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the heavenly festivity where there is always joy, brightness, and tly
like, And when you are thus prepared for the Lord you will be p:
S€nted to him in glory and happiness by the angels whom the Lo ‘
shal] send for you at death. :

Let him who wishes to be cooked quickly, strive after the th '
POints mentioned above. That this may happen very quickly arf
that 3 man may also very quickly come to perfection and may bea
€3sily all difficulties as though they were very small, let him do
&9ad cooks do: let him put thick glass next to the meat, that is, “
clean Christ who suffered much hotter and more violent things fd)
US. Further, let it be a clean and beautiful glass, that is, let him af
Ways have in mind the things of the spirit and the rewards of heavenj
Let him always remember that for one day of tribulation we will hav
thoysands of years of consolations; for one difficulty, infinite joy#
For our present light affliction, which is for the moment, prepar,
for us an eternal weight of glory that is beyond all measure (I1 Con
4:17). So John in the Apocalypse says that the heavenly fatherland
is pyre gold and pure glass and that its streets are the same: The cit ’
iself was pure gold, like pure glass, and the street of the city w"
PUre gold, as it were, transparent glass, and I saw no temple thereirg
(Apoc. 21:18, 21:22) . Therefore he calls it glass because it is transg
Parent. Metals are not transparent because in them there is too much
€arthiness, but in glass there is little although more in one than i
another. Therefore one is clearer than another. Such is that glory,
in which are none of the miseries and difficulties which are here onj
earth, No hunger, thirst, or any other affliction; and Johu alsof
t€aches that he who here has less earthiness will be more brilliantJ
theye: And I saw no temple therein (Apoc. 21:22) . That is a place‘}
of petition and sacrifice—as the Gloss explains—which will have no ]}
place there. For there we shall not make petition, but everyone will §
ré€cejve what he wishes, and there we shall not offer sacrifice to God
but He will offer to us everything that we wish, these and many]
other things as well. This is for us. Amen.

Frs. Fintan Warren, O.F.M. and Marian Douglas, O.F.M.

¥ THE MONTHLY CONFERENCE
. JND THE GRACE OF THE INCARNATION

N ave meditated on what penance must mean for us, and we
overed that it means loving ourselves that We may gain

. in the Lord. It also means, as a necessary Qonsequence,
hat e must learn to regard the things of this world 35 valueless
art;:from God, and to make God our one and ol}ly value-.—01‘1r
od and our all. This was the Gospel message that Sail Francis, in
11 simplicity, heard and lived. He found the exhortation to penance
I every word of the Good Tidings, for every word réVealed to him
the Magnalia Det, the great things God has done for us, But he was

i

bverwhelmed by one of these Great Things above all others—the In-
f .rnation of the divine Word, the truth that God became man, that
 the love of the Father gave us the Son as our brotl}e.r, This over-
i whelming goodness of our Father and the utter humili ¢y ?f his Son
, irresistably forced Francis to answer the call to penance with all the
¢ strength of his ardent young soul.

1. Christ Is the Incomprehensible Gift of Our Father

In his Letter to All the Faithful, our holy Father Francis wrote:

“The Most High Father announced through his holy archangel Ga-

briel to the holy and glorious Virgin Mary that this Word of the

: Father, so worthy, so holy, so glorious, was coming from heaven; from

her womb he received the true flesh of humanity and our frailt_}'l.”
When Saint Francis experienced in his heart and mind the in-
credible mystery of the Incarnation, he did not think primarily of

'3 the lovely Infant lying in the arms of his Virginal Mother and sur-
b rounded by all the tender and jubilant poetry that adorns the Feast
L of the Nativity. These are but accidentals—and although Francis

by no means despised them, neither did he center hiy devotion on
them. What he really experienced, and what he wanted to see and

' hear and even to feel with his bodily senses, as on€ overwhelming
fact, so simple yet so incomprehensible: God becamé Man, God took

upon himself the weakness of our flesh, was born 2 helpless child,
97
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2. Christ Is Our Truth

Once Saint Francis understood with the simplicity of his soul
this overwhelming truth of Christ’s Incarnation, it wrought a com-
' plete change in his mind and heart. It effected in him a true met-
| gnoia. This truth struck his soul like a bolt of lightning and in its
| wake he heard the thunder of the Word, saying: The time is fulfilled,

.‘ and the kingdom of heaven is near. Do penance (Mk. 1:15).
have not leamed who I am? P hilil’; waC‘WT sees me, sees my Fat : Thus Saint Francis became the penitent of the Incarnate Word.
‘ | How completely had he once filled his mind and his heart with the
things of this world. How greatly had he cherished earthly ideals and
honors. How much had he enjoyed the glamor and gaiety of the
 world. Even his generosity had been more or less guided by human
considerations. Of course he had been a believing Christian, firmly
| rooted in the Fiath; but religion had been more or less an accidental
thing in his life; it had been a comfort to him, as long as it did not
demand too much. But how he had filled his life with dreams of
| earthly fame and glory! Then came the realization of Christ’s Incar-
i nation. The Eternal Word, the Son of God, God from God, Light
- from Light, through whom all things were made, deigned to be-
| come our brother solely for the purpose of winning our love and
| binding our hearts close to his. This tremendous truth, crashing
| through the mind of Francis, shattered his pretty dreams of worldly
glory and left his heart bereft of all earthly desires. With an ardent
- heart and an eager mind he then set about unlearning the past
. and learning the new things of the Good Tidings. Celano tells us:
“In untiring meditation he pondered the words of the Incarnate
- Word and in pentrating contemplation considered his deeds” (Vita
I, 84). “Above all his mind was filled with the humility of the In-
 carnation and the love of the Passion of Christ, so much that he
| could hardly think of anything else.” (Ibid.).
; Thus our Seraphic Father found his ideal, the life of Christ, the
vita Evangelii. He was filled with Christ who is the Wisdom of the
 Father. Christ, therefore, the Son of God clothed in our. humanity,
the Word that dwelt among us, is the ideal of every Franciscan in a
 special sense. We have not yet done that penance that characterized
the penitents of Assisi if we are not truly filled with the words and

grew up like one of us, dwelt among us, spent his life doing good §
us, and finally sacrificed himself on the Cross for us. It was this fa
as Francis repeated in the words of Saint Paul and Saint John (
Admonitiones, 1.), that the Father who dwells in inaccessible hg
who cannot be seen by man, nevertheless made himself visible ama|

us. Philip said to him: ‘Lord, show us the Father and it is enough J§

self, to show us his love? Indeed, why does he love us at all? Frd
the human point of view, we are utterly unworthy of any love, md '
less of the love of our Creator against whom we are in constant ¥
bellion. Truly, no man can understand this love of God for us,
simply beyond human comprehension. God certainly has no need}
us poor miserable creatures. He is total bliss, he is eternal joy, abi§
dant delight, supreme satisfaction and rest—all in himself. WH
need can he have of our poor love? Nevertheless it is a reveal
truth that God does love us, that he wants others to love with hj
—vult alios condiligentes, as Scotus expressed it. He loves us as §
human father could ever love, for he gave himself to us in his on
begotten Son, clothed him in our flesh, humbled him to our low
ness, and made him our brother that in him we might be made §
children. And all this for us, contemptible wretches that we
who have turned away from our good Father, who have gone of
own way, despising him who made us, preferring our own little my '
made gods and idols.

It was this mystery of God’s love in Incarnation, this incompi
hensible—humanly speaking, impossible—love of our Father in he#
en, that touched the heart of Francis. How great must be the lof
of such a Father, to give us his only Son as our brother. How huml
and meek must be the Son of God, who did not disdain to becod
our equal. With headlong exultation Francis cried out: “O h
glorious, holy, and great it is to have a Father in heaven!.
holy and dear, how well-pleasing and humble, how peaceful
sweet and amiable and desirable above all things is it to have sulf
a Brother!” (Leter to All the Faithful, 12).
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deeds of the Incarnate God. This lack, if we are aware of it in o "
selves, will not be remedied by any sentimental devotion to
Child Jesus nor to the Passion of Christ, nor to the Sacred Heart (§
truly Franciscan form of spirituality which unfortunately has beej
reduced to the empty emotionalism expressed in so many sentimeg
tal prayers and mawkish pictures) . It is rather for us to find the trig
Christ, the Christ of the Gospel; we must find him in his own wor‘
and actions, as he actually was, according to the testimony of .
Evangelists, and not as he appears in our emotional dreams, must I
enter our mind and heart. The Evangelical life must become a\i
ideal, our food, our very life..
Let us be honest. There are so many meditation books

this world, many of them in English. There are also many so-calley
Franciscan meditation books. To be sure, none of them contaif}
anything against faith and morals. But how many of them contaf
the Christ of the Gosepls? Much of the misery we suffer thro
the prescribed daily meditation, much of the time wasted in read
or listening to human words rather than to the Word of God, couf
be remedied if we could find our way back to the Christ of tif
Evangelists. There is no better meditation book for a Franci
than Sacred Scripture. Saint Francis needed no other book.
cannot we make the Scriptures our meditation books as well? But
must read as Francis read. We must meditate on this holy Book w:
a penitent heart, that is, with a heart that longs to be filled with tig
words and deeds of the Incarnate Word. And that means we mug
meditate with the heart and mind of a lover. What we read in
cred Scripture must be so dear to us, so precious, that it will cau§
us to sell everything we have and are, all the faculties and powers 4
our body and soul, to gain him who is our only Treasure. Such §
meditation requires no theological training, no specialized edu g
tion; but it does require a loving heart and an eager mind. We muf§
approach the Gospel with the simplicity of our Seraphic Father; ¢
our meditation will bear abundant fruit. X
Perhaps some of us, as we begin to grow wiser in the way V
Franciscan living, wonder why better training was not given @
when we were young. We look back across the years and feel somi
how that they were wasted. How much more fruitful our religioi
life could have been if we had been taught right from the start how

to find and follow Christ according to our .Francisc.an .vocatlon.
Such feelings are natural, and perhaps not ent{rely unjustified. But
let us not blame others for what they omitted; it behooves us rather
to begin now to fill our mind and heart with the Incarnate Word.
Let us begin to do the true penance of the Gospel and forget all
| other things; for us but one thing is necessary—to know Christ and
him crucified. He is our way, our truth, and our life.

8. Christ Is Our Form of Life

It would not be enough only to read the Gospel and to meditate
 on the words and actions of Christ. Our Seraphic Father knew tl}at
quite well, He had read the Scriptures avidly; he was filled with
Christ; he so loved to meditate on the Gosepls that once he tore a-
! part a copy and distributed the sacred pages among his brethren s
| that each one might read a little. Yet we know that at the end of his
life Francis refused to read any more because he felt bitterly how .far
L short he had fallen from doing all that he had read. Mere reading
t and meditating is not the end; our life in Christ is the end. If the
b Franciscan finds his ideal in the Gosepl, in the words and deeds of
| the Incarnate Word, he finds his life in the practice of this ideal. Th.e
3 peniteﬁts from Assisi preached the Gospel not so much by.t.helr
E words as by their lives. And so it must be for every true Frz-mc1scan;
b his life is to be the imitatio Christi, the representing of Christ or the
b reliving of Christ. It is Christ brought down fr(?m the worl.d of
i words and ideals to the world of actual human society. Th.er'e is no
b other Order in the Church that has this special task ?f living the
 Christ of the Gospel in the most literal sense. For this reason the
| Popes have expected, and still expect, so much. fron.1 the Franciscan
movement, especially in our times when society is torn between
‘, capitalism and communism, and has been poisoned with the deadly
i- poison of a secularism that has placed millions of people beyond any
' need of religion. Against this background of a money-r'nad world, we
 Franciscans have to live the poverty of Christ; against the back-
| ground of a world torn by social strife and unrest, .dfeadened s?ulless
relief action and legislation, we must live the simplicity ?f Christ a.nd
his selfless, humble charity—charity open to all and .radlga}ly.cuttlng
through the boundaries of race and nation and religion; charlt?' that
never asks how worthy a person may by, but how needy he is. We

-
N
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Franciscans have to live the Gospel message of Christ our brothd
who made us children of the Father. We have to show to this wor}
of ours that is so wise, that has planned everything so cleverly, ‘
sured us against practically every mishap, and is neverthless at
very hour being shaken to its deepest foundations—to this wo :
we have to show the Gospel of the lilies of the field and the bird
of the air which are the special concern of the Father in heaven. Ag
we must not only preach the Gospel, we must first live it. This id
grave obligation, as grave as the obligation to re-live the life of Chrij

In the coming conferences we will go deeper into this. H
only a few hints must suffice. There is, however, another aspect r‘
the life of the Gospel as the ideal of Saint Francis that needs a wof
of clarification. If Christ, radically re-lived in our own time, is t}§
essence of the Franciscan ideal, then our life cannot be a mechani‘
routine presecribed by a legal machinery. Christ, whose every st
was guided by the will of the Father, who lived the example of hus
ble obedience, uttered his devastating “woes” one after the o A
against the Pharisees’ external observances of man-made regulati
(cf. Matt. 23). Not less in danger of Christ’s condemnation will 3
the rigid exterior practice of certain exercises or an exact obsi
vance of the Rule and constitutions, held up as the fulfillment of t
Franciscan ideal. We are not imitating a book, we are followiy
Christ. He has not asked us to observe the Law; he presuuposes t o
we are observing it; and he was pleased when he heard from v
young man who wished to follow him that he had observed it fra}
his youth. But Christ expects much more from us. He demands ti§
we give everything, always, and follow him everywhere—the seqf

and re-present him to our own age.
Henee the Franciscan way of life is not so much an observari

to the life of the beloved Master who is our brother. For us, the§
there cannot be any question of what is prescribed or not prescrib d
of what may be allowed or forbidden, of what is mortal and what]
venial sin. Such casuistry was against the very heart of Francis. :
wanted his ideal, as laid down in the Rule, to be understood si§
glossa: “And I strictly command all my brothers, both clerical 2 A
lay, in obedience, not to put glosses on the Rule nor on these wor'
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saying: They are to be understood thus. But, just as the Lord has
| siven to me to speak and write the Rule and these words simply and

urely, thus simply and purely are you to understand them and with

B holy practice to observe them to the last” (Testament, 10) . As life
;s destroyed when it is analyzed and separated into parts, so an ideal
| i killed when it is codified and restricted to precepts. Saint Francis
was aware of this, and it seems to be true, as has been pointed out
| by historians, that it was perhaps the greatest sacrifice of his life when

he had to write his Rule—not so much the first Rule, which was
| more or less a compilation of Gospel texts, but the final official Rule,
where he had to submit his ideal to the judgment of an experienced
| canonist and was forced to press it into legal formulas.

We should learn from this at least that we must not restrict our

| ideal and life to that which is laid down in legal documents. Every
. Franciscan worthy of the name will be a faithful and loving observer

of the Rule and Constitutions; but he will never be satisfied with

 that. His real Rule and his final and ultimate regulations will come

from the life and words of the Incarnate God himself. There he will

| - find the impetus to realize daily life in poverty, chastity, and obedi-

ence, in patiencecharity and humility.

But all this must come from a grateful and enthusiastic heart.
It is love, it is gratitude, and as such it is true penance, that turns
our heart and our whole life away from ourselves and toward the

One who is our Way, our Truth, and our Life.
Fr. Philotheus Boehner, O.F.M.

MOTHER MARY ANGELA TRUSZKOWSKA
FOUNDRESS OF THE FELICIAN SISTERS
(Congregation of the Sisters of St. Felix)!

1. The Portrait

Sophia Truzkowska was born on May 16, 1825, in Kalisz, Poland,
then under Russian rule.?2 Her father, Joseph Truszkowski, was a lawyer

 trained at the University of Warsaw. Her mother, the former Josephine

 ———
. 1Official name: Congregation of the Sisters of St. Felix of Cantalice, Third Order of

St. Francis.
2Main sources for this biographical sketch are S. Maria Bronislawa Dmowska, felic-

janka, Matke Maria Angela Truszkowska, Zalozycielha Siostr Felicjanek, 1825-
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teenth century Italian Capuchin, was considered the special patron |
children.

During the first years, Mother Angela declined the office of super§
in the Congregation. She remained only the directress of the Institute,
which capacity she revelaled remarkable pedagogical ability and spe 1
aptitude for organization. :

In 1858, however, through obedi¢nce she accepted the duties of ,’
perior general and mistress of novices. With the aid of Father Honaof
she now began to mold the spirit of her young Congregation. She trairg
her daughters in Franciscan humility, poverty, and seraphic love, strg
ing self-denial and obedience so necessary for the life of prayer af
active charity. The external activities of the Congregation also expandy
at this time beyond the confines of the Institute. The sisters beganj
undertake social work, teaching, and catechetical instruction both in ¢
city and in rural districts.

was formed with the Congregation. On October 4, 1860, the twel§
sisters chosen by ballot were solemnly enclosed and began an austere “
of prayer and penance according to the primitive rule of St. Clare.
obedience to Father Honorat, Mother Angela spent two years in
cloister, then returned to active life as superior general of both choiri
the contemplative and the active. b
The young Congregation wanted the firm hands of its Mother,
it was to live through trying times. In the year 1863, marked by the blo
of insurrectionists, the Felician Sisters opened their institutions a#
rural centers to wounded soldiers, making no discrimination betw'
their countrymen and enemies. This participation in the patriotic mo¥
ment served as a pretext for the suppression of the Congregation by ti
Russian government on December 17, 1864.3 The cloistered sisters wef
transported to the Bernardine convent in Lowicz, while the others w
ordered to remove their religious garb and to return to their families.
Outwardly the Congregation did not exist. Yet, like the crucifig
nation of which it was part, it lived in spirit. The disbanded sisters liv{
the life of the catacombs, gathering for community prayers whenever p ‘
sible and performing works of mercy in obedience to Father Honorat ari§
to Mother Magdalen Borowska, whom he appointed as superior of :
active group. The spiritual vitality of this “underground” congregatid

83, Maria Bonawentura Szlezek, felicjanka, Poczatki Zgromadzenia Siostr Felig
janek (The Beginnings of the Congregation of the Felician Sisters), (Unpublishd
M. A. thesis, Jagiellonian University, Krakow, 1951), 153.

MOT
 clearly manifested itself, when in 1

P

¥ pravely beneath the cross and susta
- sion to God’s Will. But her heart

 in Austrian Poland, where the sisters were al

: ~ for Krakow in May 186
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865 the novices that were invested the

eceding year came to Warsaw and secretely made their first profession.
T

i i d choir, stood
] ho had accompanied the cloistered cnoir, >
et ahe cr ined her daughters in loving submis-

was transfixed with pain. Her moral

fiering was so great that it undermined her health, leaving permanent
su

fiects.
: In this dark night of sorrow a new hope dawned on September 8,

1865, the feast of the Nativity of the Blessed Virgin l\';ary. Il;att;eiriln:::

; tified that, throug -
ening of that day Mother Angela was no e inter-
fr‘;nrtliorgl of Bishop Galecki, the Ordinary of Krakow, the Austrian Em

ission for the establishment of the Congregation
peror had granted permission e onducting  mursery.

Although Mother Angela had to remain yet for some time in Lowicz be-

cause of ill health, she summoned the sisters from all Il))arts2 ;)fléusssi;r;
Poland, ordering them to gather in Kx:akow.4 On Novem .erK ,kow ,thus
first Mass was celebrated in the provis(;?nal motherhouse in Krakow,
ing the date of the second founding.

mark\tvgen her health had improved somewhat, Mother Anegla set ou(;
6.5 Once again as superior general she shouldere
Congregation. Nurseries, .orphanages,
and schools were soon entrusted to the sisters, a_nd new vocations sweiiec;
the numbers of the community. In the meantime, F:ather Ho-norat tsio
begun to formulate the constitutions and was submitting the;n 1n2 Faxi -
‘the sisters for their criticism and suggestions. On Novem eih hr t i,;
Mother Angela made the profession of her perpetual vows, the first 1

the Congregation to do so.

the burden of reestablishing the

4Several sisters remained in Russian Poland and under the direction of iathe;')I—IoPr?;:t
continued to lead their religious life though dressed as seculars (skeytki) . vy

i igi izations
taught catechism to children, directed tertiary groups and other religious organiz

i hese hidden Felician Sisters was
and performed works of mercy. Outstanding among these A

i h Stummer, who remained in Russian Poland untl' t
%oggfrcglgﬁ:z Honorat z Bialej Kapucyn (Father Honorat, Capuchin from Biala),
(Warszawa, 1938), 214-20. .

5The cloistered sisters remained in Lowicz until %871. In that year thel’y)v :éove Lo
Przasnysz, where the only house of the Order exists told‘ay. K.nown as the 1aapu in
Sisters of St. Clare, they maintain contact with the Felician Sisters, whom th ey 1-;0 J
sider as their ‘‘elder sisters,”” since both choirs claim M?ther Angela and Father fontnl
orat as their founders. Cf. S. Maria Bronislawa, op. .Clt., 285-9; also Lett?r? o St e
Capuchin Sisters to Mother Mary Simplicita, superior general of the Felician Sts-
ters, dated November 6, 1952, Archives of the General Motherhouse.
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Aware that her ever-growing deafness and general ill health
handicapping her efficiency, Mother Angela begged to be relieved of;
duties of superior in 1869. These last thirty years she had led a hid

life, leaving an eloquent example of the virtues which she most d
to see in her daughters. She conceived it to be her mission “to pray;
the sanctification of the Congregation that it might fulfill God’s des§
and to entrust it unceasingly to the Hearts of Jesus and Mary.”s :

She spent her days in the choir at prayer, or in the garden tengh
flowers for the altar, or in the community workroom sewing church i
ments. Her humility prompted her never to interfere with the govi
ment of the Congregation which she founded, But with the prayes
interest of a true mother she followed all the events of the subsequ{
years, of which these especially gladdened her heart: the d
commendation issued by the Holy See on June 1, 1874; the openi
the first mission in America on November 21, 1874; the privilege of Al
exposition of the Blessed Sacrament in the Krakow motherhouse cha ,:’l
granted in 1881 or 18827; and the decree of final approval of the Congl
gation with a temporary approval of its Constitutions, issued Jul

£9
ecree of §

Mother Angela’s days were drawing to an end. The illness, diagna i
finally as internal cance

r, had been progressing steadily and confined K
to the infirmary in the summer of 1899, Ph

ysical pain was augmented \'”
inner desolation, but Mother Angela suffered in silence, pressing the ci§
cifix of her rosary to her heart. The holocaust was complete, Tuesda

October 10, 1899, shortly before one o’clock in the morning she quie:
breathed her last sigh and went to meet her God. _

She who for thirty years was hidden from the eyes of all, now il
death was honored by bishops, clergymen, sisters and seculars from al
parts of Austrian Poland. By special permission her body was laid in
mortuary chapel at the motherhouse in Krakow. The governor of Galj
cia extended this unusual privilege to Mother Angela as to one “distin

guished in the service of the country, because Her Congregation serve]
the good of society in an exceptional way.”®

A
)

€Letters of Mother Angela to Father Honorat, December 18, 1870, quoted in *
Maria Bronislawa, op. cit., 182. 3
TExact date uncertain. Cf. S. Maria Bronislawa, op. cit., 200, 290, 322,

8The Constitutions were finally approved on March 22, 1907, and again on Decem ;
ber 17, 1920, after revisions were made in accordance with the new Code of Canon
Law. '

9Historja Zgromadzenia, 111, 386.
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| On October 28, 1949, fifty years after h.er death, the eccle:asuc:el a;xr;
b .« of Krakow initiated the informative process as the first s 1Pd‘_
o s f her beatification. All persons knowing Mother Angela di
4 cause'odirectly were examined, her writing and letters were collec-
b iy lI111tinized', and her body was publicly exhumed on May 23, 195(1)(.)
d.aﬂd v of the process was formally concluded on January 12, 1951.
" Stjlge ing January, despite many difficulties, the documents were
- If)(:)rt(:l, tOg Rome where they have been committed to the Postulator
rans

f the cause by the Sacred Congregation of Rites.

While we await the decision of the Holy See, the life and heroic

’tru les of this humble Servant of God can illumine our way.towlcir;i-

. nd happiness. To those engaged in the apostolate of charity, -
] aci\il ela carries a special message. By word and example she tea es
fther i can be gained for Christ only by those who themselves seek 1111-
e ion with God. The good accomplished by Mother Angela
ihrovg hultlléf own works of charity and those of the Congreg.auon can be
: i‘;::g to the virtues which adorned her soul and which she impressed on
b her spiritual daughters.

The radiating and converging point of Mother Angela’s spiritual-

ity was a very pronounced devotion to the Will of God. She conceived

the whole of life as a service to this Divine Will. Continually refe;lrtmrgS
to it in her letters and writings, the Foundress exhorted. her daug irei s
(2 cherish the least sign of loving conformity to God’s Will above sp
lations and ecstasies. - N
e cf?;s:nat;xis fundamental concept flowed an all-embracing humll'll?'l’
hich in the life of Mother Angela reached the very depth of self-amtl_o:
rz:.tion before God and men. The spiritual edifice of t.he Congfelgla 1f "
likewise rested on this bedrock. It took genuine. hum{llty, especia y.n(;s-
the first members recruited mainly from the Polish aristocracy, to mi
i child.
he simple peasant or the neglected . .
= t;‘1:>we1-ingpfr01I')£le the roots of humility was obedlt?nce, the virtue .most
dearly prized by Mother Angela, because of its direct »relauonsl:ixp bto
God’z Vsill She kept her own dominating personality undelrJ reser::io Itl)i neg
: iri i ial vow. Unque
i to her spiritual director through a specia ' .
g;fendcieence too, Is)he demanded of her daughters and considered it a test

* of fitness for life in the Congregation. She did not destroy initiative but

individuali ithin the frame of obedience.
ired that individuality be expressed W}t the .
requléfearly and ever more painfully feeling her insufficiency, Mother

ificati ozminski
10The informative process in the cause of beatification of Father Hono;at :i Warsaw,
co-founder of the Felician Sisters, was also concluded that very same day
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Angela leaned on God in prayer. This need of communion with God
is seen in her early desire of contemplative life, a disposition tha
found an echo in her first spiritual daughters and created the cloiste !
How jealously she guarded the prayer life of the active sisters is seem
from her repeated warnings that spiritual exercises, especialy mental
prayer, should never be neglected because of work. /
But on the other hand, she regarded an exaggerated desire for ]
contemplative life as a temptation. The Felician Sister was to lead a mix
ed life of contemplation and action. Intimate converse with God was t
overflow into active charity embracing the poor, the infirm, the little
ones, and the morally derelict—that all might be won for Christ. s
To many sisters in these formative years—and even later—the sacris
fices imposed by a life dedicated to charity were a greater death to sel ?f
than the austerest penances of the cloister. Hence arose the need of cond
tinual self-abnegation, which both Mother Angela and Father Honora :
considered as the distinctive feature of Felician asceticism. The siste A
were to maintain a holy indifference to the place or the type of work§
assigned, ready to suffer privation, strenuous physical exertion, uncongey
nial surroundings, and wearying responsibilities. At the continual service§
of others, they were to disregard their own comfort and their persona ‘
likes and dislikes.
However, this self-immolation was not to rest merely in humanitar
ian aims. It was to return to the source whence it came. The Felician Sisy
ter was to offer her life of sacrifice through the Immaculate Heart o
Mary to the Eucharistic Christ in loving reparation for the ingratitudeg§
of the world. This expiatory spirit, which was the outgrowth of Mother
Angela’s tender devotion to the Blessed Sacrament, became the specific
characteristic of the Congregation. ‘
Truly Franciscan in spirit through her burning love of God and
neighbor and her desire of doing penance for the world, Mother Angela §
gave rise to a new vigorous branch of the Seraphic Order. Following in |
the footsteps of St. Francis of Assisi, the Felician Sisters were to help re-
store the Church of God in souls. '\
Death stilled the great heart of Mother Angela, but her charity prov- |
ed stronger than death. Through more than 4,000 daughters in the §
Congregation of the Felician Sisters, Mother Angela lives on and contin- §
ues her mission of doing good to the least of Christ’s brethren. '

II. Mother Angela’s Influence In Poland

The fruitfulness of Mother Angela’s life and virtues is best mani- ;.
fested in the development of the Congregation which she founded.
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In Poland, the Felician Sisters were the first religious communiltly Zf
women that added social action to a life of prayer and penance. s
such, they were especially fitted to answexr the n<.eed of'tl.le times. -

The policy of denationalization and progressive religious suppr:elsm "
that followed the Insurrection of 1830 res'ulted in general r{mral' an :;at
gious laxity. Fortunately, some of the nation’s noblest sons in exile an :
home began to rouse slumbered consciences. They pleaded for actlotx)l aa
a means of regeneration from within. The cha.llcén.ge'was ansx.vered yr 2
number of lay and religious groups tha? l?egan initiating a variety of p
jects for the intellectual, social, and rellgl.ous rebirth o'f the nation. .

One sublime expression of this spirltuall awakenlng was the fou; -
ing of the Congregation of the Resurrectionist Fathefs in l.lo.me. In Po-
land the Capuchin Friars made renewed eifor.ts to revive religious fervc:;
especially through tertiary groups. Outsrtandmg among th? lay ventu
was the charitable activity of the St. Vincent de .Pal.ll Society. )

It was in the midst of these crosscurrents of 1nd1f'fe.rence.and of spi-
ritual renaissance that the Congregation of the Felician SlStC‘rS arose,
clearly a product of its times. F lowering f-rom the soul of Sophia Tru;i-
kowska, who was both a Franciscan tertiary and a member .of the lci
Vincent de Paul Society, it was only n.at.ura}.that the Congregation shou

i ity with intense spirituality,
bleni‘ﬁzt:zis?;a:eri history of the IIf‘elician Sisters in 'Poland show.s hou;
Mother Angela contributed to the religious and social regeneration 0
her CFol:sI:,trz must be observed that the early activir.i‘es o.f the. sisters exhi-
bited several specific characteristics, which in t.helr historical 'deva:}}:-
ment molded the physiognomy of the Congregation and determined the
its influence.
'SCOPCV\;)(friltlsyl::? note is the fact that even th(?ugh charitable work. amot;llg
neglected children and aged women gave rise to the Congrf:gfitlon, he
Foundress and the first sisters considered educational and religious tralllll-
ing as indispensable for social and moral reform. Next, there was ever t s
Franciscan preference for service to the poor and the underprivilege
together with a readiness to-undertake dlfﬁCl..llt and thankles§ tasl.(s Te-
fused by others. Finally, even though t1‘1e sisters worlfed prlman.ly di
mong the Poles, they also extended their mercy to different nationa.
grou}’?)l?l-le entire future apostolate of the Felician Sisters can.be traced to
the activities of the Congregation prior to its suppression in 1864. Not

11§, Maria Bronislawa, op. cit., 36.
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having its scope of activit ini !
' y yet limited by the Holy See, the young Co
gregatlon undertook all types of works prompted by the zeal Z)f itsg meny:
bers or suggested by ecclesiastical authorities and patriotic lay groups
In the. first motherhouse in Warsaw, the sisters conducted an orpix
Llflge for‘gxrls, a hon.1e for aged women, and a forty-bed hospital.’?2 Com
ined with the Institute was a school for the orphans and for day s
dent.§ from poorer families. Girls from six to ten jears of age were taugh
reading, writing, arithmetic, the catechism, and bible history. Those in
the older gro.up, from ten to fifteen, were trajned in household tasks and
lz.rter placed in wealthier homes as domestic servants. In this manner t
sisters provided the girls with a means of livelibod ‘
of Christian servants. - e prepared soore
In .1 857 the sisters were entrusted with the direction of the Francisi
can Third Order Secular for women. Trained in the faithful observan
of the rule, the tertiaries contributed greatly to the renewal of religiou
fervor among the laity of all classes. Along’iifle the names of humble
ser(\lrants and seamstresses, the first registries 1isg teachers public officialg
and even women from the aristocracy, such’igs ’ vska
Lubienska, and Potocka . & o ,., Goruntesses Zamoys
Added i{l 1859 to the activities of the mb!;hérhouse was a catechume"'
nate for. Jewish girls and those of other religidm denominations desiri g
instruction in the Catholic faith. g ;
) The sisters also undertook the care of two sther institutions in thé |
city: a conva.lescent home for poor women and 2 Magdalen asylum fof
dehn.quent gxrls and fallen women. In addition t these works of mer }
the sisters directed v-arious religious organizat«i&ns, conducted retreats E':
W'OT?' IIl)rep(;arlz;ed children and adults for the reception of the Sacraments ";4
visited the sick and the poor in their homes, a : i ]
o s, ar\ld brought consolation to 1
l{.359Thlils wi(ti; range of activities was confined to the city of Warsaw until ]
when the Agricultural Society requested the sis §
work among peasonts y req e sisters to undertake |

Sistes Many Tullia Dom
(to be continued) . . an, C.S.S.F.
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12Klasztor Siostr sw. Feliksa,”” Dziennik Warszawski;f‘f(“'['he Convent of the Sisters
edni, 1865), 107-8, quoted in §

of St. Felix,”” Warsaw Daily), (Nr. 12,5 (17 ‘
B . , st
*S. Maria Bronislawa, op. cit., 271 )

ENCYCLICAL LETTER

Father Augustine Sepinski, member of the Province of St
Paschal, Minister General of the whole Order of Friars Minor,
and humble servant in the Lord—

To the Very Reverend Delegates General, Ministers Provincial,
Independent Custodies, Superiors of Mission, all Religious, Sis-
ters and members of the Third Order, and to any others subject
to Our care anywhere on the earth serving the Lord piously un-
der the Immacualte Patroness—

health, peace and the plenitude of all consolation in the Holy
Spirit.

Dearly beloved sons in the Lord, and
most dear daughters:

On the occasion of the blessed ending of the Marian Year, a year
dignified by the loving kindness and the name of the Immaculate Mary,
the sparkling dawns of which daily clothed the sky with royal purple,
the heart of your Father is moved with overpowering joy, viewing the
happy spectacle of his sons coming with joyfulness carrying their copious
sheaves, the glorious results of his encouragement last year on December
8th, when he urged them to run to the odor of the sweet ointments of the
Mystic Lily, that they might gather the best fruits from the garden of her
who calls, saying: I have brought forth the fruit of honor and riches;
come to me, be filled with the fruits of the spirit which are charity, joy,
peace, patience, benignity, goodness, longanimity, meekness, faith, mod-
esty, continence, chastity (Ecclus. 24; 98-26; Gal. 5; 22-23).

Therefore, Our heart rejoices greatly to see our children who in so

. many places and in so many ways approached that enclosed garden where

the everlasting and beautiful olive flourishes, where the cypress stands
erect, where the cedar spreads out its branches and the elm tree abounds
with foliage, where the cinnamon, the rose, and the lily send forth
their-sweet odor. What pen, or what voice or tongue, could recount the
fruitful results obtained during the Marian Year concerning the Immacu-
late Virgin, from so many manifestations and lasting monuments of piety
and love, of devotion, doctrine, and art? Filled wtih happiness, we note
that the Friars Minor used watchful and filial care, lest in any assemblage
of the faithful they be given second place in 2 study which certainly
should inflame militant Christians to venerate the Queen of the hea-
vens and the universe, the Queen beautiful without sin.
113
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Among the innumerable manifestations ofpiety and doctrine whicly
the members of our illustrious Order everywhee on the earth diligent}
celebrated during the Marian Year, it would k fiting to recall those af
least at which We, not without great happine and joy, were preseng
namely: g

1) the National Franciscan Convention, hid in California in May

2) the academic convocation at the Univesity of Cologne on Jul
4th, in honor of the Subtle Marian Doctor, ad the translation of h
relics to the crypt of our conventual church-it which His Eminend
Cardinal Frings, Archbishop of Cologne, preided; 1

3) the solemn pilgrimages of the General Gri, of our Internation: N
College of Saint Anthony, as well as of all theother convents in Rom
twice accomplished devoutly and in common, v Saint Mary Major; af

one of which, on November 8, 1954, with an-acsssively large crowd =‘
Friars present, the renowned Protector of ox Order, His Eminencd
Clement Cardinal Micara deigned to be presat and to graciously
liver an allocution, making the day doubly auyicious; )

4) the International Mariological Convepton held at Rome, O
ber 24 to November 1, 1954, which was promotd, arranged, and regulaf
ted by our own International Marian Acaduﬁy;to the very great appray
val and joy of all present; this group, also atRome, prepared and o
dered the exhibition of a Marian book, as 'will as of pictures of thi
Blessed Virgin Mary, both of which are outstanling artistically.

The Immaculate Virgin, our most sweet Nother, to whom the Redl
deemer Himself, dying on the cross, gave the gardianship of his childd
ren as a last will and testament, is always prest with us. Even thoughy
the Marian Year is closed, she has established: certain more binding

intimacy and loving association with us, becati she has called forth &
voice, and she has given us a ‘

o

peacead joy were announcedy
to all the world by the Angel Gabriel. i .

But now, most dear Sons and Daughters, ‘i;""@erdlance anyone should]

ask Us in what one manner above all others itiwuld be fitting to honox)
worthily our most pure heavenly Mother; on jat to spend every ca of
and industry in order to imitate her every wol
would seek from Us a word which would configh s it were the essen

of Our exhortation on this solemn festival o‘he Immaculate Virgin, ]

ghmore closely; if anyonej
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patroness of our Order, at the happy ending of the Maria'n 'ft:earée;v:-
certainly think that our Priests, Religious and every servant in eh.
phic Family should be incited and encouraged, before all other things,

to study her beautiful virtue.
. L ]

In the present condition of worldly matters, t'he. disturbed agd ro::
ing minds of men allow themselves to be euily carried away by ;ng;l .
ous opinions. Therefore, it is greatly to be lamerfted that: 1.1rgedﬂ yt ©
fervor of the dynamic activity peculiar to our times, opinions ouris )
which contend that some forms of life, e.g, the celibate and conltmen
lives of Priests and Religious, have becomF superfluous ?nd.nf) longtler
harmonize with the demands of modern livm.g. Almost dally,'lt 1§ oudly
proclaimed that nowadays above all there is need. of ac.tlon, that oerll.e
must be continuously free for action, without' the impediments oﬁ celi-
bacy and continence which like iron fettex? hinder the progress ;) men
in the universe. We, however, thinking with the Chlfrch and cleaving
to the doctrine of the Apostle who, as we havF lmen.tloned z?.bove, con(i
cluded his enumeration of the gifts of the: Spirit with conuqenccl: and
chastity, unwaveringly proclaim that f(:hihmty can most efficaciously ad-
's own perfection and that of others. . .
vanc;:;;:en, lefzvery man, wherein he wos called, therein abide w:;,h
God. (I Cor. 7:24). Two years ago, on the 26th of .October, 1952, on the
Feast of Christ the King, reviewing some suggestions and exhortatllo.ns
with paternal care in a letter reserved to our Prle:wts, we -lo‘udly comg ain-
ed of the misleading and variant pretexts by which petitions for o tallr)l-
ing secularization or reduction to the lay state were accustt’)me(;1 _toh ;
*justified. Nor are there lacking, others, even outside of those.w o ;
recourse to the Apostolic See, who heaped up reasons attractive to lis-
ten to, concerning the impossibility of the virginal or contmerit state
from a psychological or hygienic standpoint, or concerning the use essfn;lss
or rather the impediment of the celibacy in carrying out the duties oh. e
apostolate, in helping to solve the social problems or in -applymg- im-
self usefully to the sciences and various bl‘xrdens OF tl.le ministry. Op.lbI;lOnS
are spread about far and wide which aver that it is scfarcely possible to
preserve constant virginity, that chastity everywhex:e impedes a person
from becoming complete and absolute, that 1_narr1ed persons show a
more effective skill in :he work of the Lord’s v.meyard than the 1.1nma;;-
ried. Other opinions of this same type are foolishly preached, as is sufh-
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ciently evident, under the guise of a

and a pseudo-apostolate, 4
Now under the guidance and tutelage of experience, it is obvious}

that minds which are disturbed by erroneous opinions are drawn to

true knowledge of religious and civil wisdom by a life fragrant with thef
odor of virginity.

pseudo-pedagogy, a pseudo-science,é

If we have become a spectacle to the world, if we draw the admirat,
tion of all upon ourselves, it is beyond doubt because of the life we lead,}
$0 opposed as it is to worldly enticements. The people, seeing us, volund

tarily say to themselves: “O most admirable man, who although livin
in the flesh, walks in the spirit, thoroughly hating whatever would stain}
his life” (Office of Saint Peter of Alcantara, October 19). Nor is suchy
praise untrue, or such commendation vain; otherwise, what is th
reason for their frequent greetings in public, for their very devout kissy
ing of our hand or of our holy habit, for their demonstrations of lovel

and good-will toward persons consecrated to God and
other men by the bond of chastity, i '

Ing on earth, live a life that is almost angelic? Dearly beloved Father i

and Brothers, most dear Sons and Daughters, are not these most fitting
and pertinent words of the Seraphic Doctor Saint Bonaventure of greaty
help to you: “Through virginity, the soul becomes as it were the friend§
and sister and spouse of Christ, and in a certain manner the mother off

. , by the best of helpers
would be an excellent thing to carefully publish the Marian gift abo

" praised, that is, the Apostolic Encyclical On Sacred Virginity, in such af
way that we might, though briefly, offer you the essence of that encyclical!

for reflection. We have already manifested our mind somewhat in the |
reserved letter already mentioned; we now repeat this important pro- ¢
nouncement of the Vatican in such a way that you would be permitted 1
to contemplate, as though catalogued, not only the infallible truth, the

evident importance and the gravity of the ideas and words, but the di
solution of errors and the explanation of objections as well, and the re
resentation of virginity which, in that Encyclical, our Holy Father h
skillfully designed. If you will peruse that sketch, you will certainly e

press disapproval of a negligent and dissolute life, and on the other |
hand, you will love more and more deeply the chaste life. “Holy virgin- 4
ity, and that perfect chastity which has been consecrated to divine ser- |

, we considered that it}

vice, is without doubt accounted as the most precious treasure which the
1De perf. ev., qu. III, art, 3, ad 9, vol. V, p. 179,
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inheritance to the sociefy he estab-
Founder of the Church left as an in
e - .wing praises of virgins, found among pagans and tl;e tll)lt;:
pra feVI_CW tl%epHoly Father goes on to say that because t1-1e : ation
-, ’Of' anuqulty,lo and merit of virginity, “it should bfe an lI.lVlt; eé
PO & hrgi for all to perservere immovably in their o ::12 <
2 suppor"t and- ileedlzt is on perfect chastity for the sake.o.f the king om
s .ft(:altn“one of the three vows in which the religious state ¢
of heaven t |
sst 1o baste. i ivine Spouse Himself, the Church .draws
an{ the v:chrlrif:gofhlée:xlzelllenoe Ic):; virginit;.' a.nd the preenu:;:’l‘c:
h:r lil'oc;,:lx':;leeli(c:ovirtue over matrimony. Therefore, it is proper to ac
of this Ttue C At
A 'the f01lowlngfrcr:rflhthff:u\::ta.sr'ious anxieties which beset married pzolt);?;
R eredO!:ve obligations and duties which bur{ien then.l; an e
e thi'ierrnxizgybgyr examples of abundant good works in the lives 0
is con |
Saine ich i ated in the satislactions of spiritual
?')f ithEiIl':eauI:iezu;ZXihr:lC;;s ;::::I the mind back from being complete-
ife, for : .
Py a_bsorbed ir:'hti1 fl;:;Z;csZr:fo??S’ly things more wo‘rthy ;}nd .mor.e fit for
) ’ e Jtar and for carrying out their apostolic obhgat.lons, -
by e " ly extending the duty of paternal care and mc:l::::s:e dg by
o mﬁmtle yit encourages one to help a neighbo.r encumthr el
. eds and suffering great infirmities, while th'e father *
many urgent ?t:n can concern himself only with hisown circumstan ht,
o e fosters fervent supplications and prayers, day and mg-n,-
.5) morever, n and for the good of others; it urges one to tolerate 1 N
for the.salvatloillingly for the same reason; it instills a spiritual .strinitl
Convvemencef‘:;’ can lead one even to martyrdom if nceq be, as ,loi c:s o);
il Wheld by the multitude of virgins frc_)m the time of Agn
demOIlStm}he Twentieth Century Agnes, Maria Garettl; e sichest
o Bl i inity, which is fittingly called angelic, produces the chest
6) Af_inally, vlrf only’ among those who are good, but ‘glso amongst e
s led in sordidness of vices, virginity.dlﬂfuses. a certlelxll e
who o er{tang e a yearning, to imitate the better gifts, gifts whic he.Ch
e O o Yeivhid); shape one’s course toward true calmpess, wf ih "
Vati thet:o tlllle’ stars of heaven, gifts which give beforehand a taste o
il?pp;lri)ess which surpasses sense.

24.A.S., vol. XLVI (1954), p. 161.
3bid., p. 163.
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The Vicar of Christ has deigned to publish, to review and to cen-]
sure various errors which are circulated under the masked appearance of!
truth, errors which We also have previously examined briefly, e.g., the}
error concerning the natural instinct for not being confined so that aj
balance might be preserved in the unfolding and development of life;
or the error which considers matrimony as the only means of fostering§
the natural development and completion of the human person, so much{
so that it is to be preferred to virginity; the error concerning the mutual;
help which is considered to aid married persons in attaining some meas-]
ure of sanctity, as opposed to the difficulties of solitary life which are
supposed to vex virgins and celibates in both heart and body; or thei
error concerning the harm done to society in being deprived of good]

men, because as it is foolishly said they cannot be of any use to societ
who being separated from it and having an aversion to matrimony, lead
a completely egotistical life.t But immediately He detected and reproved:
the pernicious “error of those who in turning young men away from|
Seminaries and young women from religious Institutes, attempt to in-
culcate in their minds the thought that the Church needs more the J
help and the profession of Christian virtue of those who in matrimony
lead a life in common with others in the world, than the virtues of}
priests and holy virgins who because of their vow of chastity, are
were, separated from human society.”® 4
Against all these false and erroneous teachings, the Holy Father §
opposes the teachings of the Holy Church concerning the use of reason
and of grace to move the instincts and energies of nature, and concern- 1
ing the blessings which as history shows are poured forth daily upon ]
society by virgins and by the group of those who profess chastity. But on §
the other hand, because virginity is not necessary nor. is it the only ]
way to reach Christian perfection, it should be noted that God does |
not command all to embrace virginity; perfect chastity demands a free |
choice; the free gift of a holy vocation is given by the Father in heaven
an unceasing gift of the protection of divine grace. But because virgin-
ity is a difficult virtue involving a continual sacrifice, it demands strong - §
souls of great nobility prepared to conform themselves to the image
of Christ crucified by continuously struggling to become victorious over
the devil of concupiscence.8 1
‘Therefore, he proposes very effectual aids to preserve perfect chasti-

4]bid., pp. 174-177.
SIbid., p. 177.
8Ibid., pp. 179-181,

as it 4
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he move-
pecially in a continuous watchfulness over the

. it e ictness of life
R4 1cf :;1) passions and the senses, and 2 voluntary str
ments of the

ize that we
ould help us to realize
and chastisemtis o the b0t o rements in order to flee from

. . zinst worldly allu "
o wgl:i?:lltgl};ogzids;%ngth, nther than to control them by struggling
them accor

it i take flight from such temptau'ons;

against them. I.n dee:s’ :;ilsst:::;sm[;aim thagt “all Christans,b espe;:ﬂzi'
o ed i e should not be separated from the w-orlt.l utd : e
e oty mln'lfterfi, with the world"? to test their chastity in qrt ; that
be closely asso‘flgt"-t whether or not they have the abiliy to resist, nd
it might 13e evi ention. They would readily “allow th(f eyes to» free
solid lerice vomis resented to them, to attend moving plctu:'m‘,,els
B ol whatevervenpobscene periodicals, and to- read amorlt:us oV be
careluy 'pemse'seel the reason why a young cleric, bec:ause e ;?ection
D acated 1 PEG zritual life, and in religious and priestly pe o t(;
e vepar SPd from the umult of the world before he goes Lo
should sq;:;rz}tti Certainly, no gardener would e:.(pose to sto:mstheir
do battle wi chl"cw plants which are as yet weak, in or<.1er to ttx;yrs nelr
tempest;s r"‘lf‘!;)lere(f):)re the greatest prudence must be used in ma
strength. , |
cerning chast ding virginity, Christian humility is worthy

In his Bt Of g}laf 'ng‘wglbest’ ift which descends from Fhe
of great co.nSiderla{twn ;:::;e tlt?s,lsmt:;eraphi Doctor says: “Do I;Ot 21;315
Fa'thef. Ofrifyt'l tvsv;)u&‘;rlease God without humility.'r’l9 Yet s;c:s 1‘1‘; 1;; coud
o i made use of those m
b'e ¢1)f sia:;:z ::Z ;:’:vllrlsu:?:x:tﬁcre, namely sincere prayer to God, the
tirely 8

E . .

irei ”10
d the Most Holy Mother of God, the Queen of Virgins.
' towar

i ings again, briefly and prayerfully.
e tt::): :::tl:;etrl:tﬁ tdllne ﬁellgiﬂuus Doctor Bernard crhu:::
That celebiateds ne is considered perfect, in whose soul the:e hree
to mind: A eably unite: that he know how to lament cl>r o
things seem t0 ?grein God, and 2t the same time, how to be greatd)" b ,;p;
sl o i ]Olce- leasing to God, distrustful of self, useful to others.
ful to his nelghbom P (to be continued)

__—————_’——
7Ibid., pP- 183-184.
8]bid., PP 184-185-‘”_'
8S. Bonav., De perf. Vit

tati sicut gemm?d 2010 0

nA4s. 1;.,,: ';,1,8c7ém. Cantic, LVEL, 11; P.L. CLXXXIIL, 10552.
11§, Bern., .

L3 vl VIL p. 100. Cf.: “Virginitas mixta bumili-
peraddiaIbid., T0. 8. p. 112.




TO HIS MOTHER AFTER HIS RESURRECTION

But God raised him from the dead on the third day; and
he was seen during many days by those who had come up
with him from Galilee to Jerusalem; and they are now
witnesses for him to the people. (Acts 13:30, 31)

From the Seven Joys of Our Lady, the sixth beams forth as a |
radiant jewel of hope to her devotees. Hope is one of the most touch- '
ing and beautiful of all the virtues; perhaps this stems from the fact 1
that its contrary is so tragic, yet more likely its beauty flows from the }
Lily, Whose blossoming on Easter morn gave fullness to the lonely §
depths of anticipation that dwelt and dwells in the hearts of all this |

earth’s wayfarers.

The Apparition of Qur Lord to His Mother has been one of the '}
most cherished memories of our Franciscan heritage. She whose heart |
was pierced on Calvary knew no such thing as desperation nor des- §
pair; rather she was filled with a holy sense of longing for her Son
to return to her. The skeptic may question the silence of the Sacred |

Scriptures concerning the apparition—but then again the sKeptic

would question the veracity of the story even were it recorded in
Holy Writ. We do know this—considering the awful immensity of §
the meeting of Rabboni and the Magdalene, there is little to won-
der at in the reticence of the Sacred Writers to speak of the inti- |

mate reunion that took place between the Son and His Mother on
Easter morn. From the Cross our dear Lord spoke: Son, behold thy
Mother, to his beloved John—that is recorded; and yet there is
something too tremendous in the logical Resurrection salutation:
Mother, behold thy Son, to be shared. Perhaps that is why the Lord
used the word Woman in addressing his Mother from the Cross
when he committed all of us to her maternal arms in th
Saint John.

Again, perhaps the Mother is not mentioned in the Scriptural
account because it was she who stayed the blessed hope of all those
who are mentioned as having seen the Lord. Could they have re-
lied any less than we on her whom we invoke throughout her Litany
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with paeans of holy hope: Star of the Sea—Hea.lth of t}tlhe :;Cli:t_eRde_
fuge of Sinners—Help of Ch;'listilzfls——(;onsolatrn;l cﬁi O:der heted
is, advocate to the King, for our w » )
%Z(:'fclil;c;hn? SZint Bonaventure tells us that with the lzesusr:secltll::;
the most abject of women—the Mother of our sweet Lor _!en o,f v
becomes the Queen of the World, and the loveliest vocatio
Queen is to obtain grace and mercy and pardon for us. N
How glorious is the tradition of those who from aposto tcion th;
even to the latest holy ones of our own Order, 'not tofnlllene e
Universal Church, who have held to. the holy vn.rtu.e o fopv\.las e
hew, publican and petty politician, is mde a disciple, ho.r vas not
hope working in his soul when the Master murmured. to 1;néte low
me? Paul, the silent and smug spectatorat the stoning o ire}; oy
becomes an Apostle, his conversion and copquests allelsipas a
holy hope, telling us to regard the longsufering of our c:lr e
tion as we look for new heavens and a new ezfrth, accor mgfter thé
Christ’s, promises. The soldier at the cruclﬁxmn., SO soon .ast "
heinous deed performed, acknowledges tru.ly t.hzs was a ]uheart i;
The thief, with the flame of holy hope .burnmg in I'us heavg : T,h y
rompted to plead salvation, and receives the divine par onf s
I;a thou shalt be with me in Paradise. The Magdalene, 1n: amthe
an?i rotten, is speared by thensw;)rd :l)f léoghh'of:, :ﬁdo?e;(;::s the
i the specia oved o rist. » O
SII)CC;ZLSI (;Z::b?e:;is, our g)rother); and sisters in Christ, had' one special
gc(()ll;mintance, our Mother Mary, for weknow from Scriptures that

me
* each of them at least saw her. We knov some knew her well, so:

only saw her for a moment at the Cross but just as we praz’ ;‘; 1:;2
with confidence and trust, could one glanc-e from the e);esu e
most beautiful of all women have failed to impart a fay}i) . 111) d her
consolation to those who only trusted, that is hoped, in her

e 1';'elll‘isscv)\:)?rld carries its share of disappointments, tr.ials» aBd mb;
ulations for all who walk on it, and well do we speak of 1t.zlls aurvﬁo?y
tears” in the beautiful invocation with which we halHO C ohe
Queen, our Mother of Mercy, our Sweetness and our Fope,

“Bonav., Opus X, Vitis Mystica, Additamentum VI (VIII 227a)
2Bonav:: Opus. 11, Soliloquium, c. 1, n. 3 (VII38a).
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morning Mass. We may desire many things on this earth and receive §
none, and it may be that we will never receive our wants, even our ]
zllee.ds hFre; yet holy hope buoys us up to the fulfillment of all our;
esires in the world to come. Saint Bonaventure tells us this veryr
succinctly.® He asks us to consider our earthly desires in the light of
the. eternal reward which we will purchase with holy hope. If youé
desuF beauty, he says, consider that the just will shine forth like the"l
sun in the kingdom of their Father. If you desire length of years 4
consTder that the just shall live forevermore. If you long for health"
con:v»lder that the salvation of the just is from the Lord, and he i’:
t.hezr protector in the time of trouble. If you desire to be’ﬁlled con
sider that. you shall be satisfied when the Lord’s glory shall ap,pear
If you tl}lrst, consider that you shall be inebriated with the plent
o‘f the kingdom of heaven. If beautiful niclodies delight you con)j
sider th.at you will hear untold choirs of a%els singing withou,t end
the pralses. of God. If you yearn for friendﬂﬁip, consider that in heav-
en the Saints love God more than themis Ives, their neighbors as
themselves, and God loves them more thaxy they love themselves. If ]
you seek peace and concord, know that inifgeaven all are of one x;'ill ]
becafxse all wills are one with God. If ym.;wesire riches and esteem ‘
consider that one day you are to hear: Wel] done, good and faithfu;
servant; because thou hast been faithful awer a few things, I will
set thee over many; enter into the joy of thy master. In a W(’)rd the
man of hope is the man of love, who canﬁng with King Davici‘ “I |
will love thee, O Lord, my strength: The kgprd is my firmament .m'
refuge, and my deliverer. My God is my Iper, and in him w,ill }I’ &
E:Pt pl;lr);,t’rust. My protector and the horm my salvation, and my
In appearing to His Mother after Hiigl
teaches us the reward which was hers, & »
return for sacred and unswerving trust p:
this trust, or perseverance, we do well to
venture tells us, namely, that holy hope
one appears glorious before God without!§i
ture calls upon Saint Bernard, who says
trust, or hope, is the crown of the virtues,

in Him. In cultivating |
ber what Saint Bona-
ns all virtue and no
In this, Saint Bonaven- v
 final perseverance, or
food of heavenly mer-

8Bonav., Opus. VI, De Perf. Vitae ad Sorores, c. % (VIII 126b).
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it, the means of attaining the reward of heaven.* Well may we men-
tion here the loving words of Saint Bernard which are woven
throughout Saint Bonaventure’s writings. In the midst of profound
theological tracts, as well as in his simplest sermons, the Seraphic
Doctor cries out Saint Bearnard's confident recommendations to

the Mother of Holy Hope:

When the storm of temptation arises, when you are midst the reefs
and shoals of tribulation, fix thy gaze upon the Star of the Sea, call upon
Mary. If tossed by the rising tide of pride and ambition, if lost upon the
troubled waters of scandal and contention, look then at the Star, invoke her
name. Do the billows of anger, of avarice, of lust batter against thy soul,
cast thine eyes upon Mary. Does the greatness of thy crime fill thy Soul with
terror, does thy wretched conscience beat thee down in shame and the fear of
judgment paralyze thy heart, then, when about to sink to the depths of
despondency, to plunge headlong into despair, then think of Mary. In perils

and in sorrows and in fears think of her, call upon her name. Let her name

be ever on thy lips and the thought of ber be ever in thy heart. Follow her

that the power of her intercession may attend thee: imitate her, for in her

footsteps thou canst not go astray; call upon her and thou canst not despair;

think of her and thou canst not fail. If she holds thee by the hand how canst

thou fall! Under her protection thou shalt know no fear; under her guidance

thou shalt not falter; under her patronage thou shalt surely reach the goal.

In reflecting on this Joy of our Lady, well can we consider the
consolation that was hers in seeing the Body of her beloved Son, but
a few days ago lacerated, bleeding, and wounded for our iniquities,
bruised for our sins, as it were a leper, NOW $0 glorious and luminous
in the Light of His Resurrection. How inspired we should be by
this scene when we are faced with the tragic occasions that God has
permitted on this earth. The deformed, the lepers, the mentally ill,
the agonizing—every last one of these we should meet with the
blessed hope of their being restored to perfect health of mind and
body in that day when there shall be no mourning, nor crying, nor
pain any more, that day when the former things have passed away. It
is this holy hope that brings sense and meaning to all human tra-
gedies that a reason-seeking and seething world ‘can find no answer
to explain. Whenever we observe tragedy in this world we should
ever revert to Saint Bonaventure’s words that in the general resur-

rection all corruption will be removed through the gift of impas-

4Bonav., Opus VI, De Perf. Vitae ad Sorores, . VIHI (VIII 125a).
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sibility, all deformity and obscurity through the gift of clarity, al
hesitation and impossibility through the gift of agility, all infirmityj
and sickness through power and subtilty.® God knows that the
is purpose to everything that he allows to happen, and even thoug
every human analysis fails, and our duties or obligations seem insurj

could have endured the sorrowful death of her Son, the trials of His§
infant Church, were she not the Queen of Hope, and could we en-
dure the trials of His Church today, or our own anxieties and pres-
sures and disappointments, without the beacon of light which she}
throws out to lead us to the port of heaven? \ ’

On Easter morn oné great Alleluia will rise out from the heart ]
of all Christendom, and from the hearts of all Christians, proclaim- §
ing that the Lord has risen even as he said! Well do we recall in this §
Joy of our Lady that that Alleluia first rang in her heart. In praying §
the ten Aves of the Sixth Joy we reecho her own Alleluia, and join
our hope of one day seeing her Son in Glory with her joy in seeing
her Glorious Son. She is now in heaven and she knows that from the §
beginning of the world they have not heard, nor perceived with the \,
ears: the eye hath not seen, O God, besides thee, what things thou |
hast prepared for them that wait for thee. That wait for theel—that |
wait for thee filled with holy hope. Our Mother knows this, and she {
invites us to share this heavenly home with her help in the holy,
hope-filled words that Mother Church places on her lips in the
Epistle on the Feast of her Immaculate Heart:

I am the mother of fair love, and of fear, and of knowledge, and of
boly hope. In me is all grace of the way and of the truth, in me is all hope
of life and of virtue. Come over to me, all ye that desire me, and be filled
with my fruits. For my spirit is sweet above honey, and my inheritance above
honey and the honeycomb. My memory is unto everlasting generations. They
that eat me, shall yet hunger: and they that drink me, shall yet thirst. He
that hearkeneth to me, shall not be confounded: and they that work by me,
shall not sin. They that explain me shall have life everlasting.

5Bonav., Sermones, Dom. 1 Adventus, sermo 3 (IX 29h).
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Saint Bonaventure prays to Qur Lady thus: O Most Beautiful
Queen of Heaven pray for us to God and to Our Lord Jesus Christ,
that we may participate in His Resurrection in the present through
grace, and in the future through glory.® No one of us knows the day
of his Easter, but every one of us knows that by remaining close to
the Virgin Mary in this life, he will receive the grace to be gathered
into the arms of her Son in the glory of heaven.

Let us beg and beseech her every time we pray the Sixth Joy an
awareness of the meaning of her Son’s Resurrection. Let us ask her,
now and always, the grace to be filled with blesed Hope. We may
speak to her thus: O Immaculate Mother of Holy Hope obtain for
us always to realize that we have risen with Christ, and give us to
seek the things that are above, where Christ isseated at the right
hand of God. Let us ever mind the things that are above, not the
things that are on earth. Give us to die to this world and all its snares,
and grant that we so live in this world that our life is hidden with
Christ, your Son, in God. Turn our eyes to that day, once and for-
ever, when Christ, our life, shall appear, when we too will appear
with him in glory, that day when we shall fall sleep to awaken to
your beautiful smile in heaven, and be taken in your arms to the
same Jesus Christ Our Lord. Amen.

William Marming, T.O.F.

SCRIPTURE READING WITH SAINT BONAVENTURE

' (Comment, in Joannem, ch. XX, Omnia Opera, Tom VI, pp. 507ff).

But Mary was standing outside weeping at the tomb. So, as she
wept, she stooped down and looked into the tomb, and saw two an-
gels in white sitting, one at the head and one at the feet, where the
body of Jesus had been laid. They said to her, “Women;, why art
thou weeping?” She said to them, “Because they have taken away
my Lord, and I do not know where they have laid him.”

When she had said this she turned round and beheld Jesus
standing there, and she did not know that it was Jesus. Jesus said

6Bonav., Opus. VII, Rhythmica, V, Corona B. V. M. (VII 678a).
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to her, “Woman, iuhy art thou weping? Whom dost thou seek?” |
She, thinking that he was the gardner, said to him, “Sir, if thou
hast removed him, tell me where thu hast laid him and I will take
him away.” Jesus said to her, “Ma!” Turning, she said to him, |
“Rabboni!” (that is to say, Master) (n. 20, 11-17) .

Saint Bonaventure remarks thathere are certain things to be
pointed out in the manifestation ofChrist to Mary Magdalen. We ;
might first notice her desolation. Thivery desolation compelled her 1
to remain, even when the disciplead left. This act of implicit |
hope characterizes Mary as a religiss person who perseveres even §
when all-whether through trial orin-seems lost. The tears that y
fell at this moment were first those compunction, reminding her
of her first repentant turning to Clit (Luke 7. 38). But she was §
also weeping tears of compassion wit Christ (Jn. 11, 33). Yet, per- |
haps most of all, they were tears of wotion, as if pleading that she |
might not again be separated from tkGod Whom she had formerly
lost through sin, but had found by mrcy and grace: My tears have }
been my bread day and night, whilsti is said to me daily: Where is }
thy God? (Ps. 41, 4). Answering hathree-fold, tearful desolation, §
Christ offers her the consolation offlis veiled Presence and His |
spoken Word: She turned round anibeheld Jesus standing there, |
and she did not know that it was Jew. Jesus said to her, “Woman,
why art thou weeping? Whom dost lou seek?” (Jn. 20, 14f). ;

When Christ asked, “Why art thsueeping?”, he began to show |
her that this was not a time for sorro but for joy. But, because she |}
had only turned outwardly toward Km, He kept His identity hid- !
den: And she did not know that it walesus (Ibid. v. 12). So too, in §
the beginning one will hardly see Chit, if he merely turns to Him |
weeping because he is disgusted withworldliness. Nor will the tears

i t l
only outward returms froy Christ. But more?,c’o;ﬂ('i .ll)je gt::(;(;ngz ; i
is why Christ asked: ‘Whom dost thou seek?”’ Seizl %t he opportY”
nity, Mary asked only directions from tpe gardener, nhere man con
solation: “Sir, if thu hegp yemoved him, tell me w e .
laid and I will take him away (Jn- 20, 15) . So she wa;ls et Jesus,
cause, realizing thit he cause of her sorrow was t 11:1 s of Jesus
she was determined to ffnd Him Wh.o alone cou1 é nsole ber
This is a stern reminder for the Religious that on.y thg C,OHSOIing
through a lawhl intrmediary in the Sacraments, 18 et Jaoos
director of the soul The gwords of the 0Old Testamen o 12, Tne
apply here: The Lord a‘ong was his leader (Deut.l Te,f used. [Ihe
Psalmist experienceda lofg like that C?f Mary: My sou e o
comforted: 1 rememberediGod . . ,Wzl.l G((i)d t;zgngcc;s)t 1 I Jeremias

1l he never be more fagourable again (F's. , 8). ‘
;:ngented this loss: Thereflore do I weep, and my eyels r.unacrlc}z::mw;tli;
water: because the omfdeter, the relief of my soul, is f
16). % .
(Larr"II:I}é dil?ecmess of heit search was so evident that %ar}z" d},d (I}?lt
even mention HisNime§.“Tell me where ti{ou hast lai ezcr)r; . t(;
20, 15) . Gregory observ*%hat Magdalen believes evegyonid' ‘ % i
O o hpene she wanied 16 be like the lover who
im away’ (Ibid re she wante ov

Ezﬁifg;d: nyousld himfgwhom my soul lo?eth: I held hzm.l;zsncl(als
will not let him g (Cfge. 3, 4) . Her attltuqe now siowsOul SO
Christ knew) that sie hiiiiéfinally tumefi to Hlm from (;:1: \fv On;an :
" whereas He ansvered h@iiatward turning with the wor Wor tha,t
later He spoke to her hd ary.’ Calling her b).r name m ans that
Christ manifested His § y to Magdalen. Sall:lt AEguse ine ob
serves: One, turning 04 y to Christ, only thinks he s

of the Religious soul (for whatever mson!), who pities self rather |
than Christ, avail to open her eyes tsec Him truly. And yet this |
first sorrowful turning to Christ, likkMagdalen, can be either an ‘
occasion of disaster or of profit. If, aithis trying time when Christ |

hides Himself, the person accepts mte human consolation, much
can be lost. That is why Mary refuse

or less human level, which is satisfie with externals, will receive

to let one, who appeared to
be the gardener, console her. So one abracing Religion on a more |

He is (as Magdilen tho! im to be thf{ gardener) ; wlvhf:reas one,
turning to Christ vith rt, knows Him as He.trl? y is. only -
And this conclusi us to our final point: it ‘f’a truly
when Christ spoke 0] her heart that Mary Magd.a end ; );
onized her Belovd collection may have refmnde e.
r}c;cot,mzeiouSIY it ed her attention to His Presence:
f‘;;epz‘;ster is here thee” (Jn. 11, 28). Must we .alS(})l eﬁz
reminded that His %29 , Presence continually keeps Him
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calling for us? Even if reminded, do we merely turn outwardly to'
the chapel when obedience calls? And then, do we give no more'
than a kind of lip service, which cannot evoke a revelation of His}
true identity? If we must admit this, can we not strive to turn our
soul to Him, in the hope that He will manifest Himself to our heart?}
May His constant calling to us not fall on deafened spiritual ear
but upon our awakened and opened inward senses. These, turne
to Him, will cause Christ to manifest Himself openly to us: in fait
and love, here; in vision and love, hereafter. When we effect this, b

the help of His manifesting grace, let us call out our cry of true re
ognition: “Master”!
Fr. Owen Colligan, O.F.M.

EASTER SONG
I

between the talking fingers
of the trees
the light speaks cearly:

the far land near of promise
is both there and here—

will you through moved leaves follow
or still stay silent

while through rain and green
the singing glistens?
ROBERT Lax

THE MONTHLY CONFERENCE
FRANCISCAN PENANCE IN THE SHADOW OF THE CROSS

To live the Franciscan life is to folow Christ in the way of
Gospel perfection, in the way of Christian metanoia. And we must
follow this way of life not for ourselves alone, but for the world as
well. True penance cannot be a half-meaure; it cannot mean that
we begin to turn to Christ in heart and mind and action, and then
lose courage half way and fail to complete the turn. Such cowardice
would make us unworthy of Christ, unworthy even of the name
Franciscan. For as Saint Francis wrote i his Rule, quoting Saint

| Luke (9:62), nobody putting his hand to the plow and looking

backward is fit for the kingdom of God. There must be courage, a
holy and youthful radicalism, in our penance, and it must be inspired
by the deepest love and the uttermost trust in the grace of God. It
is remarkable that the Apostles, when thy were now on their way
going up to Jerusalem and Jesus was walking up in front of them,
were astonished and followed him in fear (Mk. 10:32). They
could not understand why he went to his passion and death, and it
is true that practically all of them left himin the hour of his greatest
humiliation; but it is equally true that when they began their lne
of true penance, their apostolic life, they followed him to death
without hesitation or fear, for having beensealed with the fire of the

- Holy Spirit, they realized the glory of being found worthy to suffer
| dor the name of their Lord. Thus it is evident that Franciscan pen-
ance, the penance of the Gospel, must be lived under the shadow of

the cross. -
L. Franciscan Meditation on the Cross
Tt was after his experience with the leper that Saint Francis died
to himself and to the world. Then, shortly after that, the Crucified
spoke to him from the cross at San Damiano and asked him to restore

. his Church. This was one of the greatest moments in the life of our

holy Father. The Lord had told him what he wanted of him, and
although Francis did not immediately grasp the full significance of
the words coming from the cross, he did immediately realize that
the message of his mission came from the cross. The Beloved had
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