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EDITORIAL

Have Stipends Become Meaningless?

In a Vox Regis article, Mr. J. William Reittes
surveys recent contributions by canon lawyers and theo:
logians to the Mass stipend question. He easily document
the fact that discontent with the present system is wide;
spread, and gives clearly and forcefully the reasons foj
this dissatisfaction: the taint of simony, financial i
balance, and liturgical obscurity. The author goes on tg
distinguish the two types of offerings: Sacrificial Gifts
and Stipends; then, after an extremely enlightening, if brief, historical sur:
vey, he sets forth some possible solutions for our time.

At the Franciscan Sisters Educational Conference last Thanksgiving
three of the priests present engaged in an informal discussion on this sub
ject, which generated much more heat than light, with emotional tides. of
rhetoric sweeping away all possibility of achieving any light or clari
“] serve the altar,” one was heard to exclaim heatedly, “and I have th

right to live by the altar.” Yes, but. ..

We are all aware of the theological explanations; and no matter hov
repulsive the trafficking becomes, we are reluctant indeed to label it simon :
The question concerns rather the liturgical, the ascetical, and even (yes
the financial anomalies that result from the present stipend system. W§
concur heartily with Mr. Reitter’s conclusion: “...armed with an historicaj
perspective, an evangelical persistence and the cogent backing of mode g
theologians, we can [and, must] gradually change the thinking which
responsible for the status quo.”

A Wideat 3. Watost,

1 Vox Regis is one of two seminary publications which hold a member}
ship in the Catholic Press Association. It is published by the seminarians of
Christ the King Seminary, St. Bonaventure, N.Y. The Winter, 1966, issue, i
which Mr. Reitter’s article appears, is out of print; hopefully reprints will b
available of this excellent article.
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Paradoxes of the Resurrection

A Sermon for Easter Sunday

Bonaventure Midili, T. O.R.

Fast has become feast

Death, life

End, beginning

Seed, flower

Winter, spring

Evening, morning

The night of darkness, the light of day
Alleluia, Alleluia!

Death has become life

Burial chamber, bridal chamber

Tomb, Womb

Death shroud, raiments of glory,

Mortal wounds, everlasting gems,

A laying down, a rising up

The end of defeat, the beginning of victory,

Alleluia, Alleluia!

End has become beginning

Time, eternity,

Earth, heaven

Egypt, Israel

Image, reality

Mystery, revelation _

The seed of prophecy, the flower of fulfillment
Alleluia, Alleluia!
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Seed has become flower

PDoorpost, cross

Lamb, Eucharist

Reed sea, baptismal waters

pillar of fire, paschal candle

Walls of Jericho, stone of a tomb
Winter of exile, spring of deliverance
Alleluia, Alleluia!

Winter has become spring,
Damnation, salvation,

Guilt, innocence

Punishment, mercy

Pagan, Christian,

Sinner, saint,

Darkness of slavery, light of freedom
Alleluia, Alleluia!

Darkness has become light

Enmity, friendship

Faithlessness, faithfulness,

Harlot, bride

Orphan, child

The rejected, the beloved

The night of separation, the day of reunion,
Alleluia, Alleluia!

Night has become day
Doubt, faith

Despair, hope

Fear, courage

Hatred, love

Loss, gain

Dusk of sorrow, dawn of joy
Alleluia, Alleluia!

Dusk has become dawn

Tears, forgiveness

Penance, pardon

Lamentation, hymn

Grief, gladness

Miserere, Alleluia

Twilight of wandering, brightness of welcome
Alleluia, Alleluia!

Father pmaverture Midili, T.O.R., former chaplain at St. Gabriel’s Schq

Twilight has become brilliance

Fault, virtue

Unclean, clean

Lust, purity

Body, spirit

Old, new

Sunset of malice, sunrise of sincerity and truth

Alleluia, Alleluia!

Rags have become riches

Sackcloth, satin,

Ashes, adornment

Fish, flesh

Bitter herbs, milk and honey
Evening of Lent, morning of Easter,
Alleluia, Alleluia!

And who has done this?

I pray you, Who has done all this?

JESUS OF NAZARETH, whom they crucified!
He is the Lord!

How did He do all this?

By His rising from the dead ... with a mighty and outstreched arm
All is transformed. All is changed. All is renewed.

Death is life . .. failure, achievement.

When did He do all thjs?
On this day which the Lord has made.
On this, the glorious day of His Resurrection from the Dead.

Why did He do all this?

To bring us the unshakable certainty that we are beyond time. ..
in Eternity.

We have passed on to our home above.

No longer can the pain of this time reach the deep places in us. ..
it can only touch what is dead in us.

We have only to do with God, for our life is hidden with Him.

Our life in Christ must take its form and stamp from this day,
on which all has been renewed and transformed.

For now our roots must be from above: \

“Seek the things that are from above,
Where Christ sits at the right hand of God.
Have a mind for the things that are above,
not for those of the earth.”

ALLELUIA! ALLELUIA!

of Nursing, Little Falls, Minn., is now prior of the International House of #§
Francisun Third Order Regular, in Rome. ’

ALLELUIA! ALLELUIA!

69
68




The Franciscan Image Today

Celestine Regnier, O.F. M. Conv.}

What does it mean to be a
Franciscan today? More specifical-
ly, how are we, as Franciscans,
applying and fulfilling in just
measure the ideal and spirit of
our founder, Saint Francis? Every
so often we have to take stock
of ourself for geveral reasons: first,
to assess the meaning and value
of our individual life as compared
to the heritage we should be car-
rying on because of our profes-
sion of a distinctive way of life;
secondly, for a renewed review of
the nature and character of the
life to which we have dedicated
ourself so that our purpose re-
mains clear and genuine.

It may be a matter of possible
concern that one of the reasons
for the disturbing lull in vocations
to the Order might be due to some
ambiguily regarding the Francis-
can’s basic image. We hear re-
peatedly that today’s youth wants
to know and see. As a possible
candidate to the Order, he wants
to know what the life is, what
it has to offer him as a unique
way to spiritual fulfillment. In or-
der to meet this demand we must
have a deep appreciation and con-
viction of the basic substance of
our mode of life. We also want

' tion with which the Hebrew people
- welcomed Esdras’ reading of the
i sacred book after the harrowing
events accompanying their return
from captivity.”

The reason for what may seem
. 5 sudden digression is to point out
b that the relevance of the Fran-
ciscan Order springs from today’s
Franciscan reading the word and
§ ideal of his founder, identifying
| the spirit revealed in Francis’ pur-
pose and direction and finding
¢ himself therein. In that life and
E' teaching today’s Franciscan recog-
f' nizes a particular way to life in
nd with Christ. And it is appli-
cable in any age just as the gos-
pel is. Neither Christ nor Francis
spoke to an age; each spoke to
man whose environment may
change considerably from one
transition to another but whose
problems and challenges remain
essentially the same. Man has al-
ways to deal with himself, with
people, and with the goods of the
world. These present the same
temptations, the same problems,
in any era.

Man’s purpose in life has been
- the same from the time of crea-
-tion: to love God and man be-
Buse of God. More precisely, it
to love God with the whole
Reart, soul, mind and strength
Mk. 12:30). This is the first com-
ndment. It does not refer to
e time of Christ’s sojourn on
prth. It belongs to man, created

Serious consideration of present-}
day identity, nature, purpose, par-j
ticular means to special end off
the Franciscan life requires very
honest and sober analysis of thel
direction our life assumes eachy
day. Our meaning and value can-j
not rest solely on tradition, foun-
dation history or the personali
zeal and teachings of Saint Fran-
cis. All that is historical facH
which gave special character and
motivation to the Order at its in-
ception. We are concerned with
the now.

With Christ’s gospel the all im+
portant factor is how much i
Christ’s message finding its way’
into today’s society. The Gospels]
lose their force and persuasiveness;
to the extent that the spirit of his;
message is not applied by man-
kind today. This does not meang
that the bible should answer twen-;
tieth century questions but thatj
twentieth century man -should
find himself in the bible. The dif-]
ference is not mere academig
quibbling. It is what Pope Johy
XXIII referred to when he saidf
“The man today, just as much a
the man who read the Biblia pau:

to the image and likeness of God
in all times and in all ages. Sim- '
ilarly, when Saint Francis speaks
to his followers he is not to be
considered in the past but now,
in the present. He speaks to man
living today, professing his rule
of life. The spirit and purpose of
that rule of life ever remains the
same.

Therefore, when we speak of
the Franciscan Order today, what
it is, what is its purpose and
character, we must realize that
although our mode of living has
changed with the march of in-
dustry, science, economics, philos-
ophy, still man is man. Instead
of moving by camel caravan he
may now be jetting and orbiting
the earth; nevertheless his purpose
has not changed. He is still to
love God with his whole heart,
soul, mind and strength. To forget
this or allow it to become hazy
is to de-emphasize the all im-
portant fact that Franc\ls’ main
concern is the fulfillment of man’s
primary purpose in life.

perum on the walls of the churche
of old, has a keen desire for th{

Biher Celestine Regnier, O.F.M Conv., was appointed to his sixth term last
Pplember as Novice Master for the Conventual Franciscan Province of the
maculate Conception; the Novitiate is in Middleburg, New York.

word of God. Man awaits it and
listens to it with the same devo-

and need a sense of confidence
and security for ourself.
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Today's Franciscan should not want anything less than
Christ or Francis when it comes to love of God and

the desire for perfection.

The man who allows himself to
be attracted to himself, to man-
kind and the world will not ful-
fill the love he should have for
God. Tae possibilities of failure
are great. The challenges stem-
ming from self, man and the
world are endless. The scribe to
whom Christ spoke about loving
God entirely expressed it well
when he said that this love of
God and neighbor was a great-
er thing than all holocausts and
sacrifices (Mk. 12:33). Christ then
told the scribe that he was not
far from the kingdom of God.
Again, in his most disturbing ser-
mon on the mount, Christ said
that we should be perfect as also
our heavenly Father is perfect
(Mt. 5:48). This wasn’t meant just

for the multitudes who followed

to hear his word. Christ spoke to
man. And Saint Francis, embrac-
ing those words and mindful of
Christ’s counsel that if we want
perfection to sell what we have,
give to the poor and follow him
(Mt. 19:21), regarded poverty as
essential to perfection.

with Christ, Francis considered
the goods of the world as a grave
liability to complete love of God.
They can blind a man; distract
him from his life’s goal. They can,
indeed, be the cause of his eternal
damnation. Christ told mankind
not to store up goods of the
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. twentieth century. Today’s Fran

bt poverty because it is a word
kather than a way of life. Its
fneaning lies in the past rather
*han in the present.

' That the Franciscan must use
¥ material things in his work need
F not lessen or tarnish his love of
 God because he does not allow
f himself to be attached to worldly
E things. He merely uses them. And
his is not a subterfuge of some
rt, it is a fact known to him
nd evident in countless manifes-
ations of his spirit of poverty. He
as to be a very sure of this as

earth, but treasure in heaven (M$
6:19), that it is easier for a camé
to pass through the eye of §
needle than for a rich man
enter heaven (Mt. 19:24), that wi
should not be concerned with whal
we shall eat or wear, that Gof
knows our needs and will provi
for us (Lk., 12:22). According
Christ, perfect. love of God
linked with poverty and Francy

a matter O©f honesty to himself
and to Geod. He knows that con-
fusion, coontradiction and finally
unconcernt ¢an overtake him be-
cause self’ love is a major enemy
to his deedication to the Fran-
ciscan priyhciples.

The use? °f material goods with
good reaspon should not in any
way dispr/©Ve belittle or contra-
dict our 1fove of poverty. Francis
never meapt poverty to relate to
the use .Or non-use of things.
Poverty wgAS never meant to relate
to the dolylar, so that one without

s

simply accepted what Christ sai
and made it his way of life.

Can this poverty which Franc
talked about so lovingly and emj
braced so completely still be on
of the notable marks of Francig
cans today? The question is ndg
intended to imply that poverty §
no longer possible, but rather
analyze both its nature and appli
cation for the fulfillment of thi
Pranciscan spirit and ideal in th

humanity . . .

ciscan should not want anythi
less than Christ or Francis whes
it comes to love of God and th
desire for perfection. And' of .pH
the possible failures he knowj
that the most subtle and dg
vastating result from a strang
kind of hallucination that e
ables one to be convinced that I
loves God deeply whereas his low)
is a mere shadow. It enables hin
too, to regard himself as a since{
Franciscan, whereas he is ndg
able to say how he lives his voW

Two volumes

THE MYSTERY OF JESUS

Pierre R. Bernard, O. P-

“The Mystery of Jesus takes the re€ader beyond
the mere narrative of external ev‘ents into the
very heart, mind and soul of our
showing us both the reality of his/ divinity and
It is a true masterppiece and de-
serves to be a bestseller, as evideenced by the
acclaim it has received in its Freynch, Spanish,
Italian, German, and Portuguese ditions.”

— Rev. Joh+n A. O’Brien

At your bookstore v
or order from

ALBA HOUSF:

2187 VICTORY BOULEVAIRD
STATEN ISLAND, N.Y. 102314

divine Lord,

Notre Dazme University

$ 115.00 the set
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a cent in his pocket is poor attachment. This is the subject?s
whereas one with money is not doing and it is his guilt. A su-
poor. The indigent of this world perior might be neglectful in no}
might well be avaricious lovers of probing a matter sufficiently. That
wealth. It is a matter of inten- is his omission. But anything ded
tion, genuine, Christ-centered and finitely against the principle and
God-loving. spirit of poverty, even though
agreed to by the superior, remaing
a violation of poverty. It is ¢
individual who professed to liw
in poverty and it is up to hi
to do so as professed.

'out even being aware of it. A for a lower one. For the thrifty
 very Dprofitable check-up on this shopping can be a definite exer:
bis to take an inventory of our cise of poverty.

E room (Saint PFrancis wouldn’t like Of course, the entire subject
. that term our), And the inven- of poverty and the religious life
E tory should .be an honest one, a boils down to love of God. This
E true e.valuatlon of need and su- is something that can be talked
b perfluity. We may find that we about very glibly and even with
¥ are holding onto things that we’ve very spiritual overtones but still
k- never had use for and simply can- in reality leave much to be de-
L not surrender; or else things we’ve sired. There is only one basic
| finished with (like a book) and reason for entering the religious
3 will h.ave no further need of. Yet life and that is that one’s love
i we still hang on to them for no of God is so far reaching that it
f reason  other than that we like cannot be satisfied with anyone
wAha»vrfrzléfizla.lam::r%ideration for ortanything beneath God. As one
: : ) enters the religious life he feels
:yeryone is, how {nuch is modeya- this love not as something in (failli
lon and self-denial on my mind ploom but rather as a seed need-

missible things, keeping a leash unnoticed little acts that all go and in my acts, when I shop, ing special surroundings and con-

on ourself in the use and enjoy- form a very strong foundatios hen I'm recreating, when I ditions so that it will eventually

ment of material goods. This leads In his book, In the Spirit of : 4 ;:a::il’ I‘ghsn | mattor o eajt o Dower. That (this e o
ou e a matter of disturb- grow into an intimate life in God

to a spirit of self denial even in Francis, Father Theodosius Folg ing concern if
ermissible things and an alert- asks if the day is past when n 1 we cannot regular- i fed
ﬁess - o e y p “ ly point to some definite aet of ls_ ?n absolute prerequisite to a
pportunities to apply this save a scrap of paper for a casuf poverty. Acts of : Ct Ol  willing observance of poverty. God
self-denial. Virtue, after all, is note or the stub of a pencil bd : s of poverty exist in must be the all consumine
: ’ . ) . Ve : . . suming at-
something that is actually lived, cause there is still some use in ;los‘:iligth;ngihwth tcare, never al- traction and passion. In g01;her
not just once in a while, but as To some this may seem silly, by nything to be willfully words, we are to lov i
. nile, , . , e God with
an integral part of daily life, and that would be to ignore the ai ‘g: r;ieg:d or al;;sed, having an eye whole heart, mind, strength and
: . X Y erving things in the h ’ ’
ne e house
;:eindgep:ll:lc;s tove;zin;n ‘Sﬁ? f:: h;)m-' i?pﬁariinﬁofzi?ﬁ ﬁﬁafm‘fem?ﬁdh: ' f In our room. And when we must sollfll(;ither t -
ces s . ; use money, we are to d i i i poverw mor the reli-
self specific instances of poverty we do have to be performing ac moderation and : to So with = gious life can be lived without a
on a regular basis. f moderation and limitati ani % a just sense of conti ivi oj
& (s)el f-denial in order tol al;ctlaopnv' §. Decessity, to shop with a sense of 2025;1;1;21 li:ilgrllngwirllmd gzﬁue “lf\/(I)r
it. A retreat master once said t v~ ; ::30n0my as any sensible house- God and my all!” Otherwise' therz
it was an occasion of sin fg hlfe does for the good of the will be a gradual paring down of
some Franciscans to enter a Fif Fz(-)me budget. Here is where the principle and value until the ideal
and Dime, simply because th{ Of3-n01scan often may be guilty becomes hazy, nebulous and me-
bought for the thrill of buyi e failure principally because he diocrity soon takes over. Then
and possessing. ldes no sense of values and no will be the futile and sad ;atttempt
ea gf how to save. For instance, to serve two masters. When, on
nst, eS c;)ps at a convenient store the other hand, one’ loves Goéi he
‘r : of where prices are low- possesses everything and is satis-
l"ice r EISe. he accepts the first fied with the least of things. He is
3 mentioned instead of trylng a Friar Minor in name and in life.

Certain principles and prefer-
ences are necessary to this spirit
of poverty. A desire to avoid the
superfluous and, of necessity, to
be concerned with what consti-
tutes the superfluous, identifying Of necessity, poverty implies
and avoiding it not merely in im- mitation and an understandin
portant matters but in small of its meaning. We must also s
things because it is in a host of where and how it can be applied
small observances that the vow At times this may involve verj
remains meaningful and alive. A notable deeds, but mostly the oYl
concern for moderation in per- dinary is the rule, the so-call

In no way is poverty observed
by taking umbrage in the false
security of a superior’s permission.
Generally, although this may be
open to question, a superior pre-
sumes that a subject asking for
something is aware of the basics
of poverty and that he considers We cannot be poor and at tH
his request a just one. But a su- same time be creatures of coX
perior’s permission still does not venience. And we may be ofte
abolish an act of propriety or of guilty of many such failures with
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He refers all things to God who
has true dominion over all things.
He regards attachment to any-
one or anything as the usurpa-
tion of God’s dominion.

When the devoted religious must
use the things of the world he
does so as a servant serving his
master, but with love always
elevating that service to a noble
gift. So it was with Saint Fran-
cis, and so it must be with those
who look upon themselves as his
followers and disciples. In this
light there is no confusion or mis-
understanding or lessening of Fran-
cis’ ideal. Poverty is still a beau-
tiful lady and her beauty shines
forth in the genuine spirit of
Francis today.

Bethlehem, Nazareth, the cross
all teach us that the servant
should not be greater than the
master. How contradictory it is,
then, when a Franciscan seeks to
satisfy his every whim, who has

an abhorrence for the ‘slightest .

inconvenience so that he labors
to avoid it at every turn. How
contradictory, too, when he grasps
at everything big or small that
will serve to cushion his life with
ease. Poverty should include some
semblance of having to rough it
at least to the extent that we
lack some conveniences. Basical-
ly, the spirit should be, how much
can we do without and still ful-
fill our office and assignment? Pov-
erty demands that we question
our motives and desires, that we
analyze our so-called needs, not
according to the principle of the
world but of the spirit of renun-
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"hindrances to the elevation

ciation which is one of the esd
sential elements of poverty.

Poverty requires that we havj
a very real appreciation of ma
deration and honest needs. Th§
does not stem from rule or regy
lation, but from a heart aflang
with the love of God. If poverf
is to be real it must contain ry
nunciation, detachment and d
pendence. They must be on of
mind daily, and frequently
should be rejecting things becau
they either violate or tarnig
what Franciscanism stands for. 1
this end a profitable, indeed ne;
essary, habit is to examine hg
often we reject things because |
poverty; how often do we judj
things as being permissible o
cording to the spirit of renunc
tion, detachment and depen
ence? We may find that too of
we seek to escape even minor &§
nials. ;

Thoreau said many wise thing
“Most luxuries and many g
called comforts of life are not off
ly not indispensable, but posit#

mankind. With respect to lux
and comforts, the wisest have e
lived a more simple and meag
life than the poor. None can §
an impartial or wise observer £
human life but from the vanty
ground of what we should 4
voluntary poverty.” Francisca '
calls not only for the vow of péd
erty but for the love of it.
true Franciscan feels shame wi
Saint Francis when he meets 3
reads about someone poorer t
he is. Christ’s words are vé

b. something properly
. something saved, some self-denial,
k. avoidance of waste. There is noth-

precious to him: “The foxes have

their holes and the birds of the
air their nests, but the Son of
Man has no place to lay his

- head.”

The Franciscan knows that pov-
erty, as well as the entire spirit-
ual life, can be lived only with

1 constant care and watchfulness,

allowing for the use of genuinely
necessary things while alert to the
avoidance of the superfluous and

- extravagant. And he is ever con-
cerned with the real meaning of
| what is superfluous and extrava-
gant. In time he forms a set of
¥ principles about his beloved pov-

erty based on the purpose of his

E founder which is often the sub-

ject matter of his meditation.

I Because he loves poverty he fears

material things, mindful of Saint
Francis’ words: “Excessive security
leads to lessened caution against
the enemy.”

He is aware of this danger as
he concentrates on living his pov-
erty in the midst of material sur-
roundings in his friary and in the
world. But he is also aware that
as long as he is concerned with

¢ moderation, renunciation, self-de-
’: nial and detachment, his poverty
is very real. He is very jealous

about his' love of Lady Poverty,

and he offers her many gifts:
cared for,

ing vague about his poverty. It is

I very real. It is observed by a reg-
b ular functional practice of what

 should be used and what should
b not

; what should be spent and

what should not. The Franciscan
is concerned with the same
thoughts expressed by Gaston
Courtois: '

It would be wise for religious
to examine their consciences
frequently on their spirit of pov-
erty according to some accept-
able list: Is our happiness less
and less dependent on the pos-
session of material things? Do
we desire at times to experience
some inconveniences, some dif-
ficulties, like the poor in the
world? What is our reaction to
denial of permission or privation
of things we would like to have
or feel we should have? Do we
surround ourselves with super-
fluities which gradually build up
our life into a picture opposed
to the crucifix we wear or place
on our walls? What is our at-
titude towards asking permis-
sion? Do we shy away from this
as often as possible? Do we ask
permission for things that are
a little dubious? Do we stretch
tacit permissions or general per-
missions as far as possible? Do
we seek to obtain things from
relatives that are ordinarily not
provided by the community? Do
we use things as though they
belonged to someone else or as
being the property of the poor?

The Franciscan character is ex-
pressed in such definite concerns.
They do not comprise the entire
nature of the Franciscan spirit
and ideal, but there can be littie
fear that where they are consider-
ed vital, there is anything vague
or nominal about our life and in-
dividuality.
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Some Considerations on Structure and Order

oS
(1]
|@

In a recent letter a priest-
friend-queried: “Is there a struc-
ture in the Christian laylife in
the world Which supports the un-
married single person? ... In a re-
cent series Of lectures, Van Kaam
brought this out... that we need
structure for fulfillment... No
matter where he is, or in what
way he Jooks for it, man is go-
ing to have rules, regulations, a

pattern of life to guide him, a.

norm to direct him by which he
can evamate. Of course, this is
quite evident in the convent or
monastic religious life... but is
this so accessible to the lay single
person ip: the world? How does
she mansge it? Does she have to
construct it for herself? Is this
perhaps one of the open chal-
lenges as & result of Vatican II?”
To begin at the end, yes, this
is perhaps the challenge of Va-
tican I1I — that man is being
stimulated Y0 probe relevance, re-

—_—

1 Thopas Merton, “Franciscan Eremitism,” THE CORP 16 (1966), 364.
2 Harey Cox, The Secular City (New York: Macmil!2™ 1985), 226.

78

Today more than ever we n®€d t0 recognize that
the gift of solitude is not or'd€red to the acquisi
tion of strange contemplat#Ve POwers, but first
of all to the recovery of on €S detp self, and
the renewal of an authenti¢ity Which is twisted
out of shape by the preteftious routines of &
disordered togetherness. .

“tion. It is a p£CPle in meotion, a

fture” is neither suitable nor use-
b¢ul to convey the meaning in-
L tended by Van Kaam. Although
i the word is used by reputable
" thinkers and theologians, it never-
theless retains an ambiguity that
. does not serve truth in this con-
text. It is misleading because it
E normally denotes fixity of exist-
| ence, form, and purpose. Webster
. defines structure as “the arrange-
| ment or interrelation of all the
. parts of a whole; manner of or-
E ganization or construction.” This
l is a logical development of the
E root which comes from the Latin
b “struere,” meaning to heap to-
L gether, or arrange. But the crucial
f connection lies in its further re-
§ ference to “building: a term ap-
- plied to a fixed construction.” The
f mortar of mixed meanings creates
f a very solid impression that a
[ structure is an unchanging frame-
. work!

The situation in contemporary
religious groups witnesses- to the
: devastation caused by the appli-
g cation of the literal notion of
£ “structure” to the religious com-
'; munal life — or existence. I don’t
E think it can be done and remain
. 2 valid expression of life in the
k- full sense of that term.’

Jane Kay Seanderson

lations, and Tright conduct, nof
simply in the Rame of spiritualis
ty or science, PUl in the namg
of life! The #°SWlt, not yet nef
is that men apd WOen are speaks
ing of the wonderfyl things of
God “in variofS t0Ngues.” The vig
sion and exps¥®sSion (or tonguel
of Harvey CoX and his Secula§
City is one ingtance. Many otherg
are speaking iR diverse language
of a similar AWareless — “thaf
the church is 7Ot a building, &
budget, a prog'M. an organiza=]

‘eventful moverent’ in which ba.
riers are being StTuck down and
a radically new COMMunity heyond}
the divisivenesg Of inherited iab.
and stereotypes 15 €Merging.”2 Thé
crucial insight BDere is that th$
church (with 2 Small “¢”) is
people in moti¥™ 2 living peoplet:

The substanf® °f my ensuing}
reply revolved 2round my private
contention that the word “struc-?

“Structure”, then, is not the
E Word or reality with which to ex-
4 Press the fabric of unique activi-
k ty and involvement of an indivi-
. dual or community in confronta-
' tlon with life, However, there is
t 2 word which does so express such
- @ continuity of action and invol-
. Vement: that word is “order.”

Where “structure”

implies a

static existence, a rigid style, an
unchanging stance (obviating life
by its very definition), “order” em-
braces form without rigidity, sta-
bility within diversity, and move-
ment without maneuvering. Order,
not structure, prepares and de-
fines that growth which is of the
essence of life — “that property
of plants and animals which
makes it possible for them to take
in food, get energy from it, grow,
adapt themselves to their sur-
roundings, and reproduce their
kind.” A quite dynamic descrip-
tion of an ordered existence!

Psychology and sociology have
studied the results of miscon-
strued concepts as found in the
lives of leaners, those who have
preferred to let a structure carry
and support them until they were
betrayed by its constancy, its un-
loving liabilities. People who lean
toward dependence cannot truly
love. The element of surrender to
another, essential to growth, has
been negated in favor of a stable
situation or a “fixed construction”
comfortable and conformable to
the individual’s need for security
through irresponsible subjection.
Such individuals have never ac-
quired the ability to relate per-
sonally to others in a genuine
response of love — a response
which would allow them Yo open
to the possibilities of taking in
food (life’s experiences), develop-
ing energy (motivational power),
and incorporating this energy in-
to the total personal response
which is their word of God to
the world. Lacking personal rela-
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tionships, the impersonal strue-
ture replaces the “other,” and mo-
tivation deteriorates into behav-
iorism. Change is feared where it
threatens the lifestyle, while want
of it will. mean the strangulation
of life itself.

A way of life must not only al-
low for change, but should expect
and plan for it, create conditions
that nurture it. This will be pos-
sible only where true freedom ex-
ists — where there is place for
personal response.

Form, stability, and movement
are inherent in true freedom —
as they are in life. They may not
be defied without danger to the
integrity of life itself. “ ‘Form’ car-
ries connotations preferable to
‘style’ in that ‘it is a particular
way of being which gives some-
thing its nature or character’ —
it reflects an immediate relation
to being which ‘style’ — a man-
ner or mode of expression in
language (a material reality pre-
dominantly); a specific or charac-
teristic manner of expression, exe-
cution, construction, or design’ —
does not.” The term “life style”
or “structure” does not project
the image of a spontaneous ef-
fort at order which the expression
“form of life” creates. Such split-
ting of semantic hairs is neces-
sary for an authentic understand-
ing of the failure of exhaustive
studies to find the cause of the
disintegration of individual and
communal lives.

One of the most costly mistakes
of religious communities appears §
to have occurred right here —;
in believing a structure or life-
style to have the value of a life-
cause, and thereby making human j
needs and primal activities servej
structure instead of vice-versa.}
Origins indicate that in the early}
church those desiring to live “con-!
secrated” lives eventually came to-
gether simply, to share a peace
ful ordered existence in a commonj
mode of expression. But with the
fading of fervor, and the weaken-{
ing of the motivational web, laws}
became necessary to supplementj
a hitherto spontaneous dedication]
to order and a scale of valuesg
Gradually what had been inau-
gurated chiefly to supplement sin-
cere good will and an active]
good choice of an environment,
hardened into a “way of life.” An
embossed life-style usurped thes
idea and ideal of true order and}
peace — and religious living. 3
. With this development, orders
could piously degenerate into sys-
tem, and system could build it-]}
s€lf an unimpeachable practical
structure, setting up discipline asj}
the deity of the day. That which
was a way of life for the strong
became a way of death for they
weak. Because people too easilyj
incline to seek support from &
fixed construction rather thary
from faith and a firm, intelligents
conviction, a structure can be aj
deadly thing. The harm is no$j

in having the framework, but in
the erroneous notion that this
framework is to be somehow equat-
ed with a cause of life. Impos-
sible. In man life is caused only
by love.

Paradoxically, the awareness
that one’s responses are “govern-
ed” by the “law of charity” can
abort incentive to live. In such
b circumstances, an individual may
. never come to complete aware-
f ness of himself as a unique per-
} son, never throw himself into a
L realrelationship of love and friend-
E ship involving and demanding a
" deep gift of self to another in
¢ trust, an opening of person to
person — g true communion.

The overpowering appeal of Va-
tican II is precisely the compel-
ling challenge to throw off false
attitudes of simulated service —
to “worship the Father in spirit
and in truth.” Worthy service is
ordered attention. This must in-
corporate the entire gamut of a
man’s potential for an ordered
existence.

“No matter where he is, or in
what way he looks for it, man
= is going to have rules, regulations,
[ 8 pattern of life to guide him.”
ue enough, but he must be the
master, not the slave of these.
€y must serve his life, not his
eath. When a structure (and
€s and regulations are this) is
#sed as a crutch to be leaned
#BPbon, a security device, or the
packbone to hold the body to-

Miss Jane K. Sanderson is at present training for the profession of court}
reporting; she resides in Los Angeles, Calif. 3
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ether, it is a disability and a
Azard. When it begins to disin-
8rate — as all human creations

eventually do, its dependents wiil
fall and fade with it. For the free
person the rules and regulations
which “govern” or more truly or-
der his life are not pre-planned
stereotyped canons, but sponta-
neous antiphonal responses sung
to the psalm of life!

To sum up: order, not structure,
is essential to the single unmar-
ried woman in secular society, as
it is to her contemporary in the
cloister. Both are striving to per-
fect a relationship in love, in a
Christ-engagement of cosmic pro-
portions. Both are responsible to
self — not to society or environ-
ment — for the fulfillment of this
relationship. To spend time seek-
ing a structure involves an un-
necessary preoccupation with non-
essentials at best, and a dissipa-
tion of wuseful energy at worst.
The end achievement is an illu-
sion of growth through program.

Order we must have — but we
do not search for this. It is the
fruit of a constant response to the
question and answer of creation.
It is a new creation born of the
union of complementary parts, the
blending of reason and will under
the action of grace — or the
grace of action. With the elements
of life, being, and person, one
forms a plastic pattern of move-
ment within one’s life; the full-
ness of a relationship (fulfillment)
is the goal. .

The ability to respond to rela-
tionship in life with creative re-
cognition and reverence is the
peculiar charism of the artist, the
genius, and — the saint!
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MONTHLY CONFERENCE

Marginals on

Perfectae Caritatis — V1

For the past several evenings we
have been listening in our monas-
tery to tape recordings and re-
flecting on our advantage over
those who have only depersonal-
ized tape recorders. Ours is high-
ly personalized. By which is meant
that unless a living person turns
the reels, they do not revolve with
any predictable dependability.
The fourteen-year-old recorder,
once the gift of many friends to-
gether, has served the communi-
ty with laudable devotedness. It
has brought us the voices of -our
sisters in other monasteries at
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home and abroad, ushered thé
outstanding theologians of our agel
into our cloister, given us bonus’;
retreats, and played in our ow
refectory return engagements of
Blackfriars’ productions of ouH
plays. Now its old mechanical heart
is not what it used to be.

After a dozen valiant turns,
shudders from the effort and
stops to rest. And the machine’§
frequent salubrious pauses te q
to produce such very odd audito: y
effects, that we have found it nec4
essary to call in an engineer. Thaf
‘is, one of the nuns perches on
a high stool next to the tape rey
corder in the middle of the req
fectory during our evening repasf]
inserts her right index finger in./
to the left reel’s chest cavity amg
stimulates the heart action. Thes{}
constant manual revolutions rous!
seraphim (the name given to o
tape recorder in salvation history;
to new efforts. As I announce §
the beginning of collation thi
names of the sisters who are §
take ten-minute turns at this e :
gireering feat, thoughts arise
my heart. One is satisfaction thd
no one laughs. It does not seen

in any way ludicrous for a Poor
Clare tape recorder to function
only with sisterly aid. Another is
that we need only fifty books of
S and H green trading stamps to
become the proud stewards of a
new and youthful tape recorder.
And, already, we have one book.
A third is a serene joy that both
these things are true.

It seems safe to say that most
religious are presently sincerely
searching for a new and realistic
witness to the voluntary poverty
which “Perfectae Caritatis” says
in #13 is “highly esteemed espe-
cially today as an expression of the
following of Christ.” Anyone who
has had the opportunity to speak
personally to many young religious
in this generation will have dis-
covered the holy unrest among
them as they reach out for sin-
cere and timely expressions of pov-
erty. Sometimes they sound critic-
al. They question. They summon
the community before the tribunal
of their desperate need to find us
genuine. Actually, they are not
usually critical so much as simply
seeking to be part of the con-
structiveness and the resurgence
which is churning within the very
heart of Holy Church herself in
these wonderfully challenging
times. It is our business either to
bring believable answers to their
Questions or honestly .to admit that

; We do not know the answers and
] initiate g community search party

to look for them. It is our duty
to be found genuine.

There are few things more dis-
concerting in the present preoc-
cupation with evangelical poverty,
however, than the spectacle of re-
ligious who are ardent and glib
in the panel discussions, but sur-
prisingly weighted down in their
own lives. It is certainly not hy-
bocrisy. It appears to be lack of
integration of life and a want of
coordination in living.

“Perfectae Caritatis” allows for
new forms of voluntary poverty.
As they are sought and experi-
mented with by communities and
Orders, it may be more important
than is realized in some quarters
to seek an individual renovation
as well. The most availing way to
share the poverty and insecurity
of the inner city dwellers remains
basically to live poorly and inse-
curely when one is not physically
in the inner city. It is no good
to emerge from a maze of com-
forts and the small clutter of con-
veniences to serve the poor, and
then return to the maze and the
clutter. The best gift a religious

"can bring the poor is her own

boverty. The highest service we can
render the world’s deprived is the
joy-bringing of our voluntary de-
privation.

Obviously, this does not mean
or even imply that religious must
live in destitution if they are to
have fellowship with the destitute.

Mother Mary Francis, P.C.C., author of Strange Gods Before Me, A Right

to Be Merry, several other books, plays, and poems, is Abbess of the Poor

- Clare Collettine Federation in the U. S.
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Still iess does it suggest that com-
passion for squalor can spring
only from unloveliness of life in
one’s own surroundings. Rather,
whether seemingly or actually
paradoxical, it is most often just
the opposite. Involvement and
relevancy are the darling words
of the hour. We shall want to be
on guard against the threat that
popular phrases invariably pose:
superficiality.

Both involvement and relevancy
belong primarily to the spirit, to
the heart which expresses them
exteriorly. Thus, there is for re-
ligious only one authentic invol-
vement with the poor, and that
is to be poor. Without an interior
attitude of poorness, one can have
no proper fellowship with the
poor. More especially, one cannot
be a cleansing agent in the swel-
ter and sweat of unbeautiful pov-
erty unless one is oneself clean and
uncluttered of heart. Lacking free-
dom ourselves, we cannot be a

liberator to those whom misery

fetters. We can only teach them
the worse and deeper misery which
is servitude to gimeracks or ease.

It is the quality of our being
which touches and ennobles the
poor beyond any service we can
perform for them and even be-
yond any external sharing of lots.
That is why it is equally possible
for the cloistered nun or the
priest-worker to serve the poor.
It is merely a case of different
external expressions of the same
quality of being.

If we study the poverty of our
seraphic Father Francis, we quick-
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"he named his brotherhoad.

ly discover several of its striking §
characteristics. Two of these were 1
his decreasing material needs and j
his increasing capacity for enjoy-.
ment. The poorer Francis became,]
the less cramped was his soul. Be-;
cause he had such a zest for junk-j
ing unessentials, his talent for]
enjoying life’s good things grevi
steadily more highly- sens1t1zeA
There must be very few men whd
ever had less of earth’s goods thay
Saint Francis had after his cong
version. But there has probably
never been a man who had such
a good time on earth despite th
plenitude of his sufferings. Even
more particularly, there is hkel
no one who enjoyed the goo
things of earth more. Because 4
was 50 clean and uncluttered !
heart, Francis had eyes to see thi
pleasurable things which busig
men have no time to see, and h
drained the pleasure out of the
with an enthusiasm which some
times annoyed and sometimes d1
concerted those of his brethreg
who were lesser friars in a sens{
not intended by the saint whey§

Brother Masseo found it irritat]
ing that hungry Saint Franc
could feel so festal over odd bits 4
bread and a running stream.
could not even summon up arg
particular admiration for the fud
niture. While Francis thrilled
the graciousness of God who h
provided a table just beside t
water supply, poor Masseo COW
not see anything but a flat sto‘_
Furthermore, thought Masseo, Ui
stone had always been there.

. was just one more of those any-

how things of life, not worth his
attention. And so the two friars
picnicked together, but only one
had a good time. It is probably
safe to say that Saint Francis
would also have enjoyed wine in-
stead of water, almond cakes in-
stead of bread. But the important
thing was that he could enjoy

I cither one. The point is Francis’
talent for having a good time.-

For it is the talent of the truly
poor who have elected to be so
for the love of the poor Christ.

The Poverello might have con-
siderable trouble of mind over our
clichés about giving up pleasure
that we may have joy. His own
life makes it quite clear that Fran-
cis, who certainly held the secret
of joy, by no means despised
pleasure. He found pleasure in
song and embarassed Elias by call-
ing for singing as death came up-
on him. It shook some people to
witness a man having a good time
dying, which is just what Fran-
cis did, as Saint Clare did after
him, thanking God with her last
breath for his thoughtfulness to
have created her.

Few things could be more lu-
dicrous than depicting St. Fran-
cis as a gourmet, just as few
things could be more disgusting
than claiming he was a gourmand.

2 But we may miss the vital prin-
- ciple if we simply laugh or are
- merely repelled. Francis was not
a gourmand at life’s broad table
of pleasures because he respected
 and appreciated good things too
: much to devour them

in such

quantity as to lose the power to
savor them. He was not a gourmet
among the delights of living be-
cause he was never that tired or
that bored with simplicity. The
robe of his freedom was too
beautiful to be spoiled with ruf-
fles.

Now, is this way of thinking
mere idealistic spinning of words?
Is it not something less real even
than foolishness to talk of beauty
and pleasure and freedom to the
wretchedly poor who live in squal-
or and misery and embittered de-
pendence? Probably it is. Likely
enough it would be the worst
thing we could possibly do. How-
ever, to talk and to be are de-
finitely not the same thing. Each
can exist (and often enough do)
independently of the other. So we
could venture to say that as un-
availing as it is to talk of beauty
and pleasure and freedom to those
who do not have and who may be
too involved with hunger and
cold and insecurity even to aspire
toward anything but the immedi-
ate assuagement of those needs,
just so availing is it that we
should bring to the poor and suf-
fering the quality of our poor be-
ing, our own voluntary poverty
which must be beautiful, gay and
free if it is authentic.

There is a deep relationship
between the present search for
valid and currently meaningful
expressions of evangelical poverty
and the present enthusiasm for
healthier concepts of mortifica-
tion than have prevailed in some
areas of religious life in past cen-
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turies. That searchers can get off
the track and enthusiasts get
carried away to a new extreme is
only to be expected if we have
made anything at all of the pat-
tern of human history over a test
period of some two thousand
years or managed to pick up a
few bits of presently relevant in-
formation from the behavioral
graphs of our pre-Christianity
forebears. If it is not surprising,
however, it is certainly something
indicating action to be taken, ac-
tion as elementary as getting back
on the track and as radical as es-
tablishing balance. Thus we shall
not want to testify to our aware-
ness of the need for a presently
convincing witness of poverty by
fulminations against past and per-
haps cozier concepts of it. This
was never Saint Francis’ way, as
was mentioned in another mar-
ginal.

We shall simply want ourselves
to search, and with God’s help
and our father Francis’ inspira-
tion, hope to find. Neither would
we manifest an especially striking
grasp of mortification by shout-
ing down the mortifications oth-
ers have practised in the past,
still less by descending to con-
tempt of them. We shall want on-
ly to recover a vision that does
seem to have got, if not lost, at
least obscured somewhere down
the path of the centuries since
the earth was fortunate enough
to have Saint Francis walking
around on it.

The poor and mortified man is
the freely dying man. He has
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and so he thought that falling in-

chosen to be without many things
so that he may more easily be |
God’s, for he knows that over- |
doses of earth have the same §
power of enslaving the addict as
doses of any other drug. He has;
discovered the pearly paradox ofJ
losing one’s life to find it and be-]
ing killed with the psalmist alf}
the day long — but for a reason.]
It is invariably only the dying;
man who appreciates to the fulli
the beauty and joy of life. This]
seems to be the healthy and in-}
vigorating idea which is struggling;
to extricate itself from the “newf
look” in mortification, or rather;
in the lack of it, which is actual-{
ly a painted clown’s face over tru-j
Iy noble features beneath. :

In the same way that reallys
great Christian humorists always]
take God very seriously, Saint}
Francis was joyous in poverty, gay]
in self-discipline, bent on losi ;
his life so that he might save it.
He always took God at His word,

to the furrow of earth’s sorrows
was not at all an unattractive
modus vivendi. We have presently
too many reenactments of the odd }
spectacle of seeds trying to climb i
up and out of the furrow. For isn’
this what we do when we pretend ;
that mortification and self-dis-}
cipline are outmoded, that when:
our Lord threatened that such ]
seeds would “remain alone,” hel
meant only pre-twentieth century
seeds?

Saint Francis was a thorough-:
going realist. He did not extol the !
beauties of the primrose to beg- ;

How hospitals and colleges can be maintained! and ad-
ministered in proper Franciscan style presents an over-
whelmingly large field for exploration.

gars scarcely able to support the
intolerable stench of their own
leprous bodies. He Tfirst washed
and fled the lepers, and gave them
his own exquisite courtesy not as
an alms but as their due. Then,
pecause he was what he was, Fran-
cis made it possible for lepers to
discover the primrose for them-

E selves.

So, too, we can relieve the poor
with alms, with service, with all
manner of involvement, but we
cannot heal the poor with any-
thing except the quality of our
own poverty. And of this they will
be aware with the merciless acu-
men of longtime sufferers. Each
religious will have to look to the
quality of his own poverty if there
is to be a communal renovation
in this area, and doubtless many
avenues for improvement will be
opened in community discussions
as well as in private examens. A
few practical suggestions are of-
fered here.

For some of us there may be
a need to revise our ideas about

g asking for things. There is some-

times among religious a tendency
to go along on the principle that
anything which is given us rather
than purchased is suitable for us

I to have. This can be a reasonably
E sure method for the development
[ of the streamlined convent, the
} effete monastery,
studies-in-convenience.

the house of
God for-

bid there should ever be a Fran-
ciscan house which has :ho incon-
veniences and offers every com-
fort. How will the spirit of Fran-
cis lodge in such a place? Yet
sometimes, without a conscious
volition, but by The Drift Method
so successful in undermining com-
munal poverty, we can come to
pursue convenience as @ kind of
goal. This is immediately to have
no part with the poor whose lot
is ever to be Inconvenienced,
made to wait, to live often on
makeshifts. We are by rio means
execrating the ordinary conve-
niences of modern living for reli-
gious. It is not necessarily a
triumph of poverty to squander
time, either. Nor is incomvenience
an ideal of itself. It is Probably
all right to use the conveniences
and devices proper to middle-class
families. We can know for sure
whether it is by the way Wwe re-
act when deprived of conveniences.
We can then find out Whether
they have become a goal.

We cannot produce an over-
simplification, however. HOW hos-
pitals and colleges can be main-
tained and administered in Broper
Franciscan style presents an Over-
whelmingly large field for explora-
tion. The problems are multitudi-
nous. And to drop them all into
the lap of a lay administrator
while we keep to the Datient’s
bedside or at the stulent’s side
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is as theorelly ideal a solution
as it is ayedly fertile with
new probley Still, provocative
thoughts dosme of our trying
to envision j how Saint Fran-
cis would ru, hospital today or,
in what manr he would preside
over a univey, or, for that mat-
ter, an outlyy mission. We want
to be carefint to sigh away
the suggestiy that such specu-
lations presuito our minds with
a regretful qjealistic, impracti-

cal.” Sometin the idealistic so- , Life turns sickening on the tonguef

lution 1is myisingly practical.
However, it} always extremely
demanding. [ may demand, for
one thing, ngcommitment than
we had bargied for. It may sug-
gest a witnexpssible only to the
totally God-gn religious.

That thexis a direct ratio
between chuly and poverty in
a communityjas empirically un-
deniable asij the inverse ratio
existing betwn materialities and
joy in the gmmunity. Father
Bernard Harmy C8sR, has said
much in hiterse remark that
when we hagjy, we do not need
many things hohably most if not
all superiors e expetience of the
reverse side qthat statement al-
so. It is theuligious deficient in
love and in jy who needs many,
many thing There s seldom a
more peevig indivilual than a
religious whaohseverything.

We must bever so careful not
to become  enthusiastic about
great new wiues for the com-
munity thatw lose contact with
the daily smi realities. We need
wholesome fuj hut not dainty or
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" one begs only for actual needs.}

luxurious food. We have to get |
things done, but we cannot afford ;
to forget that waiting is the par- ;
ticular art of the poor. We require
an adequate dwelling, but adequacy j
is never pretentiousness. One of
the most rewarding of life’s hours:
is that in which we come to re-}
alize how very little we need. And4
here we have come full circle a-
round to Saint Francis’ capacity
for enjoyment on which we dwelt]
at the beginning of this marginalj

when it is forever served up
la mode.

Another suggestion for thej
agenda of our poverty renewa
is for an examination of the “begs
ging” principle. We can becomé
glib about calling ourselves beg-j
gars and even point to the fruits
of our begging with what seemg
pardonable pride in a good hau ‘
But, what does it mean to be &
beggar? Is it not to be the utterlyf
dependent one, the one who can-j
not have unless it be given him?%
The beggar wWho begs after thej
manner of the collector must bg
recognized as a collector and no$4
as a beggar. One truly begs whe ‘

It is not the office of thq~be§‘garr{‘
to beg for conveniences. It is sitp-
ly a matter of record  that somej
religious have reduced “begging”]
to the level of soliciting things
for which they have no real nee
at all. ;

“Let them go for alms with con-}
fidence,” writes Saint Clare in herj
rule, but only after she has made
it very plain how her daughters!

are to live. It is after they have
worked hard and when they have
discovered the regal joy of being
“heiresses of the kingdom of heav-
en” in the same measure that
they are “strangers and pilgrims”
here below,” that they may humb-
ly ask for such of their modest
needs as they cannot supply of
themselves. It is possible for reli-
gious to open a charge account
on society. This is an area where
superiors need to be less the mas-
ter listeners than the plain talk-
ers and the firm doers. If we want
Saint Francis’ joy, we must have
his poverty. If we hope to enjoy
life as he did, we must preserve
his sense of wonder. The wonder
which is poisoned by surfeit and
ease.

Both the foregoing suggestions
might be made functional through
this third: that each religious be
helped to maintain contact with
reality. Religious who never make
a purchase, pay a bill, or see an
account can gradually move into
a never-never world as regards
all material values. Childish ir-
responsibility often enough ap-
bears simply as a result of living
divorced from the daily realities
of communal operation. Some very
good things are currently being
written about a fuller sharing of
the community’s financial con-
cerns with all the professed reli-
glous, and there is no need to re-

b peat them here. While the su-
_' perior is set to bear the actual
. burden of the materialities of the

house, province or order, and the

E religious ought to be left free of

all the details of conventual com-
merce, there remains a very large
area in which each religious can
be very properly and efficaciously
involved.

There is something else, though.
It is the education of personal
judgement. It cannot be denied
that much of the criticism level-
led against “permissiveness” these
days is well-deserved. The idea
that a very perfect practice of °
poverty consists in having only
what is permitted, in being “seru-
pulously” faithful about asking for
things, and in “leaving all deci-
sions to Mother” is happily easing
out of popularity as an ideal. A
much better pratcice than leaving
all things to Mother would be to
make some decisions of my own
about travelling light. A superior
should be able to presume that
when a subject asks for something,
that religious has already made
a private act of judgement as to
whether she really needs it and
has come humbly seeking the ful-
filment of what she considers to
be a genuine need. True, the poor
religious must be prepared to re-
ceive or to be refused with equal
good grace, and out of a pre-de-
termined act of submission of will.
But this is far different than
the mentality which makes no
private evaluations and cemes to
no personal decisions, considering
that just to ask for anything and
everything is the epitome of pov-
erty. Actually it is a lazy-minded
poverty and a poverty calculated
to encourage an un-thinkingness
which will carry over into other
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areas of religious life and produce
at best a well-functioning auto-
maton and at worst a numb-
brained yes-man.

There is communal poverty for
which the superior is primarily
but by no means solely responsi-
ble. There is also that matter of
each religious having made his
own vow of poverty. With the pro-
nouncement of the vow has come
the responsibility of fulfilling the
vow. And responsibility always
presupposes thought, judgement,
decision. Whether or not the su-
perior concurs in the subject’s
thought, judgement or decisions
in particular cases alters nothing
of the subject’s responsibility to
carry on these private Dprocesses.
Young religious should be taught
to confer first of all with them-
selves about needs. In more im-
portant matters it may be ap-
propriate to do some specific so-
liciting of the Holy Spirit for light
on the matter. In all matters the
poor religious should be daily
making decisions about his pov-
erty, at least in the basic sense
of being each day deliberately
poor and with the consciousness
that his vow is his own and that
he alone can Kkeep it, he alone
grow in the perfection of the vir-
tue which belongs to his vow.

It has been well said that reli-
gious chastity is a vow to love.
It can also be said that Francis-
can poverty is a vow to have the

littlest measure of things and the
greatest measure of joy. The rule
of the monks of Taizé contains
a splendid Franciscan declaration:
“The spirit of poverty is to live
in the gladness of today.” We re-
member that our holy Father had
this against the ant: it is too pre-
occupied with tomorrow.

All of this does not pretend to
supply answers to painfully com-
plex questions about poverty in
modern religious life. It merely of-
fers a few suggestions. But one is
probably justifiably insistent in
maintaining that genuine Fran-
ciscan joy cannot carry heavy
personal luggage if it is to give

its open embrace to the poor of i
the earth. Our blessed Father ob- |

jected that to have property
would necessitate having weapons
to defend it, and there are ob-
vious present analogies. Who has
not seen the little pistols of ir-
ritability and the hand grenades
of petulance with which a reli-
gious will defend his small citadel
of supposed needs, conveniences,
and arrangements? Saint Francis
wandered over the earth after the
manner of the young heir inspect-
ing with satisfaction his Father’s
property. And that is just what
he was. He never needed to grasp
things. For he had really under-

stood that in having nothing he ]

possessed all things, and that
whatever he needed would be giv-
en him in that hour.
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Fr. Finian F. Kerwin, O.F.M.

bUI‘p’h.

Congratulations
to

Father Finian Kerwin and New Definitors

Congratulations to Father
Finian Kerwin, O.F.M., Pastor
of St. Francis Church, 135 W.
31st St., New York, N.Y., who
was elected Minister Provincial
by the Provincial Chapter of
the Franciscan Province of the
Most Holy Name of Jesus on
January 13th at St. Raphael’s
Friary, Lafayette, New Jersey.

The Franciscan Province of
the Most Holy Name serves the
eastern part of the TUnited
States and numbers 1,044 mem-
bers. It staffs missions in Brazil,
Bolivia, Japan, Jamaica, Peru,
and Puerto Rico. In the U.S.
it conducts St. Bonaventure

University in Olean, N.Y., Siena College in Albany, N.Y., several
high schools, parishes and shrines throughout New York, New
England, New Jersey and the Southern States.

Father Kerwin is 42 years old. He was born and educated
in New York City, graduating from Andrew Jackson High School,
Hollis, L.I. and Fordham University. He served in the United
States Navy during World War II. Father was ordained to the
Catholic priesthood in September 1955 by the present Cardinal
Secretary of State, Amleto Cicognani, then Apostolic Delegate to
the United States of America. Father has been pastor and rector
of St. Francis, 31st Street since 1963. Formerly he served the
Southern Missions in Thomasville and Bainbridge, Georgia.

The Provincial Chapter also elected Father Cronan Kelly, a
former pastor at St. Francis, W. 31st treet and a native of Pitts-
Penna., as Vice-Provincial of Holy Name Province.
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The newly-elected provincial council consists of Fatheg
Athanasius Mclnerney, a native of Brooklyn, N.Y., who is pr
ently director of The Franciscan Missionary Union; Father Albg
Maguire, a native of Guilford, Conn. and presently rector
superior of Holy Name College, Washington, D.C.; Father Dav,
Fleming of Brookline, Mass., former superior of Our Lady
Chapel, New Bedford, Mass.; Father Reginald Redlon, of Portla f

Maine, Rector of St. Franc1s College, Rye Beach, New Ha
shire.

These elections terminated a Chapter which began on
day, January 10. During this Chapter there were dlscuss
relative to the renewal of Franciscan life in light of the Secd
Vatican Council. Among the conclusions reached were the nd
for greater experimentation in the direct apostolate to the pe
and the establishment of advisory councils with elected re] i
sentatives of Franciscans working in the varied apostolates"
Holy Name Province.

The Living Word Series. General
editor: Gerard S. Sloyan. Balti-
more: Helicon, 1966. Paper, $1.25
each. 1. The Message of Moses,
by D. Sesboué, 80 pp.; 2. The
Temple of Yahweh, by Hubert
Ligné, C.M., 128 pp. 3. The Pas-
chal Feast in the Bible, by P.
Grelot and J. Pierron, 127 pp.; 4.
Salvation of the Gentiles and the
Prophets, by A. Rétif and P. La-
marche, 120 pp.; 5. The Living
Temple, by H. Lignée, 107 pp.;
The Spirit of God in Scripture,
by Thierry Maertens, O.8.B., 128
pp-

This series makes available on a
popular theological level some of the
dominant themes of the Bible. The
several titles were originally pub-
L lished in French, authored by com-
E petent scholars of that language and
: puglished by La Ligue Catholique
de I'Evangile, Paris. As in -any se-
ries of this type, some of the themes
selected will appeal to one more SO
¢ than others. But perhaps an even
g larger factor in the expected un-
. equal values is the talent of the
* various authors.

. More specifically, the most mas-
. terful job of the six reviewed has
¢ Dbeen accomplished by Thierry Maer-
- tens in his treatment of the Splrlt
' His methodology is meticulous, his
I exposition flawless, his erudition
| awesome. The result is a first rate
: little book on the subject which de-
l serves ranking with’ the most am-
b bitious treatments of the Spirit.

£ Another impressive volume is that
t on the Living Temple, by Hubert
t Lignée. Beginning with the develop-
,ment of the O. T. vision of the
Efuture heavenly/spiritual temple in
'the future heavenly Jerusalem, Lig-
fnée unfolds an extremely effective
fbreakdown of the theme as it ap-
pears in seven different areas of N.
L. authorship, revealing a develop-
pment upon the existent O. T. ter-
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minology especially as referring to
the reality of man with God and a
a figurative description of the new
People of God. Among its many
values, it ought to be a theme well
digested by those involved in the
rethinking of the places where wor-
ship is suitable.

Still another valuable contribution
is the cooperative effort of P. Gre-
lot and J. Pierron in The Paschal
Feast. Starting with the delimitation
of the various component elements
in the feast, the gradual enrich-
ment and transformation of these
elements are competently traced
throughout the Bible, culminating in
their ultimate transformation in the
Christian mystery. Yet another ex-
ample of the meticulous tracing of
a theme from book to book is found
in The Salvation of the Gentiles and
the Prophets, by A. Rétif and P.
Lamarche. It should be noted that
the theme is unmistakably th=t of
the salvation of the gentiles. Why
«...and the Prophets” is part of the
title is a conundrum. (The original
French title is simply “Le salut des
nations.”). Among other things, this
little book is valuable for discerning
the historical circumstances which
ran counter to the universalist ten-
dencies of Judaism.

The remaining two volumes, while
adequate, are less impressive.. H.
Lignée’s Temple of Yahweh left this
reader dissatisfied with his treat-
ment of the process of interioriza-
tion of the Temple motif, and its
consequent spiritual significance at
the time of the exile. D. Sesboué,
in his Message of Moses, fails to
distinguish several theologies rather
than a monolithic Mosaic tradition.
Moreover, he does not give suf-
ficient place to an historical de-
velopment within the several theo-
logical traditions.

The methodology followed by all
of the authors involves tracing the
themes as they developed within the
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The Newest in the Series
of Translations of

The Works
of

Saint
Bonaventure

Translator, José de Vinck

Volume 1!

Opuscula: Second Series

Includes among other writings,
The Six Wings of the Seraph,
The Soliloquy, On Retracing
the Arts to Theology.

$6.75

Volume IV
Defense of the Mendicants

An eloquent defense of academ-
ic freedom against the attacks
of the Masters of Paris Uni-
versity.

$6.75

Bookstores
or Dept. 4-4424

ST. ANTHONY GUILD PRESS
Paterson, New Jersey 07503
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context of the scriptures. Frequent-j
ly one would like to see a greate
concern with the theological signi
ficance of the theme, and frequent}
the individual treatments seem oy
the verge of doing just that, ye
seldom do. No doubt, it is simpl;
asking too much from the limite
objectives of biblical theology. Back
of the little volumes begins with y
same rather comprehensive biblicgy
chronology. Three of the six conts ¢
appendices; both of the Tempj
volumes contain the same append
a chart on the stages in the builg
ing of the Church. The Temple
Yahweh contains a second appendix

b without doubt be welcomed ag a the author’'s own synthetic view of
. major contribution to the haute vui-  the New Testament.
' garisation of contemporary biblical There is a scriptural index, but
E scholarship. no other; it might have been ugse-
| After an introductory part of six ful to include a subject index as
chapters (on the Bible as an or- well The bibliography is rich, but
ganic whole, and on the historica] one notices some omissions that are
background of the first century A, unaccountable except on the sup-
D.), Dr. Davies presents his ma- position that Dr. Davieg included on-
terial in three main categories; the ly those works of which he actu-
F synoptic Gospels, Paul, and John's ally made wuse in pPreparing the
* Gospel. Each of these parts is ap- present work,
propriately introduced by general The author says, in his preface,
- thematic considerations and ob- that his daughter’s criticisms helped
. gervations on pertinent textua] pro- him realize how remote biblical
blems. scholarship can become from our

The book is replete with references Contemporary world, and that he
Eura and Nomeman o e, § fo important_ recen” 11a Coniempo:  Wrote ihis book with 3 view b
Moses contains a breakdown of tr ' rary sgholars, a fact which makes e€liminating some of t}'nat remoteness.
various traditions as discerned i ; it admirably suited to acquaint the He has succeeded admirably.

. non-professional reader with ‘“the — Michael D, Meilach, O.F.M.

the Pentateuch. The biblical uots .13y X
tions are from the CCD trans?ati‘ field,” rather than simply set forth Editor, The CORD

with a few exceptions. 3
One final remark. As well don
as these essays are, one wishes thd
Helicon (1) had given credit to th ° °
individual authors on the covey BOOkS m Br lef
rather than give the impression :
trying to capitalize on G. Sloyan
name; (2) could have gotten th
price down a little lower for suc]
slender paper covered editions. ]
— Edward J. Martin, C.
Our Lady of Angels Semina
Albany, N.Y. 3

Conjectures of a Guilty Bystander. By Thomas Merton. Garden City, N. Y.:
Doubleday, 1966. Pp. vii-328, Cloth, $4.95. A sequence of spontaneous
— and sometimes poetic — notes, opinions, experiences, reflections,
and meditations from the mind of one of the world’s most celebrated
religious thinkers. Anp intensely contemporary, intensely contemplative,
assessment of both a single man’s spiritual odyssey and of the most
urgent moral issues of the last ten years.

: 1967 National Catholic Almanac. B4, by Felician Foy, O.F.M. Garden City,
N. Y.: Doubleday, 1967. Pp. 696. Cloth, $3.50. Provides lists and
biographical information on Church dignitaries, listings of religious or-
ders, lay organizations, religioug holidays, and statistical information
on Catholic institutions and activities. New features this year include
recapitulation of Vatican IT and post-conciliar developments, authority
and obedience, war and peace, God is dead theology, directions of “the
‘“new theology,” communication and protest in the Church, renewal in
religious orders and seminaries, the mission of the Church in the in-
ner city, clerical celibacy, the development of biblical studies in the
Church, theological developments in mariology, and 1966 events of
Catholic interest. ’

Invitation to the New Testamen§
a Guide to Its Main Witnesse
By W. D. Davies. Garden City, N
Y.: Doubleday, 1966. Pp. xii-544

. ®

This magnificent discussion of ma
jor aspects of the New Testames
is based on the author’s TV lecturd
delivered in 1963. Dr. Davies
evidently one of those rare schola

who can convey important and p

found insights in a style readily

telligible to the average, non-profd
sional reader. Professor of Riblid

Theology at Union Theological S

minary, he is one of the most

spected New Testament authorit )
in the world today, and his book wi

he Life and Spirit of Thomas Aquinas. By L. H. Petitot, O. P. Trans,
Cyprian Burke, O.P.; preface by M. D. Chenu, O.P; Chicago: Priory
Press, 1966, Pp. 174. Cloth, $4.95. A unique biography of Saint Tho-
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mas seeking to present the whole Aquinas, the man, his personality,
and his work as it influenced and was influenced by the historicaly

and sociological conditions of his time.

The Spiritual Life of Archbishop Martinez. By Joseph G. Trevifio, M. Sp. S.,,y
Trans. Sister Mary St. Daniel Tarrant, B.V.M.; St. Louis and Lon-

don: B. Herder Book Co., 1966. Pp. xiii-219. Cloth, $5,25. A warm bio4
graphy of the saintly and apostolic Primate of Mexico, whose spirituaj
life is especially meaningful today precisely because of the apostol
dedication that characterized it. Moreover, the doctrinal points Archd
bishop Martinez stressed are the very ones emphasized by Vatican II
Jesus the model and way of Christian living, the Spirit as sancti
fier, and the liturgy as a primary source of the interior life.
The Direction of Conscience. By Jean Laplace, S. J. Trans. John C. Gui ]
ness; preface by Leo J. Trese; New York: Herder and Herder, 196 {
Pp. 192. Cloth, $4.95. An experienced confessor and pastor aims,
this book, specifically to help priests fulfill this important directi 4
role: counselling the maturing, post-conciliar Catholic. Fr. Laplace trea$
of the counselling of young people, of adults both priests and re i
gious as well as laity, of vocational guidance, of the development
spiritual relationships, of the necessary openness and discretion, of ‘
psychology of counselling, and of its ultimate goal: education int§
freedom.

Helath of Mind and Soul. By Ignace Lepp. New York: Alba House, 196§
Pp. 186. Cloth, $4.95. A professional psychiatrist has written this bool
to help parents, educators, and the public in general realize thaf
modern psychology can help those concerned with mental or spiritus
crisis, and thus prevent or alleviate the agonies of neurosis a
psychosis. 3

Water in the Wilderness: Understanding the Bible. By T. G. Chifflot
Trans. Luke O’'Neill; preface by Ignatius Hunt, O.8.B. New York: Her}
der and Herder, 1967. Pp. 141, Cloth, $3.95. The general editor of t 4
Jerusalem Bible introduces the average reader to the nature of languag
of revelation, of inspiration, of the ‘“senses” of scripture, of dalvall
tion history, of biblical liturgy, and of the Bible as a book for pray
ing. He concludes with a lengthy but pellucid discussion of the ma, ,
critical issues that are agitating seriptural students of all the churche§

The Works of Bonaventure, Volume IV: Defense of the Mendicants. Trand
José de Vinck; Paterson: St. Anthony Guild, 1966. Pp. xiii-312. Clot}
$6.75. In this, Bonaventure’s major work in the art of logical an
theological argumentation, the mendicant Orders are vindicated againA
the assaults of the secular teachers at the University of Paris who4
personal prestige and narrowly Aristotelian views seemed threatene
by the evangelism and spiritual simplicity of the new Orders. 3
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MADONNA HOUSE APOSTOLATE announces
its 1967 YOLUNTEER SUMMER PROGRAM

THE THEME OF THE PROGRAM IS
— VATICAN II AND YOU!

Madonna House offers to its “Summer Volunteers” the opportunity
to help build a community of love, a family of God, which shares its
life of prayer, recreation . .. hard work on many levels in a depressed
rural community area and on our farm... very simple living condi-
tions, plain good fresh food... spirited discussions, lectures, open
forums, seminars—under lay and priestly expert leadership—on the
summer theme.

Interested in an unusual apostolic adventure with God?
Eager to prepare yourself for today’s living in the ag-
giornamento of Pope John?

Write for further information.

Registrar
Madonna House
Combermere, Ontario, Canada

REGISTER SOON! ACCOMMODATIONS LIMITED!




