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II. Our Chinese Martyrs

1) Francis Wang, T.O.R. Last year (1952) Reverend Francis Wang, T.O.R.,
prison. He was born in 1917. Because of the Sino-Japanese War he was unable to
his Pranciscan vocation, but in 1946 he was ordained to the secular priesthod§
labored with extraordinary zeal for souls among his own people until his arrest twd
ago. Because he had hidden in his house certain persons who were being persecuted]
Reds, he was imprisoned, put in chains, and sentenced to hard labor. Although X
put to every torture, he refused to deny the Faith or to accept Communist doctt"
apparently, After two years of incredibly harsh imprisonment, he was so weak
hard labor that he gave back his soul to his Creator and won the palm of martysdi

2) Doctor Peter Tang. While he was still a pagan and a student in the city o
chang, Doctor Peter Tang used to make frequent visits to the Catholic Church but}
out any intention of embracing the Faith. After becoming a doctor he worked in a h ’
in Japan, but after three years he was afflicted with tuberculosis and returned "
1926 he joined the Communist movement. After the Communists were conquery
dispersed, he continued to live in the rectory of the Catholic Church. Upon his ‘
missionary found him, and two months later, when he was at the point of death,
him. He then asked for Holy Communion, and the fervor and devotion of thed
man made a deep impression on the Christians. Against all hope he regained hu
and from then on when he gave himself to the care of the sick he did not neglect
souls. With his own money he built and operated two hospitals, and none of the ‘
in these hospitals died without baptism.

Because of jealousy he was falsely accused, but while he was in prison he prea
Faith to his fellow prisoners and baptized the dying. At the time of the Japas w0
vasion he gave the hospitality of his own home to four missionaries, seven Sist ','
eighteen orphans who had been forced to flee from their own mission. He providd
all of them out of his own funds. E

In 1951 the Communists finally seized all his wealth, and having pressed him ,
sum of $28,000,000 in paper money, he was put in prison. He wrote to the mlw

“‘Reverend Father, be at ease; never will I accept the new church. Often for many hd
have to remain kneeling before my accusers who continually threaten to kill m
say they will set me at liberty as soon as I pay them the twenty-eight million. Each,
preach to the prisoners and baptize the dying, and every day I say thirteen ros
Doctor Tang tried to borrow money from his friends, and when finally this hugl
had been raised he was killed because he would not join the new National ChurcH
because he was rich. 4

3) Peter Liu, Catechist. The Catechist Peter Liu gave a wonderful example of ]
tude while he was in prison. An ex-seminarian, this fervent Catechist labored every?
‘When in 1951 the Communists introduced the new independent National Church.‘
whom they knew to have great prestige among the Christians, was urged in every p i
way to take over as head of the new church. His firm refusal led him to prison. Th
fortified himself with continuous prayer. From his prison cell he wrote to the mlsm 9
“I have taken firm counsel: whatever happens, I am prepared to go to death for the
of God and in honor of the Blessed Virgin Mary. I fear nothing because in pr1som
not alone but Jesus Christ will be with me. To me death is glorious. If I have
any of the Fathers or Sisters I ask pardon. Praised be Jesus Christ! Pray for me."]

Notitiae Franciscanae Missionariae 11, (1952‘

TO THE HOLY SPIRIT

\-ause Your tongue of Fire

led all my sins by name,

heart went up in smoke. My favorite dreams
ptled like cinders down my chromium thoughts.
pd I fled away to my icy justifications.

jat when Your breath came curving

jeross my mind in irrefutable gales,

K1l the petals of words blew off my songs;

d I sat, afraid, in the stark trees stripped of music,
ile my reflections bent to a glorious dust.

hen Your quite perfect Light

Jeaned out of Heaven,

,1 searched in vain for saving shade, some shadow,

' But all my veils went up in a cellophane blaze;

b And I dropped down in the center of my blindness.

b O Fire and Wind and Light! O sweet Destroyer!
# O Brand and Gale and Torch! O perfect Sword

b Wounding all subterfuge to the quick of candor!
f 1 said: 1 will go and die in my confusion.

' 'And then the Everlasting Arms, world-banding,
 Dwindled to fit my heart. Stripped and alone

Now this exquisite moment, I discover

EMy one pure claim on Love whose final Name
.'After the Flame and Storm and white Light gleaming
18 Father of all the poor, Father of me.

Foor Clare Monastery Sr. Mary Francis, P. C.
b/ Our Lady of Guadalupe,
Roswell, New Mexico
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Poverty: The Root of Perfection

The symbolism of the Middle Ages is not always familiar

modern practical mind. But when Thomas of Celano salutes the
Clare as the Footprint of the Mother of God, a moment’s though D
reveal the deep implications of such an expression. A footprmt
sign that someone has passed that way, and from the footprinj
gather some knowledge of that person. Our Lady had walked tha.

of perfection, following the path of her Son in her womanly f
and Clare, because she reflected the virtues of Mary, is like a m3
footprint which her Mother and ours has left behind. Through

the virtues of Mary were revealed once more to the world, ang
desire was aroused in human hearts to walk the path of Mary in imi

of her perfections.

Of all the virtues of Our Lady, however, the one that seems sij
out by Clare for imitation was her poverty. Certainly her virginal p§
obedience and submission, kindliness and love of neighbor, w
reflected in the Lady Clare. Yet, from first to last, poverty seef
hold the primacy. Espoused to Christ before the poor altar of
Lady of the Angels, Clare laid hold not only of the Poor Chris§
of the Poor Virgin Mother as well. Whenever poverty is mentiong
is to include the poverty of Mary. For here was “the little flock whig
Lord and Father had begotten in His Church by the word and e 1
of the blessed Father Francis, who followed the poverty and huj ’

of His beloved Son and of the glorious Virgin, His Mother” (T

The Rule opens with Cardinal Rainaldo’s approval of Clare’s d

follow Christ and Mary; it closes with the firm purpose of obsl
“the poverty and humility of Our Lord Jesus Christ and of Hif
holy Mother.” To Blessed Agnes, Clare writes that she may carry

spiritually as Mary carried Him in her body, “if thou followest th

steps of her humility and especially of her poverty” (Ep. III, 8)
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Material Poverty

I Undoubtedly, in Clare’s mind as in our own, this poverty was first
all in material things. Only then would the community be pleasing
:God when it was rich in poverty; only when fortified by the strong
ard of poverty would it stand firm. That she might continue as she
[d begun, she obtained from Innocent III and Gregory IX the Privi-
ke of Seraphic Poverty. Her model was truly the Holy Family, for “she
horted the Sisters to be conformed in their little nest of poverty to the
or Christ whom His poor little Mother had laid as a Babe in the
ow manger.” Contemplation of Bethlehem and Nazareth, perhaps,
her to forbid more land than was necessary, while “for the love of
p all-holy and most dear Babe . . . and of His most holy Mother”
begged the Sisters to wear only poor garments.

| The material poverty of Christ in His birth, life and death, and

t of our Lady, became the traditional motive of the Franciscan
der in accepting privation of material possessions. Never poverty
Jr its own sake, as an end in itself; but poverty as part and parcel of our
pnformity to Christ and our imitation of Him: that poverty, as Saint
pnaventure says, which is begotten of justice. It must be a poverty
Bae est cum cruce: which is part of the Cross, and has conjoined to it
be Gospel-life of penance, holiness, simplicity, humility and all kind-
ess: this is the poverty which like the furnace of the Three Children
Pan. 3, 92) purges and proves the elect of God.

1

(

That Franciscan poverty, and all voluntary poverty indeed, finds
explanation only within the imitation of Christ and Mary, points
', a truth that is often underestimated in the spiritual life: that poverty
3pirit is more basic than actual material poverty. The latter, indeed,
ually first in point of time; we learn and practice external poverty
B its accompanying spirit of poverty from the days of our novitiate.
ly later do we come to see, by the grace of God, that poverty of
Fit is more fundamental, more important and farreaching in its
Jcts. External poverty, which is at once the safeguard and the fruit
nterior poverty, will differ from age to age, and even from person
frson. (We leave aside the question of community poverty regulated
ke Rule, etc.). All must truly be pilgrims and strangers in this world,
ing the Lord in material poverty and, like pilgrims hastening to
homeland, using material things as though they belonged to some-
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1 overty of spirit, to which few mortals ever fully attain, is the
w, the reflection of the self-oblation of the Son of God, of the
§asement, too, of Our Lady as the Handmaid of her Lord. This is
 Seraphic Poverty which by the fire of charity leads to complete
ooliation and self-forgetfulness and self-dedication in all things.

one else. Yet the tasks we are given, the duties obedience lays
will of necessity vary our own material use of things. Much also §
in Franciscan tradition, to the zeal of the individual, provided i
or she does not become singular or 2 critical zealot thereby. I
material poverty is not the only thing that really matters de
Spiritualists and the Joachimites and the modern non-Fra
interpretation of Franciscanism.

FDespite interpretations to the contrary, this is the true Lady Poverty
bt Francis wooed and espoused with an everlasting love. Material
ferty was but the natural sign and expression of his love. Let us not
et that his theology was like an eagle soaring, while ours creeps
ng the ground! Let us not forget those long hours of deep prayer
were his from the beginning of his conversion, wherein the Crucified
t{ showed him the secrets of His Divine Heart, so that henceforth
Incis carried in his own heart the marks of the Passion while his one
fire was to make the inner man the dwelling place of Jesus Christ. The
ppel-life, not mere external poverty, was the beautiful lady whom, as
10ld his companions, he was to wed. Material poverty, to the extreme,
k the first manifestation of his nuptials.

The Primacy of Poverty of Spirit

In the following of Christ, as our former Conference showed,
imitation, in thought, heart and will, must precede and insp
external imitation. We must have first the mind and spirit of
to be centered on the will of God, as He was from the first mo
His earthly existence:-In coming inio the world, He says . . .
I come (in the head of the book it is written of Me) to do T

O God (Hebr. 10, 5...7). . When, as the loyal bridesman, he won Clare for Christ, the heart

,‘his teaching must have been the true meaning of poverty, as seen
Our Lord and Our Lady. To her he addressed the words of the Gospel:
 thou wilt be perfect, go sell all that thou hast: keep nothing for thyself
thyself, nor desire anything henceforth but to come, follow Christ in
Jis humility, in His self-abnegation and surrender. Deny thyself, take
b thy cross, and follow Him who is the one foundation of all perfection.

Could we but penetrate a little more into the mystery of th
nation, into the heart of Mary at the Annunciation as she yiel
self as the handmaid of the Lord to do His will, into the inne
sitions of the Word made flesh, we would taste and see the me
poverty of spirit. The Word of God;-the eternal Son of the Fa
becoming Man “did not abhor the Virgin's womb” (Te Deun
“emptied Himself” of all extgrnal signs of His Godhead, “h
Himself ” by taking the nature of a slave, by becoming obedie
death (Phil. 2, 7-8). At the same time, the human soul of Christ, ¢
in justice and holiness and endowed with the beatific vision, behe}
will of His Father and, caught up in an ecstasy of love, offered
offered the whole nature of the God-man, to do his Father’s wil
is utmost self-abnegation, deepest abasement, complete self-su
Man had offended God and sin had entered the world through§
and disobedience and self-will. From the very moment, ol th
hand, that Mary had emptied herself and yielded herself to Go
and so had pre-echoed, so to speak, the Ecce Venio, the Word madj
within her had offered the Father His humiliation, His obedien'
will. He poured Himself forth in complete sacrifice, and unto ¢
He was henceforth to do only as the Father had commanded H

The Root of Perfection

1 Later, Francis was to teach that same divine secret to his followers:
Know, my brothers, that poverty is a special way of salvation, the source
humility, the root of perfection; and its fruits, though hidden, are
hanifold. For this is the treasure hidden in the field of the Gospel, to
uy which we must sell all, and to obtain which we must spurn what we
hnnot sell.” He called Gospel poverty the foundation of his Order, for

e whole structure of our religious life so rests on it that if it is secure
11 is safe, but if it is destroyed the whole edifice tumbles. But this Poverty
b poverty of spirit before all else!

What then shall we say of the controversy over the fundamental
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virtue that animates, shapes, informs Franciscan life? Some
claim it is poverty, others seraphic charity; and both find sup”’
medieval sources. Yet, truly, both virtues are necessary and must be fj
together, In fact, they may be considered as two aspects of thej
virtue, charity. They are both elements of the soul’s journey to
As sin is a turning away from God and a turning to self and crea|
so its opposite, our ascent to God, includes a turning from cred
and self and a conversion upward to God. Poverty, true povep
spirit, is that whereby we say No to self and the world; and Ch"
that which says Yes to Christ and the Father. We are to be empti
self (Franciscan asceticism) that we may be filled with God (Fr§
can mysticism). Poverty and charity are the concave and the conv
the same seraphic love.

AFTER FIFTY YEARS

by Johannes Joergensen

i‘rom San Francesco Vivo, by Fr. Felix Rossetti, O.F.M. Conv.)

. August 22, 1952, I commemorated the fiftieth anniversary of my first
k to the Basilica of Saint Francis, that triumphant exultation of the
nt who sleeps there these seven centuries, in the crypt, in his coffin of
e,

¥ 1 have no longer the strength of fifty years ago when I used to run
'ugh the winding paths of Assisi with the quickness and bravado of
Pyoung writer dreaming of worldly fame. Then, I used to climb the
ets and, without realizing it, I would find myself buried in the per-
jmed cloisters of Franciscan joy. I used to stop and admire the lovely
Badonnas, those sweet sentinels at every turn of the road; I would pause
‘ ore the paintings of Francis and Clare; and those streets opening on
p the horizon never failed to fascinate me,

7

Poverty of spirit, then, is that side of divine love which puts §
proper relationship to self and creatures. Hence, in the mind of Fr}
it is our special way of salvation and the root of perfection. Perhag
need not take this expression so literally as to say that all virtues sg
from poverty. But at least such is its relation to the other virtu
religious life that truly the sublimity of the highest poverty ma 4
heirs and kings of the kingdom of heaven, poor in goods but exa
virtue,

Now, no more; life loses its vigor at eighty-five; eyes no longer see;
ey rejoice only in the splendid visions of long ago.

= And yet, twice, on the twenty-second of August, without assistance,
from my home built at the foot of the Rocca—that solid witness of
medieval strife—I wandered to the Basilica of the Saint.

Thus, without poverty of spirit, that imitation of and partici "'_
in the “emptying” of Christ, material poverty would lack motive
meaning and spirit. It was through his deep poverty that Fr
acquired humility, for it taught him to think himself as of less accd
than others, and to acknowledge that whatever good is found in |
man is from God alone. Poverty it was that produced the simplici
the Poverello, for it taught him to place God first . . . and that is §
Franciscan simplicity, “which is content with its God and counts
else as mean” (II Cel. 189). The perfectly obedient man is likened
corpse because by poverty of spirit he has died to self with Chf g
Franciscan brotherhood, in umty and equality and deepest splr
love, is achieved only when one is truly a Lesser Brother: Lesser, mig
because he has emptied himself of self-interest. And finally, wit]
exhausting the list, our apostolate is vitally dependent on the degre
which we have forgotten self that we may radiate Christ,

I passed over the narrow streets, those same streets I had traversed
£30 many, many times before; the stones, now worn by time, were kinder
fﬁ 0 my feet as though respectful of my age. This people, it seems I always
jsnew them; they were good people, peaceful, industrious, smiling, always
Feady to greet me if only with a nod.

And then, I am in front of the Church, in front of the Gothic rose
vindow, the two doors, one of which only is open—everything is as it
bsed to be, There, from under the arcs of the door, looking into the
fiterior, I see the great pillar on the top of which the font of holy water
B resting on its twisted mosaic pedestal; and across in the recess of a
ide chapel, the wonderful stained glass windows glisten like a plate of
Jough silver touched with amethyst, sapphires, emeralds, rubies, and topaz.

4’

Detroit, Michigan Ignatius Brady, O.F4{ I take off my hat and enter the Church. It is almost pitch black in
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- where, as always, a lay-brother, dressed in that black habit I |
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the vast low nave; the windows dance all the more merril

. it was the Poverello who dissipated the clouds of doubt, of
symphony of colors, blue, violet, golden yellow, rose, and greeng

and of heresy from my soul.

bm that day, I have known no other way than that of the Saint.
heyed with the Poverello over all the paths made by him. I rested
b laces made holy by his prayers, by his abstinence and mortification.
ed to establish my residence here in his city, to sleep next to him,
hg yet again his sweet voice. Francis, Catholic and wholly apostolic,
ven health to my soul.

I proceed to the front of the Church where the high altar
well, goes patiently about his cleaning; but my slow and unst,
in the shadows arrests the attention of a Father in the Bas
approaches, takes my hand with fraternal affection and leads
bench in front of the altar of the Poverello. While he leads
I look at the walls to assure myself that the frescoes are still
everything, everything is there. And there, too, is the door to th
It is open, and I see the dark vestment closets of oak cut by A;
Perugia. All is the same as it was fifty years ago. And yet ev
seems unreal as if I were in a dream, a beautiful dream from
feared I would awaken any moment.

ifty years from my first visit to his tomb! I have traveled much, but
purney was peaceful with him as my companion,

ifty years ago I walked into the Church with these eyes full open,
he spirit was not yet wholly enlightened with his light. Today,
-five years old, I have re-entered the same Church, these eyes of
esh, weary, darkened, almost blind—like the Saint at the end of his
Lbut I have re-entered with a far greater vision. And this, because
m, because of Brother Francis, the magnificent fool of Christ.

Then I go down the dark flight of stairs which lead to
I walk cautiously, feeling my way until I find at last, in the
of the crypt, the gate leading to the Saint’s last resting place. B i
heavy iron grating, many candles, already half spent, play upon t}
with their unsteady glow. I move deep into this place of profoun
and silence, where I hear nothing save the flickering of the ndf
flames murmuring behind their prison of red.

Francis Seminary, Fr. Hugh DeCicco, O. F. M. Conv. (Trans.)
fenn Island, N. Y.

And here, finally, that veil of unreality leaves me, Yes, I
at the feet of Brother Francis; there behind the gate, there wh
candles burn, Saint Francis is resting, the Poverello, my dearl
Saint Francis!

I withdraw into the darkness of a corner. I kneel down
prie-dieu. Pilgrims from every land pass me, but they do not distuf}
perhaps they do not even know that I am here. I am happy in my s
alone with my thoughts.

Fifty years ago I was there for the first time! It was then i
turned from the Protestant labyrinth into the true fold of Jesus
I entered the Church with the assistance of a holy Franciscan,
Spee, of Bois-le-Duc, Holland, a Friar Minor Conventual, with
I became acquainted on my first visit to the tomb of the Poverel
good Father Felix, to whom I dedicated the work, Saint Francis, s
instrument of Providence which led me into the Catholic Chu
was a Franciscan who showed me the light; it was Saint Francis at

O blessed poverty! to those who love and embrace her she bestows
nal riches. O holy poverty! to those who possess and desire her God
omises the kingdom of heaven and in truth bestows eternal glory and

¢ blessed life. N
i Saint Clare of Assist
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od to offering many objections—fifteen in all—-against self-vilification.
s answer to these objections are enlightening and have a way of spur-
the heart on to a closer practice of humility. But let the reader
Jdge for himself from the following adaptation of some of these ob-
~tions and the answers to them.

HUMILITY

Objection: If we were to discover the religious who liked being put
de by the superior, forgotten, obscured by others less capable, and,
ho, on the other hand, disliked being in any wise commended for work
ell-done, or promoted according to merit and fidelity to duty, we would
that this was the find of the century, for we naturally hate being
erlooked and we desire remuneration. Lowering or demeaning one-
ki is contrary to the dictates of our nature and does not harmonize with
zht reason. It follows then that the virtue of humility cannot demand
';. to appear foolish or lowered in the sight of others.

Perfection, in the opinion of Saint Bonaventure, is made up ofj{
elements: grace, justice and wisdom. The relation of humility to th

humility is the door of wisdom, the foundation of justice, and the |
of grace. '

No one will ever enter into the room of wisdom except throug}
door of humility, whose portal is quite low. Only he is wise who K
his own and others’ nothingness as contrasted with the sublimi
God. If any man think himself to be something, whereas he is nof}
he deceiveth himself (Gal. 6, 3).

¥  Answer: An external act of humility does seem to clash with human
Btature. But this clash is really only with the instinct of our nature—and
fwe must remember that it is a fallen nature—and not with reason. Truth
d right reason find no repugnance on the part of our nature to self-
ilification. To perform external acts of humility is for the most part
¥ quite agreeable to our make-up and for these reasons:

To give to everyone what belongs to him, that is justice. ¥
speaking of what “belongs to him”, “what is his own”, we must
with God. In the first place, honor and reverence are due to Hing
it is humility chiefly which disposes us to render this honor and #
ence to God. For great is the power of God alone, and he is honor"

the humble (Ecclus. 8, 21).

1. The fact that our human nature is made from nothing, it is
defective; it fairly shouts out that it is defective and far from
perfect. Surely if one demeans himself he is not in any way

No less is humility the dwelling-place of grace. It is grace that n} spoiling what is perfect.

us pleasing to God.’"We have to realize how much of a condescension;
has made in letting us share His Own divine life. There will be no
realization except on the part of the one who looks closely at his
unworthiness to live the life of God. Such a one is truly humble;]
grace of the Holy Spirit rests on the humble only. To whom shd
have respect, but to him that is poor and little, and of a contrite s
and that trembleth at my words? (Isaias, 66, 2).

2. When we examine our nature closely, we discover that it is
preserved and kept intact for the simple reason that with all
1ts might it keeps unity in all its elements and parts; and so far
as it can, it quickly expels any foreign body that would serve
to disrupt this unity.

3. Our nature advances and develops because it looks for influences
from a higher nature. So as to find completion of itself,it desires
to be subject to something better. Because it is the mark of
humility to recognize nature as defective and to reduce one-
self to a certain unitive smallness, the better to repel the spirit
of pride and arrogance as agents that scatter and corrupt this
unity, offering oneself to the influence of divine grace and being
subject to it—so it is that self-humiliation is actually in line
with truth and in harmony with our best natural instincts.

Because of the tremendous importance of the virtue of humilit f
Seraphic Doctor often treats of it in his writings. But lest some {
religious!) might imagine that humility is just a matter of the H
and mind and need never show itself in action, the Saint spends the ef
first part of his De Perfectione Evangelica, speaking of humility in ef
nal action. To drive home the necessity of actually lowering oursé
if we would be genuinely humble, it is part of the Seraphic Dock
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Objection: We are told that “virtue is the order of love.” Shof er and baser than others? After all, there is a substratum of truth
superior subject himself to an inferior, thinking that it is humilj fevery virtue; virtues cannot exist where truth is lacking. The just
act that way, he is perverting right order and consequently this L) is really judging falsely when he reputes himself lower, for example,
subjection is not a work of virtue—it is not humility. 4 the criminal recently sentenced to life-imprisonment for murder.

f a thought on his part is opposed to the truth and it necessarily

biows that it is also opposed to virtue.

Answer: There quickly comes to mind that Saint Francis on
he would be quite willing, for the love of God, to be subject to a 1
of but one hour. When we speak of an order of love in virtue wej

| Answer: It is true, of course, that every virtue has a foundation in
remember that this means mainly, radically and essentially that ( bth and this holds good also in the case of humility. The very truth
to be preferred to creatures. Every other order must lead to this orf f the divine law demands that each of us is to feel more humbly about
to the principal one. As Saint Augustine says, “it is quite proper thi nself than about others. As everyone naturally feels his own sickness
creature grow small in his own Sight so that the Creator mlght 0' % afﬂiCtiOl'lS more than those of someone else, $O everyone is to recog-
and sweet in his heart.” But how can we better grow small in our be his own defectiveness more certainly and intimately and frequently;
estimation than by being subject to others for God’s sake and by es r this reason he should judge himself viler than others, not because he
ing them better than ourselves? Such self-demeaning preserves a fmore certain about his own vanity and vileness than he is of another’s.
order of virtue. Dignity, such as that arising from ecclesiastical ranky Phat is why it appears that demeaning oneself is not based on falsehood,
not suffer thereby. True humility does not pervert, neglect, nor § t on truth, on the experimental knowledge of our own defects.
naught this dignity; rather, humility saves it, since in this case the h

ity remains within, in the heart, and, exteriorly, authority is maintf
accordlng to one’s rank. :

Objection: Among all creatures, man is the noblest and consequently
: vould be the most honored and esteemed; for that reason, whoever
owers himself is throwing a law of creation out of order.

Objection: Virtue consists in moderation, but when a person v§
himself he is going to an extreme and thereby fails to act virtuous

Answer: It is true that man is the noblest of creatures and must be
given preference over all others by reason of his deiformity, his being
the image of God; yet he is on par with other creatures in the matter of
the defectibility and nothingness that he shares with them; going further
-and seeing the deformity arising from vice, we understand that he loses
is esteemed position and takes the lowest place of all; witness the wicked
hell! Since we are all sinners, humility is a very fitting quality of soul,
ving us the basis of various virtues and a remedy for moral failings.

Answer: The difficulty, if there be one, lies in the word * modera 4
This word has to be understood correctly. Moderation does not
striking a mean in the amount of the object at hand, which in thls
is a virtue. It does not mean, in other words, that I will practice ]
much humility and no more, lest I be accused of being an extremist,
it means holding to a middle path, so as to keep one’s distance }
from what is a defect and also from what is an excess, because ead
these is an evil. So it is that to lower oneself is a virtuous act in bety
timidity on the one hand and arrogance on the other. Both of thesg
vices. Self-vilification may seem to go to an extreme but it actually }
to a middle course. Besides, self-vilification is not only an act of
guiding our nature but it also repairs our (fallen) nature; it has abay
more of a medicinal than a completive character; and since the sicH
specially ruinous to the human race is arrogant pride, a counterag
medicine must be found.

F Objection: The soul is the image of God and was created for no other
Feason than to become like to Him; now God is good, wise and majestic
d the desire to reach His excellence fits right in with remaking the
, mage of our soul. It is self-vilification that hinders this work.

Answer: There are certain qualities belonging to the Divine Excel-
ence which would make us like Lucifer were we to desire to have them
0 the extent that God possesses them, such as divine judgment, revenge,
dnd honor, Other qualities God willingly shares with us, like goodness,
th and virtue. When one conquers himself, it is these virtues that

Objection: How can a really good and just person consider hi :
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shine out; so it does not follow that to humiliate oneself will harm‘
image of God in the soul.

Objection: Every virtue and virtuous act has its exemplar in §
Since God, though, in no way demeans Himself—there is no place
anything like that in Him—how can we claim that self-vilificatig
consonant with the perfection we must look for in God as our mg

3

Answer: There is need for a distinction here. Humility has it}
emplar in God if by it we understand something so complete in
that it does not go beyond its bounds; but if by it we understand
is defective, implying subjection to another, then it does not hav
exemplar in God who is in no way defective and has no superiog
that man would not neglect to humble himself for lack of an exard
God was pleased to assume the form of a slave, and in it to be humilj
despised, debased and in that wise to inflame others with the desirg
perfect self-contempt.

i SOME POINTERS ON FRANCISCAN EDUCATION

Dn the eighteenth of October, 1952, at the opening of the school year

the Apostolic College of Grottoferrar, the Minister General of the
riars Minor, Father Augustine Sépinski, in a few brief and simple
pords made some pointed remarks on Franciscan education:

. The great mission of the College (to train masters of the spiritual
ife and to form teachers for the Order) prompts me to use this solemn

pccasion to emphasize and repeat the conclusions drawn just now by
your Very Reverend President in his masterly talk:

From the above answers, one can see with what insisten 1. In your own formation, avoid religious formalism
It is quite clear that external humility is as important as interior small
but he would be among the very first to proclaim that there is neved
true humility without at least the desire of making oneself small i
sight of others, always for the motive of imitating Christ our Lord. §
many words he states that the sum of all Christian perfection resy
humility, whose act is an interior and ‘exterior vilification of o
This great Mystical Theologian knew how to live humbly. To chog
well-know instance of this truth, he was found scrubbing pots and
in the kitchen when the Pope’s legates came offering him the Cardj
hat! For Saint Bonaventure, a true and correct knowledge of self §
bring one to a full knowledge of God; but no one really knows hit
who does not care to grasp the fact of his own nothingness, for ifj
man think himself to be something, whereas he is nothing, he deces
himself (Gal. 6, 3). 4

Paterson, N. ]. Fr. Leonard D. Perotti, O. B

Our Franciscan life is the result of two elements which are provi-

£ dentially bound together: the call of God to a state of higher perfection,

i and the free adherence of our will to that call. This free acceptance of a

| grace so great and precious for us must lead us to a joyful fidelity to all

tl}e obligations of our state, a fidelity that springs from a deep con-
viction of the sanctity of the religious state, which is based on the love
that indissolubly unites God to the soul and the soul to God.

And as all Rules, Constitutions, ordinances, the will of superiors,
petc, lead us to greater attachment to God because they demand a re-
Hnunciation of self and our evil inclinations, it is evident that all these
jmust be observed with conviction, with love and enthusiasm; for we

ust see in each regulation, however small, a means of advancing in
jthie way of perfection.

| “Such a concept of religious life causes us to follow on our own
fiitiative, without force, whatever is prescribed, because we are pro-
oundly convinced that we are doing what is pleasing to God and
Peneficial to our soul,

€ g a8

, On the other hand, religious formalism consists in a mechanical
Servance of laws, either to avoid conflict with superiors or for some
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)
other human motive, but without conviction of the holiness of i
calling or without supernatural outlook and spirit. Too often, howd
religious think they are condemning formalism when they condj
certain prescriptions that do not please them or when they
lightly of them and do their best to avoid them. Such overlookj

formative purpose and intent of that sacred inheritance of laws
are the fruit of agelong experience.

ited in like observance of the same Rule and yet is most varied in
e generous realization of individual abilities and talents.

3. Whole-hearted Submission to Authority

This third point is indeed implicit in the two foregoing. Yet I

Hence we must condemn and avoid both that observance w lhould like to speak of it more at length since today it is too easy to have
keeps our laws only out of convenience and that attitude of i , superficial concept of the vow of obedience.
which makes light of our Rules and regulations. I leave it to the Mz '
and directors to translate these ideas into practice, but to all I j
urge that we carry out with faith and holy enthusiasm the fai]
observance of all that has been commanded us. 1

' All authority comes from God: this is a very general yet very
Jasic concept. But we Religious, who have freely chosen a life, a mode
bt living which is covered by very definite laws, too often lose sight of
Shat concept. By solemn vows before the altar of God we have promised
Lto obey in all things that are not against the Rule and our conscience.
E We have freely yielded our will and our liberty to the will of our
4 superiors. It is indeed a great sacrifice which we have made; yet to

2. In forming others, respect the individuality and talents of /
; | that sacrifice is attached a still greater reward on the part of God.

All our Religious must observe our holy laws: this is a
mental principle to which all must subscribe. Nevertheless, i
process of spiritual formation and progress in virtue it will
possible that all be able to follow the same method or reach the @
degree of perfection though all follow the same path. The
figures of our Saints show this to us: Saint Francis and Saint M
Alcantara, Saint Bonaventure and Saint Didacus, Saint Bernar
Siena and Saint Leonard, to mention only a few. All were Fj§
Minor, yet quite evidently each had his own particular chara§

Hence, it is necessary in the direction of souls, especially of “v
consecrated to God, to take into account the temperament of €
individual qualities and capabilities, home background, etc. Ef
Religious has needs and aspirations peculiar to himself which mus
respected, hence we must help him develop his talents, his abilities,
direct to good purpose the inclinations proper to him. This is
say that the educator can allow any lack of observance of ou
and way of life; but it does mean that he must study the charactﬂ
each that he may the better develop in each one those natural §
qualities which will dispose and help the student to direct al {
aspirations and actions to the ideal of holiness. If such norms are w§
followed in practice, there should result a religious community thj

: Our religious must be convinced of this great truth, so that they
. will obey under the influence of such a profound conviction and their
 obedience be total, generous, and joyful.

] The Religious, on the other hand, who obeys without a super-
L natural spirit, out of force, or for some other mere human end, is an
. unhappy Religious: his life is burdensome and lacking in that joy and
i lightsomeness which calms the mind even in the midst of great re-
b nunciations. Only a true Franciscan appreciation of this most difficult
[ of the vows can render our burden sweet and light. We must have
 the vision which inspired those words so dear to our Seraphic Father:
L We have promised great things, still greater are promised to us . . .
 suffering is slight, glory in infinitel

» These are the thoughts which, in simple words, I would propose
1t0 you on this occassion. Generously model your own life on such
Hormative principles and study how you may impart them later to the
thearts and souls of those whom you will be called on to teach and to
itrain in the years to come, (Acta Ordinis Fratrum Minorum, LXXI,
1952, 288-290).

Wetroit, Michigan Fr. Ignatius Brady, O.F.M. (trans.)
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b ed with living tissue. This play lives. And, .likle all int‘el-ligent li.fe,
vitality is rooted in spirit. In this instance it the spirit of Saint
ncis.

The play begins, and on the instant you ar¢ tansported .to Assisi,
by ome, and a company already familiar. The atmospher‘e is not so
sch constructed as evoked, for the author hasin unerring sensF of
L e and character. The rhythm of the lines is to0 natura! to be noticed.
here is no march of events, but a smooth, even, Unhurn'ed progress. It
Lws like a river. Every image is appropriate. Each one is lived vividly
kd concretely. There is no unclarity anywhere.

SALUTE TO CLARE OF ASSISI

The beauty and wonder of an unacted play written in free §
may exist largely in the reader’s beholding eye. Perhaps the X
touches a nerve in his own experience or plucks a chord of memo#
vibration of which is confused with the melody of the words i
reading. While scanning the lines, his inner ear may be listening to
he has heard elsewhere. '

. In the prologue Ortolana Scefi feels “the whole world’s music”
b Icked in her, for Clare is yet unborn.

When the editor of this review gave me a copy of Candle in U
a four-act play written by a Poor Clare of the Monastery of Our §
of Guadalupe in Roswell, New Mexico, this cautious meditation g v
perils of subjectivity came unbidden to mind. Because Saint Cld8
our Franciscan sister, any Friar is always happy to read everything
that is written about her. He is seeing his own family praised in g
He is predisposed to approach the subject with his heart instead A
head. ”

“What manner of child is this astir in me
W hose flesh and bone are mine though yelunseen,
But kindles song at once and fear in me?

" The child Clare is comely and loved. She coulibe a heroine on any
age, although her love is not the kind that Broadvay is accustomed to

pplaud:

“How shall I tell you how I love the shides
Of morning when the fields are half-awske
And God’s breath is the scent upon the iny!
When every blossom does Him homage, |
Reach an ambition wilder than their oun:
To bloom a while, then die upon His Hurt,
Giving Him back the perfume He has poited
Down all my veins and flooded in my hewt.”

Forget all that. Anyone with an ear for beauty can approach;
play with his eyes, ears, and intellect working at full tilt and he}
undergo a profoundly moving and rewarding experience. Here is a §
of love and insight of deft and unerring craftmanship and glog
inspiration. Candle in Umbria is as clear and beautiful as the thetk
celebrates. ' 4

The plot is historical. Since it tells the history of a soul as well ,‘
a body, it spans both the realm of spirit and the world of sense. In}
play, things happen which Clare’s contemporaries saw happening, |
of which the rest of us may read in a hundred books; but what
things meant to Clare herself are visible only to other Clares. Of
them has now told us.

From the day Saint Francis planted this flowt b bloom awhile until
jhe day she died upon God’s Heart, Clare lived i;l'dlvine romance packed
pith drama. In a soft Umbrian night while Assisi i sleeping, Clare and
per cousin Pacifica slip from the Scefi home and goto Saint Mary of the

bgels where the friars with lighted torches are githered around Saint
"The spirit and soul of this composition are of more importanc

its body or plot, although its corporeal side is a superb dramatic pn
tation of the red-letter events of Saint Clare’s unusual life from th
she joined Saint Francis until her death, A good skeleton of plot, sth
enough to support an historical novel, has had its bare bones of jnci

“They should be coming soon, good Falkr. Listen
How the small noises of the night grov guet,
Waiting the footsteps of the Lady Clare”
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‘orizing interrupts the thought. It is all done so honestly and natu-
 that you seem simply to have been privileged and blessed with a
bme visitor who tells you what happened in Assisi many years ago.

And Francis speaks:

“My brothers, hear and remember what I tell you
This night, though do not press me for a gloss
Upon it! There will come a day when only

One woman’s loyalty will buoy me up

In a great raging sea of desolation

And bring our brotherhood from storm to port.”

He tells Clare to

Everything about this play seems inevitable; you would want nothing
boed, for to do so would falsify fact. The stamp of reality is here,
fual reality. It seems not to have been contrived but enly to have
bened. You have read some plays and witnessed others where your
d was caught in a web of the author’s weaving and from which he
e could extricate you by the solution of the plot. Candle in Umbria
twhole world and heaven apart from that sort of writing, When Our
y appears, you know she could not have remained away from that
cular scene; when the Voice is heard, your ear is not the least bit
ised.

“cast down the sandals
From off your feet, and the more swiftly run
Down the sweet tanglewood of penance into
The everlasting arms of Christ Our Lord.”

 There is properly no great complication of plot, because this play
bs with the biography of a dedicated human soul. Clare’s mind was
fle; her path to God was straight. It was not so much a path as a
ht. Obstacles are of the earth and are no hindrance to her. This very
| is the source of the play’s pervading lyric quality. Its single causal
it is not an event at all in the usual sense, but the fulfillment of a
|tion heralded at the play’s beginning and confirmed at its close.

The second act opens with a scene in the Assisi marketplace
there is much talk of the Saracens “testing their bows and shang
their arrows” for an attack on the city where terror stalks and s
the walls “like knuckles of Belial”. When the blow falls, Clare,
never felt “the hard drag of fear” upon her heart (for in Chris
flutters a breath of fear”), tells her Lord, '

“We cast our quivering lives upon Your Power _ .
And lean our women’s trembling on Your Arm.” l “The more unity a thing has,” says Thomas Aquinas, “the more
fect is its goodness and power.” There is so much unity here that
b act could stand alone, and yet there is no redundance, for its unity
f the mind and spirit and not something contrived by the playwright’s
fulness. It is a clear draught from a deep well of spirituality, an
jnded thought from a mind integrated by seraphic living, and that
fhy it registers with the impact and authority of truth, for, as Aquinas

again, “the higher a nature is, the more closely related to it is that
ch emanates from it.”

The tumult increases with the app_xdach of the Saracen host.,
her Sisters sing the Jesu Tibi Vivo, Clare holds the Blessed Sact
aloft and the Saracens are felled by the power of God. y

In the fourth act Clare sees “the King’s bright court” which
now entering. At her request, the friars sing The Canticle of the §
she is commanded by Our Lady to ‘

“leave at last the secret cloister

ing i in U ia i ethi
And walk the shining acres of His Love.” What I hope I am saying is that Candle in Umbria is something

e than high art. It is that, too; but it is also an effect beyond the
Bal power of mere artfulness, and resembling less a literary and dra-
Jic composition that a breath of love, a prayer, an offering to one’s
ther in God. As such, it is a worthy oblation and a timely one in this
of Saint Clare’s Centenary.

In the whole work there is not one line of sticky sentimenta
one piece of pietism, It is all authentic Franciscana, redolent of
aglow with the heart-warming fervor of the Poverello.

Nowhere in this piece does the author make the lines yiel
thought or does the thought constrain the lines. The two are
message is the method. No excursions into moralizing impede th

- The images and actions get off to no false starts. They flow like
ams tributary to the larger river of the theme, which at the end surges
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in a beautiful poetic peroration fresh from the heart and #
of the author. This final chorus of the epilogue with its 4
to the atomic age, its insight into the true psychology .}'
clear as the spirit of Clare and as simple as the love of F#§

i
Something in the author must have wanted to say thi
long time, and in this play she has said them incom Aty
Clare, she finds the world too small a place for her hearg
the uncloistered playgoers, who think their immediate§
very large thing, may easily become staggered by the spi
of this play. They may easily get lost in the dimensiong§
which the play is written. i

verge of the real world if indeed it exists anyfvhere or at ;ll.
. will either disbelieve it entirely or regard it as myth. Yet
© frmed secularist will not remain unmoved by the strengt.h
nf the play’s action or by the imponderables that .make it
| On an opportunity, the glow that comes from this small
Z'mbria could light the moral and aesthetic darkness of the

ay.

‘ i ir]1 who fell in love with Christ is no pale plaster
1 :rl:ll?lr:mg:; being with a heart of ﬁ.re. The fire lit a can’dle to
b bria seven hundred years ago. In its light, the au_thor hs pfln
rrom its flame her own heart has' caught ﬁre.. That.ls wh y the
is play is a wonderfully warming and enlightening human

The author has drawn the inner truth of the soul .
is an anatomy of light. This is a love story; but many a
not suspect that it is. Those who appreciated Oklahomal 3

of the soil, may fail to appreciate Candle in Umbria, w
the soul.

ne require the eye of faith to see into this play? I think so.
' 'majestic scene as the one in which Clare repulses the Saracen
i y i
A & aloft the Blessed Sacrament could be.con.strued as empty
b The dynamic behind the plot and action is the Franciscan

i 1 R 73 :
It should not be irrelevant to ask the question: “I B ot it he picoe would be pointless.

Would it go?” Yes, to the first part; and Who Knows,
much of the stuff that currently passes for theater is done ¥
who have slavishly mastered a pattern and can now star
tin pieces of Standard Brands plots that it is quite beyond
or not the real thing would sustain public interest. {
beautiful play goes on in the sphere of the spirit that a gel
goers who confuse the non-sensible with the nonsensi7
amused. ;

f was clearer than light, as the author anc.l .the breviary tells
:'macy of her love for God is fully intelhg'lble only to th?se
belves love Him. Death was the supreme union towards which
ened, Even religious persons, who somewhere alc.mg the road
fght of the fact that the happiest life is one that is totally a'd-
' God, will be only half-appreciative of. Candle in Umbria.
i trays a Saint in action, it will not delineate a universal ex-
J ‘\: steeped in Franciscan thought and love, and these are not

If a play is vexatious enough, or timely enough, of s s :
e ‘ ; ’ redients of contemporary society.

if it tosses verbal custard-pies into the faces of the gods
beguiles the external senses and lets the mind of the &
alone, it has chance of success; but even with all thes “
ents theatrical predictions are still precarious. A pieg
brittle, brilliant quality of T.S. Eliot’s Cocktail Par
devoted audience; but the rule to be observed is that
plot and discourse must never rise above the uplang
Our audiences will not strain to catch a glimpse of »%

Jor's own deep insight into the spirit and character of Clare
er being one of those who

Pg their gleaming hair away like laughter
pfurn their faces toward a nameless spring,
" g! because one small light flickered, faithful,
Be Clare-candle lights the weary world!”

; eminary Fr. Rudolf Harvey, O. F. M.
' g dr AP

The theater-goer, absorbed in matter, blinded by
things, and deafened by the din of the world, will not
is going on in a play like this one. He may think it at}
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L tone for what we and others have done to Christ. This “at-one-ment”,
if you will, with the Savior through self-crucifixion permits us to say
with Saint Paul, It is now no longer I that live but Christ lives in me.

AN EXPLANATION OF THE RULE OF THE
THIRD ORDER REGULAR (XIV) If we consider further that the only specific penance Francis imposed
ypon his followers was fasting, which in his day included abstinence as
an integral part, we can more readily understand why the present article
not only follows that prescribing meditation on the Passion, but how it
is in a sense symbolical of the whole penitential practice Francis expected
of his followers. To appreciate this fully, however, we should consider
ot only the wording of the present article but its whole historical and
bresent context. This would involve a consideration not merely of the
earlier Rule of Leo X but also of the subsequent article of the present
ule. Since the latter belongs to the following chapter, which deals with
the control of self, we shall postpone discussing the Franciscan concept of
benance for the moment and limit ourself for the present to the article on
asting. Besides the fasts to which all the faithful are obliged . . .

The T hirieenty, Article

TEXT: Besides the {05 and abstinences to which all the faithfd
obliged, they should 0bServe those yhich, are prescribed in their
tive Constitutions, notably on the vigils of the Immaculate Con
and of their Seraphic Father Francis

The present article forms a natury unit with the preceding a
expression of that for™ of love of God known as atonemegt o
ance. Mortification and Penance are frequently spoken of in the
breath and one and th€ Same act of love may pertain to both cat
Though a technical diff€T®nce exists between the two penance an
fication are kindred notioNs in the sense that both in,volve doin
to self-love or self-indul8€nce inasmuch 4 inordinate love of sgel
root cause of all sin. P€Mance, however, 1ooks to the past; mor
to the future. Penance Mcludes detestation or sincere ’sorrow
(our own or others’) ¢OUpled With the intention of atonemen
latter is a desire to erasé: s it were, the effects of sin and ingrati

In itself, the meaning of these words is clear enough. The Rule
imply confirms the general practice of the Church without adding any
further obligations. On the other hand, perhaps we are not reading
oo much into this article if we see here another instance of that es-
ential characteristic of Franciscanism mentioned earlier (Art. 2),
bubmission to the holy Roman Church and its fundamental practices.
IThe fasts and abstinences imposed by general ecclesiastical law are
ko be observed in the manner required of the rest of the faithful.
i e The religious, therefore, may adopt such legitimate practices customa
selfishness, all penance 3¢ 3 crucifixion of self and selfish impulseg n the lo%ality and participat)f’: in tII:e dispensfz;itions grall)nted by the bish;y)

ness that should charact€Tize the mog; perfect love of God, But 0 his diocese (Can. 620).

penance stresses more tl.le positive element of love manifested thi
the medium of self-denial, mortification stresses the denial or o

N . | h . . . »
of self as a precaution ag2ilst any futyre defection from the love ey should observe those prescribed by their Constitutions. . .

The earlier Rule of Leo X prescribed a great number of additional

st and abstinence days. Many of the Tertiary Regular Congregations,
owever, found it necessary to seek some mitigation of these prescriptions
¥ way of papal dispensation or through their special Congregations,
ice the ordinary type of apostolic work in which they were engaged
ade it either impossible or imprudent to insist on these penitential
Factices in full. The present Rule is more flexible and permits the in-
vidual Congregations through their Constitutions to retain or adopt

The Franciscan inSPiration for both penance and mortif§
alike is to be found in t_he Passion, Frequent meditation Or >
ferings of Christ should Inflame the heart of the Francis o
with commiseraton for the Crucified, This love in turncz:lz
a genuine sorrow for sin - - . which is already a cosuffering, a co;gn
With Christ I am nailed to the Cross | | & g
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i

; ; ic Father
’ igi Conception and of their Seraphic
such additional fasts or abstinences as are deemed feasible and com: pn the vigils of the Immaculate p

able in view of their specific aim and function. Thus, for instance,

religious institutions have retained the Friday fast found in the e
Rule.

These two feasts are singled out for special considerat'lon b(c;zus:
are, so to speak, the two principal feasts of t'he Francxsca.n T ?1.
o fas;: rescribed for the vigil of Saint Francis (Oct. .3) is readily
h(;erstoocll). That of the feast of the Immaculate Flonceptlc'm, perhaps,
" uires a word of explanation. Not that this special devotion of Frar-lg
o ns to our Blessed Lady should provoke any wonder,- especially 1
scarecall that Francis “honored the Mother of Jesus w1th' a love9 s0
eeat it cannot be expressed in words” (Celano, Legenda Prima, n.198).
gut why this particular feast of Our Lady?

These additional fasts proper to the Tertiary Congregation
observed like ordinary Church fasts. Consequently, where custo
as the so-called “relative fast,” the use of milk as a pure beverag
so on prevail, religious may follow such conventions in regard
prescribed by their Rule. Similarly, the latter do not oblige reli
under twenty-one or those who have begun their sixtieth yea 1

One important difference between the fasts imposed by the R:
Constitutions and those by general ecclesiastical legislation
manner in which they oblige. The Church laws bind as such und
of grave sin though they may admit of a lightness of matter. Th
and abstinences imposed by the religious Order or Congregation
ever, oblige only after the manner of the other precepts of the Ruld
Constitutions, and therefore do not of themselves bind under p
either mortal or venial sin. However, a Tertiary religious who
chose to ignore them without a valid reason would hardly be e :
entirely from sin, not indeed because of the binding force of the}

itself but because of the dispositions of mind and heart that prom
the disobedience. '

The answer is to be found in the history of the doctrine of dthe
mmaculate Conception and the glorious role played by all three Orders
f the Franciscan family in the long and stormy Controversy thathre-
L ded the definition of the dogma by the Franciscan Tertiary, Pope
pius IX on Dec. 8, 1854.

The feast itself grew out of an earlier feast 'known as the Conceg:
tion of Mary (also called the Conceptio.n of Salflt Ann) t1t;hat was t_; -
febrated as early as the seventh century in Pal.estme. In the y;:ars .
followed this feast was gradually introduced into the West. It sprea

throughout England, Germany and France during t?le eleventh c}cl:nlt(;lry,
Fand in 1263 at the General Chapter of the Franciscan Order he at
EPisa it was decreed that the feast should be adoptefl by the entxr;
LOrder. But while the feast implied that Mary’s cc.)ncep.tlon in the wom

bof Saint Ann was a holy event, theologians still raised the question
iwhether Mary was immaculately conceived.or whe.ther th.ere was not;
at least an instant preceding her sanctification C!urmg which her sou

bcontracted the stain of original sin. Even great saints and dc?ctors of the
v urch like Saint Bernard, Saint Albert the Great, or' Saint Thomas
tould not see their way clear to accepting the doctrine 9f t;he 111111-
Imaculate Conception. Even Saint Bonaventure, after reviewing the
gheological arguments for both sides, confessed that the one fasormg
ary’s sinless conception was less probable. It was the fame and
aintly Franciscan theologian, John Duns Scotus (d21308.),.who turne

fhe tide in favor of the Immaculate Conception by his brl!hant solution
f these theological difficulties. From that time on, while tha't.other
breat mendicant order, the Order of Preachers, defining the position 1of
Jaint Thomas, opposed both the doctrine and the celebration of the

o
¥ o
L

Furthermore, religious superiors can usually dispense their sul
from the observance of the Order fasts or abstinences according
norm of their respective Constitutions, but, unless they are su
of exempt clerical congregations, they cannot dispense from the
law, but they and their subjects must have recourse to the bishop
local pastor, or to other priests (e.g., confessors) to whom the bij
has given faculties to dispense from fast and abstinence. 3

If the bishop gives a general dispensation on a day where t
or abstinence of the Church and the religious Congregation happé
coincide, the religious may not make use of the dispensation
the superior also dispense from the Rule or Constitutions. Should
superior neglect or refuse to do so, however, the religious viol®
the precept would fail only against the Rule or Constitutions and
against the general Church law since the obligation of the latt§
suspended by episcopal indult. i

Y
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feast of the Conception, the Franciscans took up the cause of '
During the fourteenth century, many learned Franciscans def§
Mary’s honor in the classroom, in public theological debate g
popular sermons, sometimes even despite calumny, persecutioy
imprisonment. In the following century, Saint Bernadine o£
Saint John Capistran, Pope Sixtus IV are but a few of the prog
Franciscan champions of Mary’s prerogative. Indeed, during thes
years of controversy, the Franciscans, who had pledged them
oath to teach and defend this doctrine in public and privatg
undoubtedly the greatest single factor in silencing the oppositig
changing the general attitude so that eventually the doctri'
universally accepted.

Thus the love for the Mother of Jesus which Francis beq
to his followers crystallized, as it were, in this defense of the Immg
Conception, and the feast itself became the symbol of the deep rey
and devotion of all three Franciscan Orders to Mary, the Mof
God. Today it is their special patronal feast with a privileged
and is celebrated not only by the Third Order Regular but al
Third Order Secular, which was an effective instrument in s
the devotion among the faithful during the years of controvers

The observance of these two vigils follows the general
of the Church. Consequently, when October 3rd or Decemb
falls on Sunday, the liturgical celebration is transferred to the pref
Saturday but the fast and abstinence are not.

St. Bonaventure University 4 Fr. Allan Wolter,

God can reject everything in a creature that was concei
and that carries the unfortunate mark of sin inherited from A



