, spoken ahe k 47‘ “Tr’.,n,med’f'}o” the Portuguese
and touched are nothing compared with the things that cannot M '

thought of, spoken about, seen, or touched.

PO R by Conll (Leary, O.F;M. g

L p ;eeking can be attained only through

| closc cooperation with the phas ¢ God- I this zrbi?qlt;g‘;»lfe#{lq'}‘egfifli

| Jand Trindade, O.F.M, lue Baho of Suc Paulo, describes simply, .
. explicitly how to achieve that coy®raHon througl cmﬁw}éﬁp{: " :

- first explains, however, what ton t s, Al Do

gmplation is not, what i
| it operates,  Tnvaluable for priest Teligious, “d,‘?,“‘“?:‘?tlti

All the wise and holy men who were, are, and will be, who hay The tranguillity which everyore

spoken or will speak about God, have not nor will ever say anythig
about Gog that compares with what he is, save as the prick of a need
¢OMpares with heaven and earth and all the creatures in them—ay
more than a thousand times less. For as a mother uses childish speed

n talking to her little son, for otherwise he would not understand h¢
words f

» 80 in the same manner the Sacred Seriptures speak to us. |

] Once Brother Giles said to a certain secular judge: “Do you
lieve thyt the gifts of God are great?” The judge answered: “I believej
To whom Brother Giles said: “I will show you that you do not believe
and he added: “How much are all your possessions worth?” The jud
answered: “They are worth perhaps a thousand pounds.” Brother Gil
said to him: “Would you give them for ten thousand pounds?”
“:’Olfld give them very willingly,” he replied. Then said Brother Giled

IF 18 certain that all earthly things are nothing compared with heaven}
‘t‘hmgs; why then do you not give these for those?” The judge replie
I_)O You think that any man does as much as he believes?” Brothd
Giles answered: “Holy men and women have tried to put in practi
the gooq that they believed and were able to do, and whatever the
could py accomplish in deed they accomplished by holy desires; {
ho.l)’ desire supplies for a deficiency in the work. If a man had perfef
fa.lth he would reach a state such that full certitude would be give
him, Therefore, if your faith is good, your works will be good

your. Eooksfﬁﬁ:p}f Depi42505 .

To the man who with certitude awaits the great and eternal god
—what eyil can any evil do to him? And to the man who awaits
ores . .

Sreat and eternal evil—what good can any good do to him? To

man who loses the good of all goods—what good can all the angles af
24IMts of )
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reaven restore to him? How ean hie be consoled. and wh
CHTE Capopta T . ‘
P “osole him? None, execpt the divine visitation.
L tever aneht a cinmor deannie of Codia mrepes o
CoReVer ougul aosnmer gespair of God'somerey ns jong as g
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