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calling for us? Even if reminded, do we merely turn outwardly to'
the chapel when obedience calls? And then, do we give no more'
than a kind of lip service, which cannot evoke a revelation of His}
true identity? If we must admit this, can we not strive to turn our
soul to Him, in the hope that He will manifest Himself to our heart?}
May His constant calling to us not fall on deafened spiritual ear
but upon our awakened and opened inward senses. These, turne
to Him, will cause Christ to manifest Himself openly to us: in fait
and love, here; in vision and love, hereafter. When we effect this, b

the help of His manifesting grace, let us call out our cry of true re
ognition: “Master”!
Fr. Owen Colligan, O.F.M.

EASTER SONG
I

between the talking fingers
of the trees
the light speaks cearly:

the far land near of promise
is both there and here—

will you through moved leaves follow
or still stay silent

while through rain and green
the singing glistens?
ROBERT Lax

THE MONTHLY CONFERENCE
FRANCISCAN PENANCE IN THE SHADOW OF THE CROSS

To live the Franciscan life is to folow Christ in the way of
Gospel perfection, in the way of Christian metanoia. And we must
follow this way of life not for ourselves alone, but for the world as
well. True penance cannot be a half-meaure; it cannot mean that
we begin to turn to Christ in heart and mind and action, and then
lose courage half way and fail to complete the turn. Such cowardice
would make us unworthy of Christ, unworthy even of the name
Franciscan. For as Saint Francis wrote i his Rule, quoting Saint

| Luke (9:62), nobody putting his hand to the plow and looking

backward is fit for the kingdom of God. There must be courage, a
holy and youthful radicalism, in our penance, and it must be inspired
by the deepest love and the uttermost trust in the grace of God. It
is remarkable that the Apostles, when thy were now on their way
going up to Jerusalem and Jesus was walking up in front of them,
were astonished and followed him in fear (Mk. 10:32). They
could not understand why he went to his passion and death, and it
is true that practically all of them left himin the hour of his greatest
humiliation; but it is equally true that when they began their lne
of true penance, their apostolic life, they followed him to death
without hesitation or fear, for having beensealed with the fire of the

- Holy Spirit, they realized the glory of being found worthy to suffer
| dor the name of their Lord. Thus it is evident that Franciscan pen-
ance, the penance of the Gospel, must be lived under the shadow of

the cross. -
L. Franciscan Meditation on the Cross
Tt was after his experience with the leper that Saint Francis died
to himself and to the world. Then, shortly after that, the Crucified
spoke to him from the cross at San Damiano and asked him to restore

. his Church. This was one of the greatest moments in the life of our

holy Father. The Lord had told him what he wanted of him, and
although Francis did not immediately grasp the full significance of
the words coming from the cross, he did immediately realize that
the message of his mission came from the cross. The Beloved had
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spois, and the Beloved was the Crucified, Suddenly the cross-
no liger a mere symbol for Francis, no longer a pious picture
remsbrance; it was a vivid reality for him, a reality that took fif
in lisoul and melted it. “From now on,” as Celano tells us, “B
coulnot help but weep; with a loud voice he bewailed the suffq
ingsi Christ which he had constantly before his eyes. . Always }
contzplated the countenance of the Man of Sorrows full of miser
(IL,and 85). ~ {
lhere is hardly need to prove that the heart and mind |
Fram were filled with the sufferings of our Lord, that he loved |
medite on the passion, that he responded to it with a burning desij
to sur with Christ, and that the love with which he surrenderg
himd to the embrace of the Grucified brought forth tears of cof
tritioand gratitude. There is, however, a need to warn againstj
possit misundentanding of our Seraphic Father’s meditatig)
Affecie though it was, there was nothing sentimental about |
His s were by no means the natural reaction of an emotio
persatity, nor was his compassion the mere outpouring of maud}
humasympathy. Neither were the tears of Francis the pitying ag
1neffenal tears of the women of Jerusalem that brought a geng
rebukfrom the Lord; they were tears of true love, sealed and &
provely Christ himself with the holy stigmata. The meditation
our Saphic Father was deeply affective, but never. emotional. §
was stied by the overwhelming love of the Son of God for us, wi
was gitn t0 us by his Father, and who in his love went so far
to let inself be put to death for us, to suffer all the tortures and hj
miliatits of his pasion and shameful crucifixion, for no other re
son thibecause he loved us. It shook the depths of the heart of of
holy Fier to realize that the Love who loved us to the end died
us betitn robbers in public infamy. He did not need to, nor w
he incied to, conjecture all the cruelties that the innocent La

Gospel narrative wasall he neefed.: Even t.he sign of thef cr(?ss;f or
jwo sticks lying crosswise, was e ugh for him. o :
With that stark and simple gmmediacy- so chara.cter'lsuc of our
seraphic Father, he meditated of the passion, grasping in anI:ffe:;
tive way the central religious idg in our Lord’s suf!ffermgs. : ;v :
not so much the doctrine or the fogma, but the reality .of our salva
tion and redemption, that he s in this ﬁr? of pa§51on...1t ove;~
whelmed him with painand joy, Me saw his Friend dying, his B:lotb -
ler, God, and the Son of God, he Incarnate Word, murdere hy
men but also a victim for men, for it was not alone the unworthy

Jeused the sufferings and death of

rulers of the Jewish people that § .
IChrist. It was all sinful humanityliat arrested and bound him, that

shared in his mock trial We too siarged him and crown.ed him w1tlT
thorns and laid the heavy cross @ public infamy on .hls shoulde-rs,
 the sins of all mankind helped §§ pierce hi's hands and feet w1tg
nails; our infamy murdered our @d, our Friend, our Brofher. An
yet this same God-Man sheds hiflood for us, his enemies; he re.-
deems us and makes us children §ihis Father.
It was this simple and dognific meditation that dre}v tears of

} compassion from Saint Francis. pel not tears o.f compassion alone,

but tears of love and contrition, offifatitude and joy as well. Not onl.y
| did Francis refuse to be comfo hen he wept because Love is
| not loved; not only was he mofd to tears.when he saw a lam(l;
b brought to the market remindi n of the‘mnocent. Lamb of G'o
 sacrificed for us; he also rejoicedililf the passion, and in overf.lowmg
| gratitude composed a hymn of sgiv.ing and praise whlc? :e
| know as the Office of the Passy eaving together texts of the
| Psalms that culminate in the bef 1 praises at the end:

O clasp your hands, yo- ons all, acclaim your God

with a voice of exultation.
For the Lord is high

and worthy of awe, the -
great King over all the ean ‘

J:beaven, our King, before
B high and he has wrought
ph (Vespers.). v

elaborz# prayers to each wound. For Francis, the simple story {
the pasin 2 recounted by the Evangelists was quite sufficient. T}
immediy and directness, the  unadorned matteroffactness of

Fo; the most holy Fath}
time sent his beloved Son frd
salvation in the midst of th
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This is the way our Seraphic Father meditated on the Passiof
of our Lord, and this is the way we too should meditate. If we co '
template with our Seraphic Father the supreme love of him who hg
called us to follow him, then the cross will become a reality in ¢ i
heart and mind as it was in his. The effect will be that true wisdod
of the cross through which all things on earth will change their val
for us, through which we will come to judge as loss what we on4
counted as gain. In other words, it will enable us to put on the min|
of Christ. Here we may pause to ask ourselves how much we,
penitents of Assisi, are striving to fill our heart and mind with ,‘
passion of Christ, how much we are striving to crucify our thoughy
and ambitions and desires. If we are truly sincere in our inquiry,
shall probably find that actually our mind and heart are quite empf
of all that pertains to the shame and glory of the cross, and q if
filled with the mundane trivia that crowd our life. As a practi
detail, let us ask ourselves how much we really cherish the passid
and cross of Christ, not only in our meditation, not only in the de q
tion of the Stations of the Cross, but in our actual daily living. 4
meditation that penetrates to the depths of the soul inevitably bri
about that turn which is the metanoia of our Franciscan life. B '
how far have we succeeded in this?> When we were received into th
Order, we were given a crucifix, and with more fervor than unde
standing we repeated the words of Saint Paul: Far be it from me §
glory in anything save in the cross of our Lord Jesus Christ. But i
what do we glory now? Around what do our thoughts and our lo ’
revolve? Have we forgotten that we must follow Christ on his
to Calvary? There is a very fine test for proving whether Chrisf
passion is anything more to us than a touching story or a theme
holy pictures; the test is this: Have we found the answer to the n
ligious life in meditating on the way of the cross? It is there arg
there alone that each and every religious must find the answer to sf
own personal life. All the frustration, all the seeming waste and f§

tility, all the suffering and shame and apparent failure that soond
or later fall to the lot of all of us, can find significance and justific}
tion only in the shadow of Calvary. If we look for the answer to od
life anywhere else, we may be very wise according to the world, by
we will not be wise according to the wisdom of the cross. Only oi‘
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the via crucis can we learn to know for ourselves the Truth and Hu-
i mility that humbled Itself to death on the cross. Only there can we
| learn patience and mildness, charity and understanding, readiness
for sacrifice, poverty, obedience, and the penetrating vision that
discerns the loving hand of God guiding us through all the agony
of life. Only there can we learn the secret of our Franciscan vocation.

2. The Life of the Cross

Once §aint Francis understood the meaning of the passion and
death of his beloved Lord and Master, his meditation on the cross

| became his own via crucis. Christ had invited him to leave every-

thing behind and to take up his cross daily and to share his life. With

I all the radical ardor of his intense personality he ran to the call. And

he ran not only because his Master had invited him, but because his

'~ heart and mind impelled him to it. Filled as he was with the suffer-

ings of our Lord, it was this tremendous love that transformed his
life into that of the Crucified (Legenda maior, IX, 2) . Love strains
toward unity. Thus it was that Francis began his life of penance “in
the footsteps of the Crucified;” thus it was that he became crucified
to the world and the world to him. His life was changed so much
that Celano could write: “The pleasures of the world became a
cross to him” (II, 2.). The Crucified formed his humility, marked
his poverty, sealed his obedience. His entire life was determined by
the cross; he lived it under the shadow of the cross.

~ When we think seriously of the life of our holy Father, so com-
pletely determined by the life of Christ, we cannot fail to realize
what a far cry our life is from his. Of course, it is easy to criticize
others, and perhaps it is easy to criticize ourselves, too, for having
fallen so short of the true Franciscan ideal. But criticism alone is
not enough. If we are to profit from it, we must try daily to realize
what we ought to do, and what we are failing to do, as followers of

i the Crucified. Let us not be dead stones in the edifice of our Order
- that do not even see their task, lifeless blocks that through negligence
or despair or worldliness shirk the demands of their vocation. Let us
| Tather be living stones who constantly push toward their ideal despite
| the weaknesses and failures that beset our poor humanity. Indeed,

as Franciscans we have no other choice. Nothing less than the life
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i ged and mistreated sick? Neverthe-

s as our lot, and promised to glory
s in our Franciscan life

of the cross is demanded of us; in no other way 3 ] ¢ misjud
y carts

;ujcepted the cros

ately needs us. p th. Whatever befalls u :

If the thought of Calvary terrifies us, let us at I ‘ on €2 fo'r us only if we have learned the wisdom of
Gethsemani. If we can go with Christ to the ago : e c;ot only meditate on the pia crucis, but let us
and accept with him whatever the Father wills foy 4 A‘:slong as we keep trying, no matter how often we
truly walking the via crucis. If we can steel ourselg 11 beneath the burden of the cross, we can be sure that
Christ: Father, not my will but thine be done, God F hildren of Saint Francis, true followers of Christ who

willing heart and strengthen us to complete the j p oy T ough the hame of the cross.
g

Calvary. For us, the via crucis may mean many thi
that we are willing to let ourselves be denied and
we called our friends, forsaken and condemned by.”

3. The Perfection of the Cross

an ideal goes far beyond the mere life of the

Francisc

and helped. I.t may mean to let ourselves be boun aloft to mystic heights in the perfectidn of the cross.
fetters of charity, bearing the burden of the reasonah ‘ adren of the Seraphic Francis must follow Christ not only
onablg demands of others, or relinquishing our fr » 1 love, not only in humble and patient bearing of the cross
offending the weak. It may mean that we are willing § B tootsteps of Christ; they must also climb all the way to Calvary
justice, calumnies, misjudgments, criticism from witly come one with the Crucified in that ultimate and intimate
munity and from without, from friends and enemies,. fr§  where Calvary becomes Thabor as well. For those whom he
and confreres. It may mean that we are willing to b ']onknown he has also predestined to be conformed to the image
public infamy if the Lord demands it of us, and to car Mds Son (Rom. 8:29) . We know where Saint Francis found his
the streets of our communities. We may be unjustly st} Bvary-Thabor. It was on the wind-swept heights of Alverna that
seducers—for thus they called Christ, too—ille seductor, Jame-winged Christ impressed into his hands and feet and side
be unjustly subjected to public punishments. But th P stigmata as outward signs of that ecstatic love in which he sur-
also mean that we are willing to struggle along in be Blered in a flash of burning pain to the love of the Crucified, and
falting with Christ under the cross but always risiny ‘entered for a little while into the bliss of the ocean of joy.
dragging the cross of all our imperfections toWardM e we only to admire our Seraphic Father in this? Are we not
mark, Christ fell three times under the cross, but he k J‘_ 8d to be conformed to the image of the Crucified? Saint
toward Calvary; so for us every fall under the cross fare has no doubt that here, in this ideal of ultimate union
more humble and more confident of our Master’s hel' . ‘ .ciﬁed, in the rest of complete surrender, is the ideal of
cross may also mean that we are willing to accept in an - We have no right to seek excuse in the fear of
kind of consolation that can be so sweet and so pat ' S lt.is the sound teaching of theologians that precisely
the same time—the understanding love of one wh : % union is the goal of every Christian life. The truth is
and is unable to relieve our pain. Or it may M3y t‘I*e'e.mhusiasm and the courage that would bring about
anwilling help of those who by obedience or the. \; tion from everything the old man cherished and

are bound to help us. What religious does not kn? = "tllllli"l us into the burning embrace of the Crucified.
of just permissions grudgingly granted, care Or as% 'S Calvary-Thabor is none other than the way of
sepdered. A\l bow many are the Crosses hidden 1% , : . ¥ as Saint Bonaventure repe o M akes clear to
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us. It is the amor Crucifixi that prepares us for the last stations §
the Way of the Cross.. It makes us ghle and wi]]ing to suffer :
stripping of everything that is dear to us, even our good name; ]
makes us able to rid ourselves of every covering of vanity and prid
to have done with that selfish pl'udence and cautious calcula
that so conveniently covers our cowardice and half-heartedness wi
respectable names. It makes us wllhng to be exposed in our nakj
weakness and misery, to appear in the sight of men just as we are
the sight of God. To use Saint Bonaventure’s striking simile,
makes us like drunken men who do not care whether they #
covered or not. The amor Crucifixi makes us willing to suffer §
these things, and that without trying to take matters in our o
hands. A true lover of Christ Crucified is one who allows himself §
be stretched out upon the cross and in radical obedience to be nai “‘,
through hands and feet and abandoned there. Not only the
but even the mind must be nailed tp the cross; and there will ’
true lover remain, unable to make any move but what the cross §
obedience allows. This is the ideal to which every Franciscan §
called. When we have reached that goal, then, and only -then,
we truly say that Christ lives in us and we in him. Then there wj
remain only that he lift us up on the cross with him, and that ¥
there become one with him who in hls supreme sacrifice surrende
himself to the Father. Completely “dead to the outside world, by
experiencing, nevertheless, as far as possible in this present wa ,

ihg state, that which was said to the thief on the cross clinging 1

Christ: This day thou shalt be with me in paradise—this also wi

given to the blessed Francis to see, in the transport of contemp ‘.

tion on the mountain height. . .whey the six-winged Seraph fastend

to the cross appeared to him. . .Here he passed over into God in |

transport of contemplation, and he was set forth as an example ¢

perfect contemplation, just as he had been a model of the active li ;

like a second Jacob-Israel. And thusrather by example than by wor

God would invite all truly spiritil men to this passing over a

this transport of the soul.” S0 Wrot¢§aint Bonaventure at the end ¢

The Journey of the Soul to God. A

And now we understand why the desire for martyrdom is so i
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timately connected with the ideal of the penitents of Assisi, and per-

haps we also understand why Saint Francis broke forth in- jubilation
and exultation when he heard of the martyrdom of his brethren in

‘Morocco. They not only became one with Christ on the cross in final

reality, they became the first true Friars Minor, true brothers of our

| Seraphic Father. With a cry of exultant joy he exclaimed: “Now
' truly I can say I have five brothers!” (Anal. 11, 21).

Fr. Philotheus Boehner, O.F.M.

MOTHER MARY ANGELA TRUSZKOWSKA
FOUNFRESS OF THE FELICIAN SISTERS

(Congregation of the Sisters of St. Felix)
(Continued from preceding issue)

In 1858, the Felician Sisters, under the leadership of Count Andrew
Zamoyski, began to work among the peasants through the newly-formed
Agricultural Society. This Society was a part of the general movement to-
ward social regeneration. In addition to its specific aim of improving
agricultural methods, the Society sought to better the lot of the masses
through education, economic aid, and the eventual granting of citizen-
ship and land proprietorship. In this manner the Society hoped to expi-
ate the century-old sins of Polish nobles, who deliberately held the peas-
ants in serfdom and ignorance.

The Felician Sisters were requested to conduct the social centers
{ochrony) which the Society planned to organize in a number of rural
districts of Russian Poland. Mother Angela readily heeded the plea, and
in the span of four years (1859-1863) she sent sisters to staff twenty-seven

- such centers.

Three sisters were assigned to each center: an infirmarian, a teacher,
and a sister for domestic work and general maintenance. A school build-
ing was made to serve a number of purposes. One room was used as a
medical clinic where the infirmarian treated the minor ills of peasants,
trying at the same time to cure them of their many superstitions. The
teacher gathered her pupils in another room and instructed them in the
rudiments of knowledge and catechism. Young children, brought in
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exception of their private institution in Wawer,
apostolate in orphanages, nurseries, homes for
for catechetical instruction and social work,

The future of the Felician Sisters in Poland§
refusal of the Communist government to renewd
citizens was followed by an order of dismissal S
affected the superior general and three membe; »:‘
This action resulted in the temporary transfer
of the Felician Sisters to the United States, to Pg
the spring of 1950. Three years later, in May 195§
the Holy See, the Congregation of the Felician §ff
ent generalate in the heart of Christendom~Ri
the building selected for the new general mo
Very Rev. John Mickun, pastor of St. Mary's paf

The influence of Mother Angela, perpetuaf
gation, was felt not only in Poland but also in ¢
many of her countrymen took refuge in the m

Nevertheless, the impact was not entirel
grants. Bread and freedom they found here, by
toms, and modes of thought were a dishearte v
were few Polish parishes in the 1860’s and 18
ministering to the rapidly growing settlements.}§
of God in their native tongue or to cleanse th ‘

peace, the immigrants stood in danger of rela
losing their faith. :

In this difficult period of adjustment, Mothy
was to play a significant role under the leadersy
browski, one of the early masterbuilders of

Well educated and alert, Father Dabrows
one of the burning needs of the time was thé

Catholic schools for the children of immigrantsy

a religious community of Polish origin was

foreign religious order. . .does not understan

of the nation.” The Congregation of the Felig

well suited for this mission. He had become B}

while visiting with his mother in Krakow,4

America. In 1874, after having organized his j§

school where he himself taught with the aid 4§

browski appealed for sisters to Mother Mag§
the Congregation. b
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Five sisters arrived in Polonia on I\Tm’/ember 20, 181 Tfhe[y1 beg;:g
{heir apostolate in this first American mission on the [ol%o:u;g a;z;-the
jeast of the Presentation of the Blessfad Virgin Mary, whi cé ] b
third time became a founding date in the hls'tory ?[ the .ngIEgb n

On December 3, 1874, two weeks after their arr}villr the sisers bega f
teaching in the two-room parish school wit'h an 1n111f{1(iefr1rollcrlr:§;;zi ((,)n
thirty children. Five days later the first candidate applied for ;e s
{0 the Congregation, but being too young for tI}e postt;lan;y,sn .
ed at the sisters’ home to continue her schooh.ng. T ush.ega e e
juniorate, a preparatory school for young candidates o 1ngc KUdla.
When several months later, an eighteen-mont.h olfl er‘phan,l H}Z,'m caré
was entrusted to the sisters, the Congregation initiaed mE ihe -
history in America. April 16, 1875, marked the entr?nce[o[n <
postulant, Valeria Reczek, who began the flow of vocations o
Amefll";&enizgrrzl::i.ng enrollment in the school.and orphana.ge.wzll:1 t};a::is
leled by the steadily growinggr;gmber 'of. (C,in‘i::a;;st atli illet ;x;r:;)n e an

iti uently, in 1 ermissi |
It]i(:t/tlztlztle(.i?zntifg follozring year It)he first {\m_erican puoinc s formed
in Polonia, with Mother Monica as provincial superot. e United

Remarkable in this development of th.e Congre.gauon 1{1 iting
States is the fact that it grew throtl)lgh n;tg/le Zoz;n;?:, ;Z\nc;rre;and '8
i rs from Poland beyon 0s er L
;’Sec.hglg tllrllzliglc;trary, the American provir}ces began send;ng :Ettgst}t:;
Poland beginning with the year 1994 ar.ld in greater numoes
formation of the new Warsaw province in 1921. e even
In America today, the Congregation nux‘nbers 3,620‘ siters 1thirteen
provinces, engaged in educational anq charitable activities md e
a:chdioceses and forty-three dioceses; 1n twenty-seven.states ;]nAmerica
District of Columbia; in Ontario, Canada., and in Brazd, Sov o fom.r
The membership of the American provinces surpisses o tha
times that of the mother community in P?land. o
This growth of the Felician Sisters 1n Ameria ca(r}l ee S on by
mainly to the vigorous inner life fostered in the early. l\znge;g o
the pioneer sisters and their director, Father. Dabrowskg ho o 1ifé
first provincial superior and mistress of novices, molde tireh g e
of the sisters in the spirit of Mother Angela, by shom 9 erfs o
schooled. Strict observance of the rule, lov§ of pove?ty,aspmt ) é)rre yt hé
fortitude in the apostolic life, and childlike obedience-iese W
traits she labored to form in the sisters.

attributed
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* In 1915, the opening of a ninth gradeat St. Josaphat school ‘in Di
troit marked the entrance of the Felician Sistets into the field of paroch iy
secondary education. A decade later they bégan to staff an increasing
number of high schools. " - : : ' N
The sisters had already been conducting a private académy anj
normal school at their ‘motherhouse in Detroit since 1882. Incorporate
as the Seminary of the Felician' Sisters, the school was intended for tj
academic and professional education of candidates, - - 1
To provide educational training for its own members; the Cong y
gation has secured charters for a number of higher institutions. In 192
the Lodi province opened the Immaculate Conception Summer Normy§
School, which in 1941 was incorporated as a Junior College, offering tw
years of general education, with the addition of courses for teacher cert}
fication. The Detroit province, after having moved to the new mothes
house in Livonia (1936), twenty miles beyond the metropolitan area, o'
ganized Presentation Junior College in 1937. Ten years later this instity
tion became the four-year liberal arts Madonna College for women, bot]
religious and lay.

More recently two provinces have opened higher institutions
learning for their own members. In 1945 the Enfield province organiz
Our Lady of the Angels Teacher Training Institute, which in 1950
came a Junior College. The Chicago province opened the Felician Juj
nior College, in June 1953. ]

Simultaneously with their educational apostolate in the Unit
States, the Felician Sisters undertook numerous charitable works whose]
main object was the neglected or the underprivileged child. It was onlyg
fitting that they should serve the “least” of the little ones, since the Cons}
gregation had taken its origin from Mother Angela’s mercy toward thej
street waifs of Warsaw.

When Mother Monica accepted the first orphan girl into the siste
home in 1874 she gave the beginning to St. Clara Orphanage in Polonia.
Within the next fifty years the Congregation undertook work in ninef
other orphanages. 1

'To meet a special social need in the United States, the sisters alsaj
opened St. Rita Home for Mentally Deficient Children in Getzville,)
N.Y,, in 1941. The only Catholic institution of its kind in the count17,”
the home admits feeble-minded, idiot, and imbecile children under the
age of five. Since its opening until 1949, the home provided care and
special training for 166 children until they reached the age at which

other institutions would accept them. '
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In September 1942, the sisters began operating 2 P?ychological and
Child Gudiance Clinic in Buffalo, N.Y., for the diagnois ad trea.«trflcn.t
of children who show signs of emotional disturbancs. The Clinic 18
under the direction of a sister specialist trained in psydometry and

hychology. -

Py Nul:sgizlg was added to the sisters’ apostolate in ~Amen'cz§, when in
1987 the Chicago province took charge of St. Mary's Hupit in Central-
ia, I11. Today the Congregation conducts six additiond hopitals.

Three continents, more than 4,400 Felician Siters doing good
among thousands of souls and spending 2 combined lto.tal of approxi-
mately 20,000 hours daily in prayer of adoration, peition and atone-
ment for the world—these are the fruits of the humblspiit of Mother
Mary Angela Truszkowska. )

In the perspective of a hundred years since the fouding of t'he
Congregation (1855-1955), it is possible to appraise noretruly the in-
fluence of Mother Angela. Her Congregation has met finie needs both
in Poland and in the two Americas. Her life, her vitue, her writings,
and her ideals have served as a guide in the historial dvelopment ?f
the Felician Sisters. As an abiding inspiration for tieir :postolate in
the modern world, Mother Angela has bequeathed to ker spritual daugh-
ters the distinctively Felician ideal of Eucharistic xparaion through
the Immaculate Heart of Mary—an ideal permanenty enmtodied in the
motto of the Congregation: “All through the Heart of May in honor of

the Most Blessed Sacrament.”
Sister Mary Tulls Doman, C.S.S.F.

ENCYCLICAL LETTER
(Continued from preceding issut)

But this is not the only gift which the most blesed Virgin has con-
ferred through the Vicar of her Son. Another appropriate gift has been
bestowed during the Marian Year on the Franciscan Fanily; for |

The rich Franciscan nursery
Puts forth a tender blossom,
Whose very pleasing odor

Fills all the world with gladnes.
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- - Our Blessed and Immaculite Virgin has filled the hearts of all of]
us with the greatest happiness in thé beatification of Sister M. Assun 3
Pallotta. That fruitful branch of the seraphic tree, the Franciscan Mis
sionary Sisters who enjoy the potetion and the name of ‘Mary, has. be
gotten most precious fruit. ‘

'You know, of course, that amost sweet odor diffusing itself throughg
out the cell of Maria Assurta following her death, and eman{
ating from her grave, became the fist extraordinary sign of her sanctity¢
Because of the presence of this lovely odor, rightly consider that thef
Lover of Virgins wished to extol the lily-whiteness of His humble hand
maid with a most vivid commendation. g

Perhaps some of you, most dear sons and daughters, weakened wi hy
continuous struggling, thwarted with arduous difficulties, and conside:
ing the heavy weight of perfect thasity, might dare to say: “Do you be-§
lieve that we can do this?” Or with 2 weary mind, to lament: “Why were]
we not able to do it?” Here then, s a help, is Blessed Maria Assuntaj}
from whose sweet and tender snile you learn the secret of virginal lifey
for what did this humble Francican Missionary Sister of Mary do? Ourj
Holy Father Pius X revealed tht sexet to Sister Assunta: “Faithful ob4

servance of the Holy Rule; this s indeed true sanctity.” Surely the wa :
which leads to sanctity is hard aid wugh, abounds with thorns, but it isf
nevertheless easy as is shown by the “little way” which Assunta Pallotta
followed. .
Who would be afraid to initate such an easy example of virtue;
which progresses along the way of sanctity by the simple fulfilling of |
daily duty? Hiding our lives in Ehrist, chastising our bodies and bring- }
ing them into servitude, praying continuously that our body might be 1
protected from loss and from tie flames of hell, and that our hearts ]
might be made immaculate, we ilso will be, as was Blessed Assunta, the ,
good odor of Christ (IL. Cor. 2:15). v .
What a very sweet odor is ontinuously diffused by the young boys }
growing like lilies in the fruitful gardens of our Seraphic Colleges, by |
the Novices in the secluded gardems, by the Brothers in their daily work, |
by the Clerics in their classroomns, by the Priests in their ministry, by
the Sisters in the cloisters and their works of charity. This indeed is the }
precious fruit of the Marian Yerr and a most pleasing offering to the
Patroness of our Order, the Impaculate Virgin, who during the space §
of that year has been daily contmplated by us as entirely lovely and 1
without spot. We are continually encouraged to practice that beautiful |
virtue which makes us like unto the angels, by the saintly men and wo-
men whose children we are, for example, Anthony of Padua offering the |
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1i1y,"m-his hand, Louis of Teulouse the Lily of Virginity, Bf)naventure
who appeared so pleasing in form that it seemed Adam’s sin had not
affected- him,12 -and Clare the mirror unclouded by any shadow.

And what might we say about the exhortation of our Holy Father
Saint Francis, who was so concerned about the purity and chastity of his
children that in his Rule he openly recommends that there should be
not even the occasion for suspicion so that there would be no groun(!s
for scandal.1® He was very exacting in the discipline he observed for his
own protection, and took the greatest care for the purity which shquld
be observed by both men and women. Consequently, at-about the. time
of the first beginnings of his conversion, he would often plunge himself
during the winter time into a pit full of ice in order to fully compel the
enemy to be a servant for him, as well as to prserve his white cloak of
purity from the fires of pleasure. He would sy that it was incomparably
more tolerable for a spiritual man to sustain freezing cold in the body
than to perceive even the least warmth of carnal pleasure in the mind.
Whenever he felt the breath of him whose bresth makes coals burn, a
great temptation of the flesh would seize Francis. But as soon as thi.s lover
of chastity would perceive it, he would take off his habit and begin very
strongly to beat himself with a cord.4

Furthermore, our Seraphic Father used other helps which speak elo-
quently of his efforts to preserve purity, for example, the thorny rose-
bushes at the holy cave of Subiaco and at Saint Mary of the Angels in
Assisi, his cleverness in building himself a wife out of a mound of snow,
his custody of the eyes in the presence of the very pious matron and her
daughter. Nor should it be lightly passed over that Francis constantly re-
fused the dignity of the priesthood after his vision of the angel who
showed him in a jar of the most clear water a ymbol of the cleanliness
necessary in Priests.

Much, indeed, can be read here and there in the biographies of the
saints about their constant watchfulness and continual toil against
temptations, and about the diligent anxiety needed to preserve holy chas-
tity. However, in our opinion, that very famous painting of Giotto’s hifs
very happily interpreted the mind of Saint Francis on this point. Th.ls
painter has cleverly arranged the marvelous life of the Patriarch in bril-
liant colors on the walls of the richly decorated Basilica on the Hill of

12Salimbene, Catalogus Generalium, edit. O. Holder-Egger, in M.G.H., Script Vol.
XXXII, p. 664

13Reg, FF. MM., Cap. XI

14§, Bonav., Leg Maior, V. 3, vol. VIII, 517
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Paradise (in Colle Paradisi) at Assisi, so that the noble arts wonderful
combine to exalt the humility of Saint Francis. There are four paintiry
decorating the space over the high altar of the Lower Basilica, signifyid
four allegories; the most famous allegory expresses the Triumph 4
Chastity in the life of our Father. The entire composition of the paintii
is at once expressive. of lofty art and profound signification. The md
conspicuous part of the picture is occupied by a glorious castle solidy
constructed on all sides with decorated walls. At the corners, there &
four imposing towers, but a still more lofty tower stands out in the ceng
topped with a white banner, signifying the triumph of Chastity. Chasti§
is depicted as a woman of most beautiful features, living in the towd
her head veiled, her hands joined, and above her the inscription: Hqf
Chastity. Two angels with outspread wings offer her a crown and a pal#
There are nine armed men who guard the Castle, at the walls of whid
is seen a contrite man receiving from an angel, at the baptismal for
the waters of purification on his head. To this penitent, Holy Clean}
ness is giving a white banner, and Holy Fortitude offers a shield. On t}
left hand side of the painting, the meek and humble Francis extends
paternal hands to three persons (a Friar, a Poor Clare, and a laymagj
inviting and helping them to take refuge in the Castle. Over on the righ

side, angels in armor and an old man cowled and armed with a wk
on which is inscribed Penance, make war on the winged demon namej
Love, who is equipped with a bow adorned with human hearts. Fleeiry
from the sight of Penance is depicted the demon Uncleanness, and :§
skeleton called Death; but in the center dominating all the figures. i
Holy Chastity, secure in the tower of her noble castle. 4

Most dear sons and brothers, beloved Sisters, it is necessary to va

quish Death and to keep one’s mind on the Triumph of Chastity; o 4

beloved Father Francis extends his paternal hands and calls us to th{

safety of the defended Castle. Let us therefore go quickly to the fortifieg

Castle. Let your intellect take refuge there, and your will, and your bodyj

with all its senses; make it an absolute and total giving of all to youd

Spouse, Christ. Our Immaculate Patroness, and Francis, will make all of

us safe. >

To this end, we earnestly, in the Lord, exhort Superiors, Masterg

Professors, EQucators, to zealously take care that nothing harmful be adf

quired or contained in the religious houses, as regards books, magazines

pictures, moving-pictures, or even meetings or outside traveling. Lef
them take precautions concerning talk which can corrupt good moraly
always keeping before their eyes the warning of the Apostle Paul: A8
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. sweet hours in the presence of your Spok the M Sa -
| praying, contemplating, and loving; do @0t rejoice 1n an egotistical man
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uncleanness or covelousness, let it not.so much- as be named amo?:lg1 xu};
as becomes saints (Eph. 5:34). Each one of us sl}ould have als ° tie
written on his forehead: “We are members of Christ and te‘mpD estor the
Holy Spirit.” (Cf. 1 Cor. 6:15-19). Listen to how.the Seraphic fo;:l %lse ﬁ
portunely»warns us: “A man should love cleanliness bec?.u.sg 1(1)' dx ; -‘"1;
pecause of his neighbor, because of his God, and because 1t is his du z.'n
Furthermore, our Holy Father the Pope warns that everyone ?.cgfor el iﬁ
to his ability, ought to reproduce the featu'rf:s of his »Mothers ac
himself, so that the light of her face might shine upon her sons.

But someone will say:

“] am afflicted above my powers, and I know
that this fact does not escape you.” Listen to

what Saint Francis says to

you: “Believe me, my son, for that very reason, I ‘considf:r you to be c;

greater servant of God, and the more you are tempted, just th?.t 1rlnu ”

more know that you are loved by me; butI say to you that no oncil: ou ¢
consider himself a servant of God, except insofar as he has passed roug

temptations and tribulations; do not be afraid, becausg not what you do,

oy N
but what is done toyou, will bring you to the crown.™ )
And another may object: “We cannot remain safe in that well-forti

fied Castle because our holy Founder himself urges us to daily go forth

| into the world and preach goodness and peace.” Rest assured, my sons,

that there is a most imposing battle-line to help you obtaixT the 'Tnurilph
of Chastity. There are certainly many faces and hands raised in ;e;l c;ui
supplication to God for you, and by reason of QW office We have a.r.r y

been solicitous in seeking spiritual contributions from the auxiliary
Franciscan battleline. Therefore, on this memorable occasion, just az
Saint Francis commended his Order to Sister Clare whenever he neels;f

help, We earnestly beseech you, most dear Daughters, Poor Clares, Mis-

i i | Franciscan Sister who day and night spend many
o . ahep lzne in the Most Holy Sacrament,

ner that the many delights experience@gn the enclosed gardens of 1i'oufr
oratories, your houses, and your cloisgis protect you from the allure-
ments and flatterings, the temptations dangers of the world. Rem.em-
ber that the Priests, on the other hanggsre spnounded by those thl;sgs
and by all the others mentioned by St aul ng. II.Co;'. 1.1: 26-28).
Remember how Peter, even when he nd with chains, enjoyed gus
liberty through the help of the prayer§ h the Church offered to Go

15S¢. Bonav., Col. in loan., XL, 51, vol. Y
16Celan., Vita 11, pans I, ¢ LXXXII et L
et 203

in Anal. Franc., Vol. X, p. 200
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without ceasing. (Cf. Acts 12:5). Do notujoy for yourselves a‘l.one
best part which you have chosen, like Mayat the feet of Jesus in Beg

any. Hasten to the assistance of the Frimvarring against enemies

press them hard; call upon your Euchsiic Spouse in behalf of thq
- Friars; lift up your hands in zealous wiplication, that He might g§
them aid and bring them help; pray feritm continually, not that
might take them from the world, but thule might preserve them frd

evil, (Cf. John. 17:15).

Most dear Daughters and Sisters, wewite to you on this solemn§
of December 8, 1954, in the sight of theWoman clothed with the sd
crowned with the stars and with the pgmat her feet. The thought

her comes to mind, as she appeared o gkjoyous December 8, 1854, ni

one hundred years ago, the day on whidbit conferred such great joy §
the entire world. There comes to my nsfsiiso, the vision of our ble
predecessor offering a mystic lily to tiue Viar of Christ. Last year wh

We announced the beginning of the Main Year, We expressed the §

sire of renewing that well-chosen by offering to Christ C \
fi :nd increasing and diffus ‘;
okifirtues. Most dear Daughtef

whole Order, enduring as it is, fl
like a white lily the most sweet

help us to happily realize our fond es§tution.

It is a source of great pleasure to
tention of our Sons and Daughters,
that affluent vine, which with our Vig
flourished so abundantly in the Fra
Year which we conclude today, and
us to be watchfully heeded as a shi
the life of Mary was such that it can
fore, for each of you, let the life of

chastity and the lovely appearan

Yet the great happiness whi
ing his sons returning joyfully and:
harvest, does not release Us from,
thanks to one and all, both supe
tributed to the various manifestat
piety or doctrine or art, or as rega

178t. Ambrose, De virginibus, lib, II, c. 2; M VJ-XVI, 208, 210

jyobring these things to the }
display publicly the fruit §
Patroness giving the increag
vineyard during this Marig
¢t the Mother of God befof
nple for our imitation. “Fg
sa model of all lives. Thezj
virginity depicted in a lily
ness which mirrors in a most glowsgunner the beautiful form d

s he heart of your Father, sof
iy the sheaves of the abunday
iligation to render heartfe]
fubjects, who in any way cof
fthe Marian Year, as regard
huing for, or addressing or
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sisting in pilgrimages or gatherings, missions or processions, or any one
of the manifold demonstrations of love and reprd for the Mother of

God. May the Lord bless you, and may the Imnaculate Virgin protect
you. With the desire of augmenting our gratitude and our blessing even
more, we freely grant to the Religious of our Orler who enjoy the dig-
nity of the priesthood on this last day of the Marian Year, the faculty
of blessing the Franciscan Crown of the Seven Jops of the Blessed Virgin
Mary. _

As the joyful festivity of the birth of our Lord Jesus Christ approach-
es, we pray that the Immaculate Mother will feign to show you the
blessed fruit of her womb, her Son Whom she placed in the manger.
May the year 1955, under the loving patronage of the Infant Jesus and
his most pure Mother, be a happy and prospermus one for you; may it
preserve and increase what “jou have both larned and received and
heard and seen” in the Marian Year; may it alo preserve and increase
“whatsoever things are true, whatsoever modes;, whatsoever just, what-
soever lovely, whatsoever of good fame. (Phil. 48-9.)

Most dear Sons and Daughters, these are the wishes and desires of
your Minister and Servant, Who in the name and with the heart of your
Father Saint Francis, bestows permanently the Seraphic Benediction on
one and all.

Given at Rome, at the convent of Blesed Mary the Mediatrix, on
the solemnity of the Immaculate Virgin, gloriows patroness of our Order
December 8, 1954, the last day of the Marian Year.

Fr, Augustine Sepinski,
Yinister General, O.F.M.

SCRIPTURE READING WITH SAINT BONAVENTURE
(Comment. in Joannem, ch. XX, Omnia Opra, Tom. VI, pp. 511ff)

When it was late that same day, the fist of the week, though
the doors where the disciples gathered had been closed for fear of
the Jews, Jesus came and stood in the midst,nd said to them, “Peace
be to you!” And when He had said this, heshowed them his hands
and his side. The disciples therefore rejoicedst the sight of the Lord.
He therefore said to them again, “Peace be to you! As the Father has
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sent me, I also send you.” When he had said this, he breathed up L
them, and said to them, “Receive the Holy-Spirit; whose: sins yos
shall forgive, they are forgiven them; and whose sins you shall red
tain, they are retained.” (John 20, 19-25) . ' >
In our Gosepel reading, we notice a definite order in Chrlst,
manifestation. The gathering of the disciples sets the scene: the appd
rition of Christ centers the focus of all eyes upon Him; His speec(
alerts their ears to His message of Peace: and His palpable manife
tation to Thomas (elsewhere noted) confirms their faith. First, H4
appeared to the gathered disciples. Not only must this have assureg
them, but His Presence should also reassure us. But, like them, w#
must perseveringly pray in unison to Him. Even as for the disciple
so for us, Christ was confirming His own admonition: “For whe
two or three are gathered together for my sake, there am I in thi
midst of them” (Matt. 18, 20). Secondly, He appeared to them af
the central Figure. His Presence in their midst means that He is thé
living Intercessor for all; For there is one God, and one Mediatof
between God and man, himself man, Christ Jesus (I Tim. 2, 5)
Enlightened by a working belief in Him, we can also behold Chris
present in our midst. May His apparition not be presented to eyef
blinded by lack of faith and works. The Baptist’s words to those whe
had closed their eyes to Him should be a stern warning to us: “In thé
midst of you there has stood one whom you do not know.” (Jn. 1
26) . Therefore, fixing our eyes on Christ, let us invoke the media
tion of Him always living to make intercession for us (Heb. 7, 25) 4
Thirdly, His kindly speech surely was a source of comfort to thej
disciples: “Peace be to you” (IL 19-21). Chrysostom maintains that}
His living voice stilled their troubled minds. They may have been
reminded, appropriately, of His stilling the waves on the sea. At an}
earlier occasion, again offering them His Peace, He had counselled
them: “Do not let your heart be troubled, or be afraid” (Jn. 14, 27) .
When we have harmonized our daily thoughts, words, and actions so§
that they constantly call attention to His Presence in our midst, then }
we make a pact with His subscribed by His words: “Peace be to you” |
(v. 19) . But the tranquillity of order, denoting His peace, is no easy |
task. Not only must we compose the outward man with the befitting
bearing of religious dignity, but we must order our soul to harmon- §
ize with His Will. Without this essential order of doing the Divine |
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will, every other personal sacrifi ymeaningless: Sacrifice and obla-
tion thou didst not desire. . By offering and sin offering thou
didst not require: then said I, Biy1d I come. In the head of the
book it is written of me that I shyjj do thy will: O my God, I have
desired it, and thylaw in the migyof my heart (Ps. 39, 7-9; Heb. 10,
6f) . His Peace rewards such an yjered soul.

Finally, showing them Hisjyds and side (later touched by
Thomas) , He gave an evidence ¢f, palpable manifestation to the
disciples. Christ did not appear ty hem in Spirit, but His was the
selfsame Body which had suffere yg died—although now glorified.
Where the wounds were, the myty remained. He had identified
Himself for our sake as well as fy eirs. Surely He has given all of
His followers ample certification of His risen Person. We have no
excuse for failing to recognize Hip, But, perhaps, we should empha-
size another recogition. As Prieyand Religious, do others recog-
nize His marks in us by our fiddy to the three vows? Like His
wounds, does our observance of jwerty, Chastity and Obedience
mark us out, as if by signs of identfeation with Christ? Even if some
should fail to see Him in us, mugye still face the greater fear that
we may arise from the tomb on i Jast day—unmarked by avowed
signs for His recognition? In the wmon on the Mount, Christ fore-
warned such Religious: “And thnpill I profess unto them, I never
knew you” (Matt.7, 23). '

Our last point is like a conegaent to his manifestation; it is
the mission of the disciples: “4s g Father has sent me, I also send
you.” (v. 21). The Seraphic Dog :gsuggests that Christ prepared
them in three ways: He made tugfgsuitable for the task; He gave

them authority; ad, lastly, He dyflsd them with power. In making
them suitable, or fit, for the worifiemce more He bestowed upon
them His peace: “Peace be to you§ W. 21) . Unless the Apostle pos-
esses this tranquility of order, hefffinot suitably equipped for his
mission, much less ready for pog " persccutlons As Chrysostom
remarks, the peace of Christ’s cooffilion is comparable to the con-
sequent conflict. Without the o Be missionary is hardly ready
for the other. Next, He gave auiNil: “As the Father has sent me,
I also send you” (v. 21). Here il indicated that even His own
authority was not given by Him f but by the Father. Like the

Master, missionries receive auf} pity from the proper Source.
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This is contained in the Apostolic meaning of the word ‘mission’: §
How are men to preach unless they be sent (Rom. 10:15)? This]
sending connotes the proper authorization of the one sent. Whether;
priest or religious suffice it to say that we: should question thatj
zeal—in ourselves or others—which acts on its own authority. y
Finally, Christ gave the Apostles power: He breathed upon them}
and said to them, “Receive the Holy Spirit” (v. 22). Saint Auguss
tine remarks that His act of breathing signified that the power cam
from the Father, as well as from Himself. Moreover, when He sai
“Receive the Holy Spirit,” He was here specifically referring to the
priestly power of the keys. It was the true power of valid absolution¢}
“Whose sins you shall forgive, they are forgiven them; and who
sins you shall retain, they are retained” (v. 23) . He was now besto
ing upon all of them the power He had previously promised to Pe:;
ter: “And I will give thee the keys of the kingdom of heaven; and)
whatever thou shalt bind on earth shall be bound in heaven, :(
whatever thou shalt loose on earth shall be loosed in heaven” (Matt:
16, 19) . In transferring the power of God to these men, the Go
Man was corroborating His assertion when He had cured the par: ‘
lytic (to prove His right to that power) : “That you may know that
the Son of Man has power on earth to forgive sins” (Matt. 9, 6).]
His own confident authority and power now became that of His
Apostles. Every properly-approved priest bears this authority and |
power with confidence.
But, what is also of great importance, every sincere penitent §
should be awesomely convinced of this power. To believe in it and
humbly to make use of it, is a heritage given by Him, reassuring us
of His peace. But to appreciate (in the fineset sense of the word) this ]
power, is almost beyond us. Probably, as religious, we could evalu-
ate best the privilege of Confession by a negative approach. We might |
simply ask ourselves: ‘What would our life be like, without the woras |
of Christ through the mouth of the priest? Appraising it positively, ‘*»
we should confidently prize His pardon of Peace in the Confessional ]
as a supreme treasure. Because we know that the “Confide, fili,” adQ 1
dressed by Christ to the paralytic, now applies authoritatively to us:
“Take courage, son, they sins are forgiven thee” (Matt. 9, 2).

Fr. Owen Colligan, O.F.M.

'EXHORTATION TO DEVOTION TO THE
" BLESSED VIRGIN MARY

By Fray Melchor de Ceina, O.F.M. (1618)

Fray Melchor de Cetina was one of e eatly aposties of the devotion
known as the Slavery of Mary. Th following sermon Was the first
of a series preached to the Conceptionit nuns of the Co.nve'nt of Santa
Utsula in Alcala in the year 1618, explaining the principles of'the
Esclavitud Mariang and guiding thenin the practice of the devotion.

1. On the Excellence of the Hother of God and of Her
Power to Draw All Hearts to Herself

The excellences and the prerogtives of the Mother of God a.nd

of men are so far above any huma understanding that the loftlels(;

geniuses cannot reach that height. The sum of all our capacities 'wm;l .
still fall short of such grandeur, andte who thinks he can explain ft .1ts ;
mystery with his human intelligene will surely fall far short o 11.
Thus Cardinal Peter Damian, in a ssmon on Our Lady, confefses. Nul-
lus humanus sermo, in laude Virgins invenitur idoneus, et impar e;t
illi omne humanae loudis praeconiun! No speech of man 1s suﬁiment);
eloquent to be fit for the praise of the Virgin, nor can any.enhancemend
of the human language be equal toher grandeur. And in the second
sermon for the same feast, the Cardinal says further: .Quzd mirum st
haec ineffabilis Virgo, suis laudibus mdum humanae vocis efcsu.peret, cum
ipsam humani generis naturam, excelentium meritorum dtgtutate trans-
cendat? What wonder if this ineffable Virgin surpasses in praise th(? man-
ner of human speech, since by the dignity of her excellent merits she
transcends human nature itself? Nether the eloquence and facility of
the rhetorician, nor the subtle arguents of the logician, nor the acute
ingeniousness of the philosopher ca suffice to utter her praxses..Sug},
in part, are the words of the Cardind with which he declares the ina 1(;

ity of human genius to render fittingpraise to the Queen of I-!eaverl:. A1'1
the glorious Father Saint John Damscene makes the following observa-
tion in his discourse on the Assumptim: Nec si omnes toto orbe dzsj:ersae
linguae in unum coeant, eius laudes o'ratiom: conse‘quz possent. N}(:t
only the tongue of any man alone would be insufficient, but even the
tongues of all men in the world gathred together as one wou}d be 1;51.1&
cient to praise Our Lady worthily Not even the angels offer fitting

—
1De Nativit. B.V., serm, 2.
2De Assumpt. Marige, orat. 2.
1%
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struggle between the love and the fear, that he. felt for Our,Lady; the IO.VQ
that he had for her delighted him when he praised her, and like David,
he would say to her: Quam dulcia faucibus meis eloquia tua, super mel
ori meo. , ‘ e
But on the other hand, the reverential fear that he felt -made .hun-
pause and give expression to his feeling by saying that the combu}ed‘
voices of all men and angels would not be sufficient to praise her worthily.
But although it is true that all the saints confess the inadequacy of
human genius in relation to the worthy praise of the Virgin, they' have
not for that reason ceased pnising and loving her. They have said all
they felt, while still realizing and humbly accepting their poverty com-
pared with. the lofty grandeur of the Heavenly Princess. For her dlgx.u-
ties are so many and of such a kind that only God Who gave her these dig-
ties can know them fully and adequately esteem them. Saint Anselm,
meditating on the loftiness of being the Mother of God, confessed that
this is the highest glory imaginable, after the glory of God Himself. But
for all that, Anselm advises us never to cease contemplating Mary and
to address ourselves to her as much as we can; and if we are unable to
comprehend her because of her greatness, it is not therefore deniec} us to
think about her and to gather from her greatness whatever we in our
littleness can discover. “Nam tametsi comprehendere non sit datum, ru-
minare non est negatum.5 This has encouraged me to discuss here the de-
votion we should have toward Our Lady, and to speak to you about the
excellence of her sanctity. For although I realize that my knowledge of
this subject is insufficient and that I have mot learned all that the sage
Doctors, aided by the grace of God, have said in praise of Our Lady,
nevertheless I will try to say, in some way or another, a few of the many
great things that could be sid of the exalted Sovereign, our Heavenly
Queen. : BRI :
The source and beginning of all the graces that God bestowed on
Our Lady, the summit in which are gaghered all the prerogatives and
favors that she received from His powegal Hand, and that placed her
above angels and men, is this, that Gody:from all eternity, chose her to
be His Mother. This is the reason for the lofty sanctity, the inviolable
virginity, the fullness of grace and thfg. immeasurable glory and all
the other privileges that the Virgin has—§hat she could deserve to be the
Mother of God. The Angelic Doctor Sgat Thomas, in speaking about
the dignity of the Mother of God, saidg

Hic titulus, ut admirabilis est,
ita admirabilis sanctimonise universae @Vitias postulat.”’® Thus, as thls

praise o her, as Saint Bernard says: Quaenam poterit lingua etiam
angelica sit, dignis extollere laudibus, Virginem Matrem, et Matrem noj
cuiuscumque, sed Dei?® What tongue, even though it be an angel
can extol with worthy praise the Virgin who merited to be a M4{
ther, and Mother not of just anyone, but of God Himself? And co
sidering this to be impossible, Bernard addresses the Virgin as ineffab)
and unutterable, because there are no words that are equal to the praii
befitting her dignity. ‘
The powerful Hand of God was so liberal and generous in bestow

ing graces upon His mother, giving her privileges and concessions abo
all other creatures, that the glorious Father Saint Bernard, repeating tH
words of the Angel Gabried: Et virtus Altissimi obumbrabit tibi (and th{
power of the most High shall overshadow thee), doubted whether .
Virgin herself could understand the glory of the favor God was grantir
her. But if Bernard had doubts, Saint Augustine had none at all. Th "
he says in his Exposition on the Magnificat: “I dare say that even thy
Virgin herself was not able to explain completely all the great thing
she was able to receive. Audacter dico, quod neque ipsa Virgo plene el
plicare potuit quod capere potuit. Thus neither men nor angels, noj
even Our Lady herself, can explain the praise that is due to her; only
God Himself can do that. As Andrew of Crete says in a prayer to Oulf
Lady: Quam Dei tantum est, laudare pro dignitate.* It belongs to G\"
alone to praise her because of her dignity. And the reason is clear. W§
cannot praise worthily what we do not know fully; and therefore I
that no mere creature, not even the highest among the Seraphim, w
be able to praise the Virgin in proportion to her dignity, because to
this would mean to comprehend God, Who is incomprehensible. The d
nity of the Mother ends in God—that dignity which she enjoys throu
the singular mercy of God. Wherefore it follows that only God, Who &
lone knows Himself and the grandeur of His Mother, can praise h
fittingly. Quam Dei tantum est laudare pro dignitate. : g
From this arose the reverential fear of Saint Bernard when he had toj}
preach or write about the grandeur of Our Lady, and this is why he said
in the above-mentioned sermon on the Assumption: “There is nothin
that give me more pleasure than speaking about the Virgin and praisi
her, yet there is nothing that makes me more fearful and troubled."y]
(Nihil est quod magis delectet; sed neque quod magis terreat, quam dej
gloria Virginis habere sermonem.) In the saintly Doctor there was

3Serm. 4 de Assumptione.
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4De dormitione B. M. Beatge Marige, orat. 1. 8De excel. Virgin. c. 2 b
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title of Mother of God is admirable, so it requires all the riches of san ol
tity. Gerson, the Chancellor of the University of Paris, commenting oy
the words of Saint Matthew, Chapter 1, De qua natus est Jesus, qui vocay
tur Christus, said: “From these words there follows a principle of faitly
that the Virgin is the Mother of Jesus Who is called the Christ, and conj
sequently she is the Mother of God, because Jesus Christ is God"” A
from this principle we can derive another, that the Virgin, being thy
Mother of God, must be so pure, as Saint Anselm says, that under Go '.
there could not be a purer being imaginable. “Decuit Virginem e pur§
tate nitere, qua maior sub Deo nequit intelligi. From these two prin)
ciples, as Gerson says, as from a most fertile seed-bed, we can gath
praises to the Virgin. For there is no grace, no favor, no privilege granted
to any creature that is not found in an eminent degree in the Virgin§
the Mother of God, in whom God perfected all that is good in the nature
and in the gifts He has given us; all that is good in angels and in men
is found in the Virgin, but more fully and more perfectly. A

‘The theologians agree that the most excellent gifts of humanity arg
in Christ. It was fitting that the Sacred Humanity of Christ, of this Man§

Who is the Son of God, should be adorned with all celestial and divi -
gifts above every creature. Now the title Theotocos, Mother of Godj}
which in the Council of Nicea* the Fathers of the Church gave to th
Virgin, Our Lady, against the impiety of Nestorius, is the highest and

most glorious title after that of God. In view of this we cannot but agree}
that Mary must be adorned with the loftiest divine graces after Christ her

Son Himself, as befits the dignity bestowed upon the creature who is §

Mother of God. Dionysius the Carthusian says: “After those most holy ]

gifts of grace that were bestowed upon the Sacred Humanity of Christ, }

the highest quality of excellence is found in those that were bestowed up- §

on His Mother. And thus in the gifts of grace gratis data as well as in i

those gifts, habits, and works of grace gratum faciente, she holds first |

place after her Son.”® Dionysius says that from this we gather that she

who is so close to God that she shares in His gifts and holds first place j

after His Son, she who has these gifts in such abundance and in an heroic

8Q. 27,3, 1ad. 1

TSerm. de nativitate Marige.

8lib. De conceptu virginali c. 18. ]
*The Author is mistaken: it was not the Council of Nicea (A.D. 325) which }

condemned Nestorius and declared the Blessed Virgin Mother of God, but the Council
of Ephesus (A.D. 431)..—Ed. 3

Slib. I De laudibus Virginis.

EXHORTATION TO DEVOTION TO THE BLESSED MOTHER 157
degree, is a sea of grace, as the interpretatior} of her name suggests.
For Mary (Mar) means sea, and as the sea is a mighty guhering of waters
and rivers, so Mary is a mighty gathering of graces ad a sea of such
depth that no human power can exceed her. . )
Saint Thomas, in the first part of the Summa, confirms thfs, saying
that the humanity of Christ, be being united Po pod, anc'l beatitude, by
being the enjoyment of God, and the blessed Vl.rgm, bybeing the Moth.er
of God, all have a certain infinite dignity which proeeds from the in-
finite Good that is God. And for this reason nothiny can be better
than any of these three, because nothing can be better. thal.‘l God.
This is what Saint Thomas says. And Saint Bonaventur? in his book
entitled The Mirror of the Virgin,!t speaking of the dgnity of the Mo-
ther of God, affirms that the Virgin was such a mother that God could
not have made a better. Although God could have mad: a better heaven
and a better world, He could not have made a better mother than the
Mother of God. And the Saint says this of the Virginnot that as a par-
ticular person, but that as Mother of God she could not b.e more perfect,
because her matemity looks to her Son, and she is like Him; and as God
could not have made a better Son, neither could He hve made a better
Mother. Such, then, is the dignity and excellence of the Mother of God
that in regard tograce and natural gifts she holds fint pla.ce' after he.r
Son, and the dignity of the Mother of God is such thatthe divine Omni-
potence could not extend Itself to make her more perfect. )

From the same principle of her being the Mother of God it also
follows that she is the person most intimately united vith the person of
the Savior Who is the author of grace and glory and the Just Dispenser
of all good; and consequently, she partakes of all these more fu.lly fhan
anyone else. For 2 he who is closer to the sun receives more of its light,
and he who is closer to the fire receives more of its warmth, so the n.lost
holy Mother receives more of the gifts of Christ becaue she is so united
and joined to Hin that the two cannot be separated or considered apart
from one another. Nature created a strong tie betweenthe body and the
soul, but death losens that tie sending the body to the grave and the
soul to the Judgnent of God, where it receives punishment or glory, ac-
cording to its merits. But even before death comes, ove can have_ the
same effect on budy and soul, for, as Aristotle says, the soul sometimes
leaves the body to which she gives life, so that she cango to the one she

—
101, q. 25, a. 6 ad4.
IISp:qum B.V.M.lect. 10. This work is not by Saint Bonavmture but by Conrad

of Saxony,
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loves and enjoy him. Amattis mima plus est, ubi amat, quem ubi enima
Whence Solomon came tosay that Jove is strong as death, because bo .
have the same effect of seprating the soul from the body, no. matter ha v
closely united they may be The union of the Word with His Sacred Hu§
manity was so intimate tat athough the Savior’s soul left His body
when He died, His Diviniy remzined united to both His soul and Hi
body. But there is no thedogian who denies that if the Word had used§
His absolute power, He auld have loosened the tie and dissolved thy
union. Nevertheless, the mion between the divine essence and.its .
tributes is so close that, as tie dictum of the schools expresses it, in divinil
omnia sunt unum, ubi nm obviat relationis oppositio. Among the D¥
vine Persons, then, there is a difference only because their relation 4
one another is different. I nothing else is there any differnce; there
only unity, peace, and hamony. But in spite of this, our understanding
can make a distinction so fne that it sees a difference and says that aj
though in essence all that iin God is God, nevertheless, formally justi e
is not mercy, nor is knowldge volition, and that the actions of each a 4
different, for the Father engnders with knowledge and not with volitionj
and He inspires with voliton and not with knowledge; and although )
the highest unity and realindentity there is nothing greater than
of the essence with the diine Persons and attributes, nevertheless, fo i
all that, reason can makea distinction and consider one without t 4
other. Ultimately, there isto union so intimate that nature or at leasf
reason cannot make a distiiction and a division. We will find that only}
the union between motherand child, between maternity and sonshipy
and the likenesses in theirrelationship, are so intimate and close tha _
not even the finest distincton can separate them, for they are mutuall
dependent. The child depads on its mother, and the mother depend
on her child, so that the o cannot be without the other. The ‘mothesy
will not be a mother if sk has no -child, and the child will not be ai
child if it has no mother. There is such a strong union between mothe; Y'
and child that nothing can estroy it. From this principle we can deduc 9
something of the excellenctof the Virgin above all creatures; for if t >
Mother of God is closer tober Son than anything else, so close that sheg
cannot be separated from Him even by a process of reasoning, and.ast
Son is the fountain of all godness and holiness and the origin of grace;
and glory, it follows that ater the Son, the Virgin is the one who most:
fully enjoys these gifts, shewho is most blessed, holiest, and. fullest in
grace; she who enjoys immusurable glory and prerogatives that set her
far above angels and men. from what has been said we can now unde
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stand the reason for loving the Virgin and for plz.lci.ng. our dievot;o: lg:
per; for if the object of volition is the good, and.lf it is not 1;:16 o
this bait truly or at least apparently, pever will qle belo.vh to 2) o
fall into the arms of the lover; whence in Mary there 1s the h:ig ;s ig b
imaginable after God Himself, the reason being that after GO s b: e
most beloved one. Because God is the Supreme G?od. He is .to *
above all things; but after God, the goodness of His Moth‘er is the gre -
est, and therefore is to be loved above all after God. This is the p;n}vler
that the Virgin, Our Lady, poseses of drawing hearts by the: hfre (1)'ke !
supreme goodness. For as the magnet draws iron, so the Vlrgm, 1rr ¢
divine magnet, draws to herself the hearts of men, no matter fou}r1 emo sgt
they may be. Even when they ate hard a5 steel, t.he sweetness O tt ::l most
loving Virgin softens them like wax and presses into them fex'venh sixes
of serving God and herself. And why would she not attract the fea;lr s of
men when the first one to love her was God Himself, Who says of n¢
the Canticle that she has wounded His heart? _Vulnerastz. cor 7;1;utm{
soror mea sponsa, in uno oculorum tuorum et in uno crine ;o ] uf:;
(Cant. 8). God: addresses His Mother with the titles of sister an ; spo ase
to make us understand, as Saint Jerome says, the purity of Hls. ove g
her, that it is spiritual and not arnal. The love of God for His spousfd
is not in the order of our camal nuptials; it is a pure l(.we, .chaste .a;nis
limpid, something like the love between brother and sister; amdhxt s
this love that the Celestial Bridegroom describes' when he says I-tI a
has wounded Him: Vulnerasti cor meum. And giymg tl.xe reason, He s:ilz';
that one of her eyes cast dartsat Him and wounded His heart, and :Il..
a lock.of hair that fell about her neck:she bound Him and .drew 4 ul;l
into her womb ‘to make Him man. In #no oculorum tuorum, byvu.r 1;
Saint Cyril of Alexandria? understandg; the sing’ula.l'.fall.:h of tbe 1rgulm:
according to the words of Saint Elizabeth at the Visitation: Bfata, ({1 e
credidisti, etc. The faith of the Virgi¥ was the arrow th?t pierce e
heart of God. Vulnerasti cor meum. A in uno crine cqllt tui, byw (;gd
the holy Doctor understands the humil§ y of Our Lady, which drex;; S0
down to her level. And the ommon gginion of learned men is t 2‘11'1;
the very moment that Qur Lady spoke $ose words of such great humili Zé
ecce ancilla Domini—at that moment 5 p Divine Word became mca.rrzaes
in her womb. The Heavenly Bridegrgiim was woundt;:d by those vir uas
of Our Lady, her faith and her by cj gy Vulnerasti c'0f meum, ‘c;.r, as
Symmachus translated it: Excisti sl cor. The merits of the 'lrfel']f
stirred the bowels of the Divite M that He took upon Hlm

12§uper Joan. 1. IL ¢9.
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the flesh of our humanity. Thus as Zachary says: Per viscera miserich
diae Dei nostri in quibus visitavit nos (Lk. 1: 78). And thus theolc !
teaches that as the Incarnation is such a tremendous grace that it is.|
yond all possible meriting, nevertheless in the Saints of the Old Tes
ment and especially in the merits of His Mother, God found such wort
ness that it drew Him to become man and to hasten the moment of g
Incarnation. He was wounded by love for this Celestial Princess. P
nerasti cor meum. And this drew Him to become man. We can find sy
port for this thought in the translation of the Seventy (Septuagint) wh
reads: Abstraxisti a nobis cor, soror mea sponsa, rapuisti nobis cor,
uno oculorum tuorum, et in uno ornamento colli tui. There are the wosl
of the Most Holy Trinity addressed to the Virgin. “Thou hast stolen.
Heart, conquered by thy singular virtue.” According to Saint Clemef
of Alexandria, the Eternal Word is the Heart. For as the heart 1
the principle of corporal life, so is Christ the principle of spiritual 1if
In ipso vita erat, etc. (Jn. 1:4). And this Heart, as God says, the Vi
stole on the day that the Word came from heaven to take flesh in i
womb. Now, to return to my original theme, if the merits of the Vi g
robbed God of His Heart, who would be so rebellious as to deny her §
own heart? Who would not place his love and devotion in her? For
is the beginning of all our good, and through her intercession we A
made able to enjoy the merits of Jesus Christ. We must declare that
are defeated by the love of this sovereign Queen, confessing to her .§
the words of the angel to Jacob: Si contra Deum fortis fuisti, quanto il
gis contra homines praevalebis (Gen. 82)? If thou hast vanquished Goj
what can we do but declare ourselves vanquished also? And moved Y
this among other reasons that I hope to discuss later, I say that devotiof
to the Mother of God is a sure sign of predestination for heaven.
’ Maria A. Laughlin (transl) ‘!-.

THE MONTHLY CONFERENCE
THE HOLY EUCHARIST AND FRANCISCAN PENANCE

Our Seraphic Father’s radical trnng to God in a life of pen-
ance was his answer to the humility sndlive of the Incarnate Word,
} 2 humility and love that climaxed in the sombre spectacle on Cal-
vary where the Love that loved us withut end died in utter shame
and dereliction. But this love of the Inarnate Word was not to be
limited in space and time; before our Lord entered upon the agony
- of his supreme sacrifice of love, he perptuated his bloody immola-
tion on the altar of the cross by the liing memorial of the Holy
| Fucharist. It was natural, therefore, thit Saint Francis, whose heart
] was filled with the words and deedsof the Incarnate Word and who
- refused to think of anything but of himwho spoke to him from the
L Cross, should center his religious life upn the Holy Eucharist. Let
‘ us, therefore, turn to the meaning of the Holy Eucharist for a fur-
' ther understanding of the Franciscan litin penance.

1. The Living Remembrance ofthe Lord’s Passion

. It is hardly adequate to say that ow holy Father Francis had a
great devotion to the Eucharistic Chrig, This could easily create
the impression that Francis had onlya great veneration for th‘c
. Blessed Sacrament—which in any cse i true—but that he was pri-
. marily overwhelmed by the fact that Chist is present on our altars,
j dwells in our tabernacles, and lives inour midst under the spe-
| cies of bread and wine, and consequendy adored him and offered
. him continual praise and thanksgiving surrounded him with all
i exterior splendor, with lights, flowers, wd incense, and offered him
 private and public adoration in many fms. There is no doubt that
Francis urged this veneration of the Blesed Sacrament; indeed, he
- entreated his brethren and all the hithful to have a great reverence
and a most tender respect for the Body of our Lord. He himself
i cleaned neglected churches, and in his Testament he made clear

to his children what he expected of then: “And I want these most
| Holy Mysteries above all else to behonred and venerated and kept
| in choice places.” But this does not gi us the reason for his love
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