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THE VOICE OF

“The dawn of the twentieth
century has witnessed a truly re-
markable upgrowth of scholarly
interest in the life and work of
St. Francis of Assisi.” So wrote
Father Paschal Robinson, back in
1906 — the first sentence in his
little guide of Franciscan sources
entitled Some Pages of Franciscan
History. h

The same verdict is expressed in
. the introduction to the Edin-
i burgh Review (January, 1904) dis-
cussion of twelve Franciscan
books: “For many years past, the
growth of a sympathetic interest
in the life and work of Francis of
Assisi has been a marked feature
in the literature of our own and
| of other countries. This interest
has shown itself in the twofold
form of original studies, and of
reprints and translations of manu-
script authorities.”

OUR ARTISTS:

The illustrations for the October issue were drawn by Baron José de Vi
(p. 292), Father Robert Smyth (p. 298), Father X. Miles, O.F.M. (p. 30
The Sisters of St. Elizabeth’s Cloister (p. 310), and Sister M. Joanne, S
(p. 318). The drawing on p. 284 is used by courtesy of the Franciscan Het
Press, and that on p. 292 by courtesy of Saint Anthony’s Guild. b

OUR COVER:

This month’s cover, drawn by Father Joseph Fleming, O.F.M., Dean of
at St. Bonaventure University, symbolizes the central role of Jesus Chris
king of the universe. The warmth of his love and the power of his infl
are beamed, like the rays of the sun, to the uttermost limits of the cosn
and, like the beam of a radar set which leaves no object in the atmosp
u{lldetected, the unifying energy of Christ pervades the entire gamut of |
ation.
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SAINT FRANCIS

IN

TWENTIETH - CENTURY AMERICA

Mark Hegener, O.F.M.

In 1902 Paul Sabatier founded
the Society for Franciscan Studies
in Assisi, and in the same Yyear
there appeared a British branch
of this same Society. At the same
time the Franciscan Fathers of
the International College of St.
Bonaventure at Quaracchi were
publishing critical editions of the
sources of Franciscan history and
the legends and writings of Saint
Francis.

What is the voice of Saint Fran-
cis like in the twentieth century
today? Certainly it must always be
indistinguishable from the voice
of those who profess to bear his
spirit and who follow his way of
life. But just as surely we connect
his voice with publication: how
strongly does he speak from books
and publications, how loudly and
how widely is he heard? And even
here there is a relative ambiva-
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lence, for the one supports and
manifests the other. In speaking
about the “voice” of Saint Francis
today I must necessarily limit my-

self to its sound in the United
States.
With the buzzing interest in

Saint Francis and matters Fran-
ciscan so intense at the turn of
the century, some of it was bound
to spin off to these shores. Thus
Father Paschal Robinson (later
Archbishop and Nuncio to Ireland)
who was a journalist before enter-
ing the Order, published an edi-
tion of The Writings of Saint
Franeis in 1905. Almost fifty years
later, in 1952, The Words of Saint
Francis was edited by James
Meyer, O.F.M, and published by
the Franciscan Herald Press. The
third and most recent edition of
the Saint’s own legacy was publish-
ed in 1964; entitled The Writings
of Saint Francis, it is a joint
publication of the Franciscan Her-
ald Press in America and Burns
and Oates in England. The trans-
lation was done by Benen Fahy,
OFM., of the Irish Province, and
an introduction and notes added
by Placid Hermann, O.F.M, of the
Chicago-St. Louis Province of the
Sacred Heart. :

Between 1905 and 1952, it seems
that Franciscans in this country
felt little need to publish Francis-
can literature of a profound and
serious nature. Most of the major
provinces of all obediences were es-
tablished by Europeans, as was also
the case with the various Francis-
can Brotherhoods and Sisterhoods.
And they were content to rely for
reading material on the publica-
tions produced in their native
countries. They saw no need for
further progress in relating Fran-
ciscan life to the needs of the
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modern world; on the contra
they strove to hold to the may
ner they remembered it being liv
when they left their original cou
tries. While the European scholy]
continued to study the sourd
and relate Franciscan life to
needs of the modern world, th
their American brothers and s
ters seemed to be ignoring f{]
vital type of activity.

Suddenly there was a war, g
with it came a turning point.
younger generation had no sq
source of tradition or inspirat]
to turn to in their efforts eitl
to understand the past or to b
for the future. Numerous publi
ing facilities were mobilized to
medy this situation. The pre
article is an attempt to show
part played in this important ap
tolate by the Franciscan He
Press since the author was put
charge of it in 1949.

Needed desperately in that year
were, not only source materials,
put inspired writings on the elu-

- give spirit of the Franciscan Order

and its Founder. Solid meditation
material had to be furnished,
which could form a steady diet
for those unable, for one reason
or another, to seek it in the early
masters of the Order. From 1950
antil 1965, the Franciscan Herald
press has published most of the
early source materials; the lacuna
ijn our list result from the fact
that other publishers have also
published vital source material
which it would be useless for us
to duplicate. The excellent edition
of the Little Flowers of St. Fran-
¢is (Doubleday’s Hanover House
and now Image), translated and
edited by Raphael Brown, is a good
example.

In preparation by Franciscan
Herald Press at this time is a
“totum” of all the source materials
for the life of Saint Francis and
the origins of the Franciscan Order.
It will have a complete index and
cross references so that all the
material available will be as easy
as possible to locate.

It would be tedious to recite the
list of sources and publications at
this juncture. But tribute should
be paid to some of the major
figures involved in their produc-
tion. James Meyer, O.F.M., for ex-
ample, who died in 1955, supplied
the solid scholarly background for
the first beginnings in our pub-
lication of sources. Ignatius Brady,
OFM., now at Quaracchi, is an
invaluable adviser and translator.
Placid Hermann, OF.M. at St.
Francis Novitiate, Teutopolis, Ill,
is likewise an indefatigable editor
and translator. Raphael Brown is
a research scholar at the Library

of Congress, as well as a noted
author and editor of Franciscan
publications; his editing of Omer
Englebert’s Saint Francis of Assisi,
has made that publication as de-
finitive a biography of Saint Fran-
cis as we can hope to see in our
time.

Apart from the sources, there
were the great volumes of medita-
tions by Hasenohrl — the first
English Franciscan meditations in
many years, which have now been
replaced by the more modern,
seven-volume set of meditations
by Bernardin Goebel, O.F.M. Cap.
An arm’s length list of Franciscan
spiritual writings includes the tri-
logy by Leon Veuthey, the books
of Stephane Piat and Valentin
Breton, and Marion A. Habig’s
The Franciscan Book of Saints and
The Franciscans. There are Dbio-
graphies too, of saints and of
modern Franciscans, such as I, a
Sinner by the famous Jose Mojica,
the opera star and film actor who
joined the Order in Peru; and
The Shadow of His Wings by
Gereon Goldmann, O.F.M. a hair-
raising story of the exploits of a
Franciscan cleric in the German
army during World War IIL.

A book that has hardly re-
ceived the notice that it should
have is The Wisdom of the Poverel-
lo by Eloi Leclerq, translated as a
work of love by Marie Louise
Johnson (a dermatologist) and her
husband Dr. Kenneth Johnson (a
surgeon). The same author’s Exile
and Tenderness, published in April,
1965, also by Franciscan Herald
Press, shows the wells from which
Saint Francis drew his peace, and
what an agony it was to bring up
that clear water.

But it is also necessary to pro-
jeet the voice of Saint Francis in
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the scholarly works and from the
pens of the Order’s philosophers
and theologians, In The Marian,
Era (volume six was published this
Spring), we have tried to keep
abreast of new developments in
marian -devotion and mariology—
and at the same time present the
material in such a way as to give
it a broader audience than the
scholarly periodical can reach.

We consider The Primacy of
Christ, by Michael D. Meilach,
O.F.M, an important work, for (1)
it gathers together and re-presents
the Franciscan point of view amid
the plethora of books on philoso-
phy and theology today (Willlam
Birmingham, editor of the Omega
Mentor series of paperbacks pub-
lished by the New American Libra-
ry, called the book “a fine intro-
duction and synthesis”); and (2)
it is one of the first readable pre-
sentations of the Franciscan out-
look and a synthesis of Franciscan
thought which has been written
by an American friar.

At this point we may sum up
the observations of a Franciscan

scholar who has spent a lifetime -

studying sources in order to apply
them to the modern scene. Father
Cajetan Esser’s books have all
been published by Franciscan Her-
ald Press. Now some of his writing
may be somewhat heavy, and not
as lively as a description of Brother
Juniper, but their publication was
necessary to establish a platform
from which to observe modern
Franciscan life. In his latest work,
St. Francis and His Own, soon to
be published by the Franciscan
Herald Press, he treats of the
spirit and initiative which charac-
terize Franciscan pastoral work.
We need more concentrated
thought on the purpose and con-
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‘portant publications edited by

tribution of the Friars Minor,
Capuchins, the Conventuals,
Poor Clares, the Graymoor
and all the countless other brang
es of the Franciscan family in
Church today. This must be p
jected from a thorough acque
ance with the sources and
Franciscan history. And it can,
born only of fraternal discuss
open and frank. Ideas are not K
suddenly in the mind of a gey
They grow with discussion. Ony
the most fruitful publishers ing
O.F.M. obedience whose schg
have received world-wide reny
as periti (the only Franciscans
ed as contributors to Concil
is the Brazilian Province in |
de Janeiro. One of the profes
told me that all the member]
the theological faculty there ga
each morning for at least;
hour to discuss current ideas.

We have learned to share ew
thing in the Order; we put “aj
(ad usum simplicem) in the col
of our books. But we have 4
learned really how to share §
ideas and our personalities for:
good of the Church.

It was out of discussion
communication that the two |

liam Barauna, O.F.M,, of the
zilian Province, arose: The L
gy of Vatican II and The Ch
of Vatican IL The latter wil}
published simultaneously, this }
in five languages, the English }
sion to be a joint project ofj
Franciscan Herald Press and H
and Oates with Father Chj
Davis as the English editor
each case more than fifty Ca
periti have contributed, disc
every possible phase of the
Constitutions. ]
The publication of these

py a Franciscan publishing -house
is, we feel, significant if not sym-
polic. There has been an increas-
ing concern in all three Francis-
can Orders, and all three branches
of them, both to identify the
Franciscan spirit and the contri-
pution it must make to the
church, to make sure that it is not
peing segregated or segregating
itself, and to push for an accelera-
ted response to the needs of the
church which the Franciscan Or-
der can and must serve today.
There is a growing awareness that
to serve the Church to the fullest
the Order must recapture its
original spirit, re-evaluate the
torms that symbolized that spirit
in the past, and perhaps devise
new ones for the age in which we
live.

This process of returning to the
past in a swooping dive to re-
emerge Phoenix-like with a new
spirit is going on through the
entire Church. It is truly a sign
of the spirit of “vir Catholicus”
that the Franciscan Order is going
through the same process.

We find it even more striking on
the level of the Third Order. And
here the voice of Saint Francis
probably has its largest echo.
Tertiaries are re-evaluating their
monthly fraternity meeting, in-
jecting new formats, overhauling
old concepts, and moving forward
in many directions. They are pro-
bably the best buyers of Francis-
can literature, with the result that
a whole new literature on the
Third Order has been published
for them by the Franciscan Her-
ald Press during the past fifteen
years.

The Franciscan Herald Press has
endeavored to offer many services

on many levels. Here are some of
the current ones:

1. Franciscan Herald: monthly
organ of the Third Order of Saint
Francis in North America, now in
its 44th year. In that time it has
had two editors: Father James
Meyer, O.F.M., and, since 1955, the
present writer.

2. Franciscan Book Club: eight
years old and largely subscribed to
by lay tertiaries. There are ap-
proximately five thousand Francis-
can houses in the United States,
including those under the jurisdic-
tion of priests, brothers, sisters,
hospitals, etc. But only a fraction
are subscribers.

3. Third Order Bulletin Service:
a two-color bulletin supplied to
fraternities monthly similar to
that used weekly by parishes. We
had a similar bulletin for Francis-
can parishes, but it “folded” for
lack of sufficient subscribers.

4. The Marian Era: an annual
volume similar in size and format
to American Heritage. This is now
in its sixth year.

5. Third  Order monthly confer-
ence and fraternity monthly parti-
cipation cards.

6. Third Order supplies of the
most varied types, from scapulars
and cords to special promotion
“kits” and a manual for “Managing
Your Third Order Fraternity.”

7. Franciscan Art Calendar, pub-
lished and distributed annually.

8. Franciscan English Ordo, pub-
lished and distributed annually.

There are only three on the Her-
ald Press editorial staff; and we
are kept busy. But we are at your
service.
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THE ROYALTY
of
CHRIST AND THE CHRISTIAN

A trilogy in which the meaning of our participation in the ro
priesthood of Jesus Christ is subjected to careful and illumina
analysis. The latest scriptural developments are brought to bear on
subject, and then the powerful insights of a leading Protestant t'
l'oyian are used to crystallize the vision attained through the bibl
inquiry. The three authors originally presemted their contributions
papers at the Woodstock theological conference of November, 1964. T
have graciously consented to the publication of anm edited version
their papers in The CORD in the hope that the rich implications
their analyses for the spiritual life will be of benefit to their new auf
ence of Franciscan religious and tertiaries. The Editors of The O
wish to express their most sincere gratitude to the authors and to t
superiors for the generous permission they have extended to us. —

I. PRIEST, PROPHET, AND KING

Louis B. Pascoe, S.J.

The triple office of priest, proph- »

of Calvary. Again, by analogy, the
notion of priesthood 1is realized in
all Christians. By the sacramental
character and anointing of bap-
tism and confirmation, they truly
share in Christ’s priesthood.

I Peter 2:5 tells Christians that
they are a «consecrated priest-
nood,” and are to offer “spiritual
sacrifices acceptable to God through
Jesus Christ.” This is the priest-
hood of the good life, a life lived
in and for Jesus Christ, a life
dedicated to carrying Christ’s cross,
drinking his chalice, dying daily
to sin, and being continually re-
newed through grace. St. Paul in
his letter to the Romans calls such
an offering a “living sacrifice.”

The personal sacrifice of the
christian reaches its fullest social
expression at the privileged mo-
ment when the Christian com-
munity is gathered for the
eucharistic sacrifice. Through his
priesthood, every Christian is em-
powered to offer, together with the
whole Church and through the
ministry of the ordained priest,
the same sacrifice that Christ of-

et, and king constituted the axis
upon which Jewish society re-
volved. This triad also character-
ized the messianic aspirations of
that society which were fully real-
ized in the person of Jesus Christ,
who become priest, prophet, and
king par excellence. Christ shares
this triple office with every mem-
ber of the Christian society which
he established by his Incarnation,
death, and Resurrection. Every
Christian is made priest, prophet,
and king through his incorpora-
tion in Christ’s mystical body in
the initiatory sacraments of bap-
tism and confirmation. But what
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meaning do these titles have
the individual Christian?

s The term “priesthood” is pri
ily associated with the notion -
¥nediation and sacrifice. The pri
is thus one who has been co
crated to offer sacrifice and
mediate between God and
The concept of the priesthood
verified primarily in Christ w]
Feceived his priestly consecrati
in the Incarnation and wha
whole priesthood was directed
wards the sacrifice of Calvary.
applies analogously to the pri
consecrated in the sacrament
holy orders. As Christ’s minist4
he carries on the sacrificial w

fered on Calvary. The Christian
offers that sacrifice by effectively
uniting the totality of his life with
the offering of the priest at the
altar. His sacrificial life is thus
offered up to the Father in union
with the sacrifice of Jesus Christ.
From this sacrificial action of the
whole community will come the
graces necessary for all Christians
to continue and to intensify their
priestly lives.

Again through the sacraments
of baptism and confirmation, each
Christian shares also in the pro-
phetic office of Christ. As the per-
fect image of God, Christ gave the
fullness of testimony to the Fa-

ther and to his plan of salvation.
The Church as the prolongation of
Christ in the world continues that
testimony. Each Christian is called
upon to participate in and to give
witness to the salvific mission of
Christ and his Church. He gives
witness, first of all, by the testi-
mony of his own life. In the very
living of the Christian commit-
ment which he assumed initially
in baptism, the Christian gives
witness before God and his fellow
men to the redemptive value of
Christian faith, hope, and love.
Such an intimate form of personal
testimony will always be necessary
in the life of the Church at all
stages of her history; it is the
source and foundation of all other
forms of testimony demanded of
the Church and her members.

Since the Church has a temporal
dimension, these additional forms
of testimony have varied accord-
ing to historical circumstances. In
the days of the Roman persecu-
tions, Christians were called upon
to give the fullness of testimony
through martyrdom. At different
times through the middle ages and
especially in reformation and post-
reformation times, the notion of
witness became primarily associ-
ated with defending the doctrinal
teachings of the Church. The pre-
sent-day spirit of ecumenism has
put an end to this overly defensive
attitude. The Christian is thus
free to give testimony more in ac-
cord with the spirit of the modern
world — a world often indifferent
to Christian values. He must, there-
fore, show the relevance of his
Christian beliefs to this modern
world. Karl Rahner has said that
the mission which the Christian
receives in confirmation is not
primarily a mission to defend the
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Church; it is, rather, a share in
the universal mission of the Church,
which is not to save herself but
to save the world. The Christian
is to give witness to the fact that
God does not abandon creation to
its sinful nothingness but redeems,
preserves, and transfigures it. Con-
ceived in these terms, the testi-
mony demanded of the modern
Christian is primarily one of re-
demptive service and relevance.

In our analysis, we have explain-
ed briefly the priestly and prophetic
aspects of the Christian life; the
idea of Kkingship remains to be
considered. While there is consider-
able agreement in the Church to-

day on the priestly and prophet;
role of the Christian, the notig
of Christian kingship has remainey
somewhat vague. What do
mean by the kingship of
Christian? What does this notig
add, if anything, to his sacrific
and prophetic activity? The
mainder of this article will
devoted mainly to the question
Christian kingship. Father Capl§
will analyze the scriptural evidery
concerning Christian kingship s
will explain the nature of
kingship. Father Walsh, final
will present an analysis of
Barth’s theology of Christian rg
alty.

Il. THE KINGSHIP OF THE CHRISTIAN
Richard 1. Caplice, S.J.

When one reads some of the
recent literature on participation
in Christ’s office as king, the most
striking thing is that there is no
real unanimity on its meaning.
Most authors begin by stating
that, as a result of incorporation
into Christ, each Christian is per-
sonally made a king in a special
sense. For some writers, this new
status implies personal freedom, or
dignity, or self-control; for others,
it implies an augmentation in the
dominion man has over the mate-
rial world; for yet others, it im-
plies a new relation to other men,
a right to modify or withdraw
from society and its institutions,
or a ruling power in some limited
social context. In each case an ap-
peal is usually made to Scripture.
The present attempt to ascertain
the meaning of Christian royalty
will therefore begin with some
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remarks on the passages to whi
appeal is made.

come classical in both the
and the New Testament is
promise of Ex. 19:6. This is usuy
ly translated as follows:
.will obey my voice and keep
covenant...
dom of priests and holy natio]
Despite its apparent simplicity,
meaning of “kingdom of pries|
(mamleket kohanim)
means clear. Traditional interp,
tation has seen here a promise
kingly status to the
Israelite, and we know from
Aramaic translation of the T}
gum Onkelos, “you shall be k#
and priests,” that a similar in§
pretation was possible in late B
estinian Judaism. Recent inves
tors,

that this

The statement that was to

qu

you shall be a kin

is by

individ

have not agH
is the original sen

however,

Noting that this verse is explica-
tive of the preceding (“you shall
be my own possession among. all
peoples”), they conclude that king-
ship is not predicated at all: rath-
er, priesthood is predicated of th.e
kingdom, the mamleka, and 'hoh-
ness of the nation, since .1t is
these, priesthood and holiness,
which set Israel off as God’s per-
sonal possession. The meaning,
therefore, is not “you will be
kings,” but “your kingdom, your
nation, will be composed of priests
and holy men. A. further ques-
tion that has been raised is wheth-
er mamleket does in fact mean
“kingdom.” Several scholars,' most
recently Fr. William Moran in the
Gruenthaner Festschrift, has offext-
ed convincing arguments thgt 1t’
means rather “royalty” or “kmg.’
The sense of the verse, in this. in-
terpretation, would be “your kings
will be priests, and your common
people holy.” If this sense is ac-
cepted, it serves to emphas1ze.what
was already clear: taken by itself,
Ex. 19:6 does not ascribe perspnal
kingship to the Israelite by 'v1rtue
of his new relation to God in the
covenant.

Two other Old Testament texts
take up this theme, and botlfl lend
weight to the view that un}versal
kingship is not predicated in Ex-
odus. Is. 60-61 goes beyond Exo-
dus in stating the universal priest-
hood of Israelites (61:6), and sets
Israel in some relation to ki.ng-
ship, stating that “foreign Kkings
shall minister to you” (60:10) and
“you shall suck the bre_a.st_ of
kings” (60:12), but nowhere is klr}g—
ship predicated of every Israelite.
2 Mace. 2:17ff. explains the Mac-
cabean restoration as the fulfil-
ment of the prophecy of Ex. 19:6.
Citing the LXX version of Exodus,

it states that God has respored
kingdom, priesthood and holines,
In this context, it is clear tht
“kingdom” (to basileion) refgrs to
political independence, and is mt
ascribed to the individual.

The clearest continuation of thls
line of thought in the New Testa-
ment is found in 1 Pet. 2:9 Hae
we find a citation of the Septu-
gint version of Ex. 19:6 iq 2 catena
of Old Testament allusions. ju
are a chosen race, a royal pret-
hood, a holy nation, God’s mn
people. The statement that l“you
are a royal priesthood” (basileion,
hierateuma) isnot merely arepti-
tion of the Old Testament promise
that “your royalty will be priess”
put a development of it: {lot Tere~
ly the rulers, but the entxrg Chris—
tian people is characterized as
«royal.” It has often been assumed
that we have grounds here for de-
seribing each Christian as a king,
put this is not clear. The putlem
is the meaning of “royal”: dog it
imply that the priestly peait is
itself of kingly rank, or thati is
in the service of a king? In his
recent commentary, Reicke {udnes
to the latter explanatioy, he
points out that if the mening
were “of royal rank,” we shuld
expect the adjective basiliks not
basileios, and he notes als that
the word chosen in 1 Pda is
also used in Jn. 4:46,49, whee it
apparently refers to an offidl “in
royal service.”

1f we are left in doubt sbout
the conception underlying thecita-
tion in 1 Peter, the case beomes
clearer in the Apocalypsg, there
Ex. 19:6 is again cited, this time in
dependence on the Heprew text
rather than the SeptuagintIn 1:6
and 5:10 we are told that Christ
freed us from our sins and made
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us “a kingdom and priests” (ba-
sileian [kail hiereis) and the latter
verse adds that those redeemed by
Christ “shall reign (basileusousin)
on earth.” Two later verses specify
further the character of this
rule. According to 20:68, those who
have been martyred for Christ
will rise in the first resurrection as
“priests of God and of Christ, and
they shall reign with him a thou-
sand years” until the final battle
with evil; and in the description
of the heavenly Jerusalem (22:3-
5), we are told that God’s “ser-
vants shall worship him...

and

they shall reign for ever and
ever.” Here the royal rank of the
Christian is inescapably clear; it is
also clear, however, that a ruling
office is assigned only to the
period of eschatological triumph,
not to the present. For the author
of the Apocalypse, the concept of
personal kingship is not descrip-
tive of the status or function of
the Christian in the world.

What is true here is true
throughout the rest of the New
Testament as well: the function
of the Christian as ruler or king
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is reserved to the eschaton. Thus
2 Tim. 2:12: if we endure, we
shall also reign with him [Christ].
So also St. Matthew’s Gospel, if
indeed it promises personal do
minion at all, promises it at thel
Judgment, when Christ will say
“Inherit the kingdom prepared fo
you” (25:34).

It appears, then, that our scrip
tural sources do not in fact justif
us in speaking of the Christian i
the world as a king. It would seenf
that by the same token the thir¢
member of our triad, priest-proph{
et-king, loses its value as an in.
dicator of the significance of Chrisd
tian life. And yet kingship is '
concept which permeates
Scriptures, which cannot be mea.
ingless in Christian life. The fornl
in which it is founded is,
course, not the Kkingship of {
Christian, but the kingship of Go
and of his Christ (Apoc. 11:15)
and we submit that it is by ex
ploration of the Christian’s relag
tion to these, and not by inter:
pretation of adventitious spherg
of authority in terms of the Chris:
tian’s personal kingly status, ths
we express most accurately thy
Christian’s participation in thy
kingship of God in Christ. Put i
other terms: the Christian doef
participate in Christ’s triple office
but the participation is not uni
vocal. He is a priest offering spiri

tual sacrifice and a prophet bear
ing witness, but his participatio
in the third office does not imp
that he is himself a king. In sug
gesting on the basis of Scriptur|
that this analogous understand
ing of kingship is to be preferref
to a concept of the Christian g
having the personal status
king, we do not mean to raise
more general question of the ex

tent to which theolegical thought
can validly turn aside from the
conceptual patterns set down in
Scripture. But in this instance,
the non-scriptural concept of per-
sonal kingship tends to be a slip-
pery tool which is best avoided, a
catch-all metaphor under which
have been grouped the most di-
verse aspects of our relations to
ourselves and the world.

If, then, we have eliminated an
unsatisfactory conception of the
Christian’s participation in the
kingship of Christ, it still remains
to determine the proper concep-
tion of that participation.

In this regard, St. Paul’s letters
to the Ephesians and Colossians
are especially instructive. Both
stress the sovereign position of
Christ over the Church and the
world. Regarding the Church, that
sovereignty is expressed in terms
of Christ’s relation to the Church
as head to body. We are told in
Eph. 4:11-16 that in the concrete
Christ’s rule over the body of the
Church consists in the building up
of that body and in the direction
of all who are united in faith
towards the “stature of the full-
ness of Christ.” The sharing of
each member of the body in this
gracious rule is described as a
collaboration in the interior de-
velopment of the Church through
growth in faith and love.

Christ’s reign over the world is
painted in different colors. It is
estaplished through his victory on
the cross, which disarmed and
stripped (Col. 2:15) those cosmic
powers which Paul calls “the world
rulers of this present darkness”
(Eph. 6:12). This rule of Christ
over the world is already com-
vlete, for God has “put all things
under his feet and made him the

head over all things” (Eph. 1:22).
It is not yet fully exercised, how-
ever, and Paul depicts our present
situation as a continuation of
Christ’s battle for dominion, a bat-
tle which we wage in the armor of
God against the forces of darkness
(Eph. 6:12). But the plenary ex-
tension of the rule of Christ is
certain: all things are to be
brought under one head in him,
all things recapitulated in him in
a full return of the order of
creation that was directed to-
wards Christ and through Christ
towards God.

How are Christ’s rule over the
world and his rule over the
Church related to one another?
Throughout Col. and Eph., the two
areas of dominion are treated in
a close interconnection which is
not a matter of accidental juxta-
position, but represents a sequence
of ideas. If Christ’s rule over the
world is based on his overcoming
the cosmic powers, it is in the
Church and her members that the
influence of those powers is de-
stroyed. In the measure in which
the Church is internally built up
by her heavenly head, and ex-
ternally proclaims Christ’s victory,
so is the power of these forces less-
ened. Through the Church Christ
wins increasingly his dominion
over all things and draws them
ever more powerfully and comp-
letely beneath himself as head.
By their very existence, then, the
Church and her members have a
task in regard to the world, a task
which Eph. 3:10 describes as “ma-
king known to the principalities
and powers in heavenly places the
manifold wisdom of God.”

To judge from these letters
then, the Christian has a double
role to play in furthering the
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kingship of Christ. By accepting
Christ’s dominion over his own
person, and by his own growth in
faith and love, he contributes to
the building up of the body of
Christ which is the Church. By
these same actions, he continues
also Christ’s battle against the
forces which would divert the
world from Christ’s dominion, and
he proclaims that dominion to the
world. Participation in the Kking-
ship of Christ, so understood, is
not descriptive of new elements in
Christian life, beyond those de-
noted by spiritual sacrifice and
witness. Rather, each of these
concepts, priest-prophet-king, is
explicative of the same reality, life
in Christ, but from different view-
points. As priestly, this life is
directed in adoration to God. In
so far as it is prophetic, it pro-
claims to others the reality of sal-
vation in Christ. In so far as it
shares in the objective structure

of Christ’s kingship, it accepts th
rule of Christ over itself, and
so doing extends it over ¢
Church and the world.

Understood in this way, o
participation in the kingship
Christ is a factor which must
taken into account if we are
understand the significance
Christian life. The analysis of
life as priestly and prophetic s
essential, but if we do not go h
yond these, we have not yet d
cerned the context in which spi
ual sacrifice and witness are sit
ted. What forbids us to analy
Christian life on the atomic ley
alone is the realization that
life of each Christian has its shg
in the conflict which underlies t
phenomena of history and whi]
is perceptible to faith alone, a
each contributes to the total v
tory of reconciliation of all thid
in Christ and subjection of 1
under him.

THE CHRISTIAN'S ROYALTY IN THE THEOLOGY OF KARL BARTH
Thomas P. ’Walsh, S.J.

According to St. John, when Pi-
late leads Jesus out to the people
for the first time, Jesus is still
wearing the wreath of thorns and
the purple coat with which the
soldiers had clothed him. Pilate
then turns to the people and de-
clares: Behold the man! Later on,
after interrogating Jesus, Pilate
leads him out once again and
cries aloud: Behold your king!”
(19:5,14). Karl Barth sees in these
two statements a summary of the
kingly office of Jesus; Jesus
Christ is a king because he is a
perfect man.
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Let us start, therefore,
Barth’s idea of the nature of m$§
For Barth it is of the essence
man that he be united with Gd
man is, by definition, the covend
partner of God. Indeed, the pf
supposition and purpose of c
tion is the covenant which
makes with man: I will be
God, and you shall be my ped
(Jer. 7:23). As the covenant p§
ner of God man’s very nature }
mands that he live in an I-td
relationship with his Creator. S
a relationship demands that o
be free, for only a free being

capable of actively and conscious-
ly accepting another person. But
man’s freedom, precisely because
he is a creature, is the freedom of
obedience. In this obedience, he
accepts the directives of God and
thus participates in the wisdom
and holiness of his Creator.

By the Fall, however, man as a
creature of sin is totally alienated
from God. He is at odds with
God and therefore at odds with
himself. Further, the darkening of
his intellect is so complete that
man no longer knows who he is
or what he is destined for. Even
worse, as a creature of sin, he has
lost his freedom; there no longer
exists even the possibility of uni-
ting himself with God.

Into this world of sin comes the
royal man, Christ, the King. He
is a king, first of all, because on
the ontological level the union
that exists between him and God
is as perfect as possible. For his
human, “sinful” flesh is hypostati-
cally united with the second Per-
son of the Trinity. Christ our
Lord, then, is a king because he is,
as Barth says, the objective cove-
nant between God and man. This
ontological union finds its exis-
tential expression in the perfection
of the life that he leads as a man,
a life free from the sin which has
alienated his brothers from their
Father, and free from death, the
punishment for sin. True, he will
die on the cross, but he will rise
again on the third day. Precisely
because he has this dominion
over sin and death, Christ our
Lord is totally and completely free
to live his life as the obedient
covenant partner of God. This fel-
lowship, this union with the will
of his Father constitutes the ful-
fillment and perfection of his

"Sacred theology and other
branches of knowledge, especially
of an historical nature must be
taught with due regard for the
ecumenical point of view, so that
they may correspond more exact-
ly with the facts.”

Vatican Coyncip 11
Decree on Ecumenism

human nature. Becayge of his
obedience, there graqually takes
place in his life a true 3ng genuine
movement from below t5 gpove
from the earth which ig the sphere,
of man, to heaven which is the
most proper sphere of Goq.

There is, therefore, iy our Lord’s
life a movement, a Process which
terminates in his enthronement at
the right hand of his pather, But
the fact that he alone, of a)] men
is capable in his OWn right of thig
upward direction, Is what makes
him a king. During his life the
dignity and the royalty of his, per-
son are hidden, but they are none-
theless real. The paradox, there-
fore, of Christ’s Kingship is that
his coronation takes place in his
crucifixion. Never was hijg kingship
more hidden, but neyer was the
perfection of his humayn jite more
manifest. He is, therefore not only
the objective covenany petween
God and man; subjectively, in his
own life, he has perfectly ratified
his covenant.

Surely Barth’s idea that Christ
is king because he is a perfect man
is somewhat unexpected. The idea
that obedience constitytes g King
is, to say the least, paradoxical.
But our Lord himself Jeads us to
expect the unexpected when he
tells us that his kingdgom is not
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"It is precisely because the Son of Man has no place to |
hishead . . . that he is a king."

of this world. And in defense of
Barth’s understanding of Christ’s
kingly office, it must be said that
he seems to have given a coher-
ent explanation of the New Testa-
ment doctrine of Christ’s kingship.

It is, first of all, a fact that the
New Testament most frequently re-
fers to our Lord’s kingship in the
context of his passion. Secondly, if
we consider Paul’s explanation in
Phil. 2, of the humiliation and ex-
altation which the Incarnation in-
volved, we see that Paul is saying
that it is the divine nature which
is in some mysterious way hum-
bled, whereas it is the human
nature which is exalted. This exal-
tation, Barth would claim, is pre-
cisely the power that he had to
direct his life to his Father in per-
fect obedience, and thus lead the
life of a perfect man.

The title by which our Uord
liked to refer to himself, the Son
of Man, is therefore, according to

Barth, not a title of abasement

and humiliation, as traditional the-
ology has regarded it, but a title
of his glory, a title of a king. It Is
precisely because the Son of Man
has no place to lay his head, pre-
cisely because he has come to give
his life as a ransom for many,
that he is a king. For in all these
actions, he declares that his life is
totally and completely united with
and orientated to his Father.
Barth’s understanding of the In-
carnation can be summarized in
his own words: “It is the Son of
God who went off as a slave into
a distant land, and it is the Son
of Man who returns as a king to
the home of his Father.”
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. destroyed. Barth calls this on

And together with him all mj
return to their Father. We ng
turn to the question of how,
Barth, the individual Chris
participates in the kingly office
Christ —which is another way
saying that we turn to the prg
lem of the sanctification of mf
As in the case of Christ’s
kingship, our participation in
will have an ontological and '
existential aspect.

Ontologically, the homecomj
of the Son of Man in glory is
homecoming of all men, beca
God’s eternal election of Je
Christ included the election of
men. Barth has therefore def!
tively rejected Calvin’s doctrinej
antecedent reprobation. On
cross of Christ, the old man v
completely destroyed. At Golgo
as Barth expresses it, there was ]
truce, no armistice of non-aggri
sion concluded between God
the old man; rather, sin,
enemy of God, was met on
field of battle and definitiv

logical aspect our de jure san
fication, and by this he meg
that in Christ all men have bel
given the possibility of living
lives of loyal covenant partners. 1

The existential aspect of saly
tion, its de facto appropriation §
the individual, is the work of
Holy Spirit, the Spirit of Jed
He it is who bears witness to§
that Jesus is the King of all
and the first born among :
brethren. The effect of this kno
edge is that one becomes a “di
turbed sinner.” He is roused oR

reluctantly from his sleep, but the
point is that he is roused. It is,
however, not enough that he re-
ceive knowledge and direction; for
the old man lacked not only the
knowledge of his destiny; he
lacked even the very possibility of
directing himself towards it. The
new man needs, therefore, the
capacity, the ability, the freedom
to direct his life to God.

By the gift of the Holy Spirit,
he is given this liberty. “For,” as
St. Paul says, “where the Spirit of
the Lord is, there is liberty” (2
Cor. 3:17). The new man now
finds himself once more consti-
tuted as the loyal covenant part-
ner of God. He is capable of acts
of real obedience, and his gratitude
to his king is expressed in acts of
real love. It is highly unsatis-
factory obedience, it is stinting
love, but it is real love, real obedi-

ence. This reconstitution of man
as a loyal covenant fellow is the
kingly office of Christ, and the
sanctification of a Christian in the
Community is its historical attest-
ation. The Christian is now capable
of directing his whole life to
God— and in this sense, we may
call him a king.

True, the dignity of his life is
not visible; just as the kingship
of Christ was a hidden reality
during his entire life, so too we
today lead lives that are hidden
with Christ in God. But just as the
hidden glory of the King crowned
with thorns was made known in
his resurrection, so, too, the hid-
den glory of Christians will be
made known when they rise to
eternal life. For this is the goal of

our lives, that we should be
eternal covenant partners with
God.

Fair Lawn, N.J.

Syracuse, N. Y.
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Diary of a Country Nun

Mother M. Edwardine Horrigan, O.S.F.

VIii. EDUCATION — RURAL STYLE

As the Missionary Apostolate
grew, so did we. In March 1953, we
were asked to take over catechi-
zing in Bliss, and a greater mis-
nomer I have yet to meet. It was
up a ten-mile winding hill, over a
road with ruts so bad, one had to
drive like a drunken sailor to avoid
them. Fortunately, it was not a
heavily traveled road because you
had to zig-zag the whole ten miles
to keep out of the deep ruts;
minor ones you went in and out of
hopefully. Our first stop was at a
typical one-room schoolhouse in
Eagle, total population forty. Our
trip to the schoolhouse to pick up
the two Catholics was understand-
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ably a big event, and the teachen
ringed around with pupils, came
the door to watch us off. I wag
always afraid of doing damage to
the reputation of the Catholi
Church by maneuvering us intal
a ditch, as I tried to turn aroundg
on the narrow road with thosg
staring eyes upon us.

The next stop was another one
room schoolhouse in which, at first
Sister and I tried to teach be
cause the entire academic popula-
tion was Catholic, the eight of
them. This was a failure from the
start because the room was tod
small to permit both of us to
hold forth at once, with the stove
sputtering between us. We just
piled the youngsters into our ca
and took them “down the road @
piece” — a seven mile piece— to]
Bliss, where Sister took over the
rectory and I taught in church.
There was always this comfort at
least, that no matter how badl¥
the class went, the children a#
least had a chance to sit beforé
our Lord for a while.

One of the chief attractions In
Bliss was our ninety-five year old
friend, Katie, whose zest for lif
was still keen as she approached
the century mark. Here “Aren’

you the darlings to come to see
me?” was worth the bumps on the
way. Her eighty-four year old
«kid” brother supplied a bit of
humor with his sly jokes and
jibes at Katie's vanity. She had
her hair bobbed at ninety-six.

Chaffee was next added to our
growing list. Here, indeed, was
education, Civil War vintage. The
schoolhouse boasted two class-
rooms, but the Methodists had
been teaching in both of them for
a few years before we came. We
could have our six Catholics, but
where to teach them was the
problem. The solution for the first
month left much to be desired. I
took my three in the hall, and
gister took hers out on the front
veranda which faced Route 16 and
all its traffic. The hall was certain-
ly commodious enough for the
four of us, but we were such
curiosities that Methodist lads
and lassies kept asking to go to
the lavatory just to stop and stare,
then crawl in glassy-eyed wonder
over me and my three awed Cath-
olics. We did find a Catholic fami-
ly living in town, right behind the
post office, so we collected our
charges and walked them there.
The woman graciously gave us the
use of her living rcom and bed-
room, but she couldn’t always cor-
ral her three babies while we
taught. Donnie just howled— nuns
scared him, I guess. Angie was
fascinated and adventurous, so her

talpr-tot made my legs black and
plge &s she lurched at me, grasping
foo my crown and cord, the lat-
ter to chew on, if I didn’t catch
her, with great gusto.

we were beginning to be con-
ngisseurs of one-room school hous-
¢, because after we returned our
sy to the Chaffee School we
dve to the White Star School to
pleg up another group. Time didn’t
pumit our teaching here, and so
w missed an experience, I think,
beause the teacher matched the
olg-fashioned schoolhouse to per-
feepion, even to her highpitched
msal whine. The group from this
sthool we took to Sardinia .and
tyght them there. Then our fina-
|t for the day was to drive them
home. After scores of rescues from
kpd troopers and truck drivers,
w got our first chance on the
gying end when the Methodist
tperant teacher got stuck and we
hgped her get out. This increased
orr prestige no end, and word of
it must have reached the Sardinia
gpool for there was a perceptible
thaw in their attitudes; no longer
ig we have to stand outside the
gtra classroom where we taught
ad wait until Mr. Principal felt
like coming out to open the door
for us. Now as soon as we arrived
the keys were sent to us posthaste.
Ip & short time Mr. Principal was
iscussing educational problems
yith us. No longer did we feel like
sgod’s forgotten women.”

SN M
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CAST YOUR CARE UPON THE LORD

About 2000 B.C. the Akkadians
developed a rich civilization. Among
the relics of their culture are many
customs and laws and folk-prov-
erbs, such ag this one: “Whoever
possesses much silver may be hap-
py; whoever P0ssesses much barley
may be happV; but whoever has
nothing at al} can sleep.”

The Natural Advantages of Poverty

When a msan oOwns too many
things, he ends uP being owned
py them. The richest man in the
world is the one wWho has all his
desires gratified. Anyone, including
a religious, who curtails his desires
to the point that he needs no grat-
ification, can be rich in this sense.

Men of otper religious persua-
sions of our own day, like Albert
Schweitzer and Mohandas Ghandi
whose deathbed Dpossessions would
not cover a small table top— teach
religious men and women the im-
portance of poverty. It is very
pious to quote Christ’s Beatitude,
“Blessed are the pooOr in spirit, for
theirs is the kKingdom of heaven”
(Mt. 5:3), and then proceed to
justify even extensive community,
if not individual, possessions.

But this is a subterfuge. The
present article Will consider both

Copyright 1965 Rev, Anselm W. Romb, O0.F.M.Conv.
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. deserves his living” (Mt. 10:9-10).

Anselm W. Romb, O.F.M. Conv.

implementation of poverty, like
that of every religious ideal in
human history, once it becomeg
part of a stable institution, be-]
comes by the same token a pre-}
dominantly individual effort.

The Example of Jesus Christ

Of every virtue Christ is the
ideal. What did he say? “Do no
keep gold, or silver, or money inj
your girdles, no wallet for your
journey, nor two tunics, nor san-
dals, nor staff; for the laboredd

This exhortation must, of course,]
be taken in context. The reason'
our Lord encourages his followers
to lay aside encumbrances and
avoid keeping extra supplies is:
made clear from the preceding few:
verses: he is sending them among,
Jews, rather than Samaritans an
Gentiles on their first missiona, ¥y
journey (10:5-6). Among their own
they could expect to live on spon-
taneous donations as the rabbis did
at that time.

How, then, shall we understand
Christ’s words, when he himself;

had a purse of money? We know
that he had one, because Judas
was the procurator of the Twelve.
And we know, too, that Jesus had
friends and disciples who saw to
his wants when he stayed in their
town. Saint Paul likewise kept
some money from his earnings as
a tentmaker; else how could he
boast about not using his right to
compensation for preaching (1 Cor.
9:1-18)?

Scripture scholars are re-exami-
ing the Gospels and their meaning
in the context of ancient life. With
respect to the poverty of the Holy
Family, for example, some infer
that Christ was not raised in ut-
ter destitution as so many preach-
ers like to affirm. He was born in
a stable, it is true, but it was
surely cleaner and more private
than the caravanserai where Saint
Joseph first sought lodging.

Bethlehem fulfilled the prophecy
about David’s ancestry of the
Messiah, but the immediate reason
for Joseph’s registry in that town
was possibly his ownership of some
land in that area. In any case,
Galilee, where Christ passed most
of his life, was the best part of
Palestine for a boy to grow up.
The better grazing land supported
goats and sheep; the truck gardens
furnished fruits and vegetables in
season. The Sea of Galilee pro-
vided fish, and the vineyards pro-
duced wine. The Holy Family sure-
ly had a garden of their own
around Nazareth, by which the in-
come from Saint Joseph’s car-
pentry was supplemented.

The exile in some ghetto of
Egypt was difficult, certainly, but
the boyhood and early manhood of
the Savior were on the whole prob-
ably secure enough, although

without luxuries. Otherwise we
would have to conclude that
either Joseph was an incompetent
artisan, or God withheld his bless-
ing from the three. Either conclu-
sion is out of place.

When Christ began his public
ministry there is no doubt he lived
in personal poverty, for he told an
inquirer: ‘“The foxes have dens,
and the birds of the air have
nests, but the Son of Man has
nowhere to lay his head” (Lk.
9:58). But as has already been
pointed out, Judas’ position as
treasurer indicated that the Apos-
tles and their leader did not live
in abject poverty.

On the eve of his death, more-
over, Christ directed the Eleven to
take a purse and a knapsack and
to procure a sword. Perhaps the
Lord was suggesting their prepara-
tion for the missions to the Gen-
tiles, where they would not live
from day-to-day donations, as
they had done in Palestine, but
would have to store up provisions
against the day of their world-
wide dispersion.

Individual and Collective Poverty

Regardless how we view the life
of our Lord in these exegetical
problems, the broad sweep of his
example commits the religious at-
tempting the Christ-life to poverty
individually as well as collectively.
Whereas individual poverty, both
externally and internally, is a per-
sonal matter, collective poverty
must be interpreted according to
the apostolate of the institute it-
self.

Thus no one is excused from de-
tachment, and no one should ac-
cumulate what he or she cannot
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use as an individual. But even in
the strictest community one can-
not legislate detachment, and the
law cannot cover every exigency
and possibility of possession. Hous-
es of training, therefore, must pro-
vide the example of older religious
who live poorly, the actual en-
vironment of poverty, and the
orientation of the young to atti-
tudes of detachment, economy,
careful use, and the importance of
permissions.

It is not a fair conclusion that
with the advent of the friars per-
sonal poverty began to be prac-
ticed individually for the first time
in the history of religious orders.
The Rule of Saint Benedict did
not grant many “possessions”’ be-
sides his own clothes to a monk—
a needle, work apron, tablets, and
stylus. There was no place in the
common dormitories—large rooms
with rows of rush mats and blan-
kets— to accumulate superfluities.

It is true that the monastery
might be very wealthy. This had to
be the case, however, to some ex-
tent at least. There was really no
place for a hundred monks to beg
their daily bread as there was for
small bands of friars in the towns.

Virtue has to be assessed, there-
fore, according to the environ-
ment in which it has developed.
But we cannot overlook the fact
that laymen, who cannot see vio-
lations of chastity or obedience, or
appreciate fully their onus, do
tend to judge us as religious by
our poverty, even as they judge us
as apostles by our charity.

1 Evidence for this relationship of poverty and obedience can be found i
Saint Francis’ submission to the authority of the Church and Cardinal I-!ug
lin when they amended his severity against those elements in the Francflsc.
Order which foresaw the accumulation of friaries and libraries to train

coming members.
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. the individual stop to judge whef

This was one of the contribu-
tions of the mobile friars and later
religious institutes: people could
see individual and communal pover-
ty close at hand. As a community
grows larger (this is the message
of history), not only do apostolic
initiative, primitive zeal, and the
service of love decline, but pover-
ty is surrendered to the need of]
storing up provisions for a bur
geoning institution.

Justifiably or otherwise, thenj
poverty has come to be the yardy
stick by which the layman can
judge us. This does not mean thal
Saint Bonaventure’s appraisal of i
as the “first foundation of the
whole spiritual edifice” (Rule fo
Novices, 16) can be accepted with4
out reservation. As the spiritual
father of Saint Bonaventure and
of us all, showed by his exampld
the foundation is rather obedience:
Yet it remains true that the grea
question of poverty raised in thi
thirteenth century continues eve
today to plague religious instituteq
And this plague, we must admit, !
a beneficial kind of ulcer. It make

ther he is making superfluity
necessity and luxury a habit;
it recalls the institute to its pris
tine virtue.

Pitfalls in Observing Poverty

We are such creatures of o
environment, so quickly condition;
ed to needs of rest and relaxation
comfort and entertainment, di
version and finally luxury, that
takes a truck to move some mak

religious from one assignment to
another.

Women religious can rarely be
criticized for serious violations of
external poverty as individuals; in
fact, they put men to shame.
Among men, however, there are
many degrees and interpretations
of poverty. What is permitted by
the Constitutions determines where
sin enters, but attachment and
superfluity are reprehensible in all
religious.

Christ did not put any foot-
notes to his invitation, “Go, sell
what thou hast, and give to the
poor, and thou shalt have treasure
in heaven; and come, follow me”
(Mt. 19:21). There is a point,
then, beyond which rationalizations
should not satisfy us and at which
we ought to return to our novitiate
concepts.

Religious, whatever their aposto-
late, live by donations, mostly of
people who enjoy less security
than do the religious themselves.
There is a corresponding obliga-
tion to use that money as befits a
follower of Christ.

There is no balm for an uneasy
conscience in saying that the “ex-
tras” come from personal gifts or
personal industry. We were not
forced into religious profession;
and at the time we made it we
understood that every income was
to be by permission. It is true that
the professional services of a
priest, brother, or sister, far ex-
ceed the compensation received by
the institute; but the individual
cannot make that an excuse to live
like other professional men with
large incomes.

These words are not a plea to
throw out wrist watches, hobbies,
vacations, all sport clathes, and

golf clubs. They are a warning
that the danger to poverty is pri-
marily in ourselves. The Scriptures
call it the “lust of the eyes” (1 Jn.
2:16). A king who is content with
one crown is poorer in spirit than
a laborer who wants a second car
he doesn’t need.

Yardsticks for Individual Poverty

How do we recognize individual
poverty in a religious man or wo-
man? The religious who is poor,
is indifferent to the quality of his
clothes and the furnishings of his
room. He does not complain if his
room is in an inaccessible or noisy
part of the house, since the room
must be occupied by someone. He
puts up with second-rate food and
does not seek every opportunity to
eat in a restaurant or in the
home of a benefactor.

The religious who is truly poor
in spirit provides himself with the
essentials, rather than sensual ex-
tras, in choosing his appliances
and toilet articles. He abhors ac-
cumulations of books he does not
read, clothes he seldom wears, and
especially money for which he has
no permission.

The room of the poor religious
does not look like a religious-goods
store (especially of the avant-
garde kind). The detached religious
has a sense of value for tools,
furniture, automobiles, and house
property; he uses them economic-
ally, not prodigally. He shares his
superfluities with others and peri-
odically dispossesses himself of
them.

The poor religious does not con-
sider shabbiness, dirt, or a sloven-
ly desk the sign of detachment.
He does not think himself de-
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meaned when he requests permis-
sion to buy things, nor must he
have the more expensive medicines,
clothes, and books (presuming, of
course, that the less expensive
ones truly suffice for his real
needs). He does not seek bene-
factors to provide him with what
the superior will not grant, often
on the pretext of an apostolic
need.

In choosing a hobby, the de-
tached religious adopts one that is
permitted by the rules, is modest
and a genuine form of relaxation
rather than a status symbol of
which the affluent might be proud.
He realizes that the acid test of
poverty is the spirit with which
he would submit to the privation
of anything given for his use or
permitted by the superior and law-
ful custom.

There is no point in drawing
out an elaborate examination of
conscience. Violations of poverty
are causes of strife in a household,
even if only because of an exag-
gerated desire for quality. But if
we understood, as the ancient say-
ing has it, that “a religious who
owns a penny is not worth a pen-
ny,” we would fear that we are
making superfluity into commodi-
ty.

Having been brought up in a
nation of abundance, the Ameri-
can religious tends to take abun-
dance for granted. The time of
training is endured and considered
only a transitory state because the
cost of running an institution ad-
mittedly prohibits even many con-
veniences. When we begin to “work
for our keep,” we assume that we
acquire some title to abundance
again. This double standard of
poverty fosters the false notion
that training is merely a tempora-
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-these things are not luxuries ang

ry test of patience or an exercise
of poverty which is merely aca- ]
demic, because the active life will
be the door to all good things.

There is little to be said, of
course, for the religious on the op-
posite side of the street, who diej
and is found with a prayerbool
and rosary as his sole persong
possessions. It is a fortunate relif
gious today who can be effectiv
without certain impedimenta d
his profession. The teacher need
visual aids and gadgets galore
the classroom; the preacher need
scriptural commentaries, antholg
gies and sermon series; the adminy
istrator needs references and m
tigraphs, and so on; the brothe
and the home-maker need trad

Every country is different; even
age has its own needs. Most .¢
these things are common proper§
anyway. If a religious has to boj
row aspirins, a raincoat, a typég
writer, he cannot commend hiny
self on his poverty. We are ng
living in hard times, and many ¢

more.

. By the same token, a hobby ca
be of great benefit to the comj
munity: photography for recordin]
progress and special events, stampj
collecting to help the missions
music to teach, art to decora'i
chapel appurtenances or the classi
room, sports to attract vocation
or coach teams, and so forth. }§
goes without saying that a holl
by’s purpose is relaxation rathd
than any kind of profit. Few re
ligious have blocks of free time ¢
spend pursuing hobbies; those whi
do, will have to answer to Gol
for both the use of time and po#
sibly the excessive outlay of mon

be two in one spirit.

SAINT FRANCIS IN PRAISE OF POVERTY

WHILE he was in this valley of tears, that blessed father considered
the common wealth of the sons of men as trifles, and, ambitious for
higher things, he longed for poverty with all his heart. Looking upon
poverty as especially dear to the Son of God, though it was spurned
throughout the whole world, he sought to espouse it in perpetual
charity. Therefore, after he had become a lover of her beauty, he
not only left his father and mother, but even put aside all things, that
he might cling to her more closely as his spouse and that they might

— 2 Celano 55
{c] Franciscan Herald Press, 1963

ey from the community or— more
likely— an interposed person.

Dangers to Collective Poverty

The danger of violating poverty
collectively exists for both men and
women. The superior, as the leader
of the community, must beware of
assuming powers he does not have
by the law of the instifute and
by the law of Christ. Expenditures,
for example, depend on consent
and counsel of higher superiors or
the household. But even where
this is not the case, subjects
would feel a more profound sense
of poverty and understand better
the value of money, if they
shared more in its spending.

Similarly, superiors have no right
to alienate books or anything
of appreciable value and further
use to the community, just be-
cause they are in authority or wish
to ingratiate themselves with out-
siders. What is common property

is held by the superior in/'trust.
Another source of disturbance to
the consciences of subjects is the
misappropriation of fu;ids received
by a member of the community
for a specific purpoge. A subject
cannot receive a ‘donation to
which strings are attached until it
is cleared with the authority. In
the same way, if money is given
the community for a specific pur-
pose— whether for magazine sub-
scriptions, a sacred vessel, or a
poor family of the community’s
choice, no superior may accept the
donation with the mental reserva-
tion of using it in any other way.

A larger problem of collective
poverty is the number of religious
institutions rising everywhere. They
operate at tremandous cost and
duplicate houses of training for a
relatively small group of candi-
dates. Many smaller communities
should search their hearts to see
if the erection of such enormous
structures is warranted. They are
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a scandal —in the radical meaning
of a “stumbling block” —to the
laity and to the diocesan priests
who feel the funds of the area
are being drained needlessly. No
one disputes the importance of
separate novitiates and infirmaries.
But those communities who have
set up houses of study at Catholic
colleges and universities have dis-
covered that not only is the cost
less, with the community’s teach-
ers released for other assign-
ments, but the education received
is superior, because an isolated re-
ligious house cannot compete with
the lbraries, laboratory facilities,
and specialized teaching staff of
the university.2

Another benefit is the more real-
istic approach to future aposto-
lates and the understanding of
lay yersons’ problems gained by
the increased face-to face contacts.
Again, the possibility of increased
recrwtment'gy and the confirmation
of ore’s own vocation can result
from & religious living the Christ-
life within the flow of social cur-
rents.

Everfone, including religious, likes-
a dectnt and convenient home. Ac-
commodations for guests can be
more elaborate. No one objects to -
monef spent to.beautify the house
of Gvd. But it is a mistake for
religivus to acquire mansions be-
cause they are donated, or when
they are a drug on the market.
Apart from high maintenance and
repair costs, religious donot belong

i

2Naturally
munites.

3} Celano 700 From Thomas of Celano, Saint Franci i '

’ y ancis of Assisi , e
P. Hemann, O.F}M.; Chicago: Franciscan Herald Press, 1963) I: Ils()'trr & .
right 1963, Frangiscan Herald Press; used with permission. T : "
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ese houses of study are not always feasible to larger con

in mansions. It is doubtful that
poverty is served in the long run
May that religious superior live a:
thousand years who refuses such’
benefactions kindly, or will not ac-
cept an acreage beyond what is
necessary for the institute’s pres-
ent use, foreseeable expansion, and
adequate privacy! These tax,—free
grants create ill will within thel
faith and outside it. ;

I'n‘general, too many priests and
religious are ‘“chiselers,” using
their religious garb to wheedle dis
counts and bargains out of re
luctant “benefactors.” There is g
?alse sense of “poverty of spirit”
in those who pressure the unwill-
ing with pietistic and naive phras
es. .Religious ought to make econ
oml‘cal purchases, but not force
their vow of poverty down an.
other’s throat. Of course whe
benefactors freely desire to aid
us— whether from conviction o
merely for tax write-offs, we hav
no right to refuse to benefit th{
community and give them
chance to win God’s blessing.

The Legacy of Francis and Clare

Saint Francis told his friars, “In
as far as the brothers depart frong
poverty, in so much will the world
depart from them, and they w
seek... and not find. But if theyl
embrace my Lady Poverty, thd
world will provide for them, bed
cause they have been given to t
world unto its salvation.”s

And in his Rule, he wrote, “As
strangers and pilgrims in this
world, who serve God in poverty
and humility, they should beg alms
trustingly.”+ “This is the pinnacle
of the most exalted poverty, and
it is this, my dearest brothers,
that has made you heirs and kings
of the kingdom of heaven, poor in
temporal things, but rich in vir-
tue” (ibid.).

When Saint Clare was ordered
to live according to the Rule of
Saint Benedict, with added stric-
tures about enclosures and the
customs of San Damiano, poverty
was of the most severe kind. When
a succeeding Pontiff offered a re-
laxation by permitting fixed in-
comes and ownership of more land
around a monastery, Saint Clare
refused. Finally, because of some
sisters in other convents who de-
sired to use the relaxations, she
wrote an entirely new Rule, ratified
two days before her death. In it
she commanded the sisters “not to
receive or have any possessions or
property either of themselves or
though an interposed person, Or
even anything that might reason-
ably be called property; save as
much ground as necessity requires
for the becoming seclusion of the
monastery; and this land is not to
be tilled except as a garden for the
needs of the Sisters.”s

42 Rule 6. From The
O.F.M., ed. P. Hermann,
p. 61. Copyright 1964, P. Hermann,
permission.

5 Rule of Saint Clare,
sisi (ed. & tr. 1. Brady, O.F.M,;
tute, 1953), p. 74 Copyright 1953,

Conclusion

The stress on collective poverty
dates from the period of the men-
dicants and associated women’s
orders. But it is impossible today
to beg and simultaneously carry
on an apostolate. In many places
it is likewise illegal and subject to
punishment.

Nevertheless, the privilege of
poverty remains inalienable to our
Christian witness today. If there is
little detachment, much superflui-
ty, and collective affluence not re-
quired by the apostolate of the re-
ligious institute, it must be called
by its proper name: a lack of
faith and trust in God’s merciful
providence to see us through fi-
nancial crisis.

If we were dedicated men and
women, without concern for fi-
nancial matters beyond a reason-
able supply of necessities, benefac-
tors would support us adequately
beyond what we earn ourselves.
Cannot God see to our needs? Has
he not told us, “Cast your care
upon the Lord, and he will sup-
port you” (Ps. 54:23)?

Let everything be in moderation,
everything with mortification,
nothing without permission. As we
grow older in religious life, we
gradually discover amid our abun-
dance, that the only poverty is
not to possess God.

Wwritings of Saint Francis of Assisi (tr. B. Fahy,
O.F.M.; Chicago: Franciscan Herald Press, 1964),
O.F.M., and B. Fahy,}O.F.M.; used with

H
6. From Legend and Writings of lSaint Clare of As-
St. Bonaventure, N.Y.: Thq Franciscan Insti-
The Franciscan Institute.
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— A CONTINUING DIALOGUE

Mount Alvernia
146 Hawthorne Road
Pittsburgh, Pa.

Dear Editor,

You have had two quite opposite re
to Sister Lenora’s provocative article
which you evidently wish to keep up
by a report on a discussion held on Sis

actions, in your last two issued
.(Nov.-Dec. 1964). This dialogud
in your pages, may be furthere
ter’s article a few months ago.
More than a hundre i i i

munltics tosy patt in'a,dt vﬁ‘;‘_anmscan sisters from ten different com
1965) sponsored by the Franciscan Fathers at St. Bonaventure, N
York. Although the majority of these sisters were from the état
some had.c'ome from South America and Japan. Nurses were prese: '-
lab .te_cluucmns, teachers, social workers, school principals, hospi

administrators, superiors, and novice mistresses. ' iy

Each sister was assigned, at the beginni
of. ten groups for a daily seminar whi%rlimxlai (;fa:‘ltleoﬁrtt)gga:}?, to‘o
S.mce the article by Sister Lenora was assigned near the em;) ra;'l
flrs_t wegk: the sisters knew each other well and felt free to os e:
';Jheelr opinions openly and, many times, forcefully, on what S?st
nora had to say. There were many points which the majority of o

considered well taken; wi ‘
consic ; with others, however, there was general disagree

Lenora. Whereas she “had no way
been made in individual communities,”
t9 find out what had been accomplis
tions by way of adjustment to contem

of knowing what progress had
we did. We had had a full weeK
hed in ten Franciscan congregas
porary ecclesial developments.

We agreed with Sister Lenora that Europe i

must be shed, that we must become truly XI::ri?:naﬁ Igig;f:i:éaiuﬁ%
we felt that many of the communities have already made s;nuc
progress along these lines. We agree that there is more to be done;
but we suspect that Franciscanism has already shown 4
sensitive and vital than Sister Lenora seems to th
concluded that Franciscanism by its very nature
cal and ecclesial, would have to have been aby
Spirit to have failed essentially in its response to

itself mor#
ink. In fact,
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demands.

The sisters alg crurred that, in so far as possible, the young
sisters should be trsindin Franciscan philosophy and theology as well
as in the secular spjets needed for the apostolate. But with the
Sister Formation prgum in existence since the early fifties, the
group felt that pratielly all communities today are providing that
their sisters have degres in their respective fields before being sent in-
to the active apostoiz Some maintained, rather vehemently, that
sisters today are wel pepared both academically and spiritually, for
the service of the Curh. Hence they disagreed with Sister’s statement
that the emerging “tiogy of the laity” intimates that the sisters’
apostolate be solely meschatological one. The role of the religious is,
to a greater exten tit that of the layman, eschatological; but her
witness to the days b come, is carried out through incarnational
involvement, whether vth her pupils in math class, with her patients
in a surgical ward, orvih her subjects in a convent.

The sisters coud #¢ no reason for Sister Lenora’s concern about
“straddling,” in cometn with the mixed life of prayer and apostle-
ship. Did not Chrigt linself take time for preaching and time for
prayer; did not Sant Francis do likewise? Since most communities of
Franciscans are now syng the short breviary, we felt that the spend-
ing of time in meditatiy and praying the office was both liturgically
sound and appropristefr the needs of the Church today. Also, permit-
ting the sisters to sayparts of the office and rosary, and to do their
spiritual reading and (1 some communities) even their meditation at
their own convenience, lss served to intensify their prayer life.

Concerning maurty in religious life, some seminar groups
disagreed with the infence that immaturity results from the type or
method of apostdi tehing used today. Perhaps this was true in the
past, but they did net ink it any longer the main factor in immaturi-
ty. Nor can obedience lethe scapegoat of immature personalities. There
is no “paradox of infietive versus obedience.” There are very few
sisters in authoity lay who do not welcome suggestions, or at
least permit their suriets to voice their ideas. The blind, corpse-like
obedience, most agred, was a thing of the past. Father Sergius
Wroblewski's letter (August, 1965) to the editor of THE CORD,
clarified considerstly e genuine ideal of Saint Francis on the
apostolate and on ghedince.

Some recommendations offered by the sisters were that the Fran-
ciscan Fathers sionld be “utilized” for retreats, conferences, work-
shops and seminas, » that sisters may be kept informed on, and
inspired by the Fanican ideal. Bibliographies of Franciscan books
and authors shoid b nade available in each convent, thereby enab-
ling the sisters b faniiarize themselves with the old and the new in
Franciscan thought,

In conclusim ths writer thinks that Sister Lenora’s article
should be highly conmended for its ability to provoke thought and
discussion, to nise qestions, engender arguments, and in some in-
stances, perhaps to suke convictions concerning true Franciscanism

today. .
Sister M. Zita, O.S.F.
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Jerome A. Kelly, O.F.M.

COUNSEL

The Testament of our holy Father Saint Francis is a doubly
masterful description of his conversion to God. It is masterful,
first, because of its brevity. With scarcely five hundred word
he outlines the entire course of his conversion, building his ac-

count speedily and succinctly around a framework of certain out-
standing events:

This is how God inspired me, Brother Francis, to embark upon a lif
of penance. When I was in sin, the sight of lepers nauseated me beyond
measure; but then God himself led me into their company, and I had
pity on them... After that I did not wait long before leaving the world.

And God inspired me with such faith in his churches that I used to
pray with all simplicity, saying, “We adore you, Lord Jesus Christ, here
and in all your churches in the whole world, and we bless you, because
by your holy cross you have redeemed the world.”

God inspired me, too, and still inspires me with such great faith in
priests who live according to the laws of the holy Church of Rome, be-
cause of their dignity, that if they persecuted me, I should still be ready
to turn to them for aid... I refuse to consider their sins, because I can
see the Son of God in them... In this world I cannot see the most high

Son of God with my own eyes, except for his most holy Body and Blood
which they receive and they alone administer to others.

When God gave me some friars, there was no one to tell me what I

should do; but the Most High himself made it clear to me that I must
live the life of the Gospel...1

1The Testament of Saint Francis is cited according to the translation of

B. Fahy, O.F.M., The Writings of St. Francis of Assisi. Copyright 1964, Fran- !
ciscan Herald Press. Used with permission.
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In the second place, this descrip-
tion is masterful in the aptnesg of
its portrayal of how the sa_mts
espouse the cause of God. It is a
tapestry woven with the great
themes of holiness: penanf:e, cop-
version, union— purgative, 1il-
luminative, and unitive way. The
purgative: «God inspired me... to
embark upon a life of penance....
what had previously napspated me
became a Ssource of splrltua,l’ and
physical consolation for mfe. :I‘he
illuminative way: “God ) ms’pu'ed
me ... with such great faith.” The
unitive way: “...n this world I
cannot see the most high Son of
God with my own eyes, except for
his most holy Body and Blood. .
Above everything else, I want this
most holy Sacrament to be honour-
ed and venerated...”

The Apparent Imprudence of the
Actions of Saints

The description vibrates, morg-
over, with hints of that sgontanel-
ty which characterizes saintly .ac-
tions— the impulsiveness, th_e im-
petuosity, the dynamic quality of
saintly actions that so shocks the
world by its suddenngss, anfi SO
surprises the world by its defiance
of convention and custom. Let us
mention a few prominent examples
of this apparent imprudence.

We have Saint Francis himself,
first of all embracing lepers— ‘peg-
ging stones to build San Damiano
and bread to nourish his poor body
wrapped in cast-off rags. Apd we
note the same impetuosity in
Saint Clare, his companiop,. as
she stole out one night to join a
band of beggars.

Saint Jeanne d’Arc showed some-
thing of the same impulsiveness 1n
leaving home at the command of

jons— “Visions, mind you,”
:,fhi::)sered the villagers!— to lead
an army! And her namesake, Jean
de chantal, stepped resolutely ovgr
the prostrate form of her son W to
had thrown himself before her g
prevent her going forth to foun
and order.
gaint Teresa of Avila sh9ck§d
even the pious people of Spain by
coursing up and down the land re-
forming convents a:nfl monas.te:nes.
Her namesake, Thérése of Llslem:i
threw herself in the way of go?(
Pope Leo to ask perml’s’smn th.o
enter Carmel— “And sh(‘a‘, as the
whole village remarked, “not even
seyenteen years old!” _ .
1t is this consistent qual.lty. in
the lives of the saint;—— this t;n:c
petuosity, this impu.lsweness, ha}
leads to the suspi(_:lon .that t eltr
actions are impractical, 1mprudetltll é
ill-advised, foolish— as even e
most respected of their contemp

raries seem never to tire of re-

arking. .
mstrangely enough, wheq tlple ha:
passed, the great renunciations 1())
Francis and Clare are seen (t;o nf
the foundations of grgat an ?i "
during religious families. The Je-
cision of Joan is seen as the begrh
ning of France’s .freedom. e
weakness of the Little Flower c115
recognized as the strength of_ Go! t
gso actions that seemed foolish a
the time of their performance are
hailed by succeeding ages as ma.m(—1
festations of the ) wisdom ;}111
strength of God behind t:hem. z is
is exactly what we m}ght aw;
expected; “For the foolishness tt(i
God is wiser than men, and the
weakness of God is stronger than
men” (1 Cor. 1:25). . .

An interesting observation, in
this connection, is .the r}larkgd
consonance of the actions with the

311




"l will be a Father to you,
and you shall be my sons
and daughters."

— 2 Cor. 6:18

himself; Hope whereby we are es-

tablished in confidence that noth-:
ing can disturb our union with:

God; Love whereby we are able to

center our wills and our affections]

upon God, the Source of all good.

With these special theological
virtues, God strengthens our soulg

life and personality of the saint
who performed them. God’s inspira-
tion and power do not rob them of
all that goes to make them acts
of this or that particular saint.
“I had pity on them,” says Saint
Francis with regard to the lepers.
“I did not wait long before leaving
the world.” If there is a partner-
ship, the power of God does not
annihilate the part of the saint in
what is being thought, or said, or
done.

The Saints’ Actions and Ours

When we consider the lives of
the saints we are not dealing
with beings essentially different
from ourselves. They are merely
mature children of God; grown-up.
sons and daughters of our heaven-
ly Father; elder brothers and

sisters who have attained the sta- -

ture in the supernatural life to-
ward which we should be growing
and developing.

Let us recall that God has said
to each one of us, “I will... be a
Father to you, and you shall be
my sons and daughters” (2 Cor.
6:18). To each of us he has given
the gift of sanctifying grace where-
by we can claim a created share
in the divine nature (2 Pet. 1:4).
And with this divine life come the
helps we need to live it: Faith
whereby our minds can assent to
the knowledge God gives us of
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in our relationship to him. But he
gives us the further helps knov
as the moral virtues: Justice, Tem<
perance, Fortitude, and Prudence,
which perfect our relationship:
with one another and with othef
creatures. We are truly enabled td
become perfect as our heavenlyl
Father is perfect. By this marvels
ous and generous endowment, we
can live as true children of Godj
growing daily in virtue and matur
ing daily in holiness.

Why, then, are the actions ‘
the saints so different from o
own? In the first place, the mo
one grows, the older one gets, th
greater and more complicated beg
come the problems one meets. Thd
illnesses and general debility ths
accompany old age illustrate th
truth in the natural order, and
there is a similar phenomenon in
the supernatural order. Not organi¢
weakening, of course, but spiritus
obstacles occur which make furthes
progress more and more difficult

For some of these obstacles, thd
ordinary equipment and endow-
ment is sufficient. Prudence, fo!
instance, will suffice in helping
make many of the decisions withh
which we are faced; as a sort d
“supernatural common sense,” §
is fully adequate in ordinary difl
ficulties. It tells us, for examplé
whether it is better to give uf§
sweets altogether or to cut dowrf
whether to go into chapel and s
an extra Rosary, or to stop in and
visit with a not-so-patient patient

But there are times When things
get so complicated, the maftter so
doubtful, the course to be followed
so difficult to ascertain, that we
need what Saint Thomas describes
as “direction by God who compre-
hends all things, and this is
done by the gift of the Holy
Spirit called counsel,” whereby
man is directed as though
counselled— advised, guided — by
God, and his mind instructed by
the Holy Spirit about what he
must do (2-2, 52). .

The difference between the §a1nts’
actions and ours, then, lies I the
degree to which we have been
docile to the Gift of Counsel,
which alone can help us over the
practical hurdles on the way to
spiritual maturity.

Our Weakness and the Gift of

Counsel

It is a case of our discoveﬂpg
sometimes how weak, hoWw 18-
norant, how hopelessly helpless we
are— even with the great helps
that God gives us apart from the
Gifts of the Holy Spirit— how
unable we are to act as wé should
unless he enters into that even
more intimate partnership which
is constituted by the sevenfolq
Gift of the Spirit.

It is only with this extra help,
in fact, that we can find out_ how
to reconcile a truly interioT life ot
prayer with the multitudinous du-
ties and responsibilties thrust
upon us by our apostolates. We
need this Gift of Counsel to lea}rn
how to reconcile the need of loving
our neighbor as ourslf VYlth the
ever present danger of sentimental-
ity or overfamiliarity in OUI asso-
ciations with others. We need it to
preserve the perfect thservance of

our Rule and Constitutions VYith-
out our becoming hypocritical-
ly rigid or subtly proud. It alone
can teach us how to catch a 1_:rue
picture of our souls with full light
on their hidden defects and faults,
and what to do in selecting the
pest means of correcting ) these
faults and erasing these imper-
fections. _

Before turning our attention to
the Gift of Counsel in itself, we
should do well to review some
pertinent aspects of the Gifts in
general. Let us recall that when
we perform acts of the super-
natural virtues, we still act in a
way that Is essentially human:
reasoning for ourselves and choos-
ing the best means to reach our
goal. Under the influence of the
Gifts, however, we act in a way
that is properly divine. Though
free, we act primarily und.elr the
impulse of the indwelling Spirit.

Now, according to the normal
laws of the supernatural life, the
Gifts become fully operative only
gradually; the soul must slowly
prepare the way for the perfect,
uninhibited action of the Holy
Spirit.

The Nature of the Gift of Counsel

Fear of the Lord, Piety, and
Knowledge are the first of the
Gifts to bear fruit, and even they
do so, at first, at comparatively
rare intervals. As their inﬂuenqe
becomes more frequently discgrm—
ble, the higher Gifts also begin to
operate: Fortitude, Counsel,' Under-
standing, and Wisdom. Having con-
sidered the first of these, we can
now, in the present conference,
move along to the second: the
Gift of Counsel. _

The Gift of Counsel, according
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to Tanquerey, “perfects the virtue
of prudence by making us judge
promptly and rightly, as by a sort
of supernatural intuition, what
must be done, especially in difficult
cases” (p. 6168).

Notice that this Gift helps the
virtue of prudence; the Holy Spirit
presumes— if one may say it
thus— that a person has done as
much as human endeavor can ac-
complish in the direction of solving
the difficulty. But “the delibera-
tions of mortals are timid, and un-
sure are our plans” (Wis. 9:14).
We have to have done some think-
ing and planning, but we must
also turn for help to the Holy
Spirit, humbly admitting that of
ourselves we can do nothing (Jn.
15:4-6).

This Gift, moreover, is character-
ized by a certain alacrity and im-
pulsiveness; it imparts to our ac-
tions that spontaneity that we
noticed in the activity of saints
who are directed by God. The sud-
denness of its inspiration is in-
dicated in these words of our Lord:

You will be brought before gov-
ernors and kings for my sake, for
a witness to them and to the Gen-
tiles. But when they deliver you
up, do not be anxious how or what
you are to speak; for what you
are to speak will be given you in
that hour. For it is not you who
are speaking, but the Spirit of
your Father who speaks through
you (Mt. 10:18-20).

It is particularly important to
note that the Gift of Counsel is
operative usually in difficult cases
of supernatural judgment. Ordinar-
ily prudence will do, but in these
special cases, the Holy Spirit must
himself take over and direct us
by this special Gift. This is ap-
parent in the example used at the
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beginning of this conference. |
Saint Francis evidently enjoyed
this extraordinary guidance at the
beginning of his vocation when he
was granted the revelation in San
Damiano; he had it when the
problem arose about how the fri-
ars were to live and he appealed
to the Book of the Gospels in the
parish church; and he had it at
the moment when he faced thef
choice between a contemplativ
and an active life, and his tw

These were important crises in the:
life of our Father Francis, and
they represent clearly the type of’
difficult decision with which the
Holy Spirit helps us through the]
Gift of Counsel.

Conclusion

To crystallize the thought con-
tained in the present conference,
we might couple the Gift of Coun-
sel with the fifth Beatitude, which
urges us to be merciful. Then we
could construct this general schema. !
Counsel is our heavenly direction
to fulfill the commandment of
love. Love of God, first of all,
which is ultimately proved by the !
decision to turn from self to God
in the counsels of poverty, chastity
and obedience. And like to it, love
of neighbor, which is ultimately
proved by the decision to perform
the works of mercy—corporal as
well as spiritual. When we face
our Lord on the last day, seeking
admittance into the glory of the
heavenly Jerusalem, he will base
his judgment of us on our fulfill-
ment of this commandment: “As
long as you did it for one of these, ;
the least of my brethren, you did
it for me” (Mt. 25:40).

Aggiornamento and the Parish

VI. THE SICK, THE POOR, AND
THE STRAY SHEEP

Last month we saw in & gener-
al way that the life of love which
must be the identifying character-
istic of the parish rests on knowl-
edge. The shepherd must know his
sheep if they are to heed his eall,
and the sheep must Kknow one
another. Now we must look at
some particular categories of pa-
rishioners to see what can be
done— or rather, what needs lo
be done, to bring them more fully
into the parish’s life of love.

The Sick

The sick and the suffering mem-
pers of our parishes are without
doubt the recipients of a special
favor from God. They have been
called to reproduce the suiferings
of Christ in their bodies, and they
thus fill up what is lacking in the
sufferings of Christ (Col. 1:24).
Their role— the extent of their in-
fluence in the supernatural life of
our Lord’s Body— is incalculable.
If we realize this, then we can-
not fail also to realize the gravity
of our obligation to visit them
often— to bring the Word of God
to them in the Eucharist, and to
keep them in contact with parish

life.
As they draw near to death, to

LIONEL MASSE, O.F.M.

their own definitive Pasch, they
must be well prepared for that
journey. Death must become, for
them, not something to be en-
dured, but a Christian action free-
ly posited. True, the seriously in
ordinarily go to a hospital outside
the parish, but the Pastor still
has a role to play— even there—
and he should not leave matters
entirely in the hands of the Chap-
lain.

When, finally, death has taken
one of our parishioners, let us
avoid “making use” of this loss as
a sort of “lesson” to the other
members of our flock. Let us give
some thought, some consideration,
to the deceased. Let us be generous
with our prayers for him. And let
us make the burial service a true
celebration of Christ’s death and
resurrection. If we cultivate a
paschal and a Christian attitude
toward the awesome reality of
death when it comes to one of our
parishioners, we shall help the liv-
ing to renew their faith in the
resurrection and thus bring them
closer to God.

The Poor

«The poor you have always with
you” (Jn. 12:8). Our poor are also
favorites of God. They are de-
manding, now, especially those who
show their poverty. They receive




help from public welfare, from
pbrivate agencies, and from reli-
gious charities. They have their
television sets, and they won’t do
without their cigarettes or, ordi-
narily, their telephones— even, in
some cases, their cars. They want
all the financial help they receive
to enable them to live as com-
fortably as those who earn good
salaries. They refuse to feel their
wretchedness. And a good many of

them are “chronic” poor— ie.,
poor people who have installed
themselves, as it were, in their

poverty as an effortless way of
life.

To be sure, the state is already
doing much for the poor, but
the Christian’s love will always
have its part to play. And the poor
will therefore always have a yrivi-
leged place in the Church: they
will always have to be the object
of a deep concern on the part of
the pastor and the parish c¢om-
munity. They need encouragement
to bear their burden, and they
need help to avoid that “instal-
lation” mentioned above, which
consists in a complete resignation
to their state of poverty and an
unwillingness to leave it. Woud it
not be appropriate, would it not
help, to awaken the other mem-
bers of the parish to this problem
so that the more fortunate will
begin in earnest to visit and help
in a really human way (not simp-
ly through the impersonal colec-
tion basket) their less fortunate
brothers?

The Stray Sheep

Among those who must sharg
our predilection and pastoral cond
cern, we must also include thog
who have left the pasture and
those who have never entered if
Is it not the will of the Shen
herd that there be but one flock?

The stray sheep, in our parishe"
are very often the poor who ap
living in squalor, the people w
have rebelled against the Chure
and her wealth and who, in mand
cases, have joined an evangelicg
sect or the Jehovah Witnesses bel
cause they found in that gro
the welcome, the love, and t
financial help that they had nao
found in the Church. A specig
approach is needed toward thes|
people who have been made s
sensitive by their indigence an
suffering, an approach which mug
always be characterized by tad
and delicacy but which must alsi
be carefully adapted to the red
quirements of each particular case
In one instance it may be best tq
approach the parents through the
children, in another some form o
sport may provide the way of ac<
cess, and in still another it may be;
most prudent to reach the person;
through his friend or nieghbor.

Each priest in a parish can and
must use his imagination; he wilk
find ways to approach his stra¥l
sheep. Recalling that he is Chrisf
in the midst of his people, he wi ¥
never minimize the importance
this phase of his apostolate. '
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THE ROSARY

and the
LITURGICAL RENEWAL

In May, 1965, Pope Paul VI is-
sued his second encyclical, “Mense
Maio,” in which he exhorted the
faithful to prayer in the hqur of
great trial, particularly the inter~
cessory prayer to Mary, Queen of
Peace, who has so often responded
to the needs of the Church and
of souls. The encyclical concludes
with the recommendation:

And since this is a fitting occasion,
do not fail to lay careful stress on
the saying of the Rosary, the
prayer so dear to our Lady and so
highly recommended by the Su-
preme Pontiffs. By this means the
faithful can most pleasingly an_d
most effectively carry out our di-
vine Master’s command: “Ask, and
it shall be given you; seek, and
you shall find; knock, and it shall
be opened.”

With many changes in the liturgy
and much stress placed on the
Sacrifice of the Mass as the
center of our spirituality, there is
some individual tendency to con-
sider the Rosary of the Blessed
Virgin as not too important, even,
perhaps, old-fashioned. It may
come as a surprise that our Holy

Sister Marie Clementkrich, S.F.P.

Father should stess this prayer.
But there are pany reasons to
recognize the figtingess of this
exhortation ang therole of the
Rosary in our pragerife.

The beginning of e Rosary as
we are most fapilr with it is
ordinarily ascribed t0St. Dominic,
the founder of the hminican or-
der, who, discouragedby the scan-
ty successes of hi efforts to
convert the Albigensins who were
laying to waste Jare sections of
southern Europe, hi recourse to
Mary. She appegred # him with a
Rosary in hand an commanded
him to preach its ut. History at-
tests to the suceess vhich followed
in the conversion o innumerable
Albigensians apd tk betterment,
spiritual and tempral, of the
Christian people, Inthe sixteenth
century, when the vry existence
of Christianity and drilization was
threatened by Mizmmedanism,
the wondrous victey of Lepanto
came as an angyer b the praying
of the Rosary a5 resmmended by
Pope Saint Pius V.

And since then, ths same prayer
devoutly practiced by the people
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has preserved the Faith in many
countries and has been the means
of propagating it in many others.
Historically, then, there is no ques-
tion of the effectiveness of the
Rosary as a powerful means of
obtaining God’s favor. There is
likewise no question about the en-
couragement repeatedly given to

the devotion by the Supreme Pon- .

tiffs in the course of history even
to our own time.

Pope Pius XII expressly recom-
mended certain religious practices
of genuine and solid piety which
could not be opposed to the sacred
liturgy, explicitly including “those
special prayers in honor of the
Blessed Virgin Mary among which
the Rosary, as all know, has pride
of place” (Mediator Dei, § 174).
The intrinsic advantages of the
Rosary, as we read in the next
paragraph of this encyclical, are as
follows: it is an effective means
of directing our hearts to God, of
purifying ourselves of sin, and of
strengthening ourselves in fidelity
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to God’s law. The Rosary, more-
over, stimulates us to advance
along the path of sincere piety by
accustoming us to meditate on the
eternal truths; it disposes us to
contemplate the mysteries of Christ,

in both his human and his divinel
nature.

According to Pope Pius XII, the
the Rosary can play a significang
role in every Christian’s prayed
life. Far from being opposed to the
liturgy, it prepares us to take g
more fruitful and active part in
the sacred public functions and
thus lessens the danger of oud
liturgical prayer becoming empty
ritualism (§ 175).

Pope John XXIII, in turn, end
couraged the recitation of the Ro{
sary by composing meditations fo
the mysteries and by writing ad
entire encyclical (Grata Recorda
tio) to exhort the faithful to pra:
the Rosary. This attitude on thi
part of two Popes, both of whont
had so much to do with liturgid
cal renewal, suggests that a deepej
appreciation of the Rosary and it4
place in our life, can be had onl
by viewing it in the larger contex
of our prayer-life as a whole, in
which liturgical prayer holds the
" place of honor.

If we look at the early Chris
tians, we find that the liturgy was
for them, not only a school of
prayer, but prayer itself. They took
an intimate part in the collectivée
prayer of the Mass and so made
their own most personal praye#
The full reading of the Word d
God led to prayer, usually promp 3
ed by the Psalms which were $
familiar to all the faithful theq
There was a personal offeri
made; that offering was made on
with Christ’s through the consecra
tion, and then it was transfigure

iven back to the Community
?1111 dC%)mmunion, so that the Body
of Christ on earth was more :and
more fully assimilated to the risen
Christ, its Head. .

In this way all the blessings of
the sacramental order were seen
to flow from this central action .of
the Christian life; and that life
was totally filled Witl} thg one and
perfect Gift. The entire life c_)f the
Christian was but an'expressmn of1
liturgical living. This was idea
until the liturgy begap to deterlo-
rate— or, rather, until the under-
standing of the liturgy began to
deteriorate.

The rise of vernacular languages
and the gradual secularization of
life over the centuries made -the
liturgy virtually incomprta.ht.engblfe.
By the time of Saint Dominie, it is
understandable that th(? Rosary
would be viewed as a hlghly‘dg-
sirable substitute. Indeed, 1ts primi-
tive simplicity of composition and
the scope and depth of the
mysteries it comprises could then,

n still, serve to lead one to
:.nge:; pure contemplatiye praye;é
provided those who use it haviion
least some nginimun;tglf'y instruc

hristian my: .

mg&%& we try to dismiss the Ro-f
sary as irrelevant in a da;trn u(,;t
liturgical renewal,' then, ) we et

me to grips with this ¢
o stion: How does our cul‘tl.lre
zggpare with that of primlt;;rle
Christianity and with that of aree
later middle ages? If we e
honest with ourselves, we hat
agree that it will be a long me
indeed before a return to t(ljlﬁurch
liturgical ideal qf the early huren
is possible. It will prol?abls;l 2ome
attainable for a long time o.1S no‘;,
simply because our culture

ared to it.
g:;vhether or not the Rosary.;vo;nﬁ
continue to be necessary (11 o :n
Hurg o8 liVingt}Nt:lre ;‘etfzorgoncrete
academic question. concrets
ituation with which we have 1
mz js far more impor‘t.ant,ba.n;ilt tllré
that situation, there can b€

LL?
THE ROSARY: REPETITIOUS, BORING, AND DU

i i ist, had
Father H. A. Reinhold, the renowned liturgiologist,
Rosary in the August 20, 1965, issue_of gy
its lack of any chma.'x ot praye
seems to create, dulls the finer sensibilities

missed the point: the Rosary is not sup-

its repetitiousness,

We fear that Father Reinhold has

i al, lik
osed to be dramatic and communal,
Eepetitious, as long as it is prayed proper

i ’ . 309),

Sister M. Zita remarks gsee P
f:)i meditation at different times of the
ous to foster the spirit of prayer and to

itself.

Do you agree

with Father Reinhold?
know, and we shall try to publish a repre

this to say about thﬁ
‘ throug
mmonweal: “The Rosary, r !
° d the obvious boredom. Wl'l’lch it
r and recollection.

t be dull and
the Mass. It need no .
e1y——by meditating on the mysteries.

using separate parts of the Roslfn'i}z
day has actually helped‘ many re ig
participate more fully in the liturgy

i i lement ? Let us
ith Sister Marie C
Wsentative sample of your comments.

— Ed.
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doubt of the relevance of the Ro-
sary for Christian life,

There is another reason, set
forth by L. Bouyer, why we should
be loath to write the Rosary off as
somehow “displaced” by the liturgy:

We cannot suppress any part of
the past, either of the Church or
of any individual Christian, just
because we are not content with
it. Whether they have tended to
good or evil, experiences can never
be suppressed without creating
psychological disasters worse even
than the worst of these experi-
ences.1

The ideal is to bring such prac-
tices back gently but firmly, to the
norm of the authentic liturgy, per-
meating them with its spirit and
developing them into an auxiliary
of the liturgy:

Popular devotions of the Christian
People are to be highly commend-
ed, provided they accord with the
laws and norms of the Church,
above all when they are ordered
by the Apostolic See... But these
devotions should be so drawn that
they harmonize with the liturgical
seasons, accord with the sacred
liturgy, are in some fashion de-
rived from it, and lead the people
to it, since, in fact, the liturgy by
its very nature far surpasses any
of them.2

The liturgy, then, cannot be re-
garded as simply a compilation of
rites and ceremonies observed ac-
cording to juridical prescriptions:
it means, in essence, the presence
of Jesus Christ our Redeemer in
our midst. It is a real and active,
powerful and penetrating presence
of those mysteries once lived by

1 L. Bouyer, Liturgical Piety (Notre Dame Press, 1954), p. 250.
2 Constitution on the Sacred Liturgy, §13.

320

Jesus on earth, through which he
rendered to the Father the homage
due him— adoration, gratitude,
filial love— and by which he is
carrying on our redemption, our
transformation.

Holy Mother Church is con~
scious that she must celebrate thel
saving work of her divine Spousef
and within the cycle of a year she
unfolds the whole mystery off
Christ, from the Incarnation and
Birth, until the Ascension, the da
of Pentecost and the expectatiorf
of blessed hope and of the comi .
of the Lord. It is precisely by
recalling these mysteries of re
demption that the Church opens
to all the faithful the riches
the strength and merits of o
Lord in such a way that they a
present for all time so the faith
ful can lay hold of them and pros
fit by their saving grace (§ 102). ¥

The Constitution on the Liturg:
also points out that even in th
celebration of the annual cycle o
Christ, the Blessed Virgin Mary
honored with special love since shy
is joined by an inseparable bond t4
the saving work of her Son. Iy
her the Church holds up 3
admires the most excellent fruit of
the Redemption and joyfully cons
templates, as in a faultless imagé§
that which she herself desires ani
hopes wholly to be (§ 103). Frod
this point of view, the Rosary §
perhaps one of the devotions d
the Church closest to the liturg
itself. It combines mental a
vocal prayer. It uses the highe
forms of vocal prayer, at once tk
most sublime and the simplest 4
prayers, and, at the same tim
proposes for meditation subje€

most helpful and more elevating
n any others. )
th'ﬁil‘he icsl’ea is that while the lips
speak the prayers, the mind shpuld
go over the meditation subjects
carefully but, above all, praygr'
fully. The Joyful Mysteries providé
us with considerations of the mys't
tery of the Incarnation, all thsa
is entailed in the mystery of fohe
«wWord become flesh.” Meditation
contemplation on the role of ‘Em’
manuel, certainly supports a d1§;30'
sition of openness, of receptwlFY
to his message announced to us n
the celebration of the Wprd n
cach Mass. Furthermore, it doe?E
serve to keep before us the role ¢
the Mother of God in our Red.e!.nP'
tion, and, particularly for religiots
women, accentuates the mpdel (;r
spiritual motherhood that is the ]
role in the Church. The Sor}-owf?
Mysteries of the Rosary, part{culare—
ly recalled from sacred scnptu lé
place before us the indgscnba:b "
anguish of Christ the ngp-prlir
in carrying out the sacr.1f1ce -
our Redemption, and, again, foste

dispositions for active, fr}lit‘ful par-
ticipation in the eucharistic litur-
gy.

Mary, Mother of the Church,
provides fruitful contemplation on
the eschatological nature of the
Church as she puts before us the
mysteries of the glorification of
the Christian soul. Thus, the
fifteen mysteries of the Rosary
form an admirable and comp}ete
synthesis in the form of a medita-
tion, of the whole dogma of the
Redemption. It is a complete 're-
living of the Paschal Mystery ]gst
ag it is re-enacted in the Eucharis-
tic Sacrifice on the Altar.?

Not without reason, then, have
we Christians of this twentieth
century been encouraged to pray
the Rosary. Fidelity to this prac-
tice, far from indicating an In-
transigeant opposition to renewal,
bespeaks an appreciation of our
Christian heritage, a docility to the
mind of the Church today, a.r.ld a
genuine understanding of .the litur-
gical ideal in our prayer life.

nt out that what has been said of th‘e fifte:en
equally to the Franciscan Crown, in wh:cg

teries explicitly recalled by the Rosary are cpnulnﬁr'nor% if
many of Fh.e mys 1 really by meditating on seven principal “Joys
only implicitly but no €8s the Rosary, it is the Paschal Mystery of our Re-
our Lady. Here 00, 85 Ln b eSis for fruitful meditation as.tpe vocal prayers
demptiorfc w;ﬁchsf:;l(’;ltha:y siwe to anchor our mental re-living of the Chris-
so close to Jesu

tian Mystery.

3 It is hardly necessary to.pOi
mysteries of the Rosary applies
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SAINT ANT‘HONY’S TRIBUTE
to the King of God’s People

Centuries ago a Franciscan theo-
logian, Saint Anthony of Padua,
focused his attention and love on
Christ’s sacred humanity. He saw
in his crucified and risen Savior
the King of kings, and he drew
eloquently on Scripture for ser-
mons with which to delineate
Christ’s kingship as foreshadowed
in the Old Testament, and con-
firmed and developed in the New.
He loved to repeat the paradox:
« . Jesus Christ is a man in his
humanity, a King in his divinity:
a man in his nativity, and a King
in his Passion.”

Both at Bethlehem and at Na-
zareth God’s People tried to abort
the kingly role he had come to as-
sume in their midst. Outside the
walls of Jerusalem, in cruel deri-
sion, men crowned him with a
diadem of bloody thorns, cloaked
him in tattered royal purple, and
presented a broken reed for a
sham scepter. On Calvary’s bleak
summit, the flesh of the divine
King was transfixed with nails to
his rough-hewn gibbet-throne. On
this cedar dais he died of love, to
snatch his brothers from the dark
power of evil.

As one reads Saint Anthony’s
sermons today, he finds constant
references to Christ’s kingship—to
the universal legislative, executive,
and judicial power enjoyed by
God’s incarnate Son. But this is a
unique kind of kingship: “Behold
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your King, who has come for yo‘
benefit, meek that he might

loved; not that through his pow
he be feared.” According to Sai
Anthony, our Lord’s kingdom ¢
glory is predominantly eschatol
ical; his earthly existence culmi
ated in his Passion and deat
while his triumphant advent
glory was inaugurated by his r
surrection and ascension. He can
to conquer death regally and to
claim eternal glory for his lovi
faithful brothers.

The kingly power of Christ e
tends not only to the entire
verse as a whole, but more i
portantly, to the inmost being
each rational creature: “Our Lo
Jesus Christ, who is the pow
and wisdom of God, made for hi
'self a throne on which he mig
recline... the soul of every j
person, which by his wisdom k
created when it was not, a
which by his power he redeem
when it was lost.”

These words of the immort
Paduan preacher continue to r
sound, beyond the rolling hillsi
of 13th-century Italy, to us
modern confreres throughout
world. With him, and with Sa
John before him, we are moved®
exclaim: “Worthy is the Lamb
was slain to receive power
(wealth) and wisdom and stren
and honor and glory and blessin
(Apoc. 5:12).

BOOK REVIEWS

Letters from Egypt. By Pierre Teil-
hard de Chardin, trans. Mary 11-
ford, New York: Herder and Her-
der, 1965, Pp. 256. Cloth, $4.95.

The letters collected in this volume
are a remarkable memorial to Char-
din, for the writer of these letters
has memorialized himself, however
unintentionally.The deservedly famous
and sometimes controversial Jesuit
reveals himself during a crucial pe-
riod of his intellectual maturation.
These letters cover the years of his
«regency’— the years between phi-
losophy and theology during which
the Jesuit scholastic usually teaches.
During this period Chardin taught
physics and chemistry at the Holy
Family school in Cairo, Egypt.

Tn these letters Chardin tells of
his experience in teaching young,
sometimes ill-prepared students, and
despite his dedication to the task oc-
casionally betrays the naivete of the
young and inexperienced teacher.
There are also innumerable accounts
of a variety of field trips, both
scientific and archaeological, These
accounts of his many experiences are
filled with a certain excitement, en-
thusiasm, and wonder at the unique
opportunity afforded him, At ‘the
same time these letters reflect the
filial and fraternal love which binds
him to his family. One can almost
sense Chardin’s cultivation of a com-
parable love and devotion for his
students.

These are the letters of a remark-
able young man, Indeed there is ai-
ready present something of the fire
and style that was to characterize
the eminent paleontologist of later
rears, There is the enormous curi-
osity about the natural world and
the desire to embrace all of it in
knowledge. But perhaps what is most
striking, even at this early stage of
his development, in the love he has
for the universe and all that it con-
tains. This love, nurtured and cherish-
ed over many years, was to find its
fruition in such works as The Phe-
nomenon of Man and The Divine
Milieu.

— James P. Reilly, Jr.

sisters of the 21st Century. By
gister Bertrande Meyers, D.C. New
York: Sheed and Ward, 1965. Pp.
364. Cloth, $5.00.

Searchers for novelty seeking a
glimpse of 2lst-century sisters will
find this book a disappointment. Tt
carries the stable message that sis-
ters will be always the same: women
elected by God to show forth the
holiness of the Church. By way of
prophecy there is only the firm con-
viction Sister Formation will remain;
it will solve the problem of sister
shortage; it will prepare to fulfill
demands for ever more personalized
service.

Here is a book calculated to make
Sister Formation better understood.
After showing the relevance of re-
ligious life to Church and society,
Sister Bertrande gives an excellent,
well-documented history and explana-
tion of the movement that accents
the integration of spiritual, social, in-
tellectual and professiona.l-apostolic
formation of sisters, Interest is
caught, retained, and occasionally
spiced by a significant remark such
as “Examples could be multiplied as
to what does not call for Christ’s
grateful ‘As long as you did it to
one of these... ”; convents will not
be mere hotels; silence has even a
therapeutic value; Sisters make too
much of “over work.”

Outstanding is the chapter on the
role of the intellect, emphasizing as
it does the value of learning in per-
fecting the individual, However, one
wonders if there is not given the
impression that to know good is to
be good. It seems to this reader that
the real problem has yet to be tack-
led: viz., the spirit of faith and the
true detachment essential to reli-
gious vocation. Though it may hurt,
we need a deep examination of some
very honest admissions made by the
author.

— Sister M. Maristell Schanen, 0.S.F.

Full of Grace. By Jean Galot, S.J.
Tr, Paul Barrett, O.F.M. Cap. West-
minister: Newman, 1965, Pp.
192. Cloth, $3.50.

.
PeS
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Are you wondering what will be-
come of devotion to our Lady after
Vatican II? Apprehensive about re-
ports that this thoughly Christian
and Catholic attitude will be elimina-
ted in favor of a supposedly more
Christ-centered spirituality ?

Then buy this book and set your
fears aside. This remarkable series
of meditative prayers to Mary is at
once completely traditional and total-
ly modern in content and in tone.
Reminiscent of Karl Rahner’'s En-
counters with Silence, the many chap-
ters of Full of Grace are prayers in
the fullest sense of the word. They
are composed of reflections on our
Lady’s role in God’s plan that are
designed to lend substance and solid
theological insight to our Marian
devotion— reflections worthy of the
Woman to whom they are addressed,
throughout, in the second person.

The order followed is that of the
chronological unfolding of our Lady’s
own life, from the Annunciation to
her coronation as Queen of the uni-
verse, The approach is, as it must be,
scriptural and ecclesial; that is, the
biblical font of Marian truth is kept

constantly before our eyes, and there
is precious little of the pietistic in-
dividualism that used to be so com-
mon in books on Mary.

At the end of each of the thirty-
one prayer-meditations there are five
particularized intentions, one for each
decade of the Rosary said on that
day; and there is a pregnant and
pithy prayer of a couple of lines toj|
“take with you” during the day.

The translation is clear and read
able, and the book’s format is gener~
ally pleasing, One might wish that
the editor had avoided the distracti
practice of capitalizing the pronou
referring to the Divinity, and the u
of the archaic Messias for Messiah]
And, though this is admittedly
prejudice of this reviewer, it see
high time that Christians stopped th
Platonic practice of considering peo
ple “souls.”

These minor defects do not, how
ever, seriously affect the value
utility of a beautiful book whic]
should become a classic of Mari
spirituality.

— Michael D. Meilach, O.F.

THE SOCIAL MESSAGE OF THE EARLY
CHURCH FATHERS

GIORDANI - ZIZZAMIA

In this readable, scholarly account of the Christian Church
of the second and third centuries after Christ, we find a de-
tailed picture of life in the Roman Empire. Seen against this
background is the early Church’s stand on education, labor,
social welfare, Church-State relations, the status of women,
and other matters which concern us equally today.

Bookstores or Dept. 4-4314

ST. ANTHONY GUILD PRESS
PATERSON, N.J. 07503

$4.00
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Foundations of Biblical Spirituality.
By Joseph A. Grispino, S. M. (tr.
and ed.). New York: Alba House,
1965. Pp. 142. Cloth, $3.95.

A remarkable feature of Catholic
life today is the return to the Bible.
The Holy Spirit, who is ever at
work in the Church ‘“to recall all
things to our minds,” is reawakening
us to the immense treasure we pos-
gess in God’s holy word. Here, he is
telling us, is the word of revealed
truth (2. Cor. 6:7), far outranking
in power and value the word of any
saint or scholar. Here is our pri-
mary book of prayer and meditation;
here is the word of wisdom (1 Cor.
11:8) which must be central to our
teaching; here is the word of life
(Eph., 5:26) which our preaching
must proclaim.

To tread our way through Sacred
Scripture, to trace its themes and
sound its depths, we need some eX-
pert guidance, We cannot at first
find our way alone. So we can be
grateful for Foundations of Biblical
Spirituality. It is one more excellent
“guide to the Bible” furnished us by
modern Catholic scholars. Expertly
translated from the French by Fr.
Joseph A. Grispino, it brings to-
gether into one small but precious
volume a series of essays in biblical
piety which have appeared over the
past few years in such leading peri-
odicals as Christus, Bible et Vie
Chretienne, and La Vie Spirituelie.
Among the authors represented, all
will immediately recognize such
names as Andre Lefevre, Stanislaus
Lyonnet, and Sr. Jeanne d’Arc.

This collection of essays is not
simply so many disparate attempts
to explore biblical spirituality. Al-
though they deal with some half
dozen different themes (God’s love
for us, our love for one another, the
life of the Trinity, the moral theology
of St. Paul, humility, peace, and
poverty), they achieve a basic unity
in the constantly recurring theme of
charity. These essays all help in one
way or another to foster a deeper
understanding of the truth that love
of God and of our neighbor is the
basic virtue of all Christian living.

Foundations of Biblical Spirituality,
a selection of the Thomas More

gisters’ Book League, will proyide
excellent spiritual reading for priest,
religious, and discriminating layman.
e translator is to be commended
the addition of a biblical and a
theological index to the volume. Both
ingices Will greatly facilitate ready
reference and deeper study.

— Aurelian Scharf, O.F.M.

jsdom | Ask, By Robert Nash, S.J.
westminster: Newman Press, 1965.
pp. 342. Cloth, $4.95.

gather Nash, already well known
for his The Priest at His Prie-Dieu,

e Nun at Her Prie-Dieu, and many

er excellent volumes of medita-
tions, displays more of his wisdom
in wisdom | Ask as he thinks aloud
for his brother priests.

He offers us a series of medita-
tjons on numerous— almost innumer-
aple —aspects of the priestly minist-

. In all the phases of the priesthood
the priest must seek the wise and
p dent course of action; and he
must learn to live with his decisions
pa{;iently and confidently.

For the task of making ‘‘an ac-
ceptable people to God, a holy na-
tion. a chosen race,” prayerful re-
flection is absolutely necessary. Noth-
ing can take its place. “Haste makes
waste’— action without sufficient re-
flection can make spiritual cadavers.

d the grave-yard of improperly
treated souls, is already over-crowd-
~ Lack of wisdom in the fine art
of Spiritual direction, is a fault for
which all of us can strike our
east: mea culpa.

These meditations are arranged in-
o fifty-two guidelines for the weeks

the year. There is sufficient
aterial in each meditation to be
S1;bject matter over a week’'s time.
yranged in this manner, the matter
really become ours. There is not

pe ‘hurrying on to another point”
resent in far too many other medita-
gon books. Prayer is definitely a
matter that cannot be rushed, that
Gg,nnot be assimilated to an “assemb-
1e7-line” type of affair, Prayer re-
nnains one of the few realities that
c annot be mass-produced. It takes
mauch time and effort— much time
d much effort. If more persons
1wea,lized this, there would be, perhaps,
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lewer discouraged persons: fewer per-
ions that have given up serious at-
empts to be men and women of
yrayer! We sincerely appreciate the

concreteness. Israel, we are told, re- |
garded its covenant with God as a
liberation; but this emancipation pre-
figured a more profound one hoped
lact that our author has arranged for in the Spirit, And the Messiah
lis book with this idea in mind. did not disappoint that hope. Again,
We thank Father Nash for his it is the sacred writers who are al-
visdom which he has so generously

lowed to tell us in a compact frame-
hared with us. We are encouraged work how belief in Jesus frees us

b pray more fervently and confi- andenables ustolive the freedom of
lently the prayer of Solomon: “Wis- the children of God. It seems to me-
lom I ask of you, the same wisdom that the religious who reads this;
hat dwells so near your throne...” treatigse will almost necessarily bhe
Visdom 1 Ask is assuredly a book led to restore to his baptism some

hat will help us priests and future of the prominence which a somewhat
riests to be the “wise and prudent” dubious approach has long tended to
ervants of Christ’s vineyard. appropriate to religious profession.

— Depau! Genska, O.F.M,

— Michael D, Meilach, O.F.M.1

«types” of parishioners. While
3:‘: :rl'le alﬁhe People of G'Od, we;C are
still quite capable of going afs légrd
Father Blieweis and priests O ol
like him, encourag;a(}\(,:(si to go

sheep O . .

th?IS‘ﬁeSti)izish \Iz)isits enumerateg bin
this Diary— and there are proba ryl
close to three hundred— may sf}?e
somewhat repetitious. Perhaps re}:
are. But each person ac'cepts or re-
jects Christianity with his own peca.n
liar “twist,” and no two stories
be exactly the same. ] )

piary of a parish Priest,
exr-:;)';leasizingya.s it does the tru'r.l}l1 gg
the adage that “it means sO m&lcd to
keep in touch,” is recommen e e
fruitful and impor'tant.rea.du}gli pe; 't
cularly for any priest in parish work.

‘harity and Liberty. By Ceslaus The Diary of a Parish Priest. By" — Depaul Genska, O.F.M.

Spicq, O.P., trans. Francis V. Man- Theodor Blieweis, Westminster:

ning, New York: Alba House, Newman Press, 1965. Pp. 127, Pa-
1965. Pp. 112. Cloth, $2.95. per, $1.50.

i briel

ivi intimacy. By Father Gal

Dlg;nest. Mary Magdalen, 0.C.D. N&N
vork: Desclee 1965. Pp. XXIX-
1227. Cloth, $8.75.

Don’t expect a treatment of the The more direct and personal the
elationship between love and, liberty approach, the more fruitful and bene-
s you open this book; the title is ficial the results, Every priest who
neant to indicate that two independ- is worthy of the name and hence in-'
nt treatises have been included in terested in the flock of Christ com-
he same volume. mitted to his care, realizes that in
Both treatises are exegetical, as is imitation of the Good Shepherd he.
rdicated in the sub-title: “in the Ought to be able to say, “I know,
Tew Testament.” They are extremely mine and mine know me.” Parish
knse and compact and consist, in Visiting is built on the realization of
irge part, of philological explana- these principles.
ions designed to clarify the meaning Father Blieweis, several years a
f the many and familiar scriptural parish priest in Vienna, records for
assages bearing on love and on our instruction and edification in his :
berty. Diary of a Parish Priest, his many
experiences in parish visiting. This
bout two-thirds of this slender vol- Diary is arranged into several group-
me, and it makes very profitable

ings: visiting of married couples. of
rading indeed. It would be difficult sick and confined persons, of prodigal
» finish it without realizing anew and problem children of God,
nd more vividly than ever the cen-

ral position occupied by love in the
‘hristian experience. The synthetic
pproach used never masks the to-
ally exegetical and hence kerygma-

f St.
jends and devoted readers O
Jog of the Cross, St. .Tert%s‘lla gf‘
Jesus. her daughter, the Ll'gtle tﬁwof
of Lisieux, and Sister Klizabetl o
the Trinity, rejoice! For your 'Splll;loli-
al nourishment and grpwth 1'31 oli-
ness Desclee has pubh_shed t(?cism
gsence of their Carmelite mystl sm
selected with deep perceptl_veness, e
veloped through a long life as Stu-
dent. teacher, and gpiritual dnl';afce of
devoted to leading souls to a o
intimate union Wiu}chGo%;rr ilzill\;ngnse n-
i based on e ,
;lcrgjci{éns, germons, and confﬁ‘enggf
of Father Gabriel of St. Mary M agcol-
len, O.CD., is the fruit of the Ao
1a.b’oration of the discalced Carmc; s
of the Monastery ‘of' St. Joselt)'or n
Rome, with his original pla.nd 2
pook of meditations for every a}I"ob-
the year, designed to_treat the p
lems of the spiritual life.

The meditations follow the prog’r:a;{s
of the liturgical year, week ‘Lgy""wea‘n d
developing the seasonal Spirt nd
doctrine with 'r.hef gadu;lﬁggrit c\?ir-

i t build-up O e p : "
::f«:eguring the days intervening m;tg
the next Sunday or feast proposg.ta_
new theme for mental prayer. Nie lare
tions for the immovable feasts are
collected at the close of the year,

The treatise on charity comprises

ete.
What transpired on each of these

visits makes for instructive reading
for priests and laity: for priests, be-
cause we can always learn from the

experiences of others; and for the
ic substance of the work. It is Saint laity, because they will gain a deeper

laul and Saint John, and not insight into the problems and re- !
l‘athel" Spicq, who tell us that sponsibilities of their parish priests.

Charity is Love,” who enumerate Father Blieweis has gone into the
dr us four characteristics of authen- ‘highways and byways” of his parish

lc charity, and who convince us of to visit the good, the bad; the fer-
1e divine origin of the love with

. vent, the indifferent, No parish priest
thich Christians love.

can have an accurate picture of his
The shorter discussion of liberty in parish until he knows both sides,

he New Testament possesses the and in every parish (we hardly ima-
ame advantages of conciseness and gine there is any exception!) there

26

making a total of 3860. The met.hod
of mental prayer 1S Teresiagx.tha
thought _orientite $he 00 of Gog,
eness O e P D ,
2“;'aélz‘:tding arrang_ed in two ponl';"ces ffc?lr
a meditation twice a day to e & -
lowed by personal reflect}ons. ang
to a colloquy. The rnedltatlons1 re
frequently based on the gos%)ieaotr
epistle of the Sunday or current 1€ast,
but the treatment is almost mv?,rl%}t‘,-
v drawn from the works tc})1 e
great Carmelite mystics, with : eis a:ﬁ[-
dition of St. Teresa Margare od i e
Heart of Jesus, St. Mary Magfaten
di Pazzi, and Sister Carmela of the
Holy Spirit, 0.CD. The collo<%u1es
are generally prayers se}ec‘r.edof rg},ln
the great saints and wrlte(li's f te
church. These, too, are pre otm :};‘1 -
ly Carmelite in origin, bu StoB er
names appear: St. Augustine, C ter-
nard, St. Francis de Sales, St21 a h‘e.
rine of Siena, St. John Eu1 es,R St.
Alphonsus Liguori, Venerab ée d‘ay-
mond Jourdain, st. Gertrude, Cardinal
Mercier. Franciscan names '?.ISO ap-
pear, but very rarely: St. onagren-
fure, St. Bernardine of Siena, and St
Ang'ela of Foligno. Since thetwhple
book is a beautiful a.nd penet ratglg
synthesis of Carmelite §p1r1tga11ty
developed by the qumellte sisters
with the aid of Gabriel of St. Mary
Magdalen’s material, we might sup-
pose that the colloquies were Culled
from the sisters’ favorite authors
and that some two or three of thc;se
sisters had Franciscan patrons with
whose writings they were familiar,
Divine Intimacy is indeed caleula-
ted to create a real personal aware-
ness of the Trinity as well as of
God, our Father, of his divine .S‘?n
incarnate, and of the Holy SPmt'
Each virtue is treated intensively
and in a way best calculated to rouse
a soul to a deep and a._rdent desire
for its perfection. _It is, Iéowever,
precisely what it aims to be — a
school of divine intimacy 1In the
Carmelite tradition. Particularly do
the meditations for the early Septua-
gesima weeks demand of the ag-
piring soul a complete and absolute
abnegation of all that could te en-
joyed, loved, or cherished. Evfen con-
gidering all the generosity of young
Americans, such a program 'of fear-
some and fearful renunciation ‘may
lead only to discouragement in g
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hopeless attempt to refuse God and
his will nothing, One seeks in vain
for any of the joy of loving and
serving God in all the creatures he
loves and gives us to love in turn.
Such intense concentration on self
and the progress of one’s own soul
toward perfection leaves little time,
it would seem, for thought of
another’s needs or even of God’s con-
cern for their well-being.

Scriptural passages are restricted
to readings taken from the Missal
and the Breviary, thus presenting
only the familiar isolated incidents
without inclusion of the less known
riches of the Bible, particularly the
Old Testament. There is no evidence
of awareness of newer interpretations
or broader applications.

Among the immovable feasts we
may mention that of the Presenta-
tion of the Blessed Virgin Mary
(Nov, 21). Quite correctly we are
reminded that this feast is based not
on Holy Scripture but on a very
ancient Christian tradition. We are
told (as though it were a fact) that
our Lady left her home and parents
to live in the shadow of the temple
thus teaching us detachment, separa-

dedication to the service of God. The
detachment of souls consecrated in
religion is quite properly developed
under this head, but we read:
Mary responds to God’s call and
her answer is eminently prompt
and complete. The response of
souls whom God calls to the Altar,
to the religious life or to virginal
consecration in the world, should
resemble Mary’s, These souls must
also be separated from the world,
leave parents and friends; they
must detach themselves from their
people and their homes. There can-
not always be material separation,
but there must always be a spiri-
tual one, that is, a separation in
the realm of the affections.

Have we not assured parents of-
fering their sons or daughters to
God that though absent from home
they will always be even more loving
and devoted ? This sounded strange.

Some young, and some more
mature, religious have read briefly,
scattered meditations and found them
deeply moving, truly satisfying; oth-
ers sought unsuccessfully for Fran-
ciscan joy and peace and love.

Introduction to the Works
of Bonaventure

by J. Guy Bougerol, O.F.M.

translated by José Vinck

This informed and detailed interpretation is indispen-

able to the student in the Franciscan field and to the
tion from the world, and complete — sister M. Tarcisia Ball, O.S.F.

reader interested in the striking relation between Bon:-

venturian thought and the most advanced present-diy
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