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THE MONTHLy CONFERENCE
FRANCISCAN OBEDIENCE

When orr Seraphic Fathe Francis meditated on the earthly
life of the Incarnate Word, when he pondered the mystery of the
divine presce in the Holy Eucharist, he saw clearly that the only
way to the perfect imitation of Christ is the way of unlimited loving
obedience. His metanois, terefore, his radical turning to God, be-
gan with ancger listening to the voice of the Father in whose will
he saw the perfection and fulffment of life. With the words of
Christ in hisheart: Not by breqf glone does man live, but by every
word that comes forth from the "’ uth of God (Mtt. 4:4), he bowed
his head to God in humiliy, sgnced the voices of the world and
of the flesh, and threw open h ';ﬁistening soul to the voice of the
Beloved. ¥
Our life in penance, thenis essentially a life in obedience;
and withouta dear undersandifg of what obedience meant to our
Seraphic Father we can hardly b pe for a clear understanding of our

...

Franciscan vocation.

1. Holy Obedience o ;;the Franciscan Vocation

To grasp fully the importange of holy obedience in our Francis-
can life, weneed only look to m&mords of our Holy Father Francis:
“Holy obedience puts to confu*j all bodily and carnal desires and
keeps its body mortified for obefiience to spirit and to brother, and
this world, and not only to men,
gs, so that they can do with him
them by the Lord from on high”
we study this passage in connec-
nning of Lent to Pentecost, we
bedience as the Church under-
8 the soul for the coming of the
e crippling bonds of fear and
pout all striving for the things of
geceptive listening to every word
b to every word that is spirit and
pyuered Satan and redeemed the

makes a man subject to all mendg
but also toall beasts and wild 4
whatever they want, asfar asisg
(Salute to Virtues, Opuscula 20§
tion with the liturgy from the
shall see that Francis underst
stands it—as the power that pre
Holy Spirit. Obedience looses
timidity, banishes self-seeking, v
the world, and opens the soul
that comes from the mouth of
life. As the obedience of Chri
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world, so too the obedience of every follower of Christ overcomes ev
and heals the ravages of sin. i

From this it is obvious that our Seraphic Father conceived gf
obedience as something quite different from what is usually undes
stood by the religious vow and virtye, We need not go into the latte}
point here; every well-trained novice knows what the religioy
vows and virtues are, what they allow and what they forbid, and wh 4
—more or less—their purpose is, Suffice to remark in passing th"
Saint Francis never regarded obedience as a kind of steel-barref
cage where the soul is broken and beaten raw until it has no will le#
at all, or where it can prove its capacity for blind self-annihilati
sacrifice. Quite the contrary. For him obedience meant not only sad
rifice but also, if not primarily, profit and gain; it meant not ut't‘
self-annihilation but fullest life and freedom and growth to perfe
tion. Obedience was both the goal] and the pivot of his turning td
God in penance. 9

Plainly, then, if we are to live our religious life in the spirit of
the Gospel, we must see obedience not as a pattern or a mould sef
before us according to which we must allow ourselves to be
or formed regardless of any violence to our nature, but rather as {i'
most precious gift, a means to a new and abundantly fruitful life.
We are “received to obedience” (I Ryle, 2), while at the same time}
we pray: Take me, O Lord, according to thy word, and I shall live]
(Ps. 118:8) . It may be said in all truth that the basic value of our;
religious life lies in the power of our capacity for obedience. The]
strength of soul that comes to the obedient man is both a reward for|
his own acts and a gift of God’s grace; and while the gift of grace is
infinitely more than our own acts, nevertheless Saint Francis could |
assure his brethren: “I know what the blessing of obedience is, and§

that none of that man’s time passes without gain who has put his
neck under the yoke of another” (I Celano, 151). ]

In the last analysis, obedience and the religious life are synony-§
mous terms in the writings of Sajnt Francis; and obedience is noth- §
ing less than the loving observance of the law of God. Thus he wrote |
in the First Rule (C.5): “And let all the brothers understand that §
if at any time they should turn from the commandments of God
and wander outside the bounds of ghedience, they are under a curse |
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outside of obedience,as the Prophet says (CE. Ps. 118:21), for as long
as they knowingly rmain j gych sin. And when they persevere in
the Lord’s commandments, ) which they have pledged themselves in
the holy Gospeland thejy way of life, let them understand that they
abide in true obeditnce apg are blessed by the Lord.” It is well to
note that the disobedient brther is under a curse not because he has
withdrawn hinself fiom gpegience; the curse lies in the very state
of being withiawn. On g other hand, the obedient brother is
blessed by thevery state of remaining in obedience. To the mind
of Saint Frands obelience g not so much a good act as a reward;
disobedience isnot o mycy 5 sin as a punishment.

2. The Mysery of Holy Obedience

We know from the 1jf and writings of Saint Francis that he
prized obedience alove al] pther virtues and practiced it almost to
the point of filly. But do we know why he so loved obedience? Do
we know whyhe sooften goke of it, so strongly insisted on it for
his brotherhood? Certainly it was not because he saw in obedience a
means of binding hissomewhat erratic brethren into a unified group;
nor was it beause, s a ope-time aspirant to knighthood, he knew
the military advantges of chedience; and still less was it because he
regarded obedience as a means of strengthening his Order and in-
creasing its eficieny in the work of God. None of these reasons,
however objecivelyvalid in themselves, would answer the question
of why Franci loved obedimce, for he was never a man of ulterior
motives. Our Seraphic Father was obedient simply because Christ
was obedient. He ieeded:#0 other motive. The clarity and im-
mediacy of his spirtual pepeption assured him that the imitation
of the life of Christis the #tly way to the honor and glory of God
and to human salvition. Hgnheard the voice of the Master saying:
Follow me. That wi eno 'x_,He followed, keeping the ears of his
spirit alert tothe vords offill:Lord, walking faithfully in the foot-
steps of his Beloved;and i s he found his deepest joy and peace.
But to Frandisobedience. pen more than this; it was the means
of his being nailedto th B: with Christ, of his becoming one

ingitimate sacrifice of Calvary. As “our

with his beloved Muter in
Lord Jesus Christ ave uife rather than fail in obedience to
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his most most holy Father” (Letter to the General Chapter), so “that]
man gives up everything he possesses, and loses body and life, whoy
keeps himself wholly ready for obedience at the hands of his super
or” (Admonitions, 3).
But even with this we have not yet reached the deepest mystery
of obedience. If Franciscan obedience means the perfect imitation .y‘
the human life of Christ, it also means the birth and growth of &
new power in Us, a2 new being. For “we are brothers of Christ whe:
we do the will of his Father who is in heaven” (Letter to All th
Faithful) . Let us pause here for a moment and consider this. It §
precisely at this point that Franciscan obedience can be seen not #
action emanating from our will to submit, but as forming power ac§
ing upon us, It is divine power, and when it operates in us it ennobld
us immeasurably; for what greater nobility could be given us pod
creatures of dust than the nobility of being made brother of Chri
This leads us to a still deeper mystery contained in the words
our First Rule (5): “Let them (the brethren) through charity
spirit willingly serve and obey one another. And this is the true a
holy obedience of our Lord Jesus Christ.” Here we see that Fran
can obedience is much more than a noble act of the will; it is mo
even, than the following of Christ; it makes us not only brothers ‘§
Christ but bearers of the mystery that Christ lives anew in the obe:
ent man. Abide in me, and I in you. If you keep my commandme
you will abide in my love. (Jn..15:4; 10). Where a man is truly§
bedient, there he sets forth the obedience of Christ; with the Apost
he can justly say: “I am obedient, now not I, but Christ is obedie
in me.” Christ’s work of salvation, his obedience to his Father’s wil
appears in us and through us when we are obedient with him. f"
obedience, therefore, derives its fullest value not from the fact th
it is the way Of our own personal salvation but from the fact t
through it the whole world is made to share in the saving work'§
Christ. Obedience restores Paradise; for “Adam could eat of
fruit of any tree in Paradise, and he committed no sin so long as'§
did not act against obedience” (4dmonitions, 2). Adam’s disobel
ence brought original sin into the world with all its consequent e
Christ, the second Adam, redeemed the world by becoming obedié}
unto death, even to the death of the cross. The obedience of religiof
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life is this “true and holy obedience of our Lord Jesus Christ,” and by
its divine power operating in us and through us we can bring peace
and healing to the rebellious, suffering world. The obedient religious
shares in the redeeming power of Christ—this is the point we should
always bear in mind. If we meditate deeply on this mystery we shall
come to realize that the power to bring peace and security to our
threatened civilization is indeed ours, but only through obedience.
This is the purpose of our Order, this is our role in the world.

3. The Boundaries of Obedience

If we are to see religious obedience as the saving obedience of
Christ renewed in us for our own and the world’s salvation, it is
immediately obvious that obedience ends where anything contrary
to salvation begins. Therefore Saint Francis was quite explicit in
saying that his brethren must obey their superiors “in matters that
concern the welfare of their soul and are not contrary to our way of
life” (I Rule, 4). This does not mean that obedience must be fol-
Jowed everywhere except where there is question of sin; actually,

- where sin begins obedience ceases to exist. Saint Francis never said

that obedience must not cross the boundary into sin, but that it can-
not. “If, however, any one of the ministers commands any brother
to do anything against our way of life or against his conscience, the
brother is not held to obey him; for that is not obedience if a fault
or a sin is committed by it.” (I Rule, 5). It follows, obviously, that

,, we can be truly obedient only if we understand obedience with the

mind of our Seraphic Father, as a mystery of salvation, “the true

| and holy obedience of our Lord Jesus Christ.”

We see, furthermore, that Saint Francis had no illusions about

 the so-called “grace of office.” Superiors hold authority from God, but
 they are not God themselves, nor do they speak with the voice of
>0d, nor is the will of God necessarily manifested through their will

d commands. We must always be sober in this matter. A religious
Pho obeys his superior should be aware that he is not obeying God,
Jut obeying for love of God. Thus Francis admonished his brethren
O consider in their superior not the human person but him for
hose love they are subject. The more insignificant the one who
esides, the more acceptable the humility of the one who obeys”
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(I Celano, 151). And should a superior give an unwarranted com-|
mand that cannot be obeyed, the brethren must not disown their}
superior for that, and even if they suffer persecution from him as af
consequence, they should love him the more for love of God. “For h
who would sooner suffer persecution than be parted from his bre;
thren certainly abides in perfect obedience, since he is laying do
his life for his brethren” (4dmonitions, 3). !
It is significant—and unfortunately we so seldom catch the sigy
nificance—that Our Seraphic Father always spoke of love and obedij
ence as companions and equals. Obedience could only be “loving
obedience;” and “holy Lady Charity” was greeted with “her sisteg
holy Obedience.” (Salute to the Virtues, Opuscula 20). This take}
us to the source and origin of obedience—love of God and of h"
divine Law. Love and obedience are one. Both bow to every wisy
and command of the brethren; both desire the welfare of all meng
as Christ desires it. “For obedience is true and in keeping with holf
charity when it satisfies both God and neighbor” (Admonitions, 3}
Love gives even the commanding superior the virtue of obedience
And where love is equated with obedience it follows that our love af
well as our obedience will be poured out for the welfare of alf
mankind. Because our Holy Father Francis was s0 completely filleg
with love of God and with reverence for the mystery of holy obed
ence, he loved all creatures and desired to be subject to them, fof
they in turn were obedient to their Lord. It was because of hif
deep admiration for the power of God operating in the forces of nal
ture that once when his coverlet caught fire and he quenched
flames, he immediately blamed himself for discourtesy in not letti
Brother Fire finish eating it (Mirror of Perfection, 177). He felt
he had interfered with Brother Fire’s obedience, for it is the will
God that fire should burn. Such an attitude, charming though ;,
may be, is highly exaggerated and not a little bit foolish—from th
standpoint of human prudence. No one is obliged or even advise
to carry obedience to such lengths. Yet—was not the exaggerate
obedience of our Seraphic Father something like the divine obed!
ence of Gethsemani? of Calvary? of the Holy Eucharist? Was nd
the folly of his love something like the folly of the Love that died
on the cross? "

\'
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Let us think of this, ponder it deeply, and strive with all our
strength to follow the obedience of Christ as our Seraphic Father
so urgently bids us. With the grace of obedience we can speak of
victory. Let us turn our mind in true metanoia to hearken to the
words and the will of God. Let us immerse ourselves in the joyful
depths of the life-giving mystery of holy obedience. Then God will
come to us and make his abode with us, and we will experience the
beatitude of our Father Francis: “Blesied is the servant who obeys.”

Fr. Philotheus Boehner, O.F.M.

THE FOUNDING YEARS OF THE SISTERS OF
THE THIRD ORDIR OF ST. FRANCIS

Continued from the June Issue
St. Clara Convent~The Plague Year

Once settled in their new convent, the Sisters in accordance with
the original plan of Bishop Neumann, devoted themselves to the care
of the sick poor. Father Naier, C.SSR,, then rector of St. Peter Church,
asked that they visit the sick of his parish. They did so, ministering to
each patient with the spontaneous self-sacifice of dedicated souls. The
Sisters, still in the lay attire of the poor, call at some humble home. One
Sister is equipped no doubt with a rudimentary nursing kit; the other,
with the necessary articles for the administration of the last sacraments.
Of course healing comes. If at times it is denied to the body many are
the returns to the Church, conversions to the Faith, edifying acceptance
of God’s Will under trial and affliction,

For this service to Christ suffering in their brethren, the Sisters
accepted no recompense. With Franciscan optimism, they faced the
broblem of providing for their frugal needs if not with ease certainly
with resilience, sewing, doing fancy work, making the artificial flowers
then quite popular in church decoration, Despite their industry, they
Were at all times very poor. The annals tell that at one point they had
in the community purse three cents, At another time, it is related, a
hungry little postulant, in search of a piece of bread, could find only a
few crumbs in the box.

Another familiar account of that period is told of a Sister who ex-
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to do so now. But today I am giving yo
The fifty dollars in gold that he slipg
seemed like a fortune to the little commug
both fuel and food met in a more equit‘

Despite the rigors of their lives, the §
Convent with that pure joy that comes fi§
tent. “In His Will is our tranquillity,” /§
Two more postulants entered: Mother's
Sister Joanna; and Frances Schoenenb
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For the Sisters teaching in St. Al
at first found a house on the corner of
herself took over the task of teaching
with this, so in other missions opened
Francis went first, learning the problems:
ing the first heavy burdens, injecting i
dedication that ennobled all the weary.

The St. Clara Convent was becomi
munity. Mother saw the need of estab.
Novitiate. On Reed Street, above Fif
seemed to answer her needs. Although
financial assistance, he encouraged her
generously did the people respond that}
had but three cents at her disposal,
build an additional three-story housej

Francis of Assisi, the establishment was'#§
28, 1858. That day was also notable for tiing
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the renowned Mother Agnes. In 1871 the Novitiate was transferred to
its present site, Glen Riddle; the Motherhouse, in 1896.

During the winter of 1858 smallpox raged in Philadelphia. The
work of the Sisters was already well known in St. Peter and St. Michael
Parishes and in the southern section of the city. It was natural that the
people should turn to the Sisters in their sickness and terror. With
courage and generosity the little band (at this time there were only
twelve members, eight professed Sisters and four novices) went out to
nurse the sick. Often they brought the sufferers into St. Clara and St
Francis Convents for care, especially the working girls evicted from their
places of employment because they had contracted the dread disease.
Sometimes, it is recorded, the Sisters were on volunteer duty for as long
as three nights in succession. They were not afraid, but gave unstintingly
ot their youthful strength and pure love. Even of their little portion.of
worldly goods they gave, for much of the expense for those poor sick
people had to be met from their scanty income. They welcomed it all:
the fatigue, the danger, the privation—with a wonderful cheerfulness.
And even today it is a living tradition and a matter of record that the
people of Philadelphia rejoiced that they had in their midst those who
would bring to them, with gladness, the mercy and the charity of Christ.

St. Mary Hospital: the Sisters Undertake the Care of the Orphans

An aftermath of this period of affliction was the development of two
important types of fraternal charity: the care of the orphan and the care
of the sick in hospitals.

Since the St. Clara Convent could no longer accommeodate all the
sick who were brought there, Mother Francis sought a more spacious loca-
t{on. She found this at Fourth and Girard Avenue in a roomy old mansion
that rented for $500 a year—a reasonable price even in those days but a
fortune to Mother Francis and her Sisters. She was convinced that in the
care of the sick the Sisters of St. Francis could do much for God and
souls; therefore, trusting in Divine Providence, she signed the lease. A
Quaker physician who had admired the work of the Sisters during the
plague offered his services gratis. By December 10, 1860, the twenty-bed
hospital was opened under the title of St. Mary. Again it was Mqther
Mary Francis who headed the staff. She nursed the patients with delicate
consideration and maternal concern. It is told how she delighted in serv-
ing every tray herself, buoying each patient with words of encourage-
ment and holiness. Now, from those early beginnings, there has grown
the present far-flung and highly specialized work of this Community in
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thirteen hospitals in New Jersey, Pennsylvania, Delaware, Maryland
Florida, Oregon, the state of Washington and Ireland. i

From the beginning Mother Francis and her companions were con
cerned with the welfare of the dependent children and orphans of Philg
delphia. Early in 1859, February 28 to be exact, the Sisters undertook ti§
care of St. Vincent Orphanage in Tacony. Sister Bernardine, Sist4
Angela, and Sister Agnes were in charge. Although the work there w4
terminated by December 6 of the same year, it initiated the Sisters ing
that particular form of charity so pleasing to the Father of Orphan
Today, the Sisters of St. Francis staff seven homes in Massachusetts, Neg

Jersey, Pennsylvania, and Washington.

The New York Mission:
Their Separation from the Philadelphia Foundation

In the spring of 1858 the Reverend Commissary Leopold Moj
gemba of the Minor Conventuals asked Mother Francis for teachers
two of their New York parishes. Bishop Neumann consenting, Mothd
promised to send Sisters when the schools were ready. Meanhwile, 3
suddenly called that saintly prelate to his eternal reward on January §
1860. His co-adjutor, the Most Reverend James Frederick Wood, suf
ceeded to the see of Philadelphia. In him, as in his revered predecessal
the little community enjoyed true spiritual leadership. His visits wen
frequent and full of consolation. It is an undoubted fact, however, tha
had Bishop Neumann lived a long episcopal life, subsequent events if
community history may well have been different. i

In March of 1860, the Conventual Fathers sent for the Sisters to sta :
the school in St. Mary Assumption Parish in Syracuse. Mother left wit
Sisters Antonia, Angela, and Isabelle. Later she returned for more
cruits for St. Joseph School, Utica. On April 10, Sisters Bernardine, A¥
phonsia, Petronella, and Josepha became the pioneers there. :

In these new ventures Mother Francis and her Sisters were encoug
aged at what they believed was the enlarging scope of their work. "Thj
assumption of duties in New York did indeed lead to a wonderful flo W
ering of Franciscan life there, but in a manneér in no way anticipated i
the founding Sisters. 1

On a canonical visitation, Bishop Wood learned that the deed tf
the Reed Street property was in the names of Mother Francis and he}
two consultors, both laboring in the diocese of Albany. Later events
vealed that His Lordship did not think this legal arrangement wise;
feared differences with the New York Franciscan Fathers under whos§
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spiritual direction the community had been placed. The Philadelphia
prelate’s solution to what he foresaw might result in a problem brought
about the unusual development in Community history already alluded to.

For the first public profession in the order, November 21, 1860,
Bishop Wood instructed Mother Francis to invite her two consultors to
the ceremony when he would accept the vows of Sister Aloysia and
Sister Teresa. The ceremony over, Mother and her consultors were in-
vited to the Bishop’s residence for a business meeting.

When the Bishop explained his concern about the deed, the Sisters
jmmediately conformed to his wish, deeding in proper legal procedure
the property to Mother Francis and the diocese of Philadelphia. His
Lordship then invited the New York Sisters to return to Philadelphia if
they so wished. It is hardly possible that the Sisters understood the impli-
cations of that statement. Addressing Sister Bernardine and Sister An-
tonia, Bishop Wood announced that he was separating the New York
foundations from the Motherhouse in Philadelphia, and that he was re-
questing Bishop John McCloskey of Albany to affiliate them into his
diocese.

Hard as that blow was to bear for all the Sisters, particularly the three
founders, history reveals that it was God’s way of bringing into existence
the Syracuse foundation that He had destined for a particularly noble
work of charity. Upon being informed of Bishop Wood’s decision, Bishop
McCloskey consulted with the Reverend Father Moczygemba and
through him affiliated the Sisters teaching in Syracuse and Utica with
the Second Order of St. Francis of Assisi. This separate community, now
numbering approximately 500 members, is famed for its work with the
lepers begun by Mother Marianne, true spiritual daughter of the intrepid
Anna Dorn. It may well be doubted, had those Sisters continued under
the Philadelphia generalship, whether they would ever have entered into
that unusual sphere of charity. In God’s plan, the abrupt severance served
a great end.

The Buffalo Foundations

In 1861, Reverend Father Kleinenden, C.SS.R., rector of St. Mary
Church in Buffalo, asked Mother Francis for Sisters to engage in social

| service work in his parish. He had already heard of their good work in

St. Mary Hospital, and desired that his parishioners have the benefits of
their ministry. This permission was obtained from Bishop Wood, and
Sisters Elizabeth, Bonaventure, and Magdalen, as well as Mother’s own

| daughter, Johanna Bachman (now a postulant), were sent there. Sister

argaret, one of the foundresses, was in charge.
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October 10, 1862, was an auspicious date for those Sisters. On
date they moved into their first convent at 337 Pine Street from a Litthy
house on Minor Street which had followed upon a few rented room{
That day was also memorable for the fact that Mother Fraru.:is brough
her little eleven-year old daughter, Cunigunda, to Buffalo to live. Att b
point in Mother’s history, both her daughters and her sisters were in
New York missions. New members began to enter, On December 28, 186
five postulants received the holy habit from Father Claessens, C.SS. i
then rector of St. Mary's, who had been delegated by Bishop Timon §
preside at the ceremony. L

About this time, Bishop Timon offered the Sisters a property §
East Eden, a2 community about ten miles east of Buffalo, if they woul§
staff a school there. The fifteen acres of ground surrounding the of
house, and the remote situation, attracted Mother Francis. It is generalg
believed that she would later have transferred the novitiate there. Sis
Joanna, Mother’s sister Louise, was placed in charge. ’

Death of Mother Mary Francis

On February 22, 1863, Mother Francis returned to Philadelphia frof
Buffalo in anticipation of a reception of Philadelphia postulants. A letd
written on October 27, 1862, from Buffalo, reveals that she was alrea§
in poor health. She refers to the fact that her health *has grown wo
since my arrival here. I think the raw air and the intense cold are largi A
to blame for this.” Then, casually, she announces what must have beg
apparent to her, her coming death, Her words emphasize the whole te .
of her life with lucid eloquence—the motion of the soul in loving tr
toward God:

He (the doctor) diagnosed my condition as tuberculosis in
the worst form. This did not alarm me, however, for God
knows that I would rather be sick than well, and that an
early death would be my greatest gain. But, Lord, Thy will
be done. 1
Then, with that splendid factualness about personal cares that reves
to the thoughtful the sound integration of her personality in God, &}
said: ¢
I am writing this, not for sympathy, but so that in case my
return is delayed you may know the reason. ]

Despite intense pain and exhaustion, Mother Francis insisted upd
assuming the responsibilities of the Investiture. During the ceremol
she collapsed and was taken to St. Francis Convent, later to St. M
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Hospital. Sister Agnes, the novice mistress, took Mother’s place in the
investing ceremony.

On June 29, the feast of St. Peter and St. Paul, Mother Francis was
dying. Sister Agnes and Sister Aloysius remained with her during the
long night, assisting her to dedicate the last painful moments in acts of
love of that God whom she had served with such heroic fidelity. All the
calm endurance and holy resignation that had sanctified her life she
displayed in the hour of death. Before noon, on the 30th of June, 1863,
Mother Mary Francis turned peacefully, with the prayers of the Sisters
echoing in her soul, “to the God of Love,” as she had said, “Who inflames
my heart with His sentiments.”

On the feast of the Visitation, Mother Francis was buried from St.
Peter Church. Clothed in her religious habit, she lay barefoot, in a plain
pine coffin, upon shavings covered with a white cloth. Her remains, first
interred in St. Peter Cemetery, were taken to the convent cemetery in
Glen Riddle in 1875.

In considering the special vocation Mother Mary Francis had to
religious life and to the founding, in conjunction with Sister Margareta
and Sister Bernardine, of the Institute of the Third Order of St. Francis,
one must remember that she followed the normal ways of thought and
prayer. As far as is known, she had no visions, no ecstasies, no revelations.
In the difficult beginnings when she, more than Anna Dorn or Barbara
Boll, had reasonable cause to question the validity of her vocation, she
never wavered in the firm conviction that the establishment of the com-
munity was the will of God. The gift of prudence, which could well
have cautioned her against the practicality of the step she was taking, ac-
tually was a strong factor, enlightened by grace, in the successful forma.
tion of the order. In her is manifest how far supernatural prudence

- differs from mere earthly caution, and in the history of her Community
| during the last one hundred years one sees how great can be the conse-
| quences of a movement of the soul toward God in complete trust and

abandonment. Actually, only eight of Mother Mary Francis' thirty-nine
years were spent as a Sister of St. Francis, yet in that period of time she
carried the Community through the most difficult years of establishment

t and laid, in broad outlines, the work of the community even as it is
carried out today: social service, teaching, the care of the orphan, the

tare of the sick and the aged.

The Buffalo Foundation Becomes
Independent of the Philadelphia Institute

Mother Mary Francis’ death brought about the separation of the
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Buffalo Sisters from the Philadelphia foundation. Informed of Mother’s |
death, Bishop Timon of Buffalo notified the Sisters there that they would
elect their own superior general in Buffalo since the Rule of their In- |
stitute made no definite reference to elections. The Sisters felt obliged to .f
accept the severance, and Sister Margareta became the first Superior
General. Thus, in the course of eight year, each of the founding Sisters “‘
had become the General of a religious institute. The Buffalo foundation,
now numbering approximately 400 members, has done remarkable work §
for God and souls in its schools, hospitals, and home for the orphaned and 4
the aged. ]
The Philadelphia foundation, deprived as it was of all three of the |
founding Sisters, was blessed by God in the appointment of Motherj
Mary Agnes who governed the Community for forty-two years. But her
long and fruitful leadership constitutes another chapter in the historyg
of the Sisters of St. Francis. 4

Today, the Glen Riddle Franciscan Sisters number almost 1600
professed Sisters. Their scenes of labor extend from New England tol
Florida, from the state of Washington to California, and across the Atlan4
tic to Ireland where St. Patrick Hospital was opened by them two yea -
ago. Adapting themselves to the technical and social pressures of thef
present age, to the highly specialized requirements of educational and]
social work, fundamentally they function still in the spirit of theig
founding Sisters: that this Institute is the will of God and that in theiil
complete abandonment tn His Providence they will find the means fwf
the grace faithfully to execute His designs in their lives and in the live#
of all those whom He sees fit to be touched by their Franciscan vocationg
As the Community enters upon the second century of its existence, it
the prayer of every faithful member that in their Order and in theil
lives God, in His goodness and His mercy, may be glorified!

Sister Jeannette Clare, O.S.F.

FATHER PHILOTHEUS BOEHNER, O.F.M.

When a dear and familiar figure is suddenly snatched away b
death, the shock usually dispels all remembrance of whatever huma}
imperfections may have plagued him in life and presents him to hy
memory in the full glory of untainted holiness. But somehow it is diff
ent with Father Philotheus. Those who were closest to him and kne
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him best are remembering him now exactly as he was in life, with alll the
little weaknesses that made him so endearingly human. Perhaps this s
because “his unassuming simplicity covered what was a real and degp
holiness. Like a true Franciscan, he was one who dared to be perfectly
himself with our Lord.”! It would be something of an affron: to i
memory if we were to attempt to describe him now as a pangot of
perfection, nor would it be a true description, for he was a manof fish
and blood, with a great mind and a very great soul, who made the mj
takes that all men make who try to accomplish great things, Sothisj
not to be read as a panygeric but as a portrait sketch; as true to lift &3
loving memory can make it.

Heinrich Boehner was born in the little Westphalian town of
Lichtenau, February 17, 1901, the youngest of the seven childre bon
to Franz and Maria Boehner. His early childhood was pleasantly up.
eventful—except for the problems that arose over his lack of intertstyy
study and his frequently-indulged preference for unscheduled exwrsioy
into neighboring fields and woodlands. He was always vaguely puzly
by what went on in the classroom, yet every year he somehow managy
to get himself promoted. Life for him was what it is for most boyi~a
agreeable succession of parental caresses and punishments, of intramuy|
skirmishes with brothers and sisters, of winter skating and summer swin
ming, spring hiking and autumn hunting. And then came the call of ti
Lord. His “vocation,” however, was much more a matter of expedicny
than of piety, for it was the result of a battle with a schoolmate Youg
Heinrich had beaten his opponent so badly that inter-parental fecling
ran high, and his long-suffering father, always a prudent man, thoug
best to enroll his son in another school. The only suitable alternatiy
was the Franciscan Seraphicate at Brakel, and thus it was that Heinrigy
Boehner found himself on the way to becoming a Friar Minor.

The new environment effected little change in him. He was st
very poor in his studies, still very vague about things in generalands
pecially about what it meant to be a Franciscan and a priest. It wasly
until the last years in the clericate that Heinrich—by then Frater P

| Otheus—gave evidence of any outstanding ability. An inspiring teady
| of botany awakened him to the joy of scientific study, and from then ,
E Lo the amazement of everyone, he distinguished himself in all the courg

of the clericate. The only exception was canon law which, character

tically, he despised and barely passed.

Meanwhile the tuberculosis that had already carried off two of t

other Boehner children attacked Frater Philotheus. He fell so ill thatle
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had 10 hope of being ordained; but he willingly submitted to treat.mentf"
and Prepared himself for death by translating Etienne Gilson’s La Philo—f“
sophit St. Bonaventure into very good German. It is somehow typical
of Father Philotheus—he was a man of so many seeming contradictories—
that he should have begun his scholarly career in the face of death andj
that he should have begun it by translating from French, the ver): lang
guage he failed in for three successive years. Against all expectations
finisted the book, won the battle to have it published (it appeared i
1929 under the title of Der heilige Bonaventura), regained his heal e
and vas ordained to the priesthood in 1927. 1

From.then on Father Philotheus was recognized as a very brilliarn
and promising young man, and it is to the credit of his superiors tha
everyadvantage was given him to develop his ability. From 1929 to 198§
he atended the Universities of Munich and Muenster to work for v
d?ctoratf: in biology. Not only did he produce an outstanding docto
dissettation (“Ueber die thermonastischen Bluetenbewegungen bei dd
Tulpe,”. in Zeitschrift der Botanik, 26. Band, 1933, 65-107), but als}
found time c.iuring those busy years to translate Gilson’s study of Sai
Augqstlne, giving it the title of Der heilige Augustinus, Eine Einfuehru g
in seine Lehre. It was during these years also that he formed a friendsh: :

with the noted German philosopher Peter Wurst that lasted until Y

Latter's dfaath in 1940. From 1933 to 1939 Father Philotheus served as 1|

tor 'for his province (Holy Cross Saxonia), but from time to time his sf

periors sent him abroad to such centers of study as Quaracchi, Rome 3 4

Paris In 1936 he completed the translation of Gilson’s wo;k on Saiff

Berpard, under the German title of Die Mystik des heiligen Bernhard v4

Clainaux. These translations had been bringing Father Philotheus 4

closer contact with Professor Gilson, and within the span of ten ye 4

the noribund young cleric had developed into a scholar of such din ef

sions t.hat Gilson was willing to collaborate with him on a history g

Chritian philosophy. The book first appeared in German as Die G

schichte der christlichen Philosophie in 1937. The second edition (l‘k

54) bore the title: Christliche Philosophie, Von ihren Anfaengen bis N

kolass von Cues, and the latest revised edition, published in 1954 bes

the ame title. Meanwhile a warm friendship had grown up betwe

Father Philotheus and Professor Gilson, based not only on their mut

interest in medieval philosophy but also on a sincere respect and aff}

tion for each other. Father Philotheus always recognized Gilson as
father and master, and it was a source of keen suffering to him when,“v‘

FATHER PHILOTHEUS BOEHNER O.F.M. 209
later years, the misguided zeal of others threatened to disrupt ther
friendship. That Father Philotheus began his life-work, the critical eds
tion of Ockham now in progress, was due primarily to Gilson’s inspirz
tion and encouragement, and that he left Germany in the spring o
1989 was also due to Gilson, for it was on his invitation that Father
Philotheus went to the Pontifical Institute at Toronto to lecture in
palaeography. However, his stay there was brief, for with the outbrek
of World War II in the September of that year his friends advised
him to leave Canada. He found himself in something of a quandary.
To return to Germany would have been suicidal. The Nazis had a-
ready devastated Holy Cross Province, and since Father Philotheus had
openly expressed his opinion of their origin and end—“They have come
from the devil and they are going to the devill”’—he could hardly expet
to survive long in his own countiy. But where to go? The answer Can¢
from Father Thomas Plassmann, O.F.M., then president of Saint Bom-
venture College, who invited him to lecture at the college in Francisan
philosophy. Thus it was that in the summer of 1940 Father Philotheus
began to lay the foundations of what was eventually to develop into the
Franciscan Institute.
Among his first students were Thomas Merton and Robert L.
It was their interest in Franciscan philosophy that encouraged Father
Philotheus to go on with his plans for the Institute; and he did need
their encouragement, for there were few then who were able to visualize
what such a research center could mean to a college. The first years of
his sojourn at St. Bonaventure were difficult ones. Being a foreigner,he
made the usual mistakes of a foreigner in a strange land. Despite his
best efforts to conform to the bewildering ways of his adopted country
(he was an American citizen), Father Philotheus was not always under
stood by others. Nevertheless it is especially the work he accomplished at
Saint Bonaventure that has established his fame as a scholar both in the
United States and abroad. In 1944 he published The Tractatus de Sut:
cessivis Attributed to William Ockham, followed in 1945 by The Trule-
tus de Praedestinatione et de Praescientia Dei et de Futuris Continget-
tibus of William Ockham. In 1951 and 1954 he published William Ock:
ham, Summa Logicae (Pars Prima and Pars Secunda et Tertiae Prima).
In collaboration with a friend he was working on a critical edition of the
monumental Logic of Albert of Saxony, and was just completing a treat
ise on suppositio for the North Holland Publishing Company when
death called him. In 1952 the University of Chicago published his Medi-
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i t only a distinguished logician: He was

g P;ukt)ﬂll:::ir:: s‘inm:he plzilosophy of Saint Augtllstme, sSe:uilI:
slso an exce end the Franciscan school in general; and his COtlllr ..
Bonaventure, and sychology were highly valued by those w oming
cpistemo e 2lmwinpg them. Lecturing in English was always somesessed
capa-bl.e o f0_1 iy he never mastered American speech, though he pos e
of a trial to him— bulary. Yet in spite of the accent and. character N
s o e uch Zl.larm in his manner of presentation, such_surn.
e, e ey cs>£ subject, such subtle humor in pointing out dxscoho
ness anc maStCl'Yt his courses were always a delight to the student; Wthe
certing 0 .tha’m He was much soughtafter as guest.lecn.n'er 2’1 ;
o et.lual.t? h'ln 'the United States and Europe; but his pl:lde anlasii ;
g umv.ers§tles. 1 he received last year to lecture to the Jesuit scho =
was b mv'ltamonOckham. In the standard Franciscan manner, h; fin
on the loglc. of rove of everything connected with tl}e Jesuits, suand
e e dlsal‘)qled a sincere admiration for the Society of Jesluterest
reality he Cherllsof his closest friends among its members. Jesuit L;?n "
Cou;ted fsec‘;gilocuine was to him the happy sign of wonderful thngs
in Franci

eval Logic: An Outline of Its Development from 1250 to C. 1400;§
Thomas Nelson of Edinburgh will soon have ready his Life, Wrisi

and Teachings of William Ockham. His edition of Walt

er Burleig )
Puritate Artis Logicae Tactatus Longior with a Revised Edition g "

Tractatus Brevior, is currently in press and due to appear this year
His most important project, however, and the work on whick

fame will most probably rest, is the critical edition of Ockham. In
he began the work with his publication of the first Quaestio of the §
logue of Ockham's Ordinatio. He intended to continue with the
mentary on the Sentences, but the war destroyed his plans. In coming
the United States he was able not only to resume the work but a
find an excellent collaborator in Professor Ernest Moody of Colum}
‘Thus plans were made for a critical edition of the Opera Omnia the§
gica et philosophica (Opera non-politica), a work that will include
twenty-five volumes when completed. Although the edition was to iy
remained primarily in the hands of Father Philotheus, he neverthef
surrounded himself with a staff of highly competent collaborators, §
cluding Professor Moody, Father Gaudens Mohan, O.FM., and Fat
Eligius M. Buytaert, O.F.M., who is also co-editor. When the first volu
went to press a few months ago (Expositionis in libros artis
prooemium et Expositio in librum Porphyrii de praedicabilibus, :
Ernest A. Moody), Father Philotheus saw the realization of his mj

: S
" ides his work in medieval philosophy, Father Philothews alway
Besides

e is beloved botany, the scientia ar.nabll‘-’ of
devoted some of h;s ets1 mii::l)l;1 lZnamoured of bryology, primanlly,_ asi:;
his youth. He wa ni:sses are both beautiful and useless. (U»uhtalr. he
used to 25, b?czuseas essentially distasteful to his Franciscan U7 in
fsm of any kmOOdW leasure of God as the sole reason .for all Lhmg(iant
regarded the gd 1i lI:ted in the prodigality of naure, in the at‘)ililtI}es o
eation,) He <€ griet of exquisite forms, in the hum?rous od 1::11 tri
and purposeles 'vaal w?'orld. Those who were his companions on e rer::
the plant and aoﬂ(»l)gl 4 hills and the glacial swamp and rock d_epos1; a 2
through the W Cofmt remember that he reveled in nature likea C;Z’) i
of Cat.maugl;?da Ar?d to see him cambering upand down fd‘fyas ci;
a glor%ous po l1deyr's sloshing through swamps and bogs, a stu oh ulders
and giant bou 1’1is teeth, a huge knapsack fatened to his s 0It wa;
clamped Be fed think him a boy who had wever grown up him
one would I ¢ the play theory i psychology should spper 0 o
characteristc hould try to bolster it by quoting th.e Book of .
and that he $10 rming all things, playing before him at all ¢ 'mfli, pbu)lyr-
L was with hzm{; o'fhose who knew him best know that despite tz T
ing in the wor * ws that weighed upon him, his soul was ever 2 Ph);
dens and the sc:;rcgut Father Philotheus was no mere nature-llovi;,in
before ﬂ.le :;;rtl;rough and through, He looked upon the lovely gs
was a scien

cherished ambition. The critical edition of Ockham was at last und§
way.

Besides these major works, Father Philotheus wrote numerous arti ..7"
and reviews for such publications as Franziskanische Studien, Wissef
schaft und Weisheit, Archiv fuer Philosophie, Recherches de Theolog}
ancienne et médidvale (Louvain), Traditio, Review of Metaphysi
Franciscan Studies, Rivista di Filosofia neo-scolastica, and many othes§
He wrote the article on medieval logic for the forthcoming edition g
the Encyclopaedia Britannica, and was also revising the article on
liam Ockham for the Britannica,

In 1941, together with Father Thomas Plassmann, Father Phj 4
theus reorganized Franciscan Studies on a more scholarly basis. It is nof
going through its fifteenth year in the revised form, and has been steadil
growing in reputation and influence. In 1950-51, with Sister M. Franced
$.M.IC. as Assistant Editor, Father Philotheus launched The Cord fof
the purpose of bringing the wealth of traditional Franciscan spiritualit}
to the untrained Franciscan reader. We are happy to say that the enf
thusiastic response of Franciscan Sisters to The Cord was one of thel
brighter spots in the last years of his life. "
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of creation not only with the eye of the enthusiast but with the traing
and appreciative eye—aided by the microscope—of the man of scieng
Thomas Merton’s recollection of him is quite descriptive: “One thi‘

small part has been said, for he wasﬂ:: priest above ali, ;::2::;‘?;;?;
i nd always a gentleman in the truest sense 0 ord. X1
;li:lz,osat charactiristigc quality was hish ge(rililine, ur;atllflicz(lll :;I;[::::);ali'lllet
was so completely unpretentious that hardly any o o ing about
Bonaventure even knew who he was, Certainly there w:s o .
his appearance that bespoke a great scholar, He w;:l t hfi)s ostre was
strong, muscular, well over two hundrefi pound's, . e

i i manner he was sometimes quick, sometimes vaguety
u?l;;:iil:fsg;eltlilmes sure and determined and stubborn as only a zVe::
c;halian can be, and sometimes complefely befogged. A 1::ye[:llcald Zf s: v
minded professor,” it was nothing for him to put the llg t ) ertlh A
gar in his mouth, or to spend ten minutes or more lf)okmgd 01; hagir.Cut
. he was wearing. He was always shaibby.and wsually in need o. aere i é
although his red-blond hair had long since been redqu:d to ; mke : sug -
curling about his ears and neck. The llttl_e black solideo (ti atd Igendgl
ping off his head was as much a part of him a his patched an
habl;:Iis room at the Institute was a sight to behol.d..It was always 1:
total disorder, yet he used to defend himself by ins'lstm.g th.atdhi ;::111 i
tained “philosophical order,” that is, he kept order 1n his mu;{ ,t pecause
he knew where everything could be found vhen h? wanted it. ;, e
Jated that once he spent several minutes ploughing through ef febr’s
on his desk in search of a bottle opener. His room was a dte:lier;l o ooks
and papers, and as far as human comfors were concerned, he W

as the proverbial church mouse. .

PoorEssen‘tialI;y, Father Philotheus was 2 happy man .wnh a kc?ttenf;ni
boyish sense of fun. Habitually jovial, he reservet'i his best w1d o
- chosen few. In the right company his humer was spicy, subtle, an .cu t
. vated; in argument it was pointed ad devastating. He was a mastert
the art of small talk and nonsense, with anaimost Ga:lllc ?klll in re.[:;r 1ele
- There was nothing he enjoyed more thin bandy.mg insults w1fs : 11
L friends. He was a wonderful companion anywhere. Like a true son 0 ;m
| Francis, he appreciated the good things of the Lord and en]oyfid t en;
when he could. A mild cigar (usually a gift from the- Poor C are;),
- glass of wine, a well-roasted duck, a ptato paked in a.car;lp- reT
 all such things he accepted with undisguied pleasure and simple gratnltll-
tude. His mortifications—which were miny indeed—were never of the
| kind that would chill the warmth of felowship. If. h.e was abstemious
he was never obviously so; but he respected the restrictions of Franciscan
i pov nd the dignity of his priesthood )
’ e;;}’ s;ite of all ag;pe);rances tz the contrary, Father Philotheus had a

natural beings were only a step on the ladder by which a soul rises to ¢
contemplation of God. And he certainly had an eye for the smallest}
God’s creatures. I will never forget once when we were driving in a
through one of those narrow wooded valleys near Allegany, and we
going too fast for the trees to be more than a blur, when Philo suddes
shouted: ‘Stop! Stop!’ and blurted out some unintelligible name off
rare moss. He hopped out of the car and was half way up the side off
small mountain before anyone knew what was happening. He came
with something I wouldn’t have seen if I had been standing dead
right in front of it. Now that he has exchanged the ‘evening kowledge'§
God in creatures for the ‘morning knowledge’ of creatures in God;if
need no longer fear getting lost and wandering all night in a cranb
bog—which was, I believe, another mishap that attended his pursu
science during my stay at Saint Bona’s,”

Aside from the field trip escapades—and the tales of these are legi
among his friends—Father Philotheus was a respected and well-low
member of Saint Bonaventure’s biology department, and was freque
asked to give special courses in botany. He was becoming known in
United States as a competent bryologist, and his articles in Saint B
venture’s Science Studies and his collection of mosses gathered wi
the area of Cattaraugus County are distinguished contributions to h
ology. "

The Franciscan Institute, meanwhile, had been steadily growing, &
1948 it was formally recognized as a studium generale or interprovinc
house of advanced studies and research in Franciscan theology, philog§
phy, history, and missiology. With the approval of its statutes by ¢}
Definitorium Generale in Rome, the Institute was firmly establishe
empowered to grant the titles of Lector Provincialis and Lector Generag
to members of the Franciscan family; and with its approval by the St
of New York it could confer the degrees of Master of Science, Master |
Arts, and Doctor of Philosophy. It was largely because of the Institu#|
high level of scholarship and its research library of some 10,000 volung
that Saint Bonaventure College was raised to the status of university;?'
1950.

But when all has been said of Father Philotheus as a scholar, onl




214 FATHER PHILOTHEUS BOEHNER OF. ~

deep appreciation of the fine arts. Many an artist and poet recejvg
sound criticism and practical encouragement from him. As a boy he hg
tried his hand at painting and had even sold a few pictures. He nevy
developed his talent, but he always retained a delicate sense for colf
and line. He loved literature and read widely, especially the works |
the great French writers. And he was one of the few men left in our dj
who could quote nice things from the Greek and Latin poets.
Intellectually, culturally, and spiritually, Father Philotheus w
thoroughly Franciscan. His whole personality was formed and nourishy
by the writings of Saint Francis, Saint Bonaventure, Duns Scotus—a
Ockham, for whatever else may be said of that great logician, he wagj
religious thinker of remarkable precision. Intimate association with
saints and doctors of the Order gave Father Philotheus a spiritual bread
and depth, a freedom of action and a clarity of vision that is traditiona
Franciscan but rarely found in this day of ours. He deplored fuzzy thin
ing everywhere, but nowhere so much as in the religious sphere. ‘
was no sentimentality, no emotionalism in his spiritual makeup, yet
was a man of wonderful tenderness and deep sympathy. No one in grif
or trouble ever approached him without feeling the warmth of his pa
nal heart. He was never too busy to hear a confession, to give a word :
consolation, or even to spend several hours with anyone who needed hin

. It was a continual my
anaged to accomplish
e mystery lay in his cleg
in his reverence for the gift of time. He knew that by
cause he had received much, much also would be demanded of him, and
like the good and faithful servant of the Gospel, he traded as well as Iy
could with all the talents entrusted to him. i

Ironically enough, it was largely because of his work in the care 4
souls that he was most severely criticized. Certainly he lacked humat
prudence; but when there was question of helping another he ne 4
hesitated to expose himself to rash judgment or ridicule. He took lom
chances and played for high stakes. Sometimes he won;
lost; sometimes he never knew the outcome. Yet he never
efforts. Once in a moment of depression he confided to a friend that !
fruits of his labor for souls seemed very small. Father Philotheus neve
worked for his own satisfaction but solely for the love of God and the good

much in so many directions. The answer to th
sense of values,

sometimes i
slackened ki

215
FATHER PHILOTHEUS BOEHNER O.F.M. >
ed to self-satisfaction;

i i ity never 1 factl
of the souls that clung to him. His charity n 0 S iliation.

i tob
rather it led to self-sacrifice, and not infrequently to

re shock. He had been

i €
The death of Father Philotheus came as a S€v € o the oo

ar .
ffering from pains in the chest for over z} ye h, el to dismiss the
S Wld find no evidence of anything alarming, he I check-ups showed
COIilns as due to some passing indisposition. ?hYSI:aincreasing tendency
D he was “abnormally healthy,” and despite 2 On the evening
that he w he seemed as strong and vigorous as €ver.
e

. . . re-
o tire easily, . mely severe pains and
t ined of extremely

of May 21, a Saturday, he compla
i ier than usual. . ¢ approa
med‘: 31”::;m1; Father Philotheus had no premomtlor;nc:1 scrIi)[I:ts lay on
h I)II-)Iis room was in its usual disorder. .Ocklfan:i m, e ad col-
d?ail' k: on his bedside table were the unidentifie rrr:ed " pies of The
?lstesstv,vo days before, his microscope, and a ffaw1 '(;,I:e
o logist. He was busy to the last hours of his life. L ombosis ended
Bworl?}glen. sometime after midnight, May 22, coror};;y of struggle was in
, i o sl
is 1i nd had come from his room, no § e away
hls'dhfec.el\i:h:(r)lu}?is body was found Sunday morning. He had slep
eviden
peacefully in the Lord.
There is a line from .
“O Lord, give to each his own dea

ize h
i and confrere, we realize v had gone
(k)ll'lr dePar::;l (fiz:tnhd in the silence and solitude of night. He &
is tranq

laying be-
through life as a wise and loving child of the Etelrer:;:e Fl‘;.;l:r,'r 1;1 el}; S o
ing for Hi iring only to p .
im, laboring for Him, desiring .
f(?)I:rtfdI_(I;llllilid :t the end of day he fell.asleep in the arms o
cbntented smile of eternity on his lips.

ching

i ired:
Rilke that Father Philotheus especmlly ;dlilfz o
th.” As we look back upon the o
: ow beautifully his own W

f his Father the

The Editors
to Fr. Thomas Plass-

i nd
his letter here 2
chosen to quote
it ges from any number of letters

The Cord will appreciate it.

1Th ¢ the words of Thomas Merton, taken from his letter
ese ar

i ' death.
i f Fr. Philotheus’ death. We
:x:;e:’ ‘;: ez:;?u:h we conld have taken similar passa

f
from other friends) because We feel that the readers o
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THE SECOND JOY—THE VISITATION

How foolish it would be for us to think that the M.otht;r 01{4 ZZ;IEZ::
exhausted her praise of God, her gratitude, .her love, l\1{[11 :ﬁcat e
Jt is important for us to realize that Mary lived the hzgvlzn o O e
preathed forth love until God carried her home to heaver,

ication i ove. .
o 1::) I;l:z:ilscc:l:so,no:r 11(:::': |;cc;rLGod takes the form of all love, bu:l 1; ::
inflamed with something greater—and that is why we ar€ .callfd a ;re;nfus'
lrder Above all others God has a right to expect a burning O\ie 'ntoned:
5 low; modeled on that of our Queen. Even as her love was otr;l y i o
:s it were, in the Magnificat, so our love was only intoned in t ; r[;l ek
we made when we were received into the company of iam e rmpet
remains to see if that love will remain on tl.le same key wdent e
of God drowns out the canticles, harmonious or discordant,

Jives are playing on this earth.

THE SECOND JOY—THE VISITATION

My soul magnifies the Lord, and my spirit rejoices in
. God my Saviour. (Luke 1:4647)

The most beautiful song of love ever heard on this earth was §
Magnificat. The joyful paean of praise and glory that flowed from;‘
lips and soul of the Virgin Mother of God in the home of her cousi 1y
Ain Karim has remained unsurpassed throughout the centuries. i
whole scene which occasioned the Magnificat—the Visitation—is indf
one of great moment. Elizabeth’s salutation, the wonderous commu g
tion between the Precursor and the Messias, the Canticle of Mary, §
delay in the little hamlet west of Jerusalem, each provide material §
reflection and meditation. Yet in our endeavor to find one general s§
phic characteristic in each of our Lady’s Joys, we pause on the he
sounded keynote of her words to Elizabeth, That key-note is love.

She who carries Love in her womb goes to her cousin to shar 1
magnificent good tidings of what has happened within her. She sing
song to express her unrestrainable joy, and in that song Franciscanf
finds its soul of love.

The prelude to Mary's words were the touching salutationy
Elizabeth, exclaiming the honor paid her by a visit from the Mothei
her Lord. Another display of love was Jesus® going to his friend Jaol
in order that, as the office of the feast of the Visitation tells us, J¢
might take on his labor of love even though barred by the flesh. Sy
Ambrose reminds us that the Greater went to the lesser, an act ww
was to be often repeated in the life of our Lord.

Saint Bonaventure writes that love is the virtue of virtues; he
does not have love is poor, pitiful and pathetic. Love alone opens heavy
love alone gives hope of salvation; love alone makes us lovable in §

eyes of God.! Well does Saint Bonaventure comment that we are
to obtain perfection and its reward of heaven without this precious §
of the Holy Spirit. However, he cautions us that we can never measg
our love because, regardless of our length of days, we will never be
on this earth that we possess either the gift or its fullness.? In other wa g
love is never exhausted on the way to heaven, for we can never love (i

enough. Truly then we are poor men, if not in a material sense, alw
in a spiritual sense.

I

. - s
Our first obligation is to love God. Saipt Bon.aventure (1)1(1::31;;3;:318 lt:vle
to us when he tells us that it is outrightly impossible tc:l P,} e ove wil
of neighbor unless we first strive for perfec.t love of Go .ccoum ol
rompt us to love our neighbor because he is lovable' on a 20 enjoy
pThe true lover of God, the Seraphic Doctor says, desires not on n?brace 1y
his sweetness and to adhere to him, but .he also lovesb(teok::own by all,
worship and hold high his honor; for he wishes God :1)1 b
to be served by all, and especially to be honored by all. love, we can,
Even though we cannot find adequate measure for 011:1 llowi,ng st
nonetheless, examine the works which Produce love.d :bove p
Bonaventure we may first ask ourselves 1f.we love (,;vlo o o s best
there something that separates us from his }ov<3? This ?.l e e e
| answered by comparing our love with the Saints desc;'lpthe O o mess of
| Jover of God. Do we enjoy, unlike the true l9ver, only e e imental
the religious life, and thus cling to God or.lly in mome.ns e eeligion,
delight or loneliness? Do we take joy only in the beautiznd o old high
shunning the cross; and, shame of shame, do we pre L i
God’s honor, while inwardly seeking our own esteemda:)l o iriag of
Each of these questions can in turn be answere d yn Sgint o
ourselves whether we have the perfection of love fm;n 1 e Tove,
‘venture’s qualifications distinguishing selfish love romnge- e e
Perfect love desires that God be known by all. It spalgishol Eeligion d
quiring a deep and serious knowledge of the truths of holy

!Bonav., Opus. VI, De Perf. Vitae ad Sorores, c. 7 (VIII 124a).
2Bonav., Opus. XI, Apologia Pauperum, ¢. 3 (VIII 250b).
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iplici Vi T 10a).
3Bonav., Opus. I, De Triplici Via (VII'
4Bonav., Opus. VIIL, De Sex Alis Seraphim, c. 2 (VIII 134a).
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proportion to one’s obligation to know. Thus the priest seeks evey
increase the knowledge of God imparted to him in his theological stud}
the brother or sister will endeavor to build up the knowledge recei
in the novitiate, All of us will read wisely and avidly and serious)
the great truths of our holy faith. We will all endeavor to observe @
know God in the marvelous harmony of creation and revelation. 1

Perfect love desires that God be loved by all. Thus in communica;
itself, it will not display itself in the noisy, sensual blares of the wol
but in deep faith and reverence. It becomes a truly silent testimony]
the holy joy and gladness which reside in the company of God and}
saints, and all the world observes it as this and nothing else. ‘

Perfect love desires that God be served by all, and it prompts othy
to his service not so much by command as by example. From the lipg]
our blessed Lady, only one command passed in all her days—and ¢
was the simple: Do whatever he tells you. Not do as “I” tell you, ¥
as “He”! How often in our encounters with our fellow men does .
“I” overshadow the “He'"? “

Perfect love desires, finally, that God be honored by all. Thus}
seeks to honor God in all things, and attributes all to God. It is built§
2 complete emptying of self. No matter what the accomplishment or 4§
effort put into it, all credit belongs to God, Thus it truly draws men }
admire the handiwork and goodness of the Creator of all, and to hond
him thereby. 4

Each of these qualifications of Saint Bonaventure is emphasized ¥§
the totally inclusive word all. Thus in desiring that God be known, lovd
served and honored, we do not limit our efforts; rather we go forth wid
the message of Mary—that the mercy of God is from generation to genef
ation. We may observe in this regard that although the Magnificat wi
sung only before the aged Elizabeth, its message was for the world. 1

In loving God we have a perfect model in the Virgin Mary. Thd
she may direct our love we pray to her:

Mother of God, no sooner had your cousin’s wonderously inspir
inquiry left her lips than it was returned by your Magnificat, which #
tributed all your glory, all your blessedness to the Lord. Give us to .
joice always with you in God our Saviour and teach us to mirror yo
priceless knowledge, love, service, and honor of God. You above all, :
blessed Mother, loved God for himself, for you carried him in the tabef
nacle of your body which with his coming became the House of Gold
Teach us that we cannot rightly call you our Queen unless we put asid
all our foolish pretenses and sophistications—so worldly and vain—and
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jove only God who is Love himself. Imprint deeply in our hearts _the
meaning of the words, daily recited by the whole Franciscan family:

God is love, and he who abides in love abides in God, and God in him,
Imitating you, let us therefore loveI,Ibecause God first loved us.

Love’s second obligation belongs to self. Love of self is.a dangerous,
if not poisonous concoction. Perhaps no virtue can 5o casily be tlflrnci;i
into vice, and no vice become virtue with such qnﬁc‘ulty as lov.e o _ss )
Yet love of self plays a necessary role in our sal.vatlon. By a ceruain divine
irony, self-love, if it is true, is really proven in hatred of self For. true
and meritorious self-love can be directed only to .love of God. It directs
all the good in self to God, all the evil to self; and it constantly e_ndeavors
to rid itself of the evil, the better to love God. True sel.f-love w.lll alwa.ys
direct us to love ourselvés only insofar as we can merit salvation: by it
True self-love is fed on a hatred for anything wl‘uch would mar in any
way the beauty of our souls in the eyes-of God. Ll.ke love of' God, love of
self must be a silent virtue, an unknown quantity, even if 2 very reil
one, in the soul. N

Let us ask God’s Mother to lead us to perfect and meritorious love
of self: . o "

Dear Lady Mary, your Magnificat ‘mdlcates that you had a right
love of self, for you said: My soul magnifies, and my s‘pmt rejoices. May
we never be blinded to the fact that your soul magnified the Lord fmd
your spirit rejoiced in God. Rid us of all the small and mean expressions
of our personalities which proclaim to men tha.t we mag1}1fy ourselves
and rejoice in ourselves. Teach us the great price by Whld} our souls
have been purchased, and lead us to know that lov<? of self is basre and
rotten unless it reflects God, who commanded the light to shine in our
darkness. Teach us your lowliness, and let us love ourselves best when
we are humbled, despised and insulted by men. Teach us t}.mt. true .love
of self is ever seeking the things that are above, and that it is purified
by the barbs and bitterness of the world.

III

The third obligation of love is related to our nei_ghbor. .Saint Bor.m-
venture tells us that we best realize the purpose.of this love i we realize
that it is begun in via, and terminated in gloria’ These are important
words, and we should weigh them well. They mean simply that whatever
love we have in this world, if it be worthy of God, it is to be returned to

5Bonav., Brevilog.. p. 5, ¢. 9 (V 262a),
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him in heaven. Saint Bonaventure’s words carry a tremendous w
and a wonderful consolation. They wam ys that whatever our
love, it is only a sharing of our love for God, and God will not hay
love shared unless it be for his own honer ang glory: The Lord
jealous God. The ir consolation is to be found in the fact that o
for neighbor, ever though interrupted in thjs life, will be eternal
the throne of God.

In hastening to Elizabeth, our Mother manifested to us the %
of human love, ard in this meeting we find the qualities of true hg
love as expounded by Saint Bonaventure. He te]ls us that it is true
human love is to will the same and not to wj]] the same yet it is
thing more than this. It is to think the same in intellect}on to wi‘
same in affection, to act the same in Colsummation, and to, inten’b
same in perfection. For Saint Bonaventure, our love of neighbor §
our neighbor’s love for us find their source in a mutual effort to
God. In a word he echoes Saint Paul and directs us to walk in lopl
Christ also loved ts. -

Sad to relate, the world has difficulty in understanding love, and 4
haps that is becaus€ so much of its love is directed away from ,God 1
if the word “love’” has lost the beauty of the love, which is in Chif
then it is time for t:he world to revaluate it love, and not for us to 4
valuate the word given us by the Master, in the greatest and the
commandment, as our key to salvation, J

As Franciscans We€ are professed to become imitators of a man wfr
had nothing but love in his heart and on hjg lips; a man, who, next §
our blessed Lord, inflamed the hearts of his time, and stil’l inﬁ;mes “"
hearts of our time by his love. Saint Francis wag no politician, no dipli
mat, nor was he a weak pacifist; he was simply a man who kn'ew hovg l‘
open his heart to others, and that is why his own age and all ages sind
open their heart to Christ through him. 8 1

How we measuT€ Up to this flower of Christian virtue does not ta '
long to ascertain. Saint Francis desired that his Order dwell in unity, and
that is why he called its members “the brethren.” Saint Bonavzl,ltu :
repeats this desire of our holy Father when he tells us that those who ard
united by the bond Of love are united to Christ a5 the body to the Head$
Both reflect the truth that God is love; and Gog the Son prayed that a.lv
may be one. All are one in the unity of love, L

The beautiful words pax and bonum, now so long a second motto of}

8Bonav., Sermones, De SS. Philip. et Jacobo Ap (Ix 531-32
TBonav., Brevilog., ébid. (V 262a). a).
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- Order, are easily telescoped into the one word amor, For love is the
11 of Franciscan zeal and devotion and dedication. In striving to per-
.t our love for our fellow men, the Quetn of our Qrder will lead us.
fay we ask her to awaken in our hearts a great and burning love for our
eighbor, for ourselves, and for God, as we address her:

O beautiful Virgin Mary, lead us to se¢ your Son in all men, even
your cousin Elizabeth beheld him in you when the child John leapt
.y her womb for joy. Especially teach us to love all our brothers and
isters in our holy Father Saint Francis. Give us a deep realization that

bheir successes, their failures; their hopes, their disappointments; their
fives and their deaths are ours also, for we are all the lesser brethren of
khe man of love—the seraphic Francis. Teach us to put aside all envy and
jealousy, and every thought that intones discord among our brethren.
[ By word and thought and deed may we promote the happiness and holi-
f ness of our brothers and sisters. This, that our Father may behold his
| children from heaven, and exclaim to God: Behold how good and how
pleasant it is for the brethren to dwell together in unity and love.

In imitating you, the Mother of Love, may we pass through this

' life as true sons and daughters of the little man of Asisi, keeping our-

selves in the love of God, looking for the mercy of our Lord Jesus Christ

unto life everlasting,

Fr. William J. Hanning, T.O.F.

SCRIPTURE READING WITH ST. BONAVENTURE
(Comment. in Joannem, Opera Omnia, Ch. XIX)

The soldiers therefore came and broke the leg of the first, and of
the other, who had been crucified with him. But uhen they came to
Jesus, and saw that he was already dead, they did not break his legs;
but one of the soldiers opened his side with a lans, and immediately
there came out blood and water.

And he who saw it has borne witness, and his yitness is true; and
he knows that he tells the truth, that you also my believe. For these
things came to pass that the Scripture might be fulflled: “Not a bone of
him shall you break.” And again another Scripture sy “They shall look
upon him whom they have pierced” (Jn.19:3231)

The Old Testament tradition forbade that the bodies of crucified
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nen remain on their crosses after the day of their crucifixion (cf. Deut.
). Since Jesus and the two thieves were crucified on a Friday, it was
leemed doubly unfitting that their bodies should remain suspended
tver the Sabbath, for the Jews believed that this would profane the day
made holy by the Lord. Saint Augustine explains in reference to the:
\wo thieves (In Ioan. Evang. tr. 120, n. 4): “Therefore their bones were‘:“;f
broken, so that they would die and could be removed from the wood,i
lest hanging on their crosses they might defile the great feast day by the
horror of their enduring agony.” From these words we can infer that ig
was thought improper to remove the bodies while life was still in them{
“Therefore their bones were broken, so that they could die and then§
be removed.” And thus it came about that the legs of the two thieves'
were broken, so that they would die and could be taken down. &

‘aw that he was already dead, they did not break his legs (v. 33). Sai
8onaventure remarks that it was proper that the Lamb be so distinguish«g
td from the others. Inasmuch as He alone was free from sin, His integrigg
ly demanded that His bones be wholly preserved. The entire human race,§
‘ave Mary, must admit its sinfulness and misery, crying out with the¥
Psalmist: Have mercy on me, O Lord, for I am weak: heal me, O Lordy
lor my bones are troubled (Ps. 6:3). All men must trace their weakness
their fear and tribulation of soul, to original and actual sin. And all

'en, too, hanging on the cross of life, will eventually be broken. Bu
this breaking will be a great good and a passage to eternal joy if it is
iccepted with unconditional surrender to the will of the Lord.

The legs of Christ were not broken because he was already dead
(v. 33). If the soldiers could hardly hasten the death that had already
taken place, what was left for them to do but to drain the Sacred Body
of the last drop of Its Precious Blood? But one of the soldiers opened his
Yide with a lance, and immediately there came out blood and waler.
(v. 34). Isaias speaks of a wounded Christ: He was wounded for our iniqzyz'
juities (Is. 53:5). But John the Evangelist, the eye-witness of the scene : ]
tefers not to the wounding but to the opening of His side. Saint Augusgl
tine calls attention to this opening and then goes on to comment thaglé
the soldiers opened His side as if opening the floodgate through whicl#
the Sacraments of the Church should pour forth. .

The Gospel adds: and immediately there came out blood and waterg
(v. 34). Saint Augustine goes on to say that there is mention of watefg
esides the blood to signify the washing and cleansing power of theg§

Sacraments, as well as the healing of our spiritual infirmities by the ¥
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Precious Blood. And this explanation is bomt 0ut by the words of the
Apocalypse: He washed us from our sin in 4 0Wn blood (Apoc. 1:5)
and by the words of Saint Paul: Chrit als lﬂ’{ed the ChuTCfl, and df’,'
livered himself up for her, that he might auclify her, cleansing her in
the bath of water (Ephes. 5:25f)., i ]

The next two verses of our text are mighy rminders t.hat Saint John
—eagle Evangelist that he was—not only sed to the height of heavefl
to gather truths from the very bosom of Go(‘ly.bUt 31‘50 had an eagle’s
care for the fledgling Christians he ws ni§ UP 110 the Church. of
Clirist. He tells them what he saw with his v €/€Ss and solemnly testifies
to the truth of his statement that they ma beieve and receive eternal
life from the death of Christ. If we owstlis desire to strengthen our
faith against the seductive skepticism and litruths that threaten us
in our modern world, let us fix our eyes upt the Crucified Christ, the
pierced Lamb of God, as the soldiers were jeed to do: They shall look
upon him whom they have pierced (1.3,

A final question. Why was the side of (wit opened, not befor.e, but
after death? Saint Augustine says that s I wes taken from the side of
the sleeping Adam, so too Holy Mother Cuuch. was formed from the
side of Christ sleeping in death. Saint Amb¥ oif.ers .ar.lo.ther explana-
tion. He tells us that Christ wished to sho¥ ¥ His divinity as well as
His humanity, for although the body of (irit Was by nature mortal
like ours, yet it was unlike ours by some special grace. After death tf.le
blood in our bodies congeals, but from the incorruptlblc: boc.ly' of Christ
life came forth, blood and water poured ou jna .fresh, life-giving steam.
Not only did Christ, by His death on the (rosS, glV(.f us that lov-e greater
than which no man hath; but He left thi joe with us, pouring forth
grace from his opened side through the Sacralment& _

A humble leper asked Jesus to ceans s and by a simple word
lie was made clean. Will we ask for less? O, wil we refuse to ask at all,
preferring to remain in the leprosy of si pter than be healed by the
Precious Blood and restored to the health of divine grace? A Samarltfm
woman asked for a drink from which she WOUlfl mfv?r thirst again.
Will we refuse our parched and barren sous the hfe-ng.mg waters from
the side of Christ? Rather, let us implort: Soul f’f Christ, sanctify mel
Body of Christ, save me! Blood of Chris, inebriate me! Water of the
side of Christ, wash me! Passion of Chris, sm.angthen mF! O good ]esgs,
hear me! Within Thy wounds hide me, that yith Thy saints may I praise

Thee forever and ever. Amen.
fr. Owen A. Colligan, O.F.M.




FRANCISCAN BRIEFS POEM 1.

MISSION NOTES .
there was a king

BELGIAN CONGO: LULUA. The Marian Year brought an abundant spiritual hag
vest to this Vicariate Apostolic, All the schools are filled to capacity and ne
applicants are constantly coming in. The normal and professional schools
especially flourishing. There are many more applicants than can be accommodaty
with our limited space, teaching facilities, and personnel. 1

In Kamina the primary school numbers 1700 boys. During the past ;
several young men entered the major seminary to prepare for the secular priesf
hood. Another small college that prepares candidates for the Third Order Regul§
reports that some of the boys have returned to their families, but ten have happil
persevered. 3

The native Congregation of Sisters Auxiliatrices of Mary Immaculate no‘
number six professed religious, two of whom are studying at the normal schooy
There are two novices and several aspirants. .

New buildings are going up fast. The construction of the minor seminag

who lived among the willows:
his realms were wide-cast,

he called his lords

by twisting
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dissolved

his parlement,

casting a seed-pod

! from him,
is progressing well, and the residence ball for the students has been considerab
enlarged. In Kayeye, the leprosarium has been expanded to include one hundt'
new cubicles for the patients. In Kamina, where the seat of the Vicariate Apol
tolic is now located, a new episcopal residence is under construction. The form‘
residence in Luabo is being remodeled for young men aspiring to the religiod
life. In Mutchatcha a large chapel has been erected and blessed. A

slow as seasons
were his edicts published

falling to earth

BOLIVIA: CUEVO. Conditions in this Vicariate Apostolic are satisfactory and thed
is evidence of steady if moderate progress in the religious life of the people. A
beautiful little church dedicated to Our Lady was blessed at the end of thy
Marian Year by the Vicar Apostolic, The church took three years in building]
Other churches and chapels also were erected during the past year; nevertheles
there has also grown up, during the past year, a strong Protestant influence. TH
Protestant sects have numerous and well-trained ministers—about 10 for ever}
1000 members of their congregations—and abundant material means. '

and taking root

like rain;

he drifted wind-borne
like the seeds

of autumn:

CHIQUIAOS. The Pilgrim Virgin came to Concepcion where the spiritual fruits sury
passed all exception. The Vicariate was blessed with a special grace during t
Marian Year—the coming of nine Mexican Sisters whose example of piety an
apostolic zeal and fervent charity has been a powerful factor in bringing tl
people back to a truly Christian way of life. i

In the city of San Ignacio-Velasco the Catholic Action group opened §
center where the poor can obtain whatever they need in the line of food, cloth]
ing, and medicine. The center has been established to meet the increasing prog

yet his kingdom

prospered as the sun.

he wandered often

at the bands of rivers

paganda—not wholly unjustified—of the Communists and also of the Protes{ wistful
tants. Although the Protestant missionaries have entered Bolivia in large num ’
bers and have abundant financial means to support public charitable enterprises] drifting,

they are not making any permanent gains in this Vicariate. Apparently thi
people’s deeply-rooted devotion to Our Lady and the Saints makes Protestantisng
essentially distasteful to them.

listening for a song.

’
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