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OUR DESTINY AS RELIGIOUS 11

In developing the theme that God is love and he who abides in
Jove abides in God and God in him (I Jn. 4:16) we showed why
man is destined to share his life with others even in a purely natural
order, for he bears in his soul the image of a divine family whose
very life entails a sharing of an infinitely lovable divine nature by
a Trinity of Persons. In the supernatural order, God uses man'’s
altruistic love for his fellowmen to prepare him for heaven, which
is 2 kind of participation in the life of the Trinity. No one has
seen God, Saint John explains in the same epistle, hut if we love one
another, God abides in us and his love s perfected in us. Man's
Jikeness to the Trinity extends even to the sexes, for as Cornelius
a Lapide put it, “God willed. in the production of Adam and Eve,
to imitate His own eternal generation and spiration.” Uncreated
love divided human nature in two so that man and woman might
have something to give each other. Through their natural love they
were to complement their personalities, putting human nature back
together, as it were, thus readying themselves for heaven where
there is neither male nor female, for you are all one in Christ Jesus
(Gal. 5:28) .

The better to achieve their eternal destiny hereafter, and alveady
in this life to find that perfection of personality which belongs to
those who have put on Ghrist (Gal. 3:27), religious through their
vows, and especially that of chastity, dedicate their persons to their
devine Master as first fruits unto God and unto the Lamb that they
may follow the Lamb wherever he goes (Apoc. 14:4) . l

For a woman, this consecration has the character of a spiritual
marriage, so that the destiny of the dedicated virgin is, in the words
of the Little Flower, “to be your bride, my Jesus; to be, in union
with you, the mother of souls.”

T'o the religious brother or priest, however, Christ says as once
Fowiid 1o His apostles: No longer do I call you servants, but I have
cwlied won friends (. 15:15). This is no ordinary friendship to

e mvited, but a vave and wonderful love which Tike
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and the comforts of life, is to practice life in common. In the
canonical sense, community life consists in this that everyone uscs
the goods belonging to the community and does not possess anything
as his own in the manner of food, clothing, and furniture” (Re-
ligious Men and Women in the Code, Bruce, 1940, p. 208).

ist 1 i it i devine Person tha

for Christ is unique, for aftef all it is only to 2

we can give ourgelves with complete and absolute abarlld_or(;.. ,g‘n

only one who has vowed to Christ all that the pormal Incivi “&‘
a home and family of his own,

holds dear on earth—possessions, -
very will—has given himself pody and 501{1 to Chr.lst(.1 Such Il>§rso :
ual joy Christ prom!s€ (Jn. 15:11)

indeed experience that iri ‘
and can eylc)claim with chpPsa mist: O 45t and see that the Lord ) L
sweet (Ps. 33:9).

As the bride of Christ

*marries-in’ to the divine ndy
L intimate friend of Jesus is united through Christ to the entir
T he will keep my word, and my Fath

yinity. If any man love mb .
Lo love h{'m,);md we will ome to him and make our abode with,
#im (Jn. 13:23). And I will ask the Father and he will give yo 4

sother Advocate to dwell With YU forever, the Spirit of trut
; because it neither sees him n

The vow of obedience obviously strengthens and enhances the
authority the Church invests in superiors that they may keep the
community united. For Francis obedience goes still further. His
caritativa obedientia where obedience becomes synonymous with
love (Admonitions, n. 3) entails more than subservience to a su-

erior; it implies service to one’s inferiors or equals. Writing to his
first followers, he said: “Let them in charity of the Spirit willingly
serve and obey ech other. This is the true and holy obedience
of our Lord Jesus Christ” (Reg. prima, c. 5). It obedience is
making our neighbor’s need our command, then even the faithful in
e, 9° . the world can practice Francis' virtue, which is why he could write
gnow him, because hedwz ionifi : L (o them: “We should never desire to be above others but ought
17) . Here We 522 the decp signi ia™ f  rather to be servants and subject ‘to every human creature for God’s

jarough union with her divine Spo
so the apostle an

gamily as it were, 7

ws him. But you shall
ou, and be in you (Jn. 14:16-

., . raligiols they may be oné . . .
£ Christ's prayer for his ﬁIStI h‘;;‘f:g:;e'k:::}; ‘o t);z em zvhyem:m@ L sake” And because this fraternal charity not only unites us to
even as we are one, He pl'eads’der T ihe love with w hich thou hast one another butalso to God, Francis goes on to add: “And the Spirit
.and will make it known in?" ¥ of the Lord shall rest upon all those who do these things and who

, . . . ; . 17:22,26) .
loved me may be one in th"™ and I in them Jn 0) shall persevere to the end, and He shall make His abode and dwel-

. . mtimate bon . . . .
Thus rellg%ous by thelr;ielslsed Frinity that is Of the essence of ] ling in them, and they shall be children of the heavenly Father
 were the union with the’ h lves body and soul through 8 whose works they do, and they are the spouses, brothers, and mothers
eaven. And by abandon?’® themse Y of our Lord Jesus Christ’ (Letter to All the Faithful) .

e ir desire to fulfil to the limit -the
ﬂ#:ragépge:?evzg ct:r?mzﬁg:;intﬁe'fhii shalt love the L ord thy God ' Qhastity too makes its contribution to fraternal Fharity, for in
h thy whole heart and ith thy whole soul and with thy whole frec.zu}g the _soul ff)r the .excluswe service of God, it enables the
vid and with thy whole grength (MK. 12: 30) . o religious to ask with Christ: And who is my mother and who are
ut the religious state though it grew out .of the virginal or my brethren. (Matt. 12:49). And looking round on those about
ibate state, according w’Present.day Canon Law is also a matter @ him, he too can .re_ply, Behold my mother. and my brethren (MK. 3,
common life. It Legains t0 discuss the cole of the religious 31). F‘or if religious truly love God with their whole heart a.nd
ember of the commuity- soul, mind and strength,. how can they help but love those who like
. ¢heir prims purpose themselve§ have left the}r parents because they knew they must be
*t!‘i?h! vows wil their allied virtues of poverty, chastity about th-elr Father’s business (Lk. 2:49) . ) At -the same time chz'lstity
o' have also g econdary social aspect. Poverty in prac- keeps this fratemal love from degenerating into particular fr}end-
whe us, 00 be reduced in great measure to living ShlP .and insures the purity of' t.he maternal or paternal solicitude
g i;hff Creusen comments: «“The best means religious may have for their spiritual children. Thus the vows and
; their kindred vitues not only enable a religious to fulfil the greatest

4 poverty, and of acquiring the spirit of ious to fulf
a 1d detachment from temporal possessions and first commandment, but the second, which is like it, ‘Thou shalt
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love thy neighbor as thyself’ (Matt 22: 3-39). And until the indi-
vidual dedicated to God has fulfilled this second commandment to
the letter, he has not achieved his destiny as a religious.

1

In virtually the same breath as Christ invited the apostles to the
intimate friendship and union with Himself, a union like that which
bound Him to His heavenly Father, He charged them to love one
another. As the Father has loved me, I also have loved you. Abide
in my love. If you keep my commandments you will abide in my
love, as I also have kept my Father's commandments and abide in
his love. These things I have spoken to you that my joy may be in
you and that your joy may be made full. This is my commandment,
that you love one another as I have loved you (Jn. 15:9-12).

Christ tells his first “religious community” bound together by
the “evangelical counsels” that their unselfish love for one another
reflects the love life of the family that is Trinity, and through this
practice of charity they will taste something of that divine joy which

we said might be called the “nectar of the gods.” Well might we - {

ask: Is this not the essence of the hundred-fold we have been prom-
ised in this life? '

Something of the tremendous impression Christ’s new command-
ment made upon the Apostles can be gleaned from the behavior of
those who first followed them to become the infant Church. For
we read in the Acts of the Apostles that all who believed were to-
gether and held all things in commion, and would sell their posses-
sions and goods and distribute them among all according as anyone
had need (Acts 2:44-45). Conscious of their brotherhood under
God, the first Christians seemingly adopted a kind of community
life. They realized with that intuition given to the saints that one
can love one’s neighbor as oneself only where there is no longer a
distinction between thine and mine. Their Christlike charity, con-
sequently, prompted them to what has sometimes been called
“Christian communism” wherein each regarded it a privilege to
care for the needs of another at his own expense.

- This perfect love, so in contrast with pagan attitudes of the day
that it became the trademark of the true follower of Christ, has
always held a special fascination for founders of religious orders.
8aint Augustine, for instance, who not only introduced monasticism
into Africa but influenced profoundly the whole ideal of religious
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igi i he perpetua-
ife e come, saw the religious community as the perp
lt;f)enf?); ?:Igles ft:tcmal love of the infant Church when all believers

were of one heart and one soul. h -
e sermons of the Doctor caritatis, which reveals the
CllIrI;sg:ren :}fxe?;izfan at his best, we read. how Sai.nt Augustine de-
scribed the substance of the religious llfe to his peopl.e. After
becoming Bishop of Hippo he had' orgamzed. the clergy into a r:
ligious comminity living in the ep.ls.copal. resu.lence. This arouse
comment amdng the people unfamiliar w1th h.ls novel combmatl.on
of the contemplative and active life. And so it was that Aug.ustme
came to deliver the two charming sermons on the common life 'xl:e
find among  extant works. “I began to g.ather brethren of. h c
disposition asﬁnyself, my equals, haylng nothing as I had nothmgc,ls
he declares. 1And I sold whatever little I had and ggve .the procee s
to the poor, # did these also, so 'that we Cf)uld l.we in common |
(Serm. 855) . - And then in somewhat dramauc.fashlon, he cal!ed th\e
Deacon Lazafis to read to the congregation crowded in the
cathedral thif; passage from the Acts of the Apostles: Now the
multitude of e believers were of one heart and one soul, and not
one of them @id that anything he possessed was his own, but they
had all thing_é;in common. And with great .power the apostles gave
testimony to the resurrection of Jesus Christ our Lord, and grace
was in them &8 Nor was there anyone among them in wan.t. I'jor
fed lands or houses would sell them and bring the

those who oU$

price of whaffthey sold and lay it at the feet of the apostles, and;

distribution #ls made to each, according as anyone had need (Acts

4:32-85). A ”'fWhen the deacon had finished hF carried the book of
the Scripture Bp the bishop sitting on the Ponuﬁcal. thTone. I also
wish to read § words,” explained the saint, “for it glves me gr(fat-
er delight to d them than to speak my ow.n ideas.” And having
read the pa e once more in solemn fashion, he turned to the

ingloply: “You have heard what we wish to do; pray that

' ‘to do so” (Serm. 356).

bsaint or doctor of the Church was more conscious of
Z» uences and implications of the religious life than
. Not only was he by nature a sociable individual,
fife was a record of the potentialities for good or evil
peial impact. Before his conversion, Monica’s son
er of false teachers and evil associates. But the
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knew the p®
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{i;m‘:’}e);li of heroic religious also made him realize how shameful
p s .ness.a.nd gave him courage to attempt a conversion E'
g’ro1 in spirl‘tuahty was itself the fruit of community lif '
jitle Ialr.ulosophlcal circle that had lived with Augustine ) :ie. T
ﬂfealra ilan at the time of his conversion was transforme(il rilnul)\'I » sond
¢ dy mon.astell:y. Soon the group moved to Tagaste whe atsli) k
];;ikst(;ie(:itherd.for.three years fasting and praying and doinrge O
‘:’ita S, e l;l:tilt?.tlng day and iiight on the law of God” (Possig(i)u
‘e 8. reg tint, c. 3). Ordained priest at Hippo, where he had
ﬁece o pi(r)l;:rtvyocrz:tionshfor his monastery, Augustine was given
. 'ty near the cathedral for his convent. *
bjlgeasneZ? {;lv.e with the servants of God according to the méiiigze hd '
j[er wh:n ll:hel()i under the holy Apostles” (ibid., c. 5). Five :n :
1}; e intg aecame BlShOR qf Hippo, he promptly c.onvertecyl iili :
o “mOdelmc;nastery, living the common life with his clergy -
e he 1'(') the early Church in Jerusalem” (ibid.) k
i'th - L religious founder to combine the contemvpla‘ti\.'e. id.
‘ﬂnner aactlve ?postolau? among the people, and thus did inea
ﬂ;at ol Ppropriate for his age what Francis would repeat in ? ;
v erent fashion some eight centuries later. o

Fa ;
em’rt }f,zor:: l.be'mg contrary to the s_‘»ocial instincts of the human ‘
if‘t, an attemlgiotu s state for Augustine was human society at its |
yhere true topitse(l)fre;:,apt"ure the charity of the primitive Church.
epitome of fraternal’l the mcinflstic c?mmunity would always be the
yen he said: By thi?vzj’il? lall‘;mg object lesson of what Christ meant
jyou have love for one another:eari‘.ni);;;;at you are my disciples,

Francis too was fully consciou

i s of the community aspect

3 fn ol f(c;.r ;I; would not hear of calling his follovyers Iliin:li?sf
Aﬂ.tatis, o l?lis"bm' fratres — brothers. Like the Docto;
4 an heare h.n;uan lconography so fittingly pictures with a
D ts mew com 7: ;nd, the Seraph of Assisi was well aware of
e heant and anament. He too wished his little band to be
; pocscssod s t}):e soul so that not one of them said that anything
Bt ans oliun, but they had all things in common (Acts
v[ead o not ;r sense, he went further than Augustine
dmolic s tigl as his moslei that extension of the primitive:
e » the early Christian community, Francis went back
p postles themselves to whom Christ had once said: Anda:ll
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As the sequence for Francis' feast

you are brothers (Mtt. 23:8).
. . tenet Titus

puts it: restauravit lex sanctita, statum evangelicum .
datae normae, culmen apostolicum.

Indeed the poverty so dear to the Poverello’s heart becomes
possible only where perfect fraternal charity exists. As one of his
modern sons reminds us (P. Ramstetter, O.F.M., “Introduction to a
Franciscan Spirituality,” Franciscan Studies 11, 363ff.) , if Francis
insists on the “sublimity of the highest poverty” whereby his friars
“as pilgrims and strangers in this world” should “appropriate nothing
to themselves, neither a house nor place nor anything”, he im-
mediately adds: “and wheresoever the brothers may be or meet one
another let them act towards one another like members of a family.
And each should with assurance make known his need to another,
for if 2 mother nourishes and loves her child in the flesh, how much
more eagerly ought one to love and nourish his brother in the spirit”
(Reg. bullata, c. 6). In his first rule, the saint suggests this perfect
brotherly love in a somewhat tentative fashion. “In so far as God
gives them grace,” he declares, “let each one love and nourish his
brother as a mother loves and nourishes her son” (Reg. prima,c.9).
His final rule, however, has no hint of hesitation. No longer is
there any question of God giving them the grace. Indeed, this is
the very grace of their vocation — to love their confreres with a
charity not only as constant as that wherewith a mother cherishes
her child, but with a love that surpasses even this paragon of natural
solicitude and care. For has not God Himself said as much
equivalently: Can a woman forget her infant, so as not to have pity
on the son of her womb? And if she should forget, yet will not I
forget thee (saias 49:15). And this is my commandment, that you

love one another as I have loved you (Jn. 15:12).

“It is easy b0 see,” writes Ramstetter, “how poverty ceases to be a
hardship whe# brothers treat each other as brothers, when brothers
know they cdh rely upon the sympathy and helpfulness of their
brothers, bro#ers who love each other more than mothers can love
their own chiliren” (art. cit. 364) . And the same might be said of
obedience anffichastity. For if out of love for Christ, the religious
deprives him{§#® of a family of his own, then his community, his
order, becom{§ “his family” where he may experience and practice
that Christiafflove or charity that is needed for the maturing of

his personalifff Obedience, likewise, is not diffcult where superiors
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consider themselves servants and “feetwashers” of the communi f
k(.Accl;lnomtzon;, n. 4),‘and receive their subjects “charitably antsz
indly so that (the subjects) may speak and act with them as masters
with their servants” (Reg, bullata, c. 10).
But be he superior or subject, monk or friar, with a fixed mona
tery or wandering through the world as a pilgrim and stranger, th
goal of.every religious should be to love his fellow religious wi
something of Christ’s own love for him. This is his raison d’etr
his destiny as a member of a community. And woe to those religio
who§e conduct be such that anyone should have reason to regre
leaving all to follow Christ. He who does not love abides in deat.
(I Jn. 3:14). ' ;
Is it not from our brothers in religion that we receive t.h'ef
hur}dred-fold Christ promised in this life? Are they not our defen ‘
against our own weakness, or the attraction of the world? A brothe
is a better defense than a strong city (Prov. 18:19). :
Are we conscious of our own obligations on this score? Is ou
help and concern for fellow religious limited to material aid? Ho
often do we really pray for them? And then there is that difficu
matter of good example. Only on the other side of eternity shall we
kn'ovy how much our actions have been an influence for good or
.evﬂ in the lives of our confreres. While we ought not to have what
is <.:a!led an “evil eye”, ever on the watch for the fault of a fellow
rel.lglous, for charity thinks no evil, believes all things, hopes all
things, endures all things (I Cor. 13, 6-7), on the other hand we
may ahso have an obligation at times to administer fraternal correc-
tion. “If among thc‘brothcrs," Francis declared, ‘“there should be a
bI:OthCr desiring to live carnally and not spiritually, let the brothers j
with wh?m he is humbly and zealously admonish, instruct, and A
correct hlrfl" (Reg. prima, c. 5). As we know from the other writ-
ings of Saint Francis, “carnally’ means “according to the perverse
desires of felf-low.:" and “spiritually” means “guided by the Spirit of
;he !..ord, who is also the Spirit of Love (Cf Esser-Hardick, Die
c}mften. d.es hl. Franziskus, Werl, 1951, p. 164ff). One of the
characte.rlstlcs of a good family is that one can be at times very out-
spoken in such matters, particularly if one has proved in countless
ways that the reproof proceeds from true fraternal concern for our
brother’s welfare. '
4 Where t_.he true family spirit prevails, too, there is none of that
espicable jealousy or envy of another’s graces, talents, or accom-

- ed Augustine’s rhapsody:
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plishments. But because religious charity is the fruit of the spirit
and not something purely natural, we sometimes discover even in
the convent “small souls” who by their ridicule would reduce every-
one to the level of their own mediocrity. In fact, as Augustine re-
marks, “He who has not felt this has not made a single step in the
way of perfection. As soon as one starts to improve, to wish to
advance, to despise earthly things . . ., to fix thoughts solely on the
contemplation of God, . . . behold we see such a one suddenly made
the target of the detractor’s tongue, opposed in a thousand ways,
and what is worse, any and every means is used to drag him from
the ways of salvation” (Enar. in ps. 119, n. 3). If the community
is to protect a religious, it is not to baby him or deprive him of

initiative and a sense of responsibility. As in a family, each member

has his own talents and his own tasks. Each receives him own grace
from God. And while he should beware of the fault of beginners, of
which Francis speaks in his Rule, flaunting his ideas and norms of
conduct in the face of others who may not have received his grace,
rather than “judging and despising himself” (Reg. bullata, c. 2), at
the same time he ought not let a lack of encouragement or apprecia-
tion deter him from doing what he knows to be right and good. No
religious is mature if he cannot stand on his own feet. On the other
hand, he ought to examine himself on his attitude towards his con-
freres. Has he by his kindly interest and even personal sacrifice
furthered their good work? Or, God forbid, is he tainted with
invidia clericalis, tearing down and bringing to ruin what God Him-
self is seeking to build up through the zealous brethren of his
order? “Whosoever envies his brother on account of the good
which the Lord says or does in him,” Francis declares, “commits a

L sin akin to blasphemy, because he envies the Most High Himself

who says and does all that is good” (Admon., n. 8).

But where religious, far from inviting the curse of Saint Francis
by such conduct, seek rather through their charity to “edify” in the

| beautiful Pauline meaning of that term, the community for all the
i human weakness of its members can become a kind of paradise on
' earth, the hundred-fold Christ promised us below. To make it such
| should be the goal of every religious. For not only will they be

fulfilling to the letter the second of God’s two great commandments,
but they will experience that deep joy and contentment that prompt-
“The practice of charity is strength, fruit

]
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and flower, beauty and sweetness, food and drink, nourishment andj§
caresses, of which one never tires. If it enchants us so in this land §
of exile, what will it be like when we reach our fatherland” (Ing

epist. Joan., 10, 8).
Fr. Allan B. Wolter, O.F. M.

THE HOLY FRIARS OF SAXONY

HOLY BROTHER LIEBHARD

I. The graces he received.

43. The Most High sometimes reveals to little ones those things which
He hides from the wise and the prudent. Recently, that His grace
might shine forth radiantly in one of these little ones, He filled a poorf
layservant in the convent of Braunschweig with great gifts and graces. !
In this way He showed to all the friars that He does not pay attention |
to the mere habit and profession, but solely to solid virtue in trulyj
devout men.
At the time I entered the Order there was in the convent of Braun-
schweig a certain servant named Liebhard (Lefardus) who did menial’
service for the friars. His virtue and piety were such that because of hi
holy life the friars received him into the Order and joyfully invested

him,
II. His piety while still a layman.

44. While still living as a layman in the service of the friars, he had j
dedicated himself totally to devotion and unceasing prayer. |

Now the convent Church in Braunschweig is laid out in such a wa
" that the convent servants who sleep in the cloister can enter the choir §
. at any time of the day or night. Our Liebhard, then, as soon as he had‘
/' finished his kitchen chores in the evening, would hurry to the choir and
would offer to God his evening sacrifice of most devout an
ering supplication. But when the time of Matins was approaching 4
go to bed a little while; but only rarely did he take off his }
thes, for thus he could more quickly return to choir for "‘-
ight. Then as soon as the bell sounded he would arise §
would spend the rest of the night in prayer until dawn, ]
uld sleep a little. God rewarded his almost uninterrupted }
g him to such perfection that he attained to the sweet-
s ecstasies while still wearing secular garb.
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During the winter when he had to light the hearth, he was very
often discovered in a trance, sitting on bended knees, his hands folded,
his head bowed, his eyes open, neither seeing nor hearing nor feeling
anything. The friars, wishing to find out whether his soul was rapt
in the contemplation of heavenly things, sometimes pricked him with a
sharp tool or even held burning candles to his hands, all of which left
him perfectly insensible and quite unaware that he was being hurt.

Only when he returned to consciousness would he complain about feel.
ing pain where he had been injured. Sometimes, too, he was found
standing in his cell, his face turned towards the wall, his hands folded,
and himself unconscious of all earthly things; his body would be as
rigid as a corpse through the whole of the ecstasy. And if his hands were
sometimes forcibly gripped and pulled apart, they would immediately
and violently rebound with a clap as if two boards were struck one
against the other.

III. His continuous prayer.

45. Once it happened that Friar Liebhard was sent out with Friar
Berthold, a laybrother, who at the time was his fellow scullion in the
kitchen, to collect the eggs that had been begged in the alms-district of
the convent. Now this servant, Berthold, knowing from experience the
great devotion of his companion Liebhard, did not risk handing the
basket of eggs to him, for he feared that Liebhard would forget all
about them should the sweetness of devotion overwhelm him. Since it
was thus up to him to carry the eggs, he handed Liebhard a basket full of
cheeses. He hoped that if by chance Liebhard should enter into the joys
of celestial visions, he would not have to worry about the safety of the
eggs. But while they were returning to the city, the one with his eggs
and the other with his cheeses, our Berthold, who was also a man of
devotion, began to talk of God to Liebhard. So entrancingly did he
speak that Liebhard was enkindled with a holy fire and was carried off
into a transport of heavenly contemplation. No longer aware of the
heavy load on his back he let it drop to the ground. And exulting in
the fervor of his spirit, he ran like a man drunk with spiritual joy
through the fields and along the road with such speed that Berthold was
hardly able to follow him. Finally after this jubilation of heart he was
caught up in an ecstasy of contemplation over those things he had been
considering with wonderment of mind, and became as stiff as a corpse.
His companion, finding him thus lifted out of himself, had to sit down
by the roadside until he returned to consciousness.
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IV. His absentmindedness regarding
temporal things, as a result of
his frequent trances.

46. In the springtime when the servants had to take care of the garden
and plant the seed, Liebhard worked with the others in the garden. But
he paid no attention to the useless words of his fellow workers, but in- 3
stead he thought of how he might please God and offer himself to the ‘-;
Lord as an oblation full of sweetness. Hence, from his deep thought on :}
the future joys, such a flood of devotion would come over him that he §
would become elated and begin to dance through the courtyard as though
drunk; and he would indeed be merry from the sweetness of the interior
drink. 1
In the same way he sometimes became so enrapt in thinking of heav-}
enly things that he forgot the things he was assigned to do in the kitchen.. §
For in this state he could no longer attend to the sauce and fish placed
upon the fire, and they became a total loss. Also sometimes while he
was sitting at the table the spirit would overcome him and he would
heave deep sighs and groans in the fervor of devotion. But if this pre
vented him from eating and it seemed that he was about to have an
ecstasy, he would arise from the table and go away by himself where he.
could hide in his ecstasy. But more than once he failed to reach such
a hiding place and was overtaken on the way by the growing ecstasy
Later he would be found by the others, stiff as a dead person.

In the courtyard near the choir, where he was accustomed to pray a
night, his many genuflections kept the grass from growing, and th
ground was entirely bare. From this, everyone passing there could see
. how Liebhard spent his time in prayer and the praise of God.

V. His patience in bearing scoldings.
47. Friar Liebhard loved patience also as his own dear friend. For
fhen he was harshly scolded for his negligences his only answer wasy
od mend us all.” And he always said this with real modesty andj
mility. And so that all would know of his utter willingness to subn
every insult, he told his fellow-menial, Friar Berthold: “If someo!

VI. His charity and obliging ways.
48. Friar Liebhard was also very charitable. For in the evenit
en he and his companion had to wash the turnips for the next day'#$
nner, he would readily do all the work alone and would urge h
L rtner 10 go to bed. He was so filled with charity that he would will- 1§
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and forgetfylness had not stood in the way.

VII. His love of poverty.

49. So great was his zeal for poverty that (as a layman) he would never
accept any return for his work except the bare necessities of food and
clothing. So one day the guardian of that convent, who had to attend
the chapter and who expected a change, called the servant to him and
said: “Liebhard, you have served the friars long and faithfully without
any compensation. Therefore, I would like to give you something now
in case I should be changed or you should leave the service of the friars,
so that in case of sickness or need you will have some little reserve laid
aside.” Liebhard answered: “My lord, I have no doubt of God’s good-
ness. For He Who has looked out for me so carefully until this moment,
will in His constant clemency also provide for me all that I shall need in
the future. For never have I served the friars in hope of temporal gain;
He for Whose love I have done it will reward me well in due time.”
But when the guardian kept pleading with him to accept at least half
a farthing, he at last yielded on condition that the money should be
given to the Brother Almoner and be used for the necessities of the
friars. By no means did he want to take money for his own use in repay-
ment for his services to the friars, lest it should seem that he had served
them for wages.

VvIII. How Friar Berthold
tested Liebhard’s

patience.

50. Friar Berthold who served with him in the kitchen, and who was
also a very ;@levoht man, once tried the patience of Friar Liebhard, when
the latter was being rebuked by his superiors for some carelessness. As
if in a bumst of anger he addressed Liebhard: “I am afraid that, when
our strength fails us because of hard work or old age, the friars will
not keep us or feed us anymore, but will put us out without mercy and
have us taken in at the hospital dedicated to the honor of the Blessed
Virgin.” When Liebhard heard this he replied: “If that should happen,
we shall H much better off, for while we are now with the Blessed

- Francis, wé shall then be with the Blessed Virgin. In this way we shall

suffer no 19es of grace but rather, because the Mother of God is so high
in dignity,/we shall find greater gain through her intercession.” To such
an extent #ad Liebhard thrown all his cares upon the Lord that he firmly
placed all his hope and anxiety in God alone.

L
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IX. How he held himseff unworthy to
be received into the Order and
_ the cbmpany of the friars.
59. Friar Corwyth, the Custos, knew of Liebhard’s holy life and praise-
worthy conduct; and therefore he gladly received him into the Order
because of his virtuous life, and with the consent of the friars he sent him
after his reception to Wittenberg.!? After entering the Order, Lieb-
hard began to consider and to think how God had called him to this
state through the merits of Saint Francis, to the end that he might serve
Him more worthily and laudably. Because of this he soon began to
make such progress that all came to realize that his former virtues
bloomed forth anew and that by his marvelous devotion, his charity,
patience, and humility, Friar Liebhard was reaching the very apex of
perfection. And as the custodies of Magdeburg and Halberstadt were at
that time but one custody under the Custos of Braunschweig, the latter
came to Wittenberg, and observing the actions of Friar Liebhard, he was
greatly pleased at his outstanding piety. And when he had observed his
transcendent rapture in contemplation and had seen how Friar Liebhard
was preparing with utmost diligence and unspeakable devotion for the
coming Feast of Easter, the Custos ordered certain friars to keep him
under careful observation during the time of prayer until he should pass
into ecstasy and become sweetly united to the Lord in blessed union. By
doing this, these friars found this very dear friar rapt in fervent prayer,
lifted up altogether in heavenly glory and so absorbed in wonderful
contemplation that his spirit could not be detected in its earthly
dwelling.

XI. His death and burial.

53. But who can count the times when he passed into the heavenly
Jordan ‘‘ascending through the desert leaning upon his Beloved; and
finding his delights in the Spouse of his soull” When he had led his life
pra.iseworthy to its end, he died in Wittenberg and there shared his
last resting place with his fellow friars.

HOLY BROTHER ADOLPH
- I. His conversion.
: 54 In the year of the Lord 1228 the noble Lord Adolph, count of Hol.
? stein, Stormarn and Schaumburg, gained, with the help of God and by
- ithe aid of the citizens of Luebeck, a great victory on the battle field
near Bornhovede.!® This ended the war he had been waging against
. the King of Denmark, the Duke of Schleswig, and other nobles. Soon,
ﬂterwards he celebrated the wedding of his daughter, whom he bestowed
upon the Lord Abel, Duke of Schleswig. A few years later this Duke was
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crowned King of Denmark in the Metropolitan see of that kingdom.
But after the marriage the Lord Archibishop Gerard, with many tears,
carried out a formal separation between the Lord Count and his wife
Heylewyg. Then led by the Holy Spirit the Lord Count took the habit
of the Friars Minor in the city of Hamburg and in that Order he served
the Lord very devoutly for twenty-four years in voluntary poverty.
II. Houw the Blessed Virgin appeared
to Friar Adolph and foretold his
death.

55. After he had entered the Order, Friar Adolph built a chapel in
Kiel and embellished its windows with the pictures of those Saints whom
he loved best. On one occasion before his death he went into the
sanctuary to pray and, behold! the Mother of Jesus appeared in great
glory accompanied by the Saints whose likenesses were on the windows.
Standing before him, she said to him: “My son, why are you so reluctant
to die? Why do you fear? Die in peace, for my Son, Whom you have
served so faithfully in the habit of the Friars Minor, will reward you well
for all you have done for Him.” Lifting up his eyes, he could not gaze
upon the Blessed Virgin because of her exceeding splendor. Then the
circle of Saints departed with the glorious Mother and Friar Adolph
remained in the consolation of the Lord. But he would never say a
word about this vision until his last days, and then he made known to

his confessor the whole account of what he had seen and heard.
Fr. Ignatius Brady, O.F.M. (Transl.)

12Corwyth, we gather from a remark a few lines below, was Custos of Braunschweig,
which then included what later became the custodies of Magdeburg and Halber-
stadt. Liebhard therefore joined the Order before their separation, which certainly
took place before 1260.

18This date (1223) is manifestly wrong. Adolph John IV (Scouvenberg) did not
win the victory at Luebeck until 1238 or 1239; the following year (1239 or
1240, according to different chroniclers) “‘be left his young wife and two small
sons, John and Gerard, and all his wordly riches, to enter the Order of the Friars
Minor. In this Order he became 2 priest, lived for many years in a praiseworthy
manner and rested in the Lord in a blessed end’’ Chronicum Principum Saxoniae,
in Monumenta Germaniae Historica, Scriptores, XXV, p. 474). Another and
later account says he intended to become a lay-brother, but because of his learning
was persuaded to become 2 priest; his First Mass was offered in the Friars' church
at Hamburg, which he had built, (Anal. Fran. UI, p. 235, n. 7; and L. Wadding,
Annales Minorum, an. 1239, n. 14). This latter account adds that as a friar he
humbly labored with his own hands in building the convent (and chapel, as our
text shows,) at Kiel. Once, when on the quest of milk, he unexpectedly met
the knights of his son; after a moment of sudden embarrassment he recollected
himself and in humility poured the milk over his head and body. Adolph died in
1261. (See also the Chronicle of the twenty-four Generals, A.F., 1IL, p. 240;
L. Lemmens, Catalogus sanctorum fratrum minorum, p. 34ff.)




AMECAMECA

Cual'xIt‘ll;rnmg off to the right from the road to Puebla and heading toward
Here th; Wt? reach Anfecar.n.eca, about forty miles from Mexico City.
Fnown asres is-a small hill rising to t'he height of some five hundred feet,
Thep acro Monte. Erom the shrine it harbors. :
ico's coly .lsto.ry of this shrme_goes back to the very beginnings of Mex-
Friars in nlllzatlon by the Spaniards. There were already five Franciscan
Cheir s .t‘e land when the famous thirteen Franciscans arrived in 1524.
Piritual background derived from the reform movement of the
gfeathfsrdinal Cisneros—responsible, among other things, for the Poly-
gG Otd ; le—and more immediately from the severe reform of Juan of
uadalupe, jn ceyeral respects similar to the later Capuchin reform.

His fol : s
lowers made a practice of preaching an austere and simple-

;t;l:t(l):"slty 10 the neg.lected peasants and townsfolk of the western prov-
VIin 14 9gam, ac(;ordm,fg,r to ‘t‘he terms of the Bull issued by Alexander
and the | ﬁ‘that they might throughout the world among the faithful
the Prepan (!el, preach the wo.rd of God and the holy Gospel.” Such was
for the eratlon of thf:sc? Franciscans of so remarkably strict an observance.
™ nOr.mous missionary work in New Spain.
wration :re, in gen?ral, they _were to set the forms in matters of adminis-
shortly .S‘Well as in ?posto.hc zeal for the other mendicant groups who
"he onl ;Olned them in their work among the Mexican Indians. When
e lremroads were hardly more than footpaths, they penetrated to the
fter somote SEttler'nents over a vastly extended. territory and succeeded,
magniﬁcee years, in erecting churches wherever they went, many of
charm. Bm architecture and ne-arly all of them of excellent taste and
won the )’Ith(?lr humble way of life and their sincere preaching, the friars
faith sou nfdxans’ respect and adrrtlration; acceptance of the Christian
femse of :lh ollox.ved. Their 'labors in behalf of education and their de-
he con e mative populat}on against enslavement and exploitation by
of color:liulerors is an essent'lal part of the story of the emergent pattern
fesses noa' culture. in Mex1c¢.:>. Not even the modern secularist who pro-
uemendo;:t:rchﬂ)ite :2 I;:::l things, attempts very much to discredit their
was Fra; ﬁade.r of this ﬁrs_t apostolic band of the sons of Saint Francis
Mayorg, 3 artin de V.alencm, whcf had taken the habit in the convent of
the cust n the province of. Santiago and was the second provincial of
0 San Gabriel in Extremadura, founded in 1516, when the
P in 1522 to proceed to the New World. Later he was
00F vent of Tlalmanalco (today, together with its open
y in ruins) and when in 1533 he retired there to end his
112
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earthly life the following year, he was but a few miles distant from
Amecameca. Xt was at Amecameca that he made an oratory in a hillside
cave where he was accustomed to withdraw occasionally for periods of
ce. From this cave he could look out upon the snow-
Popocatepetl and Ixtaccihuatl, and who knows what
profound considerations may have filled his soul or what divine dis-
course took place as he conternplated the majestic scene and thought of
the legends of the gods and giants of those mountains and of the Chris-
tian truths he had brought for the first time to so many multitudes. This
cave remains, after four centuries, sacred to the memory of one of the
truly luminous figures of Mexican history, whose enduring greatness lies
in the fact that he cared nothing for himself or his future fame but only
for the glory of the God who had made him.

- However, the narrative of Amecameca does not stop at this point, for
in the sacred cave is to be found a holy image well worthy of veneration.
The story of how it got there is interesting. It seems that one day a mule
team was passing by burdened with boxes containing various statues des-
tined for churches in more distant places. After a short rest, the muleteers,
when ready to resume their journey, discovered that one of the mules had
disappeared. Seasching with some difficulty the wooded region about,
they finally found the animal in Fray Martin’s cave. Though the drivers
used all their resources to urge it forth, the mule refused to move. Think-
ing that perhaps this was due to the weight of the box that burdened it,
they unfastened the box and set it on the ground. The mule was free to
move, but now they found they could not lift the box from the ground.
To see what might be the reason for this phenomenon, the men opened
the crate and viewed within, as they expected, a carved figure of Christ
representing him as he lay in the tomb. Reverently they removed the im-
age and placed it upon their cloaks and mantles alongside its erstwhile
coffin. But when they attempted to replace it in the crate in order to go
on their way, they found to their astonishment that in no manner could
they budge it. BY this time the reason for the prodigy began to dawn
upon them—the image of the dead Christ had selected this site as its final
resting place.

From that day to this the statue has reposed in the cave already
made holy by Ffay Martin de Valencia, the object of veneration of the
inhabitants of the neighborhood as well as of pilgrims from distant parts
who go there to P2y homage and present their requests. At the beginning
of Lent the stat®€ in its glass case is taken to the parish church of Ame-
cameca—began VY the Dominicans in 1547—and is returned to the Sacred
Mount on Gooé Friday.

Those who aré not accustomed to the representations of the dead

prayer and penan
covered peaks of
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Cheist which are found in many of the churches of Mexico may come
lef)n them with something of surprise, if not outright revulsion. T
Fith in some other countries, especially to the north, is certainly 1
gphic, but many Mexicans would find it rather stultified and colorl
Sich comparisons aside, however, there is no doubt that these images
ot Lord in the tomb are quite vivid. And why not? After Christ died
8¢ cross, his body was taken down, prepared for burial, and placed in the
b, Saint John, whose Gospel is most descriptive of what happened i
tlls how Joseph of Arimathea asked Pilate to let him take away the bod 1‘"
d Jesus and how there was brought a mixture of myrrh and aloes a
1o they took Jesus' body, then, and wrapped it in winding cloths w
ite spices and laid it in a new tomb in a nearby garden. These carw
faures closely follow the Gospel description. They usually have a whi
sitet or a scarlet or purple velvet coverlet drawn up over the entire bodi
Javing only the head exposed. Under the chin there passes a broad line
Pnd and around the wounded head is another—for the crown of thor
1% been removed—and the hair, washed and brushed, falls gracefully
¢ shoulders on either side. The stillness of the lacerated body, the pak
It of the bruised countenance, the closed eyes, testify that the work a
#lemption is finished, the sacrifice complete, that the Son of Man h
Keome like unto other men in all thing save sin, even to death. Th
s¥athed body is, moreover, confirmation of the words: In the world yoy
#ll find only tribulation; but take courage, I have overcome the wo ’
or it is this same body that will rise transfigured in glory. Those who
P by with squeamish shudders and averted head may be turning away i
fom much more, spiritually, than they realize.

_ The problem here at Amecameca—but certainly not exclusively her
“Bto see beyond the immediate appearance and to overlook a great deal
it naturally goes against the grain. For it must be said, and no doub
dght to be said, that the approach to this shrine, up the cobbled wa'
fat leads past the Stations of the Cross, is dirty and dilapidated, that
#¢ buildings are in bad repair, and that the chapel itself is extremel V
#wdry. These conditions, unfortunately, are in keeping with the genera
e of Amecameca which is typical of those Mexican towns, drab an
dstressful, which modern progress has not yet reached.

This is particularly regrettable in view of one more important as
et of Sacro Monte. The image of the dead Christ is really remarkable
# possessed of extraordinary qualities. The saying is that whoeve
3PProaches it with humility—willing to overlook certain distasteful ex-
tllor elements—and with the proper dispositions present their petitions,
¥l find that they have not gone there in vain. Not that they will experi-
ke a miracle on the spot—there is no need for that. But when such
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suppliants have returned home they may well be aware that something
has happened to them, or to the persons for whom they have prayed, or
to the difficult circumstances which demanded solution. If this taxes cre-

dence, go to Amecameca and put it to the test.
Gordon Bodenwein

CONVERSION: MARGARET OF CORTONA

How quickly carefree worlds can crumble, crash,
And be extinct !

How swiftly dust returns to dust:

One brigand’s brutal blow was alll

A hound howled. Then silence . . .

Your lover lies alone, Margaret.

A dog’s insistence drew you to this place.

The Hound of Grace tugged at your skirts

Until you came upon his handsome face

Half-hid in mud and framed in blood.

Scream, woman !

Sound the siren of your terror !

But do not be too prodigal with cries and tears.
Rather, save them:

Store them in the fragments of your shattered heart.
'Spill them later from the housetops of your penitence

Like nard upon Cortona’s feet.
— Fr. Pierre Van Groll, O.F. M .Cap.




THE EXHORTATION TO MEEKNESS

Like every founder of a religious order, congregation or society, Saint
Francis became obsessed with the desire to imitate the example of Christ’s §
life and so to graft the gospel to his daily conduct as to lose his identit
in his Divine Master. That, as a consequence of loving God and faith.
fully keeping His word, Christ would make His abode with him and re-
veal Himself to him, his soul quivered with a consuming, yet humble
ambition to fulfill the requirements for the great visitation. Apprecia-}
tive of his abysmal unworthiness of divine recognition: “Who are you, 0
God, most dear, and who am I, your worthless little worm of a servant;”
nevertheless, he was enraptured by the embryonic possibility. “Please, O
Lord, let the fiery, honeyed force of your love lap up my spirit from
everything there is under heaven so that I may die for love of love fo.
you.” (Op. 125) During the course of his conversion, the qualities o
Christ gradually narrowed into focus and His virtues took the form of
a particular model to be imitated and embodied in him. That Chri

had done all things well was a gospel fact, but particularly how and why |
He did so was to be resolved by a personal diagnosis of the Master and
by a resultant emphasis upon special virtues which, to Francis at leas
best mapped the way that followed his Lord. Thus Francis could say
when he was striving to formulate a rule of life that would render hi
followers Christ-like, “I wish you not to speak to me of any other rule
not of Benedict, nor of Augustine, nor of Bernard.” Not that one
contradicted the other, nor that one’s focus of Christ rendered all others’
blurred; but rather that inasmuch as each one embraced Christ entirely,
with the motive of loving Him completely, each also was drawn to one
or more particular virtue, which, for him, demanded special attention
and necessitated acquisition thereof if he were to become Christ-like.
It is in this light that certain virtues may be called “Franciscan,” for
they are the ones which Francis believed to have been predominant
throughout the diverse circumstances of Christ’s life. Indeed, Christ
had done all things well, but for Francis there had always been evidence
of meekness, peacefulness, humility, and gentleness. Of such virtues was
the beginning of Christ’s life: the stable, a manger, the unprivileged
shepherds, poverty, humble and self-effacing Mary and Joseph. Of such i
virtues was the end of that life: a cross, nakedness, a borrowed tomb.
And throughout the three public years there was the repeated evidence - 3
of Christ's own words: I am meek and humble of heart (Matt. 11:29).
As Francis paged the gospels, ploughed and harrowed their lines to cul-
tivate a rich crop of truth and virtue, the meekness and humility of
Christ held his eye, like the silver ribbon of the moon’s reflected light
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across the dark, mysterious ocean. So it was .that he wr(:ite muznz ;;1};
«] counsel, admonish and exhort my friars in the Lor Jes » Ch e,
that when they go about inhthtledeborld, ;I:e}')e s::;(:flll:]i :::::dgsl:ag:n’t s gat:l (i
nor judge others; but they should be meeX, Pt oo ,he Shou,l gen e;‘hort
humble” (Rule III). It was elex.nentary .lOglC hat he should = & and
his followers, for Christ had said of lefxself at He ko
then, must Francis be; so, then, musF e his
lfl(;ﬁlx:rsf.’f Ezrtv.vassg;is to be regarded as 2 lfessef virtue—optlfnasls, ;c;
to speak; for Francis exhorted, urged., tl}a\t. this virtue of m:ealxietimes
especially evidenced in the lives of his dlS(ElpleS, wl'l,o Iv;elie a e
to be harbingers of peace. “Peace be to .thls h?use. n essld e tmly
e of mckacs permeated ek S B, U, ving e
ed Fratres Minores nor wou aid .
iy 5 L L 8 L
i nd exhorted. ey
Z:u?;:ll:i;:gzo?ggzgi,e:ts of Christlikeness, according to the Fran-
msc'f‘;lh;deill:ticular beauty and magnetic attraction of the liramgs-cafx
o g wha ey e e, st Vs L
i i sl ,
e pe;SpeC(til an:zti;;e ai‘tlorirsl’ evidenced particularly in meekness,
ml??thpl:c?lg: I::nger in check and locks the tongue so that no quarrel or
vitu, ion may escape to disrupt the peace or sear the' heart o-f one’s
et TlZis uiet virtue steers attention to humanity, sI.)e.cmllzmg
f_ellow e ition (;11 reciation and understanding of its qualltles,.c}.lar-
- th? r.ecogq:i;als, I:(I:iblcts, day-to-day difficulties, likes and dlslfkes
acmnmi’ ' ter’ltl implied in one's daily word or con-duct. St':emmg-
expressec oF dpah diysciple is engrossed in mental observations to Increase
d mea;lz :) foster concord, t0 avoid even the co.nc'eption o.f a trial
g ithin his neighbor. Meekness is an examining physician of
e Pangfw.{lt secking how to lessen it; it is a probing spectator of.th.e
e race, o ki }glow to help it. In the realm of world affallrs it is
huma'n raC(?, seiliuiimat at the conference table; it is the pleasing per-
the d'lscerﬁmgdisprses‘udiscomfort and uneasiness, and makes one feel
fonahty , a:itwanlzd' it is the pallia»tory business director who maglf:ally
T aceo nts to m’ultiply. “And they indeed that they may recewe a
Corrn afI‘Ilou wn; but we an uncorruptible one. (1 Cor. 1X, 25). .
corruprit . C”‘;f };is habitual, unnoticed observation of his co-existants,
BY Iflelzm'S creasingly realizes that the thoughtless word or deed can be
A md 1. jagged knife; that frequently what is summarized as
a thrust of & 8 row is in reality a lack of consideration, con-

i r SOT

an unintended hurt o ot cof .y
ern, and consciousness of another’s over-all make-up; that the o
cern,
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:xirorked re]omde.r, “I'm sorr.y," or, “I didn’t mean it,” has as its founda-
Mon an uncultivated sensibility for our fellow man’s peacefulness
eek(rlless has. no hand in fashioning man.made crosses, for it is con:
lc)err;e; not .w1th self, but with others; it prefers to listen than to talk, to
iSeha ¢ audience rather than the performer who gains the plaudi-ts: it
sh PPY to applaud, to console, to help even, if necessary, without recog
ition, to waive what is due, and t i i ,
: X 0 estimate values in relation to
(e)terxfnty. I? allows for considered opposition to a viewpoint expressed
r c;h an action performed, but never to the exclusion of reined emotions
;o .l.at a clear evall?atlon of benefit or futility prevails at all times‘
Elt(; ity of conversation is quickly recognized, and then the priceless
wisdom of mortification stems the possibility of erupting passions. Meek ‘
ness possesses as one of its many facets the pervading awareness of the
::Lsfance ;ln lrlnan of human defects and of countless personal idiosyn
acies, which, in their over-all insignifi
ich, gnificance, nevertheless have th
. - e
potency to ignite in another the spark of impatience temper, unchari |
tableness, spreading discord, hurt, and inner turmoii The <,iisci lar'l-
gerpetually on guard against the sudden display of another’s im Eriels"
ons lalmd. weakness, and, therefore, is seldom if ever surpriseg anii ‘
Erope ed into ex;llllbltlons of equal frailty. Patience, understanding, and
usgr;vallhgg spirit of forgiveness are his ever accessible tools, in %x,rhose
e labors unceasingly for maste “Bl i ,
hse he 12 1 stery. lessed is the person,” sai
woa:;::;s,l .kthat- puts up with the fraility of his neighbor to fhe extent hg
uld like his neighbor to put up with him if he were i imi
it in a similar
discliglorfier to t;zrll)der this virtue more keen and sensitive in Practice, the
e is reined by moderation. He resist i !
. sists talking too much i
cause, for too often the waggi iy
se, gging tongue renders inaudible th i
perings of common sense, balan i He s o
. ce, altruism and t i
efon speakin 15€, ¢ act. He thinks well
g, and, like the diplomat, he thi i
: . thinks twice and th
nothing, for the unwei s heavi
, ghed word, once expressed, beti i
upon another’s heart. He lau i “nor without schmen)
_ . ghs genuinely but not with bri
Like words, unbridl y b, anmop. bure, aoh
\ ed laughter can rankle, disturl y
e, disturb, annoy, bo
even wound. He is consciou : 2 comeey o
. s of the fact that man d
transmit his inner thou, i  word alome. but
ghts, emotions, and reactions b
also by his tone, his i i rhae, s bt
2 gestures, his facial expressi
o - ‘ s pressions. ‘These, too, must
thes?;gled by the disciple and controlled, for, while the tong’ue is ’silem
may trumpet anger, impatience isli !
: , and dislike as loudl
e . 1 udly as a verbal
frupitcf)lslllottl). }tIhe r.eah.zes, too, that silence is not always wise nor most
ot re,s : I111ttm ; :: at':i:?es }it may prompt discomfort, embarrassment, and
it within his neighbor; and so th i ituati
o entmer - ; ere will be situations
ch will elicit from him a few well tempered words in order to ease a
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tense or uncomfortable situation, and set everything in proper balance
and value. ,

Wisely, then, did Francis urge his followers to be meek; it is Christ-
likeness as described by Christ Himself; it is the product of temperence,
patience, fortitude, and charity; and it is proof positive that virtue and
sanctity can be attained only by a vivid and studied awareness of the
countless opportunities provided by daily living wherein the practice
of virtue is repeatedly paged. Affability, which is the manifestation of
meekness, is an essential quality to the maintenance of, or introduction
to, peace, and of all the positive and substantial qualities in man, affa-
bility is the one most difficult to acquire, because the bloodstream of
meekness flows from all other virtues. ‘“Meekness,” wrote Saint Jerome
in his Commentary on Galatians, 5:20, * is a mild virtue; it is kindly,
serene, gentle in speech, gracious in manner; it is a delicate blending of
all the virtues.” And the saint goes on to pinpoint the virtues even more
precisely; “Kindness is akin to it, for, like meekness, it seeks to please; still
it differs from the latter in that it is not as winsome and seems more
rigid, for though equally prompt to accomplish good and render service,
it lacks that charm, that gentleness that wins all hearts.”

As the adult is humored and enchanted by the innocence of a child,
so the countless failings of mankind are overcome by the winning virtue
of meekness. For good reason, then, all have been directed by Christ to
become as little children, for of such is the kingdom of heaven. In his
insistence on meekness there was a keen realization in Francis of the
tragic possibility and flagrant contradiction of a man of prayer and
dedication, self-centered, of volatile temper, bombastic, inconsiderate,
harsh, uncouth: a man of chapel spirituality, blind to its fulfillment in

2 world riddled with trial and weaknesses, wherein the kind hand of vir-
tue is meant to paint beauty where frailty detracts from the nobility of
man, “For my part,” said Francis, “I want just this privilage from the lord,
never to have any other privilage from anybody than to do reverence to
everybody and by obedience to the holy Rule to convert everybody by
example more than by word” (MP 50).

To Francis, spirituality was not so much something to own as some-
thing to give; something by which others were to be helped, lifted up,
assuaged, and restored to peace. It wasa tender bloom to be watered and
nurtured privately, but to be displayed publicly so that its sweet scent
might fill the air. Meekness, in its delicate blending of all the virtues,
Jooked out on a vista af limitless spiritual horizons: “I became all things
to all men that I might save all” (I Cor. 9:22). In his daily study of
his Master, Francis must have noted what Isaias prophesied of the

Messiah: “The bruised reed he shall not break, and the smoking flax he
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shall not quench” (Is. 13:3). This was how the Savior was to be
recognized. Francis observed his Lord with His apostles: how He bore
with their faults, their ignorance, even their rudeness; how He was
patient when impatience seemed justified to hurry the slow process of
their education. He heard his Lord preach meekness unceasingly. His
apostles must be simple as doves, meek as lambs, and they must forgive

seventy times seven times. To walk in the footsteps of Christ meant, for
Francis, to be meek, for then would th e soul be emptied of self and filled

with Almighty God.

THE CHRISTOLOGICAL CONTENT
OF THE SERMONES OF SAINT AN-
THONY. Juniper M. Cummings, O.
F.M. Conv. Padua: 1953. Distributed
in the US.A. by Bede's Book-Nook,
Chaska, Minnesota. Pp. X-8-143, Paper.
$2.00

This study is an excellent presenta-
tion of the Christology of Saint Anthony,
based on the Sermones, the only writings
believed to be authentically his. The
Evangelical Doctor built his sermons upon
the liturgy, arranging them around the
Gospel, Epistle, second nocturn lessons of
the breviary, and the Introit. In this, of
course, Saint Anthony was following the
practice of his own day; but his use of
the liturgy as a means of imparting
doctrine is wholly in harmony with our
modern liturgical movements, and also
gives evidence of the traditional Franciscan
reverence for, and influence upon, the
liturgy of the Roman Charch.

Father Cummings’ study shows that
Saint Anthony's Christological doctrine
was unusually rich and quite traditional.
Here we can find a source for such devo-
tions as to the Holy Face, the Holy
Name, the Holy Eucharist, the Sacred
Heart, and the Precious Blood. Most
important, perhaps, for the average read-
er, is the Anthonian doctrine on the spiri-
topl life. Truly and thoroughly Christ-
odentric, Ssint Anthony offers a spiritual-

Fr. Celestine Regnier, O.F.M. Co

ity that is based ncither on the training of
the will nor on the training of the mind
in the grasp of abstract thought, but
rather on a total following of Christ
Who is the Way, a seeking of Christ
Who is the Truth, and a living in Christ
‘Who is the Life. It is interesting to note,
in passing, that Saint Anthony stresses
several aspects of Christology that other
Deoctors treat rather sketchily: for ex-
ample, the importance of the devil in
soteriology, and Christs role in the beata-
tude of angels and men.

. On the whole, Fr. Cummings has pro- .
duced a highly useful study of the Christ- ¢

ology of Saint Anthony, and has present-
ed his marterial is 2 manner suitable to
the untrained reader as well as to the
theologian. Those who are concerned
about footnotes, however, will no doubt
be annoyed at the extremely abbreviated
method of reference—the only flaw in an
otherwise thoroughly competent treatment
of deeply interesting subject.
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ANSELM WEBER, O.F.M., MISSION-
ARY TO THE NAVAHO. Robert Wil-
ken, O.F.M. Milwaukee: The Bruce Pub-
lishing Company, 1955. Pp. x-255.
$4.50.

Here is a factual and realistic picture -

of the Franciscan endeavor among the
Indians and the Anglos of the Southwest
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from lé” to 1921. The author has
made nq sttempt to dramatize or gla'm-
orize th.' jabors of the first three friars
who laiq the foundations of the Navaho
mission, por does he attempt to conceal or
palliate d’-m:pidity and narrowness and
prejudice of those who created hea.rt-
breaking' difficulties for the struggling
missionarids. 'The weaknesses of the
missionagiés themselves are frankly statec'i.
and theig. mistakes as well as their

. triumphg are all recorded. .The complete

wisdom charity, but rather a strik-
ing testidlfgmial to the power of God
working “‘tongb defective human instru-

picture is Edly a testimonial to human

ments.

Sy i 1l told in vigorous nar--:
The stdey is we " ficult to understand.

rative style, and comfortably supplied
with somgs and documents. It is a story

12)

of struggle and heartbreak, of beauty and
tragedy; but above all, it is a story of
authentic American mission life, and be-
cause of this, it is genuinely and deeply
inspiring SMF
LIVING THE LITTLE OFFICE. Sis-
ter Marianna Gildea, R.S.M. Dallas,
Pennsylvania: College Misericordia, 1955.
Pp. xv-167.

Sister Marianna has attempted here to
providz a running commentary or medi'ta-'
tion on the Psalms of the Little Office.

The purpose is not to give the reader

ariything like a learned discussion of the
Paalms nor of the construction of the
Office, but rather to offer helpful thougl.m
for those who may find the Psalms dif-
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‘~ Thy hand upon the lyre ot spring
: Has plucked so lightly at the air

t That we are wakened. unaware

v Of light and music quickening.

fastity. (11 Rule)

live 2

did nof even want to write out a set rule of life for his followers.

ko

Robert Lax
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and life of the Friars Minor is this, namely, to ?bseme the holy
bour Lord Jesus Christ, by living in obedience, without property,

REFLECTION

few words our holy Father Saint Francis summariz'es the way
p: chose for himself and for those who would foll.ox.v him. It is to
) according to the holy Gospel of Christ. Originally, Francis

He
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simply wanted them to put-into practice what our Lord teaches in the
Gospel. As for the three great counsels of poverty, chastity, and obedi-
ence, these were to be whole-heartedly accepted by means of the usual
dedication of oneself to God in public vows.

Mother Church tells us Franciscans today that under pain of sin we are
obliged to observe these vows and also the items of our Rule which she

has declared to be of strict obligation. But is it the mind of the Church

that we should forget the ideal of Saint Francis? No, as Franciscans we
should be ardent lovers of Christ. We should strive to the best of our
ability to observe the holy Gospel of our Lord Jesus Christ.

The Gospel is not just a book to be placed reverently on the shelf. The
Gospel is not just a part of the Mass. The Gospel is not just some stories
about Jesus. No, the Gospel is rather the very life of the Friars Minor.

I1

,

1, little brother, (Francis) wish to follow the life and poverty of our
most high Lord Jesus Christ and of his most holy Mother and to per-
severe in it until the end. And I beg you, and advise you, always to live
in that most holy life and poverty. And guard yourselves carefully, lest
in any way you ever depart from it through the teaching or advice of
anyone. (Letter to Saint Clare)

REFLECTION

It is not enough for us Franciscans to fall in love with the Gospel
ideal of Saint Francis and wish to follow the life and poverty of our most
high Lord Jesus Christ. We must also be able and willing to persevere in
it until the end. And that is easier said than done. For human nature
tends to grow discouraged, lazy, and lax. That is why Saint Francis says,
“Guard yourselves carefully.” Check yourself to see whether you have
given in to this natural tendency to slacken off in effort to follow the Gos-
pel life of Francis. Another reason why perseverance in our ideals is so
difficult is because the teaching or advice of the world and false brethren
tend to persuade us to depart from the Franciscan ideal: We must not
listen to them but to the pleading voice of our Father: “I beg you, and
advise you . ...”

Saint Clare, to whom Saint Francis first addressed these words, stub-
bornly refused to give up her ideal as she had learned it from him. Are
we equally determined always to live in that most holy life?
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11
Let all the brothers strive to follow the humility and poverty of our
Lard Jesus Christ. And let them remember that we ought to have nothing
else in the whole world, except, as the Apostle says: “Having food and
wherewith to be covered, with these we are content” (I Tim. 6:8).
(I Rule)
REFLECTION

To join Saint Francis in the following of Christ means to leave be-
hind the world and all its trappings and allurements. If we wish like
Francis to attach ourselves to the Savior, then we must detach ourselves
from the creature comforts in which human nature delights. When we
chose Christ as our love by entering a religious order, we shook off the
world. But this sanve world continues to woo us with its charms. There-
fore we must really strive, that is, put real effort in our work of following
the humility and poverty . . . of Christ.

Meditations on death and judgment will help us to realize that there
is no eternal value in the riches and pleasures of this life. Then nothing
will remain éxcept the amount of grace and merit we have treasured up
for ourselves in heaven. When Christ judges us we will see how truly
nothing else in the whole world matters except our love and service of
him.

Do we remember these things? Do we really strive to follow the humi-
lity and poverty of our Lord Jesus Christ by giving up all unnecessary
things? Do we use materials sparingly in the spirit of poverty? Or do we
acquire and hoard up things superfluous? Do we always want the newest
and finest in clothing and materials? Do we desire what we cannot have?
Is it really true that “having food and wherewith to be covered, with
these we are content?

IV

All of us brothers should keep a very careful watch over ourselves, lest
under the guise of some reward, or work, or assistance, we dissipate or
separate our mind and heart from the Lord. (I Rule, 22)

REFLECTION

All religious must keep a very careful watch against the wiles of the
devil, who seeks to separate our mind and our heart from the Lord. When
Satan can no longer lure us away from God with worldly temptations,
with human vainglory, bodily pleasures, and such like, he then tries
other methods.

Under the guise of some reward, or work or assistance, that is, under
the appearance of something good, he proposes some scheme to us. The
reward may be some advantage for ourselves or our community. The
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work may be some wortpwhile ioject. The aid may be some help to ‘;
our neighbor. Yet the thing proped, or the manner in which it is car- -3

ried out, is contrary. to obediencer the true religious spirit. This seem-

ingly good ‘_"b]eCt or a(EtiVity sooloccupies all our attention; it becomes
uppermost in our desires. It inrferes with fraternal charity, regular ]

observance, and th.e spirit of redllection. Thus it causes us to dissipate
or separate our mind and heartfom the Lord. On the contrary, if we

stay with what obedience prescrils and our Rule of life permits, then we

shall be of one mind and heart vith Christ.

A\

I warn and exhort in the Lot Jesus Christ that the brothers beware

of all pride, vainglory, envy, avvice, the care and worry of this world,

of detraction and complaining. [I Rule, 10)

RERLECTION

Saint Francis wishes to warn Win the Lord Jesus Christ, that is, to re-
mind us that someday Christ willcome to judge us, as the Gospel for the
First Sunday of Advent tells us.Then we will have to account for the

pride . ..envy ... detraction, and other vices in which we may have in.
dulged. ‘

Our seraphic Father also exhots... in the Lord Jesus Christ, that is, he 4

appeals to our love for Jesus. He asks that we avoid all the above-men.
tioned sins and faults because thy are displeasing; to our Savior.
The sins .enumerated here by ar holy Father Francis are not the gross,
externgl crimes such as murder,robbery, and adultery. Rather they are
the more hidden, insidious sins of the soul, of the heart, of the lips. Only
too well do we know that these ire often found among us religious — at
least to some degree. Because thy are not so external and visible to the
ys, they ?_“' the more easily creep through the cracks of the cloister and
Into our lives. Saint Francis thirefore admonishes us to keep our con-
science on the watch dnd beware of these sins. . '
VI
Let them note that this is what they must desire above all things to
possess the spirit of- the Lord and his holy activity, always to pray to him
‘_"“h a pure heart, in persecution and sickness to retain humility and pat-
11807;00, and to love those who afflict, reproach, and contradict us. (I Rule,
REFLECTION

‘We have already heard Saint Francis counseling us to accept the Gospel - !

with its poverty, chastity, and obedience. He further urged us to detach
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our hearts from the things of the world. Then he-warned us of sins of
the heart. i

Now in the above passage the Poverello becomes very positive. He
wants us to EMPTY our heart of the world and of sin, in order that we
may FILL it with God, with the indwelling presence by grace of the most
holy Trinity. He desires us to possess the spirit of the Lovd, to be tem-
ples of the Holy Spirit. “You however are not carnal but spiritual, if in-
deed the spirit of God dwells in you” (Rom. 8:9). “He ahides in us, by
the Spirit whom he has given us” (I Jn. 3:24).

Let us keep ourselves in the state of grace, that we may not lose this
precious . treasure of God dwelling in our heart. Let us be more con-
scious of this “‘sweet Guest of the soul”, not forgetting or ignoring him.
Attentively let us listen to his voice, Generously let us cooperate with his
inspirations. Thus the Spirit of the Lord will live in us by his holy activ-

ity, helping us to practice Christian humility and patience.
Vil

Let us guard ourselves again.&t the wisdom of this world and the prud-
ence of the flesh for the spirit of the flesh greatly desires and strives for
the posession of words, but very little for the work; it does not seek re-
ligion and interior sanctity of spirit, but wishes and desires a religion
and sanctity appearing outwardly to men. And these are the ones of whom
the Lord says “Amen, I say to you, they have had their reward” (Matt.
6:2). (I Rule, 17) _
’ REFLECTION

'Formalism consists in performing external ceremonies without the
proper interjor spirit. Hypocrisyi' is an attempt to appear better than we
really are. Both are here condemned by Saint Francis. He wants in his
followers sincerity and true inner spirit.

But the 'w'isdom of this world gbes all out for hypocrisy, sham, arti-
ficiality, and formalities. The wrapper 'is more important than the con-
tents; the label counts more than the product. Our frujt is often arti-
ficially colored to make it look riper and sweeter than it really is. A man’s
name is more important than his character. The world also desires ...
words. Millions are spent freely on press and advertising; work, however,
is shortened_and avoided wherever possible. :

‘Is our life mainly a religion and sanctity appearing outwardly to men?
Fingcring a rosary, paging through pious books, quoting lives of the
Saints or Scripture: these things do not always spell holiness. Interior
sanctity of spirit is our goal.

‘ Martin Wolter, O.F.M.
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\I/ Chronological List of the publications of the Franciscan Institute
- _ FIP means Franciscan Institute Publications;
SLS stands for Spirit and Life Series.

1944 1. The Tractatus de successivis Atteibuted to William Ockham, edit. Ph. Boeh-

ner, O.F.M., FIP Philosophy Series 1.

1945 2. The Tractatus de praedestinatione et de praescientia Dei et de futuris contin-

gentibus, edit. Ph. Bochner, FIP Philosophy Series 2.

1946 3. The Transcendentals and Their Function in the Metaphysics of Duns Scotus,

by Allan B. Wolter, FIP Philosophy Series 3.

1947 4. Intuitive Cognition. A Key to the Significance of the Later Scholastics, by 4

Sebastian Day, 0.E.M., FIP Philosophy Series 4.

5. Three Saints’ Lives by Nicholas Bozon, edit. Sr. M. Amelia Klenke, O.P.,

FIP History Series 1.

1948 6. Avicennae Metaphysica. Pro manuscripto, reproduction of the Venice edition

of 1508 (Exhausted).

7. Imperial Government and Catholic Missions in China During the Years 1784 ~

—-1785, by Bernward H, Willeke, O.F.M., FIP Missiology Series 1.
8. From Sunday to Sunday, by Thomas Plassmann, O.F.M., SLS 1.

1949 9. The De Primo Principio of John Duns Scotus. A Revised Text and a Trans- A

lation, by Evan Roche, O.F.M., FIP Philosophy Series 5. (Exhausted).

1950 10. The Negotiations Between Ch’i-Ying and Lagréne 1844—1846, by An-

gelus Grosse-Aschoff, O.F.M., FIP Missiology Series 2 (Exhausted)..

11. e Eaeharistic Teaching of William Ockham, by Gabriel Buescher, FIP Theo- §

logy Series 1.

12. De corredemptione B. V. Marige, by Juniper Carol, FIP Theology Series 2. 5

13—15. Ven. loannis Duns Scoti Quaestiones Quodlibetales, 3 vol.. reprint of the
Wadding edition (Exhausted).
1951 16. The Psychology of Love According to Saint Bonaventure, by Robert P
Prentice, O.F.M., FIP Philosophy Series 6. L
17 Evidence and Its .Function According to John Duns Scotus, by Peter C. Vier,
O.F.M., FIP Philosophy Series 7.
18. Seven More Potms by Nicholas Bozon, edit. Sr. M. Amelia Klenke, O. P.,
FIP History Seties 2.
19. Walter Burleigh.De puritate artis logicae (Tractatus brevior) , edit. Ph. Boeh-
net, O.F.M., FIP Text Series 1 (Exhausted).
20. William Ockbam, Summa Logicae. Pars Prima, edit. Ph. Boehner, O.F.M.,
vol. 1, FIP Text Series 2, vol. 1.
1952 21. The Psychology of Habit According to William Ockham, by Oswald Fuchs,
O.F.M., FIP Philosophy Series 8 (Exhausted).
22. The Concept of Univecity Regarding the Predication of God and Creature
According to William Ockham, by Matthew C. Menges, O.F.M., FIP Phil-
osophy Series 9.
23. The Revelations of Margaret of Cortona, by Bishop Ange-Marie Hiral,
O.F.M., SLS 2.

1953 24. Theory of Demonstrations According to William Ochham, by Damascene

Webering, O.F.M., FIP Philosophy Series 10. ’

25. The Category of the Aesthetic in the Philosophy of Bonaventure, by Sr.
Emma Jane M. Spargo, Holy Names Sisters, FIP Philosophy Series 11.
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26,

27.

Peter Aureoli, Scriptum super Primum Sententiarum, vol. I, edit. Eligius
M. Buytaert, O.F.M., FIP Text Series 3, vol. I (vol. II in press; vol. 11—
VIII will follow).
Guidonis de Orchellis Tractatus de Sacramentis ex eius Summa de Sacra-
mentis et Officiis Ecclesiae, edit. Damian and Odulph Van den Eynde, O.F.M,,
FIP Text Series 4.

28-—29. Henry of Ghent, Summae quaestionum ordinariarum, Reprint of the

30.
31.

32,
33.

1954 34.
35.
36.
37.
38.
39.
1955 40.

41.

42.

43.

44,
45.
- 46.
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1520 edit., FIP Text Series 5, vol. I—IL

St. John Damascene, Dialecta, Version of Robert Grosseteste, edit. Owen A,
Colligan, O.F.M,, FIP Text Series 6.

Examination of Conscience According to Saint Bonaventure, by Ph. Boeh-
ner, O.F.M., SLS 3 (almost exhausted; new edit. in press).

In Journeyings Often, by Marion Habig, SLS 4.

The Legend and Writings of Saint Clare of Assisi, by Ignatius Brady, O.F.M.
and Sr. M. Frances Laughtin, C. M. L. C,, SLS 5. :

William Ockham, Summa Logicae, Pars Secunda et prima Tertiae, edit. Ph.
Bochner, O.F.M., FIP Text Series 2, vol. II.

The First Gospel, Genesis 3:15, by Dominic J. Unger, O.F.M. Cap., FIP
Theology Series 3. .
Transiency and Permanence. The Nature of Theology According to St.
Bonaventure, by George H. Tavard, A, A., FIP Theology Series 4.

The Upper Room, by Thomas Plassmann, O.F.M., SLS 6.

The Priest and the Gospel, by Martin Wolter, O.F.M., SLS 7.

The Book of Life, by Allan B. Wolter, O.F.M., SLS B.

Gregorii Arminensis Super Primum et Secundum Sententiarum, Reprint of
the 1522 Edition, FIP Text Series 7.

Saint John Damascene, De fide orthodoxa, Versions of Burgundio and Cer-
banus, edit. Eligius M. Buytaert, O.F.M., FIP Text Series 8.

Walter Burleigh, De puritate artis logicae tractatus tongior, With @ Revised
Edition of the Tractatus Brevior, edit. Ph. Boehner, O.F.M., FIP Text
Series 9.

Henrici de Werla O.F.M. Opera omnia, vol. I: Tractatus de immaculata con-
ceptione B. V. Mariae, edit. Sophronius Clasen, O.F.M,, FIP Text Series
10, vol. I (vol. II—IV ‘will follow).

Spiritual Exercises According to Saint Bongventure, by Dominic Faccin,

- O.F.M.., transl. Owen A. Colligan, O.F.M,, SLS 9.

John Duns Scotus , A Teacher for Our Times, by Beraud de Saint Maurice
transl. Columban Duffy, O.F.M.
Where Caius Is and Other Poems, by Sr. Mary Francis, Poor Clare, SLS 10.
Saint Bonaventure’s De Reductione artium ad theologiam. A commentary
With An Introduction and Translation, by Sr. Emma Therese Healy, Sisters
of Saint Joseph, Erie, Pa.; Works of Saint Bonaventure 1.
Mary in the Franciscan Order. Proceedings of the Third National Meeting
of Franciscan Sisterhoods; Nov, 26—27, 1954. Volume IIIL
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