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Editorial

For over eight hundred years the words and example of Francis and Clare of
Assisi have inspired people all over the world, women and men, clerics and lay,
to follow more closely in the footprints of Jesus Christ, to live the Gospel life
with greater integrity, to celebrate the pure gift of life with joy and gratitude.
The movement which Francis and Clare began has amazingly spanned the
centuries and the various cultures of the global community and still draws
followers today from every walk of life.

One struggles to grasp the inexplicable charm of these founders, the pe-
rennial attractiveness of their “way of life.” In our own times of renewal there
has been a concerted effort to draw energy from the founding charism. For
members of the Third Order, both Secular and Regular, this has resulted in a
formulation of new Rules, more faithful to the spirit of the original Franciscan
impulse and more relevant to the times in which we live. These Rules were the
result of an unprecedented process of wide consultation and years of dialog
and study.

In 1978 Paul VI gave formal approval to the new Rule for the Secular
Franciscan Order. The twenty years since then have witnessed a serious re-
structuring and re-imagining among the Secular Franciscans. This year, 1998,
the Franciscan Family celebrates the twentieth anniversary of the Pauline Rule,
supporting the Secular Brothers and Sisters by honoring their efforts and
achievements, not only over the past twenty years, but over the eight hundred
years in which they have allowed the Spirit of God and the Spirit’s holy opera-
tion to guide their lives and way of being in the world.

Archbishop Rembert Weakland observes:

The sign of the life of the Spirit among us is the belief that this world
counts and that somehow what happens here and now will be a part of
the Kingdom as it is brought to fulfillment by the Spirit. . . . This new
attitude toward the world forms the basis of all lay spirituality and has
been an enrichment for the lives of so many. I sense that it is one of
the most important works of the Spirit in our age.!

In this issue The Cord joins in the celebration, offering reflections on the
life of Secular Franciscans today. We thank them for their faithfulness in bring-
ing the work of the Spirit into play wherever they find themselves in this world,
for their untiring commitment to the truth that “this world counts.”

1“Afterthough\‘}s,” Faith and the Human Enterprise: A Post-Vatican II Vision (Maryknoll, NY:
Orbis Books, 1992), 157-8.
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| Second Letter of the

Conference of the Franciscan Family

on the Occasion of the Jubilee 2000,
In the Year of the Holy Spirit

“Above all, seck the spirit of the Lord and bis boly operation”
Brothers and Sisters,

“The year 1998, the second of the preparatory phase of the Jubilee, will be
dedicated in a particular way to the Holy Spirit and to His sanctifying pres-
ence within the Church.” So wrote Pope John Paul II in his Tertio millennio
adveniente (n. 44). Following on the letter “Reconciled in Jesus Christ,” which
we sent you last year, we would like to take the opportunity offered to us
Franciscans this year by this circumstance to become more conscious of the
place taken by the Holy Spirit in the experience of Francis and Clare and of
the place which He ought to take today in the lives of their followers. May it at
the same time stimulate us to discover what is the original contribution which
the great Franciscan Family can bring to the movement of rediscovery of the
Spirit taking place throughout the Church.

.

"The Holy Spirit in the Experience of Francis and Clare

The Holy Spirit is the real secret which explains the life of Francis, the
hidden spring from which flowed every intuition and initiative of his. Reread-
ing the first biographies of the Saint in this light, one remains impressed by a
singular fact: every chapter of these, it can be said, begins with a formula of the
type “moved by the Spirit,” or “full of the grace of the Spirit,” or “by divine
inspiration” Francis said, went, did. . . . All the great turning points of his life
are attributed to the specific action of the Spirit. It was “under the impulse of
the Spirit” that Francis entered San Damiano and received the command: “Go,
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Francis, repair my house,” and it was the same Spirit that gradually revealed to
him its meaning and significance (LM 2:1).! It was again “by the grace of the
Holy Spirit” that he later discovered that the Lord had not called him and his
companions “only for their salvation, but also for that of many others.” He
discovered, in other words, also the apostolic and missionary dimension of his
Order (L3S 10:36).

In his work of “formation” of the other friars, too, he let himself be guided
by the Spirit: “The blessed father Francis was being daily filled with the con-
solation and the grace of the Holy Spirit; and with all vigilance and solicitude
he was forming his new sons” (1Cel 1, 11:26).

As has been said by eminent scholars, the movement set in motion by
Francis was “the greatest charismatic movement in the history of the Church.” °
The “charismatic” traits were the novelty, the spontaneity, the immediacy of
his action. His discourses were “full of the power of the Holy Spirit;” he in-
voked the Spirit before he began to preach, and his words poured out in such
a way as to make it evident to all that “it was not he who spoke, but the Spirit
of the Lord (LM 2:2, 12:7).” Some of his typical gestures are of a clearly char-
ismatic kind. Every time that “he was full of the ardour of the Holy Spirit, to
express the exuberant warmth of his heart” he began to speak in French (1Cel
7:16; 2Cel 8:13). This was obviously his way of speaking “in tongues.” He did
not even shrink at times from asking God to reveal His will to him “at the first
opening of the Bible (1Cel 2:92).”

All this brings us to understand where is to be found the ultimate explana-
tion of Francis’s “conformity” with Christ: not in a self-imposed program of
methodical imitation of Christ in this or that virtue, but in having in himself
the Spirit of Christ and the same sentiments which were in Him. His was an
imitation of Christ which was “pneumatic” before it was ascedc.

The Holy Spirit which is the secret of the life of Christ, his “inseparable
companion,” as St. Basil describes him, who inspires his every action and guides
his every step, is also the intimate secret of the life of Francis. . . . And what is
said of Francis, must likewise be said of his “little plant” Clare, on whom one
day the Holy Spirit was seen to descend under the form of two wings (Proc).
In fact it is “one and the same Spirit” which has called the brothers and sisters
(2Cel 145:193). These have been “espoused with the Holy Spirit” in imitation
of Mary, “Spouse of the Holy Spirit” (a title which Francis himself helped to
introduce into the language of theology) (OffPass).

What Francis Taught His Followers Regarding the Holy Spirit

Francis was not content with himself living the whole of his life “in the
Spirit,” but through his Rule and Admonitions tried to stamp upon the life of
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all his followers also this great opening to the Spirit. He once proclaimed the
Holy Spirit to be “the Minister General of the Order,” regretting the fact that
he could not insert this idea into his Rule, because this had already been ap-
proved by papal bull (2Cel 145:193). What the friars should desire above all
things is to have “the Spirit of God at work within them (RegB 10).” Both
those who work with their hands and those who, like Antony, dedicate them-
selves to study and teaching, should strive “not to extinguish the spirit of holy
prayer and devotion” (RegB 5).

The Seraphic Father has also left us very valuable criteria, biblical in tone,
for discerning on the one hand when a religious lives according to the Spirit
and on the other when he follows the letter and the flesh: “A religious has been
killed by the letter when he has no desire to follow the spirit of Sacred Scrip-
ture, but wants to know what it says only so that he can explain it to others. On
the other hand, those have received life from the spirit of Sacred Scripture
who, by their words and example, refer to the most high God, to whom be-
longs all good, all that they know or wish to know, and do not allow their
knowledge to become a source of self-complacency” (Adm 7, 12).

St. Bonaventure, faithful interpreter in this, too, of the thought of the
Founder, has made of the anointing by the Spirit (“spiritual unction”) the char-
acteristic of the Franciscan Order. He distinguishes among the various reli-
gious Orders of his time “those who pay attention primarily to speculation and
secondarily to unction and those who pay attention primarily to unction and
secondarily to speculation,” placing the Seraphic Order among the latter.2

Our Service of the Spirit

In our life as followers of Francis and Clare, how are we to rediscover this
powerful spiritual lymph which was there at our origin? Today’s Church is
aware of many and widely varying needs, but none of them is more urgent
than this: to offer a genuine response to the world’s thirst for spirituality. Well-
known is the statement made by Paul VI: “Many times We have asked ous-
selves what is the first and last need that we see in this blessed .and beloved
Church of ours. . . . And you know what it is: the Holy Spirit! The Church has
need of a perennial Pentecost; has need of fire in her heart, the word on her
lips, prophecy in her glance.”

The world, if it does not find in Christian communities a spiritual alterna-
tive to the materialism and arid technologism which characterize today’s soci-
ety especially in rich countries, will look elsewhere, at times in extremely doubt-
ful places and forms. The attraction exercised especially on the young by such
centers of spirituality as Taizé, for example, demonstrates the positive aspect
of the same tendency. But where have the Christian faithful more right to find
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“dwellings of the Spirit” than in our Franciscan communities or fraternities?
Many bishops want us in their local Churches expressly in order to respond to
this need.

St. Francis has indicated to us the guiding principle for carrying out this
task: presenting the spirit of holy prayer and devotion. In other words, prayer.
It is above all in prayer that the Holy Spirit creates “intimacy with God.” We
may note a constant fact in Scripture: the Holy Spirit comes to those whom he
finds in prayer. He came to Jesus after he had received baptism when “he was
in prayer” (cf. Lk. 3:21); he came upon the apostles while they were “of one
mind and persevering in prayer, with Mary, the mother of Jesus” (cf. Acts 1:14).
And Jesus himself has said that the heavenly Father gives the Holy Spirit to
“those who ask him” (Lk. 11:13.) St. Bonaventure says that the Holy Spirit ’
comes “where he is loved, where he is invited, where he is expected.”™

Alongside this principal duty, attention may certainly also be given to other
interests and other types of “service of the Spirit” (2Cor. 3:8). The Holy Spirit—
as the Second Vatican Council affirmed—is at work also outside the visible
boundaries of the Church, to guide the development of the social order and
give everyone “the possibility of coming into contact with the paschal mystery
of Christ.” It is up to us Franciscan men and women to play our part in main-
taining in life and developing “the spirit of Assisi” which has been given its
highest expression in the meeting of the heads of all the religions promoted by
John Paul IT around the tomb of St. Francis in 1986—a spirit of dialogue, of
peace-making, of respect for creation.

We should not forget, either, that the first visible effect of the coming of
the Spirit at Pentecost was that of uniting in the one faith many different
peoples. He is the Spirit of unity and he is present wherever unity is created or
reinforced: between the partners of a marriage, in the community, in the whole
world. To be noted also is that one of the most precious “fruits of the Spirit” is
peace (cf. Gal. 5:19).

In our own days, the Holy Spirit has raised in the Church a great variety
of ecclesial movements which are one of the more visible signs of the “new
Pentecost” hoped for by Pope John XXIII on the occasion of the Council. We
must learn to appreciate this “grace of the Spirit” which is diffused in the
Church today, seeing in it an effective invitation for our life and presence in
the Church.

Let us also keep in mind that some components of the great Franciscan
Family have in recent years received special impulses towards renewing their
lives by force of the Spirit, thanks to the formulation of their Rule. On 8 De-
cember 1997, in fact, occurred the fifteenth anniversary of the approval of the
“Rule of the Brothers and Sisters of the Third Order Regular of Saint Francis,”
and on 26 June 1998, there will be commemorated the twentieth anniversary
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of the approval of the renewed Rule of the Secular Franciscan Order. It is
worth while giving due attention to these anniversaries in order to build a
greater understanding and a determination to render an authentic service to
the Spirit in the Church.

Indications and Proposals

On the basis of what we have just indicated as a possible “service to the
Spirit” in today’s Church, we would like to offer some simple suggestions of a
practical and operational kind.

The Primacy of the Spirit

For the Franciscan Family, the most precious fruit of this year dedicated
to the Holy Spirit should be a renewed effort to restore primacy to the spirit.
Not only in a quantitative sense, by giving more time to prayer, but also in a
qualitative sense, by bringing it about that every activity—manual, academic,
pastoral—is imbued with that “spirit of prayer and devotion to which all other
things are meant to contribute,” as our Seraphic Father exhorts us. To the
renewal of the Franciscan charism may equally be applied what Pope John
Paul IT had to say of the renewal of the Church in general after the Council: it
“cannot become a reality in any other way than in the Holy Spirit, that is to say
with the help of his light and his power.”® This is the opportune moment to
commit ourselves to making our Franciscan churches and houses and, as far as
possible, our SFO Fraternities, into authentic “centers of spirituality.” Let us,
for example, examine ways of making available “schools of prayer,” “dmes of
the Spirit,” a well-qualified “spiritual direction,” the practice and the spread of
the lectio divina or a meditative and shared reading of spiritual texts (especially
Franciscan ones).

The Spirit of Unity .

The children of Francis and Clare are called to live the spirit of unity
especially among themselves, developing constantly closer bonds of esteem, of
concord, and of collaboration between the different Franciscan Families, re-
calling in the words of Dante that the first companions of Francis edified the
world most of all by “their concord and their joyful semblance.”” We want to
insist, as we did in last year’s pre-Jubilee letter, on inviting to an ever closer
communion and collaboration within the great Franciscan Family. We ask that,
as far as possible, our forces be united in various fields: for example in forma-
tion, in particular as regards properly Franciscan formation, in spiritual ani-
mation, in cultural, apostolic, and charitable fields. Within the three Franciscan
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Orders (with all due respect to the specific vocation of the Sisters of the Sec-
ond Order) encouragement should be given to meetings even of an informal
kind, to exchanges, common moments of prayer and reflection, concrete ini-
tiatives of communion and fraternity.

Ecumenical engagement should find in the Franciscan Family a particular
willingness: the “spirit of Assisi” should make us particularly attentive and so-
licitous promoters of ecumenical initiatives.

Peace

We have recalled that one of the most precious “fruits of the Spirit” is
peace, and we know how much our Seraphic Father himself desired to be an
instrument of peace and have his Brothers spread it throughout the world,
even through the manner in which they greeted the people (LP 67). The
Franciscan Family ought to be in the “front line” wherever there is work for
peace. Where ethnic conflicts of all kinds tear nations apart and create situa-
tions of high tension, we ought to be promoters of peaceful concord, even if
this means accepting initiatives which require great courage and upholding
positions which are openly inspired by the Gospel and the “new command-
ment” of mutual love. This presupposes that in our own midst above all we
take the greatest care to eliminate the remotest trace of antagonism, hege-
mony, or division.

The Richness of the Ecclesial Movements

Different movements throw light upon the need for a more living faith, a
more concrete charity, a more heartfelt and spontaneous prayer: all these are
values which Franciscan spirituality puts at our disposal abundantly in our
choice of life. They stimulate our Fraternities to be more alive, more ame-
nable to renewal, more open to welcoming the new things of the Spirit, more
capable of letting the demands of obedience and fraternity prevail over our
personal choices and experiences. We should be ready to welcome and make
use of these stimulating reminders, recognizing them as incentives to letting the
rich spirituality proper to our charism grow young again and wisely drawing from
them pointers for the way in which we incarnate in our lives the spirituality
proper to our charism. If we do not renew ourselves, we run the risk of no
longer saying anything or giving anything to the Church and to the world.

Conclusion

We recognize that throughout the Franciscan Family the values which we
have underlined in this letter already find positive and encouraging imple-
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mentation. But we would invite you not to be content with what has already
been done and is now being done, but to strive for new goals, always mindful
of the exhortation of our Father St. Francis: “My Brothers, we must begin to &
serve our Lord and God. Untl now we have done very little” (LM 14:1). 5
At the moment of writing this letter we have before our eyes the sad state
of the earthquake-damaged Franciscan sanctuaries of Assisi: places which are
“indispensable” to our spirituality and our living contact with Francis. While
we hope for their rapid restoration so that they may remain the longed-for
goal of pilgrimages, in the light of the Great Jubilee to come we pray that
together with the material work there may also take place a “reconstruction”
of our ever more authentic fidelity to Francis and Clare and, through them, to
Christ and the Gospel.
We ask our Poor Clare Sisters for a special prayer of intercession that with
the help of our Father St. Francis and our Mother St. Clare we may let our-
selves be molded by the Spirit as “new creatures” (cf. 1Cor. 11:7), docile to the
Spirit which “renews all things” (AP 21:5).

Rome, 1 January 1998

P' /%'*M Sratin,

Fr. Agostino Gardin ]

Fr Lroveuo an‘m'ft'y‘

Fr. Giacomo Bini

Minister General OFM Minister General OFM Conv.
Fr. John Corriveau Fr. Bonaventure Midili
Minister General OFM Cap. Minister General TOR

Emanuela De Nunzio
General Minister SFO

Ounn U Gtnale MYy
Sr. M. Giacinta Ibba
Secretary of the CFF

Koth. Gapste. Ree .
Sr. Carola Thomann
President FIC-TOR

Endnotes

'References to the writings and early biographies are from the Ommibus.

?St. Bonaventure, Collationes in Hexaemeron, 22:21 (ed. Quaracchi, IX, p. 269).
*Discourse on 29 November 1972 (Insegnamenti di Paolo VI, X, p. 1210s.).

*St. Bonaventure, Sermons, Fourth Sunday after Easter, 2 (ed. Quaracchi, IX, p. 311).
SCf. Gaudium et Spes, 22 and 26.

SAAS, 73 (1981), p. 521.

"“Ja loro concordia e i lor sembianti”—Dante, Paradiso, X1, 76 s.
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The Twentieth Anniversary
of the Rule |

A Letter from the General Minister, SFO

Celebrating an anniversary is not an end in itself. It seeks to make an event live
again; it attempts to remember some person, incident, or gift. For us, Secular
Franciscans, the twentieth anniversary of the Rule is an occasion to rediscover
this “gift of the Spirit which leads to the Father.”

For me, this twentieth anniversary of the Rule evokes vivid memories and
stirs up profound feelings—twenty years of the Rule, twenty years of my life;
twenty years of the Lord’s fidelity which has led me by the hand along a path
still unknown, twenty years of the fragility of my response.

It is well known that this Rule was the result of an evolution that had been
developing for a long time in the Franciscan Third Order. The work of elabo-
rating the text lasted twelve years and involved extensive consultations, which
included lay and religious experts as well as leaders of the Order from various
nations. But, notwithstanding the openness of the process, the final result ex-
pressed the hopes and efforts of but a relative few.

The vast majority of Third Order members (then estimated to be over
one million, some 435,000 in Italy alone) knew little or nothing about it. For
many, their first encounter with the new Rule was truly a shock. Many mem-
bers of the Third Order remained bewildered and disconcerted: “no longer
were there specific requirements for acceptance; . . . no mention of the scapu-
lar, cord, recitation of twelve Our Fathers; . . . no norms of life, abstinence,
penances; . . . no mention of indulgences, confession, communion, daily mass.
.. .” The omission of specific practices, then-considered important, caused
confusion and disappointment. And what about the unity and the autonomy
sanctioned by the new Rule? For centuries, the members of the Third Order
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had been accustomed to division into Obediences; described themselves quite
naturally as Friar Minor, Conventual, or Capuchin Third Order members; and
felt tied to only one friary. They expected to be instructed, guided, and di-
rected in a relationship of filial dependence (not fraternal cooperation).

I remember the first formation courses, the first spiritual exercises given
on the new Rule. Many older members responded with rejection and bitter-
ness. The new Rule was not the rule that they had professed, to which they
had conformed an entire life. Somewhere along the way someone had changed
direction and they did not feel like starting again from the beginning.

How much has changed since those first years! The new Rule has not
produced divisions, but has been accepted much more rapidly than many would
have thought—a sign that it is truly a “gift of the Spirit which leads to the
Father.” In a relatively brief time, “Third Order Franciscans” became “Secu-
lar Franciscans.” They found in the Pauline Rule everything that is essential
and of universal value for the life of lay Franciscans—in both its spirit and
structure. The Rule provides a foundational structure containing those ele-
ments that would enable a disciple of St. Francis of Assisi to follow more closely
the Lord Jesus Christ while remaining in the world.

As was stated in the Apostolic Letter of approval and in the letter of the
four Franciscan Ministers General, the Rule contains two elements of renewal:

* areturn to the origins, that is, to the spiritual experience of Francis of
Assisi and of the brothers and sisters of penance who received from
him their inspiration and guidance;

* anopenness to the Spirit in the signs of the times, following the teach-
ing and encouragement given them by the Second Vatican Council.

It does not make much sense to do an analysis, even if synthetic, of the
contents of the Rule. For me, it is a way of

» following the gospel .
* according to the example of St. Francis
* under the guidance of the Holy Spirit.

Following the Gospel

Article 4 provides the key to reading the whole Rule. There, for the first
time in an explicit manner, the entire Franciscan Family is presented as fol-
lowing the same path. For all (Friars, Clares, Seculars) “the rule and life is to
observe the gospel of our Lord Jesus Christ.” All Franciscans, in whatever
state of life, are called to become what had been promised in Baptism. In giv-
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ing to his followers a “form of life,” St. Francis hoped to prepare in the Church
men and women able “to live the gospel.”

What does it mean for Secular Franciscans “to observe the gospel”? Above
all it means to know God as Father, to have Jesus Christ as the inspiration,
model, and criterion of our every action, and to allow ourselves to be guided
by the Spirit of the Lord. It also means to realize in our apostolates the love of
others in a spirit of service; to work in a context proper to our secular state,
witnessing a life of penance as continual conversion to the gospel; to realize a
universal fraternity in Christ; to dedicate ourselves to the works of mercy, to
the promotion of justice and peace, and to the safeguarding of creation.

According to the Example of St. Francis

No matter what some critics say, the Rule of 1978 is more “Franciscan”
than those which preceded it—not only because it includes as Prologue (and
integral part) the Exhortation of St. Francis to the Brothers and Sisters of Penance,
but also because it contains continual references to his writings and spiritual-
ity. The Rule presents Francis as the inspiration and pattern for following
Christ, for living the gospel, for rebuilding the Church, and for loving and
serving the lowly.

Francis sends us to the gospel, which is, at the same time, both beginning
and end. But, in a certain sense, the gospel also points to Francis, who shows
us how to live the gospel with simplicity of heart and integrity of faith. And we
Franciscans must live the gospel; all that we are and do must be informed by
the gospel, without limiting ourselves to a “careful reading” or intellectual
contemplation.

Francis adhered perfectly to the gospel: to the entire gospel, and to the
gospel only. Francis had no interest in following the model of monastic institu-
tions, having received from the Lord a right and just way of life to follow. This
insistence of Francis provides an efficacious lesson for us who often feel at a
loss before the growth and success of contemporary ecclesial movements. We
have no need to copy anyone. We have our own way to follow, and God wills
that we might be able to follow it to its depths.

Under the Guidance of the Holy Spirit

The true disciple of St. Francis must be attentive to the Spirit, always
ready to do “that which pleases the Lord.” Followers of St. Francis embrace
this attitude of great spiritual tension, truly in love with the Lord not as ser-
vants but as friends.

All of this emerges above all in the Prologue, in which Francis promises to
those who produce worthy fruits of penance that “the spirit of the Lord will
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rest upon them and he will make his home and dwelling among them.” This
means becoming contemplative people, marked by our personal experience of
God, abandoned to the mysterious richness of grace which enfolds us and
profoundly affects us.

In the Rule the Holy Spirit is presented through actions—present in the
Church and raising up in the Church spiritual families, calling the faithful to
follow Christ, moving them “to strive for perfect charity,” leading them into
truth. And the Holy Spirit alone can lead Secular Franciscans to let “prayer
and contemplation be the soul of all they are and do.” Without the Spirit, all
apostolic activity would be translated into a sort of sterile activism, and dedi-
cation to the needy and marginalized would become nothing more than phi-
lanthropy.

The twentieth anniversary of the Rule can lead us to discover in it new
riches and unexplored depths. Spirit-full, it is inexhausdble, always provoca-
tive. It always calls us forth because life in the Spirit has no limits, has no end.

Eencanuaty B N unls

Emanuela De Nunzio, SFO
General Minister
Rome, March, 1998

Translated from the Italian by
Robert M. Stewart, OFM

How St. Francis Teaches Us to Open Heaven

When I was a boy, I thought that heaven
must start behind the stars, their lights
holes in the night that covered God like curtains.

revealing God’s apartments. St. Francis
said an enemy’s hand was creased with
codes that told the merest boy how to

open God’s bright heaven. The hidden
handle was the enemy’s very hand, and
hateful eyes were openings to glory. But
how was I to know what lightless labyrinths
those creases trace, how long it takes to
travel easy there before the handle turns.

Murray Bodo, OFM
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There had to be a secret cord that drew them, T

The Cord, 48.3 (1998)

THE PAULINE RULE

Twenty Years After

Carl Schafer, OFM

This is the sequel to an article I wrote five years ago, entitled, “The Pauline
Rule—Fifteen Years After,” which was published in The Cord, November 1993.
I presuppose all that I wrote on that occasion, but will return in the last para-
graphs to some of the questions and points that I raised.

I will concentrate more on the state of the Secular Franciscan Order as I
experience it twenty years after it received the Rule from Pope Paul VI in
1978.1 hope to show to what extent the Pauline Rule is embodied in the SFO
today.

Having finished my term as General Assistant in 1997, I consider this
article to be a kind of Last Testament, in which I take the liberty to add some
personal comments and to conclude with some recommendations.

Unity

As a consequence of the Rule of 1978, the secular Franciscan Order has
been restructured as a single Order with Fraternities at the local, regional,
national, and international levels.

The restructuring of the Order has been widely achieved, but some Na-
tional Fraternities are s\txl\l in the process of unifying their structure. Canada
has worked consistently at its problem, which is almost resolved. In Italy, the
difficulties are enormous and will take more time to resolve. Some want unity
structured from above while others want to build up to natonal unity from
below.

There are still unresolved issues in a number of other countries regarding
unity in structure. Often the problems are kept hidden and are not confronted.
Needless to say, these countries would not care to be named. Some National
Councils (e.g., India) are composed of representatives belonging to the obedi-
ences of the friars. The old obediential Third Order Provinces are renamed
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“Regional Fraternities.” This is not the restructuring of the SFO that the Rule
and Constitutions call for.

“Provincial” is a structure that belongs properly to the religious Orders of
friars, not to the SFO, but the term is still preferred in Germany. The corre-
sponding secular term and structure is “Regional Fraternity,” which is usually
not co-terminal with a particular province of friars.

Far more important than unity of structure is unity of spirit. In fact, struc-
tural unity must be built on the spiritual unity of minds and hearts; otherwise,
unity is fictitious and structural unity is an imposition. I am convinced that, in
every country and at every level of Fraternity, much hard work has yet to be
done in order to achieve unity of spirit. Unity of structures would then follow
automatically, because the spirit creates the structures that are best suited to
express itself.

National Fraternities

What strikes me, after making many visits, is that each country is different
and so is the state of the SFO national fraternities. Generalizations can be
misleading. One cannot speak about the Third World countries or about the
ex-Communist countries as though they form a monolithic or homogeneous
block.

The state of the SFO in Mexico is vastly different from the state of the
SFO in Thailand, although both countries are classified as Third World.
Mexico, with 102,415 members, is the largest national fraternity after Italy
(120,000). The Third Order has flourished in Mexico throughout its history
of nearly five hundred years of evangelization. The Secular Franciscan Order
has inherited its cultural expression and religious spirit, but now it is solidly
based on the Vatican I model.

Thailand has one local fraternity canonically established two years ago in
Bangkok, with barely more than five professed members. Without a Franciscan
history or tradition, all that it has in common with Mexico is that it too is
solidly based on the Vatican I model.

The SFO exists in almost every country of Africa and in the islands to the
east. There are recognized National Fraternities in Zambia, South Africa,
Madagascar, and Mauritius. But there are thirteen National Fraternities in
formation and six countries with local fraternities in formation. The state of
these fraternities varies from vibrant to embryonic.

In Africa it is not difficult to find people to join local fraternities. It is
difficult to give them a proper formation, and it is very difficult to find spiri-
tual assistants and animators to accompany them all. Without proper accom-
paniment and formation, a fraternity can easily develop into a sect.

The Third Order existed in all the ex-Communist countries. Since 1989
the Secular Franciscan Order is coming into its inheritance. At present there
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are seven recognized National Fraternities (Croatia, Czech Republic, Hun-
gary, Lithuania, Poland, Slovakia, Slovenia), four National Fraternities in for-
mation (Byelorussia, Latvia, Rumania, Ukraine), and three countries with lo-
cal fraternities in formation (Albania, Estonia, Russia). In many of these coun-
tries, the very fabric of the human person has to be restored. Formation in the
SFO must begin there.

Since the 1970s many members (but not all) in France, Germany, and the
Benelux countries have presented a particular problem regarding the accep-
tance of the Rule and General Constitutions, especially with regard to profes-
sion. It is not only that they reject terminology which they consider proper to
religious life. There has also been a general reluctance to commit oneself to
lifelong binding promiises in both secular society and in the priesthood and '
religious life.

In the past five years, there has been a marked improvement in dialogue
between the national fraternities of Europe. The National Council of France,
in particular, has gone deeply into studying the Rule and General Constitu-
tions. The voluntary and unofficial association of Secular Franciscans from
Eastern and Western Europe at annual EUFRA- Meetings and EUFRA- Weeks
has also helped the dialogue.

Acceptance of the Rule and General Constitutions has not been a prob-
lem for the SFO in the United States, which does not mean that the Secular
Franciscans do not take their profession seriously or that they simply submit
to ritual. But in the United States, as in Western Europe, a major problem is
the advanced age of the members and the absence of younger people. I think
this is another aspect of the reluctance of people to commit themselves to a
group with obligations to fulfill.

International Fraternity

International government has been emphasized. The present Presidency
of the International Council, elected in 1996, includes three men and six women
from eight different countries and four General Assistants from three other
countries.

The Minister General, Emanuela De Nunzio, from Italy, is in her second
term. The Vice Minister General, Encarnacion Del Pozo, is from Spain. The
Presidency Councillors are: Jean Pierre Rossi (French Area) from France;
Emerencia Rossato (Italian Area) from Italy; Marianne Powell (English Area)
from Denmark; Rosalvo Mota (Portuguese Area) from Brazil; Alicia Gallardo
(Spanish Area) from Chile; Wilhelmina Visser-Pelsma (German Area) from
the Netherlands; Pedro Nunu da Silva Coelho (Franciscan Youth) from Por-
tugal. '

At the moment (September, 1997), the four General Assistants are: Fr.
Ben(itius) Brevoort, OFMCap, President of the Conference of General Assis-
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tants; Fr. Zvonimir Brusac, TOR, Secretary; Fr. Valentin Redondo, OFMConv;
Fr. Carl Schafer, OFM. We come from Indonesia, Croatia, Spain, and Austra-
lia, respectively. '

Fr. Ben was reconfirmed in November 1996 and is in his second six-year
term. Fr. Zvonimir was appointed in September 1995. Fr. Valentin took up his
appointment in October 1996. After the General Chapter of the Friars Minor
in May 1997 and before the end of the year, I will be replaced as General
Assistant, having held that office since July 1985 for twelve years, which is the
maximum permitted by the Statutes for Assistance, Art. 11.

The SFO Minister General lives in Rome, as do the four General Assis-
tants. But the Presidency makes a conscious effort to avoid central govern-
ment and government from Rome. Not all the national councils would agree
that the government is in fact decentralized or free of excessive Roman influ-
ence. Some are allergic to anyone or anything that comes out of Rome.

Autonomy

On paper (in the Rule and General Constitutions), the SFO is autono-
mous. But it will not be autonomous in fact until it is united as a single Order
in every regional and national fraternity, until the Councils at the various lev-
els are capable of governing the fraternities, and until the Order is self-suffi-
cient financially.

These conditions involve outgrowing the obediential divisions of the fri-
ars that were introduced into the Secular Third Order in the course of its
history, dependence on the friar to direct the fraternity, and financial depen-
dence on the friars.

Given the responsibility of altius moderamen that the Holy See places on
the four Orders of friars, it is difficult for the friars to avoid being “Directors”
of the fraternities, as they used to be by law before 1978, and to fit into the
councils as “spiritual assistants” in accordance with the new legislation and
spirit. However, autonomous government of the fraternities on the part of
elected secular ministers and councillors has made considerable progress. *

Certainly, restructuring and autonomy have borne fruit for the vitality of
Secular Franciscan life, as is attested in the United States of America, where
the restructuring into regional fraternities was recently completed.

Finance

Financial autonomy has a long way to go, as I said five years ago. The idea
that everything must come cost-free is still strong, not only in those countries
where foreign missionaries provided everything free of charge, but also in the
rest of the world where the friars often provided for the slight financial re-
quirements of the local fraternities.
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Few Secular Franciscans, even in the “rich” countries, such as Germany
and the United States, are themselves rich. The majority belongs to the middle
class, and many are economically poor. St. Francis did not attract many rich
people to follow him, and so it is today. In fact, he attracted many marginal
people. There would be something seriously out of order if the SFO attracted
mainly rich people and gave slight welcome to unimportant people.

I believe that the Minister General and Presidency have stated a sound
principle: that even the poorest member can contribute something to the fi-
nancial support of the fraternity. If every single one of the half-million mem-
bers contributed a minimal something, the SFO would be much better off
financially than it is at present.

The response of the National Councils to the International Secretariat’s
appeal to contribute to the support of the Order at the general level has im-
proved over the past ten years, but it is still not general and is far from ad-
equate. In 1986, only fourteen Councils contributed. In 1996, thirty-two out
of eighty-eight national entities contributed, but not all these contributors
were National Councils. There are forty-nine National Councils. This would
seem to indicate that many National Councils do not receive financial support
from their own base.

The response of a number of National Councils to the Presidency’s ap-
peal for funds for the promotion of the SFO in Eastern Europe and Northern
Asia has been very generous. These National Councils already send their an-
nual contribution to the International Secretariat.

Statistics
The most recent statistics of the Secular Franciscan Order were prepared
before the General Chapter in 1996. Briefly, they are as follows:

According to continents:

Europe: 195,839; Latin America: 170,786; North America: 36,353; Asia:
24,451; Africa: 13,908; Oceania: 1,500. Total: 442,837.

According to language areas:

Spanish: 165,856; Italian: 126,098; English: 72,616; German: 34,586; Por-
tuguese: 24,813; French: 18,868 (includes French-speaking Canada). Total:
442 837.

General Constitutions
Implanting the General Constitutions has depended on having them trans-
lated into many languages besides the official ones (English, French, Italian,

Spanish). The work of translation is still going on, seven years after their pro-
mulgation in 1990. Because many Secular Franciscans have not yet received a
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text they can understand, the Presidency asked for a prorogation of the defini-
tive approval of the General Constitutions, to give the Order time to experi-
ence them. ‘

The Constitutions have been put to use particularly in national elective
Chapters, where the Minister General or her delegate, together with the Gen-
eral Assistant, has insisted on following the Constitutions. It would seem that
this has been the first time that many of the Natdonal Councils have had to
take the General Constitutions seriously. If one can make a general judgment
from these encounters, it would seem that the General Constitutions are not
well known.

They were long awaited, since 1978, and have been welcomed almost uni-
versally. The National Council of France has submitted a re-written text for
consideration when the General Constitutions are definitively approved at the
General Chapter in 1999. At that Chapter, the work on the final draft of the
General Constitutions will be completed for definitive approval by the Con-
gregation for Institutes of Consecrated Life and Societies of Apostolic Life.

The Secular Dimension

The General Chapter held in Mexico in 1993 concentrated on the secular
dimension of the Secular Franciscan vocation. In my opinion, the secular di-
mension is best understood and lived by some in the secularized societies of
Western Europe, of Asia and Oceania, and particularly in the United States.

Eastern European Catholics are sick of atheistic secularization, and many
find it hard to understand the concept and the practice of Christian secularity.
They yearn for a return to the church-life that they knew before the Second
World War and before the Second Vatican Council. Some are deeply resentful
of the changes brought by Vatican II and stress that they had no part in making
those decisions.

Africans and Latin Americans want to sacralize their secular life. For ex-
ample, especially in Africa, there is a desire to wear a religious habit, and,
especially in Latin America, there is an intense devotion to the Blessed Virgig
and the saints. Thereby, the members isolate themselves from secular life and
create a holy space to live in.

Evangelization

Some fraternities have turned the corner from being inward-looking, de-
votional sodalities, unknown outside the four walls of the church, to being
both prayerful and actively evangelizing. The national fraternity of the SFO
in Italy, assisted by the Friars Minor, is an outstanding example of a large-scale
evangelizing fraternity. Vietmam, Korea, the United States, and Brazil are note-
worthy also.

‘The mission of the SFO is the same everywhere, as is the secular Franciscan
vocation and charism. The vocation is to follow Christ in the footsteps of St.
Francis of Assisi (cf. Rule, 1). The charism is to live in fraternity (cf. Gen.
Const. 100.3). The mission is to “Rebuild my Church” (cf. Gen. Const. 100.1).
Just how the mission is to be accomplished must be discerned by the people in
the place. There is sdll a lot of discernment to be done by many National
Councils.

Many would still think of Africa or Latin America as mission regions. But
we are inclined nowadays to consider the whole world as “the region of the
missions” and the entire Church itself as a missionary region.

The ideals and the theory have been worked out in the Rule and General
Constitutions, which stress strongly that the members are first to be evange-
lized and then to be evangelizers. They are to be evangelized through follow-
ing their vocation, through conversion and formation, and through spiritual
assistance and animation. They are to evangelize others in the family, in the
workplace, in the secular community, and in the church community, both in
the local fraternity and beyond it.

What remains to be done in most national fraternities is to put the ideals
and the theory into practice. The old Third Order model of privatized spiritu-
ality is still rather prevalent. Today’s Secular Franciscans have to transcend the
image of pious but ineffectual Tertaries.

Spiritual Assistance

The religious major superiors and the spiritual assistants at all levels need
to know the SFO General Constitutions better, so that they can help the Secu-
lar Franciscans to be more aware of their need to be evangelized and to evan-
gelize.

"The Franciscan religious can help the secular Franciscans most of all by
their example in being evangelized themselves and then in being the evange-
lizers of others. I am convinced that the friars could do much more to ensure
that they live “in life-giving union” with the seculars (cf. SFO Rule, 1).

‘The Statutes for Spiritual and Pastoral Assistance to the SFO, published in
1992, have yet to be applied to each national and regional fraternity. Like the
Rule and General Constitutions that they are based on, they can be applied
only to those national and regional fraternities where the Secular Franciscan
Order has achieved unity.

Conferences of General Assistants, National Assistants, and Regional As-
sistants have been formed on the basis of collegial activity. They cannot func-
tion without the collaboration between the Ministers General, the Assistants
General, the Ministers Provincial, the National Assistants, and the Regional
Assistants.




To the extent that the Statutes for Assistance have been put into effect, the
collaboration between the different obediences has been greatly strengthened.
However, there is a great variation in collaboration, from none to total, de-
pending often on the personalities of particular friars.

Franciscan Youth

"The collaboration between the SFO and Franciscan Youth has been greatly
strengthened in the past five years. The documents on Franciscan Youth, pub-
lished by the Presidency of the SFO International Council in 1996, clarified
the identity of the Franciscan Youth Movement and strengthened the collabo-
ration between the SFO and Franciscan Youth in those places where they have
been applied.

More National Councils, including the Council in the United States, have
actively promoted the Franciscan Youth Movement and also Franciscan Chil-
dren. The Presidency is working on making Franciscan Children an interna-
tional movement.

Challenges and Priorities

The General Chapter, held in July 1996, did not propose priorities but it
published its conclusions in the Bollettino CIOFS, 1996, n., 2. Under the head-
ings, “Animate,” “Guide,” and “Coordinate,” the Chapter indicated what it
expected of the Presidency and the National Councils. From this, one can
ascertain the Chapter’s priorities—promote specialized formation; apply the
principle of subsidiarity; stimulate communication.

The SFO is a cross-section of the local Church and of the universal Church.
It is like the Church in miniature. Its challenges and priorities are the same as
those of the universal and local Church. Articles 98 to 103 of the SFO General
Constitutions make this point implicitly but strongly.

The SFO Fraternities at all levels will need to follow closely the state-
ments delivered or written by the Pope and the Roman Congregations and by
their local bishop or bishops’ conference in order to discern their challenges
and priorities in view of the Third Millennium. The Presidency of the SFO
International Council intends to communicate regularly with all the Fraterni-
ties, in order to call them to reflect on the Church’s priorities and to act with
initiative.

Recommendations

Reviewing the Pauline Rule twenty years after and in view of the present
situation of the Secular Franciscan Order, which exists in almost every coun-
try of the world, I would like to make some recommendations.
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At the local fraternity level:

The local fraternity is where the Secular Franciscan enters the Order,
follows his vocation and is formed initially and for the rest of his life.

The initial formation is most important. I would recommend that greater
effort be put into it, both by the candidates and by the Fraternity Coun-
cils, especially the Formators and the Assistants.

The Fraternity Councils need a lot of strengthening. I would recommend
that the members receive a specialized formation, so that they are able to
govern the fraternity effectively and carry out the responsibility of decid-
ing on the admission and profession of the candidates.

At the regional fraternity level:

The regional fratermty is the key to the unity of the SFO in any national
fraternity.

Often, the friars belonging to the different Orders who assist the local
fraternities are the main obstacle to the unity of the regional fraternity. I
would recommend that the friars cooperate by working in Conferences of
National Assistants and in Conferences of Regional Assistants so as to
give a collegial assistance to the regional fraternity and Council.

Competent secular leaders are often lacking at the regional level. Conse-
quently, the National Council often tends to do the work proper to the
Regional Council, such as providing for the canonical establishment of
local fraternities. I would recommend that, instead of doing the work of
the Regional Councils, the National Councils teach the Regional Minis-
ters and Councillors how to do it and to be patient with them until they
succeed in learning. I recommend that the National Councils also pro-
vide courses for the formation of the regional leaders, and that the Re-
gional Councils be made competent to provide courses for the formation
of local leaders.

Oh, how bappy and blessed are These men and women when They do These Things and
persevere in doing Them, since The SpiriT of The Lord will resT upon thea and he
will make His home and dwelling among Them. They are children of The beavenly
Father whose works they do, and they are spouses, krothers, and mothers o our
Lord Jesus Christ.

(Francis, 1EpF1d 5-7)
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The Cord, 48.3 (1998)

A Journey with the
Two Most Recent Rules of the
Secular Franciscan Order

Richard Morton, SFO

To fully appreciate the present, you need to have knowledge of the past. For
history illuminates the here and now with the light of understanding so the
present may be seen as gift.

At all dimes the Church carries the responsibility of reading the signs
of the time and of interpreting them in the light of the Gospel if it is
to carry out its task. In language intelligible to every generation, she
should be able to answer the ever recurring questions which men ask
about the meaning of this present life and of the life to come, and how
one is related to the other. We must be aware of and understand the
aspirations, the yearnings and the often dramatic features of the world
in which we live.!

The Beginning

In the 1960s, I found myself in a search to identify an organization or a *
movement within the Catholic Church that would satisfy my desire to deepen
my spiritual life. For the spiritual dimension of my life seemed to be status
quo, a situation which made me somewhat uncomfortable. Something was
telling me that, as a never miss Mass on Sunday Catholic Christian, there must
be more to church than just that minimum. In response to this discomfort, I
joined several organizations and soon realized that they were not what I was
searching for. Then one day, a Franciscan friar at our parish invited me to join
six others and become a member of the first formation class for our as yet to be
established local fraternity. He said, “Trust me, it’s what you’ve been looking
for.” Little did I know where that simple “yes” would lead!
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After the dutiful completion of the three months of postulancy and the
twelve months of novitiate, I, and the others in the formation class, made our
lifelong commitment on March 31, 1970. We professed: “In the presence of
almighty God, in honor of the Immaculate Virgin Mary, of blessed father
Francis and of all the saints, I promise to observe all the time of my life the
commandments of God and the Rule of the Third Order instituted by the
same blessed Francis, according to the form approved by Nicholas the Fourth
and Leo the Thirteenth; also to satisfy at the pleasure of the Visitor, for trans-
gressions committed against the same Rule.”? As1 read these words today, my
head spins in amazement. Did I really profess that? If those were the words of
profession, what did the Rule and the Constitutions say? ‘

To satisfy my curiosity and to refresh my memory, I recently perused a
copy of the Rule and Constitutions of the Third Order of St. Francis for that
time.> What did I find? First, I found the Leonine Rule very prescriptive in
nature with both it and the Constitutions using what would be considered
today obsolete terminology such as: tertiaries, isolated tertiary, commissary,
minister prefects, master of novices. The Ritual for Public Functions: Franciscan
Third Order, which accompanied the Leonine Rule, was filled with Latin.

To give a flavor of the Leonine Rule, the first article addressed compe-
tency for membership. “Only those may be received as members who have
completed their fourteenth year, and are of good character, peace-loving, and
above all of tried fidelity in the practice of the Catholic Faith and in loyalty to
the Roman Church and the apostolic see.”* The second and third articles of
the Rule addressed the fact that “Married women may not be received without
the husband’s knowledge and consent . . .” and that “The members shall wear
the small scapular and cord as prescribed; if they do not, they deprive them-
selves of the rights and privileges of the order.” To highlight the focus on
rights and privileges, there was an entire chapter in the Constitutions entitled
Rights and Privileges,” containing thirteen articles.

In spite of the Third Order of St. Francis being an order with only secular
membership, the administrative control of the order was in the hands of the
friar spiritual directors. They had the final say, when they chose to exercise
their authority, on all matters except financial.

Words we consider essential in any Franciscan Rule today were not con-
tained in the Leonine Rule. Nowhere were such words as gospel, Jesus Christ,
apostolate, prayer, formation, conversion, brothers and sisters, contemplation.
When referring to the tertiary’s prayer life, we find directives such as: “. . .
recite the divine office” or “say daily twelve Our Fathers,”® “. . . attend Mass

.,” “say in common five decades of the rosary . . . [and] . . . pray with
fervent charity for the eternal rest of the deceased.”1?

Within a year and a half of my profession, I was serving as a Provincial
Minister and began to attend the council meetings of the North American
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Federation. The federation preceded the Pauline Rule and the National Fra-
ternity as we know it today. In addition to the provinces in the United States,
the federation included the SFO provinces in Canada.

The meetings of the federation tended to be somewhat stormy at times,
what with the changes of Vatican II not being well understood nor appreciated
by many of those in attendance. Also, there seemed to be an undercurrent of
competition and differences in the expression of the nature of secular spiritu-
ality. Those differences were usually based on the differences found in the four
different traditions of the friars. The resultant lack of unity was evident and
carried over into the early National Fraternity days.

Reinforcing this sense of disunity was the provincial structure in which
the local fraternities found themselves. All fraternities established by each First
Order or Third Order Regular friar province were organized into provinces
regardless of where they might be geographically located. This resulted in
overlapping provinces in the same geographical area (up to seven in some cases).
From an efficiency and understandability standpoint, this organization didn’t
make sense at all. But, most important, it did little to build a sense of unity
among the members. There were many instances where two fraternities were
located several blocks from each other and neither knew the other existed
because they each belonged to different provinces.

This was the Order I professed to be a member of for a lifetime. I look
back now and wonder why I ever decided to make such a commitment under
the terms of the then extant Rule and Constitutions. Why were there so many
directives and regulations? Where was the secular leadership? Where was the
sense of unity? Was there a spirituality for seculars living in the world? Where
was the Spirit hiding?

Transition

The Spirit continues to speak in various ways, not only in the ancient past
but in more recent times as well. And so it was with Vatican II. .

As a result of the mandates of Vatican 11, a revised Rule (hereafter referred
to as the Pauline Rule!!) for the now Secular Franciscan Order was written
and approved. Thus, a new era dawned for the Order. Gone, with a stroke of a
pen, was the Leonine Rule approved by Pope Leo XIII in 1883 with its out-
dated language, passé mentality, and other anachronisms. Also obsolete was
the 1957 revision of the Constitutions. That document too had outlived its
relevance.

The Pauline Rule was later supported by new Constitutions!? for the SFO
approved in 1990. These two documents are the foundation for an entirely
new expression of the life and purpose of the SFO in the terms directed by
Perfectae Caritatis. Taken together, they are a refreshing breeze that contained
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the winds of change for a significant redirection and a fresh, new expression of
the spirituality and organization of the former Third Order of St. Francis.

The Pauline Rule is very specific in directing the SFO to be more fully
centered on living the gospel of Jesus in the spirit of its founder, St. Francis of
Assisi.} The sisters and brothers are to be grounded in, and driven by, prayer
and contemplation.!* Areas of apostolic action are clearly identified in the
Rule.!* The Order is to be administered by its secular members in a spirit of
cooperation and mutual respect with regard to the friars. A new, simplified
organizational structure! helps to promote a sense of unity so each member
is able to experience the oneness of the Order and its international scope.

New Beginnings

I was again serving as a member of a provincial council at the time the
Pauline Rule was approved. Prior to its approval, some changes had already
begun to occur. Perhaps the most noticeable at our provincial council meet-
ings and possibly at many others, was the relinquishing by the friars of their
dominance and/or control of the business of the council and the province.
The provincial minister began to preside at the council meetings and carried
an air of authority by doing so.

An interesting scene occurred at the first provincial council meeting after
the promulgation of the Rule. The provincial spiritual assistant and the pro-
vincial minister acted out a short skit for the benefit of the council members to
demonstrate the new relationship between the friars and the seculars. They
both stood in front of the council, and the friar started speaking with the pro-
vincial minister saying very little. A copy of the Pauline Rule was brought
forward and the speaking relationship between the friar and the minister
changed dramatically. They began to speak the words alternately. This was
meant to be a very graphic demonstration of the new relationship between the
secular leadership and the friar spiritual assistants. It was to be one of “co-
responsibility” and was later more fully articulated in the Constitutions.!? 1
have never forgotten that occasion as it was an initial visible sign of that which
was yet to be fully realized.

With the Rule came new terms defining and descnbmg the change in the
relationship between the friars and the seculars. In addition to the term co-
responsibility, we find other new expressions on the vocabulary of the Or-
der—“altius moderamen,”'® “life-giving union with each other,”!? “spiritual
assistance,”?® “vital reciprocity.”?! The resulting new relationship was the seed
that began to sprout into a renewed spirit and sense of identity for the SFO as
well as a new level of mutual respect, cooperation, and trust between the secu-
lars and their brother friars. The harvest from this new-found relationship will
continue to be fruitful for both the seculars and the entire Franciscan family.
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In response to the realities of the new relationship between the seculars
and the friars and to help reinforce a sense of unity among the SFO, a Confer-
ence of National Spiritual Assistants (CNSA) has been formed. The purpose
of the conference is to coordinate the activities of the provincial spiritual assis-
tants and to provide for the uniform application of their altius moderamen. The
conference is comprised of one friar from each of the four different friar obe-
diences.

Gradually, the real meaning of the organizational requirement of the Rule
began to be understood. In October 1989, in response to a suggestion to the
National Fraternity Council signed by five spiritual assistants, the Council
embarked on the process of regionalization as mandated in Article 20 of the
Rule describing the structure of the Order: “The Secular Franciscan Order is
divided into fraternities of various levels: local, regional, national, international.”

The key word is “regional” and not provincial. Regional describes an or-
ganization based on geography and not on the local fraternity’s friars’ prov-
ince affiliation. Initally, there was significant resistance from both the secular
and the friars about changing the structure of the national fraternity. How-
ever, the process of regionalization was successfully completed in October 1997.
There is no doubt in my mind that regionalization was the work of the Holy
Spirit. For, how could a significant reorganization of a body of over 18,000
members in over 750 local fraternities spread over forty-eight states, orga-
nized into over thirty provinces with each province having many years of his-
tory.and unique cultures and traditions be accomplished with no significant
problems and a two-page guideline document for direction if the Holy Spirit
wasn’t the primary architect and orchestrator of the process?

One footmote. From a retrospective viewpoint, the letter from the five
friars was the beginning of a significant change in the influence the friars had
on the decisions of the National Fraternity Council. Prior to regionalization,
the friar provincial assistants, thirty plus in number, were permitted to vote on
decisions of the National Fraternity Council and therefore had a major effect
on the decisions of the Council. Since regionalization and the implementatiog
of the new National Statutes, the four members of the Conference of National
Spiritual Assistants are the only friars entitled to vote.

With the Pauline Rule came the need to update completely all formation
programs and material. This provided the impetus to develop formation ma-
terial based on the results of Vatican II and the latest models used for the
inidation of new members into the Church. Formation programs based on the
RCIA model are available and use the latest models for adult learning. There
is now a definite commitment to the necessity of substantial ongoing forma-
tion programs at all levels of fraternity within the Order.

The apostolic commissions have become another addition to the Order
since 1978. They help focus the membership into four important apostolic
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areas highlighted in the Rule:?? ecology, family, peace and justice, and work.
Each commission now has its chairperson/co-chairperson at the national fra-
ternity level with many regional fraternities doing the same. The commission
chairs help to promote Franciscan values beyond the boundaries of the Order.

Much more could be written concerning the effect the Pauline Rule has
had to date on the SFO than can be accommodated here. What I have at-
tempted to describe up to this point are some of the more fundamental aspects
of the transition from the old to the new as I have experienced them. To sum-
marize. Initially, there was the need for change because the old was outdated.
Then came the intervention of the Spirit in the life of the Church and in the
Order to institute the needed redirection which included the Pauline Rule.
"The Pauline Rule then opened the doors for a secular spirituality to develop
based on the life of Jesus of the gospels as modeled by St. Francis. In addition,
it directed organizational changes that have resulted in the SFO becoming a
more truly Secular Franciscan Order that is now responsible for its own ad-
ministration. Let it suffice to say that we have only seen the beginning. Who
knows where the Spirit will lead the followers of Francis?

The Future

And so the transition between the two Rules continues even to this day.
With the advent of the Pauline Rule, a culture change was required to move
beyond the Leonine Rule. This has been accomplished during the past twenty
years during which the Pauline Rule has been in effect. However, there is still
much that needs to be done if the totality of the spiritual depth of the Pauline
Rule and the challenges it presents are to become an integral part of the life of
the Order. We need to have each of the sisters and brothers move beyond just
possessing the intellectual knowledge contained in the Rule and the gospel,
for knowledge in and of itself, is not enough. I pray that this will happen as
more and more of our sisters and brothers “let prayer and contemplation be
the soul of all they are and do.”?3

From my own experience and observations, I believe that the Pauline Rule
has made it possible for the SFO to become a more viable, prophetic voice in
the Church and in society. However, if the Order is ever to reach its full poten-
tial, much more needs to be done than has been accomplished thus far, both at
the individual level and at the various fraternity levels.

Consider the following. Perhaps all SFO members can begin to believe
beyond all doubt that the Lord dwells within them as the God within and then
to believe that the God within moves them to seek the abundant fruits of frater-
nity in the midst of its many trials. Thus, supported by fraternity, they may be
better able to move beyond their own self-imposed limitations as individuals.
And then, utilizing the energy that fraternity gives, they may be driven with
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far more passion to live the gospel life in all its ramifications.

The term refounding is frequently used to describe a process for institu-
tions and organizations to find new life and purpose. They are told to return
to their founding stories to recapture the excitement generated in the early
history so as to be re-energized to address the issues of contemporary society
at their very roots. To do so is to enter willingly into the Paschal Mystery
(death) so that new life emerges. It is less about vision and planning and more
about entering into the mystery of God’s plan.2* Perhaps, if this process were
to be pursued by the various levels of fraternity, unimaginable forms of new
fraternal and apostolic life would evolve.

We continue to be challenged as never before to develop a passion to live
the gospel, to be on fire with the Spirit, and to take risks to go beyond our
boundaries of comfort. For, how else will we be able to be more effective “in-
struments of peace” and love in the portion of the world into which we have
been placed by the good Lord?
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Work as a Gift of Love:

A Secular Franciscan Perspective

Mary Zablocki, SFO

Work and the Original Sin

As far back as the first book of Genesis, we as a race have recorded the value of
work. “God saw all that he had made, and indeed it was very good” (Gen.1:31).
Everything God made was deemed good. All that was created was good, from
the very first glimmer of light to the companions God created in man and
woman. “God saw that it was good” is repeated over and over in the first ac-
count of the creation. (Gen. 1:1-31) Of course, we might say, it was good be-
cause it was of God. God created the world. God created man and woman,
beasts and stars, water and land. This is nature. This is raw, unblemished, and
untarnished life. Of course it is good.

God is not the only creator however, and even as far back as the book of
Genesis, there is evidence that it did not take long for man and woman to
contribute their own creations to the early world. Humans, tempted by the
serpent, created not only the first sin, but the first need for discipline. There
are those who would say they managed to ruin all that was good. Our sin, the
original sin, blew us right out of the garden of Eden into the world of back-"
breaking labor. Is this not a punishment for all of us to bear?

Every generation since has borne the burden of work. We have been domi-
nated by the weather, the tyranny of slavery, the need to feed ourselves, and to
provide the necessities of life for our children. We have labored at everything
from hoeing dry rocky soil to stitching tiny threads in airless sweatshops. We
have worked frenetically in fear of the master who owns us; we have worked in
freedom, becoming wealthy beyond any measure of justice. Since Adam and
Eve were put out of the garden, we have worked. Since Cain murdered Abel,
we have killed, maimed, and destroyed each other in the name of success,
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profit, survival. We have robbed, pillaged and gone to war over the right to
have what we feel is rightfully ours. We believe that what we work for is ours,
and even what we inherit without working for is ours.

Generation after generation we have persisted in a pattern of thinking
that diminishes the inherent goodness of work. We, like Adam and Eve, listen
and are tempted by the same serpent. Our sin persists. We witlessly replace
creative privilege with the relentless pursuit of power and knowledge. We
embrace the knowledge of good and evil which was indeed, the original temp-
tation, and armed with this knowledge use and manipulate our work as a means
to further our knowledge and power to even greater heights. We have forgot-
ten the divine element of work, and our role as caretakers of that which God
has made (Gen. 2:15). Is it any wonder that we feel oppressed, rushed, and
unfulfilled? Do we really need to look for reasons why we, in every generation,
have exhausted ourselves from morning dll night working?

Another View of Work

It seems hard to believe that the prevailing attitude about work through-
out human history has been so negative. And yet, is it that hard? We cling with
stubborn tenacity to the image of ourselves as fallen creatures, either blaming
our sinful natures for our difficulties or exonerating ourselves from responsi-
bility for our own behavior by blaming that same human condition. We sound
like Adam and Eve, pointing out reasons why we fail to behave like God, when
we were made in God’s image as a pure act of love (Gen. 1:27).

If we go back to the passage in Genesis where we are recorded as being
made in God’s own image, we can present a case for the creative and redemp-
tive character of our work. As images that reflect the person of God, we share
in God’s creative and redemptive role. References to work throughout Scrip-
ture reinforce this. It is the work of building an ark, mandated by Yahweh, that
enabled Noah to share in God’s renewal of the human race after the flood
(Gen. 6:13-22). It is the cooperative work of human hands that built the great
temple of Solomon (1Kings 5:19-26). Jesus used parables of workers in the
vineyard (Mt. 20:1-16), servants investing their masters money (Lk. 19:11-
26), and the sower in the field (Mk. 4:1-9). All of these stories teach lessons
about how work fits into the divine plan.

Peter was working when he was called by Jesus, and Jesus used his liveli-
hood to teach him about evangelization (Mk. 1:16-20). Jesus himself worked
very hard, healing and comforting people, performing miracles and preach-
ing. Even when he needed to rest, he was faced with more people who needed
him ((Mt. 8:18, 23-27; Mt. 13:1-3; Mt. 14:22, 34-36). The last thing Jesus did
before his night of agony in Gethsemene was an act of loving service. Not only
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did he wash the feet of his beloved apostles, he used the act as a lesson of love
for all dme.

Francis and Work

It is no surprise then that St. Francis, whose heart was aflame with love,
would take these passages from Scripture and make them his own. Francis,
from the very beginning of his conversion, worked. He interpreted the words
of Jesus, “Go rebuild my church,” literally and began to pile one stone upon
another to repair the Portiuncula and other dilapidated chapels around Assisi.
Though he departed from his father’s home in disgrace, leaving his father to
run the business without his help, Francis never stopped working. Nowhere
do we see the Poverello as an indolent wastral, destined to live a life of poverty
because he would not work.

On the contrary, Francis is a stirring example of work at its finest. His
work was as pure as the work mandated to Adam and Eve in the Garden of
Eden. Unencumbered by the demands of an earthly master, Francis was free
to do his work with love. Unfettered by the need to earn wages, Francis could
give away his time and energy to do whatever needed to be done for God. Free
of the burden of pride, jealousy, and resentment about his lot in life, Francis
was able to sweat and labor at the most menial and degrading tasks all the
while singing with joy. It was this type of free, pure work that Francis expected
of his friars (RegNB 7; RegB 5).

All Francis did he did for God. And God in Francis’s eyes was reflected in
the faces of the homeliest, the dirtiest, the sorriest specimens of his society. It
was Francis’s deep love for God that enabled him to look at even the most
flawed of beings and see, like God saw at the beginning of time, that it was
good. Francis was so in love with God that he could not separate the created
from the creator. He embraced not only the powerless lepers and the poor of
Assisi, but the powerful church magisterium; and his love for priests is well
documented (Test 6-9). It was this love that drew his brothers to him. It was
the purity of his rule, based as it was on the gospels, that won him the approval
of Rome. ‘

What Francis wrote about work encouraged the brothers to continue to

work at whatever trade they had practiced before they joined him, and he

allowed them to keep the tools of their trade (RegNB 7). Francis wrote in his
Testament: “And I used to work with my hands, and I [still] desire to work; and
I firmly wish that all my brothers give themselves to honest work. Let those
who do not know how [to work] learn, not from desire of receiving wages for
their work but as an example and in order to avoid idleness” (Test 20-21).
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Franciscans and Work

In the Rule of the Secular Franciscan Order, approved by Rome on June
24, 1978, there is an article devoted exclusively to work. Article 16 reads: “Let
them esteem work both as a gift and as a sharing in the creation, redemption,
and service of the human community.”

Once again, in the eloquent language of this current rule for Secular
Franciscans, we are brought back to the Scriptural designation of work as gift.
We are exhorted to use this gift, but moreover to esteem this gift. We must be
willing to take our work as gift and share it with others even as we receive their
work as their gift to us. This agape, this exchange of talents, fosters in us a
deep appreciation of the value of others’ work. So often we allow ourselves to'
be tempted by pride in our work. While there is nothing at all wrong with
satisfaction in a job well done we must never lose sight of the value of human
work no matter what it is and who is doing it. If a genius, a master in his field,
mistreats the woman who dusts his desk, then where is the redemptive value in
his work? If a woman who has struggled to achieve a high ranking position
takes every opportunity to diminish the value of men under her authority,
where is her creative effort?

It is our calling as Franciscans to immerse ourselves in the Scriptures,
particularly the gospel, and therein discover the true meaning of our work as
creative and redemptive. It is our responsibility also to do our work in such a
manner as to preach by example the gospel we love. We are the apostles of this
century. We, along with every baptized Christan, are the anointed ones today.
We are called in the words of Isaiah to be healers, liberators, bearers of good
news (Is. 61:1-2). These words of Jesus are for us: “If anyone wants to be a
follower of mine, let him renounce himself and take up his cross and follow
me” (Mt. 16:24). In the words of Francis, we again hear the same loving exhor-
tation to carry on the work of creation and redemption: “I have done what was
mine to do, may Christ teach you what you are to do” (2Cel 214).

Even in his last moments, Francis did not presume to teach his followers
how to follow God. Instead, as always, he turned their focus on Christ, once
again drawing them into the Scriptures he so loved, guiding them to find the
truth in Jesus, the source and embodiment of truth.

Rule of the Secular Franciscans and Work

This is where we too, as followers of St. Francis centuries later, will find
the way to do “what [we] are to do.” Our Secular Franciscan rule is purposely
non-prescriptive. It allows us to live our lives as members of society at large
without dictating what we are to wear or eat or how often we must practice
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devotions and what those devotions must be. The Rule, by its very flexibility,
places the responsibility for our relationship with God squarely on our shoul-
ders, just as Francis did with his followers at the time of his death.

“Secular Franciscans should devote themselves to careful reading of the
gospel, going from gospel to life and life to gospel” (Rule, Art.4). It is in this
careful reading of the gospels that we will find the way to do our work well, but
Francis does not stop there. Just as he and his early followers loved and needed
the sacraments, so we too are called to avail ourselves, particularly of the Eu-
charist.

“Let them participate in the sacramental life of the Church, above all the
Eucharist” (Rule, Art. 8). Our active participation in the liturgy is essential to
our spiritual nourishment, especially in our work lives. Surprisingly, the sacra-
ment is about work. The word “liturgy” means “work of the people.” In the
beginning of this work we listen to the words of the Scriptures inspiring us,
and if we open our hearts and minds, we take away not only inspiration but the
graces needed to carry this sacred work into our secular lives.

At the offertory, we present the church with money, eamed from the work
of our hands; but richer still is the gift we carry to the altar of God. We offer
bread and wine and then witness the celebrant blessing these gifts as fruit of
the vine and “work of human hands.” God makes the vine and God provides
the fruit, but we make the wine. God provides the grain and the water and the
salt for our bread, but it is the work of the baker that brings it in this form to
the altar. As these symbolic gifts are carried reverently to the altar, so too are
all of our efforts, our successes and failures, our dealings and filings and faxings
and deliverings, borne to the God who loves us. We give to God the fruits of
our work, the work of human hands.

No matter how menial, no matter how little we are paid for our work,
united with the gifts on the altar it becomes a part of the communal work of
human hands. On the other hand, no matter how inflated our sense of self-
importance, our work is present in the humble symbols of bread and wine.
Regardless of whether we are vital to our jobs or whether our self-importance
is unwarranted, on the altar of God our work is equal to the work of all other
human hands. When the priest raises the bread and wine and consecrates them,
changing them into the body and blood of Jesus, he is raising the symbols of
our work, the work of our hands, and consecrating our efforts, changing them
into the body and blood of Christ. What happens is more gracious than most
of us realize.

This body of Christ, consecrated by the grace of God in the hands of the
priest, is then fed back to the members whose work brought it to the altar in
the first place. How wonderful to contemplate! How filled with joy we must
be to know that we have helped create this wonderful miracle. How can we not
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go singing in the streets knowing that we have played such a sweet intimate
role in the redemption of humankind!

Sharing the Gift

Can we believe this? Can we take this and get in the car with it on Monday
morning, drive with it to work, walk with it through our days and evenings,
and sleep in peace and joy with it at night? Do we realize the power for good
that comes with this grace? Do we even have a clue how magnificent this gift
is? God is so good! It is no wonder the mystics weep and the martyrs go to
their deaths singing for joy.

We have a mission. Our task is to challenge the naysayers and the over- -
whelming negative energy they spread. The beginning of this article is filled
with the negative voices we hear all around us. It is our mission to love both
work and worker so much that others will see God’s greatness in both. We are
called to be Christ on earth. We are well-equipped to do this, and nothing
should stand in our way. Let us begin, for up until now we have done nothing.
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Life in Fraternity

William Wicks, SFO

Introduction

“When the Lord gave me brothers, there was no one to tell me what I should
do; but the Most High himself made it clear to me that I must live the life of
the Gospel” (Test 14).! As Secular Franciscans, the Lord gives us brothers,
and sisters too. “The Rule and Life of the Secular Franciscans is this: to ob-
serve the Gospel of our Lord Jesus Christ. . . .”> We do this by “following the
example of St. Francis of Assisi, who made Christ the inspiration and the cen-
ter of his life with God and people.™ ‘

Fraternity is the means by which, and the environment through which, we
are called to live the Gospel. “The vocation of the SFO [Secular Franciscan
Order] is a vocation to live the Gospel in fraternal communion. For this pur-
pose, the members of the SFO gather in ecclesial communities which are called
fraternities.” Brothers and sisters are there to provide support and encour-
agement. They are there to teach. They are there to correct. They are there to
help me live the Gospel, and I am there to help them live the Gospel.

This article will reveal three necessary aspects of fraternal life. It must be
a community of love, it must be a place for ongoing conversion, and it must bg
a place of support for living the Gospel in the world. Referenced sources quoted
in this article include the words, Friars, Brothers, Sisters, and men. These
writings, which are filled with wisdom, are also applicable to brothers and
sisters, men and women, of the Secular Franciscan Order. So please read these
quotes with this redirect in mind.

Community of Love

The fraternity, summoned by the Holy Spirit in Christ’s name, is an
aspect of penitential life that is highly meaningful and irreplaceable.
The brothers help each other to grow in the love of God through
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reciprocal love, encouragement, fraternal correction, and so forth.
Together they overcome difficulties, are freed from selfishness, and
give witness of conversion to God.’®

Francis’ writings suggests that he understood the gift of brothers as
more than simply supportive instruments of the Lord. They were both
necessary conditions and necessary expressions of the Gospel life,
which demands witness to the Community of God’s Love, that is, the
Trinity. In order to bring to birth the “spirit of the truth of the Gos-
pel,” he needed brothers “according to the Spirit.”

When the Friars or Sisters love each other mutually, the Spirit of
God lives in them, and God Himself, the Father Almighty, the Son
and Spirit set up their dwelling among them. As sons of the same
heavenly Father, and as a unity, called to share the divine life, they are
brothers of Christ. “Oh how holy and delightful . . . to have such a
brother.” Both in teaching and practice, Francis has given birth to a
fraternal life which is intense and rich with overtones.”

The fraternity, first and foremost, must be a community of love. In her
testament, St. Clare tells us: “Loving one another with the charity of Christ,
let the love you have in your hearts be shown outwardly in your deeds so that,
compelled by such an example, the sisters may always grow in love of God and
in charity for one another.”

An important quality of community is the lived experience of togeth-
erness (that “unity of mutual love”). . . . The implications of this qual-
ity for life in community are as follows.

a) Community is a gift to be discovered and lived out; it is depen-
dent upon the urgings of grace and the demands of God’s initia-
tive, and not just upon one’s own categories of acceptance, whims
of decision, or choice of partners.

b) Community is based upon a free and responsible acceptance of a
call; it is togetherness because of personal self-giving, willful de-
cision, and the obligation flowing from intimacy, not just legisla-
tion or communal structures. It is a concrete expression of “one
body, one spirit in Christ,” the being of “one mind and one heart,”
not a togetherness based upon regular observance or uniformity.

¢) Community life has to reflect the Father’s loving us intensely, his
choosing us to come together in Jesus Christ, his giving the en-
ergy of the Holy Spirit to restore all things in Christ.

d) Life in community recognizes the dignity of every person to be a
chosen child of God, to be redeemed by Christ, to have the po-
tential to respond to the Spirit’s urging, to be the artisan of one’s
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own world, to embody a unique blend of characteristics or tal-
ents.”10

“The fidelity and authenticity of our commitment, manifested to commu-
nity, provides a model for those in the world of what a life with God can mean
and demonstrates to them the possibilities of their own hearts to strive for
holiness.”! The earliest Franciscans, “free from all selfish love, poured all
their affection into the heart of the community.” Fraternal love displays a unity
for the world to see.

The unanimity of the sisters [Poor Clares], “possessing the one love,
united in spirit and ideas” (Phil. 2:2) was the countenance of God’s
gentleness, the sacrament of God’s tenderness, the witness of God’s
kindly regard. ... As Jesus prayed, “that they may be one in us [so]
that the world may believe that you sent me” and "that their unity
may be complete [so that] the world [may] know . . . that you love
me” and “that your love for me may live in them and I may live in
them” (Jn. 17:21, 23, 26), so life in community is meant to both
show and secure the gentle, loving, and caring presence of the Most
High.”?

The Challenges of Fraternal Life

But unity is not easy to come by. A fraternity is made up of all kinds of
people, and we are not all alike. These differences should be respected. Mary
Ann Julian, SFO, writes:

Our fraternities are the nurseries where God prepares, nurtures,
and strengthens us for our work in the world. In these “gardens of
love,” all plants (us) are unique, varied, purposeful. Each has the
capacity to give honor to God and to benefit others in some way.
Now temptations blow through the garden and often the way we
“rub against each other” causes us to become irritated. If we rely, *
or take pride, in our own gifts, friction and division will occur. If
we learn to die to self and submit to the loving care of the Gar-
dener (and our lawful superiors), His beauty, His love, and His
peace will increase in us and overflow to all the world.*®

Lester Bach, OFM Cap., also indicates that all is not peaches and cream:

The community will experience the Exodus experience again and
again. Some problems persist beyond their time. Failure is not easy
to handle. . . . We will have more than our share of humanness.
Still, we are committed to create a climate where humanness is
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understood and accepted. On the other hand, we have good cel-
ebrations. We have prayer experiences that move us to tears of joy.
We are gently surprised by the dedication of a brother and sister.
We are impressed with the joy of one who suffers. We realize our
strength as a people dedicated to Jesus, willing to “keep on keep-
ing on” no matter what the price. We learn so much from the ex-
ample of others in the community. It is good to know we are not
alone on this pilgrimage to God. We learn about Jesus through the
honest sharing in community. We learn to celebrate the ordinary
gifts that life brings. We find joy in our covenant with the poor.
Service brings us satisfaction. New members bring us happiness
in seeing another person answering the Gospel call of Jesus. When
Sister Death calls someone home, we gather together both in grief
at our loss and thanksgiving for eternal life. When our experience
helps someone else, the gift is mutually satisfying.™*

Patti Normile, SFO, writes: “Any house, whether a structure or a spiritual
home, must be tended in order to thrive and survive. Our spiritual houses—
families, parishes, communities [fraternities] and nations—must be cared for
by people who love them.”’s

Personal Conversion and Apostolic Responsibility

In addition to being a community of Love, a fraternity should be a place of
conversion and a launching pad for apostolic activity of the members. Chapter
3 of our Rule, entitled “Life in Fraternity” (life with brothers and sisters), tells
us that

the local fraternity . . . becomes the basic unit of the whole Order
and a visible sign of Church, the community of love. This should
be the privileged place for developing a sense of Church and the
Franciscan vocation and for enlivening the apostolic life of us mem-
bers.16

The commentary in the booklet, From Gospel to Life, states: “The local
fraternity is the basic living organism of the whole Secular Franciscan Order
and a visible sign of Church in miniature. . . . It is the center for spiritual
growth, apostolic outreach, and loving union among members.”"

The above paragraph alludes to two facets of our Fraternity Life—our
internal calling and our external calling, our internal spiritual growth and our
external apostolic works. Both are important for our life as Secular Franciscans.

There are two expectations that all of us should have for our life in frater-
nity. One, our fraternity should be a place where we are offered an opportu-
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nity for conversion, for spiritual growth. Two, we should be provided support
and encouragement for the life that we live outside of fraternity—our life of
Gospel living. These two are connected as understood by our Rule, paragraph
4, which calls us to go from Gospel (conversion) to Life (apostolate).

Other opportunities for conversion may come from reading holy writ-
ings, especially those written by and about St. Francis and St. Clare. Conver-
sion can also come by participating in liturgy, by listening to our brothers and
sisters, and by the experiences that we encounter in our daily lives, especially
when we are involved in apostolic action.

Means of Conversion

The Eucharist should be the center of life in fraternity.

The plan of penance and ongoing conversion involves the choice
of participating fully in the Eucharist so that the Body of Christ—
Head and members—will become a main source of support and
accountability for one’s decision to bring renewal through the cross:
“and receive the Body and Blood of our Lord Jesus Christ.” The
Eucharist as covenant, sacrifice, meal, celebration, community-
builder, reconciliation, and life-style is a primary experience of in-
timate Real Presence to activate and actualize the union between
the penitential person and the loving Lord.’®

A fraternity, which would really be a symbol and means of conver-

sion to God, comprises:

e Aserious and constant effort at union among the brothers who
are called by God to the life of penance.

¢ The responsibility on the part of each religious to see the broth-
ers as the first friends of his life, a life which he or she has
willingly chosen through the inspiration of God. The first
Franciscans “long to meet each other and are happy to stay

together.” -

¢ The need on the part of each individual religious (secular) and
of everyone at the community level to unfailingly use those
means which further fraternity and union with God.

e The good will to eliminate those obstacles which challenge the
very meaning of fraternal life, these being: individualism, au-
tonomy, self-centeredness, self-motivation, absenteeism, dis-
satisfaction, and so forth.”

The Apostolic Life

The outer journeys—journeys into the world, the external calling, the
apostolic life, the going from Gospel to life—are the other side of the spiritual
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When Francis set out to live “according to the form of the holy
Gospel,” he came to understand this twofold requirement, although
there were dark moments when he could not see his way clearly.
However, once he realized that he could not live for himself alone
but had to live for others, too, his commitment to spreading the
Gospel assumed more importance than the call to the solitude of a
hermitage which he had felt at the time of his conversion. He came
to see that he had to travel through the world preaching and shar-
ing the treasures he had discovered, which was Christ and His
Gospel. . .. Yet his path of penance [pilgrimage] was not to be the
solitary road of the recluse but rather the turbulent highway of
everyday life along which he would travel with all classes of people,
with whom he would share his Gospel experience as a beacon to
guide them to their destination in heaven.®

Francis used to tell his friars that their vocation was not so much
to seek their own salvation as to go through the world exhorting
others more by their example than by their words; that is, they
were to give example of light to those wrapped in the darkness of
sin.?!

He calls us to a Franciscan way to live the Gospel. “I council, ad-
monish and exhort my brothers in the Lord Jesus Christ, that, when
they go about the world, they do not quarrel or fight with words,
or judge others, rather, let them be meek, peaceful and unassum-
ing and humble, speaking courteously to everyone, as is becom-
ing.2

While remaining faithful to our Franciscan heritage, especially in
preaching, we shall have to approach the problems of our modern
apostolate in a very different way. The society we live in is no longer
the united Christendom of the Middle Ages, in which religion en-
tered every phase of life—culture, ideology, etc. Today, a secularist
society is regarded as the logical norm, and the faith is seen as a
personal choice not always favored by the world around us.?

While the apostolic plans of the first fraternity were suited to the
needs of their time and place, they are not pertinent to today’s
world. Yet, when we examine the early friars’ activities, we can
see—and endeavor to live by—the Gospel values which inspired
and sustained them and which generally speaking, were as fol-
lows:

coin of the internal/external calling indicated by our Rule of Life. For Francis
the realization of this outer calling was a moment of his conversion.
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The example of our Gospel life—In a society in which there are
already too many words, it is difficult to communicate the Gospel
message by using long sermons and convincing arguments. If our
words are not supported by the way we follow Christ in our daily
lives, they are just so much more meaningless noise. Our apostolate,
preaching the Gospel in the modern world, will retain its original
freshness and vitality only if we ourselves are living by the words
we preach.

Spreading the Gospel rather than administering the sacraments—
The “new evangelization” now so emphasized in the Church is
the result of an awareness that the Christian world has become
“de-Christianized” in spite of its long sacramental history. Yet the
urgent need for this new evangelization should not cause us to fall
into the trap of thinking that all we have to do is return to the past.
If we are to spread the Gospel today, we must first believe that it
can be done. To think otherwise would be to deny that God is
present through His Spirit in the world in which He has placed us.
Being with those who have been marginalized by poverty and
lack of opportunity—Traditionally, and with good reason, we
Franciscans have been regarded as “men of the people.” Still, we
must do more than support the ordinary people in their simple
faith, important though that duty is. We must, in addition, lead
them to accept that living the Gospel has ethical consequences in
the life of even the humblest member of society.”?

Fraternity as Pilgrimage

Fraternity is a place of internal and external pilgrimage. We, as fraternity,
walk together on the road of life encountering moments of great and small
conversions and rejoice in these moments. We encounter opportunities of grace
in the lands of everyday life, just as the pilgrims of the Middle Ages encoun-
tered opportunities of grace on their physical journey to far away lands. In
today’s culture, the lands of everyday life can be just as alien as those faraway
lands. The opportunity for entering into the Paschal mystery is just as real
today as it was during St. Francis’s time. This is why we need the support of
fraternity.

Pilgrimage . . . was often taken to be a sacramental in the Middle
Ages; certainly, it often mediated grace to the changing personina
changing world. . . . The notion of pilgrimage, for our own time,
has many manifestations. Certainly there are still thousands of
persons who embark on holy journeys with the intention of seek-
ing help from God and the Saints for their troubled lives. While
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these journeys may lack some of the extremely risky possibilities
of medieval pilgrimages, they nevertheless have their own discom-
forts and even dangers—and thus can be experienced as true peni-
tential practices leading to significant conversions in life.?s

Benedictinism and Bernard of Clairvaux moved the idea of pil-
grimage to a journey one undertakes in the heart and a need to
keep oneself unentangled from the snares of the world. . . . When
Francis exhorted his brothers to live as pilgrims and strangers in
this world, he summoned images of Abraham, Jesus, and the holy
men and women of the early Christian tradition. . . . Francis did
not conceive of pilgrimage as exclusively an inner journey, but as
an inner journey which corresponded to an outer one.?s

Fraternity members are fellow travelers on these inner and outer jour-
neys. They may add balm to spiritual bruises and elation to spiritual successes:
our moments of personal conversions. They share the ups and downs of the
journey with each other.

The Spiritual Assistant

I'would be remiss if I failed to underscore the importance of the Spiritual
Assistant role in the enrichment of Fraternities. The Friars or Spiritual Ani-
mators (religious, diocesan clergy, or certified Secular Franciscans) contribute
to the Fraternity by their participation as an equal member of the Executive
Council, provide ongoing formation, preside at the liturgies, and, most im-
portant, are present with us at our gatherings.

Conclusion

The very nature of the Franciscan charism begs for fraternity. Whenever
Seculars get together, fraternity is experienced. In the conduct of the business
of the Executive Council, fraternity is formed. Even though the National Fra-
ternity Council meets once a year, the meeting is always like an annual family
get together with newly-elected members being welcomed like long lost rela-
tives. Regional fraternities periodically conduct days of recollections or week-
end retreats. There, family is formed. At our recent Quinquennial Congress,
participants were divided into small fraternities for periodic sharing relative to
the daily presentations. By the end of the Congress we cared so much for each
other that parting was difficult. It is as if we are all related, all belong to a large
family, a family with Francis as our spiritual father.

But the basic unit of the Order is the local fraternity. This is the privileged
place where we are involved in apostolic and social activities, where we experi-
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ence spiritual growth, and where we experience family love. May St. Francis
and St. Clare and their communities continue to be an inspiration to us in our
life in fraternity.
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front The Franciscan Institute

PETER OF JOHN OLIVI ON THE BIBLE
Edited by David Flood, OFM, and Gedeon Gal, OFM

Peter Olivi read Scripture to discover what God was doing in history. Then he could
say what Franciscans should do. In this book we see Peter Olivi at work on
Scripture and get an insight into how he saw history unfolding and how it would
end. Study of Peter Olivi has suffered from a lack of critical editions. This book
meets a major need. The English introductions to the edited material give summa-
ries of the Latin texts.

$25.00 431 pages paper, 1997
ISBN 1-57659-128-x

NicoLAUs MINORITA: CHRONICA
Edited by Gedeon Gal, OFM, and David Flood, OFM

This chronicle is a complete and well-documented history of the 14th century
poverty controversy. It is not a critical edition, but a "sourcebook,” offering scholars a
large collection of fundamental and authentic documents and a history of the events
surrounding the controversy during the papacy of John XXII. The introductory
chapter and the summaries in English, written by D. Flood, provide an adequate
picture of the whole controversy for those who do not wish to read the extensive
Latin documentation.

$68.00 1238 pages hard cover, 1996
ISBN 1-57659-118-2

QUESTIONS ON THE METAPHYSICS OF ARISTOTLE
BY JoHN DuNs Scortus
Translated by Girard J. Etzkorn and Allan B. Wolter, OFM

An English translation in two volumes of the Latin critical edition of B. loannis Duns
Scoti: Quaestiones super libros Metaphsicorum Aristotelis, Libri I-1X. Follows the Latin
text paragraph by paragraph. The translators’ introduction provides helpful
backgound material.

Volume I, 558 pages paper, 1997 (Available February, 1998) ISBN 1-57659-160-3

Volume II, 625 pages paper, 1998 (Available late Spring, 1998) ISBN 1-57659-161-1
$75.00 two volumes; $40.00 each volume.

Francis oF Assisi; THE MESSAGE IN His WRITINGS
by Thaddée Matura, OFM

While many works on Francis tend to concentrate on his personality, this work
searches the body of literature that Francis left behind to guide his followers. It
offers a rich, balanced message that teaches a vibrant spirituality centered on God

and humanity.

$12.00 208 pages paper, 1997
ISBN: 1-57659-127-1
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FraNCISCAN LEADERSHIP IN MINISTRY: FOUNDATIONS IN

HistORY, THEOLOGY, AND SPIRITUALITY
(Vol. 7 of Spirit and Life Series)

Edited by Anthony Carrozzo, OFM, Vincent Cushing, OFM, and Kenneth
Himes, OFM

A collection of essays originally presented in March, 1993, at a seminar in Denver,
sponsored by the Holy Name Province of the Friars Minor. Includes papers by Anthony
Carrozzo, Vincent Cushing, Kenneth Hines, Zachary Hayes, Thomas Shannon, John
Burkhard, Helen Rolfson, William McConville, Michael Cusato, Michael Blastic,
Elizabeth Dreyer, Joseph Chinnici, and Mary Meany.

$13.00 245 pages paper, 1997
ISBN 1-57659-132-8

RETRIEVING A LIVING TRADITION: ANGELINA OF
MonNTEGIOVE, FRANCISCAN, TERTIARY, BEGUINE

by Roberta Agnes McKelvie, OSF

This work examines the story of Angelina and the religious movement associated
with her from within the tradition. It reads the source texts with a hermaeneutic of
suspicion and retrieval. What emerges is a greatly expanded and revised perspecitve
on the historical significance of Angelina as a Franciscan tertiary and Italian Beguine.
$13.00 211 pages paper, 1997

ISBN 1-57659-131-X

STOKING THE FIRE OF HoPE: FIORETTI FOR OUR TIMES
by Hermann Schaliick, OFM

A series of narratives witnessing to the life and service of contemporary Franciscans
in a wide variety of cultures and on many continents. Written by the former Minister
General of the Friars Minor from the broad range of his experience in leadership
ministry.

$12.00 175 pages paper, 1997

ISBN 1-57659-133-6
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FRANCISCAN FEDERATION

THIRD ORDER REGULAR
OF THE SISTERS AND BROTHERS OF THE UNITED STATES

ON FIRE WITH THE SPRRIT
FOLLOWING IN THE FOOTPRINTS OF JESUS

33rd Annual Conference
Second Joint Conference of the First, Second, and Third Order Regular
and Secular Sisters and Brothers in Leadership and Ministry.
Co-sponsored by the Franciscan Friars Conference and the
Federatdon of the Brothers and Sisters of the Third Order Regular.

August 17-20, 1998
The Hyatt Regency Hotel
Milwaukee, Wisconsin.

Keynote Presentations:
Nancy Schreck, OSE, and Dominic Monti, OFM
The Role of the Holy Spirit in the Franciscan Tradition
Nancy Schreck, OSF, and Mark Curesky, OFMCap.
The Role of the Spirit within the Trinity: Building Communion Skills

Breakout sessions:

Sharing the Anguish and Hopes of the Poor
Ellen Lamberjack, OSF

Sharing Resources from the Franciscan Federation
Kathleen Moffatt, OSF

Discernment and Spiritual Direction in the Franciscan Tradition
Robert McCreary, OFMCap., and Martha Ann McGinnis, OSF

The Contemplative Stance in Franciscan Life
Poor Clare Sisters

Work in the Spirit: A Franciscan Approach
Ed and Mary Zablocki, SFO

Franciscan Membership: The Gift of Religious Vocation Today
Franciscan Vocation/Formation Directors

Festive Banquet Program: Murray Bodo, OFM

Franciscan Federation
817 Varnum St. NE
P.O. Box 29080
Washington, DC 20017
Ph.: 202-529-2334 Fax: 202-529-7016
E-mail: franfed@aol.com

For further information, contact:

New from THE FRANCISCAN FEDERATION

A Program of Enrichment on the Form of Life of the
Sisters and Brothers of the Third Order Regular

+ The buman person is created to stand upright in the world, a living
reflection of the truth, goodness and loving power of God.

Zachary Hayes, OFM

Update on the speci
TOR Rule.

Regular Rule.
ues of living the values
hich define our Form

1998 Pn%tam dates:

May 23, 1998 — Marycres
June 20, 1998 — Felician Sisters,
September 26, 1998 — St. Francis A
October 10, 1998 — Cardinal Stritch®
November 14, 1998 — St. Joseph C
December 5, 1998 — Center of Rene

More in 1999.

Center, Denver, CO.
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™, TAU CENTER
A Place for Franciscans
to nurture and
strengthen their charism.
1998 Retreats:

June 28 (5:00 pm) - July 4 (noon)

A GUIDED EXPERIENCE OF CONTEMPLATIVE PRAYER

with Pat Kieler, SDS. An opportunity to be with God alone, to discover
inner silence and a unique call to prayer. Daily conferences based on the
teachings of John of the Cross, Teresa of Avila, and Thomas Merton. Cost:
$325.00.

July 24 (5:00 pm) - July 31 (noon)

CARRYING THE HERMITAGE IN OUR HEARTS

with Michael Higgins, TOR. An opportunity to uncover the heart and mind

of Francis as we experience our own need for quiet and our desire to be
. intimate and alone with God. Daily conferences based on Francis’s Rule for

Hermitages. Cost: $350.00

A twelve-week time of studs
setting for members and  of the Frar
to explore the meaning of the

Franciscan charism in today’s world.

For further information contact:

TAU CENTER
511 Hilbert Street
Winona, MN 55987
Ph. (507) 454-2993 FAX: (507) 453-0910
e-mail: taucentr@luminet.net

~\

Living LIFE Program
Inour August 9-22, 1998
d by:
Franciscan Teamed by
E , Joseph Rayes, OFM and
XPERIENCE

Madonna Hoying, SFP

An experiential program for any Franciscan from initial formation
through retirement. This program is aimed toward helping partici-
pants become reacquainted with Franciscan values, reflect on their
own experiences of faith, and rediscover enthusiasm for the
Franciscan journey.

Mount St. Francis

Colorado Springs, Colorado Cost: $875.00

Contact:

Sr. Madonna Hoying, SFP
2473 Banning Road
Cincinnati, OH 45239
Phone: (513)522-7516

EARTH CONFERENCE ‘98

September 26-27, 1998
Sylvania, Ohio

Jointly sponsored by the Sylvania, Tiffin, and Oldenburg Franciscans with the
Franciscan Federation of the Brothers and Sisters
of the Third Order Regular

L clehration of

Fhe Cunticle af 11¢ S

Presenters: Gabriele Uhlein, OSF and Bill Short, OFM

Prayer and Ritual; Keynote Addresses; Breakout Sessions;
Franciscans International Panel; Interest/Action Groups;
Liturgy; Evening Entertainment.

For more information please contact

Sister Rosine Sobczak, OSF
Lourdes Colle
6832 Convent Blvd.
Sylvania, OH 43560
Phone: 419-885-3211 ext. 220 Fax: 419-882-3987

E-mail: rsobczak@lourdes.edu




FRANCISCAN
INTERNSHIP

1999 PROGRAM 1999

in
Spiritual Direction
and
Directed Retreats

31st Session
March 26-June 19, 1999
Application Deadline - December 15, 1998

A three-month ministerial and experiential program
born out of the conviction that our Franciscan charism
enables us to bring a distinctive Franciscan approach
to our ministries.

Helpful to religious and lay formators, retreat directors,

parish and hospital ministers, contemplatives, missionaries,

community leadership, personal renewal.

Environmental Health Conference

» Graymoor Christian Unity Center
Garrison, NY
June 20-26, 1998
Linking pollution, injustice, and exploitation to human suffering!

Workshops by

Michael Colby, Exec. Dir., Food & Water, Inc.; Paul Connett, PhD, Coeditor, “Waste
Not”; Samuel Epstein, MD, Chair, Cancer Prevention Coalition; Paul Epstein, MD,
MPH, Assoc. Dir. Center for Health and the Global Environment, Harvard; Walter Grazer,
Manager, Environmental Justice Program, US Catholic Bishops’ Conference; Prof. Karl
Grossman, SUNY, author, “The Wrong Stuff: The Space Program’s Unclear Threat to
Our Consumers Union”; Attny. Andrew Kimbrell, Exec. Dir., International Center for
Technology Assessment; Peter Montague, PhD, Editor and Publisher, “Rachel’s Environ-
ment & Health Weekly”; Terri Swearingen, 1997 Recipient, “Goldman Prize” for N.
America; Pamela Tucker, MD, Chief, Health Promotion Branch, USATSDR.

Sponsored by the Secular Franciscan Order, USA

$295.00 double $375.00 single $75.00 deposit.
Checks to “SFO NEC.”

Complimentary shuttle between Graymoor and local train, bus, and air terminals.
Hearty vegetarian meals (fish and dairy included). Strategy session. Group discussions.
Contact:

Charles Spencer, SFO, National Ecology Commission, 107 Jensen Circle, W. Springfield,
MA 01089-4451. Ph.: (413)737-7600. E-mail: cspencer@mail. map.com

For more information contact:
Marilyn Joyce, osf; Tom Speier, ofm
St. Francis Center
10290 Mill Road
Cincinnati, OH 45231
Phone (513) 825-9300 « FAX (513) 825-1083

Employment Opportunity
SYLVANIA FRANCISCANS
ONE HEART FIRED BY THE GOSPEL COMPELLED TO SERVE

Director of Development

The Director of Development helps advance the vision and mission of
the Sisters of St. Francis. The director initiates new strategies, oversees
the implementation of programming, completes necessary research and
maintains relationships with the Sisters and public to gain understand-
ing and support of the mission. Qualifications include strong skills in
organization, management, communication, and interpersonal relation-
ships. Experience in fundraising, volunteer development, and organi-
zation of special events is desirable.

Effective: July 1, 1998.
Complete job description available upon request.

To apply, please send letter of interest and resume to:
Sister Jeanette Zielinski,
6832 Convent Blvd.
Sylvania, OH 43560-2897.




Franciscan

and his Conversions

Pisrre Brunetis, ofm
translated by Faul Lachance and Kathryn Krug

Translated from the French, Francois
d'Assise et ses conversions, this book is a
non-technical study which examines Fran-
cis’ conversion from a lay to a religious life.

95 pp. (paper) ISBN 0978-5 / $8.95

“ﬁ\b\ St. Francis of Asslisl

A Window to the Divine: 4{(‘4}
Creation Theology 4
Zachary Hayes, ofm

Originally published in 1980 as What Are
They Saying About Creation? (Paulist
Press), Fr. Zachary's study summarizes the

developments on the fundamental questions
concerning the theology of creation.

ISBN 0979-3 100 pp. (paper) / $9.95

St Francis of Assisl: Omnibus of Sources:
Writings and Early Blographies

Marion A Habig, ofm, ed.
The classic English resource for primary texts
on the life of St. Francis,
ISBN 0862-2 1665 pp. (cloth) / $64.95

Marriage: The Sacrament of Divine-Human
Communlon: A Commentary on St
Bonaventure’s ‘Breviloqulum’

Sister Paufa Jean Miller, fse
A new and original study of St. Bonaventure's
theology of marriage as it is expressed in his
Breviloquium.

ISBN 0967-X 268 pp. (paper) / $24.95

Studying the Life of Francis of Assisi: A
Beginner’s Workbook

William R. Hugo, ofm Cap.
A practical approach to primary Franciscan texts
for those interested in studying the life and writ-
ings of Francis of Assisi.
ISBN 0970-X 223 pp. (paper) $1795

Living the Incarnation: Praying with Francls
and Clare of Asslsi  Sistor Frances Toresa, osc
This book articulates the message of Francis and
Clare helping us to understand more clearly the
call of the Gospel in our lives.

ISBN 0971-8 135 pp. (paper)/ $12.95

Clare of Assisi:
A Biographical Study

Drawing from historical, so-

The Ethical Theory of John Duns
Scotus: A Dialogue with Medieval | D2ys
and Modern Thought

Ingrid Peterson, osf | (Thomas A Shannan)

ISBN 0966-1 151 pp. (paper) / $10.95

Collations on the Six

St. Bonaventure / José de
Vinck, trans. and ed.

The Collationes in
Hexaemeron represents

ciological, spiritual, theologi- | John Duns Scotus: Mary's Architect | the final synthesis of
cal, and ecclesiological | (Allan Wolter, ofm, and Blane O'Nei, ofn) | Bonaventure's thought as

backgrounds and special- | 15BN 0960-2
ists, Ingrid Peterson created

the definitive biographical | The Harmony of Goodness: Mutual-
ity and Moral Living According to John of Paris
Duns Scotus (Mary Beth Ingham, csj} :

study of Clare of Assisi.
ISBN 0964-H

90 pp. (paper)/ $10.95 | well as his response to the

controversy over the Latin
Averroism at the University

ISBN 0974-2
400 pp. (hardcover) / $25.95
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Christian Ethics: An Ethics of Intimacy
John J. Lakers, ofm

Reflecting a lifetime of work as a philosopher,
teacher, and counselor, Fr. J.J's monumental
study traces the Christian "metaphor of inti-
macy” through western cultural history, draw-
ing on studies in a wide range of fields in the
humanities and social sciences in order to
define a distinctively Christian ethics.

438 pp. (paper) ISBN 0972-6 / $16.95

To Cling With All Her Heart To Him:
The Spirituality Of St. Clare Of Assisi
Benet Fonck, ofm
Hiustrations by Kay Frances Berger, osf
A popular account of the life and spirituality of
St. Clare using Clare’s own words.
ISBN 09734 78 pp. (paper) / $10.95

Making the Journey with Christ: The Way of

the Cross Judy Sardello, sfo
New stations of the Cross for Secular Franciscans.
ISBN 0965-3 40 pp. (paper)/ $0.95

Acompanafido a Jes(is en su Jornada:
EIVia Crucis (Spanish version of Making the
Journey)

Judy Sardello, sfo / Gloria Sanchez, sfo, trans.
ISBN 0965-S 40 pp. (paper) / $0.95

Clare of Assisl Marco Bartoli
St Frances Teresa, osc, trans
Historian Marco Bartoli wrote this book in a lively
narrative style with the general reader in mind, as
well as scholars and Franciscans.

ISBN 0963-7 244 p.(paper) / $21.95

The First Franciscan Woman: Clare of Assisi
and Her Form of Life Margaret Carney, osf

A scholarly study of Clare’s Rule.
ISBN 0962-9 261 pp. (paper) / $12.95

The Pastoral Companion: A Canon Law
Handbook for Catholic Ministry
(second series, second edition)

John M. Husls, osm, jed
ISBN 0968-8 432 pp. (paper) / $20.00

GERMAIN GRISEZ

The Way of the Lord Jesus, Volume lil:
Difficult Moral Questions
Inthis new volume, Grisez answers 200 practi-
cal, moral questions raised by the readers of the
first two volumes.

ISBN 0981-5 927pp. (hardcover) / $35.00

The Way of the Lord Jesus, Volume II:
Living A Christian Lite
Responding to Vatican Il's call for renewal, Prof.
Grisez deals with the specific questions that con-
cern all or most Catholics, explaining the church’s
teachings so that its truth is clarified in the light
of Gospel values and a profoundly Christian hu-

manism.

ISBN 0961-0 950 pp. (cloth) / $35.00

The Way of the Lord Jesus, Volume [
Christian Moral Principles

Treats the foundations of Christian morality.
ISBN 0861-4 971 pp. (cloth) / $35.00

For more information on these and FHP
backlist titles write:

Franciscan Press
Quincy University

1800 College Avenue
Quincy, IL 62301-2699

Telephone: 217-228-5670
Fax: 217-228-5672
Web site: http:/imww.quincy.edu/fpress

155




ON THE FRANCISCAN CIRCUIT
COMING EVENTS 1998

Saturday, May 23-Tuesday, May 26
Harmony: The Gift of Clare and Francis, with Regis Armstrong, OFMCap., and Ingrid Peterson, OSE. At
Franciscan Retreat Center, Andover, MA. Contact: Franciscan Networking Seminar, 3722 SE Henry St., Portland,

OR 97202, ph. 508-851-3391.

Saturday, May 23
Rebirth of a Charism, Federation Seminar on TOR Rule. At Marycrest Retreat Center, Denver, CO (see ad, p.

149).

Friday, May 29-Sunday, May 31 . ‘
Franciscan Studies:The Difference Women are Making. Washington Theological Union. Regis Armstrong, M{ma
Calisi, Margaret Carney, Ilia Delio, Paul LaChance, Dominic Monti, Roberta McKelvie, Elise Saggau, Gabriele
Uhlein. Contact: Linda Dougherty, 6896 Laurel St.,, NW, Washington, DC 20012; ph. 202-541-5235.

Saturday, May 30-Saturday, June 6
On Being Simply Human. Retreat, with Michael Blastic, OFMConv. $350. At Tau Centet, 511 Hilbert St., Winona,

MN 55987; ph. 507-454-2993, fax 507-453-0910; taucentr@luminet.net.

Sunday, May 31-Saturday, June 6
Lord, Teach Us To Pray. A retreat with Berard Doerger, OFM. At Mount St. Francis, Colorado Springs. Contact:

Marilyn Uhing, OSF, 7665 Assisi Heights, Colorado Springs, CO 80919-3836, ph. 719-598-5486.

Saturday, June 20
Rebirth of a Chari Federation Seminar on TOR Rule. At Felician Sisters, Chicago, IL (see ad, p. 149).

Saturday, June 20-Friday, June 26 ‘
Envi tal Health Confi sponsored by Secular Franciscan Order, USA. At Graymoor Christian Unity

Center, Garrison, NY. (See ad p. 153.)

Saturday June 20-Friday, June 26 )
Heeding the Call of Jesus. A retreat with Joseph Rayes, OFM. At Mount St. Francis, Colorado Springs. Contact:
Marilyn Uhing, OSE, 7665 Assisi Heights, Colorado Springs, CO 80919-3836, ph. 719-598-5486.

Sunday, June 21-Saturday, June 27
Jesus at the Heart of Life: Discovering the Joy of Being Human. A retreat with Nicholas Lohkamp, OFM. At

Franciscan Renewal Center. Contact: Pat Meyer, OSF, 321 Clay St., Carey, OH 43316, ph. 419-396-7970.

Sunday, July 5-Saturday, July 11 .
Harvesting the Power of the Spirit. A retreat with John Petrikovic, OFMCap. At Mount St. Francis, Colorado

Springs. Contact: Marilyn Uhing, OSF, 7665 Assisi Heights, Colorado Springs, CO 80919-3836, ph. 719-598-5486.

Sunday, July 12-Saturday, July 18
The Way of Desire: The Human Journey into God, with Adele Thibaudeau, OSF, and Jerry Schroeder, OFMCap.

At Siena Center, 5635 Erie St., Racine, W1 53402-1900; ph. 414-639-4100, fax: 414-639-9702. -

Friday, July 24-Friday, July 31
Carrying the Hermitage in our Hearts, with Michael Higgins, TOR. $350. At Tau Center, Winona (see ad, p. 150).

Sunday, August 9-Saturday, August 22 .
LIFE Program, with Joseph Rayes, OFM, and Madonna Hoying, SFF. At Mount St. Francis, Colorado Springs

(see ad, p. 151).

Friday, August 14-Saturday, August 22 .
‘The Soul’s Joumey Into Ged. A retreat with Andre Cirino, OFM, and Josef Raischl. $400.00. At Stella Maris
R Center, Sk les, NY. Contact: Stella Maris Retreat Center, 130 E. Genesee St., Skaneateles, NY 13152

Monday, August 17-Thursday, August 20
33rd Franciscan Federation Conference. At Hyatt Regency Hotel, Milwaukee, WI. Contact Franciscan Federa-
tion, P.O. Box 29080, Washington, DC; ph. 202-529-2334 (see ad p. 148).
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Adm
BenLeo
CantSol
EpAnt
EpCler
EpCust
1EpFid
2EpFid
EpLeo
EpMin
EpOrd
EpRect
ExhLD
ExhPD
ExpPat

1LAg
2LAg
3LAg
4LAg
LEr
RC1
TestCl
BCl

1Cel
2Cel
3Cel

AP
CL
CSsD
Fior
Jav
LM
LMin
LP
L3s
Proc

SP

Writings of Saint Francis

Admonitions FormViv  Form of Life for St. Clare

Blessing for Brother Leo 1Fragm  Fragment of other Rule I

Canticle of Brother Sun 2Fragm  Fragment of other Rule II

Letter to St. Anthony LaudDei Praises of God

Letter to the Clergy LaudHor Praises to be said at all the Hours.
Letter to the Custodians OffPass  Office of the Passion

First Letter to the Faithful OrCruc  Prayer before the Crucifix

Second Letter to the Faithful RegB Later Rule

Letter to Brother Leo RegNB  Earlier Rule

Letter to a Minister RegEr Rule for Hermitages

Letter to the Entire Order SalBMV  Salutation of the Blessed Virgin Mary
Letter to the Rulers of the Peoples SalVirt  Salutation of the Virtues
Exhortation to the Praise of God Test Testament

Exhortation to Poor Ladies TestS Testament written in Siena

Prayer Inspired by the Our Father UltVol Last Will written for St. Clare

VPLaet  Dictate on True and Perfect Joy

Writings of Saint Clare

First Letter to Agnes of Prague
Second Letter to Agnes of Prague
Third Letter to Agnes of Prague
Fourth Letter to Agnes of Prague
Letter to Ermentrude of Bruges
Rule of Clare

Testament of Clare

Blessing of Clare

Early Franciscan Sources

First Life of St. Francis by Thomas of Celano
Second Life of St. Francis by Thomas of Celano
Treatise on the Miracles by Thomas of Celano

Anonymous of Perugia

Legend of Clare

Consideration of the Stigmata

Fioretti

Witness of Jacque de Vitry

Major Life of St. Francis by Bonaventure
Minor Life of St. Francis by Bonaventure
Legend of Perugia

Legend of the Three Companions

Acts of the Process of Canonization of St. Clare
Sacrum Commercium

Mirror of Perfection




