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A REVIEW EDITORIAL

This remarkable book is called, on the dust-jacket, “a powerfu .'
Peryonal statement on radical confrontation with contemporary society.”

And so it is. It is a powerful statement by reason of both contenf
anq form. The content embodies the power of love, of self-respect, of hu
Manity in the face of the inhuman, manipulative, blind forces of toda «.
$OCety. And the form—well, Berrigan is easily one of the two or three mog
COI}lpetent writers we have around today: a master of rhetoric, poet :

It is also a personal statement, because in Berrigan we have one v
thoge few “theorists” whose life is their theory and whose theory shind
T®plendently in their life. It would make about as much sense to tal
aPoyt Berrigan’s “platform” or “principles” as it would to discuss Je
Mak’s metaphysical system.

The book is autobiographical in two ways: only the first few pagd
I 4 in the ordinary, formal sense of setting forth vital data and chronf
0l0gy: but in a more important, real sense, every page gives eloquent test
MOy to the reality of what Berrigan is and stands for. Several smallged
10ng of the book are reprinted from the many different periodicals in whid
they £t appeared, and some have been treasured by many in the mirm
8phed form in which they have been circulated within the Movemen

Ut there is no question as to the value and utility of having them 4
t0«ther here in this latest, published Berrigan volume. And a varied of
erirlg it is: exegesis, poetry, narrative, incisive commentary on the liv
O,f Qutstanding personalities——virtually every side of the author is admiral

dlsplayed here.

—_
1Daniel Berrigan, S.J.,, No Bars to Manhood (New York: Doubled

1870 "pp. 215. Cloth, $5.95.
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The two fundamental aspects of this book must, however briefly, be
mentioned here. One is subjective: the whole complex of motives, person-
ality, and attitude that gleam so transparently through the concrete words
and deeds of a man like Berrigan. Those complacent critics of some general
thing called radicalism, who like to focus on the irresponsible actions of
the violent, would do well to ponder the wellsprings of Berrigan’s witness,
which is so akin to that of Thomas Merton. The rigorous discipline, the -
sense of direction, the deep reverence for every positive value which so
permeate this prophet’s life, show up clearly the inadequacy of our nice
distinctions and nervous hesitations as we dole out, from our perch of safety,
well-measured praise and thanks for doing what we cannot bring ourselves
to do.

On the other side is the “objective” complex of issues—mainly civil
rights and the Vietnam war, but in a deeper sense, our whole sick society
with all its sputtering sub-systems. What Mother Mary Francis says in
this month’s Conference was never more true or more applicable than it
is today: “Right here is where the opportunity for greatness lies, for peace,
for happiness... God is, at this hour, here.” We have had our fill of
grandiose programs, plots, committees for future discussion. Here, now, at
this moment, our witness of love is needed to combat the encroachment
of institutions and manipulative interests upon our human freedom and
dignity.

We are invited, in Mother Mary Francis' Conference, to respond
here and now to our Lord’s invitation to love—to find his life where we
are now, and to mediate it to others from this precise point in the universe.
It may come as a surprise (but before shaking your head, read this book!)
to hear that Father Berrigan’s message is strikingly similar.

Yes, you—we all—have the right and the duty to question the liceity,
the utility, the morality of what people like Berrigan are doing. But our
questioning ought to be a questioning, not a premature judging. And our
questions should be directed to particular instances, not to a vague move-
ment out of which it is all too easy to isolate extremists to justify our doubts
and our non-involvement. '

It is important to note that this book is written by a Jesuit whose
work has been neither condemned nor repudiated by his superiors. It is
even more important to realize that militarism, prejudice, and economic
thralldom are not matters of mere politics. To insist that God has become
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man is not, one would think, to deny that God remains transcendent, -
Similarly, to emphasize q}xite properly and rightly that the religious is
primarily bound to a special closeness to the transcendent God, is not to
deny that he partakes /s in the mission of the Word made flesh. ‘

‘No, we cannot a)) do everything. But at the very least, we should
have some sympathetic understanding, each of us, of what the other ‘
doing. Even a cursory glance at the contemporary American scene oughf
we think, to make the dedicated religious want to know in Whose Namd
why, in response to what imperative, a man like Daniel Berrigan h4
entered on the grueling .path he has chosen. No Bars to Manhood goes‘
long way toward answering this question. f

Magnanimity
Count
the ripples of the mountain
streams,
the twinkles of the heavenly
stars,
the rolls of the ocean
waves,
Count
the grtins of the desert
sand,
the lesves of the autumn
trees, .
the beats of the human "’;
heart,
Count
them o, infinitesimal
fraction,
and you’ll know the eternal .
magnitude,
of my love for you; says the
- Lord.

Cormac Neal McDonnell, O.F.M.
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“A friend is the one who knows
all about you and still likes you.”
Friendship is a supreme good in
life. It means kindness, sacrifice,
and sympathy. Some of our friends
will be strong in ways in which
we are weak. The best in us is
often brought out by self-sac-
rifice for the sake of helping a
friend. Friendship is easy for
some, because they are by tem-
perament open and accessible.
Others are reserved and silent; so
it is hard for them to show open-
ly, as others more easily do, the
friendship they have for those
they love. These latter are the
very ones, however, who often
need the help of friendship the
most. Friends help to take us out
of ourselves. It is good for us to
be roused to a normal regard for
others and the courteous treat-
ment of them.

We have in our personality a
power that drives us on to love
someone who appeals to us. The
business of being a friend is one
of the greatest human responsibi-
lities, for unselfish friendship is
the surest way of interpreting God

Friendship—the Art of Arts

Sister Rosilda, O.S.F.

to others. Our life is rounded out
by the gifts of other lives. One
friend may have an artistic eye
through which the outer world be-
comes a new discovery to us. An-
other may have a great capacity
for understanding hearts. Still
others may be the soul of courtesy,
or may have a logical mind, or be
blessed with an excellent sense of
humor.

Friends become ours through a
common work, mutual purpose, or
affinity of spirit. Certain people
will grow in love and nearness to
each other, no matter how far
they are separated. One must have
a deep sense of the value and
sacredness of the individual per-
son. Those who are most spiritual-
ly advanced generally do not scorn
friendship. We know our Lord’s af-
fection for his disciple, John. This
did not exclude any one of his
disciples.

Marks of Friendship

Every friendship that is to last
must be built of certain materials.
Trust is the first requisite, fol-

Sister Rosilda, who holds a Master’s Degree in Library Science from Rosary
College (River Forest, Ill.), is librarian at Sacred Heart High School, Mokena,

Ilinois.
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lowed by faithfulness. For a last-
ing friendshiP it is essential to
have a certain respect and re-

serve. Our Jnner thoughts and
motives are Seldom wuttered, al-
though our friends may catch

some rare glimpses unconscious-
ly revealed. The closer we get to
our friends, the more we shall
revere them. We have need of a
quiet confidence that allows time
to work out the fullness of our
relationship. Because of friendship
we discover 4 new dimension in
our lives. We see with different
eyes not only our own lives but
the entire universe, Psychologists
stress these days that we simply
do not attain a true divine love
unless we are able to love on the
human level. A word, a sinile, a
look reveals a Kkindred spirit.
Friendship is 2 sign of a spiritual
superiority and a strong personali-
ty.

Tests of Friendship
As friendship grows, it gains an
influence over us, We are bound
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to see what kind of influence it {§
has. We should be courageous fto
withdraw from a friendship that .
is so absorbing that we have no
time for anything else. Be on your }
guard, because that type of friend- §
ship very often dies. We have a}
longing for God that is never satis-
fied on this earth. All forms off
affection, both mental and physi-]
cal, are sacred — or can be made;
so because they are unsatisfied at«]
tempts at the expression of o
eternal longing for God. The dis<
cipline of the heart is hard. Forj
some it is crucifiXion; others seemf
to be spared this agony. But hurtj
feelings, small pangs of jealousy,
resentment of neglect, a degree of]
loneliness will be present in -any
friendship between human bei
even if both are saints. These ar#
nothing but temptations, andg
temptations are good for us. Ng
true friendship in Christ is going
to come to us ready made. It-ig
by fighting such inclinations that
we shall slowly transform our re-
lationship into charity. Real friend-4
ship is strong, and it aims to}
stimulate the best in one, appre-
ciates one’s possibilities, and will
not be satisfied with anything less
than the best one can do with;
these possibilities. 5 T

God—Center of Friendshi;v:’,";

As the love of God growy
within us and holds us with 1§
wonder and satisfying power, wi
find that our friendships are kei
sweet and strong. For the love of
our friends is but a faint reflecd
tion of what we love in God. A

true friend is creagve in his power.
Every real friend magkes us forget
ourselves and lifty ys into a new
life. Bossuet sayy “Friendship is
an asset for Mutya]l help in en-
joying God.”

Honor your fricnds while they
are living. Do not keep the ala-
baster box of your love and ten-
derness sealed upyntil your friends
are dead. Speak cheering words
while their ears can hear. Bring
out the perfume of sympathy and
affection in thegr weary and
troubled hours and anoint your
friends while they are with you.
The joy that comes from a true
communion of heart with another
is one of the purest and greatest
in the world. It means the opening
of a door into the mystery of life.
Only love understands it. It is a
free outflow of the heart and a
gift from the great Giver. It is to
be a strong hand in the dark to
another in the time of need, to
be strength in a crisis, along with
an unending trust.

Holy Scripture says: “A faithful
friend is a strong defense; and
he that found him has a treasure.
Nothing can be compared to a
faithful friend, and no weight of
gold and silver is able to counter-
vail the goodness of his fidelity.”

Unrequited Friendship

There are !imes also when our
hearts are ful of sincere love for
someone who does not respond.
This is one 0f the mysteries of
life, We catch Sight of an ideal in

the form of a person, and with all
our heart’s love we want that per-
son as a friend — but we are dis-
appointed. Friendship implies dia-
logue — but nothing is forthcom-
ing. Maybe we were not worthy of
that friendship that we so longed
to have. It was said of our Lord,
“He came into his own, and they
who were his own received him
not.” It gives us some experience
of how he felt — our love is put
to a severe test indeed when a
friend fails us despite all our love
and faithful self-giving.

Sometimes generous people fail
to make friends (I've met some)
because they believe they have
nothing to gain from others and
because they think they possess
everything they need. If they do
not succeed in subjugating the
other, they reject him coldly and
withdraw into a proud solipsism.
Such people will never know the
highest joys of friendship — will
never benefit from its values.
Those who desire friendship and
keep on seeking it with sincerity
and perseverance, have every
chance of finding it one day.

This dreary world needs friend-
ship more than anything else.
Classes need to bury their dissen-
sions, and men need to find the
mutual path to understanding.
Hatred and malice are the foes
of all progress. If we are 1\:0 be
saved from ourselves, it will be
because we are willing to bear and
forbear, give and take, live and
let live, forgive and forget in the
name of friendship.
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Riposte:

READERS' COMMENTS ‘ON "BLESSED ARE THE
PEACEMAKERS" (THE CORD, JANUARY, 1970)

I read with considerable interest
your feature article in THE CORD
of January, 1970, which was sent to
me by a friend,... and I observed
that you have suffered the usual
fate of prophets — they are ‘“‘with-
out honor in their own generation,”
although vindicated by the future.

In our Fellowship, there are a num-
ber of other young priests who have
found the courage to risk unpopu-
larity and harassment in Pursuit of
the implications of their Vvocation,
and we know What they have en-
dured, Therefore, we hasten to as-
sure you that you have our full sup-
port and encouragement in your
stand, OQur Lord experienced the
keen pain of loneliness, rejection, be-
trayal and abandonment —— even, it.
seemed, by His Father — when He
came to His oWwn supreme 'moment
of truth.” So we pray that we may
imitate Him, in some small measure,
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by striving to love and to work for,
those who ridicule and vilify us.
Persecution is a sure sign that we
are being effective. A clergy whichi
refuses, through mistaken prudence
or through timidity, to disturb thej
self-deceived complacency of the laits
on moral issues, fails to withess
Christ to the world.

Marion Storjohann)

Catholic Peace Fellowship
North Bellmore, N. Y.

Non-partisan Framework

It seems to me that [your article
should be extremely effective, perd
haps the more so because you d¢
exceptionally well in establishing
non-partisan framework....

George McGovery

United States Senate
Washington, D. C.

We've skirted the practical conclw
sions of our moralizing about thi
horrible war long enough. Your arf
ticle faces the issue squarely. O
We come to some conclusions afbo.j
the morality of this war, we musi
face our own responsibility as brothd
ers to all men to responde with
meaningful action. The October Mo
ratorium and the March againg
Death demonstrate the inability €
communicate with the men at tH
highest levels. One need not wondd
at the frustration of many Amed
icans — especially the young wi§
have not learned to live comforts
ly with this frustration — who f#
their peaceful demonstrations X
ficially ignored even before they’
begun. Is the violence that sporad
ally ensues, perhaps, one last effo

W,

to communicate with those who
make it official policy to turn 2
deaf ear? It's a pgreat temptation.

Peter Callaghan, O.F.M.Conv.

Pensselaer, N. Y,
-

It was with great admiration that I
read and pondered your reflections
on the Viet Nam War and the peace
movement in the January issue of
THE CORD. This is exactly what I
meant in my own reply to an earlier
editorial, when X gaid I wished ‘“more
friars would take a vital interest
in matters of importance” (p. 4).
There is no doubt in my mind that
your observationg were a most
fitting article for the pages of a
“monthly review devoted to Francis-
can spirituality,” and there is also
no doubt in my mind that this is
an area of involvement in which
Friars have been conspicuously ab-
sent!

I also admire your courage in ex-

pressing these wiews, but realize you
belong to an understanding and sup-
portive Province in the Order. A
recent news-letter from my own
Provincial Office reports the fol-
lowing statement made by your ex-
traordinary Chapter: ‘‘The chapter
acknowledges legitimate diversity of
opinion on theological issues and
calls for tolerance of the right of
all friars to express themselves in
teaching, preaching and writing
within the limitg set by the Church
and pastoral prudence.”
Your. efforts desfinitely strike me as
worthwhile ventures in discovering
“new ways to place the Franciscan
charism at the service of the
Church and American  society.”
Please continue, Michael, my broth-
er, and know that friars stand in
support of and in agreement with
your convictionss on peace.

(Rev.) John J. Pilch, O.F.M.

Milwaukee, Wis:.

Publicity vs. Atrocity

There is one important issue re-
lated to the Vietnam War which you
do not raise in your otherwise ex-
cellent article.... It is the appalling
reaction of the many who regret
the publicity rather than the atroci-
ty of the My Lai events. It seems
characteristic of a bad conscience to
be afraid of the light, and if ever
America had a bad conscience, it is
right now. Either the massacre of
innocent civilians — old men, women
and children — was justified by the
U. S. government policy, in which
case we should make amends for the
policy, or it was not, in which case
we should make amends for the
deed. The only human and logical
reaction in both instances is humble
repentance instead of hypocritical
fury at the revelation of the crime.

José de Vinck, LL.D.

Alleluia Press
Allendale, N. J.

Occult Symbolism

We were horrified to see the large
Communist Peace Symbol on the
cover of your January copy of THE
CORD. We are sure that you are
not aware of the meaning of it. En-
closed is a copy with information
about it.

The Felician Sisters

Polonia, Wis.

What, may I ask, is the broken cross
— sign of the anti-Christ, doing on
the January issue of THE CORD?

I do not have available at this time
the name of the gentleman who
made a study of the history of signs
and found that the [broken cross]
was in use, as a sign of anti-Christ,
several hundred years ago.

If you are interested I may be able
to give you a further lead on this
information.

Name Withheld
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Their Peace Symbol -

Bt g
ne 7, 1968, car- are Suppo!
ried a picture of 2 bearded' youth the anu-g‘h:lgstfm t:‘mbg:k::

"its ‘cover of Ju

“The Broken Cross”

The Communists are winning a: the 1968 graduate, Fr-
thelr battle for me-r's minds, 4 to see, he u cr;:'i. “en’s store«

Th- ake a spe” vt tr
2 mir

We received two copies of this leaf-
let, published by the ‘“Network of
Patriotic Letter Writers,” Pasadena,
Calif., which we read with interest.
“Many Americans,” it says, “are
familiar with the peace symbol
shown here. Some are even willing
to wear it. But, what most of them
do not know, is that it is ‘the
Broken Cross’ of the anti-Christ.”

We replied, to the correspondents
who sent them, that the leafiets
made this contention without proving
it. We then proceeded to consult
four standard religious encyclopedic
sources accessible to us, and found
no mention whatever of the aileged
symbolism — nor any reference to
a Broken Cross in connection with
the anti-Christ. It makes no sense
to claim that a symbol like this,
which is by nature an arbitrarily
chosen sign, “naturally” signifies its
referent. For the sign to be effective,
its relationship to the referent must
be known.

A check with the Catholic Peace

Fellowship brought the reply that
the peace symbol was a florid ren-

- st

dition of the initials N. D., adopted
by the British Ban-the-Bomb move-
ment in the early ‘60s — standing
for “Nuclear Disarmament.” Others
We consulted thought there was a
connection between the cross within
t!1e symbol and the ancient Egyp-
tian symbol of life.

The contention of the “Patriotic Let-
ter-W'riters" may, of course, be true.
But (it is irrelevant, because the
relationship of sign to signified is
not known. We can only regard this
sort of research into the occult and
consequent publication of lurid dis-
coveries, as an example of hate
literature, designed to impugn the
motives and character of those in-
volved in the peace movement.

We do not, on the other hand, ques»
tion the sincere concern of those
who, alarmed by these “discoveries,”

feel sincerely bound to pass them' -

along as our correspondents did. We
do, however, find it interesting, that
none of these readers saw fit even
to mention the issues discussed in
the article, for which the cover was,
after all, only an illustration.
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Pope Paul

Small man, with hands sold gratis,
Shackled to a Fisher’s ring;

Peter’'s weight. . . Paul’s apostolate. . .
John’s legacy. . .

Samson at the mill.

They seared your hands against the Crosier.
With crossed keys above your brow,

You raised them over thrilling throngs

In (soul-shattering) benediction.

Now in far depths of night

With pen and statecraft voided,

Y ou commingle them in supplication

—Abba, I am father to hunger-racked solitudes,
pastor to spirit-lost multitudes.

As dawn-sun dares to scatter clouds
About St. Peter’s dome,

Your bruised fingers mingle
Beaten Wheat.

Sister Mary Seraphim, P.C.
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Tensions in Missiology Today
Raphael D. Bonanno, O.F. M.

. Missiology, like so many other proselytism and many conversions
ac_:ets of theology today, is under- en masse, Whereas dialogue toda; "
g01ng. a serious re-examination of means an honest interchange f
1t,:i first principlfas. Many old, set opinions and convictions withou ¥
:,mlilc?::is of mlssifmary thought any ulterior motive of baptizi
2 on are being questioned. the other person on the spot. Th :
n g. rapidly evolving world the fire and zeal of the old-time mis~
missionary situation is changing sion will remain but will show it-t
profoundly, and these changes Self in a new respect for the rell-;'
have created a series of disturbing gious liberty of our separated:

tensions in missiology. Like every  brother.
other missionary, the Franciscan

must tak i
e a position regarding ing of one’s belief in the unicity}
of the Church. What it does mean;
them ma is an opening of one’s miné ‘
e y be the auguries of a  the lights of the Holy Spirit
glorious Pentecost for the revealed in those outside the!

these tensions, With earnest.hope
we pray that the majority of

Church.

o ible Church. We may see pces
11'1 missiology toda.ly there is, to dent for this newy apprgazh
begin w%th, the quite fundamen- Saint Francis’ mission to the Tur<4
tal tension between mission and kish Sultan; though it fa.iled;round;
dialogue. Mission in the past meant ly as an attempt at proselytism, '

g;%l;;r ;lep::el D. Bonanno, a member of Holy Name Province, has beer ;
g ¢ past six years as o missionary in Brazil and is currently an’

asgistant in the parish of Ceres, Goias.

140

succeeded, as a dialogue, in creat-
ing a real friendship between the
two men.

There is also the tension, in
contemporary missiology, between
dependence and independence: the
dependence of the mnew mis-
sion fields on older, established
churches, and the growing inde-
pendence of these newer churches,
which may be seen as the two
poles of a financial tension. There
is a fine line between the finan-
cial dependence, e. g, of Latin
America upon Misereor and Ad-
veniat of Germany and the self-
sustaining financial independence
that each country should strive
for — &s prazil, for instance, is
trying to do with its Lenten
Campaign for self-help. Where
does dependence stop and inde-
pendence begin? Should a mis-
sionary bishop Or priest accept
gifts from other countries, or
should he train his own people,
poor though they be, to give to
the Church! Many bishops and
missionaries, Franciscans among
them, are cousht in this tension

a0

today between financial depen-
dence and independence.
Correlative to this financial ten-
sion is another, a cultural one,
between the young Churches and
the older Churches. Should the
customs and way of spiritual life
of the older Churches prevail in
the younger communities? Is it
not possible that the younger
Churches may make a newer and
richer contribution to the spiritu-
ality of the universal Church?
Should they not be free of the
anachronisms in older communi -
ties? Not everything done at home
goes over well in the mission field.
Each locale is different and unique,
although the Church of Christ is
one and the same in all places
and climes. The cooperation
between mother and daughter
Churches is a beautiful testimony

_to the inner bonds of the Mystical

Body. Lately this cooperation has
been colored by a new respect for
the native clergy, so strongly
urged by recent pontiffs since
Pius XI. Now it is common, for
example, to see an African bishop
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A transcultural Church is a transcendent, world
culture in the making. It is the Church becom-
ing more and more universal, more and more

catholic.

whose vicar general is a European
missioner., The whole Church can
only benefit from these new at-
titudes of respect for local culture
and forms of spirituality. In Fran-
ciscan history, did the protomar-
tyrs of the Order fail, humanly
speaking, perhaps because they
wanted to impose an Italian
_Church on a Moorish community
— because they did not respect
the local ways of arriving at God?

This thought leads to another
tension in missiology today, be-
tween local culture and world cul-
ture. The contacts of international
missionaries who pass from one
culture to another can possibly
form a new, world culture. The
missionary, being a product of his
own native culture, transmits this
in a new surrounding which he
must respect, and to which he
must adapt. Most of the missionary
training schools today insist on
cultural adaptation, and with good
reason. But much remains to be
thought, said, and done on the sub-
ject. Is it possible, for instance,
that Hegel’s dialectic works in cul-
ture too? When a “cultural shock”
occurs, does a new synthesis, a
new world-culture, arise? This
links with liturgy on the universal
plane. For Christopher Dawson
wrote once that culture depends
on cult. When one thinks that the
universal liturgy and cult of the
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" Catholic Church is becoming more j}
vitalized, can it be a presage of }
a new, world-culture? The litur- ;
gical reforms emphasize local cul- |
tural patterns. With the richness
of this local folklore and the con- f
tinuing unification of the world

by telecommunications, it seems

possible indeed to think of a |

universal, world-culture.

In this process, the Church can
and should be a powerful catalyst. §
Father Josef Neuner, S. J., a fa- !
mous missiologist, writes of the -
“transcultural Church” which ad- |
dresses' Christ’s message to every §
culture without being limited by
any. A transcultural Church is a
transcendent, world-culture in the |
making. It is the Church becoming -4
more and more universal, more 4
and more catholic. Cardinal Léger

says: “Woe to the church of one
system!” Or woe, too, to the
church of one culture. The Church
is at once immanent and trans-
cendent, local and world-wide, in-
dividual and social. Only tifk

Church can resolve the tension g
between a local and a world cul® -

ture in a new and integrated syn-
thesis. The collegiality doctrine of
Vatican II perhaps explains how
the Church will accomplish *the
superhuman task of maintaining
in perfect balance real world uni-
ty in the midst of rich local diver-
sity. On a smaller scale, the Fran-

ciscans have their tradition of
flexibility, having adapted the
world-embracing spirit of the Pov-
erello to local conditions and cul-
tures in Asia, Africa, Europe, and
North and South America.

Another notable tension in con-
temporary missiology exists be-
tween modern technology and re-
ligion. Underdeveloped countries
are generally also mission fields.
The Industrial Revolution is ar-
riving in the Third World. The
modern missionary is at least as
interested in the socio-economic
life of his people as in their
spiritual welfare. Some go farther.
They believe modern missionary
activity must look to human de-
velopment first and religious de-
velopment second. They say that
a man with an empty stomach
cannot pray well. They want a
moratorium on evangelization and
urgent emphasis on pre-evangeli-
zation. They say the wave of the
future is technology and science,
rather than religion; the world
is marching to the tune of sec-
ularization. If the Church does
not go along with this trend, it
will lose modern man, as it lost
the workers in France in the last
century. Cardinal Suenens explains
this tension thus:

We must give the people bread
and the Eucharist.

We must teach the alphabet and
the catechism.

We must offer social insurances
and the sense of God’s Provi-
dence.

We must learn the value of work
and the value of pPrayer.

We must pledge ourselves to aelp
the body and help the soul.

Thus the highly computerized
world of technology drives modern
man back to his religious roots.
Witness the attempts of the hip-
pies, the students, and some of the
children of suburbia, all engaged
in an all but frantic quest for
any attainable form or surrogate
of religious experience, Man in-
stinctively realizes that he is far
more than a robot, that he must
dominate his machines and not
vice versa. Consciously or not,
modern man remembers God’s
command to Adam: “Rule the
earth, govern all creatures.” Mod-
ern man remembers also Saint
Francis’ love for nature, God, and
other men — all antidotes for con-
temporary, impersonal, secularized,
mechanized man.

Another tension in modern mis-
siology is the present conflict be-
tween East and West. The Rus-
sian and the American look at
the world differently. If the mod-
ern missionary works in Latin
America, or perhaps also in other
fields, he can see East and West
pattling to win his people. Yet
he dreams of one world, one flock,
one shepherd, one messianic peace
prophesied by the Old Testament,
one abiding and omnipresent Sha-
lom flowing from Christ the
Prince of Peace. The missionary
often comes from the West but
looks to the East with admira-
tion and fraternal love. He real-
izes the Mystical Body of Christ
is greater than any East or West.
He takes to heart the Declaration
of Vatican II regarding non-Chris-
tian religions and modern atheists.
If he is Franciscan, he dreams
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like Saint Franecis of Morroccans
and Turkish Sultans accepting the
one universal Kingship of Christ.

In missiology today there also
exists the tension between the
past and the future. This tension
arises from rapid changes in mod-
ern life. In the same mission
field are two or three generations
of people profoundly different
from each other; within a group
of missionaries, or within the
same family. Children of the beos-
sa nova age find it almost impos-
sible to talk with their parents
who are illiterates. The language,
life-style, and mentality are so
different. Parents do not under-
stand the frenetic pace of change
in the modern world. One result
is the paradox of a Chevrolet
truck and an ox-cart on the same
highway. The “generation gap”
appears in family squabbles be-
tween parents and youth, in ef-
forts to implement ecclesiastical
changes, in the use or non-use of
modern medicine, in the contro-
versies over rural vs. urban life,
etc. The Franciscan missionary is
called to be a peacemaker between
generations nowadays — to cul-
tivate understanding where it is
lacking.

Still another tension exists be-
tween two attitudes regarding Vat-
ican II. Either put the Council
immediately into practice, or wait
a little longer wuntil the right
moment comes along. Either
change everything or change noth-
ing. Either be very iconoclastic or
be ultra-conservative., This tension
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is often linked to the generation
gap. A Franciscan missionary
should try to follow the lead of |§
the magisterium in his application |
of the conciliar ideals. He should
not be miles ahead of the Church, |}
nor should he drag his heels. He ]
should imbue himself with the con- |
ciliar documents and spirit at the §
same time that he reads carefully
the signs of the times in the]
lives of his people. He applies the
Council’s norms with charity, pa-

tience, and prudence, not with 3
overbearing zeal. He lives the
Council in his own life, before ;

he expects his flock to live it. |}
He perseveres in the application }
of the conciliar decrees in spite ]
of many setbacks. He respects the }
good works of past missionaries
even as he works and plans for |
the future. He respects persons of §
a pre-conciliar or post-conciliar |
mentality. In a word, the Fran- |
ciscan resolves this tension oc-
casioned by the Council with love,
fraternal love.

Another tension running through
the missions — and the whole ]
Church for that matter — today, |
is the conflict between the hierar-
chical and the charismatic prin-
ciples in the Church. It is the fs-
mous authority crisis — or, as,
others would say, the obedienct.
crisis. In the missions of Latin
America, this conflict found its
most recent, most acute expression }
in the death of Father Camilo Tor- }
res in Colombia. He believed he
had to leave the institution to
fulfill his charism to defend the 1
people of God from injustice. “I

have left behind the duties and
privileges of the clergy,” he wrote,

but I am still a priest, I believe
that I gave myself to the Revolu-
tion for love of my brother. I
stopped saying Mass in order to
fulfill this .brotherly love on the
social, economic, and temporal
plane. When my brother has noth-
ing against me, when the Revolu-
tion ig consummated, I will return
to offer Holy Mass, God willing.

Father Torres’ case was Dpitiful
because he divorced the hierarchy
from the charism. Perhaps by his
well publicized career and death
he has succeeded in uniting bish-
ops and priests to his cause, if
not to his manner of furthering
it. For the ordinary modern mis-
sionary, it is necessary to integrate
his special charism within the
national pastoral plan of the hier-
archy. And the hierarchy must
respect these charisms within the
people and not stifle them because
they are unsettling. The Francis-
can tradition on poverty is an-
other example of uniting or inte-
grating a special charism into the
Church’s life. Once again Francis-
cans are called to witness poverty
in a world needing to be shocked
out of its materialistic complacen-
cy; but this withess must be
guided ' by the Pope and bishops
for the good of the whole Church.

This thought suggests another
tension in mission practice today:
that between exempt religious and
the local bishop. Often in the past
a bishop depended completely on
exempt religious to staff his dio-
cese. The Congregation of the Pro-
paganda entrusted a mission pre-

lacy to a religious order. The bish-
op, a member of the order, de-
pended on his provincial for men
and money. Nowadays Vatican II
has re-emphasized the local bish-
op’s role to the point where reli-
gious realize that they depend up-
on him in pastoral matters, and
not vice versa. They are there at
the service of the local Church.
At times in the not too distant
past, the religious were the only
missionaries — one thinks of the
Jesuits in Bragzil, the Franciscans
in California, the White Fathers
in Africa, etc. Now the whole
Church realizes that it is mis-
sionary. The bishops feel a new
sense of co-responsibility for their
brother-bishops in mission lands.
The laity are becoming Papal
Volunteers or Lay Missionaries. The
new effort is from diocese to dio-
cese, or from bishops’ conference
to bishops’ conference — as in the
CICOP program. The Franciscans
in their renovation programs are
realizing their pledge of service
to tre local bishop.

One more tension today is that
between the old and the new
image of the missionary himself.
The old version was a lone man
on horseback riding in the blazing
sun to distant villages to ad-
minister the sacraments to his
waiting faithful. The new version
is a man in a jeep with his
equipe of nurses and catechists
ready to pre-evangelize, evangelize,
and catechize small groups cof
people who may or may not want
his service. The older image was
romantic, individualistic, strictly
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spiritual. The newer is realistic,
social-minded, and interested in
the human as well as the divine.
This caricature is admittedly sim-
listic, but it is not too far from
the truth — and the matter is an
important one. Among the Fran-
ciscans, there is more and more
talk of the fraternity being mis-
sionary rather than the individ-
ual friar. There is less inclination
to leave a friar alone or isolated
from the fraternity.

This suggests one final tension
for us Franciscans in the missions
today. This is the tension between
fraternity and apostolate. Which
has priority in our life? Am I a
missionary first? Or a friar first?
Many friars, at least, in Brazil, are
coming to the conclusion that we
are friars first and missionaries
second; little brothers in essence
and missionaries in work; Fran-
ciscans by nature and priests and
brothers by function. This priori-
ty applied in the mission fields
will have far-reaching conse-
quences over the years.

The resolution of all these ten-
sions in missiology today is not a
simple matter of one day or one
week. Nor is it a matter of sup-
pressing one or the other pole of
the tension. It means a whole-
some integration of the conflict
into the fabric of the Church. It
means drawing the best from each
side for the betterment of the
whole. It means the arrival of a
new Easter for the Church of
Christ after suffering the tensions
of Calvary. The tensions of mis-
siology are in the last analysis the
tensions of the Church today. As
missiology undergoes this serious
re-evaluation of its principles and
practices, it will appear purer and
with fewer blemishes. A better mis-
siology will help the Church re-
veal herself as a purer, holier,
truer Spouse of Christ. We Fran-
ciscans in the missions want to
work towards this goal. In the
words of an eminent theologian,
we would like to take part in the
effort to “build a Church more
splendid than our fondest dreams!”

. . . The groups among which the Church dwells often undergo radical |

changes for one reason or other, and an entirely new set of circu¥n-
stances can arise. Then the Church must deliberate whether these con-

ditions call for a renewal of her missionary activity. Besides, circum- °

stances are sometimes such that, for the time being, there is no pos-
sibility of expounding the gospel directly and immediately. Then, mis-
sionaries can and must at least bear witness to Christ by charity and
by works of mercy, with all patience, prudence, and great confidence.
Thus they will prepare the way for the Lord and make Him present in

some manner.
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Conciliar Decree on the Missions, §6.

In the Wilderness

In the wilderness of asphalt roading
An ant is moving

Striving towards @ crumb of bread
microcosm of life

inconsequential effort?

Y 2

insignificant deed? . )
Non-existent to the hippie, sec'{'e.tary, emet;)u?ve
Standing in the wilderness waiting for a dbu
microcosm of life )

inconsequential action?

ingignificant deed? )

non-existent to the driver

approaching his next stop

Tiny black nuisance )
hurtling, alighting, annoying
flying through the air
filling my ears
microcosm of life ]
struggling for attention
e me qware ] )
;go:tn:;ing, screaming, screeching city
piercing through the :night
thundering booming jet planes
bombs and rockets NASA
screaming for attention
to make God aware?

Joseph Michaels, O. F.M.
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Come Alive:
Mother Mary Francis, P.C. C.

Among the odd things that one
observes about human nature af-
ter having been obliged to observe
its peculiarities at painfully close
range in oneself over a number of
years is its propensity to situate
itself outside the present. Our es-
cape from the reality of the pres-
ent hour takes so many different
forms that about the most we can
say of them is that some are even
odder than others. One of the very
oddest methods of de-situatedness
from the present is a certain kind
of immersion in the present.

We can use the present to get
out of it. This may already explain
the desperation with which we
seek fulfillment, the kinetic energy
we pour Into shaking the last
grain of pleasure out of the
present hour. For {fulfillment is
achieved by a gentle expansion of
the capacity for giving, not by
plunder. And one must be less ag-
gressive toward than humbly in-

Life Where It Is

MONTHLY CONFERENCE |}

quiring of the present hour if one!

is going to enjoy it. 1

In the same way that we talk |

a great deal in order to avoid anyj

real communication, so do we!

often enough become very agitat- l

ed about a present situation that i

we must change, in order that we#

can be excused from growing in |

the present situation as it is.:
Some of our most ardent espous- ]
als of the present actually indi- :
cate a disavowal of the present.:
It is easier to shake the shoulders
of the present than to look in §
its face. When we do, however,
elect the more difficult alterna- |
tive and look into the face of the }
present, one immediate reward is
often to be given understanding j
that not all its problems are® to
be solved instanter so much as tq‘
be gainfully suffered - in order
that we may learn from them,!
that we may become able to turn
our pathetically vast knowledge of :

Mother Mary Francis, P.C.C., author of several w wn Ui \‘
. ; 2 Loty ell kn lit -

itual bool;s, ;!8 Abbess of the Poer Clare Monastery of 01:1' La:i ;r:fm andazzz’: !
Roswell, N-M., and Federal Abbess of the Poor Clare Collettine Federation in

the U.S.
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facts and things into a gloriously
small beginning of wisdom.

To achieve this beginning of
wisdom and to enjoy this reward,
it is necessary to forswear ,the
company of"a number of falsities
which may have become very com-
panionable if only because of their
long association with our com-
posite selfhood which, as a matter
of fact, they have helped delineate.

There is, first of all, the all too
run-of-the-mill falsity of waiting
for The Occasion to do something
great, while the catalystic circum-
stances for immediate greatness
lie all around us, unnoticed and
even despised. When we get out of
this particular work situation,
when we are relieved of the dis-
tressing company of this particu-
lar person, when our back has
stopped aching or when it has
stopped raining, when people stop
interrupting us or when racism is
ended, then we shall do great
things for God and man.

Yet, right here is where the
opportunity for greatness lies, for
peace, for happiness — odd as it
seems. For the greatness which is
goodness, and the peace and the
happiness are not realized apart
from God. And God is, at this
hour, here. In this work situation
which only the worker can sancti-
fy by his presence and his love.
Speaking from the lips of this un-
lovable person who will remain
unlovable as long as she is unloved.
God suffering in this back ache
which is the right-now and right-
here means of my union Wwith
Him. God purifying my plans with

this rainfall, asking me to pay at-
tention to what He asks of me in
these interruptions.

This is all simple enough. Yet
we manage to construct a whole
philosophical system out of our
sometimes inability to accede to
this simple truth, or our other
times refusal to countenance it. If
it is true that we must be oc-
cupied with improving the cir-
cumstances of the present inso- -
far as in us lies, this occupation
cannot be based on anything but
acceptance of the present as it is.
And if it is likewise true that we
must move forward from the
present, we may need to remind
ourselves on occasion that moving
forward from 1is very different
from and even opposite to moving
away from. When we move for-
ward from the present, we take
the accepted present with us, both
refining and expanding the wis-
dom and experience we have re-
celved from the present. When,
however, we attempt to move out
of it, we disclaim it. And that,
rather obviously, is escaplsm no
matter under what alias it travels.

One would hesitate to expose a
piece of deathless prose to any
such mortalizations as specific and
dating references. But since this
simple cut of dialogual prose am-
bitions no such galleried immor-
tality, it is unencumberedly free
to remark on certain popular fal-
lacies — follies, if you prefer —
of our own era. We have a prob-
lem, for example, with racism in
our country, though it is by -no
means peculiar to cur country. We
have a lot of black-skinned people
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ad an imposizg number of
bown.skinned people who have
ben encouraged by the ghetto-
Shiled cruelties and injustices of
ciisiderable nunabers of white-
skinneq people, to nourish a gen-
efc hatred for =ll white-skinned
Phple,

The observable illogic and in-
ittice of this generalization is ob-
séved by white-skinned people
Who say that black-skinned and
bhwn-skinned people are blaming
all white-skinned people for what
olly some white-skinned people
hive done. Therefore, they reject
all plack-skinned and brown-
sknneq people as manifestly un-
résongble. Out of such superlative
illbgic comes the “dialogue of de-
sthuction.” We shoot at one an-
ofler now to demonstrate clearly
thit we have not been acting as
Clristians in the Dpast. Some set
bulldings on fire, vandalize shops,
ald destroy whole sections of ci-
ti& a5 an act of “justice.” Oth-
en ejther throw tear gas bombs
Or the more fatal word-bombs of
delaring that this is “just what
o would expect of ‘those people’
anl only goes to show you....”

After this, committees of seri-
OW-visaged persons press forward
with 1ist of recommendations for
deSegregation, which programs are
calried gut to the music of gun-
fire, smell of smoke, and per-
fo'med with uniformed choruses
of troops, Subcommittees rush to

- the fore with other plans which,

aPRarently, are supposed to drive
chlldren in corpore and adilts in
méute right out of present reality
in® ytopia. When repeated cir-
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cular drives fail to opén on any
vistas of utopia and all the riders
and drivers are frustrated to the
stabbing point, someone gets the
idea of reparation in the form of
passing a collection plate on white
“church people” who are to put
down ten million dollars or so in
token of their contrition for past
offenses. When this idea elicits
something other than shouts of
enthusiasm from the selected peni-
tents, there are more speeches,
more burnings, more tear gas and
word poison. There seems no not-
iceable advance or increase in
anything but mutual hatreds.

For any persons who have ac-
tually situated themselves square-
ly in the present, all this is cer-
tainly puzzling. It is clear, on the
other hand, to such persons that
the only available answer to an
actual life problem les in the only
place we can find it: where we
are. '

If we were, all of us, to situate
ourselves right in the present, the
simple and sole solution to the
frantic racist problem of the pres-
ent (just taking this one problem

for an example), would be as ob- - ]

vious as disconcerting. For it is
love. Love right here, right where
we are. Love among men who ad-
mit that we have all made some
really terrible mistakes in the past
and want to rectify them right:
here.  For past blunders, past in-

justices, past tragedies are not un- -

done by screaming diatribes a-
gainst the past any more than by
utopian songs (even when accom-
panied by electric guitars) about
the future when we are all going

to enjoy the terrestrial paradise
we are supposedly now construct-
ing. No, past btlunders will be re-
paired and future betterment
achieved only by loving in the
present. Before we dismiss this as
the over-simyplification classique,
we should remll one undersized
and sickly littte man from Assisi,
what he thought and what he ac-
complished.

What he thought was, that love
is the only redly moving force in
the world. He had this good thing
to broadcast: this evangel, this
good news indeed. And so he be-
gan, right there, right in the
streets of thirteenth-century As-
sisi, without further ado. His name
was Francis, and his city Iis
world-famous seven centuries lat-
er by reason of his having lived in
it. Francis of Assisi was, accord-
ing to Madison Avenue standards,
a thoroughly unorganized person.
It must be very annoying for all
the nicely organized people who
draw up syllsbi in neat  folders,
to see the unevadable evidence of
this insignificant man’s achieve-
ment. “Like sparks among the
stubble,” the Church sings in the
Office of her martyrs (Wis. 3:7).
That is so precisely what Francis
was like. A little spark of love
darting through the stubble of his
times. It does not cry for proof,
what even one burning spark can
accomplish in acrefuls of stubble.

Saint Francs loved and labored
in his present. He compiled no
studies on the past and made no
prognostications about the future.
He took men not only as he found
them, as we Dave pointed out be-

fore, but where he found them.
Francis was present to them, and
so they could be present to him.
And he was never agitated about
where the persons or situations
should have been, conserving all
his marvelous energies for dealing
with them right where they were.
People said, in 1220, that the Gos-
pel, while all very nice, of course,
and certainly uplifting for quiet
reading before retiring, had noth-
ing in particular to do with the
practical details of dally life. Fran-
cis of Assisi said it had everything
to do with everything. And he
proved it. People smiled, in 1220,
at the idea that you could stop
men Killing one another with a
message of love. But Francis did it.

All through  the centuries, some
men have tried to coerce other
men into goodness of life. Neg-
ative legislation was written  in
the hope of achieving this. But
there has never yet heen a .law
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When we change wr own heart, we are fit in-
struments for Golto use in changing other
men's hearts. If Wechange the hearts of men,

then we shall indey transform the world. Not
before. Not in anyother way.

with power to make even one
man change his heart. Only a
change of attitude changes a
heart. And attitudes are not al-
tered by coercion. Coercion can
effect only changed behavior.
Even that change will be so super-
ficial that it will only mark time
to revert to the former and pre-
ferred pattern. When we change
our own heart, we are fit instru-
ments for God to use in changing
other men’s hearts. If we change
the hearts of men, then we shall
indeed transform the world. Not
‘before. Not in any other way.

As Christ was the fabric and
fibre of Francis’ whole life and
thought and action, Christ had to
be the inspiration of the Assisian
saint’s determination to live life
where it is, and so to help other
men come alive right where they
are. A ready example of the Gos-
pel source material from which
Saint Francis drew what we would
call his behavioral science is found
in the story of the man who
threw a party for the Lord, a
party which we can readily believe
marked at least one time in His
public life when our Lord had a
thoroughly good time. We know
the man as Saint Matthew. And
if his job could be called “white
collar,” it could less easily be de-
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:;’ibed as snow-white with equi-

Yx collectors had a bad name
of yhich they were probably de-
Sehing enough. It was a lucrative
b'“&iness in more ways than by
tilay description. Who but the
Loy would see the material for
a thosen apostle sitting at the
ta& taple, lovingly fingering the
c&th! And if we would ever have
theperspica,city to see such a po-
tetial in so unlikely a candidate,
Wt should certainly at least want
% pruce up the material first.
Ruonstrate with him about the

a%ice governing his tax collect-

i.nﬁ and lecture him on the in-
ltice of taxation in general
Gbe him all the current studies
0l the evils of capitalism to read.
Smd him to an institute in busi-
Ny gdministration and a work-

sty on the equitable distribution |
o yealth. Then see what we could §
 with him. Not so the Lotd. !
Chist said, “Follow me.” Levi got
W, and followed (Lk. 5:27). Bét- |
# than the precision of a Greek ]
dtymat And for the swiftest re- ]
Shmse to a vocation ever record-
el the leanest script. But bést of

al, really, was the party.

f our Divine Savior took Levi
Iy where he was, Levi-turned-
Matthew did not hesitate to re-

spond to Christ from where he
was. It seemg strange, come to
think of it, that everyone would
not throw a party to celebrate
being called by the Lord. At any
rate, Saint Matthew did think of
it, right -away, and did actually
have a party in honor of Jesus.
And because he had been chosen
from where he was, the new apos-
tle felt no diffidence about choos-
ing the guests, You can afford to
bring your real friends, unsavory
reputations to the contrary not-
withstanding, to eat with a Man
like this. What a delight to picture
that scene, that evening! The joy-
ous excitement of all the local
riff-raff (according to proper
pharisaical rating) that one of
their own company had been sing-
led out by the young Rabbi who
spoke as ‘“no man had ever spok-
en!” (Jn. 7:46). They would scarce-
ly have been a subdued group. No,
you can hear the laughter and
the songs, the exuberant jests. It
was indeed a new coming alive
for Levi the tax collector, and who
can say for how many others
gathered around that festive board,
drinking wine and loving a good

Master. We can be sure that no

eyes of Levis friends were narrow
with suspicion or glinting with
hope to trip the Word of God up
in His speech. It is so very con-
soling to reflect on that evening

.when God had a good time with

men.

It would be easy to multiply
examples of how Christ spoke the
“Come alive!” of His love to people
right where He found them.
There is that dear runt, Zacchae-

us, up in his tree. The woman
caught in adultery. The polyga-
mous Samaritan who was praised
by the Lord for being Sso clever
in her manipulation of facts. Those
loving eyes of Jesus were able to
see in each one the wonderful
potential for good that had taken
a wrong turn.

We have used certain present
coercive measures against racism
for one example among many of
the terrible waste of the present,
of the non-living of the past and
the non-existence of the future
preferred to the teeming possibili-
ties of the present. We could just
as well have used the so-called
«erisis of obedience” or “crisis of
authority” or “crisis in religious
life.” As a matter of fact, though,
neither virtues, concepts, or insti-
tutions have crises. Only people do.
It is like talking about the “con-
fused times” we live in, when what
we obviously have to mean is
either: (1) we who are confused
by the times we live in, or (2)
we who are too confused to un-
derstand the times we live in. One
who has a solemn vow of obe-
dience, has been entrusted with
some authority, has every inten-
tion, with the grace of God, of
remaining in religious life unto
death, and who is both delighted
with and saddened by our times
but not at all confused by them,
may be allowed to say a word
about these matters.

This is the word: Living in
the present demands looking up to
God. No one can be fully human
whose life is not transcendental- .
ized. You cannot remain per-

153




manently horintal without go-
ing to sleeh And YOu can-
not remain Mmanently vertical
without slipply a mental disc.
Only when welok up to God do
we discover timeaning and the
potential of o® present hour, our
present situati®, our présent com-
panions.

You cannot iminate obedience
by doing yous ling. YOu can es-
teem and lovédedience as doing
God’s thing. Tl explains why the
saints have palled after obedience
as the hart Pnis for the living

waters, and why Christ became
obedient unto death. Again, you
cannot hope to speak with hum-
ble authority in the present if you
are hoarse from denouncing the
proud misuse of authority in the
past. Nor can you live a fruitful
religious life (nor any other form
of life, for that matter) while
you are determinendly laying the
axe to its roots. And, in the end,
we must admit that seeking the
Face of God quite drains us of all
enthusiasm for shooting one an-
other down.

Alverna

Encounter With Others

Communication Workshop

The encouni® group is a temporary community shaped and given life
by its mems In the secure atmosphere of a small group, participants
find it possde to develop an awareness of their own feelings and to
discover ne¥ more constructive ways of communicating with others
Participants me from all works of life and have found the workshol;
profoundly Ypful in their efforts to provide direct personal service to
others. It isuder the direction of Dr. Tony Banet, Assistant Professor
of Psychiatf Indiana University School of Medicine; and Father Mau

Smith, O.FY, Pastoral Counselor at Buchanan Counseling Center. i

For informifin about attending one of the worksho .
Aug. 21 -2 0Oct. 30-Nov. 1, or Dec. 18 - 20, please vls):"itgune 1921,

Rev. Maury Smith, O.F. M.

8140 Spring Mill Road
Indianapolis, Indiana 46260

=1
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The One and the Many: Teilhard
de Chardin’s - Vision of Unity. By
Donald P. Gray. New York: Her-
der and Herder, 1970. Pp. 183.
Cloth, $6.95.

Reviewed by Father Michael D. Mei-
lach, O.F.M., editor of this review.

Dr. Gray has with fine insight
selected a truly fundamental and
properly metaphysical key: the prob-
lem of the one and the many, to
set forth with a unity and coherence
rarely approached before, the world-
view of Teilhard de Chardin.

Surely it does not derogate from
the author’s own competence, which
is evident throughout (particularly
in the selection of strikingly ap-
propriate passages from Teilhard’s
writings) to mention that this book
is a revision of a dissertation done
under the guidance of three experts
who tower above all their American
colleagues in this field: Christopher
Mooney, Bwert Cousins, and Joseph
Donceel.

corrigendum

Father Daniel A. Hurley, OFM,
was listed in our March issue
(p. . 88) as @ member of the
philosophy department of Siena
College. Father Daniel is actu-
ally teaching philosophy at St.
Bonaventure University.

As a dissertation, the book not
only partakes of the authority of
these mentors, but it also enjoys the
advantages of synthetic clarity and
painstaking research which combine
with Dr. Gray's originality and ob-
jectivity to form one of the finest
treatments now available of Teil-
hard’s system in general as well as
of some key points in detail.

1 particularly appreciated tine’
economical treatment of the knotty
Teilhardian problems of the confu-
gion between original sin and cos-
mic evil, of the confusion between
creative love and an arbitrary cre-
ation, and of the four distinct senses
of Omega. But in truth. Dr. Gray
has given equally competent treat-
ment to all the other themes he has
drawn together here; and precious
little has been overlooked!

On the debit side, much as one
hates to cavil about minutiae in wel-
coming such a fine study, it is
amazing that four scholars and an
editor of exceptional competence
failed to notice the barbarisms
thusly (pp. 16 and 31), and cannot
but help (sic, p. 87). Also, I found
the ubiquitous use of text very an-
noying; it gives the impression of
an ultimate weapon being brought
into play to subdue any adversary
— or, alternatively, of a sacred and
independent entity held up for the
reader’'s awe, The writing could have
been much smoother without this
device, and it might have been im-
proved, too, by more extensive sup-
pression of the obvious dissertation
mechanics.

Much as I hate to say it, the book
is worth $6.95. Maybe libraries will
buy it up at this forbidding price
and thus make possible a paperback
edition at much lower cost to give
the book the wide circulation it |
deserves.
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An Introduction to Religious Coun-
seling: A Christian Humanistic
Approach. By Richard P. Vaugh-
an. Englewood Cliffs, N. J.: Pren-
tice-Hall, 1969. Pp. x-164. Cloth,
$5.95

Reviewed by Father Maury Smith,
O.F.M. M.R.E., M.A., Director of the
Alverna Retreat House, Indianapolis,
and a candidate for the Doctorate of
Ministry in Pastoral Counseling at
Christian Theological Seminary.

The central theme of this book
is that religious counseling is a
special type of counseling, different
from yet on a par with vocational,
marital, and rehabilitational counsel-
ing. It should not, therefore, be con-
fused with psychotherapy or psycho-
logical counseling. It may borrow
from psychotherapy, but its practi-
tioner should grasp clearly its unique
nature, function, and goal.

This Introduction comprises a fine
synthesis of modern psycho-thera-
peutic literature with helpful appli-
cations to religious counseling. The
author’'s own message is contained
mainly in the superb third and
fourth chapters, devoted respective-
ly to “The Nature of Religious Coun-
seling” and ‘“Values in Religious
Counseling.” For Vaughan the ob-
jective of religious counseling is to
foster a fuller Christian life, to ap-
ply Christian principles to daily liv-
ing, to improve the individual's
spiritual and moral welfare, to pre-
pare the way for the Spirit. The
religious dimension makes religious
counseling different, in kind, from
other forms and from psychotherapy.

Vaughan spells out in detail the
nature, scope, and aim of religious
counseling in the ensuing chapters,
treating of the counselor and his
personal needs, the counselee and his
inner experience and needs, and
concluding with a description of the
symptoms of abnormal persons and
an explanation of how to refer them
for professional help.

Vaughan’s purpose as he describes
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it in the preface is to write a brief,
clear explanation of religious coun-
seling for the busy pastor and oth-
ers. I think that he has done an]
excellent job. He blends together the
best in existential humanistic psy-
chology, and I like his emphasis on,
the many approaches to counseling;
which may be applied to the reli-|
gious area. His brief discussion of}
“counselee-centered counseling” (pp.i

16-17) and the ‘“need-centered ap-
proach” (pp. 133-34) is unexcep-
tionablee. I like the personalism

characteristic of the author’s entire]
approach, in virtue of which he en-
courages the religious counselor, e.}
g., to relate and to show his ‘“realj
self” to others (p. 51). The whole j
book is, in fact, replete with excel-~
lent observations and evaluations.

There are, however, a few things
that I find hard to accept. The]
main criticism that I would have is§
that Vaughan spends so much time}
stressing the difference between {
psychotherapy and religious counsel- |
ing, that he does not adequately |
point out the unity within the per-
son’s human and spiritual self and
values. I cannot agree with Figure {
1 on p 33 — I am willing to ac- |
cept it as a working diagram, pro-
viding a good deal of flexibility
were retained; but I do not appre-
ciate seeing love-relationships placed
solely under the heading of deficien-
cy needs. Today we have a greater
awareness of personal relations and
community — these too are part of
positive growth.

I cannot, moreover, agree wigh
Vaughan'’s theology of grace when
he speaks of the clergyman-counsel-.

or as ‘‘possessing special graced” }
(p. 26). God’s love is extended to
all — it is as much with the coun- |

selee (to help him through his prob- }
lems) as with the clergyman. I also ;
find it hard to accept Vaughan's j
statement (p. 97) that the goal of
religious counseling is not to bring
about personality change. I think
change — even personality change
— is part of religious counseling.

1 should not like to think that
these few critical remarks would
deter anyone from the rewarding
experience of reading this book. Any-
one seeking a brief, clear expcsi-
tion of religious counseling — or, if
you prefer, pastoral counseling —
could turn to Vaughan's exceilent
treatment with great profit.

Prayer: The Search for Authentici-
ty. By Paul Hinnebusch, O. P.
New York: Sheed and Ward, 1969.
Pp. xiii-271, Cloth, $5.95.

Reviewed by Mother Mary Francis,
P.C.C., Abbess of the Monastery of
Our Lady of Guadalupe, Roswell,
N.M., and Federal Abbess of the Poor
Clare Collettine Federation in the
U.S.

To read accurately and to as-
similate judiciously the signs of the
times is to be oneself a genuine
sign of the times. The mistake
would be to read superficially and
assimilate indiscriminately. In that
case, what one reads and assimilates
is often merely a perilous re-projec-
tion of oneself. And, again, we can-
not confuse taking one’s own pulse
with taking the pulse of either the
gospel or our own times. If some of
us are making both these mistakes,
Father Paul Hinnebusch in his new
book, Prayer, a Search for Authenti-
city, is not. Calmly and intelligent-
ly, he considers various nerve ends
of our spiritual era: conscience and
personal freedom, self-esteem, and
implicit prayer, to name a few. And
it is difficult to see how an open-
minded person would not be impress-
ed by his good sense.

The opening chapters on prayer
and self-esteem are themselves worth
considerably more than the price of
the book. “The problem of how to
pray is the problem of how to live,”
remarks Father Hinnebusch. And
both are, he says, “the problem of
becoming ever more aware of the

Holy Spirit within us and of be-
coming ever more responsive to him
as he seeks to inspire us to em-
brace God’s saving Will.”

When he writes of existential pray-
er, the author is dealing with an
existentialism that knows why and
wherefrom we exist. And he exhibits
an engaging talent for netting the
loftiest concepts in the most fami-
liarly drab situations. Thus he re:
mindg us, not without wryness, that
when we rage ‘“that woman brings
out the worst in me,” this existen-
tial situation is architectured by
God in order to bring out the best
in us, for “God’s salvific will and
grace wishes to save us from the
worst in us... and the Holy Spirit
is in us to make it possible.”

In our keen concern at present
(and may it be for the future, toc!)
for the value of the person, it is a
fountain of refreshment to consider
with Father Hinnebusch the real
basis for self-esteem: God’s redeem-
ing love for us, and to reflect that
repentance and conversion are im-
possible without self-esteem. I be-.
lieve we have had this rather turned
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the wrong way in some “spirituality”
of the past where we supposed that
repentance and conversion flowed
both from and again out into self-
contempt. “Self-pity is really a re-
fusal to love oneself as one should,”
Father Hinnebusch points out. And
one could think about that quite a
while. Like, say, for a lifetime.

The whole book unfolds in this
way until the final chapters, in
which the author aptly quotes Saint
Paul’s ‘Do not be children in your
thinking; be babes in evil, but in
thinking be mature” (1 Cor. 14:20)
to us today. For it is quite notice-
able that this, too, we seem to be
throwing into reverse in numerous
areas these days. Father Hinnebusch
has such a gift for restoring to us
a positive sense of direction or em-
phasizing it if we’ve got it already,
that we should readily forgive him
the occasional redundancy that
marks some chapters. When one has
such good things to say, we can
afford to let them be said more
than once. And when the author is
brave enough, today, to state un-
equivocally that, “By its very nature,
implicit prayer cries out for com-
pletion in explicit prayer” and that
one cannot claim, “My life itself
is a prayer and therefore it is not
necessary for me to take time for
explicit prayer” (p. 246), he de-
serves a decoration for valor. It is
like saying to a widely desacralized
age that “The first principle of
knowledge is to hold the Lord in
awe.” And this is what Proverbs
(1:7) and Father Hinnebusch both
do say.

The Beggar. By KEugene Kolodziej,
O.F M. Conv. Granby, Mass.: St.
Hyacinth College, 1969. Pp. 159.
Paper, $2.00.

Reviewed by Father Robert Way-
wood, O.F.M., M.A. (Catholic Univer-
sity), an Instructor in English and
Speech at Siena College, Loudonville,
NY.
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Happily, the author does not chris-
ten these random reflections poems,
though they are orthographically set
up ag antiphonal verse and have the

look and length of lyric poetry. They |
are too loose and literal to qualify
as devotional poetry. Neither are j
they gems of spiritual insight such }
as a Pascal might pen, for they are j
not crystalline in phraseology and j
not exactly apocalyptic in signifi- }

cance.

These religious colloquies are of §
the lineage of works by Péguy, j
Evely, and Quoist in that they are 3
candid and colloquial conversations °
with the ultimate Master of the 3}
spiritual life. It would be invidious
to remark that they suffer by com- j
parison, for the offerings in The :
Beggar are obviously the firstfuits }
of a tyro in the religious life, as

well as a neophyte author.

Nevertheless, it is precisely be- }
cause the phrases of this little soft- }
bound are firstfruits, and hence .
breathe the aroma of unmixed ideal- §

ism and artless authenticity, that

they are to be recommended to any-4

one who confesses himself to be

beginner in the devotional life. The }

language, though lank and pedes-
trian, is exactly the kind of idiom
that can set the tone for the come-
as-you-are approach we all need in

order to experience the supernatural

therapy of prayer. And Christ’s re-
joinders to the soul's downrigh%
grumblings and plain-spoken puz-
zlements reveal again &nd cagain,
with some of the endearing - blunt-
nesg of Don Camillo’s answers from

the Cross, that the Lord Knows 3

“what is in man.”

To the sight, the book is as un- |
pretentious and workaday as the ;

written message. The vqlume i8
flecked with photos and doodles of
the seminary and its woodland en-
virons, with some startling though
relevant inserts such as a coffee pot,
a gridiron candid, and a page from
the want-ad section of the news-
paper. It is a moot question whe-

ther the aforementioned verse-ar-
rangement helps or hinders the read-
er. For thig reader, the italic print
negates the readability afforded by
the wide margins and uncluttered
layout. But all in all, the bo'ol.{ is
heartily recommended as a splr:ltual
primer, especially for the Franciscan
soul.

Genesis Regained. By F. I. Sheed.
New York: Sheed and Ward, 1969.
Pp. ix-182. Cloth, $4.95.

Reviewed by Father Thomas E. Crane,
S.T.L., S.S.L., Professor of Sacred
Seripture at St. John Vianney Semi-
nary, East Aurora, N.Y. (Diocese of
Buffalo).

Frank Sheed surely needs no in-
troduction. Suffice it to say that
the illustrious and prolific founder
of Sheed and Ward hag added still
another success to his already long
list of contributions to the propa-
gation of Catholic doctrine. As far
as this reviewer is aware, this is
the first of his books on an explicit-
ly biblical topic, and it is well worth
reading.

Sheed shows that he has read and
digested well the contemporary a-
pbundance of studies on the back-
ground of the book of Genesis. Thig
book treats only the first three
chapters, a fact that seems to re-
flect Sheed's life-long dedication to
apologetics in the best sense of the
word, He faces squarely and clear-
ly — and always with typical Ang-
lo-Saxon wit — the questions of
the contemporary scientific-minded
enquirer, and discusses them in 2
friendly and somewhat rambling con-
versational manner, always showing
the Catholic position.

The nine chapters cover such top-
ics as the purpose of the book of
Genesis and its origin, in terms of
the early strands of Israelite orul
tradition (J. B, F). An excellent
chapter on the early pre-Isra.e:,lite
myths of the ancient Orient gives
the background from which the Is-

raelite authors derived their crea-
tion account before adapting it to
their Jahwist monotheism. Sheed al-
so compares the J account of crea-
tion with the earlier narratives and
points out well the specific charac-
teristics which distinguish the bib-
lical accounts from the pagan oOnes.
Against this literary background
Sheed presents the principal theo-
logical themes of these chapters, the
gradual emergence of man and of
sin and the simultaneous growth of
both. :

In the discussion of the familiar
themes of original sin, evolution,
monogenism, etc., the old Frank
Sheed of the Catholic Evidence
Guild is clearly visible. He do'es. a
marvelous job here of harmonizing
modern understanding of Genesis
with the doctrines of the Catholic
tradition.

After following the presentation
this far, we are Qquite disappointed
that the book ends here. We feel as
if the expert leader has ended the
guided tour somewhere in the mid-
dle, and that it would have been
better — and more complete — if
our guide had continued his exposé
at least through the remaining chap-
ters of the primeval history. Such
a lucid explanation of the whole of
Gen. 1-11 as a whole would be in-
valuable.

Even so, the book is excellent
and deserves high praise. It will be
rewarding to the many who are
looking for “What's new in Scrip-
ture,” and especially for anyone who
wants to see new light on the
theology of Gen. 1-3. Although there
are a few typographical errors (iro-
ic in a book by the publisher!), they
are not so many as to be too dis-
tracting. An up-to-date (1969) bib-
liography gives suggestions for fur-
ther reading.

The New Community, By: Gabrie
Moran, F.8.C. New York: Herder
and Herder, 1970. Pp. vii-134. Cloth
$4.50; paper, $1.95. ‘
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Reviewed by Father Michael D. Mei-
lach, O.F.M., editor of this review.

This book develops, with very lit-
tle duplication and with a truth
more “biographical” than “ideolog-
ical,” the author's suggestions in
Experiences in Community. Here
Moran continues to advocate a quan-
tum leap — a change “large enough
to shake the existing system but
small enough to be in continuity with
it” (p. 7). An inductive approach
characterizes the whole book, the
thesis being that our identity will
be clarified not by a priori reason-
ing, but by a good, hard look at
our experience of ourselves and our
relationshipg with one another.

Two chapters deal with religion
and with community as theoretical
background for the practical sug-
gestions which follow. Sociology,
ecology, and the current interest in
oriental religion are all brought into
play to retrieve from secularization
theology what has been lost in our
appreciation of genuine religion.
Community has biotic and moral
aspects which must be restored and
maintained along with the spatial.
It is never perfectly realized, because
the unique basis of any community,
the human ideal of common brother-
hood, is itself not realized. Fruitful
use might have been made here of
Teilhard’s ‘‘amorization of the cos-
mos.”

The ensuing three chapters deal
with the nature of community in the
concrete, with organization (govern-
ment), and with function (work).
Today’'s dramatic attempts at de-
monstration communities express in
miniature the wider search for world-
wide community — a quest to which
religious orders can contribute and
from which they can learn. Neither
end nor means, community is sui
generis: there must be a focusing
out of the community in service to
the wider society, and the community
provides the context — the con-
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tinuing human support each indi-
vidual needs.

Religious life must pass from a
pre-bureaucratic to a post-bureau-
cratic stage, introducing the crucial
differentiation which bureaucracy has
given us: that between person and
function. Institutionalization is not
necessarily evil, but can enhance
freedom; both large size and effi-
cient organization are desirable but
must be understood and used prop-
erly. Moran advocates a federated
structure: tightly knit groups of
smaller bodies ready for action, in
which only the ‘“exalted” sense of
obedience (viz., to God) is retained,
and the usual, “functional” sense
eliminated.

In his final chapter the author
introduces somewhat briefly a few
ideas for which most readers will,
to say the least, not be prepared:
the amalgamation of existing orders
and their realignment, eventually, in
accord with differing world views;
freer heterosexual relationships, in a
much more open setting with tem-
porary members; and, candidly, the
transformation of both religious or-
ders and secular institutes into a
new, emerging type of community.

In trying to set forth as many
of Moran’s specific ideas and re-
commendations as possible in this
limited space, I realize that I have
probably distorted most of those I
have been able to include, and have
been forced, anyway, to omit several
of them. The important thing I want
to say, is that the book abounds |
sound, balanced, and realistic sug-
gestions even if it does contain some

less felicitoug recommendations. THe

mature religious reading it will know
how to distinguish one from the
other.

Moran is a talented, competent
writer and a good theologian; ‘and
he has offered the discriminating
reader, in this latest book, many
ideas which should be an inspiring
stimulus to action.
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FEATURE REVIEW

A Rare‘Season‘ for Bonaventure Studies

Ewert (asins

and Ratzinger’s study of the Col- 1
lationes in Hexaémeron provide a
substantial contribution; for they f
make available and analyze In j
depth one of Bonaventure’s most 1
important works. :

The Collationes in Hexaémeron
express Bonaventure’s most ma- |
ture thought. Delivered the Yyear }
before his death, they are a series }
of twenty-three talks given at the j
University of Paris in the midst of ;
the controversy over Aristotle. They {
blend profound philosophical and !
theological speculation with vivid]
imagery and intricate rhetorical,
structure. They contain some of
Bonaventure’s most important texts ‘
on the centrality of Christ, the j
sacramental universe, criticism of ]
Aristotle and the theology of his-j
tory. The Hexaémeron provides one
of the richest sources not only!
for understanding Bonaventure’s_
thought, but for grasping the cr’dss{

Thisiiarare season for Bona-
ventur sidies in the English
speakigwrld. At the very same
time tiehave appeared the first
English mnslation of Bonaven-
ture’s (litiones in Hexaémeron
(Collalis on the Six Days), by
José dVnck, and an English
translidin of the most important
recent sy of this work: Joseph
Ratzings book on Bonaventure’s
theologt history.1 It is especially
appropie to have these works
availallest this time, when there
is an irrasing interest in the
thouglt¢ Bonaventure, in view of
the ceklnton of the seventh cen-
tenarydtlis death in 1974. Con-
ferencsie being planned; and
bublic#ins—both translations and
studies-are been appearing in a
steadysmm over the last several
years, tgeially in French. To the
growir ifrature on Bonaventure
in Engii, de Vinck’s translation

1 8. bmventure, Coliations on the Six Days. Trans. José de Vinck, LL.Dj
PatersaNJ].: St. Anthony Guild Press, 1970. Pp. xvi-404, Cloth, 8.00. Com#
plete dihijs not available at press time for Josef Ratzinger, Theology of
History surrding to St. Bonaventure (Chicago: Franciscan Herald Pres$)
1970; $4). ]

Dr. Euei(ousins is a member of the Theology Department at Fordha_,
Univerit,md an active contributor to the American Teilhard de ChardH
Associdin e has contributed numerous scholarly articles (including severd
on St. buenture) to various international periodicals, and is a member 0
the commgim planning for the celebration of the Seraphic Doctor’s Seventh
Centeninyin 1974. ;
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currents of the great intellectual
ferment of the thirteenth century.
The reader can feel the heat of
controversy over Latin Averroism
and sense in the background the
factions that threatened the Fran-
ciscan Order. The Hexaémeron
shows Bonaventure in his full ma-
turity—a philosopher and saint, a
mystical theologian and man of
affairs—rising at a moment of cri-
sis to confront the intellectual and
spiritual issues of his time.

The translation by José de Vinck
captures the multi-dimensionality
of Bonaventure’s thought and ex-
pression. De Vinck has already es-
tablished himself as the leading
translator of Bonaventure into
English by his four previous vol-
umes of the series The Works of
Bonaventure, published by the St.
Anthony Guild Press.2 Collations on
the Six Days is a worthy successor
to the earlier volumes, both in
translation and in the design of
the book. The Latin text can drive
a translator to despair, for Bona-
venture expresses himself with a
bhilosopher’s precision, a poet’s
imagery, and an architect’s sense
of rhetorical structure. Often he
uses alternate connotations of a
Latin term—which has no equiva-
lent in English—to convey the rich-
ness of his philosophical insight.
Or he may convey his vision
through a cluster of images and
intricate structures whose full
meaning would be grasped only by
his medieval contemporaries. De
Vinck has dealt with these pro-

blems admirably and has given us
a translation that is both accurate
and readable, with a crisp Anglo-
Saxon flavor. Of special assistance
to the reader is an addition to the
text: a series of folded sheets giv-
ing a detailed outline of each of
the twenty-three collations and a
structural overview of the whole.

The Hexaémeron is a complex
work, even among Bonaventure’s
writings. Ratzinger’s study analyzes
this complexity and penetrates to
underlying themes that give it
unity. When Ratzinger’s book ap-
peared in German eleven years
ago, it was recognized as one of the
most important recent studies on
Bonaventure. In the interim it has
been discussed frequently by spe-
cialists, and its conclusions have
been subjected to critical scrutiny.
In his foreword to the English
translation, Ratzinger raises the
question whether a translation of
the unaltered original is justified.
He answers: “I would now place
many points of emphasis different-
ly and alter many nuances. But
the general argument remains un-
touched, and I see no reason for
reworking it.”

Ratzinger holds that the Hexaé-
meron must be read against the
background of the thought of Jo-
achim of Fiore, whose doctrine of
the ages of history provided the
Franciscan Spirituals with a theo-
logical structure for their practical
positions. Although Bonaventure
disagreed with the Spirituals and ‘

2 Dr. de Vinek has already completed a substantial part of the manuscript
for Volume VI of The Works of Bonaventure, which will comprise translations
of “The Life of St. Francis” and “Commentaries on the Rule of St. Francis.”
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altered the thought of Joachim, he
nevertheless accepted its broad
outlines and used it as a basis for
his own theology of history. In the
foreword to the English transla-
tion, Ratzinger notes that most of
the criticism of his work centers
around whether he has overesti-
mated the influence of Joachim.
He goes on to say that it seems
clear to him that Bonaventure
could not remain silent concerning
Joachim, “since he was Minister
General of an Order that was torn
almost to the breaking point by
the Joachimite question. Hexaé-
meron is the answer he gave to
this problem as General of the
Order. It is a critical discussion
with the Calabrian Abbott and his
followers. Without Joachim, the
work would be incomprehensible.”

Seen against this backdrop, Bona-
venture’s theology of history e-
merges as a key to understanding
the Hexaémeron. From this per-
spective, Ratzinger is able to cast
new light not only on the Hexaé-
meron itself, but also on such larger
questions as Bonaventure’s attitude
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towards Aristotle and his relation
to Thomas Aquinas and Augusti-
nianism—all of which have been
hotly discussed in scholarly circles
in the last decades. Furthermore,
Ratzinger has pointed out the
correlation between Bonaventure’s
theology of history and his doc-
trine of God and creation. The
dynamism of Bonventure’s vision
of history is grounded in the dyna-
mism of the inner life of God and
God’s external expression of him-
self in creation. Here two lines of
recent research on Bonaventure
converge. Ratzinger’s analysis of ﬁ
Bonaventure’s dynamic notion of
time and its progressive develop- }
ment in the stages of history has
its counterpart in the research of
the French, over the last decade,
into Bonaventure’s dynamic notion }
of God and creation.

Ratzinger’s work has significance
beyond the contribution it makes j
to the interpretation of an import- :
ant text of Bonaventure, the intel- }
lectual history of the thirteenth }
century, and the coherence of }
Bonaventure’s system. In the con- 7
temporary scene, both in philos-
ophy and theology, the nature and |
meaning of history are of pHra- ;
mount concern. Ratzinger’s book j§
makes clear that our modern seime
of history is not without its ante-;
cedents in our cultural past. And}
it makes Bonaventure’s thought in"
this area available in such "a wa,
that it might serve as a valuable
source for philosophical and theo-}
logical speculation at the present:
time.

. Cosmic Christology:
Conversations with Father Teilhard de Chardin

Hong Kong, 1966

One day toward the end of April,
I 1942, I received a telephone call
from Archbishop Mario Zanin, Ap-
ostolic Delegate to China. He asked
me to go to his office, as he had
something to discuss with me.
When I went to Nai-Tse-Fu, the
Apostolic Delegate’s residence, a
conversation took place between
the archbishop and myself which I
wish to report here in substance,
for it reveals the mingled feelings
of affection, admiration, and ap-
prehension of which Pére Teilhard
de Chardin was then the object.

“Do you know Pére Teilhard de
Chardin?” Archbishop Zanin asked
me.

“Yes, Excellency,” I replied; “I
met him several times, first at Ko-
be in Japan, and later at the French
Embassy, St. Michael’s Church, and
the Institute of Higher Studies in
Tientsin.”

Father Gabriele M. Allegra, O.F. M., was for many years a missionary in
China, where he came to know Teilhard well. These pages are a translation,
by Father Bernardine Bonansea, of the introductory chapter to the book in
which Father Allegra records his first meeting and ensuing conversatlions
with Teilhard. It is used with permission of the publisher, St. Anthony Guild
Press. Copyright 1970, St. Anthony Guild Press, Paterson, N.J.
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“Well, then, I would like to give
this devout priest and renowned
scientist the satisfaction of seeing
one of his works published. It is a
work that is most dear to him, for
he rates it over and above all his
other works, whether scientific,
philosophical, or religious. The cen-
sors of his Society have refused to
give him a Nihil obstat. I ask
you to read the work and see
whether it is possible, in the spirit
of Saint Francis, a saint so dear to
Pére Teilhard, to comply with his
and my own request. However, if
you really think that either be-
cause of its doctrinal content or for
some other reasons the work can-
not be approved, I would ask you
to put your objections in writing.”

I tried to decline the task, and
to this effect I mentioned the
names of certain learned priests I
considered better qualified as cen-
sors than myself. However, the
archbishop was immovable. He
opened his desk drawer and took
out a typewritten manuscript which
he handed to me. I noticed that
the paper of the single-spaced
manuscript was of a very poor
quality, and the pages had almost
turned yellow. The manuscript
bore the title: Le milieu divin. On
the front inside page the following
dedication was written (in Latin
and French): “God so loved the
world” (Jn.3:16). To those who
love the world, this essay on Chris-
tian Optimism.

The manuscript immediately a-
roused my curiosity. I began to
page through it and, while still
listening to the Apostolic Delegate,
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I turned to the last page and no-
ticed with some surprice the place f
and date of the manuscript’s com-
position: Tientsin, November 1926- '
March 1927. Almost instinctively, I 4
interrupted the archbishop and :
said: “Excellency, this is a very 4
old work. How is it that Pére Teil- g
hard wishes to have it published |
now, fifteen years after it was]
written? In answer to my question ]
the Apostolic Delegate gave me.
complete information concerning !
Pére Teilhard’s case, with the evi-
dent intention of persuading me to
be an extremely indulgent censor.

After I returned to the Fran-}
ciscan house in Ly Kwang Kiao,j
Peking, I began to read the manu-i
script and make notes on anythingj
that appeared to me as new, shock-]
ing, daring, or even wrong. At thi
end of this delicate task, I wrote!
my report as censor, which turned,
out to be negative. (If the archives}
of the Apostolic Delegation to Chi-
na have been preserved, the report
should still be there.) As the prin-}
cipal reasons for my refusal to ap-
prove the work I mentioned its am=
biguous terminology and a con 4
fusion of the natural and super ;
natural orders. Moreover, I 3l
that throughout the work the reg
ality and the meaning of sin Wi
not given sufficient considerati
and that thus the redemptive vaig
of the sacrifice of the Cross W
understated. Finally, I thoug
that its concept of the Redempti}
did not correspond with the teaf
ing of revelation, taken as a whq

Yet, while pointing out the ré
sons for my objection to the woi§

1 could not fail to bring forth also
those points which had literally
fascinated me: the powerful syn-
thesis, the absolute primacy and
finality of Christ, the Christian
Church as the gravitational center
of man’s ascent to Christ, and the
consecration of the world in Christ.
I concluded my report as censor by
saying that perhaps few readers
would understand Teilhard de
Chardin’s thought, while many
others, for lack of adequate train-
ing, would be led into error by his
daring ideas. Hence I could not in
conscience grant the Nihil ob-
stat.

The archbishop seemed pleased
with my report and told me that
other censors too—he mentioned a
few names—had expressed more or
less the same view. He then gave

me an order that took me by sur- .

prise and caused me a great deal
of embarrassment: “Now go and
tell Pére Teilhard what you have
told me. He already knows and is
quite pleased that a Franciscan
has been chosen as the definitive
censor of his work... I assure you
that your meeting will be a pleasant
one and you will both be satisfied.”

I waited two days. Then on a
memorable Sunday toward the end
of May, after celebrating Mass in
the chapel of the Italian Embassy,
I picked up the famous manuscript,
put it in my briefcase together
with a copy of my report as censor,
and went straight to Rue Labrousse,
in the former diplomatic legations
quarter, where Pére Teilhard was
residing. He received me at once
in his ground-floor office, and our

meeting lasted two hours. As things
turned out, this was to be only the
first of our meetings, for as I was
leaving, he said repeatedly: “Fa-
ther, I will be waiting for you. On
Sunday at this time I am always
free, and I am very anxious to see
you again.” That marked the be-
ginning of our weekly conversa-
tions. They went on almost with-
out interruption until 1945 and left
me with many indelible memories.

Following are some of the im-
pressions I derived from my con-
versations with Pére Teilhard. First
of all, I was impressed by the hu-
mility he showed in listening with
sincere good will to the remarks of
either a philosophical or a theo-
logical nature that I took the lib-
erty of making on his thought. He
often said to me: “I speak neither
as a philosopher nor as a theolo-
gian; I study phenomena. When I
pointed out that for him, as for
the ancient Greek sage, natural

[ j'l
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science is inseparable from theolo-
gy and philosophy, he would agree
and say, “That is right, but I study
primarily phenomena.”

I could not help admiring him
as he discussed such scientific is-
sues as the expansion of the uni-
verse, cephalization, the biosphere,
the noosphere, the convergent as-
cent of the spirit, the sacredness
of the earth, the seat of the noo-
sphere and yet so extremely small
compared to the gigantic galaxies.
What impressed and touched me
most deeply, however, was his ex-
planation —or rather (since he
would return to the subject re-
peatedly) his explanations — of
Christ as Alpha and Omega, of
Christ the Pleroma.

During one of our first meetings
I said, “Pére Teilhard, all you are
saying, if we leave aside the scien-
tific arguments which are beyond
my competence, is part of the tra-
ditional teaching of the Franciscan
school. It represents the great con-
tribution that the Venerable John
Duns Scotus has made to Christian
thought.” I did my best to explain
to him the substance of the Subtle
Doctor’s teaching, and then I con-
cluded: “I am of the opinion that
both Saint Paul and Saint John
can or perhaps must be interpreted
in this sense.” I noticed immedi-
ately the profound emotion that
my words had evoked in him—an
emotion that manifested itself in
an unusual sparkling of his ex-
tremely dark eyes. Our souls were

1Tr. note: In a letter to me Father Allegra has confirmed that he was thex
first to use the expression ‘“cosmic theology,” which was later popularized by
Teilhard and his commentators but with a somewhat different meaning, :
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vibrating. He rose from his chair
and, being a tall man, bent toward
me and embraced me most affec-
tionately. “I will be waiting for you
next Sunday,” he said. “Be sure to
bring with you the New Testament
in Greek and the texts of Scotus. ]
We shall read them together.”

In several of our subsequent }
meetings we read together the 3
texts of Saint Paul and Duns
Scotus and commented upon them. ]
Once I remarked to Teilhard: “It £
seems to me that what the Church }
needs today is a cosmic theology, 1
a theology to be worked out in the :
light of the universal and absolute :
primacy of Christ.” Pére Teilhard
agreed: “Yes, that is the word: we ]
need a cosmic theology, and that 3
will be the theology of the future.” }
Later he returned many times to }
this idea, and on several occasions
he urged me to help achieve this 3§
goal.l 3

We never discussed politics or 3
war, even though our meetings 4
were held between 1942 and 1945, 1
when China and the whole world
were at war. We seldom talked :
about our superiors or confreres,
and when we did, Pére Teilhard
always showed great understand- |
ing and charity. He liked my sin- 4§
cerity, which I defined since our |}
very first meeting as the Paulipg
parresia. I am sure he would agreé
with me when I say that he knew
little scholastic philosophy, had aj
natural dislike for metaphysics,
and was close to Maurice Blondel;

in his philosophical thinking. Al-
though he lacked the knowledge
of many learned professors, he
nourished himself on certain basic
ideas (idées-lumiére, he used to call
them) of Saint Augustine, whose
thought he knew very well, and
drew heavily from the teaching of
Saint Paul, whom he used to read
in the original Greek. As he came
upon certain great new ideas or the
ideas of some great minds, he im-
mediately tried to fit them into his
own personal synthesis and draw
from them an abundant and un-
suspected richness. It was then
necessary to let him talk, for he
was irresistible. In brief, Pere Teil-
hard had an intuitive mind and
was a mystic who was absorbed in
his interior world and completely
possessed by it. Because of his
mystical cast of mind, it was prac-
tically impossible to wander afield
in conversing with him, even when
the subject bore on different and
apparently unrelated topics. He
would make everything converge
on his key ideas of Christ as Alpha
and Omega, Christ the Pleroma,
the sacredness of nature and mat-
ter, the universe as the royal man-
tle of Christ.2

Since the death of Pére Teilhard
I have repeatedly been asked by
several friends to write out and
publish the substance of my con-
versations with him as a memorial
to this renowned scientist. I always
refused to do so. The last pressing

invitation came to me from my
confrere Father Bernardine Bon-
ansea, professor of philosophy at
the Catholic University of America,
vhen he called on me in Septem-
ber, 1965. But to him too I said no,
¢ven though my refusal caused no
little disappointment to one who
has been a close friend since the
days of our college studies in Rome.
This year, however, on the occa-
sion of the seventh centenary of
the birth of the Venerable John'
Duns Scotus, patron of our Biblical
Institute in Hong Kong, the Very
Reverend Father Charles Bali¢,
0.F.M., president of the Commis-
sion for the critical edition of
Scotus’ works, has put so much
pressure on me that he has over-
come my disinclination; I have
finally given in.

But how should I present the
thought of Pére Teilhard, even if
I reduce it to a single theme, as I
have proposed to do? A scholarly
report seems out of the question;
it would be extremely boring. As I
was pondering the matter, the idea
suddenly dawned on me that a re-
port in the form of a dialogue like
those of Plato, Cicero, Galileo, etc.,
would perhaps serve the purpose.

At first the idea frightened me,
but later I took comfort in the
fact that a similar project had
been carried out successfully by
Jean Guitton, who only recently
had presented us with an extreme-
ly interesting dialogue on the

2 Tr. note: Commenting on this pint, Father Allegra told me it seemed
inconceivable to Pére Teilhard that th universe—the whole creation—would
not be centered on one idea or unifying principle. This principle, in Teilhard’s
view, could be none other than Christ the Alpha and Omega.
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he never set aside time to m
special study of him.

thought and spirituality of P.
Pouget, C.M.2 I decided therefore
on the dialogue form, and at the
same time I proposed to limit my-
self chiefly and almost exclusively
to the theme of the primacy of
Christ, not without adding here
and there some hints and observa-
tions that might help toward a
better understanding of the main
theme. My decision was not an
arbitrary one. In fact, the discus-
sion during those happy hours
which were for Peére Teilhard a
time for intellectual relaxation—he
used to speak of détente spirituelle
—was centered almost entirely on
“the great Christ,” even though
occasionally we would turn our
conversation to Pascal, Saint Fran-
cis of Assisi, the scholastics, Chi-
nese philosophy, and Dante Ali-
ghieri. In this connection I may
point out that because of his close
friendship with his confrere Peére
Auguste Valensin, a renowned
Dante scholar,4 Pére Teilhard had
a great love for Dante, even though

ety inflexions of his voice; I still
4ain the vivid awareness of my
sring at the sparkling of his eyes.
,me readers will no doubt notice
oW lively and stimulating our
o;1versations were, but no one will
able fully to understand the
ovial and friendly fashion in which
Scotus, which he asked me to] ey were carried out unless he
translate, and comment upon 5s known Pére Teilhard person-
taken almost exclusively frof y-

Summula Scotistica of Fathe Once, quite a while before leaving
mede Scaramuzzi,? and occaf oy Tientsin, Father Teilhard told
ly from the Doctrina Philos| ae about the extended visit he
et Theologica of Father Par(] sould make there. He then presen-
Minges.5 3 od me with the typescript of Le
; pilieu divin and a short but valu-
ble essay, La parole attendue. On
e frontispiece of Le milieu divin
e wrote the folowing dedication:
To the Reverend Father Allegra,
with great affection, in Christ...
‘g,:bmega. Teilhard de Chardin.”

! He went on to explain his vision
-0f Christ as Omega Point and spoke
ith such eloquence and enthusi-
S that it was a real pleasure to
Bsten to him. After a little while
¥ said to him, “Pére Teilhard, what
yOu are saying is, without your
Reing aware of it, a concept that
s already been expressed by John
Mns Scotus in what may be called
“glevatio mentis in Deum”:
Fou are infinitely good, communi-
iting the rays of your goodness
Ost liberally: to you, the most

It is worth emphasizing,
that Pére Teilhard insiste
reading the New Testament
in the original Greek; he wg
miliar with the language no#
standing his assertion that i
forgotten it. The Latin tey

I have divided my dialogy
three parts; and in it I ha ;
nestly tried to reproduce, 4
exact words, which would |
possible, at least the real an§
uine meaning of our converf
at Rue Labrousse. As I en
to report certain of his sta
I can hear even today not ol
French expressions, but al

3 Jean Guitton, philosopher and author, is a member of the Frenc!
emy. He was the first Catholic layman to be invited to attend the,
Vatican Council. Pére Guillaume Pouget (1847-1933) was a learned pj
the Congregation of the Mission, Called a ‘“modern Socrates” by Paul §
his life has been described by Dorothy Poulain in the Catholic wg
(Aug., 1955), 236-31. The work of Guitton here referred to is Dialog
M. Pouget sur la pluralité des mondes, le Christ des évangiles et I'a
notre espéce (Paris: B. Grasset, 1954); Eng. tr. Fergus Murphy, Abbé
Discourses (Baltimore: Helicon, 1959). K

4 Pére Auguste Valensin, S.J. (1879-1953), a schoolmate of Telf
the author of Le christianisme de Dante (Paris: Aubier, 1954). Hey
philosophy under Maurice Blondel and contributed to the exchange’
between him and Teilhard. Cf. H. de Lubac,Blondel et Teilhard de?
(Paris: Beauchesne, 1965); Eng. tr. W. Whitman, Pierre Teithard de§
Maurice Blondel: Correspondence (New York: Herder & Herder, 19

5 Cf. Diomede Scaramuzzi, O.F.M., Duns Scoto: Summula, scelta
coordinati in dottrina (Florence: Libreria Ed. Fiorentina, 1932). i

6 Cf. Parthenius Minges, O.F.M., loannis Duns Scoti Doctrina phH
et theologica (2 vols.. Quaracchi: S. Bonaventurae, 1930). '
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lovable, all things tend, each in its
own way, as to their ultimate end.”7

Pére Teilhard was delighted. He
rose from his chair, took me to his
office, and there went out of his
way to explain to me a large dia-
gram of the “Tree of Life.” The
tree was doniinated by the figure
of a man illuminated by a flash of
light coming from above. This re-
presented the mystery of the In-
carnation by which God (in Teil-
hard’s terms) did not lessen na-
ture but made it sacred. Then he
began to talk with loving tender-
ness about the Blessed Mother,
Mary Immaculate, who, according
to his theory of orthogenesis, ful-
fills the unigque and glorious task
of sublimating mankind or, as
Dante puts it, of ennobling nature.

“We must talk again about this
subject when I come back from
Tientsin,” said Pére Teilhard.

“Qf course,” I replied.

And talk we did. The small vol-
ume of Conversations with Teil-
hard de Chardin on the Primacy of
of Christ, soon to be published in
Father Bernardine Bonansea’s
English translation by St. Anthony
Guild, Paterson, N.J., is a free but
accurate record of what we said in
those memorable days about the
absolute primacy of Christ, while
a furious war raged like a wild
hurricane over the entire planet.

7 Cf. John Duns Scotus, A Treatise on God as First Principle (tr. and ed.
B. Wolter, O.F.M.; Chicago: Franciscan Herald Press, 1966), 145: “Tu
Mus sine termino, bonitatis tuae radios liberalissime communicans, ad quem
abilissimum singula suo modo recurrunt ut ad ultimum suum finem.”
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The Crucial Questions. Edited by
Frank Fehmers. New York: New-
man Press, 1969. Pp. 172, Paper,
$3.95.

Reviewed by Father Method C. Billy,
O0.F.M.Conv., S.T.D. A member of the
Theology Department at Maria Ee-
gina College, Syracuse, N.Y. Father
Method has taught at St. Anthony-on
Hudson, The Catholic University of
America, and St. Joseph’s College in
New Mexico.

“The Church is suffering from
theological indigestion,” according to
the International Publishing Consult-
ants (Preface). This book is an at-
tempt to balance the theological diet,
synthesizing for the average reader
the abundance of theological thought
on today’s market.

The Crucial Questions is one of an
ever-growing number of team efforts,
in which there is both a collective
unity and an individual identity to
the separate essays which present
individual opinions (and in some
cases, solutions) and which function,
as well, as “digests” of larger mono-
graphs by the same authors.

Despite its brevity this book still
fills a need in the quest for practical,
positive answers to some questions
relating to the post-conciliar Church.
The list of authors, who contributed
their questions and in some cases
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their own solutions, is imposing; all

are recognized as eminent theologians

—Schillebeeckx, Schoonenberg, Con-
gar, Daniélou, Metz, and Rahner.

They give a concise presentation of :
what they consider to be the most im-
portant post-conciliar problems, pre- j
ceded in each case by a well-defined |
statement of the question. Cross- ;
references are abundant throughout, }
as the authors indicate their agree- °
ment and disagreement with one an-

other. All agree that Vatican II was

a good beginning, and that it has left |
us with specific and acute problems $

which need further attention.

Each theologian presents what he§
considers the most pressing gques- 3
tions. Fathers Metz and Rahner join ]
forces, giving their essay the form {
of a dialogue with one another. §
Schillebeeckx presents three, and the 4
others, five “crucial questions.” Every 3
author is somewhat diffident about }

his selection of so limited a scope;

though aware of many other pro-

lems, the contributor has, in each

case, nonetheless acceded to the pub- }

lisher’s request for selectivity.

Topics treated include faith, ecu-

menism, God and the world, secular-

ity, Christology, orthodoxy, religious
existence, the Church, dialofue, |
priesthood, and “Humane vitae.” The
most consistently recurring probigem
is that of hermeneutics: the re-intef- |

pretation of dogma, gospel, and thej

tradition of the Church, so as toJ

make the message of salvation un-?‘
derstandable for the man of today:
(Dialogue and de-mythologizationg
enter intimately into this context.}]

Most of what is said has applicas)
tion throughout the universal Churchj

but there is a measure of provincial-}
ism. It is indicative of some lack,;

perhaps, that those who refer to
problems here in the U.S. admit
candidly that they spent only a few
months here. The chapters attributed
to Schillebeeckx and Schoonenberg
were, moreover, composed and trans-
lated by Dr. Robert C. Ware of Nij-
megen; based on interviews with the
authors, they were submitted in final
copy for their approval.

There are many interesting points
made. Daniélou, e.g., disagrees with
Rahner, Schillebeeckx, and others
with regard to the future of Christ-
ianity as “a small spiritual elite in
which the Church would subsist as an
eschatological sign.”” Even amid a
technical civilization, according to
Daniélou, human society will be able
to function as fundamentally Chris-
tian. Schoonenberg has a bit of ad-
vice for the protestors of the Viet-
nam War. He does not condone the
war, but counsels those who seek to
stop it “for God‘s sake,” or “in the
name of God,” to realize that the
name of God is the name of someone
who is Love.

This book will help the reader rec-
ognize some of the priorities within
the complicated turmoil of Church
life, and the many urgent problems
facing the post-conciliar Church.
Recognition is, of course, not solu-
tion. We know that the theologians
here represented are capable of more
detailed presentation, but such is not
the purpose of this book. If the
Church is indeed suffering from theo-
logical indigestion, The Crucial Ques-
tions will certainly help, not to sati-
ate the hunger of the student of
theology, but to nourish the theolog-
ically hungry, average layman.

The People Are the Church. By Eu-
gene C. Kennedy, M.M. New York:
Doubleday, 1969. Pp. 216. Cloth,
$4.95.

Reviewed by Father Joachim F. Ba-
key, O.F.M., a member of the Mis-
sion Band of Holy Name Province

preserftiy comp.leting the requirements
for his M.A. in Religious Education
at Loyola University,

In presenting the Church as the
People of God the Council immedi-
ately took a stand more fundamental
than an organic and functional dis-
tinction between hjerarchy and laity
and considered that which is com-
mon to all in baptism. Whether or
not they be mempers of the hier-
archy, all Christians are first and
foremost the faithful in the deepest
meaning of the word.

The work of renewal means in a
very important. way the rediscovery
of the People of God as a whole, as
a single reality; and then, by way of
consequence, the co-responsibility
thus implied for every member of
the Church.

As Father Kennedy so ably points
out in many graphjc ways, this work
of renewal is very much hampered
by an anxious conservatism more
reminiscent of the gervant who buried
his talent in the ground than of those
who invested their master’s capital
so as to bring in interest. “There has
been so much hesitation and caution,
so much reliance on worn-out phrases
about making haste slowly, so much
defensiveness, that these people have
come to wonder whether Church
leadership is seriously interested in
giving itself fully to the world.”

If we really listen to one another,
we might change; and change threat-
ens our comfortable ideas about our-
selves. Some people in positions of
leadership listen quite selectively to
the Christian community and are ex-
tremely skilled at filtering out what
might challenge them to change
themselves.

The Church is )ikened to an indi-
vidual in psychotherapy, seeking his
own identity. What such a person
first talks about jg usually not the
central problem gat all; and such is
the case with ecclesiastical discus-
sions of celibacy, birth control, and
even authority. The central guestion
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is whether the Church can get in
touch with its real self.

Authoritarianism, defensiveness,
lack of trust, excessive caution, im-
mature religion are all factors con-
tributing to the painful difficulty the
Church has in growing into a more
enlightened self-understanding, The
Church has, as it were, reversed the
famous dictum of architect Frank
Lloyd Wright, that ‘form follows
function.” Instead of first finding out
what the function is and then build-
ing the form to fit it, churchmen
have provided Christians with a de-
tailed form of life and then told them
they must function as best they could
out of this framework.

The author discusses many facets
of church authority. The pastoral
role of authority needs more empha-
sis. The magisterium exists not sim-
ply to settle debated questions, but
even more, to inspire, encourage,
stimulate, and sensitize the minds of
men. It aims not to restrict or suf-
focate creative thinking, but rather
to make the Church an authentic
home of courage and responsible
freedom. Education in the modern
secular world is conceived as the im-
parting of a certified body of infor-
mation, more than as a participation
in an on-going quest. But this is, as
Father Kennedy points out, an im-
portant element of mature religion:
that it be heuristic—constantly par-
ticipating in an on-going search for
truth and understanding.

The author is at his best, perhaps,
when dealing with mature and im-
mature religion and with ‘“the Church
as counselor to conscience.” So many
of our people are simplistic, extrin-
sic, and totally authority-oriented in
a way that leaves them in a condi-
tion of moral infantilism. Because
we have tended to dictate consciences
in the past, many of our people have
not been able to develop an adult
religion. Freedom is needed in order
to grow. One cannot grow and in-
ternalize his belief unless he is free
to question, Conscience has been de-
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scribed as the experience of respon-
sibility in the exercise of freedom.

Father Kennedy’'s chapter titles
reveal him as a creative master of
the one-line punch: “The Guilt-Ma-

chine Breaks Down,” “The Theology
of Caution,” “Ex-Priests without
Tears,” *“Sexuality—Who Has the ]
Problem?” As a famous priest-psy- |
chologist, moreover, he is strongest j
when pursuing a psychological point, j
and not as strong in developing an
in-depth theological discussion. I 1
would like to have seen better theo- ;
logical development, e.g., of the j
Church’s self-identity as People of
God. What caused the Church to be- |
come so clericalized and juridicized

that the laity has seemed entirely

excluded from its magisterium as

part of the teaching Church?

But the author seems hopeful that §

the Church is passing from adoles-

cence into adulthood—attaining a i
better understanding of her real self. }

Perhaps we should not be too im:
patient. Ten thousand years from

now people will doubtless look back §
at us as ‘“early Christians, contem- j
poraries of Christ.” Truly we are in:
many ways still primitive—still in an !

embryonic condition.

Much of what Father Kennedy tells |
us here, has been said before; yet he ;
seems, in his own clear, stimulating }
and inspirational way, to say them |
better. He is, indeed, a creative gen- }
ius when it comes to communicating j

insights about both God and man.
2

Contemporary Pastoral Counseling
Edited by Eugene J. Weitzel. New
York: Bruce, 1969. Pp. 299. Cloth,;
$8.50. : i

Reviewed by Father Maury Smith,;
O.F.M., M.R.E., M.A., Director of the;
Alverna Retreat House, Indianapolis.
Father Maury is currently workingy

toward the Doctorate of Ministry ini
Pastoral Counseling at Christian |

Theological Seminary.

Weitzel has selected some very
knowledgeable and capable authors
to give us an in depth introduction
to specific issues in pastoral coun-
geling. The book is certainly con-
temporary, with the inclusion of
chapters on alienation, drug abuse,
and geriatrics. Besides an excellent
jntroductién to counseling by John
Stafford, a psychoanalytical approach
to counseling by Vincent Conigliaro,
a survey of abnormal psychology by
Magda Arnold—there are special ar-
eas of counseling treated: counseling
the teenager by Wolfgang Reidel,
counseling religlous sister by Vincent
Conigliaro, and geriatric counseling
by Jeanne Gilbert. Included also are
the usual topics: scrupulosity, mas-
turbation, homosexuality, venereal
diseases, marital problems. The only
subject missing, that a pastor con-
tinually meets with, is alcoholism.

Usually you find in a collection
like this a few good chapters, and the
rest not-so-good. In this book I find
some excellent chapters, and the rest
with good, insightful treatment. Staf-
ford, I feel, captures the spirit of
present-day counseling theory in a
good historical setting. Weitzel offers
a discussion of the moral, spiritual,
and psychological aspects of mastur-
bation which any priest will find
eminently sensible and helpful in
counseling teen-agers, He suggests
we apply AA’s approach (the 12
steps) to this problem. (To avoid
confusion he does not suggest that
masturbators congregate into groups,
but rather that they apply individ-
ually the 12 steps, each to himself.)

The chapters on alienation, scrupu-
losity, and homosexuality give a good
understanding of the persons in these
situations. Those on teen-agers and
religious sisters should be read by
any who counsels in this area. Every-
one who deals with elderly people
can profit from the chapter on geri-
atrics. The discussions of venereal
disease and drug abuse tend toward
giving information on these topics
rather than their treatment in coun-

seling. The chapter on marital prob-
lems is too brief. The writer is hard-
ly able to cover the topic in the
pages allotted him.

Weitzel has done a masterful job
in collecting an up-to-date and ex-
cellent coverage of pastoral counsel-
ing. I congratulate him and all the
collaborators. It is unfortunate, how-
ever, that so fine a collection should
be hampered by a price almost twice
that of comparable books; there
seems to be a certain lack of dis-
cernment in keeping such helpful
material from many readers who will
feel that the book exceeds what they
would want to spend for a volume
its size.

The Psalms: Their Origin and Mean-
ing. By Leopold Sabourin, S.J. New
York: Alba House, 1969, 2 vols:
pp. Xxix-253; xix-373. Cloth, $17.50
the set.

Reviewed by Father Thomas E. Crane,
S.T.L., S.S.L., Professor of Sacred
Scripture at St. John Vianney Semi-
nary, East Aurora, N.Y. (Diocese of
Buffalo).

The contemporary emphasis on bib-
lical studies makes especially wel-
come a work by a competent scholar,
which offers us the best of modern
psalm study. Father Sabourin, of the
Pontifical Biblical Institute in Rome,
has distilled a tremendous amount of
information for us in this work. Re-
lying heavily on the pioneering stu-
dies of Gunkel and Mowinckel, he
has made a particular effort to pre-
sent the psalms according to their
various types or categories, and to
relate them to the setting of Israelite
liturgy in the OT period. He also
draws extensively from the work of
M. Dahood, his colleague at the Bib-
lical Institute, whose Anchor Bible
volumes on the Psalms have blazed
new trails because of Dahood’s heavy
emphasis on Ugaritic parallels, back-
ground, and linguistic influences.
Sabourin shows some sympathy at
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times for Dahood’'s proposed emen-
dations of obscurities in the Hebrew
text, on the basis of well presented
grammatical arguments drawn from
Canaanite (Ugaritic) literature. How-
ever he presents, as is, the English
text of the psalms from the new CCD
version, but without the footnotes
which accompany them in the CCD
text, and with biblical parallels con-
veniently placed in the margin. He
refers often to the “myth and ritual”
school represented especially by Scan-
dinavian exegetes, and often repro-
duces non-biblical texts which are
strikingly similar to the psalms.
These references show interestingly
the great affinity of style and func-
tion which the psalms have with their
ancient oriental milieu. :

The first chapter explains the text
of the psalter, its origin, its parts,
and, insofar as it may be feasible,
its date—i.e., the dating of the indi-
vidual psalms as well as that of the
collection as a whole. In the second
chapter Sabourin presents the studies
of Gunkel and Mowinckel (mentioned
above) and explains their contribu-
tions to the setting of the psalms
within the cultic context, and within
the groupings of types or categories.
The next chapter, which goes for
over a hundred pages, treats the
“Beliefs of Piety,” or, as we might
call it, the various religious and theo-
logical themes which find formal ex-
pression in the psalms. Then the
fourth through eighth chapters treat
in detail, individually, the type-
groups of, respectively, Hymns, Indi-
vidual and Community Laments,
Royal Psalms, and Didactic Psalms.
The appendices list the psalms in
logical and numerical order. A sub-
ject index and a magnificent bibli-
ography complete the author’s excel-
lent. contribution to the dissemination
of modern biblical studies.

The sheer magnitude and thorough-
ness of this effort merit both the re-
spect and the gratitude of all, -and
augur well for the wide acceptance
which Sabourin’s work deserves.

190

We can fault the publishers in sev-
eral ways. The very high price is dif-
ficult to understand or justify, for a
work which could have been put
easily in a single volume of probably
less than six hundred pages. The
second volume duplicates over twenty
pages of introductory material al-
ready given in the beginning of the
first, and also repeats the appendices
and the subject index of the first
volume, which ought to appear only
once, at the end of the entire work.
Inconsistencies in the type and size
of print are distracting. As for the
author himself, we would offer only
one criticism. We suspect that Fa-
ther Sabourin, who is apparently bi-
lingual, did not submit his manu-
script to the review of someone
whose primary language is English;
such a step could have forestalled
the frequent occurrence of heavy ex-
pressions which, although comprehen-
sible, are nevertheless not contempo-
rary English parlance.

In the light of all this, we may
conclude that, although Father Sa-
bourin has presented a most valuable
and helpful contribution, the pub-
lisher’s technical handling of it, to-
gether with the price, which (with
all due respect to the author) seems
clearly excessive, will probably keep
the work limited to libraries, where-
as it deserves to be on the average
rectory and convent bookshelf.

American Culture and the Quest for
Christ. By Anthony T. Padovano.
New York: Sheed & Ward, 197
Pp. x-309. Cloth, $6.95.

Reviewed by Father Michael D. Me
lach, O.F.M., editor of this review.

that proselytism which seeks to force
on the American person a Christian«
ity that comes from the Old World
ready-made, requiring nothing Wb

docile submission. He has thereford

adopted an inductive approach

this study, designed to show the

need for redemption, deeply rooted
in the traditional American heritage,
to which Christ is the answer.

The book is divided into four chap-
ters, of which the first is properly a
prolegomenon dealing with modern
philosophy: Schopenhauer, Comte,
Mill, Marx‘ and Freud. I think the
author knows quite well what he is
talking about here, and he manages
to convey his erudition with remark-
able lucidity considering the extreme
brevity which characterizes especially
the first three sections.

The second chapter disposes of
primitive religions, Hinduism, Bud-
dhism, and Islam in a couple of pages
each—not quite as bad a procedure
as it seems, since Padovano wants
only to show that in these, the chief
world-religions, there is a universal
quest for salvation.

The same purpose underlies chap-
ter three, in which the American
Everyman is subjected to an analysis
which is occasionally marred by
quixotic generalization. John Dewey
serves as the main spokesman, which
is fine; but I thought the heavy re-
liance on Tocqueville and Maritain a
rather unfelicitous idea.

Finally, the literary themes adum-
brated quite unexpectedly at the end
of chapter three are expounded at
much greater length in a chapter de-
voted explicitly to “Salvation Themes
in American Literature.” Fitzgerald,
Hemingway, Williams, Faulkner, and
Steinbeck are examined and, although
a good number of insights emerge in
these pages, so many characters are
introduced in such rapid succession
that the reader is left somewhat
breathless.

Probably the most intriguing as-
pect of reading this book was trying
to guess the effect of the next mis-
print; there are enough of them, and
they do so many different things to
the text, that there is ample material
here for a fine game. I don’t mean to
make light of the author’s earnest
concern to establish an American
spirituality, but his admirable con-

cern and equally respectable erudition
just aren’t enough to make a success-
ful book. One could overlook exces-
sive brevity here and there, and con-
tradictions between announced pro-
cedure and its execution, if only the
whole endeavor had an authentic
ring to it. But the trouble is, Father
Padovano knows only too well where
he is going, and his frequent dis-
claimers do nothing to persuade the
reader otherwise. Philosophers and
playwrights, theologians and novelists
are all led onstage to speak their
pieces so that (as we are informed
with annoying frequency) the proper
conclusions can be drawn in the final
chapter of a book which is yet to
come.

Thanks to its index, American Cul-
ture and the Quest for Christ may
prove of value for the speaker or

" homilist seeking source material with

which to make a point, I cannot
think of another class of readers to
whom this book would be very help-
ful.

Christ in Eastern Christian Thought.
By John Meyendorff. Washington
& Cleveland: Corpus Books, 1969.
Pp. 218. Cloth, $7.95.

Reviewed by Father George, a Fran-
ciscan priest of the Byzantine Cath-
olic Church who has contributed sev-
eral articles to various publications
and lectured extensively in the field
of Byzantine liturgics and theology.
Co-editor of a 2-volume English edi-
tion of the Byzantine horologion,
Father has served as chaplain to the
Stamford (Conn.) Catholic Library.

Any work which attempts to trace
the development of Christology—al-
beit only in the East—must be either
sketchy and superficial, or rather
concise if it is accomplished in little
more than two hundred pages. Fa-
ther John Meyendorff comes to us
with the finest academic credentials,
and as a priest of the Eastern Orth-
odox Church we may presume he has
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experienced the tradition of which
he writes. Therefore be forewarned,
this book is not to be taken lightly!

As the author himself indicates in
the preface, a basic knowledge of the
civil and ecclesiastical history of the
later Roman and Byzantine period
is presumed. For this reason alone,
a beginner in theology might find
the going rough. On the other hand,
the advanced student is likely to be
disappointed in not finding staggering
new facts or revelations. Father
Meyendorff admits this, too. ‘What,
then, shall we expect from this book ?
Its greatest contribution, in my esti-
mation, is the delicate sense of per-
spective the author brings to its
pages.

By careful writing, Father Meyen-
dorff succeeds in giving the reader
a sense of the arduous intellectual
processes—along with a taste of the
biting confusion and agony—which
marked the advance of systematic
Christology: for example, how the
tenacious Platonism of the monks
effected violent quarrels in specula-
tive theology; why Pseudo-Dionysius
became more important in the West-
ern tradition than in his own Greek
one; how ignorance was equated with
sin, and the dispute of Christ’s hu-
manity and growth was spawned.
Father Meyendorff gives a well il-
lustrated lesson about the dangers of
hazy words and unstable terminology,
and how men fought over the same
thing said differently. We find the
author displaying with some skill the
role of history—political and ecclesi-
astical—in the development of scien-
tific Christology, and how what we
so often take for granted was ac-
quired by bloody effort. He draws
quick but compelling sketches of
patristic-age theologians like Nesto-
rios, so radical that they pale some
contemporary divines. But we say it
again: because he presents rather
exciting material in two hundred and
some pages, the text becomes at times
so succinct as to approach the level
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-that Father Meyendorff shows how

of a reading exercise in symbolic
logic! Perhaps I am exaggerating
this point, but it is an important
facet of the book. And to be sure,
not every chapter is of such calibre.
People of almost any academic level
will be able to read chapter six, for
example, with profit and pleasure, "
for here Father Meyendorff moves
from the realm of theory to apply the
principles of Christology to the field
of Soteriology: our life in Christ our
Savior.

For those especially interested in
Franciscan studies, this work will
lend added weight to the position of
Blessed John Duns Scotus regarding
the univocity of being. A good read-
ing of chapter four, in particular,
can add much polish to a Francis-
can’s appreciation of the Incarnation
from this viewpoint. For it is here

the vague expression of Saint Cyril
of Alexandria annoyed the theolo-
gians of the school of Antioch be-
cause of their suspicion of theopa-
schite formulas. For the dispute be- -
tween them hinged not only on the
mechanism of the hypostatic union—
and the meaning of hypostasis—but
especially on a basic understanding
of being and its application to God
and man.

In fine, this book has much to re-
commend it. Being concerned first ;
with the basic structure of the work, 1
I have perhaps been guilty of pre-
senting it in too dry a manner. Bé
assured, there is much on its pages }
to excite the serious minded student °
of theology. And since the field @f
Eastern Christian theological studies }
is rather small in comparison to o
for the West (and, in my opinion,J
overly populated with inferior andg
shallow work), this book comes as
welcome vehicle of something sub<
stantial. It will repay the reader’
efforts with added insight, peripec
tive, and color. Do not be put off by
the cost in effort, for—after all-—yous
get what you pay for. b
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