
A WORD FROM JOHN DUNS SCOTUS 

3 Is it self-evident that God exists? 
5 h .'It seems t at It IS: 

That greater than which nothing can be conceived is known of 
itself; but God is such according to Anselm; therefore etc. Proof of 
the major: because the opposite of the predicate is repugnant to 
the subject. 
54 Also, it is known per se that truth exists, Bk. IV of the Meta
physics. God is truth; therefore this is known per se: 'God exists.' 
55 Also, propositions having evidence from the existence of the 
terms in a qualified sense, namely from the fact that they exist in 
the intellect, have truth that is necessary and known per se; there
fore all the more so propositions that have evidence by reason of 
existence in an unqualified sense, such as 'that God exists,' are 
known per se. 
56 To the contrary: The fool says in his heart There is no God.' 
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The Cord, 57.4 (2007) 

FOREWORD 

It is with great pleasure that The Cord dedicates this issue 
to the Twenty-Fifth Anniversary of the Rule and Life of the 
Brothers and Sisters of the Third Order Regular of St. Fran
cis. May it prove to be a potion for reviving our spirits and 
re-directing our footsteps after our Brother Jesus. We are in 
good company! 800 years of seekers of the same Spirit which 
inspired Francis and Clare. We invite all our readers, and all 
who have gone before us - known or unknown - to celebrate 
this year of Jubilee! 

It is unfortunate that we must add a note here about more 
mundane matters. You all know that postage rates have re
cently risen; our production costs have also increased with 
the passing years, new format and expanded content. We 
can no longer absorb these increased costs and so must ask 
for help from our subscribers. Beginning with the 2008 vol
ume, The Cord subscription cost will be $28 for the year. You 
will soon receive your renewal notices in the mail. It is our 
hope that sticker shock will pass quickly and your renewals 
will keep our office staff busy for some time. 

When I accepted the challenge of continuing to shepherd 
The Cord for our readers I fell heir to a file of some wonderful 
graphics - which I sprinkle about the pages and on the cover 
of the journal. Many of these pieces of art are not attributed, 
and have been here on file for many years. So I was most 
grateful when one of our readers wrote to tell us of the origin 
of the drawing that graced the cover of the May issue. The 
artist, Fr. Joseph Dorniak, O.F.M. Conv. is currently a mis
sionary in Jamaica but has created many images of Francis 
- I hope many of them in that graphic file - and especially 
the one that so powerfully spoke of renewal that I used for 
our "Resurrection" issue. Thank you, Father Joe, for inspir
ing us! 

It seems strange to send out this issue with no mention 
of Advent or Christmas. But our whole life is called to be in
carnational- may we contemplate that mystery as we reflect 
on the graced vocation that is ours. 

lT~tf..~~ 

362 

INTRODUCTION 

SUZANNE M. KUSH, C.S.S.F. 


In the Franciscan Family the members of the Third Order 
have a unique distinction as to their Rule and Life. Fran
cis and Clare of Assisi have written the forms of life for the 
First and Second Orders respectively. On the other hand 
the Third Order finds its origin in the Franciscan Movement 
when Francis expressed to Pope Innocent III: "I want to live 
the GospeL" From the 13th century until the 20th century the 
Third Order received various rules from the Church without 
reference to the spirit or values of Francis of Assisi. The re
vised Rule and Life of 1982 is unique in that it was written 
by an international group of members of the Third Order 
Regular. 

The momentum that began the process for the revision of 
the Third Order Regular Rule was the Second Vatican Coun
cil. The mandate for Religious Orders and Congregations 
was to return to their roots and recapture their original spir
it and vision. The International Work Group, in writing the 
Franciscan Third Order Regular Rule, captured the original 
vision and spirit of Francis and Clare of Assisi by integrating 
their writings into the Rule and Life. The Prologue of the Rule 
contains the words of Francis to his followers expressing the 
mission of the Franciscan Movement, that is, as penitents 
their lives were to be dedicated to love of God and neighbor. 

In the years following the approval of the revised Third 
Order Regular Rule in 1982 there was great enthusiasm to 
grasp the meaning of the Rule and its implementation in 
the life of the Third Order Regular. Members of the Third 

01 
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Order Regular grappled with its connotation and examined 
the underlying Franciscan values and the implications for 
living these values in the post-conciliar Church and World. 
The celebration in this year of Jubilee once again calls us to 
pause to remember and reexamine our lives as expressed in 
the Rule and Life. During these 25 years much has changed: 
merging of congregations, the mission being carried forth by 
fewer members, and social and economic issues that have 
caused us to relinquish institutions. The underlying Francis
can values of contemplation, poverty, minority and fraternity 
have taken on a different meaning. The concept of neighbor 
has global implications. Modern means of communication 
has provided a face for our global neighbors and the issues 
facing the global community. At the same time the Francis

puc can family is ever expanding to include a greater number of 
ddCU( Secular Franciscans and individuals involved in Franciscan 
~dd scholarship. We are being challenged to widen our circle to 

embrace all in the spirit of solidarity. 
These happenings call for a critical examination of our 

Franciscan values and motives personally, corporately and 
11S!( globally. How are Franciscan Values being expressed in light 

of these changes? How are we being called to live the Gospel 

I . 
message? What legacy is being given to the new generation of'51 
Franciscans? To assistUEa 
in this reflection mem'n 
bers of the Third Orderaas 
Regular have been inOJ 
vited to reflect on the4 P 
Rule and Life within the1! 5 

qE milieu of the 2 15t Cen
)qs tury and their life ex

, Wo perience of the past 25 
years. Therefore, this)14' • I 

'(a), commemorative issue 
a a( of THE CORD is offered 

as a gift to the entire 
s Franciscan World. 

~h4 

1fo~~v 
O~~ tlWtq aiOI'll' 
rb jyCrit1CJo~ 

at' l\'O 11' ~'" 
'~J i.tki~'\;i ttW-+1'1/; 

9~~l 

IN NOMINE DOMINI 

MARGARET CARNEY, O.S.F. 

In 1968 as part of the implementation of the Counciliar de
cree on religious life, Perfectae Caritatis, the Sacred Congre
gation for Religious (as it was then known) issued experi
mental directives for developing contemporary programs of 
formation. Fr. Elio Gambari, S.M.M. traveled to the United 
States providing orientation for those charged with formation 
roles in communities and many types of seminars and meet
ings followed his initial educational lectures. One of these 
was a meeting at Alverno College in Milwaukee for formation 
personnel sponsored by the newly created Franciscan Fed
eration. The inclusion of brothers was a result of the Rule 
Project that demonstrated the importance of an organization 
of all institutes, masculine and feminine, thus leading to a 
major change in the organization's structure. 1 

Having just been appointed director of the sisters in 
temporary vows for my community, I went off to Alverno in 
search of light and guidance. To my delight, most of the at
tendees felt equally unequal to the task of designing new pro
grams which were bound to frighten our members with very 
strict views about the novitiate or likely to seem inauthentic 
to youth whose culture had been up-ended by the activist 
environment of the: times. As our solidarity increased over 
the days together, our questions about how to proceed with 
our assignment became more candid, and, at times, down
right hilarious. I well remember the moment when I finally 

1 Elise Saggau, A Short History of the Franciscan Federation Third Or
der Regular of the Sisters and Brothers of the United States: 1965-1995 
(Washington, DC: The Franciscan Federation, 1995), 12. 
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got enough courage to ask a question that had been bother
ing me each time I tried to write a program for vow prepa
ration: "What do you say when someone asks you why the 
Rule is called the Rule of the Third Order Regular?" No one 
had an answer. We claimed a Franciscan identity as women 
religious , but this formulation on the title page of our Rule 
books was mysterious to us. 

Six years later, Sr. Rose Margaret Delaney, F.S.P., by that 
time the president of the Franciscan Federation remembered 
my plaintive Milwaukee query and urged me to attend a 
meeting at which she and Atonement friar, Thaddeus Hor
gan, would relate their experiences at an international con
gress in Madrid, Spain to which several notable Franciscan 

!BO {l':1 leaders from the Third Order Regular had been invited. She 
~tI ) 

assured me that I would find answers to my question and~d d2el 
that I would profit from staying for the late session of that 
year's assembly in Chicago. Thanks to my current General 
Minister, Janet Gardner, who offered to stay late and share 

·X!S the long drive home with me , I was able to respond affirma
tively. That afternoon in an auditorium in Chicago was the 
beginning of a new and extraordinary pilgrimage of meaning

lsal making for me and for thousands in the Franciscan family.
-Jap What Rose Margaret and Thaddeus reported that day was 
areJ the outcome of a Congress to which the generals of the mas
ssal culine institutes of the Third Order Regular had been in
P lP vited as members of an organization they had created among 
MOil themselves years earlier. They were convening to listen to 
'aJal new research into the origins of their branch of the order. 
a41 1 This research was stimulated by the Counciliar call to re
-OMl claim the charism of the founders and the work being done 
)0 aJ in the offices of the TOR Curia in Rome to put biblical, his
S,II!1Ii torical and theological foundations in place that were rooted 
paJ!r in contemporary scholarship. The two masterminds of the 
pasn meeting were Roland Faley, T.O .R. and Thaddeus Horgan , 

S.A. Roland was the Vicar General of his branch of the Order 
< 

and an accomplished Scripture scholar. Thaddeus was ap
pointed to the ecumenical center that his congregation devel
oped in Rome to serve the needs of ecumenical observers to 

366-

the Second Vatican Council. As often happens in the Eternal 
City, expatriates seek each other out for common projects 
and occasional breaks from the stress of international com
munity living. Roland and Thaddeus had begun an explora
tion into the meaning of Third Order identity and soon found 
that they shared a conviction tha t the Rule of 1927, the rule 
to which all of the pre-1982 generation were vowed, was not 
the most authentic expression of the heritage and charism 
of the order. This was radical thinking and both experts in 
Vatican offices, and leaders of congregations, resisted the no
tion that our lives might be on such radically shifting sands 
at that point. This did not deter Roland and Thaddeus . One 
decade after the Council's close, they had enough research 
in hand to propose a critical look at the understanding of 
TOR history and spirituality. 

Realizing the potential outcomes would be dramatic, the 
friars of the TOR invited sisters who were national presidents 
of national federations to the meeting of their Inter -Obedien
tial Congress in Madrid in 1974.2 This opened the door to a 
dramatic new collaboration . The participants spent days ex
amining the ancient tradition that the Third Order was des
ignated as the Order of Penance. They uncovered valuable 
biblical, historical and textual information about the title 
and its significance. What was more important, they traced 
the outlines of historical development of the medieval peni
tential movement that was based on current research a nd 
the work of several European scholars. Outlining the m a n
ner in which Francis of Assisi was impacted by that move
ment's discipline and ethos, the assembly began the work 
of promulgating a fresh look at Franciscan beginnings . The 
lay character of the early movement could be better under 
stood in relationship t.o this resurgence of the ancient Order 
of Penitents that occurred in the same twelfth and thirteenth 
century time frame. The Congress issued a brief document of 
principles that linked ancient traditions of the TOR to con
temporary renewal efforts. The language was simple , direct 

2 See Analecta/ TOR 123 (1974), which contains t he acts , papers, and 
decisions of the Fourth Franciscan Tertiary Inter-Obediential Congress, 
held in Madrid. 
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and appealing-a factor that made translation and interna
tional acceptance easier. When the Madrid Document was 
circulated, its new post-counciliar way of seeing vocation, 
mission , social commitments made it a popular tool for com
munity programs of initial and on-going formation. 3 

Just as important, and most exciting to those of us hear
ing this for the first time, was the opening of a path of re
search leading to more historical information and compre
hension about why the Franciscan family included this vast 
assortment of congregations, institutes, brotherhoods, sis
terhoods and contemplative monasteries-none of which be
longed, by choice or necessity, to the first or second orders . 
The first gleanings of the historical foundations and, thus , 
the contemporary legitimacy of the Order, were beginning to 
ma nifest themselves .I!PPV I 

';umu1 From that point to the present day, a major new area 
[ [E:J!PC of Franciscan research, study and debate has flourished. In 

1985, three years after the Rule text was approved by John 
Paul II, the general superiors of the Third Order Regular met 
in assembly once more. This time the goal was the establish

)!J:JU ment of a permanent council of the Order with an elected 
president and council. This International Franciscan Coun
cil of the Third Order Regular would give physical and social awel 
location to the Third Order family and have the capacity to 

101 s 
represent its four hundred member institutes to pan-Fran

)w 0 
ciscan convenirtgs , ecclesial events, etc. Thus , from the foggyje4 ) 
incomprehension present in Milwaukee in 1968 to the ap

S!41 
proved constitution of the IFC-TOR in 1985, a journey of 18D1 all 
years brought us from ignorance to international commu. se 
nion in and through the new TOR Rule .Je all 

When asked where this identity is declared, one need look
P)O 

no further than the title of the text and the first chapter with 
~u ay 

its three articles. First a word about the "title" statement.
US! 

The publication of the rule text begins with this formula:e 10 

1a4~ 

O:l~ 3 Rose Margaret Delaney and Thaddeus Horgan, ed., The Statement of 
Understanding of Franciscan Penitential Life: Issued by the IV Franciscan 
TOR Penitential Congress (Madrid, Spain, 1974). 
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In the name of the Lord! Here begins the Rule and Life 
of the Brothers and Sisters of the Third Order Regular 
of St. Francis . 

We often hear the cliche, "What 's in a name?" This short 
phrase holds seven centuries of history in its brief declara
tion of twenty-five words . The choice of formula is a deliber
ate homage to the manner in which Francis opens the text of 
the Rule (both versions) and the wording is patterned after 
the translations most in use at the time . What is not obvi
ous is the fact that the wording for the Order's name-Third 
Order Regular of St. Francis-followed in tense discussion 
because the congregations participating in the world-wide 
consultation had submitted an astounding variety of title 
suggestions . That variety was interpreted by the Work Group 
drafting the text as indicative of major confusion within the 
Order. The confusion was totally understandable. Few con
temporary congregations enjoy a history of more than two 
centuries. Fewer still could trace their roots to the first orga
nized fraternities of penitents. Most institutes taking part in 
the consultation had not been informed of the work done in 
the Madrid Congress. Most institutes tended to confuse the 
proper individual title they possessed with the more generic 
form of the Order's canonical name. 

The work group studied the variety of proposals and, with 
great care, decided to propose the title most fitting to the 
history of the penitential branch of the family, but without 
including the words "of Penance" since that qualifier was not 
in general usage across time and continents. When the Rome 
Assembly opened in 1981, hours of discussion about the rel
evance of an historically accurate title ensued. The final ac
cord of the members with the Work Group proposal signaled 
a turning point in the debates that had taken place between 
1974 and that time. It was the beginning of forming a cor
porate and historically grounded consciousness of {(special 
charism)) in the Third Order family of congregations. 

l 
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E VANGELICAL IDENTITY 

ARTICLE ONE 

This article is a statement of the ecclesial place of the 
Third Order Regular. It opens with the opening lines that 

13t h have been part of the Rule text since the century. It 
clearly positions the Order in the universal tradition of Cath
olic religious life, the following of Christ through observance 
of the evangelical counsels. The wording "living in obedience, 
in poverty, and in chastity" is simple and allows for clear 
congruence with traditional constitutional forms that place 
the three vows of most religious congregations in promiV pUll

~ U;:)All ' nence. What should be noted here is that the agreement to 
~pO~ld use the simple phase "in poverty" is also a departure from 

the phraseology of the First Order rule where the famous sine 
proprio-without anything of one 's own-becomes the em
blem of minorite dedication to poverty understood in a more 

U!J~ radical and comprehensive form than that espoused by other 
religious orders . Here , again, the plunge into history became 
critical for self-understanding. As battles raged within the 

EU ' 
First Order over the interpretation of Francis 's intention in 

SUE 
relationship to poverty and, thus, the friars ' obligations of 

01 '~ observance, members of lay Third Order fraternities saw to 
>faa the proper disposition of personal property by developing a we 

system of social assistance in and through the charitable 
I\E4i donations of the fraternity or through the insistence upon

'1! proper wills being made to insure that a tertiary's property
I\oq 

would continue to be used for alleviation of misery. Rejection
S)! ] 

of ownership was not the norm. Rather, ownership linked to
1u.. 

evangelical convictions about the use of this world's goods,
4)! 

was the norm. This common sense accommodation for lay
'(~ 

persons following the Franciscan way of life was subsumed in
l!a 

ss 
the canonical discipline that finally recognized congregations 
of simple vows in the nineteenth century. In other words, a 

I category for religious who did not fully renounce ownership 
did not become general church practice until the late nine

~7n 

teenth century. From the thirteenth century until that point, 
Franciscan Third Order communities carved out a tradition 
that today is espoused by countless religious institutes. 4 

One of the dilemmas faced in the composition of the text 
was the fact that clear disciplines and traditions concern
ing the form of life of publicly vowed religious were now part 
and parcel of the self-understanding of the vast majority of 
those adopting this new rule. We needed ways to signal that 
fact in our choice of texts. At that time it was assumed that 
certain sections of the Letter to the Faithful indicated that 
the addressees included those who made formal promises to 
observe the penitential discipline as well as those who were 
simply "in the audience" of the text or preached message. 
The penitential movement admitted of much variety and at
tempts to codify precisely who was where on the continuum 
of those practices could be, and still is, a frustrating experi
ence for many. Thus, the use of the phrase "they are held to 
do more and greater things" was selected to indicate a point 
of differentiation betwee'n Franciscans of the Secular Fran
ciscan Order and those of the Third Order Regular. 

ARTICLE Two 

If Article One places the Order squarely in the long line of 
canonically recognized groups that assume the obligations of 
religious vows within the Franciscan rule of life, Article Two 
places the Order in its proper historic relationship to the oth
er branches of the Order by providing a biblical-theological 
definition of penance reclaimed from the writings of Francis 
himself. This was the most contested aspect of the proposed 
rule text and the resolution of the difficulties this issue posed 
was one of the most dramatic aspects of the Rome meeting. 

Work on the new rule text was not a "top-down" process. 
The desire for a text that reflected new research and study 
of Franciscan origins was arising in multiple places from 

4 Raffaele pazzelli , The Franciscan Sisters: Outline ofHistory and Spiri
tuality (Steubenville: Franciscan University Press, 1993), 149. 
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the close of the Council. The work of the guiding Spirit of 
God was nowhere more evident than in the way disparate 
projects, study documents, and renewal programs created a 
groundswell that can be traced in the activities of national 
federations, consortia of Franciscan superiors, interactions 
between First Order general ministers and the sisterhoods 
aggregated to them. Many TOR institutes were very closely 
connected to First Order at the general or provincial level 
due to the influence of friars who served as founders , spiri
tual directors, chaplains , co-workers in missionary settings. 
In some cultures, this relationship appeared to be a depen
dency. In others it took the form of cooperative activity but 
combined that with jealously guarded autonomy. The rule 
project assemblies of 1976 and 1979 were undertaken with 

pue the knowledge and support of the General Ministers of the 
I;lAeuo 

First Order. The support was not merely attitudinal. Finan
O~l;ld 

cial resources were contributed for the early activity through 
a Francophone group of Franciscan sisterhoods that took 
the lead in promoting a new text among their counterparts 

lISle in Western Europe. 
When certain groups within the assembly-and in the 

preparatory meetings-asserted a conviction that a precise 
U 's Third Order identity and lineage had to be honored and ex

SUEa pressed in the text , many were startled. This differentiation 
l 'l: appeared novel , even threatening to established relation
>laa~ ships. At times the debates and conversations that needed 
wo to occur on this point took on an adversarial tone as if one 

I\E4 branch of the Order was being pitted against another in a 
'l! I contest. 

I\Oql All of these tensions came to the hands of the Work Group 
S)q to resolve. It became clear that geography and history had 

4l W conspired to prevent knowledge of the Third Order's sepa
! 4)! rate existence and history from being understood by many 

'(~ groups of Third Order women. (The prior existence of the In
l!a ter-Obediential Congress had created a shared sense of his

tory among the congregations of brothers and the Atonementss and TOR friars.) The turning point came during a meeting 
in New York hosted by the Franciscan Brothers of Brooklyn . 

While not the intent of the hosts , the outcome included the 
realization on the part of several sister participants that there 
were brotherhoods that shared the TOR rule and lived simi
lar lives of service in teaching, social work, etc. Why was this 
a surprise? In certain countries there were no such broth
erhoods or established masculine TOR houses. Thus, the 
critical turn from seeing the Rule as the exclusive concern 
of modern foundations of women, to the concern of a vast 
network with an ancient lineage for both men and women, 
came about. It was a shared experience of work and life dur
ing an intense working session of one week that illuminated 
the debate that had taken place to that point . Gradually a 
deepened awareness of the ancient outlines of the Third Or
der inheritance, its inclusion of men and women, its infinite 
variety of historical forms and groups, its uneven history of 
relationships with the First Order, came into focus. 

In addition to this difficult path to shared identity, there 
was a problem to resolve in the use of terms to describe es
sential elements of the charisrh of the TOR. Prior to the Brus
sels Work Group session in May of 1980, the administrative 
team for the Rule Project and the International Franciscan 
Conference (CFI), met in Grottaferrata, Italy, and defined a 
set of values that clearly emerged from the first world-wide 
consultation on the draft text. This group, charged with 
managing the project's translations, communications and 
international meetings, saw the necessity of providing some 
parameters for the work group whose members differed in lev
els of international leadership experience. The International 
Franciscan Bureau's (BFI) mandate was to create a new text 
taking into account three documents that resulted from ear
lier Franciscan cooperative ventures: the "French Rule," the 
Madrid Document and "the Dutch Rule." In addition to these 
three, there were numerous study texts created by various 
national federations that were well known to the superiors 
being consulted and whose vote would ultimately determine 
the text's success. Taking all of these documents into ac
count and having seen the results of the first international 
consultation on the draft text, the CFI selected four values 
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that could be said to characterize the TOR spirit : poverty, 
minority/humility, contemplation and conversion. It was a 
clear statement, comprehensive and elegant in its simplicity. 
Each of the four terms could be probed to yield rich material 
for a wide variety of communities and to show long and lov
ing adherence to profound Franciscan ideals. 

The debate, however, still raged on. If we adopted a simple 
statement of four values without identifying one or the other 
as "privileged" did we run the risk of creating a type of smor
gasbord approach to describing our identity? Did it matter if 
one or another of these took precedence in the formulation? 
Those most concerned that the majority of assembly partici
pants seemed unaware of the importance of the penitential 
history felt that allowing this to remain unresolved was to 
risk losing the consent of some of the masculine congrega
tions and several of the feminine ones as well. The task of 
resolving the tensions were not easy. What finally emerged 
was an agreement that was borne of much study, prayer and 
reflection. It took the form of the proposition that the call 
of penance/metanoia/conversion was, indeed , the singu
lar hallmark of the early Franciscan Third Order men and 
women. However, they embraced that calling in the spirit of 
Francis's teaching that penance, far from being a disciplin
ary code of mortifications and negative ascetical practices, 
was the very response the presence of Jesus called for in the 
New Testment kerygma: "Repent! The kingdom of God is at 
hand" (Mt 3:2). It was a call to embrace the new reign break
ing into human history. However, early Franciscans shared 
this exigency with all Christians seeking a fuller response 
to the message of the Gospel. Under the inspiration shared 
with the first friars and poor sisters , the conversion to the life 
of grace exhibited by Franciscan penitents was character
ized by the values espoused by both groups : contemplation , 
conversion, poverty, minority-and these combined in a way 
that the world had never witnessed before. This proposition 
made it possible to see the root identification as a life of pen
ance understood as the incarnation in one's own calling to 

the poverty, humility and prayerfulness that the early Fran
ciscans embraced and promulgated as a happy way of life. 

At a point in the assembly when agreement upon this 
proposition was in jeopardy, Sr. Louise Dendooven and Fr. 
Roland Faley, came together with the Work Group members to 
hammer out a formulation that all parties to the debate could 
assent to and that singular moment of cooperation replaced 
months of contentious and fearful disagreements about how 
to go forward with both a new historical consciousness and 
a new commitment to this historic opportunity to redefine an 
entire branch of the Franciscan order. 

It is also important to see the words of Francis chosen 
to specify the understanding of the call to penance. Here 
the clarion call of Francis found in Chapter 23 of the Early 
Rule states the criteria for living in "true penance": to ac
knowledge, adore and serve God, abstaining from all evil, 
persevering in doing good .5 It is a program of life reduced to 
five terms: know, worship, serve, avoid, do. The simplicity 
is amazing-so amazing that 'it might be the reason why we 
ignore the formula and think of it as childish moralizing. In 
fact, the old catechism sayings seem very close to this and 
we tend to relate those catechetical sayings to a kind of na
Ivete. But there it is, in all of its uncompromising sweep and 
solemnity. We will be judged. The eschatological hour of de
cision will be rooted in our obedience to this injunction. No 
one who wants to be in the company of Christ at that hour is 
exempt. Those who seek the guarantee that the second death 
will do no harm must heed these words. 

ARTICLE THREE 

It is well known that Francis placed obedience to Church 
authority, vested in the papacy, in a very prominent place in 
the scheme of Franciscan things. This insistence upon obe
dience and reverence to the pope (the then-current pontiff 
named in the Rule but implying whoever held that post in 

5 ER XXIII, FA.ED, vol. 1,83-85. 
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future) as part of the fabric of the text was not without its 
set of debates. Some felt a need to mimic the original method 
of Francis by naming John Paul II in the text. In a dramatic 
turn of events, the work group debated this issue the morn
ing of May 13, 1981 and emerged from the morning session to 
the news of the assassination attempt on the Pope that day. 
Others wanted to mitigate a statement that might appear to 
create formal obligations that mirrored the Jesuit tradition. 
It was clear that there could be no argument with the con
sciousness of Francis that his fraternity/sorority was at the 
heart of the church and that he feared rupture with Rome 
as much as he feared anything. Given the gulf of centuries, 
canon law refinements and actual historical experience that 
separated us from the Early Rule , what should we do? 

Our reflections upon the many suggestions we received 
led us to see that this article was really an opportunity to de

°!l!PP· 
scribe that "living in obedience" that characterized Francis 's N'dln 

'ad IEJ conception of obedience as mutual and humble respect for 
one another leading to profound mutuality as a ground for 
all decisions and exercises of freedom. Thus, obedience to 
the Pope became a vast container for a set of inter-related 

UO!l: acts and attitudes of mutual obedience and engaged rela
tionships that preserved proper freedoms while promoting 
fraternal and substantial collaborations. Thus, this article 

'AlaI insists that there are inter-woven commitments that define 
ow c the relationships of the Third Order Franciscan. First, we 

pOU assert the historic and ever developing relationship of rev
!dd-e erence and accountability for being a public figure in the 

41 5! service of the Church. However, the very same attitude must 
OJ 01 be demonstrated within the Order, and the commitment of 

1! obedience to one's own ministers is placed on a level with 
1 irE that of the Pope. It is, after all, the minister who is most 
5!41 likely to need this expression of minority to be concrete in 
mEL! our lives, far more than the Pope who will rarely, if ever,

a4j interact officially with an individual friar or sister. The veryb)~ 
same attitude is then extended to the members of our im

jU! . mediate community. The heroic attitude posed by some in 
relationship to obedience to Roman authority is often beliednoll 
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by the fractious relationships within one's own community. 
Consistent attention to living in obedience-of hearing the 
other 's need, advice , desire, direction as God-inspired-is a 
profoundly penitential form of life. Finally, the attitudes of 
continual interchange and attention fostered by this obedi
ential stance gives rise to a desire to see the entire Fran
ciscan family as a blessed web of relationships, a web that 
must be created, maintained and protected by human labor. 
Given the privileged opportunity to write a new rule text, a 
text that would have repercussions throughout the Order/ s, 
the authors proposed a call to foster a universal, and now 
international, solidarity among all branches and entities. We 
live in an era that allows such "unity and communion" to be 
dramatically exhibited and experienced. Instant communi
cation, international travel, global level cooperation are pos
sible to modern Franciscans in ways undreamed of by earlier 
generations . This article calls us to the realization of new 
possibilities and makes it a matter of observant obedience to 
do all in our power to live beyond the boundaries of our own 
singular institutions. 

There we have it. The identity chapter-as I often call 
Chapter One-is three short statements that are interlinked 
in a tight framework that combines eight centuries of his
tory with unfolding international horizons. It establishes an 
ecclesial point of belonging, a careful but comprehensive de
scription of the specific identity of the penitential Franciscan 
vocation of the Order, and a framework of essential obedien
tial relationships that protects the individual from isolation 
and fragmentation in a world that makes the discipline of 
community more and more difficult to achieve. 

The path to these declarations was painful, and it was not 
without enormous effort to be attentive to the Spirit at work 
in contrary opinions and heated debates. That, too, is part 
of our inheritance. We are called to an identity of continual 
conversion to God and each other. This chapter of the Rule 
was born in that spirit. 
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ACCEPTANCE INTO THIS LIFE 


Diane Jamison, O.S.F. 

Is conversion ever finished? If one were to think of it as an in
stantaneous moment beyond which there is no growth then 
perhaps it could be finished. In Chapter II of the Rule "Accep
tance into This Life," it becomes obvious that conversion for 
us as Franciscans is an on-going process; therefore formaOp::oo 
tion must be an on-going process. With this in mind, there71.iU\ 

d.8e:jsc is usually a moment that defines a particular conversion. In 
pondering the lives of Francis and Clare one can certainly 
identify their defining moments. Who of us has not thought 
about the life-changing encounter of Francis and the leper

X!S L1 or Clare's middle of the night flight from her family home to 
join the brothers at the Portiuncula? Their conversions did 
not begin or end with these moments, but nonetheless these

sal 'i 
experiences were life changing for them.·Japo As individuals approach us, perhaps hesitantly or fear-

lE'Jal fully but yet attracted to Franciscan life, maybe with ques
sau!1 

tions, or troubling doubts, or even a bit of denial, they are 
lE'4: to be received with kindness. We need to patiently hold with

0110; them their questions, doubts and fears. Religious life is a
aJaM 

culture unto itself with a language and tradition that we take 
4~ o~ for granted. We have a tendency to think everyone under

OMls 
stands our vocabulary of habit, horarium, Office, refectory, 
and the list continues. We also think everyone understands~1I~~1 
that to pray is to be in a reverential state of silence or useaJrnt

• I soft music for reflection. In our religious culture there is aasnji 
certain way to do things, like making a bed, doing dishes, 
and cleaning, to mention just a few. The truth of the matSf 
ter is, we are all unique, therefore, we pray differently, keep 

0'7Q 

our rooms differently, and enjoy different types of music. We 
have imbibed the culture of religious life for years thus we 
do not recognize how very difficult it is for someone who feels 
called by God to join us. 

With great kindness and gentleness the ministers are 
to discern with them their call from God. Both Francis and 
Clare acknowledge in their testaments God's movement 
within their lives. It is essential to know the call is from God. 
The candidates may need assistance in knowing their call is 
from God or in recognizing defining moments in their lives. It 
behooves all of us to reflect on our own journeys of conver
sion, discerning the moments that have changed our lives. 
We are influenced by the culture of our society. Questions 
and doubts at times arise in us about our vocational call 
from God. With whom are we discerning? Are we not to re
ceive each other in kindness, holding with the other his/her 
terrifying doubts and questions? 

The responsibility for the initial invitation is everyone's. 
The ministers of the congregation hold the responsibility for 
reception into the congregation. The aspirant needs to be 
Catholic. This particular statement is quite challenging for 
many women and men at the beginning of the 21 S[ century. 
With this being said, as vowed religious we are public wit
nesses of the Church. The histories and writings of Francis 
speak of his deep concern that his followers remain within 
the Church and not fall prey to heresy. 

The candidate needs to be open to the life of the Gospel. 
Francis and Clare held up the Gospel as the way to follow the 
footprints of Jesus. Francis's Early Rule and the Form ofLife 
of Clare contain many Gospel texts. The writers of our Rule 
and Life chose forty-two Gospel texts which were used by 
Francis or Clare, and at times both, to express the essence 
of our life. 

The Gospel is the living Word of God into which one con
tinually grows in understanding, wisdom and insight. There 
are three Gospel texts in Article 5: "If you want to be perfect 
(Mt. 19:21), go and sell all your possessions (Lk 18:22) and 
give to the poor. You will have treasure in heaven. Then come, 
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follow me." And "if you want to come after me, you must deny 
yourself, take up your cross and follow me" (Mt 16:24). As I 
consider Francis's understanding and knowledge of the Gos
pel I believe he knew the context of the particular text that he 
chose. His choice of texts is purposeful not accidental. The 
first Matthew text and the Luke text follow the blessing of 
children. Children are dependent and trusting on those who 
provide for them. If all is sold and given to the poor, are we 
not dependent? Are we being called into dependency on God 
and on one another? Francis uses these texts in both chapter 
one of the Early Rule, and chapter 2 of the Later Rule. In the 
Later Rule Francis seems to be less rigid, with a little more 
understanding, as he states: "If they cannot do this their 
good will suffices."l We grow into our dependence on God 

PUE and each other. The selling of all and coming into the life with 
U;;JAEuq nothing is an equalizer. We are all on the same level. Our life 
PO!J;;Jd is one of mutuality as brother and sister. Part of the on-going 

metanoia of our lives is growing into our interdependence. It 
seems we live half our lives becoming independent and half 

our lives becoming interdependent .U!lS!( 
Matthew 19:21 is followed by the laborers in the vine

yard. The owner of the vineyard gives all the workers the 
same amount of pay no matter when they came into the vineEU'S 
yard to work. Our God is a generous God bestowing on all ofSUEa 
us the hundredfold no matter when we come to the vineyard.01 '1= 
This can be very difficult for us as we receive older men and>laa~ 
women into our congregations. Do we receive these individu1 wo 
als with openness and kindness? In what ways do they chalI\E4 

'1! I lenge us? Herein lies continued metanoia. 
I\oql The story of the blind man follows Luke 18:22. There are 

S)q times in our lives when we cry out with the blind man: "I 
want to see" (Lk 18:41). Is the seeing perhaps more about41 W 

! 4)! understanding? Each person has different needs. Equality 
o '(~ does not mean sameness. God provides for us differently be

41!a cause we are unique. 
Matthew 16:24 is preceded by the prophecy of the pas

s sion and resurrection. Peter is trying to get Jesus not to go 

1 LR 2:6, FA:ED, vol. 1, 110. 

to Jerusalem and certain death but Jesus knows he must 
be true to his mission. If we choose to follow Jesus, we too 
must take up our cross. Because we are unique individuals 
our crosses are also unique. Our crosses are tailor-made. 
However, this is not a solo journey as Francis writes in the II 
Letter to the Faithful: "We must also deny ourselves and place 
our bodies under the yoke of servitude and holy obedience 
., ."2 The choice to place ourselves under the yoke is ours. 
The yoke is made for two. Jesus chooses to be yoked with us. 
If we choose to follow in the footprints of Jesus we choose 
to be yoked with each other. There is mutuality in carrying 
our crosses. In selling all, our hands and hearts are open 
to embrace our cross of service. Do we endure our cross or 
embrace our cross? It does make a difference. The cross is 
not the end of the story. Matthew 16:24 is followed by the 
account of the transfiguration. The cross leads to glory. Our 
faith tells us there is always new life that comes from every 
cross. Do we really believe the paschal mystery? Does our 
living witness to our faith? 

We are received into obedience. Just as the yoke of ser
vitude is one of mutuality so, too, is obedience. Yes, there 
is a minister that represents all of us but the responsibility 
for obedience resides in all of us. It is obedience to the Spirit 
and gospel living. As we daily reflect on the gospel/Jesus, the 
Spirit deepens our understanding. Do we deepen our obedi
ence? What is our response to the work of the Spirit? The 
journey is not static. Growth continues. It seems that lack of 
growth and a static existence are warning signs that some
thing is amiss. Both Francis and Clare were about mutuality 
on the journey. Both call us to patience and prayer with and 
for each other as we dance the journey in our unique ways. 
As our relationship with Jesus and each other deepens, our 
single heartedness becomes more certain, obvious and vis
ible. By letting go of that which fills up our hearts and minds, 
keeping us from moving forward we are freer to dance deeper 
into union with the poor, humble, crucified One. The letting 
go provides space in our hearts for the indwelling of our tri

2 2 LtF 40, FA.ED, vol. 1, 48. 
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une God. The indwelling is about the Spirit bringing us into 
relationship with Jesus Christ as spouse, brother/sister and 
mother. 3 

As we ponder Article 8 we read John 14:23. This text can 
be found in the second of five chapters that comprise the dis
course of Jesus at the Last Supper. In these five chapters the 
essence is of the present, the here and now. The indwelling 
of our Triune God is in our here and now, not tomorrow or 
next week or when we are worthy but NOW. The union of our 
God with us is beyond our understanding. Emmanuel, God 
with us, is a reality we may not understand but we come to 
know as truth because the spirit teaches us along the way. 
The indwelling of God brings us an inner peace that clears 
our vision to see there is hope in that which appears to be 
hopeless. De we trust our gracious God to give us what is 
needed along the way? Do we draw deeply from our inner 
well of peace in turbulent circumstances? 

Union with God, with Jesus, the poor, humble, crucified 
One was the focus of the conversion journeys of Francis and 
Clare. This union for Francis and Clare did not stop with the 
Beloved but moved outward to the other. We are not to be 
ensconced in our ivory tower of our life together. Rather, our 
life together is to propel us outward to the other. Our gospel 
living is intended to be both inward and outward which is the 
message of the Great Shema: love of God and love of neigh
bor, that is part of Chapter 9, Apostolic Life, Article 29. 

Our journey of conversion leads us to compassion, uni
versal love . We all have the same life-giving Source. We are 
all related as brother and sister: earth, air, fire, water and all 
creation . The call is to love with open hands and hearts. Just 
as our poor, humble, crucified One poured his life out, so too 
must we who desire union with him. The outpouring is not a 
one-time event, rather it is daily, hourly, perhaps even min
ute-by-minute . Our conversion journey is a constant choos
ing to follow in the footprints of Jesus Christ . Each day is a 
new beginning. Where is the Spirit leading you today? 

3 These very human relationships are described by Francis in his Let· 
ter to the Faithful (50) and in the Volterra Document (1:7) . 
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THE SPIRIT OF PRAYER 


MARY ELIZABETH IMLER, O.S.F. 

CONTEXT 

From the exhortation to make ourselves a dwelling 
place for the Trinity, we move to this third chapter 
which summarizes key elements of prayer in the Fran
ciscan [TORI tradition (1982 Commentary, 23). 

This Chapter on prayer, based on content and placement 
within the whole as the first chapter detailing the way of life 
we have chosen , is the primary condition to becoming the 
Poor One. Chapter I contains the actual Gospel mandatum in 
the particular expression of the TOR identity, while Chapter 
II considers the vocational and formational aspects of those 
who will be welcomed. The first three Chapters state the 
preconditions that lead to the summit of our Rule and Life, 
Chapter VI: The Life of Poverty. After Chapter VI follow the 
three chapters stating the consequences of such a life . All 
this is held within the embrace of Francis's own words in his 
Letter to the Faithful (Prologue) and his Blessing (Epilogue). 

More than a prescription for praying or a description of 
prayer, this chapter elaborates on the fundamental value of 
contemplation. Chapter III shows that prayer is a way of life 
for the Third Order Regular; it is its very essence like breath
ing, ubique: in all space (9) and for all times (13). Like Mary 
of the gospels (Lk 10:42), we are called to the "one thing that 
shall not be taken from us," the one thing we desire, "the 
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Spirit of God at work within" (32). There is a rhythm likened 
to breathing so essential to life, a rhythm in our spirit of 
prayer if only for mere survival or for a fullness of life. The 
Chapter does not merely offer duties or recitations for our 
sacred places but far more. Francis, following in the foot
prints of Jesus, is model for us living the primacy of prayer, 
fidelity to prayer, a manner of praying and the manifesting 
of psychological and spiritual benefits of contemplation . l 

Prayer, giving us personal knowledge of God , forms the basis 
of Franciscan theology from which our beliefs guide our lov
ing. 2 

The penitential life is fed by constant, incessant spirit in 
prayer, praying our experiences. There is an "inhaling" and 
"exhaling." As in the example of Christ in the gospels, it is 
both private and public, listening and proclaiming. There is a 

PV pUl 
rhythm to the duties of praying the Office that is both liturgi

mU;M.l 

::>!PO!.I
i cal as well as devotional. There is an "in" and "out" rhythm 

being both interior and exterior (13), engaged in fasting (13) 
and feasting (12, 13), about praise (10) and petition (9). We 
are even called to manifest prayer in the dynamic and ecstat

:JU!l~ ic stances of contemplation and compassion (LMj 13: 1; 9). 
This chapter on prayer is not isolating our value of con

templation but integrally connecting it as one of the four fun
EU damental values of our TOR charism. We are converted into 

1 SUI what we contemplate; to become what we love is the fruit of 
01 ' contemplation. 3 	 This conversion can only be realized when 

4 >fa; we accept the poverty of being human and in humility accept 
1 w the merciful embrace of God's love of our true self. Through 
aAEl prayer the poor penitents humbly hold out their hand to God 
E'l! begging to be sustained with God's love on the journey of 
aAO( conversion into holiness. 

OS) 


a41 ~ 
I Lino Temperini, 	Penitential Spirituality in the Franciscan Sources

S! 4) (Franciscan Federation: 1983), 26. 
o 	 '( 2 This pattern is exemplified in Exodus in the creation of the ethics of 

living, the Ten Words given to Moses. See Ex 33:7, 11, 17; 34:6, Ilff. Love41!a 
is the heart of our actions rooted in the Shema quoted in the Prologue and 
article 32.DS 1 3 Ilia Delio, Franciscan Prayer (Cincinnati, OH: St. Anthony Messenger 
Press, 2004), 138. 

I 4 384 

-


We are exhorted to persevere first in a life of true faith and 
then penance as first expressed in our identity statement (2). 
Faith in the Franciscan tradition is very concrete and may be 
defined simply as an experience of God. For Francis prayer 
was such a personal encounter with God, a beautiful, mer
ciful, good and gracious God, Father, Son and Holy Spirit. 
Through contemplating these encounters an understanding 
emerges and develops into a theology. The understanding 
of the faith experience, i.e. theology, moves the heart to ex
pressed beliefs made manifest in deeds. 4 Thus prayer in the 
TOR tradition is first and foremost rooted in this same "true 
and humble faith" (9) in which we are to persevere in "true 
faith and penance" (2). It is essentially a faith experience of 
God "in the depths of [our] inner life" (9). Here we encounter 
God in our tasting, touching, seeing, hearing, smelling. In 
the created realm God who is all our sweetness, our gentle
ness, our vision turns us to God-self. We long with all our 
heart to become more and more like God . God is in sacred 
silence and the harmony of sound; God is revealed in all that 
is good and beautiful and we desire the same as the Father 
(9). Prayer unites us body, mind and soul (prologue ; 32) with 
and in the glory of God in all ways ... always. Prayer is both 
the path and end of evangelical conversion. Francis's exam
ple calls us not so much to be people who pray as persons 
becoming a living prayer (2C 95). 

ARTICLE 9 

Francis encountered God fundamentally as Triune for he 
begins many of his writings, (ER 1, Test 40) letters (2LtF 
1, LtOrd 1, 52) and prayers (ER XXIII) addressing the Holy 
Trinity. This chapter, perhaps more than any other, exhibits 
the same Trinitarian aspects specifically referencing the Holy 
Trinity in all but one of the five articles of Chapter 3. Con

4 Richard P. McBrien , "Faith , Theology, Belief, " Catholicism: Study Edi
tion (Minneapolis: Winston Press, 1981), 23ff. Clare captures this more 
simply in , "gaze , consider, contemplate desiring to imitate your Spouse" 
(2LAg 20). 
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version begins in making of ourselves a home for the Trinity 
(8) so that our prayer opens us up to God who is "Father, 
Son, and Holy Spirit" (9, 10, 11 , 12). Theologically our un
derstanding of God is relational (Prologue). Hence so is our 
prayer, our living. 

The exuberance of Francis pours out in language and a 
theology of itinerancy in time and place. Francis never left 
his praying: neither while traveling, nor when engaged in 
the apostolate or in social undertakings, nor for reasons of 
health (2C 94, 96). Ceaseless prayer of praise and thanksgiv
ing is never limited to an horarium or within a building. Our 
life of prayer is mobile, not bound by our work or place but 
grounded in the ever-deepening relationship with God. In 
Francis's own manner, Article 9 cannot help from elaborat
ing on the expressions of a heart truly engaged in the spirit 

~ jlmo of prayer overflowing in "love, honor, ador[ation], ser[vice], 
r Al' praise, blessing and glorify[ing]".
~2Je~so These personal and private expressions of a heart touched 

by the love of God also give rise to the desires to celebrate in 
. a communal and dedicated way. We are exhorted, as Francis 

writes, to pray the Liturgy of the Hours "with devotion beforeQSL4 
God, not concentrating on the melody of the voice, but on the 

harmony of the mind, the mind truly in harmony with God" 


;al '/ (LtOrd 41). The Liturgy of the Hours as the official prayer of 


apol the Church is the chosen public celebration and sanctifica

tion of the every hour. As the Tertiary finds God in the partic
lEJal 

;aU!( ular work whether solely contemplative or in full engagement 

1Elp in the marketplace, the Liturgy of the Hours is the gathering 
in fidelity, communion and corporate intercession of hearts°IlOj 

.JaM dancing passionately and lyrically. 
Though perhaps addressing those "congregations withinn 01 

M1s our Order of specifically contemplative life" (1982 Commen

aJn tary, 24), we are each called to dedicate time and energy to 

II!M; contemplation. Crucially, the penitents are called to a "daily" 

uJnt discipline as well as monthly times of recollection as played 
ISnjl out in the Third Order tradition. The Tertiary may also be 

drawn to longer periods of time such as an annual retreat or 
sr may influence the shape of Chapters. This special dedication 
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is evidenced in our elders as the energies in the later years 
greatly shift from the compassionate marketplace ministry to 
a ministry of contemplation of/for the marketplace. 

ARTICLE 10 

Francis experienced God in prayer at the Greccio even t of 
the crib. This faith experience develops into a theology of Je
sus our brother whom we desire to imitate . The TOR value of 
humility/ minoritas becomes a basic beliefS made manifest in 
deeds reverencing all creatures as our sisters/brothers. This 
vitafraternitatis (5) into which we are invited is the hoped for 
fullness of life visioned poetically in Francis's Canticle of the 
Creatures. 

ARTICLE 11 

The living Word of God is the source of our conforming to 
the Gospel or conversion into. God's dream for each and for 
all of us. Like the mother of Jesus, Mary, we are to "treasure 
all these things and ponder them" (Lk 2: 19) in our hearts. It 
was in this same intimacy with God that Francis felt full of 
life. This theology of fecundity is revelatory in a belief that we 
are able to give birth to a "holy life which should enlighten 
others because of our example" (Prologue). 

ARTICLE 12 

Francis must have contemplated at length on the Body 
and Blood of Jesus so much so that he most often used these 
concrete terms rather than the more abstract liturgical ex
pressions. More often than ordinary for his times, Francis 

5 Jesus though first born is one among all creatures. His example 
invites us into the condescendere of Chapter Two in the Letter to the Phi 
lipp ians. 
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observed the Sacrifice6 of the Mass. Seeing through to its 
core Francis desired a greater participation, lingering after 
it was over to reverence the Word . Francis was surely awed 
by the changing of simple bread and wine into the Body and 
Blood of Christ. This theological understanding perhaps be
comes the basis for our core value of continual conversion. 
We believe that every person through participation can and 
will also be changed by the sacrificial grace of Eucharist as 
we are promised "eternal life." We are becoming what we re
member, what we see broken, blessed and given, what we 
celebrate. 

The influence of the liturgical renewal of the Second Vati
can Council is in this verb, "participate." This participation 
changes us fully into instruments of "peace and reconcilia
tion" both through the Sacraments and simple sacramental 
rituals (12, 13). The penitential spirit calls us to unite our
selves with Christ in the liturgy for we pray "that we who are 
nourished by His Body and Blood may be filled with His Holy 
Spirit,"7 the very Spirit that works in us . 

ARTICLE 13 

Another meaning to "do penance" is transparent in this 
article calling us to the sacrament of reparation. Perhaps 
born from the San Damiano cross experience and through
out Francis 's life, a theology of redemption develops. A theo
logical understanding of penance/ conversion/ metanoia be
comes the mirrored manifestation of our experienced love of 
a God whose heart knows the misery of the human condi
tion. This experience of God 's mercy leads the penitent to 
"worthy deeds," deeds of humility as we choose to "follow 
in the footsteps" of the mystery of the way of the cross. Our 
freedom in choosing then "should" move us into the rhythm 
of regular and real fasting and feasting so evident in a full 

6 This "sacrifice" meaning a mutual exchange of gifts is manifest 
throughout Francis's life. 

7 Eucharis tic Prayer III. 
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participation in the Paschal mystery. Our TOR core value 
of poverty comes forth from this knowing that we, too, are 
called to honor the emptiness waiting for God. From our gaz
ing, considering, contemplating the sacrifice on the altar of 
the Cross, our desires will lead us to imitate as we "might fol
low in his footsteps ." So much so that one day we too may be 
transformed into the One whom we contemplate, like Fran
cis, the poor crucified One. 

IMPLICATIONS 

The celebration of these first twenty-five years after the 
promulgation of our TOR Rule and Life places us at the begin
ning of a new millennium. We hear the call to lift these words 
from the page moving from our prayerful consideration of the 
gospel life to a contemplative gospel living. The language of 
mobility calls forth in us an untiring effort to walk the path 
of holiness with contemplative eyes at every step. To see as 
God sees the utter goodness of all creatures, all creation, we 
realize Clare's admonition to Agnes that God sees only good
ness (2LAg 4) in me, in my neighbors, in the world. This is 
not naIve optimism but the genuine contemplative gazing so 
as to allow the veil that blinds us from "living lovingly" (24) to 
drop, enabling us to see deeply into the heart of another. We 
are called to not be distracted, like Francis who prayed "with 
great concentration of mind and spirit," that is, with such 
fervor and attention that he felt guilty for even the smallest 
distraction (LtMin 2, 2C97). In seeking the Christ incarnate, 
we shall see God's face at the intersection of the vertical and 
horizontal paths that cross. This is literal in our gazing on 
the San Damiano icon as well as our itinerancy of journeying 
toward the crossroads in private moments of devotion and 
contemplation spilling over into deeds of compassion. 

The strong Trinitarian dimension calls us to find our sta
bility and security in our relationships, with God as Creator, 
Jesus as our Redeemer and Spirit as breath and life and love. 
We are a people, though we may travel for a time alone, who 
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always have a heart longing to be together in communion 
(lC 30). And our prayer reflects a Christocentric dimension, 
One has reconciled all things in heaven and on earth. With 
this Jesus, our Brother, we form communities of communion 
attuned to the fundamental equality and dignity of each and 
every human person regardless of gender, ethnicity, social 
status, or religious involvement so that our very stance pro
claims, "May you be praised, My Lord , with all your crea
tures" (10, CtC 3). 

This Chapter beckons us to see, to place ourselves within 
the ecclesia that is both communal and accessible. 8 We are 
called to search out better ways that our prayer can build up 
the community. We must stand under, not over, as a com
munity of believers within the larger pluralistic world com
munity. We must find tables round and welcoming, not elon
gated with seats of privilege. Where roles are held because 
of the Spirit's calling, may they not be designated or defined 
purely by gender or language. Decisions are made from the 
fruit of contemplating the need, and we are not merely recipi
ents of directives made by others. Francis sought guidance 
from God in prayer for every decision, never trusting solely 
in himself (1 C 35). Every moment is sacred if we but have 
the eyes to see as God sees, and every prayer is gift widening 
our hearts so that there is welcome in receiving 'the other"! 

kindly (4). 
It is absolutely essential that our prayer need be scrip

tural after the example of Francis. Our following of Jesus 
is learned through the gospel (11). This personal knowing 
must enlighten our every step as we make our lives conform 
to the Word made flesh giving "spirit and life" to our choices. 
We must return to the gospel again and again, seeking to 
establish in our personal and social lives the very meaning of 
gospel discipleship, evangelical conversion. 

8 Edward Foley, "The Contribution of Francis' Prayer to the Church's 
Communio and Missio." Keynote Presentation: Annual Franciscan Federa
tion Conference, 2006. 

9 Article 22 calls us to go about this world as "pilgrims and strangers" 
highlighting the importance of our every encounter with "the other." Fran
cis profoundly experienced this in his encounter with the leper. 
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In our praying, we make manifest the spirit of incar
national spirituality. We must tend and be attentive to our 
whole being. Our encounter with the divine meets us in our 
humanity and as such needs to be recognized and reverenced 
in and through all of our senses. But our spirit of prayer 
must also embrace all of creation in a cosmic and ecological 
worldview. It must be evident that the God who is the object 
of our praise and thanksgiving is creator of all, and therefore 
loves each and every creature, human and otherwise, in a 
particular way. We must ponder the revelation of creation 
illuminated by the Word of God. We can no longer pray with
out being moved to care for the things of this world showing 
the greatest possible reverence (10) now and for generations 
of sisters and brothers to come. 

And we participate often and fully in the sacraments of 
Eucharist and Reconciliation. We make manifest the mystery 
of these graces both interiorly and exteriorly by authentic 
lives of self-giving so that others may live and know forgive
ness. We allow ourselves to become instruments of peace 
wherein we become a very being of praise and petition. Our 
every action is one of adoration and thanksgiving. Daily we 
engage in the art of celebration, event'ing our lives and all of 
creation in a proclamation, "This is the Body and Blood of 
Christ" ... "holy, holy, holy!" 

CONCLUSION 

As noted in the opening remarks, Chapter III, The Spirit 
of Prayer, becomes a critical integrating point for the fullness 
of our Third Order Regular Life as follows in the remainder 
of the text. 

(Chapter 4) Without the spirit of prayer, a life of chastity 
would be less able to recognize, nourish and protect the vir
ginal space within oneself and "the other" and hold sacred its 
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emptiness,1O desiring to let it be filled only by God. May my 

experiences with God be times of silent perhaps even lonely 

waiting in the blessed solitude of my particular human condi

tion birthing "spirit and life" (11). 


(Chapter 5) A true spirit of prayer allows one to hear the 
cry of the poor, thus to be one among the poor in a stance of 
true minoritas. Help me bring my work to prayer so that my 
whole being says, "God give you peace" (20). 

(Chapter 6) It is through and in a spirit of prayer that one 
can more intimately know and readily locate the "Poor Cruci
fied" One (ILAg 13), the one whom we desire to imitate. May 
I daily allow the gospel to impel me into imitation, to be "emp
tied" (21), and tofind happiness living among thepoor(21). 

(Chapter 7) We gradually understand and experience that 
we are reconciled as sisters and brothers in Jesus in our 
contemplation. 11 Help me to work towards bearing peace even 
"before offering [my} gift ofprayer before God" (24). 

(Chapter 8) "Wherever two or more are gathered in Jesus' 
name" becomes the place where we can hear the Word of 
God. Draw us to regularly reflect together in an atmosphere 
where our wills are being melted and merged into God's will 
so that we are free to mature in that "true and holy obedience 
ofour Lord Jesus Christ" (25). 

(Chapter 9) From this place of attentive and collective lis
tening, we can better heed the call to love with our whole 
heart, soul, mind and strength. Inspire us to lives of contem
plation that we are so attuned to "God's voice" that we go forth 
pregnant with the Word (Prologue) giving "witness by word 
and work... and make known to all that the Lord alone is God" 
(29). 

HJ This very emptiness is the greatest treasure in which we hold pre
cious the privilege of our life of poverty. It is in this emptiness that we can 
create that dwelling place for God. 

II Francis brought to a deep and real manifestation the reality of our 
relatedness made possible through the redemption of Jesus. He "received 
a Spirit of adoption, through which we cry, Abba , Father." (Rom 8: 15) 
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LIFE IN CHASTITY 

FOR THE SAKE OF THE REIGN OF GOD 


GABRIELLE UHLEIN, O.S.F. 

Context matters. I have grown up in my Franciscan life with 
our present TOR rule. In 1982, the year of my first vows, it 
was new and so was 1. But the arc of my religious life had 
already begun to be shaped by the ecological voice of Fr. 
Thomas Berry. Earlier as a second year novice, I heard him 
present the Canticle of st. Francis as a stunning manifesto 
of creaturely interconnection. It changed my worldview and 
influenced the direction of my life. Further along in my Fran
ciscan formation, the familial images of the Canticle would 
become for me the foundation of incarnate Fraternitas and 
the Kin-dom of God. Years of eco-feminist study and silver 
jubilee life later, when asked about my experience of Fran
ciscan chastity, the query evokes for me the words of St. 
Francis, "May You be praised, my Lord, for Sister Water, who 
is very useful and humble and precious and chaste." Simulta
neously, I find myself thinking this: "Professing chastity, we 
mirror sister water." The thought startles me. 

Of all the adjectives for precious water, what could be 
more difficult to explain than chastity in a consumer driven 
world and in a scandal beset church? Many times since I 
agreed to author this commentary, I wondered if I was fool
ish to try. I am not conversant enough with the latest TOR 
Rule scholarship to do it proper exegetical justice. I can only 
offer my lived experience with a humble hope for its useful
ness to others. When I spoke of my efforts with friends, some 
amazing conversations ensued. May what follows continue 
to be a source of conversation inspiration. 
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I'd like to begin with a poem I clipped some years ago from 
the July 27,2001 issue of the NCR. Entitled Sister Water, by 
Marguerite Bouvard, it captures a mystic wetness that con
firms my commitment to a life of chastity. 

Mountain streams thunder into lakes and reservoirs; 
melts hurtle down the slopes in silver veins, 
spangling pastures with gentians and alpenrose. 
This is the longed for season 
when driving up 
into the green spaciousness and glistening rocks 
is also a tumbling down, 
when stones are thatched with miniature blooms. 

Water regenerates the earth ofourselves 
- sister water - St. Francis called it 
a roaring in the ears, the snowbanks giving way, 
carved from within, body against body 
rinsed in their own light. 

As images of water, stone and flowers form in my imagi
nation , my thoughts provide subtitles in Franciscan trans
lation: St. Bonaventure's God-head of overflowing fountain 
fullness; the mind's tumble and ascent on the journey into 
God; Scotus 's bias for the sense-perceived natural grandeur 
of God; my incarnate brothers and sisters that shape me in 
the light of Christ. 

I have always loved poems that articulate my experience 
of God in the world, and its loveliness. I also learned early 
in my Franciscan life that it takes the beauty of the earth to 
inspire the very texts that bring me back to my senses. The 
words poured into the poem require the poet's gift, but might 
it not also be true that Sister Water pours herself out as a 
poem equally expressive, unceasingly begging for the poet's 
translation? In the moment of scribing the experience, who 
is the original author? The poem's purpose comes full term 
as I remember my own experience of spring thaw and the 
exhilarating rush of newly reborn streams. Sister Water, the 

poet, the reader - utterly connected, and mutually interde
pendent. Heavenly! Or is it Kin-domly? 

If I am a sister to water, alive as she is to me, my chastity 
must matter in a much broader context than afforded by my 
post-Vatican II, and post-New Rule formation. Happily, I was 
exhorted early on "to make connections ," and my current 
Franciscan life is shaped by the commitment of my prov
ince to "stand in right relationship, sisters and brothers to 
all." Although the words might be nuanced differently, I hear 
similar values from friends in other provinces and other con
gregations. Here is the best part. Franciscans today have a 
fundamentally fresh mandate for right relationship. What the 
first Franciscan intuited, we now know empirically: that we 
are flesh and blood of the same earthen elemental structure . 
We are Canticle kin, mutually vulnerable to greed , abuse and 
ignorance on an unprecedented global scale. 

Given this challenging planetary context, it both consoles 
and terrifies me that we are of the same sisterly juice of life . 
We are rinsed in the light and the intention of the One, same, 
self-revealing God. From St. Francis's own poem we have per
mission to name ourselves vowed sisters and brothers of not 
only humans and other creatures, but also of earth, air, wind 
and fire. Such a broad understanding for right relationship 
demands of us new chaste loyalties. We are poised in our 
Franciscan charism, to incarnate Canticle kinship sensibili
ties in profoundly deeper ways, and I find that we are doing 
so in ever widening spheres of influence. For example , I my
self have experienced the evolution of our province's Justice 
and Peace efforts to an office of Justice , Peace, and Integrity 
of Creation , the initiation of Franciscans International, and 
most recently, the invitation to form the Franciscan Action 
Network. 

I think of these collaborations as a kind of necessary col
lective chastity. All our earth kin depend upon us to make it 
so. As a child, a polar bear sometimes wandered my dream
scape, "wild, invincible and wise." I'd savor that. Franciscan 
and two decades years later, dreaming this bear, reveals to 
me a different aspect of soul. Tracked and tagged, the very 
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existence of polar bears depends on tax-funded airlifts to 
ever-diminishing feeding grounds, like winter wards of the 
state. The white bear brother still comes in my dreams. But 
now "dependent , vulnerable and on the verge of extinction ," 
is the tangible truth he teaches my soul. He is only one of 
many brothers and sisters equally endangered. 

When asking the chastity question, I must therefore also 
ask myself, what do we make tangibly true with our bodies, 
lands and homes? What do our convent spaces and property 
places offer those that come to us , winged , finned and legged 
alike? May what we have the grace to design and shape be 
living texts from which to learn and to savor beauty: true, 
good soul places - the stuff that healing dreams are made of. 
It is for such "mattering" (not only with my own vulnerable 
body, but also corporately with my home and whatever por
tion of Earth's body I am privileged to steward) that I choose 
to context my chaste TOR vowed life . The very title of this 
Chapter of our Rule contains for me its strongest rationale: 
to live a life of Chastity for the sake of the reign of God. 

If I am asked why I am faithful to my vow of chastity 
today , I say that I have an enormous family to get to know 
and continue to love , no exceptions . But like the proverbial 
tip of the iceberg, that response is only the uppermost bit 
of a long-time and hard-won accumulation of life experi
ence, reflection and prayer - with loves , tears, contentments, 
heart-wrenchings and amazing graces present beneath the 
waterline. In addition, words and the meanings with which I 
describe my life of chastity are the fruit of a gradual process 
through numerous years of practice and attention. The sus
taining revelations that evolved my Franciscan chastity go 
something like this: 

.:. From not choosing a hus band and family of my 
own , to never taking a lover, save God who loves me 
dearly. 
•:. From never taking a lover, to being for and with my 
sisters and brothers, whom I dearly love . 
•:. From being for and with my sisters and brothers, 
to being in solidarity with women: affirming that a 

woman's worth is not determined by traffickers , cli
ents, husbands, owners, bosses, corporations or reli
gious teachers. 
.:. From being in solidarity with women , to affirming 
the self-authoring, God-revealing diversity of all hu
mans and creatures. 
.:. From affirming creaturely revelation, to belonging 
with all my sisters and brothers, in the family (or some 
might say kin-dom) of God. 
.:. From being in the family of God for my sake, and 
the sake of all my sisters and brothers, to participat
ing in the ever unfolding kin-dom for the sake of my 
Lover God. 

I am sure those skilled in Franciscan formation can eas
ily recognize the stages of my spiritual growth and the devel
opment of my social conscience, and of course , how much I 
have yet to experience and learn. There are many individual 
names and faces that go with the circumstances that shaped 
each revelation and made my experience of the nextone pos
sible. I am most grateful for the good influence of my teach
ers and mentors in living this life. I would not have grown as 
well without them. I am also sure that those further along 
on the path will find me and lead me deeper in Love . What 
I offer here is what I am familiar with now. It is a joy to find 
resonance in the Rule: 

14. Let the sisters and brothers keep in mind how 
great a dignity God has given them , because God cre
ated them and formed them in the image of the beloved 
Son according to the flesh and in God 's own likeness 
according to the Spirit (ColI: 16). Since they are cre
ated through Christ and in Christ, they have chosen 
this form of life which is founded on the words and 
deeds of our Redeemer. 

I have always heard in these words how good we are, ev
ery one of us : men and wome n , adults and children, born 

396 397 



The Cord, 57.4 (2007) 

and unborn, Christian and Muslim, Caucasian and all oth
ers ... imago Dei every one. Yet twenty-five years ago , I had 
only begun to realize with what Christic dignity and beauty 
the whole of creation is imbued, for the sake of revealing 
God. Today I know I choose our chaste way of life not simply 
because of the gospel mandates that ground it, but also for 
the very ground that reveals God to me. In my body I know 
that I was first swept off my feet by God's creation . As a 
child, I experienced nothing as powerful or as constant as 
the ocean , not even my parents . Caught up in its surf and 
surge, I said my best prayers . A visceral response to the sea 
has never left me, even though it took a while for my theol
ogy to catch up with its more immediate spiritual potency. I 
can now say without hesitation , when experiencing Earth's 
diversities and complexities, in them, I experience God . Like
wise, to this day I remember the surging moment I first heard 
the renowned cosmologist, Brian Swimme describe the great 
sacrificial give-away of the sun. He spoke , in what I experi
enced as a liturgical cadence, how each moment it brightly 
burns itself up, growing smaller in a great transubstantia
tion of sorts , transforming itself into solar energy, so that 
life to the full on this planet is possible. I have had from that 
moment forward, a new authentication of the "likeness of the 
most High" Brother Sun bears. I want my chaste living to be 
just as authentic and life promoting. 

In my experience I find Franciscans really good , too, at 
grasping the gospel foundation of our way of life , and the 
life-changing imago Dei that encounters with others of our 
own species afford us . We are accustomed to asking how our 
chaste life through and in Christ , is an incarnation for the 
sake of our human family. Do we matter for our brothers and 
sisters? Do we make a Christ-like difference for the people 
of God? We ask ourselves such questions at house meetings 
and community gatherings, over chips and beer, and in the 
confessional. Gospel texts provide many examples and sug
gested behaviors. Formators, spiritual directors and seekers 
alike also have multiple resources and commentaries avail
able to affirm the Christ-likeness we bear in our bodies and 

our souls. Yet for me, the greatest stretch is in remembering 
the original revelatory vocation of all creation . We , and all 
our Canticle brothers and sisters , share the same creational 
call and revelatory intention: God 's desire to be made known 
through Christ. Now there is a newer question begging to 
be asked: how does our chaste incarnation reveal our life 
through and in Christ, for the sake of all our Canticle sisters 
and brothers, no exceptions . 

15. Professing chas tity for the sake of the reign of God 
(Mt 19:12), they are to care for the things of the Lord 
and they seek nothing else except to follow the will of 
God and to please God (1 Cor 7:32). In all oftheir works 
charity toward God and all people s hould shine forth. 

My 28 years of TOR vowed life constitute a relatively short 
tenure among my many United States Franciscan sisters 
and brothers. Yet unequivocally, in these men and women 
I have encountered the visible beauty of their shining love 
of God, and their openly manifest dedication to loving those 
they find themselves among. Experiencing their chaste fidel
ity helps me choose to persevere. What is more, in my re
treat work , and in my spiritual development ministry, I have 
heard from them , over and over, the discernment question 
St. Francis asked, "What does God want of me?" Among most 
of the TORs that I know, this question is not motivated by 
fear of what God might do if we get the answer wrong. Rather 
it is driven by a fundamental desire to please the One, and 
to care for the ones we love. In my own experience too, this 
primary yearning to please God is a press for my own deep
est perfection of joy: to feel God's pleasure , and to foster the 
happiness of my sisters and brothers. 

In regard to chastity then, I find that I do not choose 
my celibate life out of a sense of limiting myself. Rather, the 
choice springs today from an expansive perception of how 
mUch joyful living is mine as a loving sibling among my 
Christ-given kin - not as wife, lover, or matriarch, but as 
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sister. I must admit there is something profoundly mysteri
ous about this. I have had my moments of wishing for the 
pleasure of sexual experience and childbirth. I have debated 
quite heatedly with God the pros and cons of having hungry 
flesh and creature appetites while at the same time feeling 
called to a celibate way of life . Rest assured that conversa
tion is not finished yet. But the longer I live as sister among 
kin, the more deeply I desire to incarnate a particular sisterly 
chaste relationship in the midst of those it is God 's pleasure 
to place me, and to give me to love. God desires to be revealed 
in the heacceitas of this choice of mine too. 

The steady underlying happiness of incarnating a chaste 
life that I feel called to, has already afforded me more joy and 
love than I could ever imagine. My mileage in the TOR way of 
life has slowly worn down my sharpest resistance to its very 
real abstinences and behavioral disciplines. Clearly, a celi
bate, sibling intimacy, priceless as it is, has its costs . In the 
costlier circumstances, a generous dose of mystic humor is 
helpful. Funny that God would give me these ones as sisters, 
and those ones as brothers ... Funny that God would give me a 
taste for this TOR way of life ... Funny that God would ask this 
of me now... Of course, these statements are not always so 
theologically stated. They can also take these curious guises: 
"You mean I should live with them? You mean I must relocate 
there? You can't be serious about having to include that one 
too?" Possible permutations of these questions are legion . 
I also know that I am in the territory of mystery, when the 
thoughts I address to God begin with "What were you think
ing... ?" Some of my latest ones of this ilk sound something 
like this: "What were you thinking, that this one I have loved 
for so long should die so suddenly? What were you thinking, 
that my kin are now so frail, so vulnerable? What were you 
thinking that this should come to an end? Variations of these 
questions are equally numerous. 

When confronted with such thoughts, I want to remem
ber above all, the mandate of chastity "for the sake of the 
kingdom of heaven." Sylvia, one of my Wheaton sisters, helps 
me not to forget. She loves to say with great feeling, when 

either amazed or dismayed, "Oh, for Heaven's sake!" I think 
she has it exactly right. Our right relationships are intended 
to manifest no less than "heaven," right here in the midst of 
our on-Earth lives. No need to seek elsewhere. The kin-dom 
has been intended, from the beginning, to be among us in 
the flesh and bone of our sisterly and brotherly exchange. In 
the all-encompassing web of earthly interdependence, surely 
a taste of heaven is possible. 

16. They are to remember that they have been called by 
a special gift ofgrace to manifest in their lives that won
derful mystery by which the Church is joined to Christ 
her divine spouse (Eph 5:23-6). 

I must confess I have no immediate visceral resonance 
with the spousal theology of this section of our rule. My en
ergy takes me instead, to the experience of the retreats I have 
offered, and the dialogue with my TOR sisters that ensued. 
The most provocative conversations were those that explored 
the interplay between the public and private dimensions of 
our chaste lives. The more we talked together, the more con
vincingly evident it became, that in the profoundly incarnate 
Franciscan life we espouse, there is no such thing as a truly 
private act . For instance, I know from my own experience, 
that a private retreat has public effect . I know that private 
thoughts have tangible outcomes, and much to my waist
line 's chagrin, even what I eat alone , is eventually seen by 
others. To put it another way, what happens in our bed
rooms , bathrooms and kitchens , matters as much as what 
happens in our chapter-rooms and chapels. 

I have learned too, that community participation and vis
its to family alike, often take a special interior grace. In my 
so-called private home life, a meal in the company of my 
closest sisters and brothers can offer my soul true respite 
in the New Jerusalem of my longing. My happiness at times 
like these is very real and very evident to those around me. 
At other times, the same longed-for kin-domly right relation
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ships are more illusive. Then my frustrated yearning or my 
grief is equally palpable. Clearly, while my home relation
ships may be considered my private life, how they go, how I 
experience them, has public effect. Here then is the chaste 
challenge: living with kin, whether by blood, by vows, or by 
common creature-hood, is never easy and always complicat
ed. In choosing a vowed TOR life, my practice of conscious 
kinship requires constant private conversion for a positive 
tangible outcome. After all, these ones, chosen or not, like
able or difficult, are my Christ-siblings. The incarnation of 
our inner conversions in this regard can have profound pub
lic communal effect. It can make us manifest as Church in 
the fullest, most Christ-centered manner. 

To be boldly public enough to say, "we are the church" 
in such a Christ-kin way can be a potent homeopathic rem
edy in institutions and relationships within which sexual 
trust has been abused. From the earliest beginnings of our 
charism, St. Francis publicly declared his familial duty to a 
great heavenly communion, rather than an obligatory com
mitment to his merchant father. By St. Francis 's actions 
before the bishop of Assisi just about eight hundred years 
ago, an archetype of familial right relationship was cons tel
lated for those of us who make public our religious vows in 
a Franciscan context. In a charism that can trace its cus
tom of chastity back to an original kin-ship allegiance, our 
vowed life can assure that in our company, every sister and 
brother, without exception, is cherished chastely and is pro
tected passionately. In an environment of abuse, our private 
capacity for chaste loving can be our greatest public witness 
to what a church conjoined in Christ can offer. With prac
tice, our lives together can become divinely accomplished at 
incarnating a superbly graced sanctuary and solidarity. The 
signs of the times demand it of us. 

17. Let the brothers and the sisters keep the example of 
the most Blessed Virgin Mary, the Mother ofGod and of 
our Lord Jesus Christ, ever before their eyes. Let them 
do this according to the mandate of Blessed Francis 

who held Holy Mary, Lady and Queen, in highest ven
eration, since she is the virgin made church (SalVMVl) . 
Let them also remember that the Immaculate Virgin 
Mary, whose example they are to follow, called herself 
"the handmaid of the Lord" (Lk 1:38). 

Following this exhortation, less than seventy words are 
offered in the original commentary that was published with 
the 1982 Rule. What is presented is an eloquently simple 
reminder to embody the Magnificat of Mary. I recall my own 
eager commitment in 1982 to strive to do just that. As I pre
pared for first vows , I spent weeks reflecting on the Marian 
Magnificat theme chosen for the ritual . I recall writing what 
I thought was a brilliant formation essay about it. I'd love to 
read it again. I am sure I'd blush . Recently, I heard Marge, 
a golden jubilarian friend and sister, quip, "When I entered 
fifty years ago, what did that girl know?" The same holds true 
for me. Just like the essay that has mercifully disappeared, 
so has my simplistic grasp of Mother Mary as lady, queen 
and virgin. Although no less important, keeping the example 
of Mary before my eyes has become both more complex and 
more ambiguous. Given my on-going studies, the appella
tions of lady, queen, and handmaid, in their hierarchical ex
pression, have lost their innocence, and have become less 
accessible to me as viable and desirable in my own contem
porary experience. This is a poverty of image not suffered by 
generations of Franciscans before mine. Additionally, in light 
of the sister-moms I know and love in my own community, 
the exaltation of virgin becomes truly much muted. 

Thank goodness that in my conversations with TOR sis
ter friends , I find I am not alone in my continued devotion 
to and ongoing ambiguity about Mary. Equally thankfully, 
I am indebted to a host of contemporary Franciscan voices 
for my current conception of what it means to be called to 
the Christ-mothering of my sisters and brothers. My cur
rent articulation of the common TOR vocation implied in the 
aforementioned exhortation is this: in the deepest mystical 
aspects of our inescapably embodied chaste relationships, 
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Christ incarnates, and more and more of God is available to 
be known, on earth as in heaven. I pray as often as I can to 
grasp the full implications of such a thought , for our good 
and the good of the Church. 

In closing, I'd like to return to the opening image of this 
essay. There is a particular poignancy in lifting up water, our 
sister, as an image for our own chaste living. Water, in its 
impending potable scarcity, offers little in terms of security 
for a peaceful human future. Let me confess that I still find it 
startling to say: ''Professing chastity, we mirror sister water." 
Words still fail to adequately explain that intuition too. In the 
face of such poverty I can only fall back on the words of Mar
guerite Bouvard's poem in this way: if Sister Water provides 
a longed-for season of greening regeneration , so might our 
chaste lives. May we live them well , for Earth 's sake, and the 
full life of all our kin . 

Professing chastity for the 
sake of the reign of God (Mt 
1 9:12), they are to care for the 
things of the Lord and they 
seek nothing else except to 
follow the will of God and to 
please God (1 Cor 7:32). In all 
of their works charity toward 
God and all people should 
shine forth. 
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THE WAY TO SERVE AND WORK (ER 7:1) 

AN ASSESSMENT 


KEVIN SMITH, O.S.F. 

REMEMBERING TH E 1980 's 

Twenty-five years ago with my kaleidoscope in hand (as I re
call doing as a child) I set out to create the ideal mixture of 
shapes and colors in imaging my living the gospel life in the 
Franciscan tradition. I was armed with a new guidebook, a 
spiritual and inspirational prescription written by my sisters 
and brothers of various cultures and regions , an affirmation 
by the Sacred Congregation of Religious and Secular Insti 
tutes (SCRIS) and our Holy Father John Paul II and, most 
importantly, the enthusiasm of the TOR family. 

Twenty-five years later my contemporaries and I have 
grown older in age, richer in temporalities, wiser (hopeful
ly) from our life experiences yet struggling to a nimate in my 
(our) life the four fundamental values of our The Rule and 
Life of the Brothers and Sisters of the Third Order Regular of 
St. Francis - conversion to God and neighbor, poverty, minor
ity and contemplation. 

My kaleidoscope has not settled on the perfect mixture. 
All too often I forget to take out my kaleidoscope to twist and 
turn it to produce new visions. 

We TOR women and men continu e to perform well. We 
know how to meet the standards of the various accrediting 
~gencies of our professions. We have become adept at writ 
Ing goals, objectives and a ssessment criteria in our profes
Sional areas . Now, twenty-five years later, it is time for us to 
be the accrediting agency and to focus on assessment. Our 
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future depends on our assessing how we have lived differ
ently during these last twenty-five years and what changes 

are needed. 
One of the first things I am realizing is that when I first 

spun my 1980's kaleidoscope I never set specific measuring 
criteria to regularly assess my performance. Hence, I invite 
you to journey with me as I wrestle with assessing my experi
ences over these twenty-five years and explore the changing 
landscape. This task demands a review of how I (we) have 
been re-shaped and re-formed and a look at the challenges 
ahead. My reflections will focus on Chapter V of our TOR 
Rule and Life: The Way to Serve and Work. 

AN EARLY TRANSFORMING EXPERIENCE 

It was the summer of 1983. I was working in the Chan
cery of the Diocese of Rockville Centre on Long Island. I ar
ranged to go with a Sister working in the Spanish Apostolate 
of the Diocese to visit the priests and sisters ministering in 
the Rockville Centre missions in the Dominican Republic, 
which were located in EI Cercado and Hondo Villa. At the 
time I was curious about these missions and wanted to see 
what we living on Long Island could do to support the efforts 

of those serving in these villages. 
I readied myself (ha!) with two years of conversational 

Spanish, luggage stuffed with medicines and medical sup
plies and lots of good will. I was off on a Good Samaritan 
mission . Within a few hours of life in Hondo Villa I became 
aware of how ill prepared I really was. I had delivered all the 
medical supplies (my good deed) then attempted to settle into 
my new turf. I quickly learned that conversation with any
one over 7 or 8 years of age was impossible. Somehow the 
memorized dialogs of my study didn't work and I found my
self stuck in a very limited vocabulary as well as the present 
tense. My would-be electrical and plumbing projects were 
severely hampered when there were no spare parts or near

by hardware stores or Home Depots or Lowes equivalents. I 
wanted to DO something and see RESULTS and wondered 
why the missionaries didn't seem to have a specific schedule 
each day. I could not figure out what they were accomplish
ing and wondered if there were not better ways to help the 
poor in their midst. 

After the first few very frustrating days, outside events 
began to change me. I was not in control of anything. The 
youngsters were happy to spend time giving me the Span
ish word(s) for different items one of us pointed to and they 
gently corrected my pronunciation (sometimes after a few 
giggles at whatever I said). A handicapped pre-teen boy cut 
and shaped a branch to plug up the remaining good sec
tion of our water pipe while I tried to install a new faucet. 
A walk with the sisters and a visiting priest found me being 
introduced to the neighbors in Hondo Villa. On this journey 
we visited a young mother (losing her eyesight) and her four 
children who lived in a one room, tin roofed dwelling on the 
outskirts of the village. She was in the process of preparing 
the noon meal (probably about three cups of cooked rice) but 
enthusiastically welcomed us to join with her family at table. 
Sister Babs, one of the missioners, explained that we could 
not stay but the woman after sitting with us for a while pre
sented us with a freshly hatched egg to thank us for stopping 
by and visiting her. We had to accept her gift. 

Throughout this visit, one experience after another, I kept 
being hit in the face with the reality - I was not in control - I 
was powerless. I was forced to be a minores, to be humble, to 
be submissive to every human creature for the sake of God. 
The "be prepared" scout and Mr. Fix-it images were crushed. 
I became a student of life and a receiver of love from unex
pected sources. 

Every so often when I look back through these almost 25 
years ago at my summer in the Dominican Republic, its pro
found messages yet filter through . I realize that I am always 
gaining insights about how I am to live and work. 

The same process is true for me with respect to the Rule 
and Life of 1982 when I am drawn to read and reflect on it. I 
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discover that I need to Monday morning quarterback on my 
experiences and assess what changes it wrought in my life. I 
read the document in the early 80's - I thought I understood 
its guidance - and I discover that I have only taken baby 
steps in embracing and responding to its challenges in my 
life. 

PREPARING THE WAY 

Prior to the approval of the Rule on 8 December 1982, 
the entire Franciscan Family celebrated the 800 th anniver
sary of the birth of Francis. In preparation for the celebration 
of this event the family came together. We met and collabo
rated - our Brothers of the First Order, our Sisters of the 
Second Order, our Third Order Regular cousins, our Secular 
Franciscan cousins , our Anglican, Lutheran and Ecumeni
cal Franciscan brothers and sisters. Many of these events 
occurred on diocesan and regional levels surrounding the 
Feast of Saint Francis in October 1982 . We invited our Fran
ciscan family and friends to celebrate together. That was an 
historic event! In retrospect, a unique road was paved for 
the watershed experience of December when our TOR fam
ily forged our new identity in the Franciscan family. Looking 
back, the year 1982 presented diverse calls to conversion, to 
change, to new beginnings that were loud and clear. 

FROM SEEDS TO NEW SHOOTS .. . 

I remember being struck by the title "Rule and Life." I was 
only familiar with the term "Rule." In the novitiate we learned 
about the 1927 Rule. Our formula of profession was based 
on the Rule of the Third Order of St. Francis approved by our 
Holy Father, Pius XI , and the Constitutions of the Francis
can Brothers. This focus on "life" received attention in 1982 

with spirit -

with various writers pointing out that "life" reflected Francis 
and his preference for expressing how his followers were to 
live. The emphasis was on charism and spirit rather than 
statutes, canons or law. The "life" emphasis inspires - fills us 

for our way of "life." 
I have often been amazed with what I see as the parallel 

between the values of Francis and Paul's Letter to the Philip
pians. This parallel jumps out at me as I reflect on Chapter 
V: The Way to Serve and Work. Gospel living, steadfastness 
in faith, humility, minority, living in accord, joy, peace, grati
tude are the topics Paul writes about. Paul's apostolic loves , 
his concern for the gospel, his enthusiasm for Christ, his 
concern for all of his converts are clearly evident. "To live is 
Christ and death is gain" was key for Paul and, I believe, also 
for Francis. If I continue to live, Paul says, that means fruit
fullabor for me. Francis saw the ability to serve and work as 
a gift, as a way that we can give back to God all that He has 
given us. And the inspiration continues in Philippians 3: "It 
is not that I have already taken hold of it or have already at
tained perfect maturity, but I continue my pursuit in hope 
that I may possess it, since I have indeed been taken posses
sion of by Christ Jesus ... I continue my pursuit towards the 
goal, the prize of God's upward calling, in Christ Jesus ." This 
attitude permeates our call to continuous conversion rooted 
in service to God and also in service as "little folk" (minores) 

in working for a better world . 
Just as the Gospel is not a text, the Rule is not a text 

but alive and lived . In his new book "Jesus and Paul: Paral
lel Lives," Jerome Murphy-O'Connor speaks to the conver
sions of Jesus. Initially Jesus defined his relationship to God 
in terms of the Law. Jesus rethought that relationship and 
presented himself as a model of prayer and the touchstone 
of salvation. Murphy purports that Jesus' exemplary activity 
replaces the Law. l With Jesus ' second conversion, "his mes
sage was no longer 'Repent!' but 'Follow me!' Acceptance of 
his teaching on the kingdom of God replaced obedience to 

I J erome Murphy-O 'Connor, Jesus and Paul: Parallel Lives (Colleg
eville: Liturgical Press, 2007): 73. 
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the Law as the touchstone of salvation."2 Could it be (should 
it be) that we are to replace law or rule with living as Jesus 
did inspired by our Rule and Life? 

THE INTERVENING YEARS 

I think we played the game Giant Steps - taking strides 
forward as well as not moving forward or retreating. Among 
the Giant Steps have been the strengthening of the IFC (In
ternational Franciscan Conference), the Franciscan Federa
tion in the United States, Franciscans International, the 
AFCU (Association of Franciscan Colleges and Universities), 
the Franciscan Intellectual Tradition, and a host of other 
joint projects. In each of these we have been the voice for the 
voiceless, one with the poor and modern lepers, brother and 
sister to those with whom we work and serve, witnesses of 
humility and peace. And yes, there have been stagnant mo
ments and times of regression for most of us. 

THE LITMUS TEST (ASSESSMENT TIME) 

The Rule and Life opens up the possibility of seeing things 
afresh according to the new covenant relationship between 
God and His people established by Jesus Christ: I will be 
your God and you will be my people if you love one another. 
Through this covenant God enters into a loving relationship 
with all filled with mercy. 

Test Questions upon which to mull concerning how we 
are to live and work: 

.:. What has my ministry, my work, my service taught 
me about my gifts and limitations? 
.:. What am I living for? Among whom should I live 
and work to fully live what I am living for? 

2 Ibid ., 48 . 

.:. How can I honestly pursue self-abandonment/ self

emptying so that I live in conversion? 

.:. When can success end up being a failure, and how 

is failure often a success? 

.:. Is my search for meaning an honest appraisal of 

who I am as an individual, how I relate and fit in to my 

communities (large and small), and how my life is re

sponding to the vocation that has been given to me? 

.:. What is my image of God? How does that interface 

with my seeing God in the other? 

.:. How do I witness conversion in my life? Witness 

humility in my life? 


Take the test! Make an assessment! How have you 
changed? As I attempted this assessment , I kept hearing 
Francis calling out as he did to his brothers: "Up to now 
you have done nothing" (of our current-day potential). Chal
lenges abound: 

Like Ilia Delio's challenges in The Humility ofGod: A Fran
ciscan Perspective: 3 

.:. When she discusses the idea that God humbly 
bends down low to meet us where we are. (How do 
you and I bend down to others each day?) 
.:. When she explores the doctrine of the Trinity and 
calls it a dance of love between Father, Son, and Holy 
Spirit (how do you and I dance this dance?) 
.:. When she asks how do we recognize the footprints 
of Christ? How can we see the face of God in the 
stranger by deepening in our lives in the humility of 
God? 
.:. When she discusses God's relationship to the suf
fering that is so apparent in the world, in the chapter 
aptly entitled "The Tears of God," and asks how much 
of your life are you willing to spend in love or do you 
believe in "costly discipleship"? 

3 Ilia Delio , The Humility of God: A Franciscan Perspective (Cincinnati : 
St. Anthony Messenger Press, 2005). 
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Like Brian Mahan's challenges in Forgetting Ourselves On 
Purpose: 4 

.:. Who points out that Jesus noticed pain wherever 
he walked and was sought out by those in pain. 
.:. Who suggests that attending to suffering in the 
world is a gentle practice and not a harsh ideal. 
.:. Who states that the joy Jesus noticed is imparted 
in the unsettling good news of the beatitudes (akin to 
Joseph Campbell who suggests that using the word 
'blissful ' is more appropriate than 'blessed' when we 
consider the beatitudes). 
.:. Who argues that fitting into a life of our true voca
tion requires awareness of who we really are, as op
posed to what it is we are doing. 

Like Henri Nouwen's challenges in The Wounded Healer: 
Ministry in Contemporary Society:5 

.:. As he attempts to articulate the predicament of 
contemporary ministers - ministers are called to rec
ognize the sufferings of their time in their own hearts 
and to make that recognition the starting point of their 
servIce 
.:. As he tells a story of Elijah and the rabbi wonder
ing about the coming of the Messiah where Elijah tells 
the rabbi that he will find the Messiah sitting among 
the poor, covered with wounds . Unlike the others who 
unbind all their own wounds at the same time and 
bind them up again , the Messiah unbinds and rebinds 
them one at a time so that he will be ready without de
lay if he is needed by another. Nouwen adds , "What I 
find impressive in this story are two things: first, the 
faithful tending of one's own woundedness and sec
ond, the willingness to move to the aid of other people 

4 Brian Mahan, Forgetting Ourselves On PUlpose: Vocation and Ethics 
ofAmbition (San Francisco: Joseey-Bass, 2002). 

5 Henri Nouwen , The Wounded Healer: Ministry in Contemporary Soci
ety (New York: Image Books, 1979). 
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and to make the fruits of our own woundedness avail
able to others." 

Like Leonardo Boffs challenges in Francis of Assisi: A 
Model for Human Liberation:6 

.:. Who concludes this work: "Francis of Assisi, more 
than an idea, is a spirit and a way of life. The spirit 
and way of life are only made manifest in practice, 
not in formula , idea, or ideal. Everything in Francis 
invites practice: exire de saeculo, leaving the imperial 
system, in an alternative act that makes real more de
votion toward others, more gentleness with the poor, 
and greater respect for nature. " 

What's needed for our continuing journey? It remains for 
each of us to joyfully dance in the world listening to the beat 
emerging from deep within our Franciscan-imbued hearts! 

ill 

6 Leonardo Boff, Francis ofAssisi: A Modelfor Human Liberation (Mary
knoll: Orbis Books , 2006). 
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LIFE OF POVERTY 


Ingrid Peterson, O.S.F. 

The first chapter of the 1982 Rule and Life ofthe Brothers and 
Sisters of the Third Order Regular of Saint Francis identifies 
the Third Order as a way to live the gospel life by observing 
the precepts and counsels of Jesus. Chapter IV deals with 
chastity, chapter VI with poverty, and chapter VIII with 
obedience. Chapter VI, "The Life of Poverty," picks up the 
treatment of the evangelical counsels in light of the tradition 
of Francis and Clare. The Rules for the First and Second 
Orders served as distant forerunners of the 1982 Third Order 
Rule and established poverty as essential to the Franciscan 
way. The lay penitents of the early thirteenth century were 
precursors of the Third Order by living among the poor and 
attending to them by sharing their goods. Along with the 
needs of their families, they often managed to extend their 
concern to large numbers of poor. 

1 

Francis directed his followers to be poor in temporal 
things. Francis's Earlier Rule in 1221 related poverty to the 
acquisition of money (ER VII) and the practice of begging 
alms (ER IX). Chapters IV and VI of The Later Rule in 1223 
specifies rejecting coins, wearing simple clothing, and begging 
for alms in imitation of the poor Jesus. Chapter VI, the heart 
of Clare's Form of Life, describes her life of poverty as the 

I Lino Temperini T.O.R., "Poor with Christ to Serve the Poor," 
Propositum 3.2 (1998) : 7-26. Temperini provides many examples of the 
works of mercy done by the penitents , including Elizabeth of Hungary who 
one day purportedly gave six marks each to 2 ,000 beggars in May 1229 
when they came to the castle of Marburg. 
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visible sign of her conversion. Clare explains that because 
she and her sisters had begun to live without fear of poverty, 
Francis gave them the gospel as a rule. Then he exhorted 
Clare and her sisters to follow Jesus and his mother in their 
way of poverty. Clare adds that the poverty promised to 
God and Francis is safeguarded in the manner in which her 
successors are bound to observe it , "that is, by not receiving 
or having possessions or ownership (FlCl6 . 10). 

It is not surprising that Francis had an aversion to coins 
during an historical era in which the exchange of money had 
become a means to overturn the power of the aristocracy. 
Francis's father, Pietro Bernadone, used his newly acquired 
wealth to indulge his son with a horse and suit of armor so 
he took on the trappings of the nobility. Francis's effort to 
become a knight and fight with Assisi's commune against 
Perugia turned sour when he was captured in the battle of 
Collestrada. Following a two-year imprisonment, Francis 
experienced the dark side of acquiring wealth and cautioned 
his followers to have nothing to do with coins. 

Clare's understanding of poverty also developed from 
her experience as a noble woman. The aristocratic class, 
estimated to be ten percent of the thirteenth-century 
population in medieval Europe, held the land as power over 
the remaining peasants whose labors were essential for their 
livelihood . Clare knew the underside of such an economic 
system . Young girls of the aristocracy were often subjected 
to marriages that would augment the family'S property and 
power. Clare protected herself from such an arrangement 
by giving away her inheritance and making a private vow of 
virginity. She began a new way of community life that was 
open to women of all classes since it did not require a dowry 
for entrance. Agnes, the daughter of Assisi's merchant class 
mayor, was one of the first women to be welcomed by Clare 
and her sisters into San Damiano. Clare's efforts created a 
community that skirted the injustice of class distinctions. 

The charism of the Third Order, however, emphasizes 
charity while adhering to the admonition of Francis's Later 
Rule (6.4) and Clare's Form of Life (8.4) that "poverty makes 
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us poor in things and rich in virtue ."
') 

- The practice of poverty 
for the brothers and sisters of the Third Order is chosen for 
reasons of charity while adhering to the Biblical imitation of 
Christ who "emptied himself' (Phil 2 :7). Before making public 
profession of poverty, the sisters and brothers of the Third 
Order Regular make a will giving any possessions and the 
right to administer private property to the religious group 
they are joining so that the charitable activities to which 
they are dedicated may endure. Such a way of life requires 
common property, the sharing of services, and the willingness 
to perform works of mercy. In a spirit of helping the poor 
of society, Third Order communities retain the right to own 
property and willingly accept donations to help them support 
their works. Whatever possessions they have corporately and 
individually are not used exclusively for them, but always for 
the needs of others. 

The early tertiaries were lay persons, often married with 
families to support. They depended upon the economics of 
exchanging money for the labor of their goods to assume their 
family responsibilities. But according to the gospel , their love 
stretched beyond the confines of their extended families to 
all those suffering and in need. While they preserved the 
life of the gospel, the early secular penitents accommodated 
their values to their situations and needs. They chose not 
to accumulate more money or property than they needed in 
order to give to others from their surplus. 

This way of life is recalled in Chapter VI of the 1982 TOR 
Rule. It refers to Timothy's report about the early Christians . 
He noted how as a community they "provide enough food and 
sufficient clothing," and "with these we are content" (1 Tim 6 .8). 
The pursuit of the common good becomes a norm of poverty 
for the brothers and sisters of the Third Order. Chapter VI 
cautions about acquiring an abundance of "the goods of this 
world" and about the lure of acquiring money. Following the 

2 This interpretation of poverty is developed in Raffaele Pazzelli's 
St. Francis and the Third Order; the Franciscans and the pre-Franciscan 
Penitential Movement (Quincy, 11: Franciscan Press , 1989) and the recent 
writings of Lino Temporini . 
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tradition of the early penitents, the Rule observes that Third 
Order members are found living "among the outcast and 
despised , among the poor, the weak, the sick, the unwanted, 
the oppressed, and the destitute" (TOR Rule 6 ,21). 

The second paragraph in Chapter VI deals with the 
spiritual aspects of poverty, urging the brothers and sisters 
to live in this world without attachments to places and 
people. According to the exampie of Jesus, they are to live "as 
pilgrims and strangers" (Mt 10: 27-29) . This means neither 
appropriating nor defending either tangible nor intangible 
things. The rule stipulates refusing ownership as a tenet of 
poverty, and concludes by articulating the spiritual aspects 
of poverty. Clinging to poverty is presented as the road toward 
heaven, stripping away other desires in the search for eternal 
life in God . Simply stated, the TOR Rule provides a means to 
achieve the deepest desires of the human heart. 

The evangelical counsel of poverty is lived in the service 
of charity according to the needs and rights of the poor. This 
charism has effected the mission of the Third Order wherever 
they live across the globe. Their witness of life, their works 
of mercy, and their commitment to justice all encompass the 
message of Christ. Matthew's Gospel (Mt 25: 31-46) defines 
the spiritual and corporal works of mercy as the primary 
criteria by which we will be judged at the end of life. The 
earthly lives of the brothers and sisters of the Third Order 
are measured by our love "in deed and in truth" (1 In 3: 18) . 

Throughout the centuries, Third Order provinces, 
congregations and religious communities and fraternities 
have buil t buildings in order to provide needed services for 
others in hospitals , schools, and to create and staff agencies 
that help to provide for some of the overlooked social needs 
of their time . Today's sisters and brothers of the Third Order 
practice poverty by sharing with others: sharing their space, 
sharing their time , sharing their skills and know-how, sharing 
their joys and sorrows and, yes, sharing what they earn and 
the monies that are contributed to them. The needs of every 
locality and of the world are palpable. 

Whereas nineteenth and twentieth century religious 
made enormous contributions to the immigrant populations 
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of North America, today many groups find themselves 
unable to sustain these monumental works upon which 
their reputations and image were built. Third Order religious 
communities were rich in success, esteem, and personnel. 
Once the mold began to crack with a shifting cultural climate, 
vowed religious found themselves gradually passing on many 
of their institutional works to the laity. The consequences 
promise an exciting future for the church. Lesser numbers 
of sisters and brothers has resulted in the emergence of a 
highly educated laity who have stepped into some of the roles 
previously held by vowed religious. Lay persons hold many 
pastoral and administrative positions that had been filled by 
religious . The laity understand that the experience of God and 
the responsibility for ministry belong to all people. Across the 
continents, lay persons are claiming their priesthood in new 
and creative ways. 

The meaning of the common good has exploded beyond 
the walls . The sisters and brothers themselves have begun to 
realize an expanded sense of community as they have been 
forced to become more dependent on others and to discover 
their generosity and goodness. Persons in active ministries 
are working with new lay colleagues, making new friends , 
and entering into a larger arena of life and love. As previously 
cherished institutions are relinquished by vowed religious, 
many Third Order brothers and sisters are stimulated 
by working as partners with the people of God, instead of 
performing works for them. 

Nonetheless, the essential understanding of poverty for 
the Third Order as a path to the works of mercy remains 
intact. The changing face of men and women religious in 
the United States since Vatican II presents new challenges 
to the way poverty is experienced. The figures showing the 
drop of vowed religious are staggering and have been widely 
publicized by a muddle of recent publications.

3 
Religious 

3 Kenneth Briggs, Double Crossed: Uncovering the Catholic Church's 
Betrayal of American Nuns (New York: Doubleday, 2006) i's a recent 
popular example. In his introduction , Briggs reports that in 1965 there 
were 185,000 sisters in the United States, By 2005 the total had dropped 
to 69,963. Nearly 60 per cent of these were over seventy and fewer than 
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groups are currently in the process of handing on many of the 
charitable institutions which they established. The rhythm of 
receiving and giving that characterizes the practice of poverty 
in the Third Order is manifest corporately as religious groups 
turn over their buildings and possessions to worthy agencies 
of mercy. 

New members are entering the Third Order into a whole 
new world in transition. The vow of poverty provides them 
with the necessary freedom to live generously and do what 
is theirs to do. Francis, Clare, and the early penitents have 
drawn broad outlines for a life of poverty. The vow of poverty 
was never primarily an antidote to the acquisition of money 
or property. It was and continues to be about the search for 
God through charitable and social works. Third Order men 
and women who have been committed to a life of poverty for 
fifty, sixty, or even seventy years are eloquent testimonies to 
the way the vows open doors to the place where God alone 
dwells. 

6,000 were under fifty. Earlier studies include David Nygren and Miriam 
Ukeritis, The Future ofReligious Orders in the United States: Transformation 
and Commitment (Westport, CT: Praeger, 1993) and Patricia Wittberg, The 
Rise and Fall of Catholic Religious Orders: A Social Movement Perspective 
(Albany: State University of New York, 1994), 

419 



The Cord, 57.4 (2007) 

-

FRATERNAL LIFE 

DOROTHY MCCORMACK, O.S.F. 

Because God loves us, the brothers and sisters should 
love each other, for the Lord says, this is my precept, 
that you love one another as I have loved you. 

As I reflect on these words, the first reality of which I am 
aware is how central is this chapter of the Rule to our way of 
life . I have come to understand and am convinced that the 
heart of Franciscan life is a gospel life lived in fraternitas (or 
relationship in today's parlance) modeled on the life of the 
Triune God - a community of loving relationships. The goal 
of our life - "that we love one another" - is revealed. The mo
tive for the command is spelled out - "because God loves us. " 
And the manner in which we are to love one another - "as I 
have loved you" - is clearly set forth. 

Since I made my profession of vows in 1955, I lived under 
the Rule of the Third Order Regular of 1927 for 27 years, 
during which time I was involved in teaching, formation min
istry, and parish ministry. I also earned a Master 's Degree in 
Theological Studies from the Franciscan School of Theology 
in Berkeley, California where I was the second woman ac
cepted into the school and where I focused on the study of 
Sacred Scripture, my first and foremost passion. 

Prior to the introduction of our new Rule in 1982, I was 
secretary of the General Chapter of our Congregation - Sis
ters of St. Francis of Penance and Christian Charity - held 
i~ Rome in 1979. During this Chapter, our new Constitu
tIOns were formulated. On this occasion, I also had the op
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portunity and privilege to visit for the first time Assisi and 
Heythuysen , the Netherlands, the birthplace of our Congre
gation. This experience of visiting our sacred places and of 
the General Chapter was the begjnning of a new and exciting 
chapter in my life as a Franciscan. Francis came alive for 
me and was enfleshed in myriad ways. So enamored was I 
by this new excitement and energy that I began reading the 
sources and then passing on the treasure through teaching 
courses on Francis as well as Scripture in my parish minis
try. I was fortunate in that I was working as a Pastoral As
sociate at a Franciscan parish in Sacramento, California and 
was surrounded by "living stones" (1 Peter 2:5). So when the 
new rule arrived, I welcomed it as a breath of fresh air. 

Shortly after the emergence of this new Rule, our sister, 
Clare of Assisi , seemed to leap out of obscurity and into our 
lives with all her brilliance , and we discovered that ours is 
a shared charism and a spirituality that is relational at its 
core. With this awakening came the consequent feminine 
dimension and soul of the Franciscan Gospel Life with its 
accompanying language of exchange, mutuality, integration , 
compassion, and a holistic view of created reality. 

Let them manifest their love for each other in deeds . 

In the beginning I would understand this statement as 
a charge to carry out what was asked of me by those in au
thority. Thus, I entered into the ministry of formation. While 
this office was a sacred trust with many graced moments 
and memories of rich community life, and of small and pro
found conversions, the shadow side of the position carried 
with it for me the burden of isolation, loneliness and misun
derstanding. 

Today, I understand that the Franciscan vocation is to a 
life, not a ministry. Our identity is not in what we do; rather, 
it is in how we do whatever we do. What we bring to any 
ministry in which we are engaged is a quality of presence, 
an attitude of service. Today the deeds that manifest love for 
me are more in the arena of making time for each other, to 
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listen, to affirm, to challenge and to encourage each other. I 
wait up for my sister at night to ask about her day. I make 
rhubarb pie for my brother because it is his favorite . I, who 
am a night person, get up at 4:30 am to take my sister to the 
airport. I sat at the bedside of my soul brother when he was 
dying from AIDS-related complications. With such actions I 
manifest my love in deeds. 

With confidence let them make known their needs to 
one another so that each can find and offer to the other 
that which is necessary. 

One of the most stimulating and energizing experiences of 
my life that continues to this day began with my election as a 
delegate to our General Chapter of 1984. As we were prepar
ing for the event, the document "Essential Elements in the 
Church's Teaching on Religious Life as Applied to Institutes 
Dedicated to Works of the Apostolate" by SCRIS (1983) had 
begun to circulate. As delegates, we were further instructed 
to study another document for the Chapter entitled "Apos
tolic Spirituality in View of the Kingdom" by the USIG (1983). 
Both of these documents caused us no little consternation. 
We turned to our brothers, Joseph Chinnici O.F.M. , William 
Short O.F.M., Peter Van Leeuwen O.F.M. , and Jean Fran<;ois 
Godet to help us to sort through them and help us to describe 
and contrast our Franciscan values with what was proposed 
in these documents . This dialogue and refining resulted in 
responses and reflections from each of these brothers, and 
an article by Joe entitled "A Franciscan Experience of Life in 
the Spirit" (1984), wherein he contrasted Franciscan Evan
gelical Life with the Monastic and Apostolic religious way of 
life. Armed with these critiques and reformulation of our gos
pel way of life, I made a presentation to our General Chapter 
which I titled "Vita Evangelica." Thus, we were privy to the 
emergence of the new revised understanding of our Francis
can Evangelical Life. 

When the Franciscan Federation began a new structure 
of Regional representation in the early 90's, I was asked to 

chair Region 6, which appointment involved membership on 
the National Board. Here I found that my Franciscan Family 
expanded , this time exponentially, to include brothers and 
sisters of almost every Third Order Regular Congregation in 
the United States of America. While the challenge of organiz
ing Region 6 with its large expanse and few members was 
huge, the blessings far outweighed the difficulties. I remem
ber at the annual Federation Conference of 1992 when the 
Chair of Region 1 commented that he was finally beginning 
to see the light at the end of the tunnel, my response was 
"We have light in abundance in our Region; I'm desperately 
looking for a tunnel!" Help followed by way of steering com
mittee members and financial aid. I can 't begin to count the 
friendships and relationships with which I have been gifted 
over the years through this intercommunion. 

A much more personal and recent experience of making 
my needs known to my sisters began with my letting go of 
a long and fruitful ministry at Mission San Luis Rey Par
ish, where I served for 10 years and lived with the Sisters 
of the Precious Blood. I moved to Sacramento hoping to live 
in community with my Franciscan sisters , and to be near 
to my blood family since we were all aging. Before I could 
settle in, I was asked to fill in as Interim Director of Mount 
Alverno Conference Center in Redwood City, California be
cause the Director had unexpectedly resigned. This tempo
rary post lasted 6 V2 months. It was followed by a long await
ed and magical trip to Ireland with four of my siblings and 
34 close relatives . Shortly after this wonder-filled trip, I was 
diagnosed with breast cancer with surgery to follow. While 
awaiting radiation treatment, I found myself needing to find 
and move into an apartment and living what has come to be 
called "living singly" for a year. After I finished radiation, I 
had arthroscopic knee surgery and water aerobic therapy. 
This year was indeed a "dark night" for me. 

With the sale of our provincial house in Redwood City in 
2003, I asked to move into community with some of the sis
ters who were in the process of finding new living quarters. 
In February of 2004, five of us moved into a home in nearby 
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Belmont, where God has indeed blessed us with true frater


nitas. 


Blessed are those who love the others when they are 
sick and unable to s e rve, as much as when they are 
healthy and of service to them. 

In the early 80's I had moved to another Franciscan par
ish in Portland, Oregon and was still involved in formation 
ministry with sisters in temporary vows , one of whom lived 
with 3 of us sisters. After several months of sharing with 
each other in the evenings over a glass of wine, this young 
sister asked me whether I believed that she loved me. When I 
answered "yes ," she told me that she thought I had a problem 
with alcohol , and a sked whether I thought I had a problem . I 
answered "yes"; then she told me that she had seen a coun
selor and made an appointment for me to get help. The next 
few days were a flurry of work , turmoil , tears , and prayer. 
The day of the appointment , I opened my Bible at random 
and my eyes fell on the words of Deut. 30: 15 ff: 

See , I set before you this day life and good, death and 
evil. If you obey the commandments of the Lord your 
God, which I command you this day, by loving the 
Lord your God, by walking in his ways, and by keep
ing his commandments ... then you shall live .... But if 
your heart turns away, and you will not hear, but are 
drawn away to worship other gods and serve them, 
I declare to you this day, that you shall perish .... I 
call heaven and earth to witness against you this day, 
that I have set before you life and death, blessing and 
curse; therefore choose life , that you ... may live, lov
ing the Lord your God , obeying his voice, and cleaving 
to him, for that means life to you ... 

The end result was that I entered an alcohol rehab pro
gram with the love and support of my sisters, my Provincial 
Minister, and my pastor. This experience of death led me to 
grace and freedom , life and resurrection, and I am forever 

grateful. Blessed are they for loving me into life. Since then , 
2Cor. 12:9 has become for me a favored passage: "My grace is 
enough for you , for my power is made perfect in weakness ." 

If discord caused by word or deed should occur among 
them, they should immediately and humbly ask for
giveness ofone another even before offering their gift of 
prayer before God. 

My lived experience of this instruction occurred during 
and after our Provincial Chapter of Elections in June of 1985. 
My name had been submitted for Provincial Minister. After 
the election, one of my sisters shared with me that another 
sister had spoken to many delegates discouraging them from 
voting for me because I was an alcoholic and the stress of the 
job might cause me to relapse. I was deeply hurt by this rev
elation. After much reflection and prayer, I wrote to her and 
shared with her my deep sadness that she did not feel free, 
nor feel a need, to share her concern about me with me. I told 
her that it was in sacred trust that I shared with the province 
my "leprosy" in the hope that we could begin to live with each 
other in the open , sharing ourselves rather than our masks. 
I concluded by saying "I share with you my pain as a renewal 
of an invitation to a deeper life of fraternitas among us ." 

Within a few days I received a response from her that 
expressed her deep sorrow and , in all humility, asked my 
forgiveness . Thus , having loved myself well , I could forgive 
and love my sister and be at peace. 

Whether in sickness or in health, they should only want 
what God wishes for them. 

What does God wish for us? We are made in the image 
and likeness of the Triune God whose very nature is com
munal and social - a community of relationships , a com
munion of love. For Francis and Clare, observance of the 
gospel revolved about the great commandment of love of God 
and neighbor. So , Franciscan life is basically a fraternal life. 
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Since God is Father, the only Father, our Father, we are all 
brothers and sisters to one another. Fraternity has to do with 
the quality of our relationships, the marks of which are com
munion, interdependence, and solidarity in love. A fraternity 
is vital only in as much as it gives freedom and responsibility 
to each person. A person is vital only in as much as one lives 
with and for others. As Franciscans we are united by the 
bonds of brotherhood and sisterhood initiated by the Spirit of 
the Lord. The bond is love. The journey to God is the journey 
into love. Love to be experienced must be seen, felt, heard, 
touched in our relationships with one another. And the inner 
imperative of love is to express itself, to become visible in our 
relationships with each other. 

This fraternal communion and solidarity extends as well 
to the non-human created world - sun, moon, stars, wind, 
water, fire, earth, animals - all of whom Francis addressed as 
brother or sister. This precious legacy celebrates the unity of 
all creation and calls us to reverence and work with , rather 
than over against or above, our kin in the cosmos , and to live 
in harmony and peace with all beings. 

As my Franciscan life has progressed, my notion and ex
perience of fraternity has grown and expanded, from the lo
cal level, to the national and then international level, to the 
global and now to the cosmic dimension. It has become more 
inclusive and universal. 

If anyone seriously neglected the form of life all pro
fess, the minister, or others who may know of it, are 
to admonish that person. Those giving the admonition 
should neither embarrass nor speak evil of the other, 
but show great kindness. Let all be carefully attentive 
not to become angry or disturbed because of another's 
sin. For anger and disturbance impede love in them
selves and others. 

Given the violence of the world in which we find ourselves 
today, this chapter is all the more relevant in its universality, 
its call for patience and endurance, its call for compassion, 
forgiveness , and reconciliation. It is a commentary on how 

Franciscans are to be in the world. Like Clare we are to be 
light illuminating the darkness and fog. Like Francis we are 
to be examples of the unconditional and compassionate love 
of the Crucified Christ, who held nothing back and gave him
self away totally. Both Francis and Clare present themselves 
to us as unarmed and invite us to be bearers of peace to all 
people, and warn us against anger which impedes fraternal 
love . 

For all that happens to them let them give thanks to our 
Creator. 

When I reflect upon what led me to this Franciscan way 
of life - the magnet that drew me and holds me - the answer 
is always the goodness of God. God has so lavishly blessed 
me . As Psalm 116 says , "What return could I make to the 
Lord for all the good I have received?" Now as I look back on 
all that has happened in my life, the twists and turns, the 
ecstasy and the pain, the deaths and the resurrections, I can 
see how the arms of God have always been there for me. And 
it is the incarnate God that I have met over and over - the 
God who is enfleshed in the brothers and sisters with whom 
I have been gifted along the way. I have met in my brothers 
and sisters, as well as in myself, the God who suffers, the 
God who listens, the God who affirms, the God who chal
lenges, and the God who embraces. 

I give thanks for Jesus, my brother, and the profound hu
mility of God who chose to participate in creation by becom
ing one among us in our humanity - Jesus, the Word made 
flesh , who showed us what it means to be human, and who 
bequeathed to us the Spirit to dwell within us when his life 
on earth was ended. 

I am deeply grateful for those brothers and sisters who 
have shared with me their knowledge, understanding, and 
experience of God, of the Word of God in Scripture, and of the 
Franciscan way of life. And finally I am grateful for the many 
people who have touched and blessed me by their presence 
in my life, and for those privileged moments of grace in which 
we have walked together in sacredness. 

426 427 



The Cord, 57.4 (2007) 

-
I --~--------------~-

OBEDIENCE IN LOVE 

MARY BETH Bux, O.S.F. 

INTRODUCTION 

This eighth chapter of The Rule and Life of the Brothers 
and Sisters of the Third Order Regular of st. Francis (hence
forth referred to in this article as The Rule & Life) elaborates 
on the initial reception of the Franciscan "into obedience" 
(TOR, 7). Chapter VIII's six brief articles (23-28) summarize 
the whole life to which a Franciscan is called. The Early Rule 
(9) and The Form of Life of Clare ofAssisi (2: 13) use this ter
minology when describing the commitment of the individual 
friar and Poor Lady within the fraternity. It is found again in 
II Letter to the Faithful (42). It is no coincidence hence that 
this phrase continues to be repeated in The Rule & Life: it is 
essential to the design of the Franciscan approach to life. 

What is it into which each one of us is received? How is this 
obedience lived out in each one's life? Why its centrality in the 
Franciscan way oflife? How would I rate the communication of 
my living group in respect to its regularity and its elaboration 
of meaning? What is the role of the Franciscan person in 
leadership? These reflections have preceded the writing of 

this article. 
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RELIGIOUS LIFE SINCE 1982 

Since the Papal Approbation of The Rule & Life in 1982, 
there has been much activity in the Catholic Church regard
ing religious life. A selected list of church documents has 
been prepared by Elizabeth McDonough in The Church & 
Consecrated Life, notably the issuance of Essential Elements 
(May 31, 1983) and the 1994 Synod on Consecrated Life. l 

This gives ample evidence of the ongoing, direct, active inter
est of the institutional church in the gift of consecrated life 
in its midst. However, she also notes: "Throughout church 
history, consecrated life has been truly renewed only from 
within by people who generously embrace and truly live their 
charism while remaining faithful to its founding purpose as 
continually sanctioned by the church in and for its mission 
of evangelization. "2 

In the United States, much attention was raised by the 
three-year study, The Future ofReligious Orders in the United 
States, also known by its acronym FORUS. Conducted by 
David Nygren, CM, and Miriam Ukeritis, CSJ, beginning in 
1989, it represents the opinions of 10,000 religious brothers, 
sisters, and priests throughout the United States. The Ex
ecutive Summary is reprinted in The Church & Consecrated 
LifeJ. The conclusions point to eight dynamics which operate 
in varying degrees in Religious Orders that have undertaken 
substantial renewal in response to the Second Vatican Coun
cil's call to return to "the spirit of the founder": individual
ism and vocation, leadership, authority, work and corporate 
identity, affiliative decline and role clarity, racism and multi
culturalism, materialism and the gospel, and charisms and 
parochial assimilation. 

1 David Fleming and Elizabeth McDonough, ed., The Church & Conse
crated Life: The Best of the Review-5 (St. Louis, MO: Review for Religious, 
1996): 21, 72. 

2 McDonough, The Church & Consecreated Life, 21. 
3 David Nygren and Miriam Ukeritis, "The Future of Religious Orders 

in the United States" in The Church & Consecrated Life, 246-94. 
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Another social psychologist, Gerald Arbuckle, wrote about 
the "refounding" of religious communities. He notes that: 

[ ... ] Refounding persons [ ... ] are able to live within to
day's context the experience of the original congrega
tional founding people. They are pained to see the void 
between the gospel and the needs of the world; so, like 
their original founding members, they move to create 
pastoral strategies to bridge this gulf. They, together 
with others in their communities, are dreamers who 
do. These are restless or liminal people in the sense 
that they are on the edge of what is considered to be 
the 'correct or predictable' way of being religious; they 
are prepared to critique everything according to gospel 
values. 4 

Much theory and practical application have also been 
written by the religious who live the life. Sandra Schneiders, 
considering religious life historically, considers the vows as 
"the order of this alternate world" which religious life con
structed as separation from the secular world and obedience 
as handling freedom and power by renunciation of the inde
pendent exercise of the will. 5 This alternate world, the Reign 
of God, creates an alternative stance that challenges the 
status quo; in the case of obedience, "the unrestricted use 
of power to control reality (including people) for one's own 
advantage is rejected in principle and practice" for a "dialogi
cal listening as the way to corporately exercise power for the 
common good."6 

Religious life is distinctive in its public witness to living 
the Gospel and the totality of that commitment. It is not that 
we are necessarily better at it than anyone else. "This is part 
of what religious life is about and from that flows a whole 
sense of identity. The questions we still need to answer are: 

4 Gerald Arbuckle, "Prophecy or Restorationism in Religious Life," in 
The Church & Consecrated Life, 305. 

5 Sandra Schneiders , Finding the Treas ure: Locating Catholic Religious 
Life in the New Eccles ial and Cultural Context. Religious Life in the New 
Millennium, vol. I (New York: Paulist Press , 2000), 109 . 

6 Schneiders, Finding the Treasure, 109-10. 
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Who are we? What do we say to the world today?"7 For Sandra 
Schneiders, the deceptively simple answer to "What is it [reli
gious life] all about?" is love: "Religious life is about whom we 
are committed to and how we live those commitments."8 She 
has made "the choice to relate consecrated celibacy first and 
foremost to perpetual commitment and community rather 
than, as is traditionally done, to the vows of evangelical pov
erty and obedience .... " 9 

At a conference with 400 young religious women, Bar
bara Fiand, SSdeN, said , "the fundamental concern 
of modern religious women today should not be sim
ple accord with their founders ' wishes or maintain
ing survival of their order or conforming to canon law. 
Our work must be the transformation of all things in 
Christ, bringing about the reign of God." And the re
porter continues: "[ ... ] whatever is not conducive to 
that goal needs to be jettisoned, even if that should 
include the traditional notion of perpetual VOWS."l O 

Beginning in 2006, the Religious Formation Conference 
(RFC) is offering "We Are the Change," weeklong summer fo
rums, on the new theology of the vows . 

Today, Franciscans are grappling with how their life is 
reflected to the world . In response to the 1994 Lineamenta, 
indicating that religious life was either monastic or apostolic, 
Franciscans asserted : 

The emphasis is on neither a common place centered 
on contemplation and the praise of God , nor on a com
mon task centered in the concrete mission of service 
to the Church and world. It is rather a common heart; 
a prophetic witness to Christ and the whole of the 

7 Miriam Ukeritis, "Has the Window of Opportunity Closed?" (Interview 
conducted by Annmarie Sanders, IHM) The Occasional Papers, Summer 
2007, 36.2 (Silver Springs, MD, LCWR), 11. 

8 Schneiders, Finding the Treasure, 405. 
9 Schneiders, Finding the Treasure, 406. 
10 Robert McClory, "Young Nuns find strength in Numbers ," http:// 

ncronline.org! NCR Online!archives2 !2002c! 070502 ! 070502d .htm on 
Sept. 28 , 2007 , 2. 
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gospel [evangelical] ... Francis' followers insert them
selves in the world, not having specific works, but for 
all kinds of service to promote the Gospel. II 

If this "common heart" is to be witnessed by others, it 
requires the daily work of forming community and coming to 
terms with the ways in which the whole of the Gospel is not 
being promoted. It is in the living of what is heard in daily 
reflection on the Gospel and in mutual correction concern
ing the ways in which we are not being mirrors of the gospel 

values we profess. 

THE COUNSEL OF OBEDIENCE 

Chapter VIII's placement in the sequence of chapters, fol
lowing "Fraternal Life," is decisively located because obedi
ence does not exist within the individual alone, but within 
the context of community. It precludes a community fully 
engaged in conversation about its life, not unlike the experi
ence of the early friars in the shaping of their Rule . David 
Flood observes that The Early Rule "witnesses to a prolonged 
effort at elaborating meaning" and "results from and points 
to the regularity of their communication."12 Being "received 
into obedience" implies a living and breathing reality into 
which I, as an individual, enter. I am part of this entity, but 
not the sole member, and my life should be shaped by this 
truth. In Godet-Calogeras 's recent translation of The Rule & 
Life from the original Latin text, the chapter title is named 
"Obedience in Love." The preposition "in" emphasizes the 
manner in which obedience is to be exercised both among 
the community members and by the leadership. 13 This love 

11 Ingrid Peterson, "The Third Order Tradition of Evangelical Life: A 
Prophetic Witness to the Whole of the Gospel." Francis can Studies. 64 
(2006),473. 

12 David Flood, Francis of Assisi and the Francis can Move ment, (Que
zon City: FIA Contact Publications, 1989), 79 . 

13 Jean Fra n<;:ois Godet-Calogera s , Cla ss n otes from The Fra nciscan 
Institute SFS 527, Summer 2007. 
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in obedience is a way of life among those who live as mem
bers of a Franciscan religious community. 

Diarmuid O'Murchu , MCS, reminds us in Consecrated 
Life: The Changing Paradigm that, 

from the earliest times, obedience becomes part of 
the vocabulary of asceticism. Here , obedience denotes 
subjugation to the will of another, a very different 
meaning from the etymology of the word which means 
'to listen ' attentively (from the Latin ob-audire). Obedi
ence in its true Biblical sense is not about subjecting 
one's will , but utilizing all our God-given resources to 
listen more deeply to divine wisdom, so that we can 
discern God 's will more authentically-for ourselves 
and for God's creation . 14 

The language a round "obedience" in the Franciscan ref
erences does not limit itself to the authority of an external 
person. In the Early Rule Cha pters IV and V outline the re
lationship of the first fraternity in relation to "true and holy 
obedience" (V: 15) a nd clea rly include all members in the re
sponsibility of helping one another do what they have prom
ised and "let them know when they have remained in true 
obedience" (V: 17). And Clare, in her Testament, shows the 
relationship between the community member and her lead
er in regards to obedience: "Let the sisters who are subjec t, 
however, keep in mind that, for the sake of God, they have 
given up their own wills. Therefore I want them to obey their 
mother of their own free will as they have promised the Lord , 
so that, seeing the charity, humility, and unity they have 
toward one another, she might bear all the burdens of her 
office more lightly, [ .. . J"1 5 

Because Francis entered deeply into the Word, he came to 
identify with what he heard. This posture in prayer demands 
an understanding of the "psalmic faith" of the Jewish people: 
" [ ... J any spirituality we think we find in the Psalms tha t does 

14 Diarmuid O'Mu rchu , Consecrated Religious Life: The Changing Para
digms (Ma ryknoll , NY: Orbis Books , 2006), 74. 

15 Regis J. Arms trong, The Lady Clare of Assisi: Early Documents (New 
York: New Ci ty Press , 200 6), 67 -69 . 
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not raise serious questions about theodicy has misunder
stood the nature of psalmic faith."16 Brueggemann clearly as
serts that communion with God cannot be celebrated without 
attention to the nature ofthe community, both among persons 
and with God. Religious hungers in Israel never preclude jus
tice questions. The Christian faith too cannot be restricted 
to a privatistic, romantic spirituality if it is consistent with 
its Jewish heritage. 17 From Francis's very prayer, there was 
no way he could continue to live in Assisi by the social and 
political rules set out by the Charters of 1203 and 1210. 18 

Therefore, a hearing of Matthew 5:23-24 or the Psalms or 
other scriptural texts and God's grace would naturally lead 
Francis, in obedience, to the lepers and a social reorganiza
tion that would embrace (yes, even kiss) them. And that is 
obedience - to hear the Word, to apply it to our daily situ
ation, and make the changes necessary to comply with the 
vision of God. 

The letter came in spring 2006 from the General Chapter 
Coordinating Committee announcing that I had received the 
required number ofwritten suggestions as a potential member 
of the General Leadership from members of the internation
al congregation. Included in the letter were the reasons each 
individual had given for making the suggestion of my name; 
the duplicate forms before me were in a variety of languages. 
Would I give serious consideration to allowing my name to 
remain in the discernment process? If so, I had until May 1st 

to respond in writing to the Committee so that a second list of 
names ofthose who responded in the affirmative could be pre
pared for the congregation prior to the General Chapter. 

How should I reply to the call of my sisters to this office of 
leadership? Would I be required to move to Germany? What 
about the leadership position that I currently held in my own 
Province? There was a time of listening and discerning before 
I completed the response in the affirmative. 

16 Walter Brueggemann, The Message of the Psalms: A Theological Com
mentary (Minneapolis, MN: Augsburg Publishing House, 1984), 169. 

17 Brueggemann, The Message of the Psalms, 169. 
18 Michael Cusato. Class notes from The Franciscan Institute SFS 507, 

Summer 2007. 
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The second list mailed out to the congregation was con
siderably shorter than the first list of recommended names. 
In fact, only two names from the same Province remained for 
those willing to be considered as General Superior and a more 
international group for the four positions on the General Coun
cil. 

THE CHAPTER 

Francis began, in the early years of evolving his way of 
living, to call the friars together each year. These meetings 
became the way to engage members with one another in 
evolving their life and to glean from one another the fruit of 
their prayer and work. Here, says David Flood, "they worked 
out a new set of understandings, based on mutuality and 
service. That is, they acted together (mutuality); they saw to 
it that the available goods sustained the lives of all (service). 
They did it all in the belief that the Spirit carried along those 
who so lived."19 Thus the layers of the Early Rule reflect their 
understandings of what it was they promised together. 20 For 
Clare, all matters were handled in Chapter, with all present: 
work assignments (FLCI 7:3), acknowledgement of alms re
ceived (FLCI 7:3j21 and the sale of property (Mandate of 1238) 
signed by all the members of the San Damiano Community. 

In what ways do we today engage in this kind of dia
logue with one another? As Lynn Jarrell puts it in a recent 
interview, conversation within community on the topic of the 
common good 

goes to the heart of our life. It really cuts away many of 
the other things that could cover up our need to look 
at why we live this life. What is happening in religious 
life is almost like what Jesus' death did for the dis

19 Flood, Francis ofAssisi and the Franciscan Movement, 116. 

20 Cusato, Class notes SFS 507. 

21 Armstrong, The Lady, 119. 
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ciples. It brought them into their true mission, which 
was to carry the Gospel message. But they had to go 

22through the suffering to see that deeper purpose.

Four members ofmy congregation left the States in late Au
gust 2006 for Germany in preparation for the General Chapter 
scheduled to begin in early September. I was not one of these 
delegates, so in the meantime I prepared a video of s elf-pre
sentation for the General Chapte r Body. I had sobering mo
ments in the writing and rewriting of the script, during the 
taping and mailing of this video. Yes, even second thoughts 
about why I had allowed my name to remain. 

There were several very early morning transatlantic tele
phone conversations during the week ofpre-election discern
ment confirming my agreement to keep my name included on 
the slate of nominees. Each time I tried to go back to sleep I 
would reflect on the reason(s} I was willing to do this: I had 
been asked by members of my congregation, their reasons 
for suggesting me were logical and bore truth, I had no rea
son that withstood prayer and discernment to say no (though 
there were some reasons that returned for review throughout 
the process, like not speaking German or being separated by 
an ocean from family and friends). 

Then on September 15, 2006, at 4:30 AM I was awakened 
with "You have been elected as a General Councilor. Please 
get to Germany as soon as you can for installation and the 
continuation of General Chapter!" 

ROLE OF FRANCISCAN LEADER AS MINISTER AND SERVANT 

The dual role in Franciscan leadership is seen from 
around 1217-1218 "minister and servant."23 Authority is 
seen as service and distinguishes itself from the surrounding 

22 Lynn Jarrell, "Leadership & The Common Good," (Interview con
ducted by Annmarie Sanders, IHM) The Occasional Papers. Summer 2007, 
36.2 (Silver Springs, MD: LCWR), 4. 

23 Flood, Francis ofAss isi and the Franciscan Movement, 124. 
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society,24 even in the monastery where the leader is "prior" 
or "abbot." It is also found in the feminine version with Clare 
and, although she finally concedes to use the title "abbess," 
her style of leadership follows that of Francis. "I also beg 
that [sister] who will be in an office of the sisters to strive to 
exceed the others more by her virtues and holy life than by 
her office, so that stimulated by her example, they obey her 
not so much because of her office as because of love" (TestCI 
61-62). 25 

Authority continues to evolve its role today as we vacil 
late between too much or too little over the decades. Miriam 
Ukeritis responds : 

A big part of the role of leaders is to listen to the voic 
es of members. That's what obedience is - to listen 
- listen to the voices of the members and listen to 
the needs of the world and listen to how they can be 
pulled together and to how members can be invited 
to address those needs . Leaders have the opportunity 
and privilege of hearing various voices and then pre
senting back to members some synthesis of that and 
perhaps then inviting them to help chart a direction to 
respond. That's a part of the job of leadership .26 

She concludes her consideration of the implications for 
leaders fifteen (15) years after her and David Nygren's FORUS 
study: " . .. what would I say to leaders today? Lead. Don 't be 
afraid to lead! "27 

But what is distinctive about the Franciscan style of lead
ership. Michael Cusato gives an impassioned response in his 
presentation to his own province 's leadership: 

all of those entrusted, in a special way, with the re 
sponsibility and the authority to shepherd their broth
ers to stay rooted in God and remain fa ithful to their 
rule of life - it is they who are called first and foremost 

24 Flood, Francis ofAs sisi and the Franciscan Movement, 121 . 

25 Arms trong, The Lady, 64. 

26 Ukeritis, "Has the Window of Opportunity Closed?", 14. 

27 Ukeriti s, "Has the Window of Opportunity Closed?", 14. 
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to model, visibly and really, this fundamental Chris
tian and Franciscan posture for the brothers, absorb
ing within themselves - ourselves - all unjust accusa
tions, persecution, obstinance and insult, for the sake 
of God and our brothers, lest we break the bonds of 
the human fraternity. 28 

This kind of leader carries the discipline of being another 
Christ, suffering for others' lives - the living out of true and 
holy obedience. He or she is called to embody the full insight 
of Francis into being "minor and subject to all."29 

And since then nothing has been the same! Not the mea
surements that I use every day, or the language I hear about 
me, nor the sights and smells of the seasons, nor the way 
I work and live. We are an international leadership team of 
five members representing four cultures and four languages. 
Our transition has been challenging and full of learning - all 
in service of our international congregation. That was a year 
ago and obedience in love puts into perspective the why ofthis 
drastic change in my life. 

CONCLUSION 

Franciscan obedience in love involves the whole commu
nity and places great expectations on both member and lead
er. It encompasses everything one promises to live and more. 
It shows the depth of respect to all. And finally it witnesses 
to the world that grace does indeed exist. 

28 Cusato, Clas s Notes SFS 507 . 
29 Cusato, Class Notes SFS 507. 

APOSTOLIC LIFE 

PATRICIA HUTCHISON, O.S.F. 

The ninth chapter of the Third Order Regular Rule encom
passes the major themes of the preceding eight chapters . The 
chapter presents an ideal: how Franciscan evangelical life 
ought to be lived. In a spirit of continuous conversion, the 
brothers and sisters turn toward God in loving prayer and 
toward their neighbor in loving service. Contemplation and 
action complement one another; there is no dichotomy be
tween the two . In whatever place or circumstance they find 
themselves, the sisters and brothers recognize and proclaim 
through their manner of living and serving and, when nec
essary, through their words , the goodness of God. Striving 
always to be men and women of peace, the brothers and 
sisters demonstrate by gentleness in action and in speech 
that true peace flows from right relationships, reconciliation, 
and action on behalf of justice. Strengthened by their dedi
cation to and dependence on God, the sisters and brothers 
risk ridicule and rejection as they actively seek to create a 
world in which all feel welcomed equally and loved deeply 
and in which all participate in loving and healing one an
other. Contemplating God who is Love, the brothers and sis
ters understand the immensity of God's self-emptying love 
in Christ (Phil. 2: 5-11) . The response to such love allows 
no room for competition or hierarchy. At times the response 
is silence, awe, and wonder. At other times, the response is 
action, which furthers God's plan for relating, loving, caring, 
healing, and serving. At all times, the response is humility 
and gratitude. 

438 439 

http:fraternity.28


The Cord, 57.4 (2007) 

This reflection on the 25,h anniversary of the Rule will 
focus On four aspects of the ninth chapter: loving God and 
neighbor, witnessing by word and work to the goodness of 
God, living as peacemakers , and responding with humility 
and gratitude. The reflection will include a short commen
tary On each theme, concluding with a few challenges, which 
seem (at least to this writer) particularly compelling in this 
first decade of the 21 SI century. 

LOVING GOD AND NEIGHBOR : 

FACING THE CHRIST INCARNATE 

In both the Jewish and Christian scriptures, the measure 
of one's love for God is the love one extends to one's neighbor, 
especially the one who is poor or marginalized, disfigured 
or despised . Loving God engages a person in the messiness 
of the human condition. Yet , according to Joseph Chinnici, 
O.F.M. there exists "a deep prejudice against the Incarna
tion. We don 't like the fact that we and our neighbor are 
human."! Such an attitude justifies the separation of love of 
God from love for neighbor and creates a dichotomy between 
contemplation and action. 

Francis of Assisi offers an alternative vision , demonstrat
ed through three episodes from his life: the experience at the 
church of San Damiano, the embrace of the leper, and the 
encounter with the sultan. Michael Hubaut, O.F.M . describes 
Francis's experience at San Damiano: "This, of course, was 
not the first time Francis had looked at a crucifix.... But that 
day, Francis was enlightened by the Holy Spirit to see the 
true face of Christ crucified , a living face of simple but ma
jestic beauty. It struck [Francis] that God has a face, that He 
looked at our world through human eyes ... "2 Gazing upon 

'Joseph Chinnici, "The Prophetic Heart: The Evangelical Form of Reli
gious Life in the Contemporary United States," The Cord 44 (1 994): 298. 

2 Michael Huba ut, "Christ, Our Joy: Learning to Pray with St. Francis 
and St. Clare," Greyfriars Review 9 (1995): 18. 
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the suffering face of Christ, Francis recognized the face of 
God, Love Incarnate. Gradually Francis began to understand 
that the God who became human in Jesus Christ actually 
shares in the human condition of all creatures. Conversely, 
all creatures share in the life of God. 

By Francis's own assertion, the meeting with a leper be
came the strongest revelation of this mystery and the ex
perience, which changed his life forever. 3 Kathleen Warren, 
O.S.F. comments On Francis's experience in these words: 
"Among the lepers, Francis' eyes were opened, and he saw 
what it meant to be human, he knew what it was to look on 
the face of God."4 Formerly a source of fear and revulsion, 
the leper became for Francis an icon of God. Recognizing 
how God moved in humility toward humanity, Francis defied 
the social norms of his day and took the initiative to move 
toward those whom others chose to ignore and marginal
ize. s Frequent contact with lepers and others excluded from 
"respectable" society prepared Francis for an even less ac
ceptable encounter as he moved toward the Muslim Sultan 
Malek al- Kamil. 

If Francis's contact with lepers offended the sensibilities 
of his society, his engagement with the Sultan went even 
further. At a time when civil and church authorities both 
recommended and rewarded efforts to suppress the "infidel," 
Francis moved among the Saracens "open to discovering a 
brother, a friend, the face of God. He went open to learning 
new truths about God .... He went as Jesus went, obedient, 
humble, peaceful."6 Francis looked for goodness where oth
ers expected to find evil. Francis recognized a well-beloved 
face where others anticipated meeting an enemy. For Fran
cis, both leper and sultan were icons of God. Seeing them he 

3Test2 , FA.ED,vol. 1, 124. 
4 Kathleen A. Warren , Daring to Cross the Threshold: Francis of Assisi 

Encounters Sultan Malek al-Kamil (Rochester, MN: The Sisters of St. Fran
cis, 2003), 37. 

5 Michael Blastic, "Contemplation and Compassion: A Franciscan 
Ministerial Spirituality," Spirit and Life: A Journal of Contemporary Fran
ciscanism 7 (1997): 152. 

6 Warren, Daring to Cross the Threshold, 68. 
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recognized the face of God and responded in compassionate 
love. 

How are the sisters and brothers of the Third Order Regu
lar challenged to love God and neighbor by facing the Christ 
incarnate today? Despite the passage of more than 800 years, 
the 21 5t century world is not so different from the medieval 
world of Francis of Assisi. Although the details change, the 
reality remains the same. Individuals and entire groups of 
people are excluded and sometimes demonized, often in the 
name of God. The invitation for the brothers and sisters of 
the Third Order Regular is clear: to see in every creature 
the face of God and to move toward every "other" in love. In 
the abstract that may seem simple. In fact, nothing could be 
more difficult. 

WITNESSING BY WORD AND WORK 

TO THE GOODNESS OF GOD 

The Franciscan Third Order tradition does not claim a 
specific ministerial focus. Rather the brothers and sisters 
"seek to proclaim the fundamental Goodness of God in all of 
life and creation."7 With a preference for example over words, 
the sisters and brothers reverence the unique dignity of each 
person and strive to promote life-giving relationships with 
all creatures. Within the Franciscan tradition ministry can 
take many forms. Nonetheless, within the Franciscan family 
in the 21 5t century, the brothers and sisters have an oppor
tunity to direct their witness through both word and work in 
support of a significant endeavor: the retrieval, revitalization, 
and sharing of the Franciscan Intellectual Tradition. 

Within the Western Catholic Church there have always 
been multiple theological and philosophical traditions. 8 The 

7 "Response to the Lineamenta in Light of the 1994 Synod of Bishops 
on Consecrated Life in the Church," The Cord 44 (1994): 289. 

8 See Kenan B. Osborne, The Franciscan Intellectual Tradition: Tracing 
its Origins and Identifying its Central Components (St. Bonaventure, NY: 
Franciscan Institute Publications, 2003). 
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major traditions have centered on the writings of st. Au
gustine of Hippo (354-430), st. Thomas Aquinas (1225/27
1274), and the Franciscans St. Bonaventure of Bagnoregio 
(1217/21-1274) and Blessed John Duns Scotus (1266-1308). 
Despite the credibility and legitimacy of all these traditions, 
the writings of Thomas Aquinas became mainstreamed into 
the seminaries and universities of Europe and the United 
States. 9 When it became apparent that Thomistic philoso
phy and theology could not speak to emerging contempo
rary issues, a void was created. Although marginalized, the 
Franciscan intellectual tradition continued to develop and 
has the potential to fill the void created by the decline of the 
Thomistic tradition. 

In an effort to retrieve and revitalize the Franciscan tradi
tion in the 21 5t century, Franciscans have been collaborating 
in the Franciscan Intellectual Tradition Project for the past 
20 years. Speaking of the impact of the Franciscan tradition 
particularly among laity, the Task Force commissioned to 
initiate this project claimed that when the Franciscan tra
dition "in its view of God's overflowing goodness, its Chris
tocentric emphasis, its moral-decision making process, its 
view of a Spirit-filled yet sinful Church, its understanding of 
property and community, and its valuation of freedom and 
personal dignity, is presented, it almost always meets with 
an enthusiastic reception."!O The Task Force for the Retriev
al of the Franciscan Intellectual Tradition has claimed that 
the tradition has the potential "to give people hope, speak 
to their fears, and present a coherent intellectual pathway 
which strengthens faith and encourages just action for our 
neighbors."!! According to Chinnici, the Franciscan Intellec
tual Tradition is particularly relevant in the midst of the cur

9 In 1879, Pope Leo XIII decreed in the encyclical Aetemi Patris that 
the writings of Thomas Aquinas were to be the primary philosophical and 
theological texts used in seminaries and Catholic colleges and universi
ties. In 1917 the Code of Canon Law confirmed Thomas Aquinas as the 
pre-eminent voice for the Catholic Tradition. 

10 The English Speaking Conference of the Order of Friars Minor, The 
Franciscan Intellectual Tradition Project (Pulaski, WI: Franciscan Publish
ers, 2001): 8-9. 

11 ESC-O FM, The Franciscan Intellectual Tradition Project, 9. 
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rent "breakdown of human relationships in terms of violence, 
new ethnic nationalisms, fundamentalisms, complex moral 
dilemmas , and the dissolution of universal categories ."12 

On the 25th anniversary of the revision of the Third Or
der Regular Rule, the sisters and brothers have an excel
lent opportunity to join with Franciscan congregations who 
have already begun to study and share the riches of their 
tradition and thus find a new way to proclaim by word and 
work the goodness of GodY What might be the impact if 
TOR sisters and brothers educated themselves on the mean
ing and implications of their own theological tradition and 
then identified ways to integrate the tradition appropriately 
into their pastoral and educational ministries? Such activity 
could indeed offer people hope through a new perspective 
on God, creation, the Incarnation, and the familial relation
ships, which connect all creatures within the cosmos. 

LIVING AS PEACEMAKERS 

Francis of Assisi's commitment to peacemaking is rec
ognized universally. Although Francis is not actually the 
author, the well-loved Peace Prayer is commonly attributed 
to him. 14 On four occasions (October 1986, January 1993, 
October 1999, January 2002), Pope John Paul II invited 
representatives from more than a dozen world religions to 
gather in Assisi to pray for peace. In Assisi in June 2007 

12 Joseph Chinnici , "North American Stewardship of the Franciscan 
Intellectual Tradition" (paper presented at the Franciscan Institute, St. 
Bonaventure University, St. Bonaventure , NY, June 2000). 

13 Initiated and funded by the Sisters of St. Francis of Philadelphia, a 
recent program entitled "God 's Extravagant Love" presents the basic com
ponents of the tradition (Love and the primacy of Christ ; Creation and 
the Humility of God ; and the Dignity of the Human Person) as a weekend 
program for religious and lay women and men. For information, contact 
Kathleen Moffatt, O.S.F., skmoffatt@aol.com. 

14 For an explanation of the origin of this prayer and an excellent com
mentary, see Leonardo Boff, The Prayer of st. Francis: A Message of Peace 
for the World Today (New York: Orbis Books, 2001). 
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to commemorate the 800th anniversary of the conversion of 
St. Francis, Pope Benedict XVI recalled Francis's witness to 
peace. In the spirit of Francis, Benedict implored world lead
ers to reject hatred and violence and to embrace sincere dia
logue and justice that lead to peace. He also urged all women 
and men to follow the example of Francis and "become 'in
struments of peace' through thousands of small gestures in 
their daily lives ."15 

In his Testament, Francis declared: "The Lord revealed 
to me a greeting that we should say: 'May the Lord give 
you peace"'. 16 According to Celano, Francis always prayed 
for peace before sharing the word of God and through his 
preaching many women and men turned way from hatred 

17and embraced peace . Moreover, Francis continually con
nected peace with patience and humility, forgiveness and 
reconciliation. Kathleen Warren, O.S.F. characterizes the 
Canticle of Creation as "the ultimate expression of [Francis's] 
vision of fraternal life, the life of brotherhood and sisterhood, 
rooted in Christ."18 Warren contends that fraternal relation
ship is true peace. She points out that humans appear in the 
Canticle only when they have achieved fraternal relationship, 
genuine harmony, through pardon and reconciliation. 

The Franciscan call to live as peacemakers and to pray 
and work for peace is clear. At the same time, the path to 
peace through compassionate love, pardon and reconcili 
ation is difficult in a culture characterized by "autonomy, 
individualism, and analgesia."19 Typically, violence fuels ha
tred and retaliation, rather than love and forgiveness. All the 
more reason that on this 25 th anniversary of the TOR Rule 
the sisters and brothers should re-commit themselves to liv
ing as peacemakers! 

15 The full text of Pope Benedict XVI 's address delivered at the Basilica 
of St. Francis of Assisi on June 17, 2007, may be found at http: //www. 
zenit.org/ phprint. php. 

16 Test 23 , FA.ED, vol. 1, 126. 

17 1C 23 , FA.ED, vol. 1,202. 

18 Warren, Daring to Cross the Thres hold, 98. See pages 98-119 for 


further reflections on the Canticle and peacemaking. 
19 Ilia Delio, "The Franciscan Path to Peace," The Cord 54 (2004): 289. 
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In addition to following the example of Francis by pray
ing for peace and by approaching others in a spirit of peace 
and gentleness, TOR women and men might renew their col
laborative efforts to promote peace on the national and in
ternational level. On the tenth anniversary of the TOR Rule, 
Margaret Carney, O.S.F. encouraged the creation and main
tenance of regional, national, and international associa
tions of Franciscans to advance peace, justice, and service 
to the poor. 20 At that time, Franciscans International was a 
relatively new organization, having achieved recognition as 
a non-governmental organization at the United Nations in 
1989. Twenty years later, Franciscans International has de
veloped a significant agenda to advance justice, peace, care 
of creation, and human rights. 2! In celebration of the 25th 

anniversary of the TOR Rule, the sisters and brothers might 
commit themselves to become better informed about the is
sues embraced by Franciscans International, engage in con
crete efforts to support these issues, and introduce others to 
the work of this international organization. 

Within the United States Third Order Regular women and 
men have still another opportunity to collaborate with Fran
ciscan friars, sisters, seculars, and members of ecumenical 
groups to advocate for peace through justice. In March 2007 
representatives of 69 provinces, congregations , Secular Fran
ciscan regions, and ecumenical Franciscan groups adopted a 
vision statement and initiated a process to establish a Fran
ciscan Family Commission for Justice, Peace, and Integrity 
of Creation and a Center for Action in Washington, DC in the 
hope of transforming national social policy and thus foster
ing the dignity of all creation. 22 Engagement in this emerging 
Franciscan Action Network offers TOR sisters and brothers 

20 Margaret Carney, "A Decade of Development," The Cord 42 (1 992): 
238. 

2 1 For information on and resources from Franciscans International, 
visit their website at http://www.franciscansinternational.org. 

22 For information on this initiative, contact Russ Testa, Holy Name 
Province Office for Peace, Justice , and Integrity of Creation, 6896 Laurel 
Street NW, Washington , DC 20012 , phone 202 -541-4245 , e-mail JPIC@ 
HNP.org. 
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another concrete way to respond to the call to be peacemak
ers in a world torn by hatred and violence. 

RESPONDING WITH HUMILITY AND GRATITUDE 

Chapter IX closes with an exhortation to respond humbly 
and gratefully "always ," "in every place and circumstance," 
whether "praying or serving or working." For a people fixated 
on progress, achievement, upward mobility, and technologi
cal advancement, the embrace of humility and gratitude is 
both particularly challenging and desperately needed . Al
though Francis 's writings overflow with sentiments related 
to these two virtues , Thaddee Matura claims that two texts 
unlock the meaning and provide a point of unity for all Fran
cis 's writings: Chapter 23 of the Earlier Rule and the Later 
Admonition and Exhortation to the Brothers and Sisters of 
Penance, also known as the Second Version of the Letter to 
the Faithful. 23 

The Earlier Rule provides Francis's image of God and 
God 's plan for salvation. The Later Admonition and Exhor
tation suggests the requirements and rewards of living the 
Gospel. Matura describes the Earlier Rule as Francis's Credo, 
a summary of what he believes and at the same time a great 
hymn of thanksgiving in three movements. In the first move
ment, Francis praises God (Father, Son, and Spirit) as su
premely worthy of praise. In the second movement, Francis 
invokes the Son and Spirit to join in the hymn of praise to 
God. In the third movement, Francis asks the entire Com
munion of Saints to join in praising God. Within this hymn of 
thanksgiving is embedded Francis 's view of human beings as 
"the object of divine love, the crowning glory of creation, the 
image and likeness of God."24 According to Matura, Francis 
was convinced that "God really loves us and, in some myste
rious way, cannot do without US."25 

23 Tha ddee Matura, Francis ofAssisi: The Message in His Writings (St. 
Bonaventure, NY: The Franciscan Ins titute, 1997) . 

24 Matura, The Message in His Writ ings, 36 . 
25 Ma tura , The Message in H is Writings, 36. 
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In the Later Admonition and Exhortation, Francis de
scribes the true identity of the human person. Humans are 
children of the Father, brothers and sisters of the Son, and 
spouses of the Spirit. The images are familial and deeply per
sonal. According to Francis, human persons are caught up 
in an intimate relationship with God. Contemplation leads to 
an awareness of the immensity of that love , expressed in the 
kenosis, God's self-emptying in Christ. 

On this 25th anniversary of the revision of the Third Order 
Regular Rule may all the sisters and brothers respond with 
great humility in a resounding chorus of praise and thanks 
to a Good God who "humbly bends down and lifts the lowli
ness of our nature into unity with his own person."26 

26 Bonaventure, Sermon II on the Nativity. 

I 	 --- 

THREE HYMNS FOR ST. ELIZABETH OF HUNGARY 

TRANSLATED BY FELICITY DORSETT, O.S.F. 

Considered by some as the woman whose Franciscan in
volvement preceded even Clare's, Elizabeth is certainly sig
nificant . She is patroness of the secular Franciscans and of 
hospitals. These three hymns about her are all anonymous, 
from the thirteenth to fifteenth centuries. They were collect
ed by Guiseppe Abate from earlier sources, and published 
in Miscellanea Francescana 35 in 1936, 485-86. The trans
lations, paraphrases and suggested melodies are meant to 
facilitate the hymns' use , especially for Elizabeth's 800th an
niversary in 2007. 

HYMN ONE: A NEW STAR 
1. Novum sidus emicuit, 1. Ancient error fell silent; 

Error vetus conticuit; a new star suddenly ap
Novo splendore rutilat, peared; 

Plebs novas laudes jubilat. 
 it glows red in extraordi

nary splendor, 
people joyfully sing out 
new praises. 

2. 	In cuius nunc praeconia 2. Now in whose celebration 
Linguam solvat Ecclesia: let the Church loose 
Novi praeconis gloriam tongue 
Promat, sperando veniam. bring the glory of new 

praises into view, 
hoping for kindness. 

3 . Dies solemnis agitur, 3. The sacred day is done, 
Dies salutis colitur, the day of salvation is 
In qua spes, quae promit cherished 
titur, in which hope, which is 
Hac attestante redditur. promised, 
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witnessing this is restored. 

4. 	Ergo, tu Dei famula 4. Therefore, Elisabeth, you 
Elisabeth, per saecula handmaid of God, 
Christo conregnans, ve reigning together with 
nlam Christ 
Nobis poscas et gratiam. through generations, may 

ask 

pardon and grace for us. 


5. 	Deo Patri sit Gloria 5. May glory be to God the 
Eiusque soli Filio, Father 
Cum Spiritu Parac1ito, and to his only Son 
Nunc et in perpetuum. with the Spirit Parac1ete, 

now and for all time. 

The Latin hymn is in long meter (8888) and can be sung 
to: Old One Hundredth, aka "Praise God from Whom All 
Blessings Flow," Jesus, Dulcis Memoria, aka "0 Jesus, Joy 
of Loving Hearts," Veni Creator spiritus, aka "Creator spirit, 
All Divine," Erhalt uns Herr, aka "0 Bread of Angels," and 
Eisenach. 

METRICAL PARAPHRASE OF A NEW STAR (NOVUM SIDUS EMICUlT) 

1. The ancient error, silent, stilled. 

A new star shone as God had willed, 


Extraordinary, splendid, red, 

Glowed bright, as people praises led. 


2. By starlight then we celebrate 

The virtues that we imitate. 


The Church's tongue cries out delight 

And asks for kindness from the height. 


3. The sacred day is truly spent, 

Salvation's sun yet at ascent, 


As cherished hope sees every face 

Restored, a witness of God's grace. 


4. Elisabeth, 0 maid of God, 

You therefore reign with Christ the Lord. 


Through generations may you ask 

Us pardon, won by Jesus' Pasch. 


6. May glory to the Father be 
God now and through eternity

And only, Son, receive our praise 


With Parac1ete through endless days. 

This hymn in long meter (8888) can easily be sung to On 
Jordan's Bank and Tallis' Canon. 

HYMN Two: THE CHURCH SINGS 

1. Concinat Ecc1esia 1. Today the Church sings 
Celebri memoria in honored memory of Elisa

Elisabeth hodie, beth, 
Quae in caelesti curia royal lineage of Hungary, 
Coronatur Gloria, who is crowned in glory by 

Stirps regia Hungariae. the heavenly court. 

2. Pro Francisci cordula, 2 . For Francis's cord, 
Mantello, tunicula, little cloak, tunic, she put 

Purpuram deposuit; aside purple garments; 
Tandem magiserio, finally the official choice 
Multis facta lectio, made 

Stella mundo c1aruit. for the common people, a 
star became bright in the 
world. 

3. Leprosis, obsequio, 3. For the lepers, solicitude, 
Languidis suffragio, for the weak, intercession, 

Maestis fit in gaudium; sad things may become an 
Pauperum refectio occasion of joy; 
Fuit in hospitio, the poor one's refreshment 

Cunctis patens ostium. was in the hospital, [its] 
doorway open to all. 
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4. Hospitalis domina, 
in tuorum agmina 

Nos hospites elige; 
Nostra dele crimina 
Et ad caeli culmina 

Pedes nostros dirige. 

4. Lady of the hospital, 
choose us [as] guests in your 

crowd; 
remove our faults 
and guide our feet to heav

en's height. 

The Latin may be sung, if in the first stanza "quae in" and 
"regia" are elided, to the 777777 hymn tune Dix, aka "As with 
Gladness" or to Redhead 76. See Christian Classics Ethereal 
Hymnary, http://www.ccel.org/cceh/cceh_ind.htm 

METRICAL PARAPHRASE OF THE CHURCH SINes 
(CONCJNAT ECCLESJA) 

1. The Church recalls Elisabeth 

In joyous song today. 


Her lineage from Hungary 

In doubly-crowned array, 


Her memory in heaven's court, 

Shown now in bright display. 


2. For Francis's cord she put aside 

Her lavish purple dress, 


Wore simple tunic, little cloak 

Her choice well to express, 


Though drably clad she clearly shone, 

Star for the world's redress. 


3. Solicitude for lepers shown, 

Prayers pled on poor ones' side; 


Sad things occasioned joy for you. 

Refreshing sorely-tried 


Was found there in the hospital, 

Its doorway open wide. 


4. 0 Lady of God's hospital 

Choose us as guests inside, 


As members of your entourage, 

We see you as our guide. 


Remove our faults and guide our feet 

Above to heaven's height. 


This can be sung to the 868686 hymn tune Coronation, aka 
"All Hail the Power of Jesus' Name." See Christian Classics 
Ethereal Hymnary, http://www.ccel.org/ cceh/ cceh_ind. 
htm 

HYMN THREE: THE WORLD BROUGHT FORTH A FLOWER 

1. Florem mundus protu
lit, 

Cuius odor contulit 
Spem salutis 
Constitutis 
In valle miseriae. 

2 . Fructus huius flosculi, 

Clarus ut carbunculi 

Cor succendit, 

Dum perpendit 

Gustum pertinentiae. 


3. 	Flagrat mundus ex 

odore, 

Exardescit in amore; 
Corde toto, 
Voce, boto, 
Sirgit in praeconia. 

4. 	Claudis gressus repara
tur, 

Caecis visus restauratur, 
Quies fessis, 
Pax oppressis, 
Eius per suffragia. Amen. 

1. The world brought forth 
a flower 

whose odor carried 
hope of health 
to those set 
in the valley of suffering. 

2. This flower's fruit, 
bright as live coal 
kindles the heart, 
while it ponders 
reaching out for a taste. 

3. 	The world flames from 
the scent, 

blazes up in love; 
with whole heart, 
VOIce, prayer 
it rises in praise. 

4. 	The cripples' step is 
renewed, 

Sight is restored to the 
blind, 

rest to the wearied 
peace to the oppressed 
Through her intercession. 

Amen. 
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BOOK REVIEW 

FRANCISCANS AT PRAYER. Edited by Timothy J. Johnson. The Me
dieval Franciscans, Vol. 4, General Editor, Steven J. McMi
chael. Leiden-Boston: Koninklijke Brill NV, 2007. 507 pp.* 

"Franciscans at Prayer" is a disarmingly simple title for a 
very scholarly and in-depth analysis of Franciscan prayer as 
it evolved in the Middle Ages. Containing highly specialized 
essays by well known Franciscan authors, this fourth vol
ume in The Medieval Franciscans series published by Brill 
provides an opportunity to become more knowledgeable of 
the diversity and richness of our Franciscan prayer tradi
tion. 

This book is not for the casual reader nor for someone 
just beginning to learn of Franciscanism. Highly academic, 
the book attests both to the excellent scholarship of the au
thors and to their own lived experience of prayer. It should 
serve as a compendium to other works being written on our 
Franciscan Intellectual Tradition, since it provides a wealth 
of information unknown to many Franciscans. 

The broad spectrum of Medieval Franciscans at Prayer 
is divided into five sections: Early Witnesses; Contemplation 
and the Academy; Mysticism, Orthodoxy and the Academy; 
Portals to the Sacred; and Traditions in Time. This format 
was chosen, as stated by Timothy Johnson in the intro
duction, in order "to underscore resemblances and points 
of convergence without suggesting an exhaustive, singular 
narrative." 

In the "Early Witnesses", the contributions of Michael W. 
Blastic, Ilia Delio and J .A. Wayne Hellmann highlight respec
tively the intimate relationship between the fraternal form 

of life and the mode of prayer of the early brothers ; Clare's 
spiritual path, her mysticism of motherhood bringing Christ 
to birth in one's life and Thomas of Celano's description of 
Francis's life as one that developed from beginning to end 
in prayer leading to on going conversion. This first section 
may prove very rewarding for personal prayer in enriching 
previous understandings of the affective and contemplative 
aspects in the prayer of Francis, the early friars and Clare. 

"Contemplation in the Academy" provided a greater chal
lenge, based as it is on the works of Bonaventure and Duns 
Scotus. Timothy Johnson's examination of the fundamen
tal role of prayer in Franciscan evangelization as present
ed in Bonaventure's Sermones dominicales and Minorite 
prayer, and Jay Hammond's clarification of Bonaventure's 
strategy of reflexive reading as demonstrated in his Colla
tiones in Hexaemeron leading to a type of "spiritual think
ing" were chapters which demanded thoughtful, deliberate 
but rewarding reading. Mary Beth Ingham's erudite analysis 
of Dun Scotus's Tractatus de Primo Principio in comparison 
with Bonaventure's Journey of the Soul opened up entirely 
new vistas of Franciscan prayer and whetted the appetite for 
learning more of the Subtle Doctor's prayer and spirituality. 

The third section, "Mysticism Orthodoxy and Polemics", 
opening up the uniqueness of the prayer forms of Angela of 
Foligno, Jacopone da Tode and the "heretical beguines" may 
be new ground for many readers. Diane V. Tomkinson's de
scription of Angela's Spiral Pattern of Prayer, Alexander Vet
tori's exposition of Iacopone da Todi 's vernacular poetry with 
its wide variety of forms; and the orthodoxy of the prayer of 
those termed as heretical beguines are especially informative 
and intriguing. The final essay in this section dealing with 
the conflict between Christianity and Abrahamic religions in 
their approach to prayer seemed to resonate with the current 
issues and conflicts of today. Steven J. McMichael's in depth 
essay on "Friar Alonso de Espina, Prayer and Medieval Jew
ish, Muslim and Christian Polemical Literature" affords ma
terial for sobering reflection on the conflicts of similar nature 
being experienced today. 

456 457 



The Cord, 57.4 (2007) 

Although each section of this volume on Franciscan 
prayer affords new insights into the breadth and depth of 
medieval Franciscan spirituality, the fourth section, "Portals 
to the Sacred" introduces unique aspects. Each of the essays 
focuses in some way on the spatial dynamics of prayer: "The 
Eremitical Practice in the Life of the Early Franciscans," by 
Jean Francois Godet-Calogeras , describing the need of the 
brothers to stop at times in their preaching ministry to rest 
and pray; Amanda D. Quantz' examination of the narrative 
fresco of Bonaventure's "Tree of Life" in the refectory of Santa 
Croce's friary in Florence in "At prayer in the shadow of the 
Tree of Life": and Amy Neffs analysis of the "Byzantine Icons, 
Franciscan Prayer: Images of Intercession and Ascent in the 
Upper Church of San Francesco, Assisi" were fascinating and 
may hold special interest for those whose interest lies in art 
history as well as Franciscanism. 

The final section, "Traditions in Time" focuses on the li
turgical worship of the early witnesses and their pedagogi
cal practices. Edward Foley's essay on "Franciscan Liturgical 
Prayer" and its identification of the role of the Eucharist and 
Divine office which characterized Francis's approach to eccle
sial prayer is a good "refresher course." Bert Roest's chapter 
on the "Pedagogies of Prayer in Medieval Franciscan Works 
of Religious Instruction" provides insights into early forma
tion practices which may be of special interest and help to 
those serving in Formation Ministry. William Short's contri
bution on "From Contemplation to Inquisition: The Francis
can Practice of Recollection" during the time of inquisition 
and the factors that led to the destructive undermining of 
contemplative forms of prayer among the religious and the 
laity during the 15th-18th centuries was a sobering, educa
tional treatise with which to conclude both this section and 
the volume of comprehensive insights into Franciscan Prayer 
during the Medieval Ages . 

The authors are to be commended for the plethora of in
formation they have provided through their scholarly essays. 
Each of the authors provides ample footnotes for further re
search. An extensive index of over 30 pages is an asset to 
the scholarly reader. A simple review cannot do justice to 
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the quality and depth of the individual chapters given the 
exceptional scholarship within. This book should be in all 
Franciscan Colleges/Universities, Houses of Formation and 
the libraries of Provincial/ Motherhouses. It will also be of 
great interest and value to those who have pursued Fran
ciscan studies in preparation for their ministry. The topics 
touched upon have not been exhausted and offer incentives 
for further study, reflection and prayer. 

Norma Rocklage , O .S .F. 
Marian College, Indianapolis 

*This book is available from the Franciscan Institute at a 
substantial discount to our readers by the generous permis
sion of the publishers. Call 716-375-2105 for the price and 
information on the other volumes in the series. 

0' CHECK IT OUT 

franciscan Instilule Publications 


is pleased lo announce, 


for your convenience, 


an Online 8hoppifl8 Carl! 


VISIT + BROWSE + ORDER 

Be sure Lo iAJke no l.e of Lhe special inl rodudof)' prices 

on seleded il ems al: 

http://franciscanmart.sbu.edu 
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The Faculty and Staff of 


The Franciscan lnstitute 


and Franciscan lnstitute Publications 


extend best wishes for a prayerful; peaceful Advent 


and joyous; grace-filled Feast of the Nativity 


Festival of the 

25th Anniversary 

of the 

Third Order Regular Rule 

Gathering of the Sisters and Brothers 
of the Third Order Regular 

Celebrating our RuLe and Life 
April 18-19,2008 

Prese ntation of 
The Third Order ReguLar RuLe: A Source Book 

Made poss ible through the ge nerosi ty of the Prol'ince of the ~' I ost Sac red Heart of Jesus 
Franc isca n Fri ars. TOR 

Program Schedule 

Frida\', April 18 

Registration 

Soci~1 Gathering of the Sisters and Brothers 

Saturday, April 19 

Welcome and Openi ng Ritual 

Keynote Address 
Roland Faley. TOR 

Breakout Sessions 
Margaret Ca rn ey. OSF 

Jean Fran~oi s Godet-Cal ogeras 
Thomas Banon. OSF 
Ann Bremmer, OSF 

For further informati on contact 
Suzanne M. Kush, CSS F 

sl-ush lll·~bu.cdu 

Sponsored by 
The Franci sca n Institute and 
SI. Bona vent ure UniversitySLA "ll 

461460 
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FRANCISCAN INTERNSHIP PROGRAM 
In 

SPIRITUAL DIRECTION and DIRECTED RETREATS 

A three-month ministerial and experiential program born out 
of the conviction that our Franciscan charism enables us to 
bring a distinctive Franciscan approach to our ministries. 

For further information contact: 

David Connolly, ofm Cap. 
Mt Alverno Retreat Centre 

20704 Heart Lake Rd. 
Caledon, Ont. LON LCO, Canada 
Email: david_cap@hotmail.com 

January 11-13-2008 

Franciscan Spirituality Retreat: 

Awaken to the Sacred 


Sr. Gabrielle Ohlein, OSF 


San Damiano Retreat Center in Danville, CA 


For details call 925-837-9141 or visit our website: 

www.sandamiano.org 


STILL TO COME 


Dec. 7-9, 2007 

Dublin, Ireland, 


Emmaus Retreat Center 


EW invitations for 2008 
February 20-24, 2008 

Franciscan Center, 
Tampa, FL 

813-229-2695 

June 8-10, 2008 
ittle Fall MN Franciscan 

Sisters Assembly 

September 19-21, 2008 

Chiara Center, 


Springfield IL-

Midwest Collaboration 


October 3-6, 2008 

Franciscan Renewal Cen


ter, Scottsdale AZ 

480-948-7460 x153 


October, 2008 

Tiffin OH 


Sisters of St. Francis 


"God's Extravagant Love": 
reclaiming the Franciscan 

Theological Tradition 

Twenty-five years ago. Eric Doyle OFM.. encouraged 
us to immerse ourselves in our Franciscan theological 
tradition. He urged us 10 "enter into fresh dialogue with it 

until it becomes part of the very air we breathe and forms 
the structures of our vision of God. humanity. and the 
world." [The Cord 32.4( 1982) III.J 

This Program seeks to do just that! 

Participants have said: 

This opened a whole new world to me. It's 
a different lens a different way of seeing and 
experiencing life - makes all the difference bu 
its difficult to take off "old" glasses. 

Good timing ... we need much more of this. 
Profound ... nothing short of amazing ... It is a 
broad springboard giving many tastes of topics 
for further study ... very enriching. 

Keep urging - keep reminding - keep trusting! 

"We have a hopeful word to speak to the 
concerns present in today's Church and to the 
crises affecting our society." 

Bill Short O.F.M. 

Program Costs 
$225.00 - all costs 

or $150.00 - commuter 

Information: Kathleen Moffatt O.S.F. 
Skmoffatt@aol.com; cell phone: 302
559-0952 

Coordinators: Esther Anderson, Aston, PA and 
Kathleen Moffatt, Wilmington, DE 
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FRANCISCAN RENEWAL 

--

5802 E. Lincoln Drive Scottsdale, AZ 85253 
Call (480) 948-7460 for information• Toll Free: 1-800-356-3247 ~ Website: www.thecasa.org 

Seven Sacred Pauses: 

The Medicine of Deep Listening 


A Silent Retreat 


November 3D-December 2, 2007 

Sr. Macrina Wiederkehr, OSB 

Macrina invites you to this silent retreat 
as a pause from your busy schedule for 
the medidne of deep listening, keeping 
vigil with the hours of the day. 

You will be drawn into: 
• waiting and vigilance, 
• trust and surrender, 
• si lence and deep listening 

Each pause will be a little vigil, a remembrance of God, 
making it possible to live reflectively right in the midst of 
the beautiful struggle of daily life. 

Be one of the firsts to experience this retreat which is 
based on a book Macrina is currently writing. 
ake a look at www.thecasa.org for all the details. 

Please consider joining us 
for this special retreat! 

Call 480-948-7460, ext. 157for your reservatioll. 

Franciscan Studies 

From Your Home 


INSTITUTE FOR 

CONTEMPORARY 

FRANCISCAN LIFE 


Guided, non-credit courses on the heritage of 

St. Francis of Assisi. 


The Institute for Contemporary Franciscan Life (lCFL) at 

Saint Francis University in Loretto, Pennsylvania, 


allows adult learners the opPOItunity to increase Franciscan knowledge 

and learn more about Catholic Franciscan values and 


their influence on contemporary society through distance education. 


Avai/ab/e courses are: 

FRANCISCAN PRA YERFRANCISCAN GOSPEL LIVING IN THE 


CONTEMPORARY WORLD FRANCISCAN SERVANT 


LEADERSHIPTHE FRANCISCANS: 

A FAMILY HISTORY ST. FRANCIS OF ASSISI, 

AN INTRODUCTIONFRANCISCAN SPIRITUALITY 

THE RULE OF THE SECULAR 

FRANCISCAN ORDER 
CLARE OF ASSIS): 

HER LIFE AND WRITINGS 

To learn more about how you can enhance 

yo ur Franciscan knowledge . conlact us at: 


(814)472-3219 • ICFL@franc isedu 
 A 
www.francis.edu SAl NT FRANCIS 

(ICFL can be fo und by clicking on Centers UNIVERSITY 
or Con tinuing Education '05 NOll-Credit Programs.) FOUNDED 1847 

464 
465 

http:www.francis.edu
http:www.thecasa.org
http:www.thecasa.org


The Cord, 57.4 (2007) 

Theology and 
Spirituality with a 
Franciscan Vision 

Come to Canterbury. pifgflm cIty in the Garaen o f England for the next stage In your 
journey. Easy access to London and the continent of Europe makes the Franciscan 
Intemational Study Centre on ideal p lace to fol/ow studies or toke sabbatical time. Our 
students include friars studying for ministry. Franciscan friars and sisters from 01/ over the 
world taking modules in Franciscan philosophy, theofogy, history and spirituality and in 
formation in religious life , FISC also provides a Course for Franciscan Formators on behalf 
of the General Curios of the Order of Friars Minor and the Order of Friars Minor 
Conventual 

We offer 
SA in Theology 

Certificate in Franciscan Studies 

Certificate in Franciscan Formation 

Certificate in Franciscan Formation and Spiritual Direction 

MA in Theology (Franciscan Studies) 

PhD Supervision In Franciscan Siudies and Theology 

Sabbatical Programme - time for study. for reflection and relaxotion - you choose the 
proportions - in on International Franciscan family 

For more information contact 
BA and courses in Philosophy. Theology and Ministry - B\ Philippe Yates OFM 

email: philippe.yates@franciscons.ac.uk 
MA. Franciscan Studies and Sabbatical Programme - Sr Margaret McGrath FMSJ 
email: margaret, mcgrath@francisc ansac. uk 

Giles Lone. Canterbury CT2 7NA 

tel +44 1227769349 fox +4401227 786648 


www.franciscans.ac.uk 


The pertect 

gitt to 

commemorate 

the beginning 

ot the 800th 

anniversar~ ot 

the Franciscan 

movement. 

Finding Francis, Following Christ 
M ICHAEL H. CROSBY 


"Only Michael Crosby could make so many creat ive and compell ing con· 

nections! As a follower of Christ and of Francis, I can only hope that this 

book receives the readership it deserves. It is radical, personal, inspiring, 


and bri lliant at the same time." 


-Richard Rohr, OFM, Center for Acfion and Contemptatlon 

"Finding Francis, Following Chris ! proves it is possible to construct a 
Franciscan spi ri tu ality that strong ly challenges the Franciscan world without 
rejecting the official sources for Francis' life ... it's quite incredible." 

-William R. Hugo, OFMCap, author of Studying the Life of Francis of Assisi 

"Crosby's retrieval of early Franciscan stories will make readers stop and 
think how much the world today could be different if the message of the 

little Poor Man of Assisi were taken seriously." 

- Will iam J. Short, OFM, Franciscan School of Theology 

"Impressive scholarly research, yet eminently readable. Ably explains the 

universal appeal of 81. Francis." 

- Beatrice Bruteau, Ph .D., author of The Holy Thursday Revolution 

978-1 -57075-729-7 paperback $20,00 

466 
467 

http:www.franciscans.ac.uk
http:ansac.uk
mailto:philippe.yates@franciscons.ac.uk


The Cord, 57.4 (2007) 

St. Francis Spirituality Center 

200 St. Francis Avenue 


Tiffin, OH 44883 

Phone (419) 443-1485 


e-mail: retreats@Stfrancisspiritualitycenter.org 

www.stfrancisspiritualitycenter.org 


UPCOMING EVENTS/ PROGRAMS 

December 

1st Matthew's Infancy Narrative ... 
with a Touch ofLuke 

Facilitator: Frank Yeropoli Time: 9:30- 3:00 
Suggested Offering: 25. 00 
(Dinner and materials included.) 

5th Guest Night for Yoga 
!Jyou 've never done it and want to s ee ijit 's the 
right exercise and stress reliever for you, come as 
our guest ... Our small Christmas present to you. 
Facilitator: Sr. Paulette Schroeder osf 
Time: 6:30-7:30 

8th Mary the Peacemaker 
Entering Advent with Mary 

Mary pondered all things in her heart. Slow down 
with Mary as Christmas nears and the ((push" be
gins once again to completely lose ((center. " 
Facilitator: Virginia Welsh osf, .. . recent community 
minister for the Sisters of st. Francis, retreat director 
.. . speaker for Novena to Mary at Carey for the As
sumption celebration. 
Time: 9:30-3:00 
Suggested Offering: $25. 00 

Franciscan Pilgrimage Programs
38 yea rs of pilgrimage! 

Pilgrimage to Assisi FranciscanPilgrimages.com
and Rome 

Apd 1 · 12. 2008 lhe fastesl way to gel more information about our 
June 3 . 15. 2008 pilgrimages is to visit our web site. Youwill find pil
JUIl;; 30 - July 12, 2008 rimage details, cost, staff information and fAQs:
Jul" 24 - AugUSt 5, 2008 

www.Franc.scanPilgrimages(amOctober 18 - 29, 2008 

Custom Pilgrimages 
"~OIY Land Pilgrimage for Priests Customized pilgrimages are designed for a par
I)"0vember 5 - 13, 2008 ticular group, organizat ion or parish, such as the 

management personnel of a franciscan health sys
" / Pilgrimage to Ireland tem; high school and college students of franciscan 
/E~ne 1 -1 1, 2008 Colleges and Universities; Soards of Trustees and 

bPnefactof, of franciscan insti tutions; or a Secular~tUdY Pilgrimage 
Franciscan Regional rraternity. 


Sept~mber 13 - October 7, 2008 

Julv 2 - 25. "2008 

Franciscan Pilgrimage Programs 
P.O. Box 321 490Pilgrimage to the Holy Land 


Aprrl 21 - May 5, 2008 
 Franklin, Wisconsin 53 132 
Onober n -November 4. 2008 41 -1 ~27-0570 

WlV FranciscanPiigrimagescom 
California Missions Pilgrimage ~~ srllz@franciscanpllgrimages.com 
June 8 -15. 2008 

Pilgrimages . ..-not tours! 

Dear ReatlersJ 

This is the end ofthe first year ofthe new format 
of The Cord. WeJd like to know your opinion and 
suggestions on how we can make the journal a 
more effective means of increasing understand
ing and appreciation ofour Franciscan heritage 
and spirituality. Would you please take some 
time to fill out the addressed/stamped card at 
the back of this issue? An advisory board is be
ing re-constituted and will consider all opinions 
and suggestions in planning the future direc
tion of the journal. Thank you. 

If~ t?.1JUtJ4 &J. 
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Latest Releases 

from 


Franciscan Institute Publications 


Bonaventure's Writings on the Spiritual Life 
Introduction and Notes by F. Edward Coughlin, O.F.M. 

Fresh translations of Bonaventure 's Writings on the Spiritual 
Life include "Th e Threefold Way," "On the Perfection of Life ," 
"On Governing the Soul ," and "The SoiIioquium," with an ap
pendix of four other related texts. 

ISBN :978-157659-162-8 $40.00 

Bonaventure's Commentary on the Gospel of John 

Edited by Robert J. Karris, O.F.M. 
For the first time Bonaventure's commentary on the Gospel 
of John is now accessible in readable English wi th helpful , 

scholarly notes. Karris brings us Bonaventure 's interpretations 
which are often surprisingly contemporary, theologically at 

tuned, pastoral ly sensitive a nd textually oriented . 

ISBN:978-157659-143-7 $70.00 

WTU 2006 Franciscans and Liturgical Life 


Let us Praise, Adore and Give Thanks 


Edited by Elise Saggau, O.S.F. 
Contains essays by Catherine Dooley , O.P., Judith Kubicki, 

C.S .S.F., James Sabak, O .F.M. , William Cieslak, O.F.M.Cap. 

and Daniel Grigassy, O.F.M. 

ISBN:978-157659-141-3 $14.00 

Francis of Assisi and Power 

Jacques Dalarun 
A comprehensive survey of the medieval sources that deal with 

the ques tion of power amon g the Fra nciscan s . 

ISBN:978-157659-142-0 $35.00 

470 

Peter of John Olivi on Genesis 
Edited by David Flood, O.F.M. 

Peter Olivi studies history th rough Scripture, insis ting that the 

full course of history can be read in the revelation of the Book. 
La tin text with English notes. 

ISBN:978-157659-144-4 $50.00 

The History of Franciscan Theology 
Edited by Kenan B. Osborne, O.F.M. (reprinted 2007) 

Foundational Franciscan ins ights a nd intuitions are offered for 
consideration in the contemporary search for meaning. 

ISBN: 1-57659-032-1 $35.00 

See our website for a comprehensive list of titles pub


lished by The Franciscan Institute . 


Franciscan Institute Publications 


The Franciscan Institute 


St. Bonaventure University 


St. Bonaventure, NY 14778 USA 


http: //franciscanpublications.sbu.edu 


email: franin st@sbu.edu 


Phone: 716-375-2105 


Fax : 1-800-541-2525 or 716-375-2213 
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SCHOOL OF FRANCISCAN STUDIES 


PROJECTED SUMMER SCHEDULE 2008 


SFS Credits Course Title 

piEEKS 1-5: JUNE 23th -JULY 25th -] 

508 3 Franciscan Movement I 
519 3 Companions and Disciples 
560 3 Introduction to Franciscan & Medieval 

Studies 
546 3 Foundations of Franciscan Theology 
505 0 Integration Seminar 
597 0 Comprehensive Exams 

r.vEEKS3-5: July 7th - July 25th- -- -

525 3 Wri tings of Francis and Clare 
539 3 Formation in the Franciscan Tradition 
564-03 Special Topics: Beguines and Bizzoche 
558 3 Readings in Franciscan Theology: Ockham 
565 3 Franciscan Painting I 

pNE WEEK-COURSES-

564-01 1 Reading Bonaventure's Commentary on 
Luke 

564-02 1 Franciscans in the Contemporary Ameri
can Church 

pENERAL ORIENTATION COURSES 

520 2 Francis: Life and Charism 
501 3 Survey of Franciscan History 

472 

1 June 23-Ju!y 25, 2008 

Days/Time Instructor Pre-Requisite 

MWF 8:30-11: 15 am Michael Cusato , OFM SFS507 
MWF 8:30-11: 15 am Michael Blastic, OFM SFS518 
T,Th 8:30-11:15 am Margaret Klotz, OSF 

Wed 6:45-9 :30 pm 
M,W,F 1 :00-3 :45 p.m. Fr. Frank Lane 

IWEEKS 3-5: July 7th - July 25th 

M-F 1:00-3:45 pm Jean Franc;ois Godet-Calogeras 
M-F 1:00-3:45 pm Edward Coughlin, OFM 
TBA Alison More 
M-F 8:30-11: 15 am Tom McKenna SFS 546 

M-F 8:30-11:15 am Xavier Seubert, OFM 

lONE WEEK COURSES 

June 23rd-27th 8:30-11 : 15 am Robert Karris, OFM 

June 30th-July 4th 8:30-11: 15 am Meg Guider, OSF 

IGENERAL ORIENTATION COURSES 

M-F 8:30- 11: 15 am June 23rd-July 4th Mary Meany 
M-F 8:30-11: 15 am July 7th-25th Dominic Monti, OFM 
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ON THE FRANCISCAN CIRCUIT 

Seven Sacred Pauses: 

The Medicine of Deep Listening: 

A Silent Retreat 


November 30-December 2, 2007 

Scottsdale, AZ 


see ad page 463. 

God's Extravagant Love: 
reclaiming the Franciscan Theological 
Tradition 

December 7-9, 2007 Dublin, Ireland 
February 20-24, 2008 Tampa, FL 

see ad page 462. 

~ 
Awaken to the Sacred 
January 11-13, 2008 Danville, CA 

For information call 915-837-9141 
or go to www.sandamiano.org 

Festival of the 25th Anniversary of the 

Third Order Regu lar Ru le 


April 18-19-2008 St. Bonaventure, NY 
see page 460 for details. 

INDEX TO THE CORD - 2007 
ARTICLES BY AUTHOR 

Bux, Mary Beth, O.S.F. "Obedi
ence in Love." October/De
cember, 428-38 . 

Calisi , Maria, "Richard of St. 

Victor and Bonaventure: 

Living a Trinitarian Life ." 

April / June , 127-37. 


Carney, Margaret , O.S.F., "In 

Nomine Domini." October/ 

December, 365-77. 


Cusato , Michael F., O.F.M., "To 

Do Penance / Facere poeni
tentiam." Jan/ March, 3-24. 

Cusato , Michael F., O.F.M. "The 
Tau: The Meaning of the 
Cross for Francis of Assisi ." 
July/ September, 287-301. 

Dalarun, Jacques, et al. "Fran
cis's Autograph to Brother 
Leo : A New Reading." July / 
September, 329-35 . 

Dorsett, Felicity, O.S .F. "Three 
Hymns for St. Elizabeth of 
Hungary." October/Decem
ber, 449-53. 

Evans, Ruth, O.S .C. "The Office 
of the Passion by Francis 
of Assisi. " July/ September, 
302-28. 

Finnegan, Charles, O.F.M., 
"Caring for 'Our Sister 
Mother Earth ,'" April/June, 
172-84. 

Flood, David , O.F.M., "Francis 
of Assisi Who Loved Ani
mals." April / June, 166-7l. 

Flood , David, O.F.M., "Francis
can Women. " July/Septem
ber, 336-39. 

Haden, Kyle E ., O.F.M., "Suf
fering from a Franciscan 
Perspective. " Jan/March, 
25-42. 

Horan, Daniel P., O .F.M. , "Light 
and Love: Robert Grosse
teste and John Duns Sco
tus on the How and Why of 
Creation ." July /September, 
243-57. 

Hutchison , Patricia, O.S.F. 

"Apostolic Life." October/ 

December, 439-48. 


Imler, Mary Elizabeth, O.S.F. 
"The Spirit of Prayer. " Octo 
ber/ December, 383-92. 

Jamison, Diane, O.S.F. "Accep
tance Into This Life ." Octo
ber / December, 378-82. 

Kush, Suzanne, C.S.S.F. "Pro
logue." October/ December, 
3 63-64. 

Konnackal, Joy Joseph, T.O.R., 
"Elizabeth of Hungary." 
Jan / March , 99-102. 

Loughlin, Frances Lea, 
S .M.I.C .t , "Giles of As sisi, 
The Ecstatic Knight." April / 
June, 184-91. 
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Magee, Margaret , O .S .F., "Re
covering a Lost Horizon 
of Franciscan Evangelical 
Life: Reclaiming Penitential 
Spirituality for the 21 St Cen
tury." April / June, 139-59 . 

Mayer, Robert, "Connecting 
the Vernacular Theology of 
Francis of Assisi with John 
Duns Scotus's Causal Con
tingency." July/September, 
165-86. 

McCormack, Dorothy, O.S.F. 
"Fraternal Life." October / 
December, 420-27. 

Mulholland , Seamus, O .F.M. , 
"Duns Scotus's Primacy 
of Christ and Haecceitas 
as Bases for a Franciscan 
Environmental Theology." 
July/September, 258-64. 

Peterson, Ingrid, O.S.F. "Life of 
Poverty." October/Decem
ber, 414-19. 

Preparatory Commission of the 
2006 General Chapter of 
the OFM , "Vivere Secundum 
Formam Sancti Evangelii: A 

Time of Grace to Re-situate 
our Vocation and Mission. " 
April/June, 160-66. 

Shaffer, Timothy J., "Thomas 
Merton's Franciscan Spiri 
tuality." Jan/March, 63-8l. 

Smith, Kevin, T.O.R. "The Way 
to Serve and Work (ER 7: 1) 
An Assessment." October/ 
December, 405-13. 

Ohlein, Gabrielle, O.S.F. "Life 
in Chastity for the Sake of 
the Reign of God." October/ 
December, 393-404. 

Williams, Robert, O.F.M. Cap. 
"Jesus in Islam." Jan/ 
March, 82-98 . 

Williams, Robert, O.F.M . Cap. 
"Causality and Islamic 
Thought." April /June , 192
218. 

Youmans, Nicholas , "Merton, 
We Have A Problem : Read
ing Contemplation and 
Paradise in the Itinerarium 
with a Modern Day Trap
pist." Jan/March, 43-6l. 

POEMS 

Bodo, Murray, O.F.M ., "The 
Mystic Saint Clare. " April/ 
June, 138. 

Bodo, Murray, O.F.M. , "The 
Trees of San Damiano ." 
Jan/March,62. 

Bodo, Murray, O.F.M., "tree 
with birds." Jan/March, 
103 . 

Bodo, Murray, O.F.M., "Writing 
in Assisi." April/June, 138 . 

Mulholland, Seamus, O.F.M., 
"Collestrada." July / Septem
ber, 340. 

Mulholland , Seamus, O.F.M., 
"Damiano." July /Septem
ber, 341. 

Mulholland, Seamus, O.F.M., 
"Portiuncula." July / Sep
tember, 342. 

BOOK REVIEWS 

Santa Casciani, ed. Dante and 
the Franciscans. April/ 
June , 219-20. 

F. Edward Coughlin, ed. Writ
ings on the Spiritual Life. 
Works of St. Bonaventure, 
Vol. 10. July/September, 
344-45. 

Timothy J. Johnson, ed. Fran
ciscans at Prayer. The Me
dieval Franciscans, Vol. 4. 
October /December, 456-59. 

William H. Shannon. Thomas 
Merton: An Introduction. 
Jan / March , 105-08. 

Daniel Sulmasy, O.F.M., M.D.A 
Balm for Gilead: Spirituality 
and the Healing Arts. Jan/ 
March, 109-11. 

MEDIA REVIEWS 

Friedman, Greg, O.F.M., Assisi 
Pilgrimage: Walking in Faith 
with Francis and Clare. 
April/June, 221. 

Institute of Digital Theology, 
The Virtual Basilica ofSaint 
Francis ofAssisi: An Interac
tive, Explorable Environment 
with Integrated Text (CD 
Rom and Text). July/Sep
tember, 346-48. 

SUBJECT INDEX 

Bonaventure of Bagnoregio 
and Circumincession, 

April/June, 135-37. 
and Richard 's understand

ing of the Trinity, April/ 
June , 133-34. 

and the Trinity, April/June, 
127-37. 

the desert, Jan/March, 46
5l. 

the Itinerarium, Jan/March, 
43-46. 

the mirror, Jan/March, 51
55 . 

the sun, Jan/March, 55-59. 

Brother Leo 
and the letter from Francis, 

July / September, 329
35. 

Elizabeth of Hungary 
8 th centenary, Jan/March, 

99-102. 
Three Hymns. October/De

cember, 449-53. 

Francis of Assisi 
and animals, April/ June, 

166-71. 
and his vernacular theol

ogy, July / September, 
265-70. 

and the Letter to Leo, July / 
September, 329-35. 

and the penitential move
ment, April/June, 153
56. 

approach 	to creation, April/ 
June, 178-79. 
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Canticle of the Creatures, 
April/ June, 179-80. 

in Egypt, Jan / March, 20
24. 

and the Gospel in his writ
ings, April/June, 161
63. 

his influence on Scotus, 
July/September, 268
7l. 

his social setting, Jan/ 
March , 28-32. 

Lateran IV and the Tau , 
July / September, 293
98. 

LaVerna and the Tau, July / 
September, 298-301. 

The Office of the Passion, 
July/September, 302
28. 

Franciscan Ecology 
conversion to, April/June, 

175-77. 
examples, April/June, 172

74. 

Franciscan Eremitism 
and a hermit monk, Jan/ 

March, 68-8l. 

Franciscan Evangelical Life 
historical perspectives , 

April/June, 142-44. 
living the Gospel today, 

April/June, 163-65. 

Franciscan Identity 
and Ecclesial Identity , Jan/ 

March, 3-6. 

Franciscan Rule 
anniversary celebration, 

April/June, 160. 

essential content of, April/ 
June, 160-61. 

Franciscan Spirituality 
and women, July /Septem

ber, 336-39. 
characteristics of con

temporary penitential 
spirituality, April/June, 
157-58. 

penitential spirituality, 
April/June, 144-49. 

Thomas Merton's, Jan / 
March, 63-81. 

Giles of Assisi 
The Ecstatic Knight , April/ 

June, 184-91. 

Islam 
and causality , April/June , 

192-218. 
Jesus in, Jan/March , 82

98. 
rejection of neo-Platonism, 

April /June, 210-17. 

John Duns Scotus 
as voluntarist, July / Sep

tember, 283-85. 
causal contingency and the 

goodness of God , July / 
September, 272-76. 

causal contingency and 
God's Intellect, July / 
September, 279-82. 

causal contingency and 
God's Will, July / Sep
tember, 276-79. 

Creation as God's free gift, 
July/September, 250
54. 

haecceitas, July / Septem
ber, 260-64. 

his philosophical theology, 
July / September, 271
72. 

the Primacy of Christ, July / 
September, 258-60. 

Penance 
to do, Jan/March, 6-12. 
examples of, Jan/March, 

12-20. 

Richard of St. Victor 
contributions to Bonaven

ture, April/June, 129
32. 

! Robert Grosseteste 
on how and why of creation , 

July / September, 243
57. 

importance of De Luce, 

July/ September, 245
50. 

influence of Scripture on, 

· ~ 
July/September, 248
50. 

~ 
Suffering 

as salvific , Jan/March , 34
37. 

Francis's experiences of,

• Jan/March , 32-34. 

••
, from a Franciscan Perspec

tive , Jan/March , 25-28, 
4 37-42. 

I 
t 

Tau 
and the Fourth Lateran 

Council, July /Septem
ber, 288-93. 

Francis 's signature, July/ 
September, 287-88. 

Third Order Regular Rule 
Anniversary, October/De

cember, 363-64. 
Chapter One, October/De

cember, 365-77 . 
Chapter Two, October/ De

cember, 378-82. 
Chapter Three, October/ 

December, 383-92. 
Chapter Four, October/ De

cember, 393-404. 
Chapter Five, October/ De

cember, 405-13. 
Chapter Six, October/De

cember,414-19. 
Chapter Seven, October/ 

December, 420-27. 
Chapter Eight, October/De

cember, 428-38. 
Chapter Nine , October/De

cember, 439-48. 

Thomas Merton 
and contemplation, Jan/ 

March, 46-6l. 
and Franciscan spirituality, 

Jan/March,63-8l. 
and the Itinerarium, Jan/ 

March, 43-46. 
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BIL 
Ctc 
CtExh 
IFrg 

2Frg 
3Frg 
LtAnt 
ILtCI 

2LtCI 

ILtCus 
2LtCus 

ILtF 
2LtF 
LtL 
Lu\1in 
LtOrd 
LtR 

ExhP 

PrOF 


PrsG 

OfP 

PrCr 

ER 


LR 
RH 
S'lI8VI"1 

Sal V 
Test 

TPJ 

lLAg 
2LAg 
3LAg 
4LAg 
LEr 
RCI 
TestCi 
BCI 

Abbreviations 

Writings ofSaint Francis 

The Admonitions 
A Blessing for Brother Leo 
The Canticle of the Cre,ltures 
The Canticle of Exhorution 
Fn1grnents of Vi'orches ter 
Manuscript 
Fragments of Thorn 'lS of Celano 
Fragrnents of Hugh of Digne 
A Letter to Br. Anthony of Padua 
First Letter to the Clergy 
(E,lrlier Edition) 
Second Letter to the Clergy 
(Later Edition) 
The First Letter to the Custodi,rns 
The Second Letter to the 
Custodians 
The First Letter to the F.1ithful 
The Second Letter to the Fai thful 
A Letter to Brother Leo 
A Letter to a Minister 
A Letter to the Entire Order 
A Letter to the Rulers of the 
People 
Exhortation of the Praise of God 
A Prayer Inspired by the Our 
Father 
The Praises of God 
The Office of the Passion 
The Prayer before the Cruci fi x 
The Ea rlier Rule (Regula non 
bullafa) 

The bter Rule (Regula bill/ora) 
A Rule for Hermitages 
A Salutation of the Blessed Virgin 
Mary 
A Sa'iutation of Virtues 
The Testament 

True and Perfect Joy 

Writings ofSaint Clare 

First Letter to Agnes of Prague 

Second Letter to Agnes of Prague 

Third Letter to Agnes of Prague 

Fourth Letter to Agnes of Prague 

Letter to Errnenrrude of Bruges 

Rule of Clare 

Test'lmen t of Clare 

Blessing of CLue 


IC 

2C 

3C 

LCh 
Off 

LJS 

VL 

1-3JT 
DCorn 

TL 
lMP 

2MP 

HTrb 

ScEx 

AP 
UC 

AC 
I-4Srrn 
LMj 

LMn 

BPr 

ABF 

LFI 
KnSF 
C hrTE 

ChdG 

Franciscan Sources 

The Life of Saint Francis by 
Thornas of Celano 
The Remembrance of the Desire 
of ,1 Soul 
The Treatise on the Miracles by 
Thomas of CehlJlO 
The Legend for Use in the Choir 
The Divine Office of St. Francis 
by Julian of Speyer 
The Life of St,Francis by Julian 
of Speyer 
The Versified Life ofSt. Francis 
by Henri d'Avranches 
The Praises by Jacapone cia Todi 
The Divine Cornedy by Dante 
AJiegheri 
Tree of Life by Ubertino da Casale 
The Mirror of Perfection, Smaller 
Version 
The Mirror of Perfection, Larger 
Version 

The HistOlY of the Seven Tribu
lations by Angelo of Clareno 
The Sacred Exchange between 
St. Francis and Lady Poverry 
The Anonymous of Perugia 
The Legend of the Three Com 
pamons 
The Assisi Compilation 
The Serrnons of Bonaventure 
The Major Legend by Bonaven
rure 
The Minor Legend by Bonaven
ture 
The Book of Praises by Bernard 
of Besse 
The Deeds o f St, Francis and His 
Companions 
The Little Flowers of Saint Fr,lncis 
The Knowing of Saint Francis 
The Chronicle of Thomas of 
Eccleston 
The Chronicle ofJordan of Giano 
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