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A REVIEW EDITORIAL

The End of Conventional Christianity

In a provocative book released last month K
the Newman Press, Dr. W. H. Van de Pol off
what he calls a “phenomenological” (pp. 10-1
59, etc.) description of the contemporary Christig
scene.!  “Phenomenological” means detached agf
scientific— hence this analysis is supposed to be 4
void of evaluation and personal opinion, except; i
the author’s own admission, for the last few pas
graphs. In the main this objective is borne in min
but there are notable lapses, as in the use of suf
terms as “bourgeois morality” (p.41), “obstinacy” of the Holy Office §
53), as in apodictic predictions of what is to take place “inevitably” §
118), and as in the deflmtlve judgment on traditional Christianity i ’
religion that “no longer answers questions of daily life in a form mo
man can understand” (p. 119). There are a lot of statements like th
which will bring charges of carelessness and irresponsibility aga.mst 4
author, but which may or may not really affect the substance of his thi

As a projection of trends, this book depends heavily for its credibil
on the witness of numbers: How many Christians actually bear out ij
Personal crisis of faith the sort of testimony the author gives? We are #
of a “large-scale indifference” (p.47), of periodicals in “many countr
(p. 52), and of “thousands of people” who have turned against Christiang
(p. 66). Although I would like to see more careful use of statistics I
candidly admit that my own limited experience certainly yields evide
along the lines furnished by Van de Pol. I just wonder whether it is vi§
to project from this side of our mutual experience the sort of unw
demise of conventional Christianity that the author sees as inevitable.

The phenomenological method adopted requires, of course, the
chapter explaining “conventionality” in religion as a characteristic w

(Continued on page,; |

1William H. Van de Pol, The End of Conventional Christianity. 1
Theodore Zuydwijk, S.J.; New York: Newman, 1968. Pp. vi-297. Cloth,
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Theology, Politics, and Mysticism
The Modernity of Gregory Palamas (c. 1296 - 1359)

The mystical theology of the
Eastern Church is not always easy
to understand for Western Chris-
tians, brought up in the Latin tra-
dition. For it is much less system-
atic and not influenced by scholas-
ticism, as so many Western mystics
were; we need only think of Master
Eckhart or Saint John of the Cross.
Today we are approaching the
Eastern Church much more sym-
pathetically; the Pope himself fre-
quently meets the Patriarch Ath-
enagoras; therefore it is very nec-
essary that we Catholics should
know a little more about Eastern
Christian thought. And one of the
most famous of its representatives
is Gregory Palamas.

Palamas lived in an age that was
full of wars and dissensions, not
unlike our own. The fourteenth
century may nevertheless well be
called the mystical century par
excellence, for it did not only pro-
duce Gregory Palamas and his fol-
lowers in the East, but also a great

. rpﬁny niystics in the West, such as

Master Eckhart, John Tauler, Cath-
erine of Siena, and Mother Julian.

Hilda Graef

Gregory belonged to a very de-
vout family. Though his father was
a senator and moved in court cir-
cles, he was so much given to
prayer that even during the ses-
sions of the senate he frequently
became completely absorbed in
contemplation. So it is not sur-
prising that the young Gregory
should have been drawn to prayer,
since he had such an example be-
fore him. He was educated together
with the Byzantine Emperor’s
grandson Andronicus, who was
himself later to become emperor.
But though Gregory had a very
good early education he did not
prolong his studies; for at the age
of twenty he became a monk at the
famous monastery of Mount Athos.
He did not come to the religious
life alone, rather like Saint Ber-
nard of Clairvaux, he persuaded
several close relatives to accompany
him, while his widowed mother and
two of his sisters became nuns.

At Mount Athos Gregory at once
placed himself under the direction
of a hesychast. The word hesychast
derives from the Greek hesychia,

Hilda Graef, born in Berlin, studied English and German literature at the
University there before going to England in 1936, where she studied theology
at King’s College, London. Having become a Catholic in 1941, Dr. Graef served
as Senior Assistant to the Editor of the Patristic Greek Lexicon wuntil 195j.
Most prominent among her many published works are Mystics of Our Times, -
Mary: A History of Doctrine and Devotion, and the recent God and Myself:
The Spirituality of John Henry Newman.
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meaning both solitude and tran-
quillity. Though community life
was not ruled out, the hesychast
was a person who led a mainly
solitary life and devoted himself to
a particular form of prayer which
combined breathing exercises with
a certain repetitive vocal prayer,
the so-called Jesus~-prayer. Through
this form of prayer the hesychast
hoped to achieve ever increasing
nearness to God and a vision of
the divine light.

When about 1325 the Turks in-
vaded the Eastern Empire and
were nearing Mount Athos, it be-
came impossible for Gregory to
stay there, and he went to Thes-
salonica, accompanied by eleven
companions. Like so many mystics
before and after him he must have
been a very attractive and forceful
personality, who always made
friends who placed themselves wil-
lingly under his influence. In Thes-
salonica he soon became the leader
of a spiritual circle of both religious
and lay people. He also was or-
dained priest there and retired to
a hermitage in order to lead a more
strictly contemplative life. The
Eastern hermits usually lived alone
for five ddys of the week, but on
Saturdays and Sundays they joined
other monks and hermits for the
celebration of the Eucharist and
spiritual conversation. After five
years at Thessalonica Gregory had
to move again, this time because of
the Serbian invasion. Thus his life
was as greatly disturbed by politic-
al upheavals as that of many of
our own contemporaries, and ref-
ugees abounded in the Eastern Em-
pire of the fourteenth century as
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they do in the Europe, the Middle .'
and Far East of our own. '

Gregory now returned to Mount j
Athos and settled in the hermitage
of Saint Sabas. There he began to }
write, first a Life of Saint Peter, a |
saint of Mount Athos, then g
“Treatise on the Presentation of
the Virgin in the Temple,” in which
he defended the historicity of the
story of Mary’s presentation, the:
feast of which was then celebrated 4
with great splendour in the East.}
This treatise shows his great de+#
votion to the Mother of God which }
has always been a characteristic §
of the Eastern Church. ;

But Palamas did not enjoy the;
peace of his hermitage for long,j
because soon he became involvedj
in a bitter controversy. This is par4
ticularly interesting today; for it
main cause was the opposition of
the anti-intellectual mysticism off
hesychasm to the philosophy and;
the secular tendencies of the inf‘v
cipient Renaissance in the Wesh;
This was represented by Barlaam,j
a Greek-speaking monk from Cas
labria who, being a philosophe#y
rather than a mystic, had absorbe&
the critical spirit of the new mov
ment. Barlaam was convinced tha¥
God was completely transcende
and unknowable to such an exteny
that he could not even be exper
enced in prayer. As the hesycha#§
claimed such an experience Bail
laam ridiculed them, nicknaming
them omphalopsychoi, that is
say men whose souls are in the
navel, because they affirmed thd#
the body, too, has its share i
prayer. Barlaam was so incensel§
against the monks that he evel§

complained about them to the
Patriarch, John Calecas, but was
told to leave them alone unless he
wanted to be punished for his
slanders.

Palamas now wrote his first
treatise “In Defence of the Holy
Hesychasts,” in which he attacked
the purely secular knowledge of
Barlaam and defended the divine
knowledge of the monks, gained in
their contemplative prayer. In 1339
Barlaam went to Avignon to enlist
the support of the Pope for his
teaching (the Popes being then in
exile in Avignon); but Benedict XII
had no desire to get involved in
the controversy, and when Barlaam
returned to Constantinople he
found that Palamas had written a
second treatise against him. So the
controversy continued. Palamas
was defended by an old friend of
his, Gregory Akindynos, though
this man later turned against him.
But at this time Akindynos advised
Barlaam to stop attacking the
prayer of the hesychasts. If he did
want to quarrel with Palamas he
should rather attack his contro-
versial theological ideas about the
nature and energies of God. Bar-
laam, however, did not heed this
advice, but continued to attack the
hesychast method of prayer.

Balamas now drew up an exten-
sivte document, the so-called “Hag-
ioretic Tome,” “for the defense of
the hesychasts against those who,
because of their own lack of ex-
perience, reject the mysterious ac-
tivities of the Spirit which are pro-
duced in those who live according
to the Spirit and which are mani-
fested in acts and not demonstrated

in words.” This document, in which
Barlaam was attacked without be-
ing named, was signed by a large
number of Church authorities, and
the bishop of Mount Athos even
excommunicated him.

Barlaam, however, would not be
silent and now attacked Palamas
by name in a treatise called
“Against the Messalians.” The Mes-
salians were a sect who had flour-
ished in the fourth and fifth cen-
turies of our era and had taught,
among other things, that the per-
fect could attain to a direct vision
of the Trinity, even here on earth.
So Barlaam openly accused Pala-
mas and his followers of heresy, as
the Messalians had been officially
condemned by the Church. Hence
several councils were held in 1341
to settle the matter. At this time
Andronicus, the friend of Palamas,
was on the throne, and he forbade
Barlaam to accuse the latter of
heresy. The first council, which was
held in June, ended in reconcilia-
tion; but Andronicus died a few
days later, and Barlaam returned
to the attack. So another council
was held in July, in the presence
of John Cantacuzenus, who was at
that time the Grand Domestic,
that is to say a very high official,
and the virtual ruler of the Eastern
Empire, who later became Emperor
himself. He favoured Barlaam, and
now there began a series of. typ-
jcally Byzantine intrigues and
counter-intrigues between Canta-
cuzenus on the one hand, and the
Patriarch of Constantinople, Cale-
cas, and the widowed Empress
Anna on the other. Finally, during
an absence of Cantacuzenus from
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the capital the patriarch staged a
coup d’état, and the Grand Do-
mestic was declared an enemy of
the Empire and deprived of all his
possessions. )

Palamas realized that this could
only lead to civil war; hence he
opposed the patriarch while urging
reconciliation between him, the
Empress and Cantacuzenus. The
patriarch, however, refused to en-
tertain such an idea and now be-
came an embittered enemy of Pal-
amas. Together with the Empress
he intrigued against him, had him
imprisoned, and in 1344 even ex-
communicated. Soon, however, the
Patriarch fell out with the Empress
and was himself deposed. Palamas
now used his influence to make
peace between Cantacuzenus and
the Empress, and finally Cantacu-
zenus and Anna’s son were estab-
lished as co-emperors, and Anna’s
son married Cantacuzenus’ daugh-
ter. Thus the victory of Cantacu-
zenus was also a victory for the
peace moves of Palamas, who was
now appointed archbishop of Thes-
salonica.
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He was, however, prevented from
taking possession of his see by the
so-called “zealots,” the party of the |
poor, a sort of Byzantine socialists.
He therefore returned to Mount
Athos, now under Serbian domina- j
tion. There he met the Serbian:.
king, Stephen Dushan, who tried
to persuade Palamas to support
him in his ambition to becom:
emperor. Palamas, however, re-
mained loyal, and so Dushan sent
him to Constantinople on some busi-
ness, no doubt because he feared
his influence on the monks of }
Mount Athos. In 1350 Palamas could’ 1
finally take possession of his see, 4
where he often preached against |
the injustices of the rich an
powerful which had given rise t
the excesses of the Zealots.

But even then the controversies
round the doctrine of Palamas had
not come to an end. In 1351 y
another council took place, duriny
which his oponents were asked
explain their views. The discussion
centered on the Palamite doctrineg
of the divine energies, which w
be explained presently, and result«y
ed in Palamas being once more de
clared orthodox. ™

After his return to Thessalonicw
Palamas devoted himself to th
pacification of his see. But soon e
was asked to go on a political mis-]
sion to Constantinople to effect #
reconciliation between Cantacu#
zenus and the other Emperor, thl
son of Anna, who had again beel§
at war with each other. On the wg$
to the capital Palamas was takel
prisoner by the Turks and took a°
vantage of the situation to enteM
into controversy with the Moham-*

medans and speak to them about
the Christian religion. Far from
denouncing the Turkish conquest
of Christian lands, he saw it as an
opportunity to convert the Moham-
medans, and the latter, in their
turn, treated him very courteously
and arranged for formal discus-
sions. When the necessary ransom
had been sent, Palamas returned
first to Constantinople and then to
his see, where he spent his last
years preaching and praying. He
died in November 1359 and was
soon canonized by the Orthodox
Church.

There are two points in his
teaching which are of special im-
portance: the doctrine of the di-
vine energies and the Palamite
teaching on prayer.

The doctrine of the divine en-
ergies is not easy to understand,
especially for minds brought up in
the theology of the West. Perhaps
it may best be explained as an at-
tempt to harmonize the transcend-
ence of God with his action in the
world, and as such it is particularly
relevant for our own time. For
writers like, for example, the Bish-
op of Woolwich of Honest to God
notoriety, present traditional Chris-
tian teaching as speaking of a God
out there or up there, while having
Eot}aing to say about the God deep

own, or the God acting in the
world and in human beings. Now
it is quite untrue that Christianity
is concerned only with a God out
there or up there. Many centuries
before the Bishop of Woolwich
Christian thinkers have known that
God is present in the world and in
the souls of men. And Gregory

Palamas has elaborated especially
this teaching of the God active in
the world, which had indeed rarely
been neglected by the great Chris-
tian theologians. But Palamas em-
phasized it particularly and devel-
oped it in his teaching about the
divine energies.

What are these so-called ener-
gies? They are the links, as it were,
between the transcendent and un-
approachable Godhead and the
world. The Trinity Itself cannot be
known by any created intsllect, for
in his innermost being God is
known only to himself. But he can
be known by his working ad extra,
outwards, and he works outwards
through his energies. Among these
energies are, for example, his wis-
dom, his goodness, his providence,
his majesty. Now when we speak
of God’s wisdom we mean most
often the Word, the Logos, that is
to say the divine Son, who is also
called the divine Wisdom. But this
is the Wisdom within the Trinity,
it is not the wisdom that is a divine
energy. As an energy this wisdom
is, as it were, a quality of God
through which he works outwards,
in relation to man, to the world.
And the same is true of his good-
ness and of his other energies.

This, however, does not mean
that God is divided. These energies
subsist all within the divine unity,
they are so to speak manifestations
through which we can have a cer-
tain knowledge of God. They are
the means, too, by which God
unites himself to us, so that we
ourselves become “deified.” In the
spirituality of the East deification
plays a very important part. What
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Saint John of the Cross calls the
transforming union, the Greeks call
deification, for they are less afraid
than we are to use such words in
relation to mortal men, and they
take the words of Christ: “You are
gods” very seriously. Thus God
unites himself to us through his
energies, which are themselves di-
vine and uncreated. As Jean Mey-
endorff, who is perhaps the great-
est living authority on Palamas,
expresses it, “The energies or di-
vine acts belong to the existence of
God himself; they represent his
existence for us.” Thus they are
God and Godhead, while neverthe-
less being caused by God. To quote
Meyendorff again: “The same God
reveals himself and yet _remains
transcendent to his own revelation.”

This may sound paradoxical, but
then our human language can ex-
press God only in paradoxes. This
seems to me one of the malaises of
our. time: what I like to call our
pop-theologians seem to have lost
all sense of mystery and of the di-
vine paradox expressing it: If some-
thing is not easily understandable
they consider it old-fashioned and
not in keeping with the modern
world; they chatter about religion-
less Christianity, the death of God,
secular religion and whathaveyou.
But God can never be made co-
extensive with the world or with
our own understanding. There is
always the transcendent centre,
which is the reality of God as he
is in his inmost being. It is sheer
religious and theological nonsense
to talk both of a God up there and
of a God deepdown, unless we
take such words to be metaphors
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for something human language is |
too poor to express.

But it is just as wrong to teach ]
like Barlaam, and in our own time
Karl Barth, that God is so totally
other that man cannot get into
touch with him at all. Because God]
is our Creator he desires to get]
in touch with his creatures. Wes-|
tern theologians say that he hagi
done this once and for all in thej
Incarnation and continues to dd
this through the Holy Spirit andg
the Church with her sacramentssi
Now Palamas of course is quited
aware of this, too; indeed, he hag
the greatest devotion to the Moth-<
er of God and the Eucharist.

But for him the incarnate
and the Spirit belong to what i
called the hypostatic sphere; the
are Persons who belong to thd
Godhead by their very essencef
they do not come into ' existene
through the divine will, becaud
they belong to the divine nature
and no created being can parti
pate in them in so far as thef
are divine. The energies, on ‘
other hand, are an expression of
God’s will, as it were, and create
beings can share in them. Perhay
we may say that they are thy
the instruments of God’s actios
in history outside the Incarnatiql
and all that belongs to it.

Now though all this is very dh
ficult to grasp and has often bed
rejected by Western theologians;
ought not to be condemned of
of hand, for the thought beh#
it is subtle in the extreme =i
presupposes the whole Greek the
ogy with its differentiations i}
tween nature and person, the ;,

postatic sphere of the Trinity and
the relation of the divine essence
to the three divine Persons. What
we should retain is that Palamas
believes in an essentially unknow-
able Godhead, the Trinity, and the
action of this Godhead outside the
divine sphere. It is this action
which is relevant to us, in which
the living God of the Bible, the
God of Abraham, Isaac, and Jacob
manifests himself, not, as Pascal
was to express it several centu-
ries later, the God of the philos-
ophers. For the God of the phi-
losophers 1is, as it were, static,
whereas the God of the divine
energies, the God of Palamas, is
dynamiec, acting in creation, acting
in man. Through the divine ener-
gies man comes into living contact
with God, and this living contact
is prayer, the prayer of the hesy-
chasts in which, as Palamas claims,
“God lets himself be seen face
to face, and not in enigmas...
though not in his superessential
essence.” This doctrine of the
energies is therefore an attempt
to explain how the transcendent
God can make contact with his
creatures while remaining essen-
tially transcendent.

Hesychast prayer has often been
attacked in the West because it

, makes use of the body, of postures,
#nd of breathing. The hesychast

does not use meditation in the
Latin sense in order to lead him to
contemplation. Instead he breathes
slowly in and out, saying at the
same time: “Lord Jesus Christ,
Son of God, have mercy on me.”
Now this breathing is not an end
in itself, it is simply a means to

lead to greater concentration.
Since Christ was incarnate in
a human body, it is only consistent
that the body, too, should take
part in the prayer that is designed
to bring us into close touch with
God and Christ. Through regular
breathing the human mind is con-
centrated, through the constant
repetition of the Jesus prayer it
is concentrated on Christ.

However, more important than
any physical preparation is the
spiritual preparation: the attain-
ment of the purity of the heart,
the conquest of the passions, which
plays such an essential part in
all Eastern spirituality. By the
combination of both, the Jesus
prayer with its physical accom-
paniments and the purity of the
heart attained by asceticism, the
Christian will arrive at the vision
of the light, that divine light
which is one of the divine energies.
Thus, through the doctrine of
these energies, of which the divine
light is one, Palamas has com-
bined the doctrine of the un-
knowability of God with the mys-
tical experience of the presence
and the indwelling of God. This
is how Palamas defends the meth-
od by which the hesychasts arrive
at it.

It is not out of place to teach, es-
pecially with beginners, people to
look at themselves, and by ‘means
of breathing to send the mind
back into themselves. No man of
sense would forbid anybody to use
certain procedures in order to col-
lect his mind within himself. As
people who undertake this struggle
continually find their mind flying
off as soon as it has been collected,
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continual too is the med to bring
it back to themselves. That is why
some have recommmendsy control of
breathing in and out and holding
the breath a little, s0 ag to hold
the mind, too..

This is hesychast prayer as
taught by Palamas; the physical
exercises are no more than a
means to an end, a way of getting
rid of the distractions that are
inevitable in the case of gll be-
ginners in the life of prayer.
Faithful practice will kad to the
vision of the divine light, the
same light that the disciples saw
on Mount Thabor with their phys-
ical eyes. But for the Chrigtian
mystic this will be an tven higher
vision than for the diciples, be-
cause through the Eucharist he is
more intimately united to Christ
than the three discipls were on
Mount Thabor, and fthrough this
vision of the uncreatel light the
innermost soul will be llumingted.
This-light is the light of the world
to come, the divine light and so
the experience which Palamas de-
scribes may truly be called an
eschatological experience, For he
writes: “Is it not evident that
there is only one and the same
divine light: that whith the dis-
ciples saw on Thabor, that which
purified souls contemplate even
now, and that which & the sub-
stance of the good thingsto come?”

There has been wnsiderable
controversy about this ideg of the

uncreated light, but it is in per-
fect harmony with Palamas’ teach-
ing on the divine energies. These
are certainly ideas which at first
sight will seem strange to western
minds, because we are wont to -}
restrict the term uncreated to the
Godhead and the divine Persons.
These theological niceties are in- I
deed difficult and impossible to ex-
plain satisfactorily in a brief ar- j
ticle. What I should like to em- }
phasize is this, that we ought to 4§
take Orthodox mystical theology }
very seriously and not to dismiss s
it out of hand because it differs }
from our own. For especially at §
the present time, when so many :
even of our own theologians and.j
religious writers are leaning over:
backwards to understand and re
commend secular Christianity, th
God is dead theology, and othe
highly questionable concepts, it
essential to try to understand
authentically Christian thought. I
is surely part of our troubles that
through the break with the E:
the West has lost much of i
genuine Christian inheritance. W
have become too legalistic, and re=
cently even too materialistic 0y
our views. A little more of thél
mystical thought of the East, of
its sense of the Divine and its Fon
ligious view of the whole man.&
could only enrich us and may 2
provide a bulwark against the
creasingly rationalistic trends
our own Church.

H'ist_ory, tradition, and numerous ecclesiastical institutions manife'
luminously how mwuh the universal Church is indebted to the Easte .

Churches.
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— Decree on Ecumenism, §5

Advent Song
Mother Mary Francis, P. C. C.

Season of tempest and magnificence

Is mercy for the heart. We shall bear thunder
Standing, but this hush upon the heart,

This hour of low kindling of the stars,

This snowflake silence of your coming, Child,
Anvils our shapely words back into dumbness.

The Lord is near! He leaves no place for crouching
Safe against His gaze. The dimes and nickels

Of our falseness hit on gleaming pavements

Of His coming. For the Lord is near,

As songs we have not sung yet. Love is lurking
In nebulae of breath, is perched on spiral
Of rib, swims arteried lakes, is coming, coming!

Might is a concept any slave can live by,

Churls with bent necks shall praise Omnipotence;
But come and help us walk this wild, sweet country
Of hush and waiting. Teach us how to yearn.



MONTHLY CONFERENCE

The Mass: The Sacrifice of the Whole Christ

Valens Waldschmidt, O. F. M.

All human thoughts stand in need of a synthesis,
a unifying force to bind them together. What are
so many scraps of information, lying undigested

life under the guidance of judgment. In every-
day language, we ask about a certain person:
“What does he stand for? What are the centers

very lives must have a point of focus.

Father Valens Waldschmidt, O.F.M., is a retreat master stationed at St. An-

thony’s Friary in Streator, Illinois. In this second of three conferences on the }
Eucharist, Father Valens emphasizes the liturgical actuality—here-and-now 3

effectiveness—of the Mass as the summit of Christian spirituality.
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in the mind, become a part of a philosophy of

of his convictions and hence the mainspring of %
his actions?” Just as a lens gathers together the |
many rays of light and converges them on a j
single point, so men’s thoughts, judgments, and §

i

q

¥

Our spiritual lives also demand
a synthesis. Without brushing aside
all the subtleties and complexities
that the grace of God can express
in human intellects, will and emo-
tions, we still search for the pin-
point of light and color at which
all mysteries of the spiritual life
converge. The point of greatest
brilliance and most intense heat
is the Mass — the greatest act of
the Mystical Body, the lens that
gathers the flow and ebb of spir-
itual life together and expresses
itself in the action of adoration,
thanksgiving, satisfaction, and pe-
tition. This is the hour when the
members and Head unite and con-
verge in the closest of unions ex-
pressing the precious moments in
time when the soul encounters
Christ and foretelling eternal mo-
ments in the future when Christ
and souls will be manifested to the
world in the fulfillment of the
whole Christ, in a timeless majesty
and glory.

Only the quick sweep of pano-
ramic thought can in some way
hint at the expanse of mystery

that is sheltered in the Mass. Only
hours of thought and meditation
hold out the possibility of discov-
ering such realities so that they
become personal experiences. It is
the Mass which is the Sacrament
and Sacrifice of the New Law and
which is, as it were, the chalice
containing within its cup the new
agreement or plans of God. In and
through the Mass the soul is unit-
ed to Christ and is able to travel .
the way that leads to the Most
Holy Trinity. In the most beauti-
ful and most sacramentally com-
plete way the soul becomes one
with Christ in his sacrifice, his
Priesthood, and his Victimhood —
in his thoughts, desires and im-
molation. The Mass is a sign, sac-
rament and sacrifice of the Ele-
vation, Redemption, and Fulfill-
ment of man coming from God
and of man returning to God.

Saint Francis, who had such
love for the Holy Eucharist, help
us .always to participate in this
mystery and to experience the
sweep of its unity and love.

The Scriptural Setting

Minds and hearts crave the re-
petition of good and beautiful
things. The little child asks for

,ﬁf‘epeti"bion even of a trick of magic

or an old story. The art lover
travels. miles to see old familiar
scenes painted with new inspira-
tion and interpretation. The liter-
ateur reads and re-reads classical
expressions of human experience.
In the same way, the soul does
not tire of asking: “Who is God?”
“Who is man?” And the answer

to these questions has been given
in the words of Christ, if only we
think long and hard enough on
them: “Do this in commemora-
tion of me.” Here words become
reality. Thoughts change into love.

The Mass and its liturgy is not
simply poetry. It presents life. As
the Prayer over the Gifts for the
ninth Sunday after Pentecost ex-
presses it, “As often as the me-
morial of this sacrificial offering
is celebrated, the work of our re--
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demption is enacted.” This pray-
er sets the framework of thought
in our souls into which words of
Sacred Scripture fit so well, tell-
ing us of one new way to God.
“And while they were at supper,
Jesus took bread and blessed and
broke, and gave it to his disciples,

and said, “Take and eat; this is
my Body.” And taking a cup, he
gave thanks and gave it to them
saying, “All of you drink of this;
for this is my blood of the new
covenant, which is being shed for
many unto the forgiveness of
sins” (Mt. 26:26-28).

The Doctrinal Basis

The Mass is a compendium of
spirituality. In the Mass, we €Xx-
perience in a sacramental way our
highest fulfillment of love and
union with God, while on earth.
Here we encounter the mystery
which is not about Christ, but the
mystery which is Christ. Behind
every Mass is Calvary, where our
blessed Lord hung between two
thieves and offered his life in
obedience to his Father. The Priest
and Victim hangs between heaven
and earth, bringing God down to
man and lifting man up to God.
Christ is the Mediator, the Bridge-
builder, between God and man.

But Christ’s Sacrifice has a liv-
ing, urgent presence about it, the
“eternal now.” It is taking place
“now.” How is this possible? As
theologians point out, the sacri-
ficial immolation which our Lord
made on Calvary is ever present
in his soul now, in the presence
of his heavenly Father. We might
say that the thoughts and loves
in his heart are not of a passing
moment, but continue to be of-
fered to God, continue to be as
fresh in the depths of his heart
as on the first Good Friday af-
ternoon when, in the darkness of

the gloom of Calvary, he willed to
die for the sins of men. What was
accomplished on Calvary, continues
in the glorified Christ and be-
comes manifested and continued
in the Mass. If Christ acts through
the sacraments, how much more
evident it is that he acts in and
through the Mass! As Father Phil-
ipon writes, it was especially “for
the Church that Jesus instituted
the Eucharist, so that she might
have a sacrifice that contains the
crucified Christ as he was when
he offered himself on the Cross.”!
One lesson that the Mass con-
tinues to impart to wus, is the
“present now” in the celebration
of all mysteries clustered about
and enacted in the Mass. Christ-
mas is not a far-off event of the
distant past, but the grace of the
Mystery of the Incarnation as hap-

pening “now.” The adoration,’

thanksgiving, atonement, and sup-
plication of the Mass are not dead
formulas but living actions of
Christ in union with his mystical
body, continuing the celebrated

mystery at the present moment.;

The Mass is not just a history
of salvation, but salvation-history
being enacted “now” in each par-

1 The Sacraments in the Christian Life (Westminster: Newman), 126.
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ticipant. Mass is not just a text-
book, but the living testimony of
Christ taking us to the Blessed
Trinity. In prayer and sacrifice,
we celebrate the mysteries of
Christ “now.” In this sense, with
the urgency of the present mo-
ment we pray in the Mass: “Re-
ceive, O Holy Trinity, this of-
fering which we make to you in
remembrance of the passion, re-
surrection, and ascension of our
Lord Jesus Christ....”

A universal viewpoint must be
retained in the Mass. We attend
Mass not as isolated individuals
but as one body. In communal
prayer and sacrifice, we join with

Christ and with each other in par-
ticipating in the Mass. Together
we listen to the liturgy of the
Word of God; together we parti-
cipate in the liturgy of the Euch-
arist from the Offertory to the
Doxology; together, from the Our
Father to the Blessing, we prepare
for and partake of the Eucharis-
tic meal. Recalling the atonement
of Calvary, together we receive in
thanksgiving the fruits of Christ’s
Incarnation, Passion, Death, Re-
surrection, and Ascension. The
Mass is the complete Christ, the
mystical body in the action of
worship encompassing the com-
plete mystery of the whole Christ.

Present-Day Needs

Space and sky are now only
problems, no longer impossibilities
for man. But man’s greatest pro-
blem is to bridge the human and
the divine, earth and heaven, the
natural and the supernatural, the
soul and God. In the imagery of
his thought, man is able to visu-
alize and concretize various unions.
He has little trouble drawing pic-
tures of flowers and plants, hand
and body, even thought and mind.
But the union of the soul with
Christ and with the Most Holy
ATrifity stretches man’s vocabulary
“and strains the index of his un-
derstanding. As we all know, this
gap is best bridged each day
through the sacrifice of the Mass.
In the Mass, sin, the obstacle to
man’s union with God, is opposed
by the victory of Christ and now
man can be at one with God. In
the Mass, man’s desire to offer

himself to God in a way that has
the security of success is ac-
complished. In the Mass, the Alpha
and Omega of the New Law
breathes forth the perfect word
of Adoration and Thanksgiving.
With something of the perfection
of the divine Logos, man is able
to offer in sacrifice the Word
made Flesh.
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Benefits for Religious Life

Growth in the likeness of Christ,

flourish. Here is the compendium
transformation into Christ, assim-

of the spirituality of action.

Mass. Review the theology of the
Mass. Study the liturgy. Let us open
our minds to the new viewpoints
concerning it. But let us set in

spring from it each day as from
a primary source, so that these
acts may continue throughout the
day, from action to action, “from

ilation to Christ, identification with
Christ — all these are foreshadow-
ed and become a temporal reality
in the Mass with its return gift,
Holy Communion. For every saint,
this was the central means of
sanctity. Here is, for all of us,
the fountain of life and growth;
to this source all the sacraments

Is it surprising, then, that the §
early Franciscan missionaries al- J
ways attempted to offer Mass as |
soon as possible in éach new |
mission field? Mass was said even
before churches were erected. Tci ‘
offer Mass was an application of §
the principle, “first things first,”
found in the handbooks of mis-~
sionary methods. In a way, the

balance our attitude toward the
Mass, which is more important
than mere knowledge regarding it.
We cannot let the views  of “ex-
tremists” become excuses for shut-
ting our mind to the thinking of
the Council and the Church. (3)
Meditate on the Mass. Learn its
asceticism, penance, sorrow for sin,

the rising of the sun to the going
down thereof.”

Prayer

Saint Francis, teach us to say
with special unction the prayer
which you were accustomed to
say at the Elevation of the

lead. The virtues are increased,

Mass contained for these mission- j
and the gifts of the Holy Spirit T

aries, everything.

Resolutions

(1) Establish in your own mind quent meditation. Prepare for the:
the importance of the Mass. Re- daily celebration with meditationy
evaluate its benefits and convince and prayer. Allow sufficient time'y
yourself of its importance by fre- for this preparation. (2) Study th

The Franciscan Sisters Educational Conference

announces its

crucifixion. Learn the biblical back-
ground to its prayers. Attempt to
assimilate the communal attitude
of its worship. In each Mass search
for a closer union with Christ in
his Spirit, so that all may go back
to the Father in heaven, for the
completion of the mystical body.
(4) Learn to live the Mass. Faith,
hope, and love have their source
in the Mass. Adoration, thanksgiv-
ing, atonement and supplication

Mass: O Lord God, Father in
Heaven, look on the glorious
countenance of your Christ, and
have mercy on me and all other
sinners, for whom your blessed
Son, our Lord, has deigned to
die and for whose salvation and
consolation he wished to remain
with us in the holy Sacrament
of the Altar. With him you are,
O Father, and the Holy Spirit,
one God and live with the Son
and the Holy Spirit, world with-
out end. Amen.

SEVENTH ANNUAL CONFERENCE

The theme this year will be “The Contemporary Search for-
Morality through psychology, drama, art, theology, communi-
cations, philosophy, and literature.” The conference will be
held at the Pick-Congress Hotel in Chicago, on November 29 7
and 30, 1968. For further details please write

Sister Shirley Marie Siepker, O.S.F. |

Mount Saint Francis
Dubuque, Iowa 52001
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Our whole being should be seized with fear, the whole world
should tremble and heaven rejoice, when Christ the Son of the
living God is present on the altar in the hands of the priest. What
wonderful majesty! What stupendous condescension! O sublime
hurpility!. O humble sublimity! That the Lord of the whole universe,

bd and the Son of God, should humble himself like this and

hide under the form of a little bread, for our salvation. .

— Saint Francis of Assisi

Letter to a General Chapter, cited from the wversion of B.
Fahy, O.F.M., The Writings of St. Francis of Assisi
Chicago: Franciscan Herald Press, 1964), used with per-
mission.
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Secularization
and

The Future of Franciscanism

Richard Penaskovic, O. F. M. Conv. /

Franciscan writers never tire of
telling us that Franciscanism
means nothing else than a return
to the gospel life. But is not the
cry, “Back to the gospel!” an idle
one if we fail to keep in mind the
questions posed by our own times?
Contemporary man asks questions
of the gospel which arise out of
the life-context of a secularized
world. Because we have a different
life-context than our forefathers
did, we search for answers to dif-
ferent questions from theirs —
questions they could not possibly
ask. It would seem that the re-
evangelization of religious life is
possible only in confrontation
with our present-day secularized
world.

I intend to sketch some aspects
of our secularized world which
must be borne in mind if the mes-
sage of Saint Francis is to bear

I. The Functionalization of Life

Modern man seems to lack a
sense for the metaphysical.” He
couldn’t care less about the Dbro-
found questions about life. The
metaphysical question par excel-

" ience of the secularized world co-

fruit within the hearts of men .
today. Before I begin, I would like
to make two observations. First:;
of all, I will be using the term ]
modern man to refer to a broad
spectrum of educated Christians;§
who are concerned, explicitly or j
implicitly, with the possibility of §
knowing God’s existence and na-!
ture from reason alone. Secondly,]
I do not intend to prove my ob-]
servations concerning the basic ex-1
periences of modern and contem-]
porary man. Many of my com-
ments do not lend themselves to a
“proof” in the ordinary sense of}
the term.- I can merely depict a
situation, hoping that my exper-]

incides with yours. Incidentally,]
in my appraisal of today’s secl-]
larized world, I am deeply influ-
enced by the thought of A. Goer-i
res, a psychologist from Munich.

lence: viz., “Why is there somes
thing rather than nothing?” leave ‘g
him cold. The last things do no#§
seem to faze him. The same holds
true, mutatis mutandis, on the

Father Richard Penaskovic, 0.F.M. Conv., is presently writing his dissertation
on Cardinal Newman under the direction of H. Fries at the Universit
Munich. Father Richard pursued his studies for the priesthood at the
vergities of Innsbruck and Wirzburg,
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When a person's life revolves around pleasure and work, enjoy-
ment becomes increasingly primitive, while pleasure becomes

less satisfying.

ethical plane. Not only does he
lack a sense of  guilt, but even
his conscience fails to prick his
callous skin. The very notios of
penance and metanoia tum him
off, while fear before God is con~
sidered a neurotic symptom.

According to A. Goerres, molern
man has lost his heart. There
seems to be a shrinkage of the
human to the categories in vhich
Freud depicted man: enjoment
and achievement. When & pron’s
life revolves around pleasure and
work, enjoyment becomes increas-
ingly primitive, while pleasure be-
comes less satisfying. This func-
tionalization of life leads the na-
tural passions of the soul b ad-
dictions and perversions. Witness,
for example, the number of drug
addicts picked up daily in New
York City, or the number of sex
crimes committed every dayinany
large American city.

Modern man appears to have
trouble communicating with sther
men. The Captain in the novie
Cool Hand Luke unknowingly puts
his, finger on this problem vhen
he*t sqig sardonically that “vhat
we have here is a failure tocom-
municate.” The problem of com-
munication forms the themeof the
movie The Graduate, and this
same theme is expressed insome
of Antoniani’s movies — e. ¢, The
Red Desert.

This inability to communite is
not limited to the sphere of in-

terpersonal contacts, but extends
to the world at large. Modern man
finds it painful to establish con-
tact with the world of buildings,
plants, and of animals. This leads
to alienation, loneliness, and a
feeling of ennui. This inability to
communicate renders a person in-
capable of experiencing the world
as a simile and metaphor, as a
sacrament of God’s presence. It is
an inability to enter the third
dimension — that of mystery —
to have genuine leisure, to cel-
ebrate a feast, to enjoy the sound
of music, to experience quiet, love,
joy, and peace. In such a scheme
of things, existence slides into ab-
surdity (J. -P. Sartre), life be-
comes weightless, and man’s situa-
tion is judged to be meaningless
(A. Camus).

It remains extremely difficult
for modern man to realize that
he has an infinite worth, that he
is precious in the eyes of God, the
tremendous Lover, that he won’t
be swallowed up by the meaning-
lessness of the finite, that he has
an eternal destiny. Admittedly, it
is hard for man to be cognizant
of his uniqueness when working
on the General Motors assembly
line, or when attending a univer-
sity with over 50,000 students. Con-
trary to the view of Harvey Cox,
I think that the technological
mass civilization in America is a
real danger for modern man. It
remains a danger for the contem-
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plative atmosphere, the atmos-
phere of wonder and mystery, the

Il. The Loss of Trust

According to Goerres, historians
are right in beginning modern
times with the Reformation. A
radical loss of trust begins with
the Reformation. Its result is that
tradition ecannot be true. Con-
sequently the Church, the bearer
of tradition, cannot be the true
church. With the loss of authority
reason was enthroned as a god;
faith was declared inhuman. René
Descartes ushered in this age of
doubt. Man’s very constitution,
however, calls for two complemen-
tary attitudes: critical reason and
a trusting belief in credible wit-
nesses. The nature of man de-
mands not only critical reason,
but also visible, tangible authority.
Man must produce substitute
churches, if he loses the Church.

The Church no longer receives
the trust it once had. Trust now
goes to the government, to insti-
tutions of research, to polls, ma-
gazines, and television. Through
the communications media, modern
man receives confirmation that he
is on the right track, that he
thinks and does what the majority
of men think and do. We have,
then, a situation where statistics
are an ersatz for theology. If the
majority of men act in a certain
way, this way of acting cannot

Ill. The Failure

Modern man feels that God has
handed him over to his own sin-
ful nature. It appears that the
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womb of philosophy, and the living
breath of the soul.

possibly be meaningless and worthy
less. We might formulate the firg
commandment of modern man i
this way: “Don’t be different, a
just yourself,” as opposed to
biblical command, “Do not cod
form yourself to this world.”

How is this loss of trust
perienced? It is total. It conce: ’
the entire, old world of tradition
authorities and values, the entj
western culture. Hence we has
the attempt on the part of §
Beatles and the Hippies to 56
new foundations in the Far Eg
and oriental mysticism, and ‘;
interest of some Western in
lectuals, too, in Zen-Buddhism j
in Yoga. §

Because of the loss of trustf
the religious sphere, no tradi r‘,
and no institution can tell us H
to live, be it in our profession,
educational matters, in ma
or in the use of our leisure. V
the loss of trust in the religh
sphere, there is a concomitany;
crease of confidence in the secy
sphere. As Goerres points ouif§
farmer once had to pray <
rain. Today he can pay a pilg
inject sodium iodide crystals,{
the atmosphere to make it
Man obviously tends to
himself and to forget God.

of Christianity

means to salvation which:
Church offers are ineffectivy
they neither satisfy nor heal !

We see this motif expressed in
Beckett’s play Waiting for Godot.
Beckett uses Christian - imagery
throughout the play. There are
constant references to the cross,
to salvation and damnation, and
even to Christ. But these Christian
images lack power. Beckett says
more about the cross than most
Sunday sermons do, and yet it is
now a cross shorn of any salvific
power. Modern man has the un-
conscious, inexplicable feeling that
Christianity has failed. He has the
sneaking suspicion that God has
handed him over to his own sin-
ful nature. For this reason people
exclaim in confession, “I've fallen
into the same rut again.” It ap-
pears to some people that grace
and good will do little to over-
come concupiscence and the thou-
sand and one miseries mortal man
faces.

Does not the average Christian
react in much the same way as
unbelievers react — in the face of
life, its difficulties, and its pro-
blems? Does the Christian faith
give more zest and zing to life and
living? Does Christianity help one
carry the burdens of life with a
smile? Does the Christian dis-
tinguish himself from the unbe-
liever in the quality of his love,
or;through his striving for per-
fetfion? Is it not possible to chalk
up large areas of atheism as “dis-

IV. The Future

It does not seem justifiable to
draw the conclusion, from the
foregoing reflections, that there is
no hope for Christianity. Why?

enchantment with Christianity”?
The answers to these questions ap-
pear to underscore the conclusion
that Christianity has failed.

Is the answer any different if
we turn our attention to Catho-
licism, considered as a “species”
of Christianity? Are the Marxists
not correct in their belief that
Catholicism has not concerned it-
self sufficiently with man’s tem-
poral needs? Have not past theo-
logians made a dichotomy between
heaven and earth, between the
Church and the world? Why,
for instance, did not the Church
really begin to fight for the poor
people and for racial equality fif-
ty years ago? Does what the
Church offers, taste of warmed-
up Christianity, which smells of
the fashionable past, which awak-
ens no enthusiasm in the heart
of man, and which offers little
hope for the future? Has not the
Church adopted a negative stance
(1) toward natural science — €. &,
the case of Galileo, the evolution-
ary theories of Darwin, and the
ideas of Teilhard de Chardin; 2)
toward S. Freud and psychoanaly-
sis; (3) toward form criticism in
the field of scripture studies? Does
it not take the Church decades
to adjust to new situations and
realities? In short, does it not look
as if Christianity has, at least in
part, failed?

of Franciscanism

Modern man desires to see the
features of Christ in our world.
Many people realize that they have
lost a great source of enrichment
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from their lives with the loss of
the experience of Christ from the
world. With the disappearance of
Christ-like men, the thermometer
of sympathy and kindness has
dropped below the freezing-point
in this jagged world we call our
own. Modern man has a strong
desire to see the characteristics
of Christ in the world. There
exists a strong yearning in man’s
heart today to seek out and find
men who present and incarnate
the figure of Christ. Withess the
effect of men like Albert Schwei-
tzer, M. Gandhi, or the Maharishi
Mahesh Yogi. There exists, then,
a widespread openness and recep-
tivity for Christian values and
men who embody these values.
Perhaps the living Christian is the
only Bible men of today can read.

Here, certainly, is where we
Franciscans come into the picture.
If men of today can discern in
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‘my small world of interpersof

us the features of Christ, tons o
respect, love and gratitude will fa
right into our lap. The vocatiol
problem will no longer be a pre
blem. We need only to bear wif
ness to Christian values, to peag
love, joy, gratitude, and the bro
erhood of all men. Enthusiag
generates enthusiasm, love begé
love. Franciscans should have
difficulty attracting followers;
should they have trouble drawi
men to the Third Order. {
exists many a man today, anxie
to deepen his interior life,
will readily do a distance wi
friar.

Franciscans have not been
intellectual giants of the Chui
in recent years; nor have ¢
won renown for their liturghf
piety. They have been knowni
be very human individuals, h#
ever, at least if I may judge f,

contacts. In fact, it was the

attracted me to join their ra
The Franciscans I know bj
hearts of gold, despite any off
shortcomings their flesh is heir;
It is precisely this humanness
the Franciscans which will d
other men to Christianity in %
future. Perhaps Franciscans. arg}
very human because they've j
ways tried to imitate Christ ind
humanity. Saint Francis hirg
tried to imitate the human Ch#
he emphasized the virtues of
erty, humility, and obediencgjg
was filled with zeal for the X
Land, for the mysterles of 4}
Lord’s birth and passion. All 4§
thoughts drive me to one

capable conclusion: that to the ex- Christ in his humanity, to that
tent that Franciscans succeed in extent will Franciscanism have a
becoming faithful imitators of future.
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Book Reviews

Celibacy: The Necessary Option.
Edited by George H. Frein. New
York: Herder and Herder, 1968.
Pp. 176. Cloth, $4.95.

Celibacy and Community. By Thadee
Matura, O.F.M. Trans. Paul J.
Oligny, O.F.M. Chicago: Francis-
can Herald Press, 1968, Pp. 128.
Cloth, $3.95.

Reviewed by Father Julian A. Davies,
O.F.M., a member of Holy Name
Province presently completing his
studies for the doctorate in philoso-
phy at Fordham University.

The papers in Fr. Frein’s volume
have already received a fair share
of publicity, for they constitute the
principal speeches given at the Sym-
posium on Clerical Celibacy held at
Notre Dame, Sept. 6-8 1967, under
the aegis of the National Associa-
tion for Pastoral Renewal (cf. Amer-
ica, 9/23/67). Two of the papers
have appeared in print before:
Fr. Fichter’s chapter on priests’
opinions on celibacy (National Cath-
olic Reporter, 12/12/66), which al-
so appeared as chapter 8 of his
America’s Forgotten Priests: What
They Are Saying; and Dr. Fran-
coeur’s chapter on clerical marriages,
published as “Trial by Laicization”
under the pseudonym Peter Declan
in Commonweal (12/8/67) and
answered deftly and thoroughly by
Edward Heston in the same journal
(3/22/68)., Most of my comments
will refer to the other papers.

Although clerical celibacy is ex-
amined from historical, psycholog-
ical, theological, and scriptural view-
points, not one of the papers raises
a doubt as to the validity — pas-
toral, psychological, and theological
— of the status quo. The very first
essay is entitled “Optional Celibacy:
A Key to Pastoral Renewal,” yet it
fails to connect in any clear fashion
the two topics. The history of the
married clergy in the Eastern Church
reveals to the reader, if not to the
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author, that the tradition regarding
priests who marry in orders is that
they give up their ministry. The
theological argument for ‘‘optional
celibacy” attempts to show that there;
is no affinity between celibacy and
the priestly ministry, as the popes;
have alleged, because the concept of
ministry is radically different from
what it has been supposed to be:
R. J. Bunnik, who argues this poq
sition, seems to have embraced wha
an Anglican contributor, J. V.
Casserly, has christened the “low
doctrine of ordained ministry,” a
the Protestant reformers had don
in their eagerness to promote
“high doctrine of laity.”

The scriptural exposition of Ig
natius Hunt, O.S.B., shows, as dod¢
the theological exposition of Bunni
what no omne ever doubted: thg
celibacy and the priesthood are ng
intrinsically connected. The appeal §
1 Cor. 9:14, where Paul speaks {
having a right to a sister (wifé
like the other apostles, seems force
Even more forced are the frequey
citations of the Pastoral Constity
tion’s statements on the inalienaly
right to marry as supporting |
claim for optional celibacy. The ¢
fort would strike one as ludicrous, }
it were not go tragic.

Another item that rubs against
grain is the frequent reference
priests who, inspired by the Hg
Spirit, desire the sacrament of md
rimony, as if such a desire we
on a par with the wish to sta
new religious order or apostolate.

One of the papers, ‘Psycholog d

suggests that the age for ordinal
be raised to 30, arguing that o
in America are not ready, befy
then, for a life-time commi
The experience of one large !
whose members are not ordained !
til that age, and do live outside |
seminary for years, does not mi
this solution very plausible.

Is there anything of value in the
work? The introduction by George
Frein is a handy summary of public
discussion of the question. The re-
cognition that celibacy is possible
only through community, is of more
importance. The best suggestion, per-
haps, is that the restraint of love
experienced by many priests may
be due not to the law of celibacy,
but to their refusal to remove
neurotic hindrances to celibacy and
to grow into men who are unafraid
of love.

Interesting in parts, frequently ir-
ritating, and never persuasive, just
about sums up Clerical Celibacy: The
Necessary Option.

The thesis of Fr. Matura’s work
is that the essence of the religious
state ig constituted by celibacy for
Christ. Such celibacy, he argues, is
the only one of the evangelical
counsels pointing the way to that
unique form of life which is the re-
ligious state; for poverty and obe-
dience are counsels for all Chris-
tians. Furthermore, the concepts of
“special consecration,” closer imita-
tion of Christ, and surer means of
acquiring perfection, are ambiguous
modes of specifynig what is really
real about the religious life. Although
the classical view of religious life,
which embraces these features as
well as the traditional view of the
triadic nature of the - evangelical
counsels, is incorporated in both
Lumen Centium and Perfectae Ca-
ritatis, the manner of their inclu-
sion is such that further develop-
ment of a theology of religious life

— a development focussed on celi-
13ba,,e§/ — ig not precluded.

In an all too brief and undeveloped
section, the author raises several
questions without proposing to give
any defintie answers: Has the cler-
icalization in religious orders of men
resulted in making monks priests,
and has the stress on celibacy in
the Western Church made priests
monks? Has the movement in reli-
gious communities to go beyond liv-

o fle gospel to the exercise of a
giiculaf apostolate — and the

ofh of religious groups devqted
to BY tasks” such as teaching,
nriig, caring for children, etc. —
rested in a confusion in wh?.t a
religous is, and just what is his or
per ppostolate ?

fr. Matura’s rationale of celibacy
gs e eschatological sig'n_ of the
ngom of the future, which nee@s
o jistification other than th?.t, s
the Mgh-point of the book. His in-
gight into the all-embracing, lpvglg
emiace  to which every Christian
omiunity tends, is mov1_ng1y pre-
centld; and his chargcterlzatlon of
ey specifically religious 1_'eform as
g ‘tturn to the Gospel” rings true.

& my mind two defects mar this
thoght-provoking book.. Flrst, 'ghe
quffer assumes that explicit mention
n fhe New Testament is the sole
citrion for establishing that a 'geach-
ing is revealed. Time and agan, he
argles, gince the references to pov-
ety and obedience in the New Tes-
@mnt are either direct.ed to all
cpistians or to the particular per-
sop to whom Christ is speaking,
they cannot be said to be reveal_ed
evagelical counsels on a par with
catity, which is clearly referred
toin the New Testament as & coun-
% for some Christians. Seqondly,
in aying that the genital union of
man and woman is the customary
[st} human encounter, a.nd that
na's sexuality is the dynamism of
evety human relationship, Fr. Ma—
pmn seems to adhere to a Freudian-
like psychology which does no_t ac-
amtely reflect human experience.
or starts to wonder whether' it
might not be his concept of s'exuah‘ty,
rafier than biblical gcholarship, which
mikes him see celibacy as th_e.es-
gtial constituent of the religious
state.

These defects notwithstanding,
any serious attempt to deyelop a
twlogy of religious lif'e will have
to take into consideration _Fr. Ma-
wr’s Celibacy and Community.
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The Underground Church. Edited by
Malcolm Boyd. New York: Sheed
and Ward, 1968. Pp. x-246. Cloth,
$4.95.

Listen, Pilgrim. By Christopher Wil-
liam Jones, Milwaukee: Bruce,
1968, Pp. xiii-134. Cloth, $3.95.

Reviewed by Father Geoffrey F.
Proud, O.F.M., a doctoral student in
English at New York University.
Father Geoffrey, a member of Holy
Name Province, has taught Emnglish
at St. Bonaventure Universily.

The subtle movement of Christians
of good will in search of the free-
dom and religious flexibility pro-
jected by the documents of Vatican
I which has been gathering mo-
mentum for the past five years has,
paradoxically, surfaced in response
to the name ‘‘underground church.”
In April the ‘“underground church”
held a public and advertised con-
vention in Boston which was re-
ported on the front page of the New
York Times. And two books pub-
lished last spring expose its posture
and activities.

Malcolm Boyd put together one of
them, The Underground Church,
which he accurately describes as
“not in any sense a formal collec-
tion of academic treatises... [but]
rather a combination of exploratory
and highly individual statements”
(vii). The other consists in the re-
flective outpourings of a self-iden-
tified new Christian vagabond by the
name of Chris Jones -— Listen,
Pilgrim.

Of Fr. Boyd’'s collection of essays
and prayers, some had already ap-
peared in religious journals while
others were prepared at his request
specifically for this volume. Taken
together they do not present an
integrated definition of the ‘‘under-
ground church” movement. Only a
few address themselves directly and
speculatively to this phenomenon.
Many are simply narratives of the
writers’ experiences in Christian ac-
tivities outside institutional struc-
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tures. For example, F'r. James Grop-
pi writes an apology for his con-
tinuing demonstration for open hous-
ing legislation in Milwaukee which
is also a severe though tempered
criticism of the Church’s failure in
this important matter. Sharon Mur-
doch, a college student and volunteer ;
in a poverty program in rural Vir- j
ginia, offers a moving and beautiful §
account of the spiritual renewal she }
found in her work. '

The contributions of Layton P.,
Zimmer, David Kirk, and George
Hafner are among the best of the
collection for describing the litur-
gical-community experiment which
the book’s title suggests. Theologian §
John Pairman Brown provides a link, §
perhaps, between the humanitarian }
and liturgical aspects of the move-
ment when he explains that ‘“the?
function of the Underground Church}
is to define the Peace and Freedom}
movements as the true Church” (p.;
39), and the members are able to}
find strength for this task in their}
Eucharistic communions. :

The writers of these essays araj
under no illusions about the in-j
herent precariousness of the ‘“under-j
ground church.” They warn of thej
danger of being drawn into a non-
transcendent secular humanitarians
ism, of operating at odds with
structured authority, of lacking a de-§
finition of family life as Christian]
They are uncertain too of th
future of the ‘“underground church’
Will it surface fully and coalesce}
with the KEstablished Church? Or;
will it pursue its subterranean course;
and discover new paths and ‘new
forms? ;

In truth, the ‘“‘underground®church™
is not underground in the sense '
the Catacomb Church nor of
Catholic Church in Elizabethan
land, awaiting the day of emancipa¥
tion from an oppressor. More precjsed
ly it is a Protest Church or a Third
Party Church which can never bex
come viable of itself. Rather its news
ideas and proposals will eventuallyy
be recognized as valuable, exonerat+]

ed, and incorporated into the es-
tablished structures. This is the most
any non-violent reform can hope for.

Chris Jones’ hook is far less en-
gaging intellectually than Fr. Boyd's.
In its sincere enthusiasm it offers
an example of the theological dis-
orientation which is affecting many,
many genuine young Christian people
who feel alienated from the estab-
lished Church. Typographically it
imitates the writings of Michel
Quoist; but in its anguished appeals
for Christian brotherhood, it seems
to fade into a kind of Transcenden-
talism in which not the good impulses
of mankind are identified with the
Divine Over-soul, but rather the base:

you are a teenager,
middle-aged woman,

you are a tax collector,

you are a whore,

you are my God. (p. 35f.)

you are a

When the good soul of Chris Jones
develops a more mature and stable

Christian spirituality (and I suspect
that it will if he adheres to the
Cross of Christ which he so often
speaks of), I think he might con-
sider this first publication — barring,
of course its spirit of deep humili-
ty — deserving of retraction.

Interior Prayer: The Exercise of
Personality. By Johannes Lotz.
Trans., by Dominic B. Gerlach, C.
Pp.S. New York: Herder and Her-
der, 1968, Pp. 255. Cloth, $5.95.

Reviewed by Dr. Hilda Graef, the
well kmown author and translator of
spiritual and patristic literature. Dr.
Graef’'s article on Gregory Palamas
appears on p. 328 of this issue.

A modern book on meditation de-
fining its essence and giving advice
on how to meditate is greatly need-
ed in our time, when mental pray-
er, too, must be brought up to date
and has to be freed from antiquat-
ed methods. But the present book

daring ...”

THERE SHALL BE ONE CHRIST

A Collection of Scholarly Articles
on the life and thought of
Pére Pierre Teilhard de Chardin

Edited by Michael D. Meilach, O.F.M.
With a Preface by Romano S. Almagno, O.F.M.

“Its theme is sharply focused: man as a person in the universe. Its
orientation is Franciscan and it plunges into bold comparisons of
thit scHool of thought with Teilhard’s views. The evaluation and
ihsights that emerge from this approach are fresh, creative, even

Paperback, $1.50. Order direct from

The Franciscan Institute
St. Bonaventure, N.Y. 14778

Robert T. Francoeur, Ph. D.
Chairman, Executive Board
American Teilhard Assn., Inc.
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gives little help towards this, though
it seems to want to do so. I say
“seems” advisedly, for I.am finding
it extremely difficult to make head
or tail of it.

True, the translation is bad
throughout; for what is one to make
of sentences like: “We will outline
several steps that are to be passed
through, but they do not always ap-
pear as such in meditation” and of
metaphors like “our expectation can
stretch out its arms”? But it would
have been a superhuman labour to
transform the author’s German even
into remotely intelligible English,
and after perusing the work I hard-
ly think it would have been worth-
while.

For apart from the general Teu-
tonic unintelligibility of the book I
have been unable to make out what
exacty Father Lotz does mean by
meditation, At times he seems to
equate it with mystical contempla-
tion, for example when he writes:
“Meditation develops in the deep in-
terior of the ground of the soul,
and thereby above all in the trans-
rational mode which is achieved by
understanding.... Meditation pene-
trates into the transrational ground
itself in such a way that this ground
operates in its full power without
being dissected by the rational.”

-Leaving aside the question how
the “ground” can be said to “‘operate”
(if thig is the correct translation),
it is the unanimous teaching of the
mystics that-the ground of the soul
is the deep sphere in which mystical
contemplation takes place, whereas
meditation is the work of the un-
derstanding and the will,

On the other hand, however, the
author calls ‘‘meditation” activities
of the mind that have no religious
content at all. He informs the read-
er, for example, that there “must be
meditation on technology and tech-
nological vocations,” without, how-
ever, giving any advice as to the
way in which such meditation should
be made. He mentions many other
strange forms of meditation, for ex-
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ample, as a cure for boredom in
marriage “husband and wife have to
penetrate each other by meditation
according to the way each has been
shaped by his world.” There are also
sections on meditation on pictures,
on architecture, on music and even
on “meditation as a dance.”

Personally I did not find samples
of meditation on certain religious
subjects such as the Our Father and
the Sacred Heart particularly help-
ful, least of all the meditation on
The Cross Alone which begins: “It
is man’s fate that he is a man. For
according to his anatomical structure
man himself is a cross, and, strictly
speaking, a twofold cross. By using
his head and torso to form the ver-
tical line he can form the first cross
by stretching out his arms away
from his body, and he can form
the second cross by similarly spread-
ing out his legs. In meditating on
the cross man therefore meditates
on himself according to the way he:
is bod#ly constructed.” 4

According to the blurb the book:
“enjoys a lucidness and clarity that
less refined studies necessarily lack.”.
At the risk of being myself “less
refined,” I cannot concur with this
judgment.

A Theology of Proclamation.
Hugo Rahner. Trans., Dimmler,
Dych, Halpin, and Petrick; Ne
York: Herder and Herder, 1968/
Pp. 216. Cloth, $5.95.

Reviewed by Father Zachary Hayes
O.F.M., Dr. Theol. (Bonn, 1964). Fr.
Zachary has contributed reviewsgt
Speculum and the Homiletic and Pas
toral Review, has been Professor o
Doctrinal Theology at St, Joseph’
Seminary, Teutopolis, Ill., since 1964,
and Guest Instructor in Theology &
St. Bonaventure University durin
the past three summers. .
The originl German of this boo
was published in 1939 under the titi
Eine Theologie der Verkiindigun
Together with similar writings b

Jungmann, Lakner, and Dander, it
provides a clear example of the ef-
forts made during the 1930’s to
develop a Kkerygmatic approach to
theology. The men involved in this
movement were concerned not mere-
ly with the verum in theology, but
also with the bonum praedicabile.
Whatever might be said of their ef-
forts, we must admit that they called
attention to the fact that the then-
current school-theology showed too
little concern for the mneeds of
preaching.

Rahner’s approach is dominated by
a concern for the centrality of Christ
and the Trinity. Because of his
background in the history of theol-
ogy, he is able to present certain
insights that are still of significance
today. This is true especially in the
treatment of the humanity of Christ
and the meaning . of the imitatio

Christi. But throughout the entire
book, there is a rather obvious
apologetic tone directed against

Mensching which leads frequently to
an excessive concern with the for-
mulae of faith.

On the whole, the book clearly
betrays the state of theology of
the period during which it was writ-
ten, It is obviously dated. Much has
happened in theology in the inter-
vening thirty years. We have not
been able to find the original Ger-
man to compare it with the Eng-
lish text, but the text of the trans-
lation is so clearly out of date in
so many areas that we feel safe in
saying that little if any attempt has
been made to revise the original.
@e Jheed only read the treatment

driginal sin to sense this. And
when we think of what has happened
in the field of Christology, ecclesiol-
ogy, and sacramentology, it becomes
clear that a thirty-year old book
leaves much to be desired, even
though it containg some valuable in-
sights from past history.

We feel that the primary value
of this book would lie in its pos-
sible use as a reference volume for
those who are interested in study-

ing the efforts of the Kerygmatic
School of the early part of this cen-

tury.

Teilhard and Personalism. By André
Ligneul. Teilhard and Womanhood.
By André Devaux. Trans. Paul J.
Oligny, O.F.M., and Michael D.
Meilach, O.F.M.; New York: Paulist
Press, 1968. Pp. 82 and 83. Paper,
$0.95 each.

Reviewed by Minna Cassard, an of-
ficer and director of The American
Teilhard de Chardin Association, Inc.
An Anglican, Mrs. Cassard is the
wife of a retired naval officer.

Among the thousands of books
and articles that have been pub-
lished on Teilhard is a series of ex-
cellent small paperbacks called the
Carnets Teilhard, sponsored by one
of the Teilhard Associations in Bel-
gium, Now two of the most in-
teresting are available in English,

The author of Teilhard and Per-
sonalism starts out by saying, “The
human person is the focal point of
contemporary concern.” He then goes
on to state that ‘“the pages which
follow have no other ambition than
to give the reader who is not in-
different to the lot of man a zest to
enrich himself by contact with two
extremely prominent witnesses:
Pierre Teilhard de Chardin and Em-
manuel Mounier.” The contact is in-
deed enriching. Moreover, the book
can be read with interest and profit
even by those who know little of
Teilhard and nothing of the French
personalist philosopher Mounier.

Teilhard and Womanhood presents
us with a preliminary essay on a
fascinating subject about which
many volumes will no doubt ~ be
written in the future. The author
does not venture to discuss the
feminine friends of Father Teilhard's
middle and later years, or his co-
pious correspondence with them, but
limits himself to mentioning his
mother, two sisters, and his cousin
Marguerite (to whom the letters in
The Making of a Mind were written).
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These extraordinary, indeed heroic
Christian women, together with the
Blessed Virgin, formed the young
Pierre’s lofty ideal of feminine per-
sonality.

Quotations from Teilhard are a-
bundant, many of them familiar to
readers of his unpublished works,
but all, alas, unidentified. The Teil-
hardian vision of love and fulfil-
ment in the “transcendent Center”
produces, as his writings so often
do, an effect of levitation, lifting the
reader, firmly seated on an earthly
sofa, breathless to empyrean heights.
The original French title of this es-
say describes its contents, Teilhard
et la vocation de la femme. Sensitive
readers will perceive that Father
Teilhard’s concept here discussed is

The End of Conventional Christianity
(Continued from page 322)

religious convictions and practices
are held to be true and valid pri-
marily because they were taught
to be true and valid, either at
home, at school, at church, or in
the religious milieu in which a
person grew up and to which he
always belonged, and not because
their truth and validity were
grasped as a result of personal
thought, personal experience, and
personal conscience [p.17].

A second chapter applies this
analysis of “conventionality”’ more
specifically to Christianity as a con-
crete historical phenomenon. Despite
the author’s protestation that his is
a detached methodology, he proffers
some harsh judgments on the Chris-
tian religion and orthodox adher-
ence to it in monolithic fashion, The
correctness of his judgment is a mat-
ter for the reader to decide, but
what he says here is certainly be-
ing said all over the place these
days, and this is a convenient com-
pendium of it all.

Chapters three to five deal with
the various factors which have con-
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not womanhood, what we as women |
actually are, what we know ourselves
to be, what modern psychologists
say we are, but what God calls us
to become.

This last paragraph brings me
face to face with a most distressing
dilemma, the choice between courtesy
and candor. As a guest writer inj
this Franciscan publication I do wish
that I could give unqualified praise
to the work of the two Franciscans;

As a conscientious reviewer, :
ever, I am afraid I must record,
after comparing the French and
English texts, that both books con:
tain mistranslations, typographics
errors, and other evidences of hasty
preparation.

spired to undermine this ‘“conven
tional Christianity”: the progres!
made in the sciences (especially paj
leontology, biology, and psychology)
the mechanization of human unden
standing of the world, secularizatior
biblical criticism, and the cultury
revolution of the past few centurie
Particular emphasis is laid, in chap
ter five, on the development
modern philosophy as a ‘“bridge]
from the confident medieval approa
to the contemporary crisis.

The ensuing three chapters a
excellent presentations of the ques
for authentic existence (Heidegge]
and Buber), the need for demythd
logizing (Bultmann), theological e
clusivism (Barth and Gollwitzer), ay
the “correlative method” of Tillid

The expertise of the author bot
in Protestant theology and in e
istential philosophy is evident
every page here, as he places thef
intellectual giants in both historic
and theological context. His selecti
of texts and themes is extreme
good, and the three chapters form’
most enlightening, organic who
The trouble is, they do not seem
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be worked quite smoothly into the
remainder of the book. Granted that
the problem of God is fundamental
to the crisis now faced by con-
ventional Christianity, and that the
author points this out, it still seems
that he could have drawn more pre-
cise connections between the two sub-
jects. As the book stands, it would
be quite complete without these
three fine chapters, which, on the
other hand, could easily form a
valuable treatise in their own right.

The ninth chapter resumes the
book’s main theme, as Christianity
is placed in direct -confrontation
with other religions. The Christian
religion ig said not to have an answer
to Judaism’s reproach (Jesus has not
proved to be the prince of peace who
established the kingdom of God on
this earth forever — p. 278), nor to
that of Buddhism, which “never
tried to propagate itself by forceful
means’” and which ‘“has no discipline
based on sanctions which threaten
man’s spiritual freedom and inde-
pendence, and which constantly in-
volve man in conflicts of conscience
as a result of the exercise of force
on the conscience,” etc. (p. 279).

In the concluding chapter, Van de
Pol lists six conclusions in which he
seemgs to take too seriously the
“death-of-God” theology, dismisses
traditional concerns of the ecumen-
ical movement as ‘tilting at wind-
mills” since we have already reached
a “post-ecumenical era in which the
solution will present itself against
the background of a new and re-
sponsible belief in God,” as the idols
(including the traditional Christian
notion of God) collapse. He seems to
suggest that this new belief will be
placed, in Buddhist fashion - and
somewhat humanistically, in an im-
manent God enabling us to be fully
human. But this is the great disap-
pointment of the book: Like every-
one else who is talking this way to-
day the author offers no really con-
crete picture of the future of belief.
It may, of course, be unreasonable
to expect him to do so.
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The translation is generally ade-
quate, but it is marked by some very
poor rhetoric, and in general it be-
trays a European idiom carried over
too literally into English. Surely, by
the way, the translator could have
found some synonym for the ubiqui-
tous word “shocks.”

The author, too, is guilty of some
mechanical carelessness, the most
egregious example of which is the
identification of W. C. Smith (three
times on p. 276) as W. C. Brown,
despite the fact that the same au-
thor and book were correctly iden-
tified earlier in the book. More care
could have been taken, certainly, in
proof-reading the book: A whole line
is repeated on p. 223, and among
the many misprints are some which
obscure the meaning of the passage
where they are found.

The question this book raises is,
basically, the same as that raised by
Leslie Dewart’s The Future of Belief.
Can we bring ourselves to stand
quite outside the framework of ‘‘con-
ventional Christianity” in our effort
to regain the pure gospel message?
Can we bring ourselves to recognize
as human structures and formula-
tions so much of what we have re-
garded as literally divinely estab-
lished and communicated?

It will not do, of course, to take
up a position squarely within the
traditional framework of conventional
Christianity and proceed to refute
Van de Pol’s daring challenge with-
out even seeing what it involves.
But if we do take seriously his in-
vitation to step outside that frame-
work, then he himself has placed his
finger on the very nerve of the
frightening consequence: ‘“What norm
must be used to establish — with-
out falling into error — where the
borderline lies between the unchange-
able core and the changeable ex-
terior?” (p.74). It is easy, and un-
fair, to fault the author for not giv-
ing an answer; after considering the
evidence he has presented, only the
most smug and imperceptive reader
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can go on denying that the prob-
lem exists.

The problem is not, moreover, one
that can be relegated to the realm
of “those esoteric and abstruse things
theologians busy themselves with”
while the rest of us go about the
things that matter., It is a problem
that has everything to do with our
whole stance as Christians — with
our spiritual life, for example, which
is the way we conduct ourselves
personally in relation to God and
his Church.

I have questioned, elsewhere (THE
CORD, 18:118), whether our con-
temporary world has, as Bonhoffer
thought, really “come of age.” But
that it is coming of age is impos-
sible to deny, in the sense that we,
in our age, have attained a new kind
and degree of self-understanding
from which there is no retreat.

I would not care, on that account,
to go on record as endorsing in com-
pletely positive and unreserved fash-
ion the radical sort of re-construc-
tion of Christianity advocated by
Van de Pol. But neither can I be
sure that he is wrong. “What norm
must be used...?”

The agonizing truth may lie in
Heidegger’s characterization of man |
as “the question.”” Perhaps we shall
have no ‘“norm,” from now on, with
which to settle easily and comfor-
tably the myriad doubts which go
to make up our existence as ‘“the
question,” but will have to make do
with provisional solutions based on
the contemporary degree of .. self-
awareness we have reached. I can
hardly expect the reader, on the
basis of what has been said here,
to assume docilely a stance of facile |
agreement. Yet it can be said, I
think, that the failure to examine
sympathetically Van de Pol's position
and its supporting evidence — the
failure to open one’s mind at all to
the possibility of his being right ——
constitutes the most wanton sort of
dereliction of one’s responsibility as
a free and intelligent Christian in
our troubled age.
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