THE MONTHLY CONFERENCE
OUR DESTINY AS CHILDREN OF GOD

Taking as our theme that text of Saint John: God s love, and he
who abides in love abides in God and God in him (I Jn. 4:16), we
discovered our destiny as human beings. Created in the image and
likeness of the Trinity, the primordial family, we are destined to
give and share our lives with our fellowmen. In our own finite way
we mirror that infinite inner give-and-take that is the very essence,
the very life, of the Trinity. But God not only asks us to share our
lives with our fellow creatures—we should have had to do this even if
we had been destined for a merely natural order—He has lifted us to
a supernatural order, inviting us to share in the inner life of the
Three Divine Persons.
1. The Inner Life of God

What can we know of the essence of God, of the divine nature?
How can we perceive even a shadow of this divine delight? It is true,
of course, that the created world does tell us something of the splen-
dor of our infinitely lovable God. Just as we cannot handle an object
without leaving dozens of invisible finger prints upon it, so nothing
tumbles from God’s creative hands without carrying upon it some
impression of the divine touch. But because our vision has been
dimmed by original sin, as Saint Bonaventure tells us, the invisible
fincer prints of the Trinity on the world remain hidden from us un-
less dusted with the powder of faith. Scientist and saint can study
the same bit of nature without seeing the same things. Take the
Gnnd Canyon, for instance. The color artist may study those shift-
ing hues for hours, for days. From the time the sun rises over the
Painted Desert, catching the white sandstone rim and turning it to
gald and driving down the purple shadows until they change to reds
and hazy greens and blues, through the mid-day light that turns
mysterious capes and temples and plateaus into things of indescrib-
able beauty, until sunset when reds deepen to dim purples and the
grivs and yellows and greens change to magic blues, it is always differ-
er. But the man of faith sees much more than a magnificent play of
caon over the rugged, breathtaking beauty of the Canyon; he sees a
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i He is.

. Trinity reach out creative fingers

| we call divine. It is a mystery, of course, this love

L dispelling our fear and awe, the Secon

L assured us through the Scriptures that His
L - children of men. But because man is to every other man a brother
f Christ could not become incarnate without by that very fact becom-
1 ing our brother, and His Father becoming our Father as well. We
f became adopted sons, coheirs with Christ, and the Love of the
| Father and the Son, the Holy Spirit, took up His abode in our souls.

us to Christ—our faith, which is some
of God; sanctifying grace or charity, which is the Christ-life in us.

35

| powls and tables at Nazareth? What would they tell us of her attrac-

tiveness, her gentleness, her beauty, her marvellous graces and vir-
tues? And so it is with God’s finger prints on the natural world. They

 1ell us as little about Him as Mary’s finger prints on an earthen jar.

yet there is a difference. Our ignorance of God is what theologians
call a “learned ignorance.” We know that the difference between

~ what is ugly and what is beautiful is not so great as the difference be-

tween the beauty of God and the beauty of a creature. In fact some
theologians tell us that God is not beauty, goodness, and truth. Not
that they wish to say He is ugly, evil, and false, but only that He

. infinitely transcends what we know as beauty, goodness, and truth,

so that it seems more correct to say what He is not rather than what

The infinitely lovable divine essence is what makes the Blessed
that others may share the- thrill
hensible nature that
of God for us, and

simply beyond the grasp of human understanding. But this much
we know: that God is love, that love is the answer to the “why” of
creation, and that love is the only way for the creaturc to return to
the Creator, Who is the ultimate end and destiny of all things.

of loving what they love, their own incompre

9. The Incarnation as a Bond
into the divine life of the Trinity,
d Person became incarnate—

shared our joys and sOITOWS and weaknesses, and
delight is to be with the

In order to draw us gently

put on our nature,

There are other bonds besides that of human nature that link
how a re-thinking the thoughts

But the long and short of it is that we form one great family, we are
L all children of God. And so in addition to the purely natural ties
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that make mankind one race, the divine Family, through the bond 1
of the Incarnation, is linked with the human family which in turn i
is firmly cemented together by supernatural love and by incorpora-§
.tion into the Mystical Body. This is why in the supernatural order;
it is simply impossible to separate the love of ‘God from the love of]
neighbor. We cannot love God without loving His Son; but the Son ]
is also man. In this sense Saint John could write: If anyone says: I
love God, and hates his neighbor, he is a liar (I Jn. 4:19). Converse-
!y, it is impossible to love man without loving God, because one man |
is Christ. But this last statement needs qualification. It is possible ]
to love man without loving God, if we take “man” in the sense of‘
“humanity;”—if we love human nature and ignore the human per-

son. In this way we can exclude the divine Person from our love. |
And this, incidentally, is the meaning of the great Communist ex- 1
pc.eriment and other movements like it. In its beginnings, Commu- ]
nism had the interests of man at heart. Like Rousseau, its leaders
realized that man is created free but everywhere is in chains. They
tried to reform social conditions, to make life livable; but without §
God there was no security, no insurance or guarantee of the brother !
hood of man. And what happened? Persons were lost sight of. It §
was only the collective man, not individuals, that they considered ]
That is why Stalin could deliberately let over two million Ukranian; ]
starve, while he shipped grain to foreign markets. That is why the
Reds did not hesitate to pour army after army of cannon fodder into :
Korea. It was the inhuman treatment of a cartoonist who was ‘
at.mndoned by the Communists when his incurable sickness ended ]
his usefulness to The Daily Worker that first caused Heywood Broun ]
to doubt Communism. :

3. .No Man Reaches Heaven Alone

The inner give-and-take that is the life of the Blessed Trinity is !

a model of our own. No one ever enjoys eternal life exclusively 1
Hough his own efforts. Some have received it gratuitously—innocent
children who die in the state of grace, symbolical of the Holy Spirit. |
Others.ﬁnd life in giving it to others, symbolical of the Father. Others. /
b().th give and receive it, symbolical of the Son. There is no such
thmg as isovlat,iﬁnism in the spiritual, the supernatural, order. 1

E . Jook forward
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In fact, according t:o God’s plan, love of fellowmen leads logic-
ally to God. It begins when a young man and a young girl join
hands and realize for thee first time that they cannot be happy alone.
It is the oldest story iin the world—they need each other. With
marriage come childrem, the fruit of their love. Once more they
must broaden their interests, widen their horizon, take others into
their heart. If a father becomes jealous of hs wife’s devotion to the
children, or if the mother centers all her affection on her offspring
and leaves none for their father, that marriage will fail. Each partner
has to expand his heart, each has to become progressively broader,
more understanding, more generously self-sacrificing. Quite rightly
marriage has been described as a school in unselfishness.

But children grow up, parents retire, life with its needs becomes
less complicated, less diflicult to satisfy. Husband and wife no longer
need each other so much; yet their capacity to love, to give, to sacri-
fice, has grown greater with the years and needs other outlets. They
may first turn their attention to their grandchildren, or engage in
social activities or works of charity; but gradually God disengages
them from all these things to remind them gently but firmly that it
is He alone Whom they have really been seeking. At length they
come to know that the infinite God alone can exhaust their power
to give and to love. This is the reason why older men and women take
more interest in religion, slipping into church for daily Mass, kneel-
ing before the Tabernacle for hours of silent prayer. '

It is natural that the older we grow, the more eagerly we should
to heaven. God gradually takes away our little
earthly pleasures, the things that absorbed our youthful interest.
It is His way of making us homesick. Assuredly the burden of lonely
old age is no light one, especially for those who have spent their
whole life in the service of others; but if we bear it with patience, it
will add to our joy for all eternity.

It is difficult to picture the delights of heaven; yet it was the

L thought of eternal blessedness in possession of God that drove our
| Seraphic Father to hasten through life, as Celano tells us, like a pil-
| grim hurrying to reach home. So it should be for us. If we look upon
~ our earthly life as a kind of pilgrimage, the crosses that accompany
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old age will be as so many happy signs that we are nearing our jous
ney’s end, that we will soon be in sight of our true and eternal homé
What is it like? No one knows; no one ever saw it and returne
to tell us about it. Saint Paul got one foot into heaven, so to speal
in a vision. And what did he say? He stuttered like a tongue-tie§
child. Eye has not seen nor ear heard. But if he could not tell us whi
heaven is like, he showed us by his life how utterly consuming w
his desire for it. He was honored, esteemed, respected as a Pharise
He threw it all away to become a fool for Christ. He was driven fro
the synagogue, regarded with suspicion by the other Apostles, b
trayed by false friends, thrice beaten with iron rods. He was scourged
until his back was one mass of bloody ribbons and ke hung from t "
pillar as one dead—and not just once, but five times that we know of
(II Cor. 11:23 ff). But nothing restrained him from preaching
Christ. He pushed on, not aimlessly as one beating the air, but ev
reaching out for that incorruptible crown he had glimpsed. We a
Christ’s, co-heirs with him of heaven. Yet so if we suffer with hi
we shall also be gorified with him. For I reckon the sufferings of t
present time are not worthy to be compared with the glory to comey
that shall be revealed in us. And if anyone knew, it was Paul of
Tarsus. No wonder he longed for death, to be dissolved and to b&
with Christ. ‘ . - :
We too should learn to regard death for what it is, the beginning
of life. At the moment when the veil of this time is rent asunder an
we no longer see God as in a dark glass, but face to face; in that mo-
ment we shall suddenly realize the meaning of that phrase we have §
uttered so often in life and perhaps so unthinkingly: “Our Father }
who art in heaven. . .” Like awe-struck children we shall stand before
Him, speechless with wonder, until the Holy Spirit Himself prompts '
us, putting into our mouths that beautiful word: “Abba, Father.”
And when the answering arms of God reach out, their touch will
awaken our power to love. It will course through our being like a §
surging flood, sweeping us into God’s eternal arms. And He will :
clasp us and hold us and for all eternity will not let us go.

Fr. Allan B. Wolter, O.F.M.
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sick, and ber favorites—orphans and neglected little ones. Her heart

went out toa]] of them with the devotion of a mother. There was some-
thing undefingble in her outward appearance that drew all hearts to her,
something % kind and charitable, so winning and really good, that no
one could doybt it was a reflection of her beautiful soul.

On her visits to the United States, Mother received request upon
request for the opening of new foundations. It pained her greatly to
refuse so many petitions for excellent missions because of lack of sisters.
However, to deny a request for the opening of a school in a district of
the poor was impossible for her.

Within the first decade of the sisters’ Iabors in the United States,
the community established six hospitals and assumed charge of seven
schools located in the states of Indiana, Ohio, Nebraska, and Kansas. At
the time of the papal approbation of the community, January 31, 1931,
the American foundations numbered 52 schools, 21 hospitals, and 4 or-
phanges.

In Germany the storm of the Kulturkampf had abated, and by the
decree of April 29, 1887, most of the religious congregations had been
allowed to return to their native country and to resume their former
work. The amazingly rapid revival of her congregation brought much
joy and consolation to Mother Mary Theresia. Offers of new founda-
tions poured into the motherhouse from all provinces of the fatherland
and other European countries, Large numbers of candidates knocked at
the door of the motherhouse in Olpe, and within a very short time the res-
urrected community had flourishing missionhouses in Westphalia,
Rhineland, Hanover, Saxony, Thuringia, Bradenburg, Silesia, Hessen,
Brunswick and in Austria. At the time of papal approbation, 1931,
the community in Germany had 120 houses and 1,600 sisters in 43 hospi-
tals, 10 convalescent homes, 48 centers of home nursing and social work,
12 orphanages, 6 schools of higher learning, 6 domestic science schools,
and 95 kindergartens. This amazing development was wrought at the
price of great sacrifices. : '

As Mother Mary Theresia’s Community had proved itself during
the Kulturkampf, so too in World War I. While large numbers of sisters
ministered to wounded and dying soldiers in France, Poland, Russia,
and Galicia, the Sisters at home opened soup kitchens, sewing circles, nur-

. series, and convalescent homes for starving and tuberculous children.

Thousands of poor and needy were kept alive by the charity of the
Olpe sisters. Thousands, too, remained true to God because of the glow-
ing example of these valiant women.

Alas for the gratitude of governments! The sisters who had labored
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One of the greatest advances in the internal history of Mother

Mary Theresia’s Community was the adoption in 1949 of a revised rule

and new constitutions, granting to each province the right to elect its
ial superior and her four coun-

own provincial chapter, ie., the provinc
cilors. The wisdom of the changes effected is already apparent in the
rapid internal and external development and efficient administration

of the four provinces of the congregation.

In 1950, Mother Mary Theresia’s Community was offered the do-
mestic management of the American College in Rome. Since this mission
called for a staff of thirty sisters, the offer had to be declined. Very many
other petitions for the service of Mother Mary Theresia’s daughters in
schools and hospitals had to be rejected for lack of sisters.

formity with the foundress’ predilection for orphans

However, in con
and poor neglected children, the eastern American province, in 1954,

established a mission at Rockaway Park, Long Island, New York, serv-

ing some three hundred neglected boys from the metropolis New York,

and, in 1955, a school for colored and poor white children in Buras,

Louisiana.

The sisters of the American western provi
their holy Mother by caring with tender devotion for poor
orphans and Indian children. In spite of incredible hardships they con-
tinue their heroic apostolate of teaching and nursing the American In-
dians at Jemez, Zuni, Cochiti, Albuquerque, and Gallup. New Mexico.

The educational activities of the Community in America were
crowned with the development of two colleges: Saint Joseph College on
the Rio Grande in Albuquerque, New Mexico, and Saint Francis College
in Fort Wayne, Indiana.

In the General Chapter of 1953 the momentous decision was made
to expand the Community into several far-away countries in answer to
numerous requests from prelates and missionaries in Argentina, Aus-
tralia, Brazil, and Canada. In the very near future, the first South-
American foundation of the Community will be opened in Brazil.

At present, Mother Mary Theresia’s Community comprises 122

houses in Germany staffed by 1,600 sisters and 91 foundations in the

American provinces with 1,200 sisters.
Now our thoughts must revert to the venerable foundress, whose

holy career ended in 2 most edifying death, February 6, 1905. Her funeral
in Olpe resembled 2 triumphal march. Twenty-five years later, Septem-
ber 17, 1930, her remains were exhumed and solemnly placed in a new
chapel built in the convent garden of the motherhouse in Olpe. Many

favors, spiritual and physical, have been reported by such as sought the

nce, too, walk in the

spirit of
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holy Mother’s intercession with God. T €stimonies of such favors are being |
collected by her spiritual daughters.

It may be truly asserted that the Bife of Mother Mary Theresia was |
always deeply moored in God. The love of God enkindled her soul and
left her with a profound feeling of God’s presence which permeated her
entire being. The Franciscan motto, “‘My God and My AlL” was her }
favorite ejaculation. She would pray Pbefore the Blessed Sacrament for |
hours at a time, totally oblivious of her surroundings. When the clock §
stlruck the hour, she united herself with her Divine Spouse by praying |
aloud: 4

O God, grant us a virtuous life and 2 happy death, Amen. O Jesus
all for love of Thee this hour. Mary, Mother, ever help. Angel of
God protect me. Teach me, O my Jesus, to think and judge mildly
and charitably, to speak little and wis€ly, to act justly and prudently,
in order that my life be always pleasing to Thee and that I may
reach perfection in holiness. Amen.

In a circular letter to her spiritual family she wrote: “Instant prayer }
and converse with God make us true religious, not work among the |
children and the sick.” For many years, summer and winter, in the early 7
morning hours, she made the stations of the cross barefooted outside, }
weeping as she pondered the sufferings of her Lord and the sins of man- ]
kind causing these bitter sufferings. !

She resembled the Little Poor Man of Assisi in her intense love of !
the Holy Eucharist, the Manger, the Cross, Our Blessed Mother, and
Saint Joseph. Love for Christ in the Blessed Sacrament prompted her to |
introduce perpetual adoration in the motherhouse and to inculcate great
respect for the priesthood. She cultivated a touching reverence for the |}
Holy Father, the Pope, and for the Bishops of the Church, and she sor- /
rowed deeply when the “Bride of Christ” was persecuted in her prelates.
She had an extraordinary love and devotion to Saint Joseph and he, in
return, did wonderful things for her, things which often seemed miracu-
lous. While traveling in America, her train was held up and robbed.
Warned, she quickly alighted with her companion and walked briskly
across the fields in the direction of a church steeple. In the humble
chapel, the sacrifice of the Mass was being celebrated. After receiving Holy
Communion, the Sisters were driven back to the train by some kind
farmers. In the Colorado Rockies, her driver with horse and car plunged
into an abyss shortly after the foundress had left the carriage in response
to 2 warning by a venerable-looking stranger who disappeared as mys-
teriously as he had come. Numerous are the occasions when bills were
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paid miraculously and food and cbthing provided in times of dire
poverty. After exhausting all earthly resources, the humble Mother ad-
dressed her troubles to her dear Saint, and never did she do so in vain.
She composed a prayer in his honor and added the name of her loving
protector to the name of each sister.

Like Saint Francis, the foundres was a great lover of poverty, hu-
mility, penance, and charity. Although her life was an indescribable
chain of sorrows and sufferings, she was ever joyous, bearing all heroic-
ally for the love of God and the good of souls. Even though she was
born and reared in wealth, she despised the world and its goods and
became the “Mother of the Poor” whom she loved with special affection.
The keynote of her holy life was a continuous self-oblation, expressed
in her own words: “Lord, let me be Your victim; take me as Your holo-
caust; reject me not.” '

Assuredly, the secret of her success was the ever-flowing fountain of
grace of the Perpetual Adoration of the Blessed Sacrament. The un-
broken chain of ninety years of adoration, reparation, thanksgiving, and
petition in Germany, and eighty years of the same angelic service in
America, has been the source of strength for Mother Mary Theresia’s
Community, and the mainspring of untold blessings for Holy Church.
The Holy Eucharist was heaven on earth for the saintly foundress. Her
spiritual daughters yearn for the day when, with ecclesiastical sanction,
they may address their beloved Mother with the invocation, “Saint Mary

Theresia of the Blessed Sacrament, pray for us!”

Sr. Fridian, O.S.F.
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Werl, Westphalia: St. Franziskus Druckerei, 1925, 300 pp.

. Sister Rosana. The History of the Community. Lafayette, Indiana: Community
Press, 1946, 210 pp.

. Hammer, Rev. Bonaventure, O.F.M. The Congregation of the Poor Sisters of St.
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SAINT FRANCIS’ ATTITUDE TOWARDS CREATURES*

. Francis of Assisi as a lover of creatures has become a commonpla |
in tl}e wo.rld's art, whether painting, sculpture, music or lir.eraturep Y‘e:(: 4
{);zf;-ssza;r;nglzt;zi; frsa:)rlntcllestixl.:l ::eél:lently a}nd seriously misunderstood. f
Wel ( aw a picture of a romantic human- §
itarian, a soft, Lhough attractive, sentimentalist. Why? Because such re :
creators tend to isolate Francis’ love of nature, separate it from the totai 1
outlook of Francis the man. In their efforts to appreciate his attitud
toward creatures they force Francis into a pattern of a nature lover, rath :
than fit his love of nature into the whole pattern that was Francis l'limselefr
What, then, is the way toward a proper understanding of Francis?.
Surgly. one must proceed from the solid basis of supernatural faith and ]
Christian dogma and truth. Francis was always the vir catholicus, rich i
grace and filially attached to the Church and its teachings. An s)tru t re 1
he would raise would necessarily rest upon that foundati;)n ! )
Howc?ver, assuming such a supernatural basis of faith and dogma ]

for Francis’ outlook, we might pose a further question: is there ng 1
way of our getting inside Francis himself, as it were, and seeing all thi -y i
Creator and creatures, through his eyes? Can we sc:mehow shgre Frar?cgi:: “
Weltans.chauung with him? More pointedly, is there one quality or atti |
tude which, if we grasp it, will give us at least the foundation of);h iy
all pattern of Francis’ outlook? Yes, there is; it is reverence S
If we accept reverence as the psychological basis of unit.y in Francis

the man, we will find in it the master key to a fuller understanding of
why and how he loved creatures, of why and how movements andg Y
of love sprang forth so spontaneously from him toward all thin 'aC:lS
We can find in the concept also the beginnings of a Franciscan ags rg:))o ch
t(:) isrcllter:}_(l:e. And more, if we catch that spirit of reverence ourselvezpit =c@lan i
}f:is WhOIee w;zvzo::;ctl. a fuller and warmer appreciation of Francis and §
Reverence

- If reverence is to l?e our key to an understanding of Francis, we must
ffs answer Lhe question: what is reverence? Dietrich Von Hildebrand §
offers a definition in his book Liturgy and Personality:
d -Teverence is a response to the general value of being as such, to the
ignity which all being possesses as opposed to nothing or to mere

T
This paper was prepared for The Franciscan Educational Conference, August 1955

at Rensselaer, N.Y. and s Tyt -
ber. 1955 and for the Sisters’ Division held at Indianapolis, Ind. in Novem-
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fictitiousness, to the value of its own corsistency, of standing on its
own, of the ultimate “positivity” of being?

Reverence, therefore, presupposes a recognition of the value of being
in itself, apart from any ulterior end a being might serve. And there lies
the heart of the problem and the difficulty for us moderns. Because we
have grown so accustomed to being “practical,” utilitarian and (unwit-
tingly) selfish, we have lost sight of the value of being as such. What is a
thing good for? How can it be used? How can it serve me or mankind?
We readily ask such questions and ignore the prime question: what is it?
Aware of this situation, a whole gallery of present day Christian thinkers
stress the all-important idea that things are of value first of all in them-
selves. To a few of these thinkers we turn briefly for a clearer understand-

ing of this necessary premise.
“Meaning” and “Purpose”

Romano Guardini blazes the path by drawing the distinction be-
tween meaning and purpose. All things have meaning, he tells us, though
not all things have purpose.? Of the two, meaning is by far the more im-
portant.

In so far as a being has purpose it is subordinated to something
else. It serves another being in some way, exists for that other being and
derives value from it. Thus a pencil serves one to write, a saw to cut
wood, a slave to do his master’s bidding.

That which we call purpose is, in the true sense of the word, the dis-
tributive, organizing principle which subordinates actions or objects,
so that the one is directed towards the other, and one exists for the
sake of the other. That which is subordinate, the means, is only the
significant in so far as it is capable of serving that which is superior,

the end.®
Regardless of its purpose, and even in the absence of a purpose,

everything has meaning. Its meaning is simply to be itself, that it should
be and by its very being glorify God who brought it into existence. Its
meaning stands apart from any relation the thing may also have to some
other created object. :
Now what is the meaning of that which exists? That it should exist
and should be the image of God the Everlasting. And what is the
meaning of that which is alive? That it should bring forth its es-
sence, and bloom as a natural manifestation of the living God.*

Therefore each thing, whether or not it has purpose, is vested with
a dignity not dependent upon its use nor upon its benefits or service to
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“Purpcrse is the goal of all effort, labo,;.
essers’ '

otherj
.ce of existence, of ﬂourish-ing,

and %glllt simply upoxi its being.
"¢ Ranization; meaning is' the
PP Jife.s

he otrird Manley Hopkins grasped

(b is vision well in the “inscapa'-
tved. He realized that wThere 11V the dearest freshness deep)

downthings,"‘ and made it a frequent theme of his poetry. Nowhere does {

h .
€ e it more expressly than in the sestet of a sonnet:
klIlgﬁshers catch fire, dragonflies draw flame;

Ut
As s i dy wells
Sty Xabled over rim in roundy 11s, each hung bell’s

& ring; like each tucked string t€ 5 '
Ea ‘wung finds tongue to fling out ;ft‘;:‘e s;t;:ame, §
Dy mortal thmg. doe? one thing ant Jwvells: . :

S oyt that being indoors each ome SV
C!ﬁea_goes itself; myself it speaks anpd SpES:

Ng What I do is me: for that I carr*
U relation to meaning, then, reve¥ ' _
pe meaning of a thing. Since the }

i . | Rroper or adequate response tot 1 a thin,
rect proportion to its being, a thing §

5‘ h\ 4 h- o s di

¢ will . value of anything is 1n ] ' .
. In linjy 2 greater Or lesser Tesponse according to l:h:;1 nature of its being. |
L ject, ing reverence, therefore, on€ must first STasp the nature of the ob-
/ ng then pay 2 meaningful respons¢:

Man of Vision; Ma™ of P‘?"’”’

o «,:‘\ Gerald Vann, O.P., in The Heart of Mgﬂ» carries the implications
and . Yence a step forward by distinguishing - etween the man of vision
inde ® man of power. The man of pow®" des;:‘Fs to have, to use, to rule
‘M%ndendy of everyone and everythin8g not 1m5°_1f- He desires mastery /8
; termines to acquire it at the cost of any violence, by grabbing, i
ing, even killing if necessary- He i3 wholly W_“"PP"d up in a world
! h‘boses. The man of vision, on the other hand, is concerned primarily }
RYyeanings, with knowledge of and appreciation for things as they §
d in using them he respects their nature. Paradoxically, Fr. Vann
s, the man of vision is the rea] man of power, the true master,

e would-be man of power is Powerless. The man of vision is a
‘for he values things for what they are; the man of power is |
, for he seeks only himself and his good in things. An example 1
¥ann will illustrate the poirl“ ’
know the difference petweent the carpenter who is really
kd the man who can knock 2 boo-kcase together if he needs

two is master and maker; you

%s no doubt which of the '
admiration the almost mjraculous obedience of tool and

e
ence might further be defined }
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an’s will. But you notice that it is not he who
asserts with every gesture his will to dominate; it is the hedge-carpen-

ter who wrenches and forces and blusters and drives the wood to obey

him against the grain. There is no great art without reverence. The

real carpenter has great technical knowledge of material and tools;
but the bungler might conceivably have that and still be a bungler.
The real carpenter has something much more: he has the feel of the
wood, the knowledge of its demands is in his fingers; and so the
work is smooth and satisfying and lovely because he works with rev-
erence that comes of love. .

Apply this to any form of making, apply it to ‘the way men
treat animals they have caré of, apply it to the relationship of men
with men; always it is the lover and servant who is most the master
and who seems to have magic spells at his command. . . .remember
that reality is not 2 nettle to be grasped, or a fruit to be plucked and
eaten, but a bride to be wooed.® :

The man of vision, because he is alive to meanings, is always the
cts or reverences the nature of a thing, works
with it rather than upon it, cooperates with it rather than forces it, and
the thing in turn responds to the touch of his hand. What Fr. Vann is
stressing is simply this: reverence, a loving response to the value of being,
begets in turn a response from the being.

Attitude of Reverence

Up to this point W€ have been dealing with the concept of reverence.
An intellectual concept, however, must remain ineffective as a pattern
of life unless it become an intellectual habit (if we may us€ the term in
this way), a2 principium agendi, a mindset, an outlook—in this case, an
habitual attitude of reverence. What are some of the implications of such

an habitua_tl attitude?

material to the craftsm

true man of power. He respe

“Leisure”

Something of such an attitude of reverence is included in what the
German philosopher Josef Pieper calls ““leisure.” Contrary to what we 50
often mean by the term, leisure is not to be understood as idleness, or
simply non-activity, 10% does idleness itself imply non-activity. Rather, ac-
cording to Pieper’s understanding, idleness is what the medievals meant
by acedia, a vice which Saint Thomas regarded as a sin against the third
commandment sinceé it prevents one from having “the peace of mind in

God.”® Acedia signifies

that a man does not, in the last resort, give the consent of his will to

his own being; that behind or beneath the dynamic activity of his
existence, he is still not at one with himself, or, as the medieval
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writers would have said, face to face with the divine good within

him; he is a prey to sadness (and that sadness is the tristitia saeculi of

Holy Scripture).1® 3
ldleness may (and generally does) beget a furious activity, a hurly-burly |
ixistence, an eagerness to grab hold of and meddle with everything, to §
wctively intervene with things and never let them unfold. It is character-
istic of the man totally engulfed in the world of purposes; the man of
power, the would-be master.

Leisure, on the other hand, is the opposite of idleness thus de-
fined. It is man’s happy and cheerful affirmation of his own being, his
acquiescence in the world and in God—which is to say love. . .an atti-
tude of non-activity, of inward calm, of silence; it means not being
“busy,” but letting things happen. . .there is also a certain happiness
in leisure, something of the happiness that comes from the recogni-
tion of our incapacity to understand it, that comes with a.deep con-
fidence, so that we are content to let things take their course. . .11

But leisure, Pieper adds, is not simply non-activity; it is foremost an atti-
tude of contemplative celebration. ‘

God, we are told in the first chapter of Genesis, “ended his work
which he had made” and “behold, it was very good.” In the same
way man celebrates and gratefully accepts the reality of creation in
leisure, and the inner vision that accompanies it. And just as the
Holy Scripture tells us that God rested on the seventh day and be-
held that “the work which he had made” was “very good”—so too it
is leisure which leads man to accept the reality of the creation and
thus to celebrate it, resting on the inner vision that accompanies it.12

Thomas Merton frequently writes of the same spirit, though not
under the same term. In Seeds of Contemplation he says: '

Untie my hands and deliver my heart from sloth. Set me free
from the laziness that goes about disguised as activity when activity
is not required of me, and from the cowardice that does what is not
demanded, in order to escape sacrifice.

But give me the strength that waits upon You in silence and in
peace.13

In accord with the nature of his book, Merton sees such an attitude of

leisure fructify in contemplation. Moreover, he stresses a further notion §

Necessary to our approach to things, namely, the gift-character of every

treated being and the ensuing response due it. :

The situation of the soul in contemplation is something like the

~ situation of Adam and Eve in Paradise. Everything is yours, but on
one infinitely important condition: that it is all given.4
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For all God’s gifts there must be in us a response of thanksgiv-
ing and happiness and joy: but here we thank Him less by words
than by the serene happiness of silent acceptance.!® .

Leisure, therefore, implies a recognition of the mystery of things
and their acceptance as gifts. Faced with mystery and gift one must not
attempt to grab hold, to lay open, to use merely; one must rather respond
with reverence, stand aside, as it were, and let things unfold then.lselves.
Then in leisure, with its contemplative approach to every(}ay reahfy, t.he
habitually reverent.man will necessarily acquire a spirit of childlike
wonder.

b. The “Spirit of Discretio” o

Closely related to the attitude of leisure, perhaps even a part of it, is
what Dietrich Von Hildebrand calls the “spirit of discretio.” It is “a sense
of the dramatic rhythm of being,” a sense of “the law of inner flevelop-
ment of all-things, which varies according to the sphere o.f bemg:" an
appreciation of the fact that “everything requires i;ts. own time ?f inner
ripening in order to be genuine and true.”1¢ The spirit of discretio mlg'ht
be considered a willingness to let things mature, a holy patience while
being unfolds. :

A person lacking such a spirit can only bungle in'his a_pproach to
things. In his irreverent craze for efficiently accomplishing his purposes,
in his haste to “get things done,” he will do violence to the nature of
things and must ultimately end in failure. He will, for examp!e, sand
a varnished surface before it is dry, pick the fruit before it is ripe, jump to
a conclusion before understanding the implications of a premise, set out
to convert the world before he himself is grounded in the faith. In other
words, not grasping the meaning of things and being totally concerned

1Dietrich Von Hildebrand, Liturgy and Personality (N.Y.: Longmans, Green.and Co.,
1943), p. 58. ‘

2-Objects which have 10 purpose in the strict sense of the term have a meaning. . .
Measured by the strict sense of the word, they are purposeless, but still full of
meaning.”’ Romano Guardini, The Spirit of the Liturgy. Trans. Ada Lane. (N.Y.:
Sheed and Ward, reissued, 1935), p. 174.

SIbid., p. 172.

slbid., p. 174

SIbid., p. 175 - '
6Gerard Mantey Hopkins, “God's Grandeur,” Poems of Gerard Manley Hopkins, ed.
W. H. Gardner (N.Y.: Oxford University Press, 3rd ed., 1948), p. 70.
Ibid., p. 95. Italics are the author’s.

8Gerald Vann, O.P., The Heart of Man (N.Y.: Longmans, Green and Co.,

. 9-10.

9;:,;& Pieper, Leisure: the Basis of Culture. Trans. Alexander Dru. (N.Y.: Pantheon
Books Inc., 1952), p. 50.

1945),
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with purposes, he will never give seriou
as such; the spirit of leisure will be }
selfish, domineering approach to thin
The most he can erect is a seemingl
sand, an unstable,

shifting Weltanschauung at best, because he lacks
spirit of reverence

10]bid., p. 49.
115bid,, p. 50 and 52
12]bid., p. 55,
18Thomas Merton,

Seeds of Contemplation (Norfolk, Conn.: James Laoghlin, 1949),
p. 36. 1

M]bid., 148.

15]bid., p. 150. .

16Dietrich Von Hildebrand, op. cit,, pp. 140-41,

17Citing a number of twentieth century authors,
“Franciscan writers,” as the groundwork for
even seeing in him an exemplification of their
of course, recall the fact that these a
of which Francis, as the “radical Christian,”
justification, however, in this procedure is the
selves refer to Francis implicitly or explicitly

¢ _ as an example of their concepts in ac-
tion. For example, cf. Dietrich Von Hildebra;

ad, op. cit., pp. 25, 33, 123, .

THE HOLY FRIARS OF SAXONY

The early companions of Saint Francis are well known to us in the
t-warming pages of the Little Flowers, wherein we breathe the at-
mosphere of primitive Franciscanism. The Fioretti, dated about 1325,
rely in turn on earlier sources, such as the Actus beati Francisci et soci.
orum eius (ed. P. Sabatier, 1902). This latter work provided likewise
much of the material which an unknown member of the Franciscan
Province of Saxony used about 1340 to make his own set of portraits of
his older brothers in religion, Fortunately for us, he was not content with
the Actus, nor with an even older Catalogus Sanctorum Fratrum Mino-
rum (ed. L. Lemmens, O.F.M., 1903), but inserted into his work a still
older document on the Holy Friars of the Province of Saxony.

This Saxonian Fioretti,

K which is full of delight in its own right,
seems otherwise unknown. Yet from its contents and from outside sources

hear

s response to the value of being
mpossible; and in his superficia
gs he will never win their response
y solid structure, but one built on;

none of whom would be listed among - §
understanding Francis of Assisi, and 2
ideas, may seem strange. One might, |
uthors are simply expounding Christian principles ]

would be the embodiment. Our surest !
fact that some of these authors them- |}
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i first
may conclude that the Friars herein portrayed beﬂllonged t;e;hteiwdf
wenerat.ions of the Franciscans of Germany and .thalt euro;:t:r ent I
%::longs to the thirteenth century (the very mistakes o e e
hows he is but a poor copyist). Their story bears witness o e o,
s °h Poverello in the “persons, places and cold cllmates of tl oreh
Ve ; e translated and edited it from the Latin edition Rrov1E lisg
Weh avEdwin Auweiler, O.F.M.,! with the help of a tentatlvel ng o
v 'ern which he made some years ago. Some of the foot.notes re yl ;na_nd
Vglfsfon. others are proper to this translation. Frs. Marfan.];.ougI and
;‘irlxttl:n ,Wa.rren are responsible for most of the translation; Fr. Ign

Brady, for revising and editing.
FRIAR JOHN OF PIANO DI CARPINE

1. The patience and labor of Friar John of Piano di Carpine

1. The virtue of steadfastness witl} wll1ich the IH{;):;' iSnpit;':: lflc;::iii
f St. Francis is most brilliantly exempli ' .
ﬂ;er:iZ: ‘}ohn of Piano di Carpine. For in the burmng zeal c;fe al:;l}i
: irit he traversed many regions of the world, never ceaslgge?i f;; ach
tﬁe divine word, but striving inces:antly tg (ti}?e goodordereu;ar e
i ea

by word and example. In this way he spr ; ’

’ When Saint Francis sent the holy m;§n Frla-r Caesz.lr to Ger:::ll:zr
he dispatched with him Friar John of Piano di l()lar;txlllne,GZr}:n cacher

i i d Friar Barnabas the ,
in both Latin and Lombardic, an - e
i i Friar Caesar then

) acher in Lombardic and Germa.n .
;t;::rp]l:hn of Piano di Carpine and Friar Barnabas ahead lt)c:1 rpre::l:d
in Wuerzburg and then in Mainz, Worms, Speyer, Strassl feach.
Cologne. There they made themselves known to' the peop e., ;;) e
ing flrwlva.ys the message of penance, and preparing a hospita

. i low.
ion for the friars who were to fol . .
cepujc‘-;lflterwards, through their wholesome prea;;hmg,l G:sdi;nil;e‘,aes:i
i btained dwelling-plac

th mber of friars and they o . : Y
citeie!sl.uThen all the other pioneer friars unc.ler Friar Alber:a osfc :;;s:s
minister of Germany and successor to Friar Caesar, gavh rious
thought to the condition and spread c.>f the Ofder. Ln a fc ;l};n .
.Speyer, September 8, 1223, they appointed Friar ]Obll.l 31:) iano &
Carpine to be the first custos of Saxony and to establi

there\.Nith Friar John the following also entered Saxony: Friars
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Jf)hn and William; Friar Giles the Lombard, a cleri : ]
gzsm 2 rI:r1:stl;a‘;?;r’lragrthRaynla:ld of Spoleto, a priest;c 1;2; I;{r;jigljeihfhe;
. er; Friar Rokkerus, a e
ftla:et(’ilcththe. Germafl, a laybrother; Friar Tiltz::():::r-’rﬁzg Fflar ,
: \X] hreor: t;r, and.FrlaI‘ En{manuel of Verony, a tailer. netan. j‘
a;ld emertai;ye ;r:ved at Hildesheim they were hospitably welcomed 1
dral chapter. Wh . thhe Lord Henry of T'osseym, provost of the Cathe-
Bishop Com;ad ;}': they presented themselves thereafter to the Lord §
accorded a s lénd-:i) was a great p reacher and theologian, they were 1
clergy of theI::it id reception. The Bishop alled together all the ]
e s y a;ld 'had Friar John of Piano di Carpine (now first 1
Cats ol e ;la);) : e.llver a sermon to the gathering of clerics. When 1
Frias Jobn and th ms'hed the. Lord Bishop warmly recommended
N Jonn @ e friars of his Order to the clergy and the people 3
his diocese. Aia(; etltlrl(flrlnglfa:ll:(le;;ei)::a?;ial;h altlid pear confession.fir; !
ing and thei s

g‘:zyofpfhofslee ‘;Na:r;; moved to do penance and to ;tgec:o&: xgl:iilre 4
e e ernard of Papenburg, the son of a nobleman d
e Cathedral. Another was Albert, the master of the bz;r;s'

school, a very learned man; al i
e ; also a man named Rudolph and a certain

k.

But sad to say, there was a iof T :
th , reaction when some of the fri o B
o ;1 sosgler. The people grew cold toward the friars; the ‘ frlar:hleft /
abe iny 1]'361uc.tantly and looked askance at them ,wher); %}z::e em
o %g X % ut just as suddenly, by the mercy of Divine Pr ?’dCame
- st favor bloomed anew and the people agai ovidence,
e friars as before. gain showed love to
Friar John then sou :

X ght to spread his Order b .
::ielll\f;:tdfr;ars to Hildesheim, Brunschweig, GoZlas: ni;gigbseversl
living tﬁeefr;:ri. ame tWohyears later, while Saint Francis W:Stsatlﬂ;

) came to t i '
vent at Luebeck. e coastal regions and founded a new con-

I1. His laudable tenure of office and
his worthy administration
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many.! Now Friar John, since he

unable to visit al
The people of that time,
who saw the deep.
Friar John, following
an ass than on
donkey than they show to th

are used to the friars.

Friar John wa
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was a man of generous girth, was

1 the houses on foot, and therefore rode on a donkey.
to whom the Order was still a novelty and
humility of the rider, were greatly moved that
the example of Christ, would rather ride on
porseback. They showed greater devotion to his
e Provincials themselves now that they

s also a very avid propagator of our Order. For af-

ter he had becomé Provincial he sent friars into Bohemia, Hungary,
Poland, Denmatk and Norway. He also accepted the house in Metz

and established

Furthermore
without fear he 5
and princes. As
chickens, Friar

peace and charity of loving kin

[11. His journey to

4. Friar John remained here bu

lisher of the Order.
and poverty in this life,
in the Kingdom of Heaven,
he strove to g2
try. For he woul
to place he sprea

gathered an

Spain for

the Order in Lorraine.

he was the dauntless champion of our Order. For
tood up personally for his Order before bishops
a mother loves and cherishes her sons and a hen her
John fostered and guided all his brothers with the

dness.

Spain and to the Tartars

t two years as Minister and estab-

2 Realizing that the more one undergoes labor
the greater will be his reward after this life

when he was sent as minister to Spain
ther together a new family for the Lord in that coun-
d not “have an abiding city.” Traveling from place
d the Gospel after the fashion of the Apostles and

abundant harvest of souls for heaven.

For fourteen Y€4rs Friar John did almost superhuman work in

the development of the Order and the salvation of souls.

But the Lord, who makes the way of this world rough for His elect

while they

Supreme Ponti
Here he was 0

~ welfare of Holy Mother Church.

friars of the

bus Tartarors™

For, as he tells us himself in
8 at the bidding of Innocent IV, he, together with

order of Preachers,

are journeying towards Him, through His Vicar, the
ff, assigned Friar John to the land of the infidels.
gain new and greater recompense in labors for the

the book which he wrote, De Mori-

abode and conversed with the Tar-
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and fellow-sufferer in hi ths al.ld even longer. With his companion |
given orders By the Sus hardships, Friar Benedict the Pole, he was ]
conditions among the TPrt:me Pontiff to investigate careﬁ,xll th "‘

artars, Friar John, therefore, wrote a h?stor; “

of everythin, .
that h? heargdthf:(t)r:lletsrz‘: with his own eyes among the Tartars or
them. tWorthy Christian captives living among |

1v. H;, ;
Hlsb[;;:achmg and his steadfastness

5. Now when Friar Joh " T rules
fortifod oo R and his companions had arri i
business, thepfr(i):r:h ;rTa;tars and were asked by the?nrr;‘::“:nthﬂfe
Pope who is the Fath:rvey answered: “We are envoys of the Loerl;. ‘?
the King and the princesm;d Lord of all Christians. He sends us to
because he wishes all Chl(;sttil;:s'l;artsrs;nd to all the Tartar people )
ans to be friends of the Tartars and to |

live with them i

good graces of gogifeﬁxvorwm he also desires them to be in the |

letters he urges them to beceo';;ngl:herefore through us and by his
hr

of O . isti .
o e e e i |

ile ey were tr . : € save ." ”

they met their army and w ;‘;elcl:g through the realm of the Tartars §

generals. When they refuseq o nac;ucted to Byathonoy, one of their

:n.;l“tﬁght sentence commanded (gf him he grew angry and by
either afraid to em to b

shed their e executed. H
cepted international cu?tls;rl lnlrllocent blood nor to violate t;e‘:l?
¢ whic| -
0 come and go safe and free Buth cverywhere allows ambassadors

to him: “Perha some of his counsell
then we will seizwt;:hot‘:d not kill all of them busteo:ﬁs stl:NOke o
advised: “Let one of th other two back to the Pope.” Ot;,le " aI.ld
skin with straw, and se;::;1 » the leader, be flayed and ;ve will ;:ua;fgt'n
others had this to say: "I:t'to lilis master via his companions.” Bli:
: s kill two of them aft ing
er having them

beaten throu.
: gh the whole .
until the Westerners, army; the other two we’ll hold prisoners

. who
here.” And others advi are sure to follow them, have arrived

L sed:
- _‘mr whole army so that theYerltaus take two of them and show them
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while such are at rest so that they may seem tO have been killed by

these engines and not by ours.”
But the sentence of Byathonoy® prevailed; viz., that they all

should be executed because they had stubbornly -refused him the
required prostration and adoration. Then God, Who brings to
naught the plans of the wicked, intervened on behalf of the friars.
The oldest of the six wives of Byathonoy and certain men who took
care of visiting ambassadors, opposed the death-sentence of the friars
by every possible means. Byathonoy's wife pleaded with him: “If you
kill these envoys you will incur the hatred and dislike of all who hear
of your deed, and you will lose all the presents and gifts which are
customarily sent to you by prominent people from various and dis-

tant regions. And in just retribution your own envoys whom you
send to leading men in all. directions will be killed mercilessly and
destroyed.” By these entreaties Byathonoy was at last brought around;
his heart full of gall and turbulence was softened and calmed and,

as his anger slowly subsided, he became pacified.

6. Friar John of Piano di Carpine irt-the sweat of his brow traveled
; d the Faith even be-

far and wide through that region and preache

fore the Emperor of the Tartars. After he had done a great deal of
) F. Ignatius Brady, O.F.M.

rum Provinciae Saxoniae,”” Archivum Francis-

- canum Historicum, XVIII (1925), 211-25; XIX (1926), 46-62: 181-93.
1This is not quite correct. No chapter was beld in 1229. Instead, at the Chapter of
1227, Simon of “Sandwich, an Englishman, was named Minister of Germany, but
was assigned the following year to be the lector or teacher of the Province; in his stead
the Minister General, Jobn Parenti, appointed John of Piano di Carpine. Comparison
with the Chronicle of Friar Jordan of Giano will show that our author has taken
geveral numbers from him. .
2That is, 1228-1230. He was then sent by the General Chapter of Assisi to the
Province of Spain, where again he remained but two years (and not fourteen, a8 our
text reads above) , being brought back to Germany in 1232 as the finst Minister Pro-
vincial of the new Province of Saxony. He held this new office until 1239; nothing
is known of his further career until 1245, when he was sent to the Tartars.
8Edited as Ystoria Mongulorum by A. van den Wyngaert, O.F.M., in Sinica Francis-
cana, tom. 1 (Quaracchi, 1929). pp- 27-130. There were no Dominicans assigned
to this missien; our chronicler is again in error. :
4Surprisingly enough, what follows is not so much as hinted at either in the History
of the Mongols, which John wrote enroute, ot in the report of Benedict the Pole
(in Sinica Franciscana, 1, pp. 135-43) . Nothing seems to indicate that they suffered

from the Tartars, Our chronicler has, apparently,

1"De Vitis sanctorum fratrum mino

as Father Auweiler points out,
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ik he returned happily to the land of the faithful with his com- §
Paions, But the Lord gives plentiful reward to the atheletes who
T“lfly compete in the arena of His Church Militant. And He with
om there is abundant redemption, and Who is the exceeding §
£t reward of His Saints, deigned to summon our Friar John from 3

t hardships of this wicked world to the blessed repose of Eternity.® §
—;—_— t 4
Yorowed from the Speculum historiale of the Dominican Vincent of Beauvais and
ttibed to the Franciscan missionaries the troubles experienced by the Friars Preachers b
Who went to the Tartars in 1247. This he could do in good faith, since the Speculum 3
nd% not clearly distinguish the two missions. b
his chief was usually called Baicu, Batchu, etc. (see van den Wyngaert, op. cit., %
».582) ; he was the leader of the Tartar army in Persia. Since he is not mentioned
ital] by John of Piano di Carpine, it is likely that /

the latter never met him. i
U chronicler again displays his wide ignorance of Friar John's later life. On the ",“‘
alter's return to Innocent IV, he was sent on 2 mission to St. Louis IX and then,
1247, or 1248, was made Archbishop of Antivari in Dalmatia. After some hectic

Yars in this see, he died on August 1, 1252.

1
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W
&
,“

(Q°'nment in Lucam, Ch. III, vv. 21-23, Opera Omnia, Tom. VII, pp. 81-84).

Now it came to pass when all the people had been baptized,
%us glso having been baptized and being in prayer, that heaven
Us opened, and the Holy Spirit descended upon him in bodily
form as a dove, and a voice came from heaven, “Thou art my be-
%ed Son, in thee I am well pleased” (Lk. 3:21-23).

The ultimate purpose of the penitential preaching of John the
Baptist was that Christ might be manifested to the people: That he
™ay be known to Israel (Jn. I: 31). However, men would fully know
‘?‘e Saviour only when they had been reborn in Him through Bap-
"m, John somehow anticipated this rebirth by his baptism, as he
%d: For this reason have I come baptizing with water (Jn. I: 31).
zu'this-anaptisrn was quite imperfect, when compared with the
"“3ptism of Christ and the Holy Spirit. For the former was done by
fere man, whereas the latter is authorized by God; the former had

b‘ff@mporal duration, whereas the imprinted character of the latter

i
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. er was only a recommended counsel,
endures eter;laltlzr, i:h: Ilf:;;:saw pre—req‘{lisite for entering Heaven;
whereas ‘the aft ohn had only penitential power, whereas .the B-ap‘—
d.le baptism © J‘th the Holy Spirit has the efficacy to make its recipt”
tism of Christ With (e, " ¢ God. John knew the imperfecton of
eI'lt, in very trsll ’e vep while baptizing for penance, .he informed
his baptist- ot,le ministered: I indeed baptize you w.zth water, for
those 10 who;n ¢ he who is coming after me is mightier than I ..
repentance. Bu o with the Holy Spirit and with fire (Mat't..?): 11).
He will bak{tzeleﬁlling his mission of preaching and baptizing, fhe
Hence, whi feChrist constantly called attention to the One coming
precursox oh ' Messizs- His preaching and baptizing puTPOS.Cd ar§d
after him, t1¢ e for the advent of Christ and His teachings in
prop(.)sec.l pf;lﬁflcre entance called for a complete change of heart 1n
public life. l; tlzheir souls would be open, ready and waiting for
his hearers, ot tl paptism of Christ. Thus, the Baptist’s main work
the prcaChmg ;nt day when the unknown Christ came among them
an (. 1:26) . :
you do no. l;tmf)‘lzingnthat Szint Matthew, whose Gospel opens with
He l1t . ealogy of Christ, should narrate for us the human
the natura’ 81 on that historic occasion. Thus he tells us the Good
course of events e from Galilee to John, at the Jordan, -to be b'ap-
News: Jesus Ca;nnd John was for hindering him, and said, “I’t, is I
t;zed by wim. be beptized by thee, and dost thou come to‘me? But
who ought £o dend said to him, “Let it be so now, for sO it becomes
Jesus answer;?l .ast;’ce.” Then he permitted him. And when Jesus had
us to fulfs ll.a d]l;ze immediately came up from the water (.Mt- 3:13-
been ba.ptlze . yeature speaks of this ceremony as the spmtual. re-
16) . Samnt B(;néhrist. Not that Jesus was sanctified by the Baptism.
generation t(;x gaviour conferred regenerative powers.upon the very
but rather‘ ¢ obn Chrysostom points out: «He did not receive
waters. Satnt J s but He sanctified the waters for all others t0 be
rem1§51on”0f sme(,,ver‘, when He is thus presented to us in His bap-
b.a ptized. ;\d ors ; Man, Christ is informing us as to the man.ner and
T 2, e i o bt




60 SCRIPTURE READING WITH SAINT BONAVENTURB}

Fittingly, then, this manifestation of Jesus at the Jordan shows
Him in the form of a servant. Indeed, He had taken this form uponj}
Himself when He was clothed with our human nature: taking thej
nature of a slave and being made like unto men. And appearing ing

First, He is humiliated in His assumned human nature as a servan
before all the people. This is evident from our first text, whichd

Jesus also having been baptized (v. 21). Lest we should underesti/}
mate the multitude witnessing His service of humiliation, the Go:
pel tells us of the great crowd coming to John: Then there went out §
to him Jerusalem, and all Judea, and all the region about the Jordan
and they were baptized by him in the Jordan (Matt. 3: 6). Truly
many people were present to see the public humiliation of Chris
in the form of a servant.

Secondly, his humiliation was increased with respect to th
minister baptizing. For it was an awesome humility whereby th
Lord submitted to the ministration of John: Jesus also having bee:
baptized (v.21). The Baptist realized this, saying: “It is I who ought
to be baptized by thee, and dost thou come to me?” (Mtt. 3: 14). §
‘The answer of Christ gave His purpose: “Let it be so now, for so |
it becomes us to fulfill all justice” (Mtt. 3: 15). The Seraphic Doctor }
remarks that His example was for our instruction, because this ful- }‘7‘
fillment of all justice exemplified perfect humility which subjects ]
itself not only to superiors and equals but even to inferiors. Rich
rewards await the soul who deeply meditates upon that submissive
service of Christ, humbly receiving the baptism of John. And we
should also notice that Jesus first acted, before He began preaching. }
Jesus began to do and to teach (Acts I: 1). |

Thirdly, the humiliation of Christ was undertaken with respect }
to God hearing Him. So it is fitting that the Gospel recounts His }
prayerful attitude: being in prayer (v.21). Hereby He fulfilled the |
words inspired by the Holy Spirit: Be subject to the Lord and pray
to him (Ps. 36, 7) . Once more, too, His prayer is an example for us.
‘The Old Testament had admonished: Let nothing hinder thee from
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;',a"(Eccl. 18:22) . Christ first did this, so that He could

later advise §l Pray always and do not lose heart (Lk. 18: 1). And

He carried it His counsel, because He prayed not only at baptism
but through &t this life—in solitude, before preaching, when working
miracles, whyifle dispensing Sacraments and even in His passion, con-

j the prayerful offering of His Spirit to His Father. And
llistened to His prayers: For Jesus, in the days of his
earthly life,} offered up prayers and supplications to God and was
heard becudgse of his reverent submission (Heb. 5: 7). If we follow
humbly Hisy submissive service to God and prayerfully commit our
cause to the |{Divine Will, we should have every hope and confidence
of being hegard by our Father.

After F¥fis humiliation, there came His glorification by the Tri-
une God. TThe Holy Trinity clearly identified Him as the Saviour
of mankind <. For the testimony of the three Divine Persons bore wit-
ness to Jesuds as the Son of God Incarnate. This revelation manifests
Christ as meore than the Man Who was humiliated by baptism. He
is, in one amd the same Person, the Eternal Word. To this fact, the
Second Person of the Holy Trinity Himself testified when the
heaven was opened (v. 22). The Seraphic Doctor remarks that this
text means ffirst that a great heavenly light appeared. This is in accord
with the woords of the Son of God about Himself: “I am the light
of the worled (Jn. 8:12). Likewise, Saint Paul reminds us: God. . .
has spoken to us by his Son, who is the brightness of his glory and
the image oof his substance (Heb. 1: 1-3). For us, this apparition of
the Word o+f God signifies the power of the baptism of Christ. This
Sacrament opens the gates of heaven to welcome home those spirit-
ually reborr. Therefore, the Scripture saying that heaven was opened
(v. 22) hass the deep signification that our loss in Adam has been
repaired through the second Adam, Jesus Christ. For, by His Re-
demption, €hrist resurrects us through baptism from death in the
tomb of sin to the glorified life of grace.

Second.ly, besides the Light of the Son, there appeared the Dove,

summated b
His Father

- symbolizings the Third Person of the most Holy Trinity: And the

Holy Spirit descended upon him in bodily form as a dove (v. 22).
When this happened, John was assured that here was the Christ.
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ggsrc e(,;:ld had told ]‘o'l.m: “He upon whorn thou wilt see the Spirit 4
g ing, and abiding upon him, he i€ is who baptizes with the ]
oly Spirit (Jn. I: 33). After the flood, the sign of peace returnin ]
to. th.e submerge.d world was brought by the dove: and she came tg 1
iﬁm in tlfe evening, carrying a bough of an dlive tree (Gen. 8: 11)
ost ,ﬁttmg, then, is the symbol of the dove, denoting the Hol .
gﬂl;:,; sdbaptism with the saving waters of grace. Indeed, it is like aI}I’ 1
e 1;0 r;;ss;r::lr’lce of lost innocence beimng inwardly restored with
' ‘Fmally, after the Light of the Son amd the Dove of the Hols
Spirit, there was heard the Voice of the Father: 4And a voice Camz
fTrZs::za heave.n (v. 22).. This fatherly Voice had been heard in the Olci
: ment: The voice of the Lord is upon the waters (Ps. 28: 3). 4
ur faith tells us that, through the words from the mouth of the
priest at baptism, the voice of the Lord #s upon the waters. As :.
consequence, we are bound to believe that by our baptism in .Christ» §
we are §p1r1tually re-conceived. This rebirth means that we have
been ra15<?d from death in sin to share a new and divine life iri :!
Jesus Christ. Moreover, the baptismal sign of the cross over us co;
notes that we now belong to the Triune God: “In the Name of t}?w
Father and of the Son and of the Holy Ghost”” We are thus Sigheg
(l);/e.r as the exclusive property of God. “In the Name’ signifies the ]
! m% of the God possessing us: One Lord, one faith, one baptism"’
ne God and Father of all (Eph. 4: 5). Therefore, our new an& 1
spiritual conception makes us heirs and true sons of the one and
gnly'Lord, our God From this conviction, we can realize how our
aptlsma.l rebirth in Christ enhances the nobility of our soul. W
are bapt.lzed in the “Name of the Father,” for by baptism w;3 b N
come chfldljen of the King of kings, God the Father. What a ma::
;/rtlelous dignity! This' thought has an inspiring, as well as a frighten-
i g(; riiS([)N:ct, because if we are .faithful to that noble, eternal imprint
hguse. ll::lts?fm’ our ba.lptm.n in Christ will lead us to our Father’s
o ,f if we besmirch it by final impenitence, we will lock our-
es forever out of our heavenly home. Further, our Baptism
generated us as brothers of Christ, so much so that, evenp as G:{
slzoke'to His SOl'.l in the proper sense, now too He has spoken to each
ot usin an gpplied sense: “Thou art my beloved son” (v. 22) . Thus
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tizkd in “the Name of the Son.” Baptism thus gives
us a genuine birthright, as true children of God, with His Divine
Son, Jesus Christ, as our Brother. But this wonderful inheritance
brings with it a tremendous responsibility. The very word “‘respon-

sible” means to he capable of giving an answer. In effect, we are
every thought, word, and action. This would
vine help is

we are also bap

actually answerable for
be indeed terrifying, were we not convinced that di

given to us.
Hence now for our comfort and consolation, we notice that we

are also baptized in “the Name of the Holy Ghost,” assuring us of
all the help that we need. Having regained our innocence, if we are
to keep a stainless soul unto eternal life, we must constantly implore
the aid of the Holy Spirit. Baptism in Christ brought the fulness
of the Holy Spirit’s grace into our souls. So that, even as our rebirth
made us children of the Father and brothers of the Son, likewise our
spiritual re-conception espouses us to God through the Holy Spirit.
We are united to our Divine Spouse by the Charity of God, lovingly
poured forth into our souls. While, with the help of the other Sacra-
ments, we remain in the state of sanctifying grace, we can also be
convinced that the most Holy Trinity dwells within us. Speaking
to Saint Jude, Jesus also reminded us: “If anyone love me, he will
keep my word, and my Father will love him and we will come to him
and make our abode with him (Jn. 14: 23). Thus we can see that
by keeping the word and law of God, we insure the presence of the
Holy Trinity within us. Our baptism in Christ enables us to enjoy
this most priceless and most lovable Divine Presence. :
Yet Christ would counsel us to do more than fulfill the mere
requirements of the Divine Law. He was constrained to please His
Father in all things. His Father testified to this: “Thou art my be-
loved Son, in thee I am well pleased (v. 22). Beyond our own obli-
gation to strive for perfection, should not our zeal prompt us to

all things? A Saint of our own times, Therese of the

please God in
t life she could

Child Jesus, was inspired to try this. Late in her shor
claim that from her earliest years she had endeavoured never to
refuse God anything. Though we can hardly claim as much, can we
" excuse ourselves from making that effort? Like her, we may have
no chance for great deeds, but the perfecting of the little tasks lies
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within our reach. A devout morning offering will prepare us daily
to sanctify every action. A thoughtful sign of the cross will remind
us of our baptismal vows to the most Holy Trinity. A conscious effort
will enable us to keep a spirit similar to that of Christ at His Baptism
and throughout His life who said: I do always the things pleasing to
Him (Jn. 8: 29) . In this way, even on earth, we will prepare for that
eternal praise: “Glory be to the Father and to the Son and to the
Holy Ghost.”

Fe. Owen A. Colligan, O.F.M.

Rev. William Joseph Manning, T.OF.
RLP

The readers of THE CORD who were so appreciative of
Father William Manning’s series of meditations on the Fran-
ciscan Crown will be saddened to learn of his untimely death
December 30, 1955. Father Manning died of a heart attack
at Newburgh, N.Y., while en route to Boston for a brief visit.

Father Manning, an alumnus of Boston College, served
in the U.S. Army during World War 1I, and upon separation
[rom the service entered Saint John’s Seminary. He completed
his theological studies for the priesthood at Christ the King

Seminary, and was awarded an M.A. degree from Saint Bona-
cvnture Umiversity. Ordained last February with the class of
1955, Father Manning was assigned to Saint Mary’s Pro-
Cathedral, Bismarck, North Dakota, where, besides teaching
at the cathedral high school, he was named editor of THE
DAKOTA CATHOLIC ACTION. The sudden death of so
gifted and zealous a priest is felt as a heavy loss to the dio-
cese.

Father Manning was buried from Saint Mary's Church,
Cambdirge, the family parish on Tuesday, January 3, 1956.
He was but 29 years of age, and had been a priest less than
A vear.
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