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special protection of the Immaculate Con-
ception. Besides the Cathedral Church in
the Vicariate of Bengasi, there are now
eleven oratories dedicated to Mary, the
most noted of which are the Marian
sanctuaries of Berca and of Messa. In
the latter the beautiful wooden statue of
Our Lady of the Mountain is venerated.
Every year on August 15 the faithful
gather there from the city of Bengasi—
about two hundred kilometers distant.
The city of El Marj also has a popular
celebration on August 15—the Feast of
La Madonna del Grane. There is always
a solemn triduum and a great procession
through the streets of the city.

The cult of Mary was introduced into
Tripoli toward the beginning of the Seven-
teenth Century, amid circumstances that
were truly Franciscan. The missionaries
went there to serve the Christians who
had been enslaved and forced to hard
labor under the Turkish rule. In a chapel
dedicated to Our Lady of the Rosary,
the missioner used to gather the people
at sundown, after their labor for the day
had ended, and instruct them in Christian
doctrine and morals. He also read to them
inspiring stories from the lives of the
saints in order to help them increase their

fervor and bear their sufferings patiently.

Then, before going to rest, they recited
prayers in common. In the morning they
arose early to assist at Mass. On feastdays
they were not permitted to rest from
work, but they were able to attend Mass
and to listen to a brief explanation of
the Gospel. In the afternoon they could
chant Vespers. On Fridays the missioner
preached a sermon, after which the people
adored the Cross and chanted the Stabat
Mater. The Feast of the Holy Rosary
was always celebrated with the greatest
possible solemnity. Even the Prefect
Apostolic attended the ceremonies, to-
gether with missioners from other places
and the few free Christians who lived
in the city for business purposes.
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On the Christmas of 1703
Nicholas of Chio, Prefect of the Mig
dedicated a small church to Saint|
of the Angels; and in 1857. Ferds
King of Sicily, donated a very !
statue of the Madonna and Child}
Saint Francis, Patriarch of the Mif
at her feet, together with Saint é
Patron of Libya. G
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i be a grand and profitable simplification of our whole spiritual
¢ is the means of coming to God on the precise road he has
for us. We would not be in danger of scotching his plans
s, or of putting on the brakes when he is drawing us to himself.
would take the preoccupation of planning out of our poor
« and leave it in the hands of the supreme Architect, in the
< of Christ our Pathfinder who has blazed for us the way into
heavenly sanctuary.

lOur heads are not clear enough, and often our hearts are not
re enough to take the burden. Our planning is ruined so
; by our prejudices, by our pride, our ambition, our love of
our dread of pain, our lack of self-knowledge. We would doubt-
 lay down for ourselves a very devious and tortuous path:
g high to flatter our pride, then dipping low to meet our
going dangerously close to the brink to avoid pain, and taking
busand chances because we do not know our own soul. If ever
bere to reach perfection under such circumstances, it would be
jlate in the day.

f There is a divine providence for this physical world, there is
ba providence for the world of the spirit. . .let providence have
pay. Finally, it is the child that takes its father’s hand and lets
f be led. The child does not lead its father except it is petulant,
ficious, spoiled. Francis Thompson describes such a child in
plations to its heavenly Father:

OUR MONTHLY CONFERENCE

Abandonment

For the Christian there is nothing in this world so con
beautiful, so logical, and so productive of peace of mind a
as total abandonment to God. We have a Father who is
wise, good, and provident; a Father who has an infinite
fairness, who is considerate beyond measure, who is concern
us with a divine solicitude. He is accessible always, even
wicked, provided we are penitent. We have a Father who
want to be feared, who always calls to us that we come to ‘f
have a Father, who though omnipotent, is not concerned
half as much as he is about his mercy, and who finds more g
pardoning the penitent sinner than in creating a univer
a Father, who though he can never really forget our iniqui
having once forgiven them, he will embrace his former ene:
bosom for all eternity.

Even when he chastises he is prompted by paternal
he is compassionate when he sees us under our merited 2l
There was a man at the Pool of Bethsaida who had been inf
thirty-eight years. He was waiting for the movement of
in the hope that he might be cured, but he could never}
in time. This man had been punished by God because of;
(cf. Jn. 5, 14) . Jesus, passing by, saw him; and though Jesu
had punished him, yet looking upon him he had compa;
offered him a miraculous cure. Dost thou want to get well?§
take up thy pallet and walk. 3

Is it hard to trust him? to leave everything in his hands ‘
it might be: health or sickness, success or failure, joy or sorry
or misunderstanding, praise or blame? It should not be
he tells us through St. Paul: We know that for those who
all things work together unto good (Rom. 8, 28). He tu
thing to our spiritual profit. Even with such hopeless .
material as our faults, provided we are not attached to
gathers for us the fruits of humility and the spirit of pj
employing them to dig a deep foundation and to raise uj
grand edifice. G

This simple and direct way, therefore, of trusting o ‘g
and serving him is to love and do his holy will in all thi '_
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“ “‘Why do you so clasp me,
~ And draw me to your knee?
Forsooth, you do but chafe me,
I pray you let me be:
I will be loved but now and then
When it liketh me?l’
So I heard a young child,
A thwart child, a young child
Rebellious against love’s arms,
Make its peevish cry.
To the tender God I turn:—
‘Pardon, Love most High!
For I think those arms were even Thine,
And that child was even 1.” "

k
4
B







230 A GARDEN ENCL L ARDEN ENCLOSED 231

: /
government of our lives, nor from cherishing the spiritual d1r

which might be given us. i
Let us, therefore, abandon ourselves entirely to God’s exy

providence in our regard and to the inspirations of the Holy e

nquest. The reward of his valor was marriage with the lovely Dona
pel, natural daughter of Don Pedro da Meneses, commander of
expedition and Portugal’s most powerful noble. The marriage
singularly happy. Equal in nobility of birth and in nobility of

This is the simple way intended for children, for we are his chil ], Ruy Gomez and Dona Isabel were bf)und together by a love
We have received a Spirit of adoption as sons, by virtue of § ot was firmly rooted'and grounded in C.hrlst. .Both were completel.y
¢ cry, Abba! Father! (Rom. 8, 15). Abba is a child’s ma 3 otefi to the Franciscan Or-der. A Friar Minor was always tl?elr
we <ry aplain and confessor; and it was always from among the Friars
at they secured preachers for their people and educators for their
jldren.
| Eleven children were born to them, all distinguished for solid
ktue and high achievement. Their fifth son, Juan da Meneses da
fva, who seemed destined for the most brilliant career of all,
hddenly changed his course and became a Friar Minor and a saint.
fe is better known as Blessed Amadeo da Silva. And Dona Beatriz or
Jeatrice, their eighth child, followed her brother in the way of holi-

address. The Holy Spirit himself, therefore, instructs us by '
that we are little children, Abba! Father! It is logical, then, ti
take the simple and uncomplicated way to the Father.
Life is short. It is prudent and wise to employ it well. Se
is a very dangerous thing; it is living after the instincts of thlS
of which St. John says, The world with its lust is passing away, }§ :
who does the will of God abides forever (1 Jn. 2, 17). Leave §
thing in the hands of God, and with the Apostle cry out confid
I know whom I have believed (2 Tim. 1, 12). A

Father Silvano Matulich,

i Ruy Gomez was knighted in 1420. He returned to Portugal for
fg.few years, then again took up residence in the fortress of Ceuta. It
5‘ as there, in 1424, that Beatrice was born. She was a child of grace
fnd loveliness. Spiritually precocious, she found contemplative prayer
s natural as play—and much more delightful. Christ in the Eucharist
ttracted her powerfully. More than once her mother found her
pt in prayer before the Blessed Sacrament, and had difficulty in
Ppalling the child to her surroundings. Her understanding of spirit-
, things was far beyond her years, for not only was Beatrice unusual-
}good and unusually beautiful, but she was also unusually intelli-
pt. The Friars who were appointed to educate her were always
jadmiration of their little pupil, and their pupil always equally
a ired her beloved teachers. Beatrice remained in the care of the
ars until she was about eleven, when the family again returned
Portugal. These early years under the close guidance of the Friars
e Beatrice the spiritual formation that was to lead her to the
pest perfection. At that time, when the doctrine of the Immaculate
eption was still disputed, Beatrice learned the arguments of
$ Scotus and embraced them with all the ardor of her young
- Meditation on this mystery inspired her with a longing to
Rte the virtues of the Immaculate Virgin—especially her spot-

A GARDEN ENCLOSED

One of the loveliest saints in the Franciscan family is Bea
Silva, foundress of the first religious Order dedicated to the I
ulate Conception. Unfortunately, however, she is one of th
obscure. Perhaps it is because her distinguishing virtues we
tience and self-effacement that her cult is so little known, oi‘f”
quiet virtues are more disconcerting than inspiring to our ¢
ous jet-tempoed age. Yet for that very reason she is truly a “
Today.”

Beatrice da Silva was the daughter of Ruy Gomez da
alcalde of Campo Mayor and Ouguela, and Dona Isabel de ”
The old chronicles tell us that when the Portuguese wrested}
from the Moors in 1415, Ruy Gomez da Silva emerged as her.

*The most useful biography of Blessed Beatrice da Silva is that of Fr. Rogeﬂ'
O.F.M., which is drawn from unpublished chronicles and other source muate :
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her vocation; she would, in time, become the foundress of an
nrder dedicated to the Immaculate Virgin. Above all, she was to
ersevere in the Seraphic spirit as she had done since childhood.
Only after the Friars had vanished from sight did Beatrice recognize
em as the Seraphic Patriarch himself and her beloved countryman,
Saint Anthony.

At that time in Toledo there was an ancient Cistercian monastery
alled Santo Domingo el Antiguo, where the Rule was kept with
exemplary fidelity. It was a well-known stopping place for the
Iberian nobility, and Beatrice sought hospitality there. ‘When
he understood that God willed her to remain for a time in this
monastery, she asked the nuns to accept her as a lay member of their
fhousehold.

For the next thirty years Beatrice lived in the holy seclusion of
 santo Domingo. Shortly after her arrival she began to wear a veil
 over her face. This, so the old writers tell us, was for a threefold
| purpose: to atone for the many tragedies her beauty had caused;
f to atone for her personal sins—for like all saints, she regarded herself
as the vilest of sinners; and to prevent further disasters. To the
i- end of her life no one, neither man nor woman, looked upon her
E face. Only at night, when she knelt before the Blessed Sacrament,
| did she raise her face unveiled to her Beloved. Even among the
exemplary Cistercians, the holiness of Dona Beatrice shone like a
' star. The nuns loved her, and she loved them in return, but she
 would never yield to their entreaties to become one of them. Al-
| though she observed the Cistercian Rule with the utmost perfection,
kshe would not profess it, nor would she wear the Cistercian habit.
EShe wore instead the plain garb of the ordinary middle class woman,
band did the ordinary work in the monastery—quietly, unobtrusively,
bbut with great love and joy in the Lord. This long sojourn in Santo
HDomingo was the trial by fire that was to prove her heroic patience.
Bhe had the promise, confirmed by supernatural occurrences, that
he would found a religious Order. Yet year followed upon year, and
Ro further sign was given her. She took no steps of her own, however,
but rather accepted this long trial as a means of annihilating the
ast vestiges of self-will, that Christ might be fully formed in her.
Chus she was content to let patience have its perfect work.

Finally, in 1484, the time of probation was ended. Beatrice

darkness. The time she spent in the service of the Queen had brg
her nothing but heartache and remorse. Now, if she had to djj
would at least die as she had always wished to live—as a sp «~
the Eternal King. Calling upon the Immaculate Virgin to A
her pledge, she vowed perpetual chastity. No sooner
pronounced the words than the darkness of the coffer was illumy
by a vision of the Immaculate Queen holding the Christ-Cif
her arms. Beatrice fell into ecstasy, and she was made to undé
that she would live to found an Order dedicated to the Im 0l
Conception. The habit of the Order was to be white, like th
the Virgin herself was wearing, with a sky-blue mantle likd
This was the promise, but the time and place of fulfillment
revealed.

Three days passed. Then, quite unexpectedly, Don ]
Meneses came to court to visit his niece. It was an awkward sig
for the Queen; but there was no point in subterfuge. She cogf
the truth—or a part of it: Beatrice was dead and her body 1
secret place ready for burial. The Queen herself conduc !
Juan to the coffer, and with her own trembling hands raised ¢
There lay Beatrice; but she was far from dead. She was in
alive after three days in the coffer than on the horrible nigy
had been forced into it. We are not told exactly what exp 2
the Queen tried to offer Don Juan. Probably none—for she ‘
that Beatrice had been kept alive by divine intervention,
thought of God’s wrath struck her with terror and remorse. ;
herself made no accusation. In fact, to prevent possible scandy
resumed her place at court as if nothing had happened. As §
decency permitted, however, she petitioned the Queen for§
from the royal service. b

Beatrice left Tordesillas sometime in 1453 and made
to Toledo. She was accompanied by three of the court la
sizeable escort of armed men. The company had not gone
two Franciscan Friars appeared on the road and signalled{
At first Beatrice feared that the Queen had changed her ‘
had sent the Friars to summon her back to court; but §
drew near she saw that they were strangers to her. One &
addressed her in Portuguese. The Friars' message was sof
surprising. They had come to tell her that she must not v
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1 was the Bull, miraculously saved from the sea and deposited safe
[ nd sound in the monastery. The Queen, rejoicing fully with Beatrice
and her nuns, ordered a fiesta to celebrate the miracle and a solemn
yrocession through the streets of Toledo.

But Beatrice had not long to enjoy her new happiness. The
third and last apparition of the Virgin warned her of approaching
death. “My daughter, ten days from now you shall come with me;
for it is not the will of my Son, nor is it my will, that you should enjoy
on earth that which your soul desires.” It was the last trial of her
bhatience and self-effacement—she would not even live to be called
Mother and Foundress of her Order, nor would she see it firmly
established. But Beatrice, as always, met the test with a joyful fiat. She
s00n fell ill of a fever, and knowing that death was near, she begged
her confessor, the Franciscan Bishop of Guadix, to allow her to be
E clothed in the habit of the Order and to pronounce her vows. Her
;._request was granted. Then, when the Last Sacraments were to be
f administered, the veil that still covered her face had to be removed.
. All twelve nuns and six Friars Minor were present at her bedside
| when the veil was raised, and all testified that the face of the dying
- Servant of God was of marvellous beauty. There was no sign of age,
f nor even of approaching death. The great dark eyes were luminous
 with a heavenly splendor, and the smooth skin seemed to radiate a
 soft ethereal light. Then a brilliant little star appeared upon her
;forehead and remained clearly visible until she drew her last quiet
kbreath. It was August, 1491.

b, The process of Blessed Beatrice da Silva was begun in 1638; she
s still patiently waiting, after some five centuries, for canonization.
Sister M. Frances, S.M.1.C.

was again visited by the Immaculate Virgin who told her the ,
had come for the founding of the Order, and that the means
soon be provided. A day or two later a royal visitor was anno '
and Beatrice stepped into the arms of Queen Isabel the Ca
daughter of the former Queen Isabel. It was the new Queen
visit to the all-but-forgotten Dona Beatrice. Remembering the st§
cousin’s beauty had made at court (Isabel had been a child th
about three or four), she commanded her to raise her veil. Bef
obeyed—and the astounded Queen gazed into the face of a
year-old woman that was as strikingly beautiful as a young 4
The Queen was convinced that the beauty she had looked
was something quite beyond the natural. If the loveliness off
face reflected the loveliness of the soul that vivified it, her of
was surely a saint and she, the Queen, would be her serva é
client.
Before the end of 1484 the Conceptionist Order was fold
Queen Isabel gave Beatrice one of the ancient Moorish palay '
Galiana for her monastery, and the neighboring church of Sa r
Twelve young noblewomen joined Beatrice, among the i
niece, Dona Felipa da Silva. ‘:k.'
Life in the beginning was difficult. The nuns observeéf
Cistercian Rule because Beatrice knew it best, having kept .}
thirty years, and because she feared that the Rule of the]
Clares, which she would have preferred and which was later ad§
was too rigorous for the delicate young noblewomen who s'f
first daughters. The nuns could pronounce no vows, howev
could they wear the religious garb, until the Order was approw
a Papal Bull of Confirmation. It was not until 1489 that the 14
for document was signed—the famous Bulla miracula of Ing
VIII. According to the chronicles, the Archangel Raphael to'§
Beatrice was deeply devoted, appeared to her in the guise of}
senger from Rome, telling her that the coveted Bull would soo$
her possession. Then came the report that the ship bearing
had been wrecked at sea and the entire cargo lost. The num
heartbroken, but Beatrice accepted the news with unruffled pa
‘She had waited half a lifetime to found her Order; she cou;
a few months longer for its approbation. Calmly she went abof
usual business. Opening a certain chest in which she kef}
monastery documents, her eyes fell upon a strange parchmern

SEEKING OUR FATHER WITH MARY

Our last in this series of Marian meditations based on the
itings of the Seraphic Doctor Saint Bonaventure happily coincides
the month in which we will sing of the Mother of God—"“Mary
Virgin has been taken to heaven,” there to reign as Queen
frown of glory in the hand of the Lord, and a royal diadem in the
d of God.! There are many facets to Our Lady’s queenship,
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and that displayed by Saint Bonaventure in his third interpreta‘
of her name is particularly pointed to our age.

- For she is a vapor of the power of God, and a certain
pure emanation of the glory of the Almighty God:
and therefore no defiled thing cometh into her. For
she is the brightness of eternal light, and the unspotted
mirror of God’s majesty, and the image of his goodness.

Wisdom 17, 25-26.

Saint Bonaventure proposes that we best imitate our B
Mother as Queen if we ourselves become rulers. Rulers o
senses, our passions, our every thought, in order that we might
according to the dictates of reason, thus obtaining our own salval
and the edification of our neighbor; for it is by so acting th
indicate our desire for and merit the praise and glory of God
self.? It would seem that we best appreciate Saint Bonavent}
tripartite admonition if we consider it directed to what fo
was the virtue of virtues—holy purity, which is the first pillar w|
needs be raised by any soul which would make itself a tem; i
God. Indeed it is impossible in his mind to attempt the wo
sanctification without this virtue.?

Saint Bonaventure’s words are- particularly meaning
us if we but recall that our holy Father Francis had uncommon}
for that purity which should be maintained in both the inne 3
the outer man. It is deeply significant too that the place which
Francis loved more than any other place on this earth, the p
Portiuncola—Saint Mary of the Angels—was built-up by him}
chosen as the spot to begin, perfect and consummate his n i
on this earth precisely because of his reverence for the heaf
messengers of purity, and especially because of his burni
for the all pure Mother of God.* If the most beautiful title
our Saint confers on his and our Father is Amator castitati
of chastity—we know that in giving us the Queen of Hea
the model of purity, Saint Bonaventure does no more than
to us the wish of our Seraphic Father for his brethren.

1Bonav., De Assumpt. B.V.M., sermo 5 (IX 699b).
2Bonav., De V Festiv., Festiv. 2 (VIII 91b).
3Bonav., De Donis 8.S., collatioc 9 (V 501a).
4Bonav., Legenda S. Francisci, ¢. 2, par. 8 (VIII 509a).
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If the flame of holy purity has grown dim in these our cold
days, it is because we do not appreciate deeply enough the brilliant
example given us in Mary’s being taken up to heaven to be its
Queen. And it is particularly the Franciscan heritage to see that
her emblem, the fleur-de-lis, is emblazoned on the standard of the
world, for she alone is the Lily of this Valley. It is our sacred duty
and seraphic trust to reawaken the hearts of men to the salient truth
that the Flower of manhood, Jesus Christ, stemmed forth from the
virginal decor of her who this day is led to the throne of heaven,
a most beautiful Virgin. 5

Without in any way depreciating the honest efforts of sincere
men and women who seek to free men’s minds from illness, it is up
to us to tell the victimized of the less scrupulous to rise from the
analyst's couch with its plush enticements to release the libido to
false love and get down on their knees and release their hearts to
true love. It is for us to silence the disgraceful din of a world gone
mad with egos and libidos, and intone the litanied praises of her
who reveals the thoughts of many hearts to God alone. This charge
becomes more real to us if we but realize that the silent but cen-
turied motto of Franciscanism is amor, and love cannot be but
it proceeds from a pure heart.?®

The world is waiting for us, and God knows that we need have
no fear in coming to it. All the world is crying for its Mother—its
Queen—to whom it can pour forth its heart. The very evil of the
day proves this beyond doubt. If woman is today glorified as a god-
dess it is only because man is searching for that woman who is the
Mother of God.

In going to the world with the message of purity, Saint Bona-

L venture would have us prepare ourselves well lest we be contami-
i nated by the very vice we are commissioned to destroy. For him our
' hearts are our homes, our castles, but it is the castle that is well

fortified that does not have to fear attack. And what is the forti-
fication of our hearts> The wall of chastity and continence, en-
closing and defending the heart against the unceasing and bitter

- onslaught of satan.” In a word; Saint Bonaventure reminds us that

our love is totally God’s, and nothing, above all love, is able to come

5Bonav., De Ann. B.V.M., sermo 2 (IX 660ab).
$Bonav., Sent. II, d. 38, dub. 2 (II 895a).
"Bonav., De Sanctis, de S. Bartholomaeo, Ap. (IX 572a).
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It happens frequently enough during the span of one’s lif
to be jolted out of 2 comfortable complacency into trial and pro
Perhaps a particular situation considered well under control
awry, or something taken for granted becomes a luxury becat
its sudden scarcity, such as water during a drought, and then
is struggle for what really should be within easy reach. I
justifiable complacency on the part of man when, having emp
the normal precautions against mishap, he feels sure of sed
whereas it is a false complacency when there exist limp
arguing for its presence. As Franciscans, it is quite possible
guilty of a false complacency concerning a subject that sha
as close and as familiar to us as our weak human nature.
that is the very reason why Franciscanism can be taken so m i
granted—its accoutrements surround us every day—and it
until we are, for example, asked by a youth, “Father, w
Franciscan?” And, “Father, what’s the difference between a .
can and a Jesuit or a Dominican?” that we may find ourselveg
ing for words to express an idea or ideal which has suddenly 1§
quite hazy and elusive. We may find, too, that our answemj
from what it should be and that whereas we really should
to the youth a full and vivid picture of what a Francis
leave him with a miniature and uncertain impression. I
any appeal on the part of the youth for the Franciscan O
basically an attraction for an individual pleasing personality,
in black or brown, girded with a knotted cord. However,
canism should not and cannot be made to depend for its
and appeal, its force and ideal upon the slide rule of an in
attractiveness based upon each onlooker’s norm of wha
does not meet with his fancy.

Franciscanism is one definite, concrete thing: it is a dis
and noble way of life lived by countless men and women th:
the world in the same spirit and ideal as one man liveds
town called Assisi. It is at one and the same time a life atl§
digious movement, propelled by a dynamic restlessness ¢
above all creation to the Creator and finds therein the on
source of life’s meaning and fulfillment. As if in imitatich
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Divine Master’s succinct summation of his basic principles: He who
is not with me is against me—Without me you can do nothing— ]
am th_e Vine, you the branches— the Franciscan motivating idfal is
contained in the brief exclamation, My God and my all! In it is
implied all the mystical and ascetical writings of the ages: the ‘how’
of sanctity, the ‘why’ of surrender and immolation, the ‘therefore’
of salvation. It is the core of Franciscanism and the heartbeat of the
Franc%scan. Remove it, deaden it, substitute it, diminish it and
Fr_anc1scfm entity is either entirely lost or it assumes a split person-
ality 1.vh1ch attempts to function in an exalted mode of life without
knowing why, and, therefore, suffers from a basic confusion that
is only ten.lporarily anesthetized by an overdose of work or play
Franciscanism or the Franciscan vocation is a very particuiar
kind of life. It is not Dominic, not Ignatius nor Benedict. It is

| Francis. ‘““My Brothers, my Brothers, the Lord called me to travel the

paths of humility and simplicity and with me all those who want to

 follow am.i copy me. Do not then speak to me either of the Rule of
-St. Benedict or of St. Augustin or of St. Bernard or of any other.”

- (Spec. perf. c. 68)

The discerning adolescent who asks, what is a Franciscan?
or the novice who is to be instructed in the school of Franciscan.-
j’1§m can only be done justice to by a precise, sympathetic presenta-
ftion—according to the mental capacity of the recipient, of course—
of that which converted Francis Bernardone into St. Francis of
Wssisi. The fact that this little poor man of God is by far the most
b loved saint in the church’s galaxy of the canonized, not onl
jmong Catholics but non-Catholics as well, should deter anyone fron};
.oneously_ theorizing on the impossibility or impracticality of
Just categorization of Franciscanism for all seekers and questioners
ithout any awareness of the ascetical process involved in the pr. .
ction of this Francis of Assisi, mankind has been attracteci) 3;
fm by one or more of the lovable qualities resulting from it, so
pt, for example, he has frequently been given the place of ho,nor
a flower or animal show in recognition of his love of nature, That
8 engaging love of nature was a consequence of his love of God
_ .fact that should be propagated in this age of seeking but not
ling, of progress without peace, of fear without hope. This
gnetism of St. Francis to draw such a variety of followers into
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his camp is in itself the most compelling argument for the unive '
appeal of Franciscanism and the unblemished presentation of }
basic cause of that appeal. It is not enough to say that Francis loy
God; it is why and how he loved him that is the life’s bloodd
Franciscanism. From this alone comes the beauty, the lovablen
the magnetism, the appeal, the happiness and equanimity of Fra )
canism. Not to accord it full justice is to extinguish a beacong
darken a lighthouse. ¥
What makes Franciscanism unique in every respect is the
that it is primarily concerned with Infinite Love. Hence
imbued with a glorious optimism that has its feet firmly plany
not on solid ground, which is the false security of the world,
in heaven, which is the security of the saint. Keenly aware of of
own infirmities, it nevertheless basks in the sunlight of God’s m
and love. “You are charity and love. You are joy and gladnes
protect. You guard and defend. You are our eternal life, great:
wondrous Lord, God Almighty, Saviour merciful” (Op. 124)
Franciscanism emanates happiness because its gaze is'
focused on Infinite Happiness. As an archer aims his arrow to
the heart of the target, so does Franciscanism direct its atte
on God. The archer studies his target, the distance involve
condition of his bow, the hazards to his success, such as win
shadows. Franciscanism studies God as love; it delves deepl
the mercy and goodness of this Infinite Love; it measures
tance between man and his lover, recognizes the innum
gestures of God’s love towards mankind, is aware of the evil h
that tend to thwart those gestures, and thus its heart is li
arrow in constant flight upwards to Eternal Love. Actually, ¢§
Franciscanism is the perfect application of the simple catechf
answer to the reason for man’s creation: ‘“Man was created to K
God, to love him and to serve him.” And so, the discerning ad§
cent who seeks to know what a Franciscan is, and the novice who
be instructed in his attributes, have their basic answer in thi
pose of man’s creation. That is the seed that must be firml
carefully planted in the mind and heart of the questioner.
daily living of that purpose with full intent and effort is the
of the seed into a bloom of beauty. As long as the seed is nou
and protected by a persistent concentration and appreciati

Infinite Love, it will unfailingly produce the reflection of t.hat love.
Hence its automatic appeal to mankind, even without a
xnowledge of its cause; for it is love alone that decorates the
world with true beauty: a world which otherwise would be un-
bearable in its bleakness. It was Infinite Love that redeemed the
world and gave it the warm consolation of hopeful promise: Noth-
ing less could have achieved such a conquest, and by nothing less
| (han the embrace and requital of that love can eternal g101ty be
reflected in the life of mankind. Franciscanism is the cont1n1.1a1
| embrace and retaliation of Infinite Love, the consequence of which
is an altruism of limitless charity. It is, therefore, patient, is.k.ind,
envieth not, dealeth not perversely, is not puffed up, is not ambztzou.s,
| seeketh mot her own, is not provoked to anger, thinketh no evil,
' beareth all things, endureth all things. (I Cor. 1-8) “I counsel,
| ,dmonish and exhort my friars in the Lord Jesus Christ, that when
they go about in the world, they should not quarrel, argue nor
i judge others; but they should be meek, peaceful, modest, gentle,
and humble, speaking becomingly to all” (Rule, ch. III).
; Love cannot do otherwise. These are all the tendernesses be-
' stowed on a loved one, and Franciscanism is concerned with nothing
else than its loved one, who is Christ and all mankind for whom he
 had so much love that he gave him the gift of his life. It is understand-
i able on this basis that Franciscanism treasures every word utteer
' by Christ, and seeks to fulfill its every nuance. “The rule ;}nd life
of these brothers is this, that they live in obedience, in chastity, and
 without property, and follow the teaching anfi the. f(.)otsteps of our
i Lord Jesus Christ.” (The Rule) If at any time 1t 1§ pl.reo.ccupmd
Fwith sadness, it is only because it cannot be the perfect disciple a:nd
 return Christ’s love as completely as Infinite Love. Its own oﬁen’ng
to God, therefore, is considered picayune in the light of Inﬁmt‘e
Love which it continually contemplates, and, as a result, there 1s
in Franciscanism a genuine humility. “I want this brotherhood to
be called the Order of the Lesser Brothers.” (Vita prima-38)

It is humble because it cannot return as much as it receives,
nd so, it is a lover who is ever trying more perfectly anfi more
ompletely to retaliate the Infinite Love 1-)estowed_ upon it from
1 eternity. But this humility is not depression nor is it the sadness
bt hopeless melancholia: these are contradictions of love, not a




246 SUNDAY MASS IN MEX{#

P SUNDAY MASS IN MEXICO 247

consequence thereof. Rather, it is forever joyously overwhelmeg
the realization that it is the recipient of supreme love, and it » which they knew so little and probably cared to know less. There
in the warmth of its undying fire. Thus, Franciscanism accen i were young women, full of life and hope. Some of them were dressed
the positive: love, beauty, happiness, faith and hope, merc in w‘hlte in honor of the Blessed Lady, “La Virgen”, as they. fondly call
understanding. It is as proper to man as his nourishment, fo her in wh'om they see the only true .exemplar of all that. is holy and
the life that he is meant to live: knowing God and servin ’ " beautiful in womanhood. And hOV.I right they are! Mary is the Queen
cause he loves him. When its fulfill i< achi _serving of Fhe only })eauty contest they will ever know, and why should they
ment is achieved, it is as re desire anything else in this world and the next? Then there are small

to ma.nkm.d as the relief of a soft summer’s breeze. That boys and little girls—crowds of them—sneaking their way through their
Franciscanism cannot and does not limit its fold, but bec elders so that they might be near the place where the Great Miracle, as
every man to realize the purpose of his creation and exig their mothers have told them, will take place. Some are bare-foot, others
through one of its three Orders. Franciscanism, then, is at ' in rags, but their dark gleaming eyes are a spectacle for men and angels.

the same time a gift to God and a gift to the whole world. What little space there is left in the aisles is eagerly occupied by men
Fr. Celestine Regnier, O.F. and women who, instead of walking, prefer to make their way on their

knees toward the Altar of their living God.
There is deep and reverent silence; even the little ones in the
arms of their mothers seem to sense the sacredness of the hour. When Holy
Mass begins, the organ starts and the best violinist in town (which is not
saying much) renders the accompaniment. They play a merry tune;
| they even try a classic melody. It is all the musicians could gather; and
SUNDAY MASS IN MEXICO the people love it. I have an idea that the Lord above loves it too. Then
 the children, and those that can, sing a hymn to “La Virgen”. The

rhythm is poor and rather irregular, and the voices are untrained, but
| their hearts are tuned to the Son of Eternal Love, and that is all that

E counts.

It was the Fifth Sunday after Easter. I said Holy Mas
o'clock in a little town of the Province of Jalisco. The Church

signs of ancient glory. Built by the Franciscan Friars in the sig ;
century, it had been badly damaged by ruthless invaders; but,:d ,_ Before Mass the old tower bell was rung. It sounded as if someone
the firm hand and strong will of the present Pastor—a Friar; b/ . were banging a hammer against a worn-out brass rail. Still the people
modern type—the building showeddefinite signs of improven | loved the sound and understood its full meaning. At Consecration, the
will probably soon regain some of its pristine beauty and  old and only Time-Keeper in town banged again and the altar boys
Meanwhile, the two Fathers and two Brothers attending it are]  chimed in with numberless smaller bells. And with what gusto they
out a miserable but contented existence in a few little rooms in swung their instruments up and down, up and down, as if saluting a
of the Church that were left them by the invaders. great Prince. And, I mused, are they not doing exactly that? Instinctively,
The Church was crowded to capacity. What a gathering! | 1 was reminded of the children’s Hosannahs when the Saviour entered
warm the coldest heart to see this motley but devout multitude* Jerusalem, sitting on an ass. And to make things realistic, a lonesome
knees in wrapt devotion and attention. There were peas fdonkey waiting outside for his master moanfully joined the chorus.
sunburned rugged faces, holding their large sombreros rev rue, the Mexican loves noise, and I daresay the Lord does not despise
their hands. There were mothers, their heads covered with blad it. After all, it is the widow’s farthing.
some with a little tot on either side and a smaller one in | When Holy Communion came, the whole church seemed to be in
There were sturdy young men, dressed in shirt and trou motion. They thronged from all sides, old and young, the few of higher
ptanding and the many more whose poverty was apparent. Most beauti-

glowing eyes—forgetful of the world outside—were riveted
altar where they saw the only ray of real hope in this vast ",v 1 of all were the parents with little ones on f:ither .side. One motper
held a sleeping baby in her arms. A father received with great devotion
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while the little one in his arms looked earnestly, following the !
Host to his father’s lips. He seemed to say: “Why does dad not g
this white precious Morsel with me, as he always does?” To me‘
incident was the most powerful lesson in Parent Education that I3
ever witnessed. All the while I could not help thinking of the sce
the Gospel where the poor, the sick, the afflicted and the chil
thronged to the Good Master of Nazareth to receive help, consolf
and joy of heart.

Yes, the Holy Gospel of that very Sunday told the whole story]
the Exegesis that we have learned, and all the books of Asceti
Spiritual Theology have failed to equal the true interpretation §
could be witnessed on that morning in this little town hidden i
among the rugged mountains of Mexico. The Gospel was that of 9
John 16: 23-30, where Our Lord says to His Disciples: Amen, amen, |
to you: if you ask the Father anything in my name, He will give it to {
The text was read to the congregation in the soft musical languagl
Spain, and all eyes fastened on the priest’s lips. Did they understd
Yes, they understood, far better than many words have ever been ungf
stood in our most famous lecture halls or in our most celebrated mg
politan cathedrals. It was the perfect setting for the Latin saying: 1
ad cor loquitur (the heart speaks to the heart). Here the very wd
that came, two thousand years ago, with crystalline sincerity fy
the great Heart of the Saviour of mankind, flowed straight and e 5
as if they were being uttered by those same sacred lips at the very o
ment, into the hungry hearts of these simple Mexican people. But, af}
all, are they so simple? It would seem that their simplicity surpasses |
the wisdom of the wise; and that this humble folk of a down-trodd
nation has indeed chosen the best part which will not be taken away

For some time after the words spoken by the Apostles on tH
occasion lingered in my mind: Now thou speakest plainly, and aq
not speak in parables. Now we understand that thou knowest all thing
and that thou hast no need that anyone tell thee. By this we belief
that thou hast come forth from God. It was not telepathy, but the sig
of what was before me and all around the Altar that impressed me, v
than ever before, that the words of the Divine Master are spirit and
indeed. God bless—He cannot help but bless— the people that sy
believes in all simplicity and humility, in the truth of our Holy Fai
Thanks be to God that this people, in spite of or because of its crij
persecutions, has not yet learned to draw from the cisterns of modef
unbelief or make-belief, but still quenches its thirst at the fountain
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ping waters. Here is an eloquent example of \A.rhat our Holy Faith really
Here indeed the Heart of the Master speaks, in a la,nguage‘more power-
ul, penetrating and convincing than all the worl'ds learning, to those
ihat seck Him and love Him, even the least of His brethren.

Fr. Thomas Plassmann, O. F. M.

A FOUNTAIN IN THE HOUSE OF THE LORD

St. Bonaventure—Sermon IV on the Assumption

The little fountain which grew into a river, and was.turned into a light,
5‘ and into the sun, and abounded into many waters, is E.sther, wh(.)r.n the
}  king married and made queen (Esther 10, 6). The eminent nobility of
Our Lady so far surpasses the bounds of our understanding that words

become insufficient to describe it. So it is that the Holy Spirit, who
filled her with the charismata of virtues, when speaking through the
Prophets and other teachers in Holy Scripture,.pralses her in many waysci
sometimes through clear phrases, at other times through .ﬁgures' an
metaphors. Thus our text, although it is said of Esther in a vision,
applies in a deeper and more complete way to the Blessed Virgin since

* Esther in name and in deed foreshadows Our Lady. The name Esther

means both “prepared in time” and “raised up for the people;” Esther was
the wife of Assuerus, the prince of monarchs, and. became queen when
a young girl. In this she typifies the Blessed Virgin who was prengred
in time, raised up for her people and espoused to the King _Of ngs
in order that she might become the Mother of God. Thus this text is
applied to her for here she is shown as full of grace and appears un.der
the figure of the fountain, the river and the light, and is thus praised

t because of the graces she received.

You must understand that the Blessed Virgin is called a fountain by

| reason of the origin of all good things. This origin is principally 'frqm
i God, then through Christ; thirdly, it overflows into the Blessed Virgin,
¥ and thus she is called a fountain; lastly, it is said of any person Who
E pours forth to others what good things he has received from on high.
i The name of fountain belongs primarily to God the Father: As the
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hart panteth after the fountains of water so my soul panteth after t ¢
O God! From this fountain as from the first source we receive tal
graces and whatever else we possess. Thus Saint James says: Every &
gift and every perfect gift is from above, coming down from the F
of lights; and the Psalm: For with thee is the fountain of life. God
indeed the fountain to which all good men hasten and which al
evil despise, as Jeremias says: For my people have done two evils:
have forsaken me, the fountain of living water, and have digged to t
selves cisterns, broken cisterns that can hold no water. This founiy
channels His tributaries and streams through Our Lord Jesus Chg
who is called a fountain flowing from heaven to earth. He flowd/
heaven as the Uncreated Word; for The Word of God on high ..
fountain of Wisdom. He flows on earth as the Incarnate Word: He
shall drink of the water that I will give him shall not thirst for
But the water that I will give him shall become in him a founta
water springing into life everlasting. It is characteristic of a stream
it rises as much as it descends: so too this fountain, as it descends:§
the womb of the Virgin to receive flesh, so it ascends likewise:
glory above the choirs of angels. He is the fountain to which Chri
must run to drink the waters of graces: You shall draw waters wit
out of the Savior’s fountains.

The third fountain, into whom the Word of God overflows, &
glorious Virgin of whom it is said: 4 little fountain grew into a |
river. The Blessed Virgin is compared to a litlle fountain, a I
fountain, to a sealed fountain and to a fountain that overflows i
full stream.

I say first that she is compared to a small fountain because o
prerogative of humility. In the vision of Mardochaeus, the little
tain grew into a river. The smallness of that fountain is merely ex
for it increased interiorly: He who humbles himself shall be e
As much as one exalts himself and is carried away with himself
glories in himself, so much is he found wanting, corrupted and brg
low. But anyone who humbles himself as did this small girl will
greater in the kingdom of heaven: for although she is the Mo
God, she wished to appear small in her own eyes. This is the be;
of the Christian vocation, as Saint Paul writes to the Corinthia
see your vocation, brethren, that there are not many wise accordif
the flesh, not many mighty, not many noble. But the foolish th
the world hath God chosen, that he may confound the wise; a
weak things of the world hath God chosen, and the things t
not that he might bring to naught the things that are. God thus

favorably on the humble. It is no small praise, then, to say of the
Blessed Virgin that she was a small fountain, small by reason of her
own self-evaluation; she was indeed great but small in her own eyes, for
per greatness consisted in despising great things. _

Secondly the Blessed Virgin is compared to a living fountain
pecause in no way is she wanting in sanctification; she is the fountain
of gardens, the well of living waters, which run with a strong strea.m from
Libanus. That is living which has in itself the principle of its own
conservation: hence a fountain is living insofar as it flows continual}y.
Because of her unceasing devotion and her continual communion with
the origin of all sanctification, the Blessed Virgin possesses an uin-
failing sanctification. From her flows continually the works of sanctifi-
| cation because she is continually full. But when a font ceases to produce,
it loses its worth as a source. What kind of fountain are we? There are
some men who are foolish enough to refuse to accept anything and
communicate it to others. Others are worse, for like misers they refuse to
share what they have received; while the proud do not feel they have
| received their learning from God and yet they wish. to tea.lch .ot.hers:
i They are fountains without water and clouds tossed with w.hzrlwmds, to
| whom the mist of darkness is reserved. As lacking doctrine they are
' like fountains without water; when they propose fantastic arguments
they are like clouds tossed with whirlwinds; and just as c10}1ds generate
not tranquility but a storm, so they with their foolish reasonings ge}lerate
a tempest. If you have understanding, instruct your neighbor; if not,
L put your hand over your mouth. You should not make yourself a
| teacher of that which you do not know. I would call myself a f?ol
L if 1 were to attempt to take another’s pulse,- since I have not studied
I medicine. .

Thirdly the Blessed Virgin is compared to a sealed fountain because
of her integrity: A garden enclosed. My sister, my spouse, is @ garden
enclosed, a fountain sealed up. The closed garden and the sealed f.oun-
 tain thus mentioned together show that if one wishes to have t.he virtue
 of chastity he must also have the charm of modesty. Thes.e t.hmgs.ha:ve
 closed the garden of the Virgin: She who was fecund remained a virgin;
a closed garden because she was intact, unstained and u.ndeﬁled; a
ealed fountain for she had been closed to man. The Scriptures call
er twice a garden enclosed because she possessed the strictest self—restraint
and the most beautiful modesty. If anyone is pure, he does not give
himself to the filth of vice. Such self-discipline restrains the taste, guards
e sight, and closes the hearing that it may restrict the sense of touch
hich so often brings out the brute in man.
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Fourthly, the Blessed Virgin is compared to a fountain ﬂowing?.
a full stream because of the liberality of her mercy: In that day §
shall be a fountain open to the house of David and to the inhabd
of Jerusalem for the washing of the sinner and of the unclean wif
The fountain which is thus open is the Blessed Virgin who purgel

es remain only peripheral to the center which is God s less real
d intense than the activity of Clare which sprang from the very

enter of all things: God. . ’
From Clare, we can learn to pray. Prayer is the openi'g of one’s

: wn being to God; but it is God Who does the greatest work—even

frees the Saints from sins committed and from the concupisif ]| Man’s part, though important, is relatively very small. To open
which lead to sin. Hence we read in Joel: 4 fountain shall come; e's soul to Go d, to watch and listen for His word, is to be as wake-
fron} the house of the Lord and shall water the torrent of .thorns, 1 to the needs of the hour as Clare was, and yet as unperturb?d as
O e For there are many who al'though t-he-y are like thc! ] The pinnacle of her inmost longings glowed with the Divine
made chosen trees through their trust in the Virgin. For there is he. pinn B ents of grac and per.

a sinner so thorny and hard that will not become a holy tree if h# ight as, opening her heart fu}ly to the tor gr  ovimd
to Mary. If we fly to her, we will receive her mercy. A figure of evering unshaken and firm in her vigil of prayer, s . gly
is in Genesis: Eliezer the servant of Abraham said: Behold I sta,.,‘- asped in their fullest meaning the conten.t of the Divir®¢ W 1spfer-
the well of water, and to Rebecca: I ask you, young maiden, for a 4 ngs. Are we thus able to listen and to v\.ralt?. Do we -have time for
of water. She answered: Drink, my Lord, and I will also draw o} od, or have we become deaf to His voice in the din and cl.amor
camels. Though this surprised him, we find her a figure of Our of earth? Have we even lost the use of the organ which perrfnts us
for' as often as we ask her help, she will give us to drink: To hi » perceive the quiet voice of G od? Do we open in prayer Our lnm'ost
thzrfteth, she says with her Son, I will give of the fountain of th b earts or merely our lips and a limited space in our hearts? Like
of e freeh. Lt s go (o herl | iClare, do we give Him the “glowing pinnacle of our ipmost long-

Fr. Vincent de Paul Sullivan, O.F. M. . L,

Lings''? . e th .

The prayer of Clare always turned on Christ. Like that o
 Francis, her prayer embraces most particularly the Sa?r.ed Hl}manlty
 of our Lord which supplied her spirit with an unfailing stimulant
for contemplation. “The Son of God has become our Way; and
our Holy Father Saint Francis, His true lover and.follower, has
btaught us that way by his word and example.” With Jesus, .she
suffered and endured; with Him, she loved and felt compassion;
jwith Him, she longed to be united in her prayer. A.nd Clare tells
the people of today that our Divine Lord likewise wisheS to be the
bower and force in our own lives. But what does Christ signify to us?
Do we feel with Him, and does His life lay hold of ours? Do we en-
plure all things for His sake? Is He real to us, or shadox.wy and elusive?
Clare’s flight from her castle home to the Portiuncula, where
Francis and his Brothers received her with burning candles a}nd led
ber to the altar, is symbolic in her life. She gave nerself Cntlrely. to
od. “To God alone, Clare desired to consecrate herself, making
f her body a living temple, and zealously endeavoring t0 make her
oul worthy, by the practice of virtue, of being wedde'd to the great
King.” God alone was the end of her striving; He 1s the All she

THE MODERNITY OF SAINT CLARE

Has the virgin saint of seven hundred years ago, she who
forty-one years of hidden life in the cloister, a message for the
restless people of the twentieth century? Are not the monasterig
Poor Clares today an outmoded remnant of the past, anachr
in our present day of speed, industry, and efficiency?

Clare’s one desire was for God; her one concern was for §
And God remains the modern need, the One Who alone sufficl
Clare so well knew. Because Clare was convinced that in
things realize their final end, she is unquestionably “up to daf
modern with a greater modernity than the achievements of ind
economy, and politics which collide with the Almighty because?
attetpt to remain outside Christianity. Clare wanted God al§
therefore, she embraced the universe. The activity of moderns wi
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We see that this woman ot the thirteenth century is OUR MONTHLY CONFERENCE
modern than we had realized, just as are the silent, hidden,
strange monasteries of her daughters. She shows us that no ex 4
progress, no mechanical or industrial art, no fashions or multip]
of accomplishments are the things of greatest value—but only

entire gift of self to God. Clare calls to us of today: take God sef

All of us, priests and religious alike, labor for the extension and
be firm establishment of the kingdom of God according to the
gture of our particular calling. A greater or lesser field of labo'r
s to the lot of the various vocations, for to each one of us grace is
Iy! Let Him be your greatest concern, your most burning anf gven according to the measure of Christ’s bestowal (Eph. 4, 7). Fach
Lothar Hardick, ¢ hust exercise the function committed to him, ministry, in minister-

Rev. Mother M. Immaculata, P.C. {f ' 'g; or he who teaches, in teaching; he who exhorts, in exhorting;
who shows mercy, with cheerfulness (Rom. 12, 7-8). The well-
peing and increment of the Mystical Body to which we belong
Mepend on the full and healthy functioning of every member. T‘}.le
f4rst function is our personal sanctification, as the Apostle puts it,
10 practice the truth in love, and so grow up in all things in him who
 is the head, Christ (Eph. 4, 15). If then, we are to contribute our
 share to the building-up of the Body of Christ, it will be achieved
| only if we pursue our own sanctification and if we are devoteq to
| prayer. In the present conference let us consider this from the view-
| point of the priesthood, for it can thus be more clearly illustrated,
‘though, with due regard to difference of vocation, the following re-
¥ flections are equally applicable to religious.
. There is no doubt that the vast majority of priests are full of
 2eal for the glory of God and the salvation of souls. This is as it
f should be. It is the natural instinct of a Catholic; in the priest, it is
 manifestation of the grace of ordination which is dynamic: you shall
witnesses for me in Jerusalem and in all Judea and Samaria and
Joen 1o the very ends of the earth (Acts 1, 8). In fact even today,
T spreading and defending the Gospel message many suffer even to
onds, as a criminal (2 Tim. 2, 9) . We realize that there is so much
_v be done: there are holy souls looking for direction and encourage-
PeNt, and the lukewarm who need to be led to fervor, and lapsed
Mtholics to be reclaimed to Christ, and the multitude of non-Catho-
$ who are wandering about in utter spiritual darkness. We would
ke to bring them in from the highways and byways and say tri-
Phantly to Christ,
Lift up thy eyes round about and see,

They are all assembled, they shall come to e
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FRANCISCAN BRIEFS

UNDER ANGEL WINGS: The Auto- her life: for over thirty yearl§
biography of Sister Maria Antonia. Transl. carly 1905 until 1935, she was}
by Conall O’Leary from the original aware of his presence and ever ¢f
Portuguese. Paterson: Saint Anthony  of his protection and very deﬁ‘\
Guild. 1953. Pp. xvili 214. $2.00 ance. Certainly as Religious, we'l

This is the simple, beautiful story of a2  brought to realize the need of i
soul, Cecy Cony (1900-1939), who to and reliance on our Guardiag
became Sister Maria Antonia of the who is too often forgotten in a4
Sisters of St. Francis of Penance and Cecy will teach us too the need
Christian Charity (Stella Niagara). Writ-  fice and mortification. of const .
ten under obedience, the autobiography ance and care, especially in small
covers only the first twenty-one years which too easily turn our hearts
of her life, and is supplemented by a The English translator has
sketch of her years in the convent. A  The Cord correct a statement of
fuller study of her interior life, so much face. The cause of Sister Mari
desired after one has read her ingenuous has not been officially introduced J
self-revelations, is promised in the future. (as stated therein); but preparay

“Under Angel Wings” is a most apt being made for such a step.
title, since it emphasizes the extraordinary biography will soon appear in E
place Cecy’s Guardian Angel had in  and Dutch and perhaps in Italiand
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We must first live our own spiritual life; we must sanctify our-
ves. And, if we must pray for others, we must first pray for our-
hves, for we too are mortal men, we too are exposed to danger.
t on, Simon, behold, Satan has desired to have you, that he may
ft you as wheat (Lk. 22, 31). We must have constant recourse to
+ Lord. From him we can have all things since he is the plenitude
:tts and virtues, for it has pleased God the Father that in him all
LlIness should dwell (Col. 1, 19) . He is our fountain-head. We must
bink deeply of his Sacred Heart, for, in truth, streams of living
bater gush forth from him, as the Scriptures say.

. Let us do this. Be fervent in spirit. . persevering in prayer (Rom.
9, 12). We shall have a rich blessing, for if you abide in me, and if
iy words abide in you, ask whatever you will and it shall be done
o you (Jn. 15, 7). If my words abide in you. . ., therefore.our Lord
expects us to unite our will to his to pursue holiness, to dlsent.angle
t our hearts from attachments, to strive after greater purity of inten-
 ion. Then at last, the veil shall be removed and we shall look stead-
L fastly on the beauty of God in the face of Jesus Christ. Then we shall
 be true, effective apostles. For the effectiveness of our ministry does
f not depend on our words or works, but on the faith and love th.ar.
are within us. .. “Manent tria haec: verbum, exemplum et oratio;
L maior autem horum est oratio” (St. Bernard).

,, The divine word is infallible. Abide in me, and I in you. 4s
1 the branch cannot bear fruit of itself unless it remain on the vine, 5O
 neither can you unless you abide in me. . .If you abide in me, and if
L my words abide in you, ask whatever you will and it shall be done
1o you. In this is my Father glorified, that you may bear very much
firuit, and become my disciples. . .These things I have spoken to you
Bhat my joy may be in you, and that your joy may be made full
n 15, 4. 7. 8. 11).

throne of mercy for our people if we are not well known arou; “
throne? How can we pray for the power to remove the speci
our brother’s eye if we are not concerned about the beam
own eye? How can we enlighten others if we ourselves are A
lightened?. . . Down to this very day,...the veil covers their ]
(2 Cor. 3, 15).

Therefore, let us always ask ourselves: “Am I really among
who count on their prayer, their visit to the Blessed Sacry
their Mass above all, to give to their eloquence its power of 4
If not, I may be a noisy tinkling cymbal. I may resound round
solemnly like a cathedral bell, but I'll just be hollow brass§
tolling bell. I am not a channel of love and mine is not the irrex
eloquence of the friends of God” (Chautard, The Soul of the A4
late) . E

Therefore, we must never make the tragic mistake of g
the practice of intense prayer. Rather, bring every difficultyj
discouragement, every project, every problem to Christ in §§
By our prayer and in our prayer we must lead all our s
charges to Christ. In his presence we must pray over them, wi
pray for (them) unceasingly,...that (they) may be filled
knowledge of his will, in all spiritual wisdom and unders"‘
(Col. 1, 9). Then we shall have blessing on our work and§
from the Most High: This is a lover of his brethren, and of thej
of Israel; this is he that prayeth much for the people, and for‘}
Holy City (2 Macc. 15, 14). b

We have been speaking of prayer, not of methodical med§
We might indeed be too tired, too confused to meditate, iy
too tired to pray. Not too tired to kneel or sit quietly in the cof
of Jesus and go over our problems, our personal needs wi
to ask him for light, for zeal, for holiness; to acknowledge thag}
unprofitable servants except he bless us and our work; to tell hy
we truly love him more than all else. And should we be of
even for that, then we can kneel or sit before his taberna :
because we love him and want to be near him. The rumor 0
is not required, for intimate friends can converse intimately
without words, as a mother converses lovingly with her wé
infant.

Fr. Silvano Matulich, O.F.M.

/
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Saint Lawrence ;%E;(?ﬁ%OTWFU VIi M?}T%ER .". L‘, ent when she brought Him forth. Even before His bifth, i%’l fact,
! isiz Sermon VI on the Vision of Sai ;eved over the suspicion of adultery which had arisen in her
. .. 3 L and Joseph who, because he did not wish to expose her to T€~
There are many who think they speak to the Virgin’s py ban - ! .
. . ) ] ‘ 1 nded to put her away privately. Later, when the time
that she felt during Christ’ . q oach, was ™! wen the o
i;):tnl%l ar;’ssc :rtzinr;:ifﬁrirr(:mtrheurrelzlfrréC:ilznsai?:isslll(zfrl ;?f?(':t 1 her delivery was at hand, she suffered the heartless inhospitality
God made her one with God in spirit and in will; and it waj ) men gtnieézfifﬁ hSOI;S rtl‘;iti‘ina:’naz “f;‘())“;;zfd lzgcxzei I‘:lf) r::’;
will that Christ should suffer by submitting to His passion and foun lace f ’ h he i h £ pd L )
Such men almost thrust the Blessed Virgin into that fince there was 1o prace or her at the nn, she was foree to take
sect of the Stoics, who resolve perfect virtue into a morbid;‘ pfuge 11 a stable o olr de; t(?bﬂee t;lefaﬁr;:r}llts Osf the}? ‘gF}Tt' t’ghere, 12
bility to natural passions. Can we say that Mary was so sense, e company of Sa mm? é’ > de r(;);lg dtthoertten deerr Ionrz;lgtein 1:sma(:1rne:n
foolish? Shall we attribute to her a breast of granite, a heart of b ply-Begotten Som of Bxo¢, an ; ' s nainful ci . . hg .h
so that she did not feel that grief which shook heaven and ear g . Mary suffered IfluCh at her Son > patnt Clr-cumasmn’ “; er; She
rent rocks, opened tombs, and raised the bodies of the dead? i Jpaw her sweet and tiny Infant suffering and crying as 2 Test totthe
» OP ’ g fwound inflicted. She experienced great sSOrTOw on the day of her puri-

h in i ) .
that there was in Mary a faith so perfect that, had there be | fication and the presentation of her Son in the temple at Jerusalem,

Z};e; lsrfrifztc)zat}:)axél;(\ivzl:lléi ?:Sfi f}l:(limﬁli?;ei ilgtlr ﬁgyojvr;d;ai a | when she heard. from Simeor.l the prophecy th-at her $on was to su.ﬁer
would have obeyed, had God so decreed, though the immo ] | grievous and bitter persec,utlons. Sl'ne was afflicted with great an_x1ety
her Son would have crushed her soul with grief and crudi j when, through .the ang?l s revela'tlon, she. learned that the wicked
own motherly heart. . . ' _' !-Ierod was seeking to k11.1 the Chll.d, and it became neces.sary to ﬂt_ee
Many women followed Christ to the hill of Calvary, ' into Egypt. She endured intense grief at the loss of the Child ]eszs in

and lamenting Him with bitter tears, as Zacharias had foretolds I :lel:l:ie:glptlljevz};ir;rilzii‘zzs twelve years old: Thy father and I have been
.Z:tlzii ;n:vtzrrnh];:’i;zsn:ha: :17::; Z@ec:‘u;n;tz Tfi(;:} :?Ojntl});es;:at:;li ;’: But these were only the beginnings, the prelude ;nd f(?reta(sitehof
born. In that day there shall be a great lamentation in Jerd future sorrows; we have not yet touched the §word ‘ athplerced h cr
There shall be, the prophet says, a plaintive mourning, su : soul When ChrlStf after He had been baptlzefi by J onn an ad
§ . vanquished Satan in the desert, began to manifest Himself to the

customary in a family at the death of the firstborn son. Scrip}

- . R - world by preaching the Gospel and working miracles to overthrow
wont to express the greatest grief under this figure, as Jerem1a ‘ Y P 5 P 8

| the kingdom of Satan, then began a merciless persecution. Mary was

?;;:'lMake thee mourning a(.; fordan. onlg son, ahbz‘tterd'lgrrlfle 1 k aware of the evils that warred against Christ. She knew that her fel-
tle many WOmEn mourae and grievec over Christ, did B4 :  Jow citizens, unable to bear the stinging censure of their vices when
er alone remain with tearless eyes? Did she alone feel no 80 they heard Christ preaching in the synagogue, had angrily dragged
h.er firstborn and only Son was slaln' before her.very eyes w1th pHim out of the city in order to cast Him headlong from a mountain,
ling cruel.ty? Nol NO!. She cried outm her ?ravazl as she broug'y B 8he knew that He had fled this mortal persecution of the Jews, and
forth again and was in the ang?tzsh of delivery. It was‘th-ere > Malked about in Galilee, because the Jews were seeking to put him to
the cross that she suffered the bitter sorrow and excruclating pé bdeath,

delivery. ! C  Mary was aware that they defamed, dishonored, and ridiculed

ing st ak ist frot by . . )
Mary bore countless sufferi rzl(gz for the sake of Christ 1 uarist with many abusive names and insults, that they branded the
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_ke no answer to Christ’s words, for her heart was, so to say, lad.en
' d knotted with sorrow. She answered not at all, because her grief
.d robbed her of the power of speech. . . .

Mary stood by the cross, sustained by her strong faith tl.lat Christ
ould soon rise: There was standing by the cross of Jesus his moth.er.
b remarkable posture! Rather, O divine miracle! Mary stcod w1Fh
er body, but more with her soul, with invincible faith. She stood in
mazement, marveling at the divine charity with which God so l.ove.d
he world, at the divine mercy and justice which punished sin in
der to induce the salvation of the sinner. She stood in astonishment
+ her Son’s divine obedience to the Father, His divine courage
oainst the demons, His infinite patience in enduring the utmost tor-

Only-Begotten Son of God, their true Messias, with many calyf
She knew that they often wished to rush upon Him with ston{ ‘J
the leaders of the Jews, out of their intense hatred for Hig
promulgated a decree of death against the Author of Life. ;
But the sword of keenest sorrow pierced her holy sou ;
Judas turned traitor and delivered Christ into the hands of ‘
when, after the horrible scourging, she saw her Son conden#
the most shameful and infamous death of a robber; when ”’
Him crowned with thorns and carrying His own cross, led hd
robbers to be crucified on the hill of Calvary; when, finall
saw her Son hanging between heaven and earth, nailed to thi
and heard Him speak to her, for: There was standing by the :“ S
esus his mother; when she gazed upon Him—dead! O unspé nents. . .
;,orrowl When David, whosegheart £as as the heart of a lion, A } Mary stood beneath the }(iross, I(C)ISt - worﬁe;ea:nil;igé?etorife-
ot the death of Jonathan, he could not restrain his tears. He§ pecry of human red-em.p ton. S ¢ stood ar;)exa. P dversities. . . With
to weep inconsolably and lament with tear-chocked voice: I gr , pentire Church of invincible patience in leaﬁng adv ined t.h-e. bitter
thee, my brother Jonathan, exceeding beautiful, and amialy ‘a noble an.d wonderful strength of soul, Mary rz(xime while she
above the love of women. What bitter tears did Mary shed! Ho ] chalia? which God had set befqre her to th; vezy Fretis: has given
was the grief that shattered her breast! Can a woman forget her ‘ said Wlt,h her Sop: Shall 1 not drink the cup that ¢ e. y ¢ § ¢ mgwi 1
s0 as not to have pity on the son of her womb? i  me? If wis possible, let this cup pass away from n?leal, );e Ino 1 t)ljnin s
Well may it be said of the Virgin: Weeping she hath A | but thine l?e done. Not » T, .but as thou willest. r}llaf ul 8
the night, and her tears are on her cheeks; there is none to d | Mary wa_s like to her suffering Son in courage and strerllgtthot sc; rr;a
her among all them that were dear to her. And she can justly f; ; Ch'nst h'as suﬂfered.for us;lnd I;Zs lefthl‘;ss a;;szxsalrlrflflzreed iN‘iNth hez
priate to herself that verse: The Lord hath made me desolate, §  follow in His steps. His Mot erl, t;llryt’ as she has done <0 we also
with sorrow all the day long. If Paul can say, on account of his} 1 Son she has given us an exampie, ha del 1 ture,d for us on
ing love for Christ: With Christ I am nailed to the cross. It is i  should do. We should have this divine model, scul(i) ttentivel
longer I that live, but Christ lives in me, with how much more » fthe hill of Calvary, ever before our eyes. We shou gaIz; ? te;,} lthez
can Mary? g, on it, that we may imitate both Christ and His Mc‘)ist }(: y to e
If Christ, then, lived in Mary, could Christ suffer any with every endeavor. Let us think of her who endure s:rc fafg?or;l the
which His Mother did not suffer with Him? Yes, Mary bof tlons from sinners, and our souls will nothfrm;wwearby nto us always an
sufferings of her Son, though she herself was weighed do :.‘ path of virtue and the way of salvation. May Mary be ’

sorrow; she grieved with her Son, but she herself was burdene} Xample of unconquered and unionquerazilli tr:g::errllcoe c(r)cfe;tltl‘?:c;lr)llﬁ
bitter grief. So great was her anguish that she had to be consa irtue, of indomitable zeal, sof t(]ltlzo a ’ ’

her suffering Son. Looking down upon her and then upon ever separate us from the love o o . Wooner, OLF M. Can. (cenel)
Christ said to her: Woman, behold thy son. Yet those very ' ernon Vagner, U.1.M. 3ap. e
opened a new fountain of sorrow in the Virgin’s breast! For, a v
of the heart pains most when it is touched. Hence, the Vlrgm ,




FAR AND FROM THE UTTERMOST COASTS. . .

It was March ninth of the year 1440. Dusk had just descen
when, with eyes alight and a smile that was other-worldly, Frang
Ponziani answered the beckoning of her guardian angel and
lowed his lead into eternity. This final summons of her heaven}
tendant brought to a close a guardianship which had been vij
to Frances for over twenty years. True, such a visible protectl '
which she was checked in her faults (at times even to a slap o
cheek) , encouraged in her good deeds, and very specifically g
in her search for perfection, was a most unusual grace; but ig
only one among many such in the life of Frances of Rome. Thé
that makes her life so significant, however, is not so much the 1
ness with which the good God showered these exceptional
on her, nor even the gifts themselves, but rather her almost sc
lous correspondence to such graces; and that from a very early]
for in regard to her spiritual life Frances was definitely precod

Born in 1384, and, as was then the custom, baptized o
very day of her birth, Francesca Ponziani was early introduced t§
ways of holiness by her parents, who were the nobly descended}
Bussa and Jacobella dei Roffredeschi. Before she could even
nounce the words distinctly, she was saying the Little Office of
Blessed Virgin Mary every day; which practice, begun at her mo§
knee, was to be a daily devotion till the day of her death. Sc#
was the little one able to walk when she became her mother's4
panion on her daily visits to one or other of the churches of RY
and by the time she was six years old, she was following a p
life that was far beyond her years. Of course, in the fourteen h
tury, children had to grow up quickly, and many girls at the 33
six were sedate little ladies, able to take over quite a few o
household chores. But Frances was much more than just a 4
little lady. She was a bright and gay little girl—growing more §
tiful each day—filled with an almost passionate love of God, arl
bued with an uncommon charity. Already, she refused to 4
meat or wine, eating only bread and vegetables, and drinking J
water. When she reached the age commonly defined as the --"
reason, Jacobella entrusted the spiritual direction of her only
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., the saintly Don Antonio di Savelli, one of the Benedictine monks
Mount Olivet, then in charge of Santa Maria Nuova, her mother’s
yvorite church. Every Wednesday the little Francesca made her con-
fession tO him, asking his advice about her tasks, her studies, her

rayers, and following his directions very precisely even in the most
:. ivial things. Many times he had to refuse her the permission she
ought for some of the penances which she wanted to perform, but

ognizing in her a soul apart, Don Antonio occasionally gave his

consent to austerities which would undoubtedly be considered much
[ 100 severe for an ordinary child of her age.

Don Antonio had been the sole confidant of her desire to enter

5 convent, so that when her father informed the twelve-year old
| Francesca that all the negotiations had been completed for her mar-
| riage to Lorenzo dei Ponziani, and that the wedding was to take
| place immediately, he was appalled at her reaction. She pleaded;

she wept; she begged him to dissolve the agreement. When he re-
fused, Frances declared that no power on earth would induce her to

consent to this marriage, or to any marriage. It was her first rebellion

and Paul Bussa was at first stunned, then volubly furious. Frances

| was just as vehement; she was not going to give herself to any hu-

man bridegroom; she was going to belong to God—she was His al-

- ready except for the actual vows. Thinking that perhaps her attrac-
b tion for the religious life might be just a passing whim, the normal
* attraction of any pious Italian girl for convent life, her father sent
i her from him. She immediately made her way to Don Antonio, who,
} much to her surprise, counseled obedience to her parents in this re-
} gard, pointing out that the sacrifice of her own will would be even
fmore pleasing to the dear God than the fulfillment of her natural
inclination. And strong as this inclination was, Frances accepted the
Priest’s judgment as the indicated will of God for her. After spend-
g o few days in prayer for the strength to make her sacrifice gen-

Prously, she begged her father to forgive her, and expressed her
<lingness to obey.

}  The wedding was everything that fourteenth-century Rome
uld expect at the union of two such wealthy and socially promin-
t families as the Bussas and the Ponzianis. In the long drawn-cut
'mony, and during the days of feasting and rejoicing, Frances
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conducted herself with such an appealing dignity and cha /
grace, that none of her in-laws suspected what it was costing hey
had made the sacrifice of her personal longing and was never.§
to utter a regret—she really meant to live her life as God wantd
to live it, not as Frances wanted. ]

This child-bride was definitely born to become a saint,
was her distinctly unusual correspondence to all grace that mak
one. Very soon after her wedding Francesca found in the j
Order of St. Francis one of those special graces, and from it §
the strength to fulfill the many obligations placed upon hef
marriage to the handsome young aristocrat was a happy on
on a mutual respect which very soon deepened into a beauti ‘
She was most assuredly blessed, too, in the person of Vannoz
wife of Lorenzo’s older brother. In this sister-in-law, Francesj
a friend with similar tastes, and with the same yearning fo
and His service which claimed her own soul. Together :
about following a daily schedule of meditation and prayer
very worldly, very sociable household where both of them.
the beck and call, not only of their respective husbands, bu
in-laws as well.

Since Lorenzo loved to see his beautiful Francesca
clothes and precious jewels she was happy thus to have an opj
ity to delight him, although at the same time she invariably‘:
hairshirt beneath the splendid robes. Most anxious to comply§
thing which she felt duty or propriety required of her, Fran{
draw a line; she refused to stay up late at nights—just as !
in those times as it is today—nor could she be persuaded §
cards or attend the dances. Because of her “early to bed” "‘;
able “early to rise” and thus spend much time in prayer bef
rest of the household was astir; for in spite of all the distrad]
her new and busy life, the little wife remained faithful to]
early habits of piety. As before her marriage, her Wednesv‘
to Don Antonio at Santa Maria Nuova continued and, in af

i

every Saturday there was a private conference with a very Iy

jany instances, the censure, of Roman society, a reaction which was
» be expected, inasmuch as her piety served as a reproach to the
nscience of the worldly. They called her a fool, a hypocrite, a
| natic; they ridiculed her; they went so far as to suggest to Lorenzo
wat he should put a stop to his wife’s eccentricities. Fortunately,
bowever, Lorenzo was not a man easily influenced by public opinion.
e loved and really appreciated his young wife far too much even to
onsider interference. Noble character that he was—though not
butstandingiy spiritually-minded himself—he recognized in Frances
true sanctity, and venerated her for it. Both his father and mother
L.d come to love and esteem his young wife, as had his brother Pal-
b170, who was delighted at the friendship between her and his own
ife: in facr, even the servants of the household were captivated by
her and felt drawn to God by the holiness of the life of the teen-
poe wife of Lorenzo.
bk Then mysteriously Francesca was stricken. For over a year she
bwas unable to walk. For long periods of time she lost the power of
peech and the pains which she suffered were so intense that at times
scemed she must die from them. Yet no one could discover the
 cause of it all; her illness defied the medical knowledge of the day.
"kHer father, desperate and inconsolable, blamed himself for having
L insisted on the marriage; Lorenzo and his family were grief-stricken.
The Ponzianis thought that the illness might be due to some diaboli-
feal influence and in order to remove the so-called spell secretly ad-
bmitted a witch to her room. Dying, as she appeared to be, the power
pf speech suddenly restored, Frances cried out, “Begone, thou servant
i Satan. Do not ever dare to enter these walls again.” Then she fell
fack unconscious and remained so far into the night. Toward morn-
bg when Vannozza, broken-hearted and weary with watching,
ew herself on her own bed and fell asleep, Saint Alexius appeared
Frances in a vision. After identifying himself—it was the eve of
s feast—the Saint explained that he had been sent by God to ask
she preferred to be healed or to die. Characteristically, Frances
ered that her only wish was that the Divine will be fulfilled,
learned Dominican, Don Michele, an intimate friend of her§ bwhich the Saint informed her that it was God’s choice that she be
in-law. "‘, tored to health and spend her life for His greater glory. Then,
Such an unusual manner of life attracted the attention Ving spread his mantle over her, the Saint vanished, leaving her
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completely recovered. At once Frances arose, dressed without
tance, then awakened Vannozza to tell her of her cure and to
her companionship on her visit of thanksgiving to the chu '
Saint Alexius. !

Frances returned to the busy life of the Ponziani housg
more reconciled to her marriage, and determined that the ng
ous grace that had been bestowed on her should produce lasi A'
sults. She explained to Vannozza that now God expected m
them than heretofore; and together they resolved to be muc
severe with themselves in the observance of the commandmeg
be more exact in their obedience to their husbands, and to
to their confessor in every single detail of their life. In org
have a secluded sanctuary when they managed to find ti "
quiet prayer, they furnished for themselves two oratories<
whatever crucifixes and sacred pictures they could find—o
little unused attic room, and another in a cave at the end
garden. Their fasts and abstinences became even more rigorof
with such a lack of display that even those who habitually aty
them scarcely noted it. Satan noticed it, however, and began'
series of attacks by which he attempted to check the pr
their heroic way. Frances was the one at whom these attacks
especially aimed; he caused her strange sufferings, dealt her
revealed his presence to her in various horrible forms, yet
never permitted by God to deceive or to injure her, nor to inf§
with her manner of life. Along with all these hours of ‘
Frances and Vannozza were most conscientious in attending *’f'
household duties; yet they found time practically every day to4
a few hours at the hospital of San Spirito, nursing and consolif
sick, and aiding the most needy with alms.

Francesca and Lorenzo were blessed with three child
sons and a daughter; the eldest, Giovanni Battista was born
Just a year later, at the age of seventeen, Frances took over;“_
death of her mother-in-law, the management of the great hou§
though she {elt that Vannozza, as wife of the eldest son, shoul§
become mistress of the palace, yet she agreed to assume the o
sibility when Vannozza joined her insistent voice with those 1
men of the family. And their confidence in her ability was n‘

. ced; in the government of the household she was firm yet gentle,
.d to the scrvants she was much more the mother than the mistress,
ursing them in their sicknesses and zealously guarding both their
siritual and temporal interests.
. Not long after Francesca had assumed this position in the fam-
y, Rome was visited by a terrible famine and the home of the
onzianis was besieged by the poor. At Frances’ orders no one was
birned away empty-handed. During this siege the family was witness
» two striking instances in which God showed His approval of His
belf-sacrificing little house-keeper. One day Lorenzo came upon
Brances and Vannozza bearing out of the granary a measure of corn
which, they told him, was all they could find after searching through
Bhe straw for several hours. While Frances was explaining, Lorenzo
"glanced beyond his wife into the granary and saw, not the straw
through which they had sifted minutes before, but instead forty
F measures of bright yellow corn. The awe which such a miracle in-
vspired in him, however, did not prevent either Lorenzo or his
{ father from becoming violently angry when they discovered that the
b cask of wine reserved for the family had been drained to the last
f drop by a desperate Frances when she could no longer endure the
. entreaties of the destitute. Unabashed by their reproaches and con-
¢ fident that God would provide, she calmly suggested that they go
with her to the cellar to see if, perhaps, God in His mercy might
E have refilled the cask by that time. And He had!
In the face of such evidence, Lorenzo was possessed of an even
. greater reverence for the gentle little wife he loved so tenderly; and,
ETecognizing the fact that her deference to his wishes was in reality a
fgreat restraint on her spirit, he told her that henceforth she was
jiree to follow the dictates of her heart—told her that she could be
beertain that whatever she chose to do would have his approval. How
Prell he knew his Francesca! Making no conditions, he was confident
Rat neither he nor their son nor anyone who had any claim on her
Ime or attention would be made to suffer because of this release,
br that was not her kind of religion. In that regard especially
frances often expressed her sentiments, saying that a married wom-
K must leave God at the altar to find Him in her domestic cares.
€ was overjoyed at such understanding and sympathy in her hus-










278 FAR AND FROM THE UTTERMOST d

During these years, Vannozza died in her arms, and fo .
her death spiritual favors seemed to rain on Frances and her §
gation. From then on, her visions became so frequent ti
seemed almost to live in heaven while her gift of prophecy w
intensified. Like Bridget of Sweden and Catherine of Siena}
her, she was charged by Divine Providence with instructie
averting the new schism which threatened the Catholic worlg
clergy of Rome regarded these as the dreams of a neurotic |
when Don Giovanni conveyed to them the instructions give
the Blessed Mother in a vision. Then Don Giovanni, dri
Frances, took the matter up with the Holy Father, who immig
sent word to Rome that these instructions were to be carried}
the letter. Because this was done, the schism was healed for

Francesca’s married life had lasted for forty years when§
zo died; and she felt that her task in the world was accom '
that she was free now, after all these years, to retire to a
She appeared at Tor de Specchi in penitent’s garb and askef
admitted as a servant. It is a particularly striking fact that,§
she actually joined the Oblates, she, who had lived in daily
with God and Our Lady, with His angels and saints, insisted
ing a general confession of the sins of her whole life to the assd
group of Oblates—she really and truly believed herself to be
unworthy of women. The others, overjoyed at having their fol
with them at last, and armed with the orders of Don G‘
compelled her to assume the office of superior, in which o
she acted for a short time only. Sorrow, work, and penances hz ‘\
their toll, and Frances was failing. Having been warned in
that her end was approaching, she wrote to a friend in Sie a'f\
had made her promise to summon to her deathbed, that :§
better make haste if he wished to see her alive. She did not §
a moment, however, when Mabilia sent for her to come to th ”
when Battista had a sudden and severe attack of illness..§
time she got to his side, he had recovered sufficiently to b ’
danger, and it took persuasion to keep her with them for §
of the day. Toward evening she insisted on starting for }
Specchi, for she was beginning to feel very weak and ill. On
she stopped at Santa Maria Nuova, hoping to have a talk with

‘ e ple
3y to h
Jold,

 grace is sufficient for thee.
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jovanni; but he was struck by her extreme and unusual pallor.
.coming alarmed, he bade her go back to the palace, at least for the

ight. She complied, but with great disappointment, for S}-IC knew
S this was the end, and she had so wanted to die in her little cell

¢ Tor di Specchi. The next morning she was too ill to leave her
ed, and during the next few days was strengthened and comforted
J heavenly visions, while making careful preparations for death.
’ aded with all those gathered about her to help her on her
eaven. On the seventh day of her illness, just as she had for-
the summons came to find her, as always, ready and willing. -

The people of Rome called her a saint as she lay on her bier;

le Church declared her a saint in 1608. Both declarations were
made centuries ago, to be sure, yet there is a timeless message 1n
¢he life of Frances of Rome for those who in the midst of crowding

duties and social claims are trying to keep very close to God: My

Sister Maura, O.S.F. /

PRAYERFUL PSALMODY TO GOD

I set the Lord always in my sight: for he is at my right hand,

| that T be not moved. Therefore my heart hath been .gl.ad, and my
E tongue hath rejoiced (Ps. 15, 9) . Whether Priest or Religious, should
Enot this be our pious posture of prayer when we present ourselves
 daily in spirit before the throne of God? ord
true, but the prayerful disposition should be similar. Perhaps we

The words may vary, it is

e privileged to recite His Psalms, either in choir or privately,
before Him in the Tabernacle: So in the sanctuary hav? I come
efore thee, to see thy power and thy glory (Ps. 62., 3).Orit may be
fthat we are following the Gospel injunction, praying to God in per-
Ronal privacy: But when thou prayest, go into thy room, and cl?smg
] thy door, pray to thy Father in secret; and thy Father, who sees in se-

b oret, will reward thee (Mtt. 6, 6) . Or possibly, for some good reason,
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heart grew hot within me: and in my meditation a fire shall
Y ¢ out (Ps. 38, 4)? N
Whether in Psalms or otherwise, prayer remains as the lifting
) of the mind and heart to God. Referring specifically as we are to
¢ Psalms, it seems that many find mainly in them intellectua}l up-
e in prayer. For these persons, the affective part of the soul is 'not
y strongly moved as is the mind which contemplates the sublime
goughts contained in the verses. Granting that a type of dryne.ss
ay be here involved, nevertheless such souls should persevere 1n
heir preference. In fact, this mental appreciation of the Psalms as
ayers to God is less likely to be the result of a false fervour in
.votion. Lower emotions, for example, could hardly interfere in
f:. lifting of the mind to God. On the other hand, neither shov:lld
these Religious believe that their ‘heart is not in it’, when f.ulﬁllmg
their Office. For them, the will to devote not only the mind, but
 their whole soul to God, suffices. And who will dare gainsay thz%t,
 ooner or later, God will ‘inflame their affection’? Perhaps David
F himself would advise them: Expect the Lord, do manfully, and let
b thy heart take courage, and wait thou for the Lord (Ps.. 26, 14).

, Lifting the heart as well as the mind to the Lord is a double
' task. For there are also those who grasp little or nothing of what
' they say to the Lord. For those who perhaps have had no opportunity
 to learn the Latin expressed in the Vulgate, any properly-approvefl
| 0ld Testament translation will give them an easy mode of compari-
 son with the Psalms in English. This should be little enough to ask,
 tince we suppose the Lord has given them already a spirit of heart-
 felt devotion for the Office. Each Psalm that they thus better under-
Emand should arouse their devotion immeasurably. They can then
Meclare with the Psalmist: My heart hath been in awe of thy words.
H will rejoice at thy words, as one that hath found great spoil (Ps.
18, 1611) .

' But to everyone of us is given grace, according to the measure _of
giving of Christ (Eph. 4, 7) . Applying this to our varied abll%tles
0 prayer, we should find that we can lift up our hearts and minds
0 God in manifold methods through the Psalms. Taking the prayer
Fof adoration, the Psalms offer a means for the creature to recognize
 the Creator, for the human servant to worship the supreme Majesty.

we must fulfill our office in the sight of men. Exercising prop 4
dence with regard to time and place, we can pray with the Psi
I will praise thee, O Lord, among the peoples and I will sin
thee among the nations (Ps. 107, 4) . But in whatever circumg
the prime point is to persevere in prayer, with our soul
thoughtful upon God: I set the Lord always in my sight (Ps.
Not only will this promote the pure purpose of being intenf
God but it will foster the dictate of Saint Francis to benefit ]
since they will realize that we are men and women of God: 4
will bring forth thy justice as the light, and thy judgment|
noonday. Be subject to the Lord and pray to him (Ps. 36, 61}

For those Priests and Religious who have a solemn dj
perform the prayer of the Divine Office, the Psalms are often ‘J‘
of as the burden of the day. And, under one aspect, this of
obligation cannot be denied. In this sense, the Psalter be
heavy burden. But in looking toward God, our pure purpol
suades us to accept His advice: Come to me, all you who labj
are burdened, and I will give you rest. . .Take my yoke upof
and learn from me, for I am meek and humble of heart; and y§
find rest for your souls. For my yoke is easy, and my burd i
(Mtt. 11, 28ff) . When Christ calls (among others) this labor ‘
my yoke and my burden, it should be a reminder for us ti
Divine Office is also a work of God. At times, work at it we;,
But who among us so-obliged will not admit that the grace d
usually bears the greater part of the task? At least we exprd
attitude of hope for His assistance many times in the Psalms#
soul waiteth for the Lord: for he is our helper and protector (]
20) ; My God is my helper, and in him will I put my trust (}
8); The Lord became my helper (Ps. 29, 11). As a matter g
Holy Mother Church prescribes that we usually call upon God
beginning of every hour to help us perform our work: Attend
my help, O Lord (Ps. 37, 23). But even those not solemnly
to this burden, will still feel its weight in their freely-offered 3
Whether it be the Divine Office or some so called Little Ofﬁc
ever wills to recite it can find it a task. But admitting our omn
offering and keeping the Lord ever in our sight, should we no§§
posely pray for that fervour of spirit experienced by the Psalf
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Surely, considering the awesome Majesty of God and our owg
dependence upon Him, can we not breathe forth to Him the
ist'’s prayer of adoration: Blessed be the name of his ma'
ever: and the whole earth shall be filled with his majesty (Ps.k;\é
Not only in His Tabernacle dwelling, but anywhere in the §
of His universe, can we adore our God: Exalt ye the Lord N
and adore his footstool, for it is holy (Ps. 98, 5). But the holl
on the altar, where He dwells, welcomes us especially in
our office of adoration: I will come into thy house; I wi
towards thy holy temple (Ps. 5, 8).

The Psalms may also prostrate us in penitent prayer befof
A contrite and humbled heart, O God, thou wilt not despise
19). Real repentance, which signifies a complete change of i
expressed implicitly by the determined declaration of the P§
And I said, Now I have begun: this is the change of the right}
the most High (Ps. 76, 11). This conversion transfers and
with a prayer of petition, when we contritely beseech God
daily Psalm-prayer: Have mercy on me, O God, accordi
great mercy (Ps. 50, 1). Or in the supplication of the sixth }§
tial Psalm, where every son of Adam pleads for God to"
miserable state and to lift him up: Out of the depths I have 4
thee, O Lord: Lord, hear my voice. . .If thou, O Lord, wilj
iniquities: Lord, who shall stand it (Ps. 29, 1-3)? »A

Is it not a wonderful privilege to be able to recite these}
formally as prayers? Is it not marvelous that the Holy Spirit
the author to formulate words wherewith our timid tongues]
become eloquent in His praises? In the words of the Psalmy
heart hath uttered a good word: I speak my works to the kil
tongue is the pen of the scrivener that writeth swiftly. TH
beautiful above the sons of men: grace is poured abroad in
(Ps. 44, 2f). No wonder Saint Francis, as a troubadour of
recommended that his clerical sons should have breviaries. l\
provided that those, who were for some reason impeded from"
the Office, should have another fulfill it for them. Implicitly, 28§
he gave therein a testimony of his deep devotion to the Psalmi
Canticle of the Sun alone, written in a like spirit, subscrib@
name in bold letters to every Benedicite, to each Psalm of the U

jyy prayel, eVery poem, every song, every narrative of the Psalter
t have warmed the heart of that Poor Little Man of Assisi, who
boved to sing aloud the praises of his Creator. .

From these last few thoughts, at least, we have reason for using
L psalms as prayers of thanksgiving. Grateful for their prayers of
. ration, contrition and petition, we should cry aloud with the
Limist: Bless the Lord, O my soul, and never forget all he hath
ne for thee (Ps. 102, 2). Finally, searching for a sound spirit of
L otion to the Psalms, let us follow the fine direction given in the
olanation of the Rule (John Ilg, p. 64) where he quotes Saint
boustine (Confess. IX, cc. 4 & 26) : “Oh how fervently I uttered my
vice to Thee, O my God, when I read the Psalms of David, those
ngs of faith, those breathings of piety! How I was set on fire b}'
bem: and how I burned to have them recited throughout the uni-
brsal world, that they might bring the human spirit to thy feet!
fow 1 wept over thy hymns and canticles! The words of them
freamed into my ears, and with them came the truth into my heart;
'x d piety grew warm within me.”

Fr. Owen A. Colligan, O.F.M/

o

THE LETTER AND THE SPIRIT

Reflections on the New Constitutions
of the Order of Friars Minor

}. That a Friar should grow old with the years, Saint Francis mjgpt
Jehtly expect. But that a follower of the Gospel-life should grow old in
irit and lose his zest for the things of God, that the Seraph of Assisi
puld hardly allow. Even when ill in body and near to death he stirred
Jruself to new life: Brothers, let us begin to do good, for up to now we
Rve done almost nothing. Truly semper novus, semper incipiens, he
™xpected his children ever to grow closer to Christ in the inner man by
"' ayer and the observance of the Rule and never to tire in the outward
f Fadiance of the spirit in the apostolate.

The Order itself, he knew, would grow older with the centuries and
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undergo many tribulations and divisions. Yet even as its future o
vealed to him, Francis was assured of an inner vitality that wo
serve his flock in existence and renew its inward vigor to keep it
novus. If the Friars shared his spirit and followed his example,
would manifest a like newness in every age and clime. b
May we not see an example of this in the new General Consti}
of the Order of Friars Minor, revised over the past five years af
into effect this past April? For they are, in words of Pope Pius /
tined to adapt the Order to the needs of the day, not indeed by ch
it but by renewing the spirit and the mind of Saint Francis th#§
deeper religious life and a more modern apostolate. 1

‘ e to begin, while the present Minister General, Father Augustin
Loinski, has brought the task to a happy conclusion.

|- With the permission of the Holy See, a special commission within
be Order began in 1947 the first draft of new legislation. This was
Lansmitted to the Provinces in 1950 for suggestions and revisions. A sec-
d plan incorporating the results was presented to the Chapter of 1951,
nce the General Chapter is the highest legislative organ of the Order.
Fhrough committees and general sessions the Chapter reviewed the
bork accomplished and then approved with certain modifications. Once
fiore the text was studied by the General Definitorium and a new com-
ission of experts, and at last sent to the Holy See at the end of April
952.

5 Deeply interested, the Sacred Congregation of Religious soon con-
gtituted 2 special commission of its consultors who again subjected the
Ftext to critical examination and inserted some very important changes
before the final approval. Among these changes may be noted the fol-
lbwing: an imposed passage of clerics to the lay-state (art. 106-107); the
erection of custodies or commissariats directly dependent on the Minis-
 ter General (337); the length of time between both general and provin-
 cial Chapters (386, Par 1; 458, Par. 1); the duration of the offices of
 Minister General and procurator general (352, Par 1), and those of the
t Minister provincial and custos (353, Par. 1); the introduction of gen-
 eral and provincial Congregations (410-12; 482-85) and of delegates to
f the provincial chapters or congregations (459, Par. 1, n. 4; 460, Par. 1).
L According to the express desire of the Order the date of approval
E was fixed for July 14, the feast of Saint Bonaventure, 1953, to honor the
[uthor of the first of such documents. In their promulgatlon to the Or-
fler on October 4, the Minister General declared them in effect from the
Feast of the Solemn Commemoration of Saint Francis, April 16, 1954.

THE HistoricAL BACKGROUND

As the primitive Rule and the statutes of the annual chapte
19) had grown into the Regula non-bullata (the so-called Rule d
so the constitutions or decisions of later chapters were somewhat ¢ _
according to Salimbene, in 1239. The first set of General Constif
however, in the form with which we are familiar, is the work ¢ d
Bonaventure and the Chapter of Narbonne in 1260; these be
model and foundation of almost all later compilations. ‘

The Order through seven centuries, with its various divisid
families, has shown a remarkable vitality in revising its partxcuv
to meet new needs and new situations, without at the same t§
stroying or abandoning the wisdom of the past. Thus the new 0
tions of Ultramontane Observants at Barcelona in 1451 are fam
introducing specific times for mental prayer; those of Toledo, l,(
accomodating the Order to the decrees of the Council of Treng
sion has taken place whenever the laws have not correspondel

partially, to the necessities of the inner life of the brotherhoo
outward apostolate. THE PurposE oF THE NEw Laws

Our modern Constitutions go back to 1897, when Pope The new text presents a remarkable document drawn from many
effected greater unity in the families of the Observance. Subjd D urces: Qanon Law and the prfasent-day norms of the Holy See; the
some revision under Pope Saint Pius X by reason of the modf - f?an.d its many papa! declarations, the traditions of the Order as em-
he introduced into the central government of the Order, they wé§ died in the Constitutions and otl.ler documents of the past. In a few
brought into agreement with the new Code of Canon Law, ap;_ lances', as Father Capobian_co points out, there may not .be complete
the General Chapter of 1921, and published the following yea Ormity of St)’lff in thff ar.tlcles, 1‘)ut such a defect is 11m1Fed to those

But even this compilation was not altogether satisfactory; it bers ?f preceding IFgISIaUO“ which, beFause of their ascetical content,
complete or adequate to the needs of either the religious life§ carried over bodily (or almost so )into the new code. We would
forms of the apostolate. What the late Father Valentine Schaaf Venture, the Mi.nister Gerpral remarks, to call tl_le text a complett‘l)"
to undertake, his successor, Father (now Bishop) Pacific Perantd ect docnment, since all things human are by their very nature imper-
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fect. Nonetheless, by reason of the careful and mature study that ¥
their formulation and approval, as also of the many hands that}
at perfecting them—the Order as a whole, the General Chapter, g
mittees, the learned consultors of the Sacred Congregation—t d
laws are far more perfect than any previous codification in the {
history and thus reveal a genuine step forward. Indeed, for thig
alone they merit high respect and reverence. £

<he CORD
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But to appreciate, reverence and observe to the full the CONTENTS
and prescriptions of the new legislation, the General continues, of ,
have the right approach. The letter of the law without the sp bk MONTHLY CONFERENCE : 290
and only the spirit gives life. To acquire this, it should suffics b £y, Silvano Matulich, O. F. M.
the documents bearing on the promulgation. 1 E

First, in the Apostolic Brief giving specific approbation to‘. HIE SERAPHIC ARTIST 295
text, Pope Pius XII declares that the Friars have contributed: § . Pr. Alcuin Weiss, O.F. M., Conu.
the Church when they have kept the Rule more exactly, and ag dARY’S MEDIATION IN FRANCISCAN TRADITION.....ccu. 999
the Constitutions of the Order, now and in the past, have prov§ 3 .
most salutary aids to that observance. Therefore, after tracing ) i Geoffrey Bridges, O.F.M.
of the Constitutions from the thirteenth century, His Holiness§ "WO LITTLE SAINTS. 303
sizes that the new text is intended to foster a deeper religious Ii Fr. Owen A. Colligan, O.F.M.
day and to promote a more useful apostolate. He therefore speci 4
proves and confirms the General Constitutions and commands A SERMON ON SAINT FRANCIS 306
servance by each and every member of the Order. By such pap ) Saint Lawrence of Brindis
bation, Father Capobianco notes, the new Constitutions be l f USSIAN SPIRITUALITY 310
gether and singly, particular pontifical laws; by it their excel ¥ Fos, Lyle Peyovich and Gregory Francis Smutko, O. F. M., Cap.
made more evident, while they receive greater efficacy and stabil 3 ’ ’
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Again, in a special decree making known the papal approbay§
Sacred Congregation of Religious stresses the double purpose of §
legislation: a more fruitful religious life and apostolate in keepid
new conditions in the world and new legislation on the parg
Church. One would not be rash in concluding that the text
the most up-to-date directives for religious life and reflects mosj
cally the mind of the Congregation and of the Church. ]

Lastly, in an Encyclical Letter marked by a deep tone of
ciscanism, His Paternity the Minister General promulgates thej
all Friars subject to him and in fatherly fashion expresses his §
to their importance and above all as to the spirit which must ]
to their acceptance and observance. “The Constitutions,” he poif
“offer better ways and means to a more perfect observance of tIy
Rule: for they show the pattern of a truly Franciscan life and lea§
the hand, as it were, to the attainment of Seraphic perfection

Fr. Ignatius Brady, O.F. M.
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