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Editorial

May the Lord give you peace!

With this first in a series of three over-sized issues, THE
CORD, renews in earnest its effort to meet the needs and ex-
pectations of all of you, its faithful subscribers. As you can
plainly see, the message this issue brings you is both varied and
non-seasonal or, in a sense, perennial.

By mentioning the variety of the material, we mean to
point out the wide range of topics included here. From the bib-
lical approach of Father Boniface, to the historical perspective
of Father Benedict, to the stress on present-day renewal in
Doctor Harris’ article, this particular issue of THE CORD tries
of Christianity itself.

We have said, moreover, that the material is “non-seasonal”.
We realize the anomaly involved in publishing a J une-to-August
issue at this time, and so we have carefully refrained from in-
cluding any conference or article based either on the liturgical
season or on the natural phenomena of summertime. Thus the
material should prove of value at any time it happens to be
read or used. This will most emphatically not be our policy, of
course, in the regular, current issues which will continue to be
published as these back numbers are being supplied. We hope,
on the contrary, to comply as fully as possible with the evident
desire of the Holy Father and the Second Vatican Council, by in-
viting our readers to drink deeply of the living waters of truth,

strength, and love dispensed to us by the liturgical life of the
Church.

Thank you, once again, for bearing with us during this
somewhat difficult period of adjustment. We beg you, not only
to continue to be patient with us, but also to help us, by your
own prayers especially, to reflect ever more vividly the totally
Christian spirit of St. Francis of Assisi.

_Grace be to you and peace from God our Father and the
Lord Jesus Christ.

e ol 2ol Y v

John, Guide To A New Penoét"

Tomas Mamani is a simple
Indian peasant who lives high
in Bolivia’s Andes Mountains.
Towards sunset of June 24, the
feast of the Nativity of Saint
John Baptist, Thomas will ga-
ther his family about a small
pyre of wood set in front of
their humble mud-brick home.
Tomas will solemnly bend over
the modest pile of wood, ga-
thered painstakingly over the
past weeks in this land of few
trees, and light it. The Mamani
family, after spilling a few
drops for Mother Earth’s de-
light, will toast the new fire
with some chicha (a mild corn
liquor), or coctailito (not-so-
mild sugar alcohol cut with
orange juice).

Neighbors will drop by to
greet the family, and there
may be some off-key singing,
and there certainly will be
dancing. From time to time the
children will stir up the
fire and feed it more wood until
crackling and sparkling, it
dances gaily, its yellow, red,

A former missionary to Bolivia,
TFather Boniface is presently master
of clerics at Rye Beach, N.H., the
philosophy college of Holy Name
Province. Two years ago he co-
authored a very successful book en-
titled The Franciscans.

Boniface Hanley, O.F.M.

and orange fingers joyfully
jabbing the soft belly of the
enclosing night.

When conviviality reaches its
peak, the attention of all will
focus on one ceremony. Each
one present (and this may in-
clude visiting clergy, and —
God help us — nuns!) will
jump through the fire as often
as his devotion to Saint John
so moves him.

Scenes similar to this will
take place on the feast of Saint
John’s Nativity in many Cath-
olic countries through the
world. The form may vary, but
the spirit of rejoicing will be
the same. (I can’t help men-
tioning here the peasants of
one Caribbean town, who, mix-
ing a little voodoo with their
celebration, cast into Saint
John’s Fire tiny images of
things that plagued them dur-
ing the year. Their good bishop
eventually condemned such
nonsense, his zeal for ortho-
doxy inflamed, no doubt, when
he discovered they were burn-
ing miniatures of him!).

We “Yanquis”, more familiar
perhaps with the science of
Catholic life than its art, may
find it difficult to appreciate
our Latin brothers’ joyous fes-
tivities on the feast of the '
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great ascetic, Saint John Bap-
tist. Our devotion is more apt
to turn on his role as the zeal-
ous forerunner who prepared
the ways of the Lord with the
ringing message, ‘“Repent! for
the Kingdom of Heaven is at
hand!” (Mt. 3:2).

John’s uncompromising warn-
ings, cast in grim imagery of
unfruitful trees thrown into
the fire, of the axe being laid
to the root, of the winnowing
fan unerringly separating the
chaff from the wheat, of flee-
ing broods of vipers, are scarce-
ly calculated to arouse our af-
fection. Indeed, our common
impulse is to flee the person
who stirs up the bats of guilt
and fear that hang in untidy
corners of our hearts.

Yet, John Baptist was eager-
ly received by the people of
his day. Saint Mark reports,
“all the country of Judea went
out to John; and all the in-
habitants of Jerusalem” (Mt.
1:5).

These people, human beings
like ourselves, certainly did not
go out to the desert to be ter-
rorized. We can be sure, too,
that they did not go out simply
because of John’s message. For
John said little that hadn’t al-
ready been said before by Is-
rael’s long and powerful line
of prophets. John did claim
the Messiah was near, but so
had many others before him,
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Yet, somehow, John’s mes-
sage of penance penetrated
hearts sunk in torpor and long
since weary of the words and
promises of prophet and priest.
John so touched them that ma-
ny “were baptized by him in
the river Jordan, confessing
their sins” (Mk. 1:5). So high-
ly did the people regard him
that they “wondered in their
hearts about John, whether
perhaps he might be the Christ”
(Lk. 3:15-18), and seeking his
advice, “the crowds asked him,
saying, ‘What then are we to
do?’ ” (Lk. 3:10).

What credentials did John
bear that certified him as one
worth following even though
his words raised the ghosts of
sin and guilt that lay half-
buried in the soil of the hearts
of his listeners? How can we
explain the love and respect of
the crowds for him, or the
strange effect John had on He-
rod, his eventual murderer,
who ‘“feared John ... and pro-
tected him; and when he heard
him talk, he did many things...”
(Mk. 6:20)? What was in
John’s penitential preaching, so
powerful that it laid the ground-
work for Christ’s acceptance in
Galilee, where Saint Luke tells
us “when they had heard him
(Christ), all the people and
the publicans justified God,
having been baptized with the
baptism of John. But the phar-

isees and the lawyers, not hav-
ing been baptized by him,
brought to nought God’s pur-
poses concerning themselves”
(Lk. 7:29-30)?

The facts of John’s life pro-
vide our answer, and they, with
happy accord, point to one
thing. John was a man of joy.

The crowds, in Christ’s words
went out “to see John” (Lk.
7:26). And they saw in him
the unmistakable sign of the
divine Presence which the eyes
of every human heart can read.
They saw joy in John. And
when they saw that, they were
anxious to hear him and fol-
low his advice. For, as Cardinal
Suenens rightly observes, “the
heart of man lives by joy even
more than it lives by bread.”

From all eternity, God, “who
knows the heart of man”, had
set the character of John’s mis-
sion of opening blind eyes to
“see the salvation of God” (Lk.
3:6). And divine Wisdom had
suffused that mission with joy.

Gabriel, God’s messenger,
sets the tone of John’s life
when he describes to the in-
credulous Zachary, John’s fa-
ther, the type of person his son
was to be.

“He shall be great before the
Lord . . . filled with the Holy
Spirit from his mother’s womb,
...and thou shalt have joy and
gladness and many will re-
joice at his birth” (Lk. 1:13-15).

The prophecy is quickly ful-
filled. John’s advent and birth
are surrounded by song and
canticle, poetry and cheerful
tidings. Elizabeth, his mother,
until her old age bearing the
stigma of barrenness, now re-
joices with the new life stir-
ring within her. “Thus,” she
cries with delight, “has the
Lord deigned to take away my
reproach amongst men” (Lk.
1:25). '

Christ’s mother Mary visits
Elizabeth to assist her, and
sings to her the Magnificat.
And. John’s tiny being, en-
closed in the narrow womb of
his mother, leaps for joy at the
presence of the Child Mary
bears beneath her heart.

Eight days after John’s birth,
on the occasion of his circum-
cision and naming, Zachary,
struck dumb for his weak faith,
finds fresh faith and vigorous
voice, and from the aged ves-
sel of his body he pours out
the sparkling, new wine of the
Benedictus canticle. “Filled
with the Holy Spirit,” he sings:
“And thou, child,... shall go
before the face of the Lord to
prepare his ways,... to give
his people the knowledge of
salvation through the forgive-
ness of their sins” (Lk. 1:68-
79).

Some three decades later, af-
ter a youth spent in the desert
where “he grew strong in the
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Spirit” (Lk. 1:80), John ful-
fills his father’s prophecy. In
the region about the Jordan, he
cries in joyful = anticipation,
“Make ready the way of the
Lord!” Mt. 3:3).

On the banks of the river,
Christ, the Salvation of God,
confronts His herald and re-
quests the baptism of repen-
tance.

Even John’s mighty faith is
tried by the Savior’s abasement.
Attempting to hinder Christ in
this act, John lays bare his
own nothingness. “Dost thou
come to me? It is I who ought
to be baptized by thee” (Mt.
3:14). In obedience, John per-
forms the baptism and God,
who loves the humble man, now
reveals to John the secret of
his own totality. God is Trinity.
And John is the first man to
be told.

From the infinite depths of
the triune God, John now sees
the same Spirit of love and joy
he has known since his moth-
er’s womb, pour down upon the
Man standing before him. And
John now knows, this Man is
the Son of God (Jn. 1:33-34).

It is the moment of supreme
joy for John. His happiness
rests on such a rich stream of
truth flowing from the bosom
of God, that had he not grown
strong in the Spirit, he could
not drink of it.
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But it is the Spirit who su-
stains him and enables him to
know that in the Word made
flesh, God now possesses all
His creation in rapturous and
fruitful union. John later
speaks of this mystery in terms
of marriage. His flare for im-
agery finding new outlet, he
refers to Christ as the Bride-
groom, and the creation He
possesses as the bride. John de-
scribes himself as “the friend
of the Bridegroom”, alluding
to the oriental custom by which
the friend of the prospective
groom prepares all things neces-
sary for the marriage ceremony.

John takes occasion to in-
struct his disciples regarding
the significance of the baptism
of Christ when they come to
him, piqued and annoyed, be-
cause “he (Christ), who was
with thee beyond the Jordan,
to whom thou hast borne wit-
ness, behold, he baptizes and
all are coming to him” (Jn. 3:
26).

In the face of his diminish-
ing importance, John can hard-
ly contain his joy. He humbly
sets the facts straight. “I am
not the Christ, but have been
sent before him. He who has
the bride is the Bridegroom,
but the friend of the Bride-
groom, who stands and hears
him, rejoices exceedingly . . .
This, my joy, therefore, is made
full” (Jn. 3:28-29).

John knows that it is only
through union with Christ that
God takes our poor, battered,
sinful race to Himself as His
bride, and in that union He
cleanses us of every spot and
wrinkle of sin.

“The Father loves the Son
and has delivered all things in-
to his hands”, John tells his
disciples. “He who believes in
his name has everlasting life;
he who is unbelieving towards
the Son shall not see life” (Jn.
3:35-36).

John stands “a burning and
shining lamp” (Jn. 5:35) at the
frontiers of this new creation,
this new life, this new King-
dom, bearing witness to the
Light of the World. It is John’s
vocation to herald “to those
who sit in darkness and the
shadow of death” the limitless
mysteries of God’s loving kind-
ness and the limitless potentia-
lities of every human heart.

Is there any wonder that
John rejoices, indeed, finds his
joy made full at the very voice
of the Bridegroom?

But John, having taught us
who Christ is, now teaches us
something of how Christ loves.
Having preceded Christ to the
gates of His Kingdom, John is
now led by the Spirit to precede
Him in His passion and death.

The herald begins now to
drink deeply at the dark wells
of sorrow and suffering. His

closest friends and disciples,
and the crowds who once won-
dered whether he were the
Christ, begin to leave him. He
continues to preach penance,
incurs the wrath of a vicious,
foolish woman, is imprisoned,
undergoes what seems to be an
agony of abandonment by God,
and suffers an untimely (he
was probably in his early thir-
ties), lonely, and senseless
death.

Yet John, in this passion,
finds joy. “Christ is increasing,
he is decreasing” (Jn. 3:30),
and “people are forcing their
way into the Kingdom” (Lk.
16:16). The Bridegroom is slow-
ly claiming His bride, and that
for John is joy.

To the very .end, John is
herald of the Kingdom. The
Spirit of God, the Spirit of joy,
possesses him, shapes him,
strengthens him, and leads him
to triumphant martyrdom. It
was his privilege to announce
the greatest event in the histo-
ry of our poor race and in the
history of our poor, individual
lives, that Christ is ready to
possess us and through Christ
the joy John knew, is now
ours. :

No wonder people like Tomas
Mamani light their festive fires,
drink their cheerful toasts, and
jump for joy. No wonder the
Church on his nativity prays,
“0O God, who has made this day
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honorable to us by the birth
of Blessed John, pour forth
upon Thy people the grace of
spiritual joys and direct the
souls of all Thy faithful into
the ways of eternal salvation”
(Oration for the Nativity of
John the Baptist).

Every Christian, lay, priest,
religious, shares the exalted vo-
cation of Saint John Baptist.
We are all heralds to our som-
bre nuclear age. It is an ap-
palling job.

Our words are not enough.
Our message of repentance is
no longer heard, for our world
feels that we’'ve said enough—
and really have said nothing.
Like John, then, we must ac-
credit the value of Christ’s mes-
sage by the effect it has on our
lives. We can no longer talk
men into the Kingdom; we must
attract them into it. We are
being asked to do what John
did, to live what we say 'we
believe, and enjoy it. Only
when our world sees that, will
it listen to us.

John saw Christ in the flesh,
and this was the source of his
joy. We must see Him in His
mystical body. We must see
Him in each person with whom
we come into daily contact. We
must peer through the spotted
and torn veils of human frail-
ty and sin, surmount our own
disbelief and selfishness, and be
aware that somehow in the
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tabernacle of the person stand-
ing before us, Christ dwells.

We must see Him in the un-
kempt pupil who keeps our
classroom in turmoil, and in
his whining mother who blames
all his troubles on his teach-
ers — or on the other children.
We must see Him in the ade-
noidal teenager whose imper-
viousness to algebra is matched
only by his ability to day-
dream at studies. We must see
Him in the despised derelict
who haunts us for a handout,
see Him in the proud, the
stupid, the moral lepers who so
often take up our precious time
fruitlessly. Behind the com-
plaints of the sick, the ingrati-
tude and impossible demands
of the old, we must hear the
voice of their Bridegroom.

We must have the same
vision that prompted our pres-
ent Holy Father, when Cardinal
of Milan, to kneel before the
poor when he preached to them,
because he saw Christ present
in them.

But it will only be when,
like John, “we have grown
strong in the Spirit” that our
hearts will recognize His,
“when the charity of God is
poured out on our hearts
through the Holy Spirit who is
given us” (Rom. 5:5).

When our hearts are en-
kindled by the holy fire which

Christ came to cast upon the
earth, we shall, like the great
precursor, be able to fulfill joy-
fully our vocations. We may,
like John, be called upon to
participate in Christ’s passion
through our sufferings, illness-
es, frustrations, and weak-
nesses. But never mind! Like
the apostles, having seen Christ,
we will go away rejoicing. “And
the joy of the Lord will be our
strength” (2 Esd. 8:9).

During this Pentecost season
we must pray that the Holy
Spirit breathe upon us, chang-
ing the cold and useless stones
of our hearts into the joyous
hearts of the children of Abra-
ham, so that we might rightly
judge and see the presence of

God in Christ all round us.
Ours is the Pentecost prayer of
the Church: “O God, who on
this day didst teach the hearts
of Thy faithful people by the
light of Thy Holy Spirit, grant
us by the same Spirit to have
a right judgment in all things,
and ever rejoice in His holy
consolation.”

There was “a man sent from
God” (Jn. 1:6), a herald who
labored to bring about a new
Pentecost in our grey world.
He achieved great success,
“serving the Lord in gladness”
(Ps. 99). .

Was it a coincidence that
when he was crowned head of
all Christendom, he chose to be
called John?

The Son of God willingly emptied himself to take the form
of man; he gave up his divinity to all external appearances to
become like man. For Francis this was the foundation of pov-
erty. He too would empty himself, would give up the most
precious thing he possessed — his intellect and will. He would
become absolutely dependent upon God for everything. But
obedience to the Church was, for Francis obedience to God.

There would never be a question in Francis’ mind that the
voice which commanded him to begin his new way of life was
the same voice which directed him to write the Rule. For
Francis a life of the Gospel was inconceivable unless lived

within the Church.

— Kieran Glynn, O.F.M.
in INTEREST
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Apostle to the Black and the Red

To transfer from its Italian
setting to the shimmering Ca-
lifornia coast the silhouted
figure of the saint of Assisi,
violin in hand, singing his can-
ticle of gratitude against a
background of the sun half-
descended in the glowing west,
should seem neither difficult
nor unnatural. In a measure
this transfer was made on June
26, 1769, when Fray Junipero
Serra’s weary band of explorers
and missionaries descended a
great and precipitous depth be-
low San Juan Capistrano to a
luxuriant valley near the sea,
where the coast is wild, but
forms a kind of bay that breaks
the waves gently. However,
the silhouette assumes the
frame, not of our blessed Father
Francis, but of his devout,
faithful son, Saint Francis So-
lano. Fray Junipero goes on to
eplain in his Diary: “We
called it San Francisco Solano,

Sister Mary Amandine ie o Feli-
cian Sister of the Pittsburgh Prov-
ince. She has studied at Catholic Uni-
versity, Duquesne Univergity (where
she earned her master’s degree), and
Notre Dame. A former teacher of
English, French, journalism, and art,
she mow concentrates on teaching the
latter at Canevin High School
Pittsburgh.
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with the confidence that under
the patronage of the holy Apos-
tle of the Spanish Indies such
a multitude of gentle Indians
as have come together here to
us will be reduced to the bosom
of the Church.’”

The noted Franciscan histo-
rian and explorer is partial at
this point. To this handsome
site he applies the name of his
favorite saint, canonized only
forty-three years earlier, when
Serra was a boy of thirteen.
Actually, Saint Francis Solano
had never seen North America.
A more appropriate setting for
him is the coast of the south-
ern continent, the land his Cre-
ator destined for the saint’s
complete immolation with
Christ in order to direct into
the eternal Kingdom a broad
sector of the native race.

Francis Stimulates the Heart of
a Continent

In 1589, at the age of forty,
in the company of Father Bal-
thasar Navarro, an experienced
South American = missionary,
and three newly appointed pad-
res, Francis Solano left the Gra-
nada monastery for the port
of Cadiz, whence the five Spa-

nish Franciscans set sail for the
South American coast. Their
vessel stopped in Haiti, con-
tinued to Cartagena and across
the Gulf of Darien to Panama.
The voyagers crossed the isth-
mus on foot and resumed their
journey south on another ves-
sel, but were shipwrecked in
the Gulf of Gorgona. Those
who reached the shore settled
there temporarily, while Father
Balthazar volunteered to re-
turn to Panama for help. After
much delay, the missionary re-
appeared. With him the sur-
vivors embarked on the ship
that arrived to convey the
group to Lima. Eager to ad-
vance more rapidly and to
acquire some familiarity with
the terrain, at Payta, where
the vessel docked for a pro-
longed stay, the five grey-ha-
bited religious commenced a
six-hundred mile trek along
the coast to Lima and thence a
fourteen hundred mile journey
to the missions of the south.
At Tucuman in northern Ar-
gentina, Francis Solano received
his assignment and made him-
self at home. The others moved
on.

Having disciplined himself
throughout his boyhood and in
the novitiate in perfect submis-
sion to the holy Will of God,
Francis spared no fatigue,
shrank from no sacrifice, how-
ever great, and surmounted all

physical dangers that stood in
the way of evangelizing the
savage regions assigned to his
ministry. Sparked by the agili-
ty and courage of his youth-
ful zeal, the “flying missiona-
ry”, bearing but three essen-
tials — a portable altar, a cru-
cifix, and a violin — reveled
in preaching the charity of
Christ to thousands of Indians,
astounding these and his con-
freres with his kindness, his
miracles, his music and his ex-
traordinary, almost uncanny
grasp of the Indian dialects. He
covered vast tracts of Paraguay
territory situated between the
La Plata and Chile, as high
north as Tucuman and as deep
as the Gran Chaco of Bolivia
to the very edge of the dread
region known as the “Green
Hell”, a land of wilderness and
murderous Indian tribes domi-
nated by fanatical witch doc-
tors. Twelve years of missiona-
ry ardor rewarded Francis with
more than fifty well-established
mission settlements. Small won-
der that through the centuries
that followed he acquired such
esteemed titles as, “the Apostle
of America,” “the Francis Xa-
vier of South America,” ‘“the
Wonder-worker of the New
World.”

To appreciate more fully the
significance of Francis’ missio-
nary work in New Spain, one
must recognize the three steps
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that led to any Spanish con-
quest. In the first of these it
was the work of the padres to
check and rebuke the excesses
of the rough Spanish soldiery
toward the red men. Having
thus gained the confidence of
the natives, the missionaries
could proceed to the next stage,
that of founding settlements
called “reductions,” where they
labored to pacify, civilize, and
Christianize the Indians. Sever-
al soldiers remained to aid the
Fathers in each mission. A
given religious order super-
vised a reduction for a period
of ten to twenty years. Un-
molested in their respective re-
ductions, the natives thrived as
wards of the Spanish Crown.
They learned to manage cacao,
coffee, and sugar plantations,
to raise stock and to partici-
pate in other useful occupations

and trades. Some of their time-

was reserved for study, parti-
cularly reading. When a reduc-
tion proved ripe for disband-
ing, the missionaries entrusted
the Indians to the care of the
secular clergy.

Building up municipalities
comprised the third stage. The
Spaniards employed the natives
to help them fill vast stretches
with houses, shops, schools,
churches, hospitals, libraries,
courts, aqueducts and admirable
roads. They set up printing
presses to satisfy their own
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needs and to provide literature
for the natives in at least
twelve Indian dialects. Facili-
ties for natives were usually
separate.

As Europeanization progres-
sed, dissensions multiplied be-
tween Spanish speculators and
the padres, some of whom also
had a more canny eye to eco-
nomic and imperialistic advan-
tages than to the motives that
inspired them in their original
religious fervor. Each of the
groups accused the other of
abusing and exploiting the In-
dians. Consequently, it was not
uncommon for the Spanish so-
vereign to withdraw certain
societies and orders and to
punish individual offenders,
real or supposed. Those who
justified the system of exploi-
tation threatened ecclesiastics
who defended the natives, with
the rude handling and the un-
popular treatment that cons-
tantly met the Dominican, Bar-
tolome de las Casas, particu-
larly when he arrived to as-
sume the bishopric of Ciapas in
Mexico. Under conditions such
as these, Francis Solano strove
for the truly spiritual conquest
of native souls, in opposition to
a more secular reasoning on the
part of even some of his own
confreres.

As this ideological struggle
intensified, the contempora-
neous European reform move-

ment, initiated and enforced by
the Cardinal and Franciscan
tertiary, Saint Charles Borro-
meo, caught fire in the land of
Columbus. The saintly Arch-
bishop of Lima, Turibius, strove
to revivify the spirit of dedi-
cation and holiness among the
clergy under his jurisdiction,
but left his work incomplete
when death claimed him in
1606.

Member Cities Respond to
Warnings

After having served as Cus-
tos of the Tucuman province
and briefly as guardian first at
Lima, then at Trujillo, Francis
resumed the post of guardian
at Saint Mary of the Angels
in Lima for a second time in
1604. An ardent admirer and
emulator of the late archbishop,
everywhere he moved Francis
undertook successfully to re-
establish the pure Franciscan
spirit that characterized his or-
der at its inception. He went
even further. He dared to car-
ry the reform to the corrupt
Peruvian - populace, especially
those of Trujillo and Lima. His
disciples likened him to a vi-
sionary of the Old Testament:
“Iied’ by divine inspiration,
Saint Francis Solano passed
through the town (Lima), the
way the prophet Jonas once did
at Ninive and proclaimed to
the inhabitants the judgments

of God if they would not be
converted. All were seized with
fear. They called aloud upon
God for mercy. The worst sin-
ners publicly declared their de-
termination to reform.”?> To-
ward the end of this eventful
crusade, Francis prophesied his
own death, to occur that same
year (1610), and foretold the
tragedy and calamities that
were to befall Trujillo, most of
which was demolished in an
earthquake eight years later.

It may interesting to digress
here and note that rival hagio-
graphers tend to minimize the
relative merit attributed to
Saint Francis Solano in the his-
toric conversion of Lima. In
her Book of Unlikely Saints,
Margaret T. Munro, for exam-
ple, writes: “When Rose (of
Lima) was about twenty-five
or twenty-six, there took place,
not exactly a native rising, but
a sudden withdrawal of the
natives from the religion . of
their conquerors. But the idolat-
ry to which they returned was
one shorn of all its sweeter as-
pects. Everywhere the revolt
was an uprush of the dark po-
wers of the human heart. A
further note of terror was added
when a village of relapsed
people was swallowed by an
earthquake. Terror is catching.
The dark wave swept through
the country, sucking down na-

tives and whites alike. The .
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clergy were helpless against its
catanic power. At this juncture
there came to Lima another
caint, St. Francis Solano from
Argentina. He tried to meet ter-
ror with terror. ... ‘Yet forty
days and Ninive shall be de-
stroyed.” It is not easy to see
what other line public preach-
ing could have taken, but the
result was unfortunate, a panic
which froze up contrition . . .
In this impasse Rose took to her
instruments of penance... She
had a passionate love for her
own people and her own city,
and with all her ardor she of-
fered herself to God as a vic-
tim in their place. ... And
about dusk a new spirit crept
through the city. Panic gave
way to repentance. . .."”8

That Saint Rose had made
a contribution is obvious, but
in all fairness some of the cre-
dit must be given also to the
saintly Brother Martin de Por-
res, about thirty years of age,
living with the Friars Preach-
ers at the monastery of San
Domingo, and to the recently
deceased Archbishop Turibius.
Never were there so many
known saints dwelling in so
limited an area among so sin-
ful a population. And certain-
ly, many less known and even
more unknown holy persons
must have interceded for God’s
mercy on Lima’s behalf. But
the fact remains that Saint
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Francis Solano was far more af-
fected by the change of heart
than were the others. Penitent
throngs flocked to the friary
for spiritual direction in such
numbers that he had to call
upon the already burdened
secular clergy for help. With
the same spirit of devotion,
Francis now ministered to the
need of the whites and the
natives of the city as he had
formerly served the Indians in
the heart of the South Ameri-
can wilderness.

So ended the life’s work of
a saint — very differently than
he had in hopeful dreams plan-
ned it. For, oddly enough, in
his youth and in the early years
of his religious life, back in the
1570’°s and 1580’s, the mind, the
heart, and the eyes of Francis
Solano inclined toward an ef-
fort which is of relatively re-
cent general concern, and
which is currently absorbing
more and more international
attention: namely, Africa, the
Moslem, the Negro.

A Saint Hopes to Ameliorate
Africa’s Plight

Evidently the fields of the
Dark Continent had not yet
been furrowed for God’s ac-
ceptance of Francis’ total ob-

lation in the African cause. His

ordination prayer of thanksgiv-
ing for the priestly powers

bestowed upon him by almigh-
ty God was followed by the
request, “Please, dear God, let
me go to Africa as a missiona-
ry.” This impelling force per-
meated his entire being already
in his boyhood at the Jesuit
school. It was this dream that
dissuaded him from joining the
Society and drew him instead
to the Franciscan Order. For
many years the Franciscans
had been sending a small
group of friars annually to la-
bor among the bloodthirsty Af-
rican Moors who followed the
teaching of Mohammed, and
who considered it a privilege
to kill every Christian they
could.

Thus, at every shift, at every
transfer, Francis hoped for Af-
rica. However, he did not per-
mit the delay in missionary as-
signment to” discourage him. It
was God’s will. Whether the
Father Guardian assigned him
to direct the choir and teach
sacred music at Loreto, to look
after his deaf mother at Mon-
tilla after her husband’s death,
to direct the novices at Ariza-
fa and later at Montoro, to
serve as guardian at Montoro,
or to rest at Granada after re-
covery from the plague, which

" he contracted while tending the

stricken at Montoro — noth-
thing changed his attitude. He
continued to offer his prayers
and sacrifices for the spread

of God’s kingdom in Africa.
Then, finally, came his call to
the missions; but it was not for
Africa.

Today Saint Francis Sola-
no’s spirit lives on and re-
generates itself in the aspira-
tions of Christ-minded men of
the latest decade. Currently,
the Vatican Council’s incorpo-
ration of the Jews in the sche-
ma on ecumenism has awaken-
ed alert minds to the relative
injustice of excluding the Mos-
lems. Certainly, it is in harmo-
ny with the missionary attitude
of the Saint of Assisi and of
Solano, his son, that Peter
Koch supports the Moslem
cause on the basis of the reason-
ing that follows: the people of
Islam, “descended of Abraham,
accept the prophets of the Old
Testament, go farther than the
Jews in accepting Christ as at
least a prophet, and honor Ma-
ry. They, too, partake with
Christians and Jews in a com-
mon heritage of the Divine
Spirit working through history.
Why not the same treatment
for the Muslim”* as for the
Jew? The age demands a closer
relationship between the Mo-
hammedan and the Church es-
tablished by Christ.

Saint Francis Solano’s first
encounter with Negro slavery
occurred when, during the lat-
ter portion of their journey to
the New World, the passengers
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crossed the Isthmus of Panama
to board the vessel that await-
ed them on the Pacific shore.
Francis shuddered with disbe-
lief and vainly shouted his in-
dignation at the captain and
soldiers, as they harshly herded
about eight hundred African
slaves into the hold through a
narrow boardway from the
dock. The unfortunate blacks
had been gathered earlier in
Puerto Rico and Haiti to be sold
in the markets of Lima.

Strangely, the gigantic crime
of Negro slavery did not dis
turb the Spanish sovereigns
who appeared so deeply con-
cerned about the welfare of the
Indians. Negro slave trade, in-
troduced around 1505, had
flourished in Puerto Rico since
1510, when, among others, Las
Casas endorsed the use of the
strong, husky African as an
excellent substitute for the
weak red man engaged to work
under wretched conditions in
the ore mines of the Antilles.
Although the originators of the
movement early repented of
having chosen this solution to
their labor problem, many of
the wealthy and rising Chris-
tian lords found the practice
financially too rewarding to
discontinue on the grounds of
a disturbed conscience. Rather,
it seems, they sought justifica-
tion in Aristotle’s ancient coun-
sel to Alexander of Macedonia
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— that all his politics be based
on a fine but fundamental dis-
tinction; namely, that nature
produces two categories of hu-
mans, those ‘“naturally” free
and those “naturally” slaves.
In general, the free ought to be
the Greeks, the slaves the bar-
barians. The free ought to be
governed politically with insti-
tutions and laws to their ad-
vantage, the slaves despotical-
ly by arbitrary decisions. Con-
cerned about his own prosperi-
ty in as healthy a relationship
as any conqueror hopes to es-
tablish with the vanquished,
Alexander refused to heed the
philosopher’s advice.

Many Christians, inspired by
more supernatural motives, al-
ways have understood and cur-
rently realize the injustice of
so inhuman an outlook as
Aristotle’s. But today, more
than ever, where it exists, the
undercurrent of human partia-
lity and prejudice flows to a
visible, if murky surface, be-
traying still a failure to accept
the total human brotherhood
under Christ. Among others,
George Lincoln Rockwell, head
of the American Nazi Party,
fails to sound the depths of hu-
man existence and resorts to
biology for the justification of
discriminatory attitudes. “The
scientific fact,” he explains,
“is that man is only a super-
intelligent kind of animal —

and like the rest of life, differs
by breeds or races.”®

Francis Solano esteemed
neither the color nor the breed
of man, but his inestimably
precious soul. In His providence
God rewarded the persistent
apostolic - appeals of the friar.
He permitted Francis to extend
his missionary activity to Afri-
ca along the very shores of
America by placing the saint
in a number of circumstances
wherein he might attest his
genuine spiritual concern for
the black man. On board the
slave-laden vessel destined for
Peru, Francis requested permis-
sion to visit these “poor people”
and instruct them in the Holy
Faith. But the captain refused
to endanger the lives of the
passengers and crew with dis-
ease germs the friar might pos-
sibly transmit if he were to
remain with the Negroes even
for brief periods. Thus ham-
pered, Francis intensified lis
prayers for the slaves, and dur-
ing this period grew more con-
cerned about them than he was
about the Argentine Indians.
Finally to establish a personal
contact between Francis and
the captives — to permit him
to preach one sermon and to
evoke in their stricken hearts
a baptism of desire — required
more than human intervention.

In a tragic accident in the
Gulf of Gorgona the ship foun-

dered on a reef which tore a
great hole amidships. The friars
hurried about administering ab-
solution and assisting passen-
gers to lifeboats. These tense
moments failed to turn Fran-
cis’ mind from the Negroes. He
secured the captain’s key and
released the terrified mass.
Obedience forced him to return
to deck duties promptly, but he
promised to come again. Res-
cuing men and cargo and mi-
nistering to the needs of the
panie-stricken whites took all
night. At mid-morning Francis
noticed that the section of the
ship in which the slaves hud-
dled together had broken off
completely and was already be-
ginning to sink. Perched ator
the other portion, he addressed
to the Negroes words of inspi-
ration, comfort, and resignation
to the will of the God who loves
the black man as well as He
does the white man or any
other human being. They re-
peated after him acts of faith,
hope, and love ardently enough
to make him feel these wer«
sufficient to cleanse their souls
from the stain of original sin.
And over their watery -grave
he earned the privilege of re
citing the Church’s burial pray-
ers.

Lack of charity toward Neg:
roes, particularly toward the
children in the streets of Lime
and Trujillo, prompted him tc
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reprimand the Spanish lords,
officials, and wealthy colonists
who proved niggardly or heart-
less when approached for alms.
Just in such an unpleasant cir-
cumstance he. chanced to meet
and to recognize a now afflu-
ent fellow-seminarian who had
left the Order in his youth.
So effective were Francis’ re-
proof and genuine interest that
the gentleman and his wife be-
came tertiaries and their young-
est son a friar. But slavery’s
worst issue was to be on the
northern continent. Two hund-
red and fifty years after the
death of Francis Solano, a strug-
gle ensued to establish freedom
and citizenship for the United
States Negro. An additional
century awakened the black
race to demand justice through
the Civil Rights legislation.
All these phases of liberation
to undo practices the saint had
witnessed, deplored, and de-
nounced already in their early
stages; South and Central Ame-
rica had managed to counter-
act them without the prolonged
intricacies that evolved in ‘“the
Land of the Free.”

Search for Remedies Continues
Against Obstacles

Popes, cardinals, bishops, pas-
tors, and other religious leaders
advise the faithful that no
Catholic “in good conscience”
can- sign petitions or support
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legislation to deny Negroes and
other minority groups equal op-
portunities. Like Saint Francis,
these saintly leaders find clash-
ing viewpoints among members
of their own congregations, A
Detroit  Catholic Laymen’s
League, for example, has con-
tradicted the appeal of the arch-
bishop by calling for active and
vigorous opposition of the “mis-
labeled” Civil Rights bill, “lest
it cause the Negro to be used as
a pawn and lead the United
States down the road of so-
cialism.”® On the other hand,
thousands of religious and lay-
men are engaged in organizing
crusades for interracial justice.
Prominent among these of-
ficial apostolates is a move-
ment known as Action for In-
terracial Understanding, whose
purpose is to activate some
150,000 Franciscan tertiaries to
help solve racial problems by
individual and group action.
The movement draws its in-
spiration directly from our own

" Saint Francis of Assisi, whose

insight into the dignity of man
has ever compelled his follow-

ers to take their stand at the

side of the socially oppressed —
the medieval leper, the feudal
serf, the American Indian, the
Negro of the United States.

Some of the far-seeing and
sincerely committed clergy, in-
cluding Monsignor  Charles
Owen Rice, dare even bolder

fo
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observations. Monsignor Rice
points out that nineteen states
still forbid marriage of white
with Negro. Such legislation,
he believes, and one must ad-
mit, is based on the evil prem-
ise that the Negro is less than
human. “Only when those per-
sons who wish to marry mem-
bers of other races are so free
to do so that it becomes rou-
tine, will our race problems be
close to solution. That day will
hardly come in the immediate
future, but it has to come
eventually.”?

Meanwhile, even Saint Fran-
cis Solano will note with satis-

faction one beneficial aspect of
the slave trade — Christianity
and education for the American
Negro. In his turn, the ascetic-
ally-inclined ‘“American Negro
has a job vital to Christianity
in Africa, a job no one else can
do.” American religious brought
the gospel here, and Africa ac-
cepted it. ... But something es-
sential is lacking. ... The over-
ly rapid pace of missionary
development neglected to pro-
vide Africa with native monas- °
teries, powerhouses of grace,
where the best representatives
of different tribes might come
together to help form the new
People of God.”®
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“The Rule and life of the
Friars Minor is this: namely,
to observe the Holy Gospel
of our Lord Jesus Christ by
living in obedience, without
property and in chastity. . .. Let
those friars to whom the Lord
has given the grace of working,
work faithfully and devoutly,

ing idleness, which is hurtful
to the soul, they do not exting-
uish the spirit of holy prayer
and devotion to which all cre-
ated things are meant to con-
tribute. .. .Let the friars serve
the Lord in poverty and humil-

friars, following divine inspira-
tion, may wish to go among
the Saracens and other infidels,

—_——

A member of the Saint Louis-
Chicago Province, Father Benedict
has many publications to his credit
in the form of articles, booklets, and
tranglations. His latest effort, @
translation from German entitled
“Life .of Father Gereon Goldman,
O0.F.M., will appear very -8oon. At
present, Father Benedict is stationed
at the famous Franciscan church,
Saint Peter's in the Loop, Chicago.
This article is the first of a series
of four which will appear in suc-
cessive numbers of this review.

yet in such wise that, exclud-

ity. ... Whosoever among the

Franciscan Pioneers In Mexico

Benedict Leutenegger, O.F.M.

I. THE SAINTLY SONS OF FRANCIS

should ask permission to do so
from their Provincial Minis-
ters.”

When the twelve missionaries
were about to leave Spain for
New Spain (Mexico) in 1524,
the General of the Order gave
them an instruction in writing
on how they were to conduct
themselves on this mission.
“Father Francisco de los Ange-
les, Minister General and serv-
ant of the whole Order of
Friars Minor, to the venerable
and devoted Father Martin de
Valencia ... and to the other
religious who have been sent
by me, peace and paternal bles-
sing. As the Hand of the Most
High is not shortened by show-
ing mercy to his creatures, the
exalted Father of the flock, God
and our Creator, does not cease
to work in the vineyard of his
Church and to gather in the
fruit which his divine Son
gained by his death on the
cross. There never will be an
end of sending new laborers
into his Church. In the land of
New Spain, overcome by the
devil and the flesh, Christ did
not win the souls whom He had

redeemed by his most Previous
Blood, for there Christ was
greatly offended. But that was
no reason why I should be un-
concerned, but rather so much
the more did I feel with the
prophet David when he said:
“The zeal of thy house has eat-
en me up, and the reproaches
of them who reproach thee are
fallen upon me’ (Ps. 68:10).
Being so moved, and desiring
to follow in the footsteps of our
holy Father Saint Francis, who
sent friars to the regions of the
infidels, I agreed to send you,
Reverend Father, to those
lands just mentioned, with the
twelve companions appointed
by me, commanding in virtue

of holy obedience that you and .

they undertake this laborious
journey for Him, just as Christ,
the Son of God, did for us.” He
concludes his instruction with:
“These few, plain and simple
words I have wished, my dear
brethren, to say to you, more
to do my duty thereby than to
supply any need on your part,
for I trust your judgment more
than my own.” ;

Arrival

The friars landed in New
Spain on May 13, 1524, after
a calm voyage. Father Geroni-
mo de Mendieta (died 1604)
writes that the wind and celes-
tial breeze was never wanting.
The sea was always calm; noth-

ing like it had been seen or
heard of before, and so the ship
kept right on sailing. Father
Geronimo sees in this a special
sign of divine Providence, for
this was a voyage of ‘“heroic
men, who undertook one of the
greatest conquests that has ever
been seen from the beginning
of the world until now.”

When the friars arrived in
Mexico City, they were most
cordially welcomed by Cortés, .
who had sent urgent appeals to
the Emperor for missionaries.
Cortés knelt down and kissed
the hands of the friars, as did
the Spanish noblemen and the
Indian chiefs. A painting of this
famous scene was found in
many parts of New Spain to
preserve for posterity this me-
morable occasion, when Cortés
“acted more like an angel from
heaven than a human being”
(Mendieta). The friars made
their first appearance in the
capital city of the new world
as poor, emaciated, and lowly
men, and here Cortés achieved
his greatest victory, the victo-
ry over self, the greatest, the
most powerful and most dif-
ficult achievement; it was an
act of a great man and a great
Catholic (Mendieta).

The Seed Is Planted

One of the first things the
friars did after getting settled
was to invite the sons of the
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Indian chiefs to school. From
the boys they learned the Mex-
ican language. But to achieve
this they had to give up their
gravity of demeanor and seri-
oushess, for the Indians out of
great respect did not dare say
a word in their presence. To
meet the problem the friars
as always had recourse to God.
They increased their prayers,
fastings and supplications, and
called upon the intercession of
the Blessed Virgin, the Mother
of God, and the holy Angels and
Saint Francis. They devised
games for the boys with straws
and pebbles. Then the boys
became themselves and began
to speak, and the Padres wrote
down the sounds they heard.
But a greater help came from
small boys who spoke Mexican
well. One of them stayed with
the friars and taught them the
Mexican language. Later on he
joined the Order and was or-
dained priest. After six months
the friars began to preach in
the Mexican tongue.

The boys were able and eager
students, and learned the ca-
techism with ease. They helped
the friars in converting the
adults and in eradicating idol-
atry. At one time a thousand
boys attended the school ad-
joining the monastery of Saint
Franeis in Mexico City. Some
of 'the boys later died a mar-
tyr’s death.
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Life of Prayer

The lives of the first friars
were lives of prayer and study
and work. Their activity flowed
from a contemplative soul.
They lived intensely and heroic-
ally. Mendieta writes: “How
vigorously they fought against
their spiritual enemies: - the
world, the devil and the flesh.”
They overcame the world by
becoming religious and by leav-
ing their homeland and sail-

ing over the dangerous sea for

a country just newly discover-
ed and full of uncivilized peo-
ple. They triumphed over the
demon, who ruled the land by
fear and often appeared to the
Indians in an ugly form. They
subdued their flesh, subjecting
sensuality to reason by fasting,
scourging, prayers, and other
corporal and spiritual exercises,
so that they could say with
Saint Paul: “I chastise my bo-
dy and bring it into subjection,
lest perhaps after preaching to
others I myself should be re-
jected” (1 Cor. 9:27). “Who
can explain the splendor of the
virtues of these holy Fathers?
Their faith and hope and love
of God and neighbor. Their
justice in giving each one what
was his. Their fortitude in the
struggles in life. Their humility
amidst the honors of the world.
Their patience in persecution.
Their abstaining from food
when it was had in abundance.
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Their prayer, devotion, medi-
tation, and contemplation amid
so much external activity. Their
prompt obedience, their pov-
erty amid so many dangers of
violation. Their long and many
travels on rough roads.” And
Mendieta exclaims: “Oh, bles-
sed Fathers, servants of our
Lord, models of every virtue,
lights which shine in the world
like burning candles for the
love of our Lord and neighbor!”

The Fathers began the day
by chanting the Divine Office
at midnight and some of them
continued in prayer until the
early morning when they said
Mass. Father Martin, the first
superior, who came with the
“fullness of power” granted by
the Pope, was known to be-
come enraptured in prayer.
Father Bernardino de Shagun,
who came to New Spain in

"1529 and was a zealous mis-

sionary, a gifted teacher and
writer, tells us that one morn-
ing after the chanting of the

Divine Office he noticed Fath- -

er Martin going to a corner of
the choir. He followed him
there and saw such a bright
light that he was blinded by it.
Bewildered and in fear, Father
Bernardino returned to his
place.

When Father Martin was
buried, so great was his repu-
tation for sanctity that the pro-
vincial said Mass in honor of

Saint Michael, to whom Father
Martin was devoted. A devout
person attests that he saw Fath-
er Martin from the beginning
of the Gloria to the end of Com-
munion, standing before his

_own coffin, clothed in his habit

and cord, his hands in his
sleeves, and his eyes cast down.
Mendieta gives this explanation:
“Father Martin had such love
and zeal for holy poverty that
even after his death he wished
to watch over it in his grave.”
Motolinia, who came to New
Spain with Father Martin,
also mentions this incident, but
he has Saint Gabriel instead of
Saint Michael, and writes: “One
must not be surprised that this
good man might have been in
need of prayers. Men of great
sanctity, we read, had need of
them, being detained in purga-
tory. Nor does it follow from
this that they cannot perform
miracles. I have been told that
the deceased Father Martin rais-
ed to life a dead person who
had been commended to him;
that he cured a sick woman
who had devoutly prayed to
him; that he freed a friar from
a serious temptation that af-
flicted him. Many other things
of this kind are related. But
not being sufficiently sure a-
bout them, I neither believe
nor disbelieve them. Father
Martin was a friend of God,
however, and I devoutly be-
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lieve that he is with God in
heaven; wherefore I pray to
him and invoke his aid and in-
tercession.”

Father Juan de San Francis-
co appeared to a devout lady
in 1luernavaca after his death
in 1556, and told her he had
been in purgatory twelve hours.
He also appeared to his intimate
companion, Father Rodrigo de
Bienvenida. While Father Rod-
rigo was lying in bed, his cell
suddenly became bright with
light. Father Juan embraced
Father Rodrigo and encouraged
rmn to serve the Lord faithful-
ly, and with that he disappeared.
Father Rodrigo gave this ac-
count in writing to Father Ger-
onimo de Mendieta, who adds:
“Jt is nothing new or surpris-
ing to say that some great serv-
ants of God and holy men have
suffered in purgatory and were
in need of prayers, for we
read in the history of the
Church that men of great sanc-
tity suffered in purgatory but
did not stop working miracles.”
We know that the souls in pur-
gatory can help the members
of the Church militant here on
earth, though the souls in pur-
gatory are not able to help
themselves, since their days of
further merit end with death.

When Father Juan de San
Francisco was Provincial, he
never had a light in his cell
at night, and counselled his

companions to do the same, for
he said that the soul tastes of
God much better without ma-
terial light. He did not permit
the friars after the Angelus to
write letters or busy them-
selves with other matters until
after Mass on the following day.
Mendieta writes that some of
the Fathers did not approve of
all his methods and thought his
zeal excessive.

Pastoral Zeal

The first missionaries did a
tremendous task in converting
so many souls, more in number
than in the first century of
the Church. They destroyed the
numerous temples of the de-
mon and risked retaliation from
the Indians. “How hard these
blessed Fathers must have work-
ed,” exclaims Mendieta. “They
were the ones who cleared the
land and worked it so that their
successors with  little labor
could enjoy the fruits, the sal-
vation of many souls. To un-
derstand better the work which
the preachers of the holy Gos-
pel did in those first years, one
can compare them with the
preachers of Spain and of oth-
er kingdoms of Christianity. In
Spain we know this to be the
common practice among the
preachers that after a sermon,
when they are sweated up and
tired, they must change their
clothes and relax. If they asked

a preacher (after he had finish-
ed preaching) to sing a High
Mass or hear a confession of
a sick person, or bury the dead,
he would think they might as
well open up a grave and bury
him. (Mendieta did have a
sense of humor). Here in Mexi-
co it is the ordinary thing for
a friar to count the natives in
the morning and then preach
to them, and after singing the
High Mass to baptize the child-

ren and hear the confessions of

the sick (though there be ma-
ny) and bury the dead, if any.
This went on for almost forty
years, and at the present time
it is still being done in some
places. Some Fathers have
preached three sermons, {and I
know the preachers) one after
another in three different lan-
guages, and sang the Mass and
did all the rest that was to be
done before taking a Dbite to
eat. When they came to table,
they had a pitcher of water but
not a drop of wine, for pov-
erty’s sake, since wine was ex-
pensive in New Spain. There
was one friar who taught Chris-
tian doctrine in more than ten
different languages and preach-
ed the Catholic Faith in those
languages and travelled about
and taught in various parts of
the land.” Since the Indians
wrote by means of pictures and
drawings, the friars used draw-
ings in their instructions. They

had painted on canvas the ar-
ticles of Faith, the Ten Com-
mandments, the seven Sacra-
ments and the rest of Chris-
tian doctrine.

Sermon of Saint Francis

The life of the early friars
was a living sermon, and this
it was that converted many.
Miracles did not happen as they
did in the first century, for
they were not necessary in
New Spain. “According to the
divine plan, and in keeping with
the character of the people, the
purity of life and the holy ha-
bits the Indians saw in the
friars sufficed to convince them
that the friars were truly mes-
sengers of God, sent by heav-
en to save their souls, as the
Indians themselves have said.
They saw in the Fathers great
mortification of the body, for
they went barefoot and wore
a habit of coarse wool; they
slept on a mat with a log or a
bundle of dry herbs as a pil-
low, covered only by old blan-
kets. The friars did not lie
down but leaned against a wall
in order mot to give the body
too much comfort. Their food
was tortilla and chili, cherries
and cactus fruit.”

The Indians were so Ppoor
that they outdid the indigence
of Saint Francis in his day.
When the Indians saw the
Spaniards seek 80 eagerly
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showy clothes, luxury and com-
fort, large bedrooms and rich
food and spacious mansions,
they could not but notice the
striking contrast to the friars.
The Indians saw the lowliness
of the friars, “their meekness
and humility, their incorrupti-
ble honesty, not only at work
but in their appearance and
speech; their contempt of gold
and of all things of this world;
the peace, love and charity a-
mong themselves and with
everybody else. This is what
the Indians valued the most,
for the friars showed qualities
more of heaven than of earth.
They saw what little sleep the
friars took, how much they
prayed and disciplined them-
selves, and the eagerness they
showed in teaching the Indians,
and how they worked day and
night. When the friars travel-
led, the Indians saw them go
in prayer, often with arms
crossed, and at other times they
saw the friars on their knees.
When they reached the places
where crosses were erected
(and they were in many sec-
tions of the land), they pros-
trated themselves and prayed
awhile, unless they were in a
hurry. They saw the offenses,
the injuries and vexations
which the governors of the land
heaped upon the friars and the
patience the friars showed out
of love for God.
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“They saw how some friars
were offered bishoprics and
honors which they did not want,
for they preferred to remain in
their lowly and humble state.
Wherever they were, when it
was time for Vespers or Com-
pline, they paused on their
journey and prayed; they did
this also for the other hours
of Divine Office. They were
apostolic men and very humble;
above all, they showed the
greatest kindness and gentle-
ness towards the Indians . . .
The Indians did not hesitate to
place themselves completely in
the hands of the friars and be
directed by their salutary coun-
sel and advice. They were
drawn to the friars in intimate
love, much more so than if the
friars had been their own fath-
ers and mothers. Just as in-
fants, nursed at the breasts of
their mother, cannot suffer to
be separated from their moth-
er, so it was with the Indians
in regard to the friars.”

The Indians asked the bishop
not to make them acknowledge
other fathers or mothers but
the sons of Saint Francis, who
had educated them. The bishop
said: “Look, my dear children,
the new Fathers to whom we
commit you, although they
wear a garment of a different
color, are of the same state and
life as those who educated you;
they are priests, spiritual Fa-

thers, ministers of Jesus Christ.
The doctrine which the Fa-
thers of Saint Francis taught
you is the same that these new
Fathers will teach you. As those
friars loved you and directed
you, so will these Fathers love
you and help you.”

But the hearts of the Indians
were not at rest. The Indians
always came back with this re-
frain: “Lord, the Fathers of
Saint Francis go poor and bare-
foot, just as we do; they eat
what we eat; they sit on the
ground as we do; they talk
humbly to us and love us as
sons; this is the reason why
we love them and look up to
them as our parents.” Mendieta
adds: “I do not know if these
words came more from the
heart than from the head.”

The Indians were won by the
love of the friars. Their minds
may have been slow to grasp
the teachings of the catechism
but their hearts responded to
kindness and loving care. The
way of conversion was the way
of love.

The friars were most careful
to observe holy poverty, for
Saint Francis in his Rule wrote:
“This is that summit of high-
est poverty which constitutes
you, my dearest brothers, heirs
and princes of the kingdom of
heaven; which has made you
poor in earthly things but rais-
ed you up in virtue.” To safe-

guard holy poverty the friars
enacted the following regula-
tions, which were approved by
the Minister General in 1541.
“All the friars of our province
should wear a garment made
of cloth, generally called wool,
and let them go barefoot. Those
who must may wear sandals
with the permission of the
superiors. Also, it is ordained
that in each convent the friars
may have two chasubles of
silk; one of white color for the
feasts of Our Lady; and the
other chasuble of some other
color. Where no silk is to be
had, let the chasubles be of
good cloth with a band sewed
on, as is customary in the pro-
vince. It is not permitted to ac-
cept embroidered chasubles
from the Indians. Also, we or-
dain that the preachers and
confessors may keep a book
with all their writings, done
by hand; for the rest, the
friars are granted one book of
devotion for their special con-
solation. Also, the buildings
that are erected for the dwel-
ling of the friars should be
most poor and in conformity
with the will of our holy Fa-
ther Saint Francis. The monas-
teries should be so built as to
have no more than six cells in
the dormitory, eight feet broad
and nine feet long, and the
aisle of the dormitory may be
no more than five feet broad. ...’
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Seraphic Penance

The friars of Saint Francis
practiced great penance and
self-denial. When they had
nothing to eat, they went to
the market place of the Indians
and asked for the love of God
for some food. When chickens
were plentiful, the friars ate
chicken when it was given
them; but by dividing one hen
into so many pieces, they hard-
ly got the taste of chicken. Two
religious who lived together
for a long time, writes Men-
dieta, made the chicken they
got on a feast day last for a
whole week. On Sunday they
cooked and ate a small portion,
the neck and head, the liver
and gizzard. On the four fol-
lowing days they cooked each
day a fourth of the chicken
without any other meat; at
night they ate nothing, for that
was the custom throughout the
province. Only on Sundays did
they eat a little for supper.
Some religious, because of their
fasting, became so weak that
they fell down while travelling.
Some have said that when they
stumbled (which was often
enough) they fell to the ground
because they did not have the
strength to move their legs.
This was extreme. Yet Men-
dieta  writes: “The Lord
strengthened and comforted
them, because man does not
live on bread alone.”
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Extremism

The older Fathers considered
drinking wine a fault, since
they came from Spain where
wine was expensive. When Fa-
ther Antonio de Ciudad Rodri-
go, one of the first twelve, was
superior of the monastery in
Mexico City, the saintly first
archbishop, Juan de Zumar-
raga, a Franciscan, sent him
for Easter a bottle of wine to
treat the religious. When the
Brother carried it to the cell
of Father superior, he ' came
out of his cell and cried out:
“Haircloth, haircloth; no wine,
no wine.” The religious of the
house asked him to respect the
one who sent the wine and keep
it for the sacristy. But Father
superior thanked the archbish-
op and asked him not to start
bad habits among the friars and
not to encourage laxity. This
is also extreme.

Father Juan de Ribas, one
of the first twelve, heard that
Father Toribio Motolinia, also
one of the first twelve, had
some chasubles of satin in his
monastery. Father Juan felt so
strongly about this and suf-
fered such affliction of spirit
that he said: “Tell our broth-
er, Father Toribio, that he
should drop his name Motolinia,
since he does not show it in his
works.” The first Indian word
that Father Toribio heard on

arriving in New Spain was
“motolinia”. The Indians were
repeating that word as they
saw the poor friars for the first
time. Father Toribio asked
what that word meant and was
told “the poor ones.” He took
that word for his name ever
after.

Father Francisco de Soto, an-
other member of the first
group, built the church in Xu-
chimilco. Later on he was told
that statues made of stone were
placed therein. With anguish
of heart he replied: “This is
making a mockery of holy pov-
erty.” ‘

On one occasion Motolinia
saw an exemplary religious put
his hand to the face of a little
girl, who was being carried in
the arms of her mother, to
bless the child. Father Motoli-
nia scolded the religious for
doing this.

There is a strain of undue
rigorism among some of the
early Fathers. This is shown
also by the fact that a group
of twelve friars, led by Father
Alonso de Escalona, who came
to New Spain in 1531, tried to
establish a new province of re-
form, but this division was
harmful and soon failed. Also,
the Minister General wrote in
his first instruction that the
world was “reaching its elev-
enth hour,” and Mendieta on
several occasions refers to the

end of the world as fast ap-
proaching.

John Leddy Phelan, The Mil-
lenial Kingdom of the Francis-
cans in the New World (1956)
writes that Mendieta formulat-
ed the mystical interpretation
of the conquest of New Spain
and was permeated with the
Joachimite spirit. Mendieta’s
mysticism was prophetic as
well as messianic and apocalyp-
tical. It had its roots in the
Spiritual movement in the Fran-
ciscan Order which arose in
the thirteenth century. His
mystical vision revolved around
the exegesis of the Great Sup-
per parable in chapter four-
teen of St. Luke’s Gospel. Men-
dieta dreamed of a paradise on
earth made up of the poor
friars and the poor Indians.
When he saw his dream shat-
tered, he was bitterly disap-
pointed. He saw the deteriorat-
ing morale among his fellow
friars, caused by the external
blows of episcopal pressure and
the internal dissensions arising
from the struggle for offices
and preferments. As early as
1562 he saw the discipline and
enthusiasm of the first friars
give way to a spirit of routine
and discouragement. “God is
filling up the thronechairs in
heaven with Indians, so as
soon to end the world,” wrote
Mendieta in his apocalyptical
gloom. His convictions and
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his sentiments were shared
by many of his contemporaries.
His talent for writing made
him more articulate in voicing
these views, and his tempera-
mental inclination for extremes
impelled him to state his case
in hyperboles. He was a bril-
liant and irascible extremist.
Thus wrote John Phelan.,

The history of the friars in
New Spain in the sixteenth
century is very interesting, in-
spiring, and educational. The
different opinions among the
friars, especially regarding bap-
tism and marriage; the devout
life of some Indians; their at-
tachment to the friars of Saint
Francis even under severe dif-

ficulties; the saintly lives of
many friars, and the martyr-
dom of some; the failings and
faults of others; the sad turn
of events as the sixteenth cen-
tury was nearing its end -—all
this is told by Fray Geronimo
de Mendieta, who came to New
Spain in 1555. During a period
of twenty five years, he wrote
a work in five books entitled
Historia Eclesiastica Indiana.
Having finished it in 1596,
eight years before his death, he
sent it to Spain to be printed.
Somehow the manuscript be-
came lost, not to be found again
until almost three hundred
years had passed.

(To be continued)

What can I do about renewal? You and I can do this: we
can open ourselves to the spirit of reform, take a deep breath
of the fresh air Pope John put in circulation. We can be on the
lookout for elements of meaninglessness and stoginess in our
own lives and spheres of activity . . . We can be constantly
hunting out new and better ways to bring to shining clarity the
Christ-image within us and within our people, an image often
grown old before its time, a curious mixture of gray hairs and

baby talk.

— Aquinas M. Ferrara, O.F.M.
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in INTEREST

ESSAYS FOR RELIGIOUS SISTERS IV

A Plan For Action

Pax et bonum, Sister! We
meet again. I have been won-
dering if you have started to
appreciate yourself more now,
Sister. The last time I spoke
with you, you appeared gloomy
and frustrated “ready to
throw in the towel,” so you said.
Well, I hope things are not so
bad, after all.

Remember, now that you
have set the tone, as it were,
familiarizing yourself with the
lay of the land, getting in-
sight into the quality and the
quantity of the “thou,” namely,
your strengths and your weak-
nesses, inherent or acquired by
habit, environment or physiolo-
gy, now, Sister, you have some-
thing with which to work —
something on which to build
— or something, too, which
may need to be razed, cut, or
burned out.

So, Sister, you are an in-
dividual possessing character-
istics, traits, powers of activi-
ty, unlike and diverse in course
from any other sister in your
community. How wonderful —

This iz the fourth of six Essays
for Religious Sisters appearing in
this volume of THE CORD.

Sister M. Thaddine, O.S.F.

especially since grace builds on
nature and you, dear Sister, as
part of your essential nature
are free to make choice of a
fruitful, vital vocation in God’s
Love. Then (as Thomas a Kem-
pis says, Sister) in pursuing
your spiritual life there is yet
time and your hour is not past.
Begin at once!

Sister, when countries are
besieged with threats of in-
vasion and war, plans for ac-
tion are quickly drawn up and
executed. Armies are mobilized
from the most select and talent-
ed of the nation’s physically
and mentally powerful young
bloods, the cream of the crop.
Industry sets potent wheels
turning to grind out the need-
ful weapons for combat. Stra-
tegic, critical, graphic points
are covered and protected. High
ly trained and trusted men,
skilled in the pursuit of ob-
taining  secret  information
which may prove helpful in in-
tercepting or detouring danger
are sent out, much as the raven
and the dove released by Noah
on the Ark to determine safe
disembarkment. Millions upon
millions of dollars are spent to
establish and fortify the in-
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dividual citizen — the man
and his material goods which
are threatened by “more” man.

Sister, how then do you plan
to protect your precious reli-
gious vocation? What is your
plan of action to mobilize your
virtues and your strengths to
combat or subdue the enemy
— Yyour inordinate passions,
your perverted appetites? How
do you intend to control those
radar equipped senses, and how
circumvent those omnipotent
weaknesses? How, Sister?

You're scared, you say? You
don’t know where to begin?
Why, Sister, begin at the be-
ginning, where else? Dad used
to tell you more than once
when you procrastinated,
“Daughter, the only way to get
a job done is to get started”!
It used to be that way with the
spring housecleaning, too, re-
member? How everyone dread-
ed it and how hard it was to
get going until suddenly one
day Mom upped and announced,
“Today’s the day! Today we
start to clean.” The rugs were
spread out on the lawn and
beaten (they don’'t do it that
way, anymore) until blisters
made their appearance and
muscles, sinews and bones cried
out in vengeance. Floors were
scrubbed on hands and knees,
cupboards were denuded of con-
tents and washed until the
first coat of paint was evicted,
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walls were washed down, then
up, light fixtures were polish-
ed. Not an inch of the house
was spared. But when you were
finally capable of straighten-
ing up your back by pushing
your hands up along your
thighs for support, to assume
once again the upright position
of domesticated animal, and
looked and saw that what you
had accomplished was good,
Sister, you were happy and sa-
tisfied. Everyone was happy
and satisfied, though for sever-
al weeks at least you had to
take your shoes off at the door.
Nobody minded. For another
year now you could put away
the carpet beater; the house
was clean, sweet, and bright!

Well, Sister, let’s take a look

at your work plans. You have
been getting acquainted with
yourself. Now let’s be honest,
Sister. Let’s stack up all your
good points; you have a good-
ly number of them, else you
wouldn’t be in the “nunnery”
as Al put it. Your generosity,
Sister — surely you can count
that. Didn’t you give yourself
once to Christ? Granted you
have taken some of you back,
but not all. Your kindness, your
eagerness to serve, your great
love for the poor, your tremen-
dous fortitude (remember what
it cost you when you waved
goodbye at the depot that long
time ago?), your piety, your

purity of heart, your good down
to-earth common sense? You
had almost forgotten these,
hadn’t you, Sister? Mobilize
these strengths and virtues, Sis-
ter. Rediscover them again, and
put them to work even harder
than ever before. Place a guard
about those strategic points,
Sister, your senses. Don’t send
them out unprepared to survey
all they may see, taste, touch,
feel, and store away in little
video in the imagination and
the memory. Your knowledge
of yourself can be a powerful
weapon for you to pepper away
at and disintegrate those unruly
appetites; appetites which like
fishermen, cast out into the
deep water their tempting lures
and bait of unwary and unpre-
pared senses. And these “let
loose” senses drink in and sa-
turate the memory with what-
ever comes near.

Knowledge of you, Sister —
your weaknesses and your
strengths — will also sharpen
the intellect and equip it to be
better able to present rightful
choices to the will. And the
will, delighted by these astute
and keen choices, will be
strengthened and find it so
much easier to nod its happy
assent.

OK, Sister, so now you have
lined up your good points.
Now, how about the not-so-good
points. For instance, say, your

sloth, your envy of your fel-
low sisters, your loose tongue,
your gluttony and your —
well, you know all the rest.
Gracious, you don’t say! These
points almost outnumber those
on the other side of the page.
I don’t blame you for not want-
ing to elaborate. All right —
S0 now you think you know
yourself a little better. Fine!

Father Joseph Gallagher has
some pretty edgy words about
this subject, Sister. He says
“Whether we know ourselves
well, or whether we merely
eavesdrop on the murmurings
of our hearts, isn’t this what
we discover; that our basic
fear, beneath all fear, is our
dread of being nobody, our hor-
ror of being nothing, of hav-
ing no real importance, no last-
ing value” (Ave Maria, March
21, 1964, p. 10). Think it
over, Sister. Think it over care-
fully. It may be why you did
not want to know yourself.

Your next step is acceptance
of yourself, of your weaknesses,
your strengths, and more es-
pecially accepting your fellow
sister in all her weaknesses, in
all her strengths. She has taken
inventory, too, Sister. She too
has found herself wanting in
the bargain. She too, like you,
dear Sister, could acquire much
more virtue, much more sanc-
tity, much more joy in the re-
ligious life if you and she and
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all your sisters, your hand-
picked-by-God sisters, pooled
together your strengths and
your virtues, and together then
armed and secure, battled to-
gether your weaknesses.

And now, what else? There
is still another basic principle
which may make the campaign
for communal love, peace, and
harmony more readily obtain-
able. This is a knowledge of
behavior, for all behavior im-
plies meaning.

Why didn’t Sister M. Asleep-
itas answer your cheerful morn-
ing greeting “Ave Maria” with
the customary ‘“gratia plena”?
Maybe she didn’t hear you, Sis-
ter. Maybe she had a headache
and didn’t have strength to
answer. Maybe she forgot the
pat answer. Be that as it may.
Just remember, Sister, that all
behavior whether acceptable or
not, has specific meaning and
has been triggered off by some
particular stimulus. Maybe if
you knew the source of the
stimulus you could more easily
accept the resultant behavior.

But this isn’t all, dear Sis-
ter. Not by a long shot! Learn
to be understanding. Learn
mostly how to love, for to the
lover (as a Kempis says) all
things are easy. There will be
much toiling — much cleaning
up to be done before the bat-
tle is won, before the carpet
beater can be stored. Look, Sis-
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ter! See that old sister creeping
down the chapel corridor? Look
at those big, oversized, gnarled
hands. Watch those slow, drag-
ging, faltering steps. Not a
beautiful sight you say? In
God’s eyes that Sister is as
lovable and beloved as big St.
Peter must have been when in
his love of God he walked the
waters. She, too, walked the
waters, Sister, perhaps blindly
but with love. No, she hasn’t
all the education you have, Sis-

‘ter, the education you need in

these jet-propelled days. She
has spent more than half her
convent days peeling potatoes,
Sister; yes, and peeling them to
the tune of the rosary. She pre-
pared the convent meals for the
sisters, she scrubbed and polish-
ed pots and pans. Sisters don’t
do that any more, do they, Sis-
ter? The laity do it now, for
salary. Even the meals are no

longer such a task. Pre-boiled .

potatoes, pre-mixed cake and
bread, prepared chicken all
wrapped nicely in oil silk and
saran wrap. Yes, dear little Sis-
ter, times do change. But not
so with spirituality, Sister. It
still comes the old, hard way;
and while the little old sister
attained it in her special way
of love and service, you too will
attain it in your age, in the
community of your choice, with
your chosen handpicked-by-God
sisters. Father Gallagher also

said, “Our value is within Us.
It is identical with our very
human nature and its sublime
possibilities. We need not be-
come important. We are impor-
tant. '

And so dear Sister, in sum-
mary: You are really quite a
wonderful individual, especial-
ly now since you have apprais-
ed your worthiness, accepted
your own Wweaknesses and
strengths and those of your fel-
low sisters and have taken the
time to understand your own

behavior and theirs. And since
you do this not in the spirit of
competition or of self achieve-
ment, but in thankfulness and
with love along with your fel-
low sisters, God loves you ten-
derly, dear Sister, and sees in
you the image of His Son.

This, Sister — this then is
your security, your communal
life, your fellow sisters, this is
your essential dignity.

Truly, Sister, you are a won-
derful person!

A PLAN FOR ACTION

The evangelical counsels which lead to charity join their
followers to the Church and its mystery in a special way. Since
this is so, the spiritual life of these people should then be devoted
to the welfare of the whole Church. From this arises their duty '
of working to implant and strengthen the Kingdom of Christ in
souls and to extend that Kingdom to every clime. This duty is to
be undertaken to the extent of their capacities and in keeping
with the proper type of their own vocation. This can be realized
through prayer or active works of the apostolate. It is for this
reason that the Church preserves and fosters the special character

of her various religious institutes.

— Decree on the Church, Vatican Council II.

195



Underdeveloped Areés

of Franciscan Responsibility

Religious of all types are
challenged by the changing
world and Church to a pro-
found re-evaluation of their
way of life; their approaches to
people, the apostolate and each
other; and their plans for the
future. In Mater et Magistra,
Pope John XXIII underscored
the problem when he observed..

Accordingly, the role of the
' Church in our day is very dif-
- ficult; to reconcile this modern
respect for progress with the
norms of humanity and of the
Gospel teaching, Christians who
have publicity professed as
- adults the total commitment
to Christ expressed at Baptism
and Confirmation, have a spe-
‘cial need to use their dedicated
lives for the humanizing of
modern developments. Francis-
cans especially must contribute
to this process of incarnating
Christ everywhere in our
times.

DOCTOR HARRIS 18 the FEduca-
tional Director of the Thomas E.
Murray Training Center for Lay
Apostles, Three Rivers, Michigan.
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Philip R. Harris, T.O.S.F., Ph.D,

Introduction

The President of the Francis-
can Sisters Educational Con-
ference noted a need to help
you, Franciscan Sisters, appre-
ciate more keenly that you are
part of the human family and
as members of the Mystical Bo-
dy must share in the burdens
of the human condition. The
Protestant theologian, Paul Til-
lich, put it simply — you must
become a part of the human
predicament. Your task is to
love the world, not shun it; to
relate to all that is good there;
to begin to view it as a sac-
rament. Your lives must be-
come sacraments -— outward
signs or symbols of the inner
dedication and love that you
profess. To be a religious in the
modern world invelves much
more than wearing a habit or
living in a convent or observ-
ing numerous formulas. To be-
gin to appreciate the signi-
ficance of that statement, one
must first consider the provi-
dential period of human history
in which you serve.

These are exciting times in

which there is an explosion and
an acceleration of knowledge.
Man has made fantastic break-
throughs in science, technology,
transportation and community.
There is increased emphasis on
unity and community at all le-
vels and in all phases of human
endeavor, as well as on the dig-
nity of the person. The Church,
being a microcosm of the world,
reflects the impact of these
tremendous influences and re-
news itself to meet the chal-
lenge. And each member or
institution in that Body, in-
cluding religious life, must do
the same thing or become ex-
tinct in the onrush of human
development.

In this speed-up of man’s
evolution, there is also an un-
dercurrent of joy as people
slowly begin to perceive the
significance of the Incarnation
as the central act of human his-
tory. Religious, above all,
should possess this incarnation-
al view of Christ as the Alpha
and Omega. Creation is the
magnification of all the ele-
ments in Christ, and the world
is sacrament, the outward sign
of God’s presence in it. But the
whole of the cosmos is evolv-
ing to Him, and the pace is con-
stantly accelerating. Further-
more, the kind of creation, man,
adopted into the divine family
of God, shares in the divine
creative power which is still

in process. Man is a co-creator
and a co-redeemer. To man was
given the task of subduing the
earth and placing his seal upon
it. The amazing point about all
this, is that man at this stage
of history has almost accom-
plished that mission. He need
no longer struggle for survival
and concentrate his energies on
providing for his physical
wants. His discoveries in tech-
nology and other fields have
given him the means to feed,
clothe and shelter the world—
that is, if he will use his
brains instead of his brawn. If
the energies dissipated in wars,
arms races, and the mad pur-
suit of pleasure were channeled
into solving the needs of two-
thirds of the world’s under-
privileged, man could indeed
begin to live his heaven on
earth!

And this is one of the es-
sential problem of our times
that religious have the obliga-
tion — and the opportunity—
to undertake solving. You live
on the edge of the age of cy-
bernetics, a stage beyond auto-
mation when machines may re-
lease 90 per cent of the present
working forces engaged in pro-
duction. Release these workers
to what? In this new leisure
orientated society, will man
turn in upon himself, seeking
only material comfort and him-
self? Or will he turn outward
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n service, especially of a vo-
juntary nature? Will he tackle
the social problems of our com-
munities and wipe out the
slums, the injustices, the bar-
riers that divide men? Will
man use his divine talents to
improve the human condition,
to develop the city of man in-
to the city of Jod? Will man
turn outward from himself and
find Christ in his neighbor?
Much depends on how religious
educators today exercise their
vast influence on the young.
If there is to be the big
breakthrough in what Loren
Eiseley has called, “the inner
skies of man”, then the adults
of tomorrow must be helped
today to develop their spiritual,
intellectual, and cultural quali-
ties. But will the youth of 1964
and beyond listen to their
teachers, especially if they are
Sisters? ‘

You can not share this vision
of things to come or prepare
the young for life in 1980 or
the year 2000, unless you are
relevant to the world today
and project into the future with
the teachings you provide now!
The youth in your classrooms
or under your guidance cannot
become the Christian leaders of
the cybercultural age, unless
you are open, flexible, adap-
table in your thinking. Like de
Chardin, you must learn to
love and consecrate the world,
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to divinize your work, to per-
ceive the divine design in your
efforts and those of your char-
ges. You must learn to be sen-
sitive to His presence in every-
one and everything about you,
especially in the poor. Once
you possess this sense of per-
sonal mission to the world and
its inhabitants, you can share
it with those you educate or
nurse. You will deeply appre-
ciate man as an extension of
his Creator and everything
that man creates as extensions
of man and his Creator!

Then you are ready to com-
prehend the importance of the
social environment in the form-
ing of man and his personali-
ty. Then you may begin to
grasp that unless YOU improve
society, unless you as a reli-
gious Sister contribute your
part, the development of the
New Man will be retarded. The
fully mature Christian is yet
to come; Christianity is only in
its infancy! The world-has yet
to fully receive the “good news
of salvation,” so your task in
evangelization and ecumenism,
as well as in the Christianiza-
tion of society, is immense. But
who is better equipped to make
a major contribution than the
virgin who has been freed from
everyday cares of one family

to concern herself with the .

family of man? Who has a bet-
ter opportunity to make a ma-

jor contribution to this pro-
blem than she who has been
freed from the problem of dai-
ly support and holds allegiance
only to God the Father? How-
ever, religious women will ne-
ver realize their great potential
unless they turn outward from
concerns of themselves and the
institutions in which they serve.

The Socialization of Religious
Life

If Sisters are to be as ef-
fective in seeking the sociolo-
gical presence of Christ as they
have been in finding His eu-
charistic presence, then the
practice of social responsibility
which Pope John called for on
the part of men and nations,
must also extend to the convent

and monastery. The following

areas for future exploration
are merely outlines given here
as background for the major
concerns of this presentation:

1. The training of the Fran-
ciscan religious must develop
an apostle whose attitude of
mind is inquiring and tolerant
of all, regardless of their back-
grounds; an approach which is
open-minded and open-hearted;
a view of the world which is
incarnational and cosmie, re-
lating to all the good in a plu-
ralistic society. This will call
for a re-examination of Francis-
canism so that one distin-
guishes between Franciscan

structures and the essence of
gospel living. It will mean view-
ing Francis in perspective, so
that his words and actions are
viewed in the context of his
times with all their limitations
of culture and knowledge while
the spirit that lies behind them
is translated into meaningful
contemporary terms and ac-
tions.

2. The technical training of
such religious will have to take
into account the advancement
of knowledge if they are to
make a real contribution as
competent professionals. This
means a de-emphasis on the
classical course or a prepara-
tion for grade school teaching,
in favor of an humanistic edu-
cation of the Sisters in new
fields. This would include in-
ter-cultural and area studies,
missiology, cultural anthropolo-
gy, religious. sociology, compa-
rative religions, contemporary
theology, mass communication,
social and community develop-
ment. In addition, the Faith, as
Father Bernard Cooke, S. J. has
noted, must be expressed in
non-verbalized forms, the in-
stitutions of our society: family
life, business, politics, art, re-
creation. Therefore, the Sister
must learn to relate her theo-
logical formation to all the un-
derstandings, experiences, and
patterns of human life if she

is to be an effective herald of °
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the gospel, or a catechist. She
must look upon these new high-
er studies as means of her own
completion, her own creation,
her own evangelization.

In seeking such training for
religious, it might be well to
recall at this point, this wise
observation of Teilhard de
Chardin:

The great objection brought
against Christianity in our time

. is the suspicion that our
religion makes its adherents in-
human ... The unbeliever ob-
serves that if one of their reli-
gious, or one of their priests,
should happen to devote his life
to what is called profane 7e-
search, he is very careful, as a
rule, to recall that he only lends
himself to these secondary pur-
suits for the sake of conform-
ing to a fashion or an illusion;
to prove that Christians are not
the most stupid of men. They
say that when a Catholic works
with them, they get the im-
pression he is so insincere, so
condescending.

The Christian religious who
becomes competent in such ‘“‘se-
cular” subjects must not com-
partmentalize this field from
her “religious” life, but inte-
grate it with her apostolate.

3. Furthermore, this prepara-
tion of religious should include
sound instruction in the social
field, especially in the meaning
of the recent social encyclicals,
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so that this, in turn, can be im-
parted to future students. Such
teaching could readily become
a part of the novitiate and
juniorate or scholastic course in
place of some of the useless
trivia that now absorb time and
energy. Morgon’s The Social
Conscience of a Catholic (Mar-
quette University Press) could
possibly become the text for
for such a presentation.

4. Again, the instruction and
formation of female religious
must provide a wholesome ap-
preciation and insight into the
concept of womanhood, and the
role today of the Christian wo-
man in the world. The distor-
tion, exaggeration and untruth
of pagan and so-called Chris-
tian teachings on woman’s in-
ferior position must be cleared
away from the minds of can-
didates. They need to be chal-
lenged by the new, mature
view which appreciates the com-
plementary aspects of the fe-
male and be urged to contri-
bute to the making of the mo-
del of the “New Woman.” They
must help mankind to use tech-
nology wisely, to soften its use
of new powers. Never before in
history has woman had a great-
er opportunity to exercise her
uniqueness than in this cyber-
cultural age when humans will
be called upon to develop the
things of the spirit.

When the Nun has this deep

appreciation of what it is to be
a woman, then she will in-
spire female students to be-
come leaders in contemporary
society. Also, to be effective in
the apostolate of the future, to-
day’s religious will have to un-
derstand the meaning of love
and its difference from sexuali-
ty. They will have to be able
to operate naturally in mixed
situations, and have normal pro-
fessional contacts and whole-
some Christian friendships with
the opposite sex. In this way,
they will also become relevant
to the boys or girls they seek
to educate and guide. Perhaps
you should reverse Leon Bloy’s
famous statement on woman
to, “The more of a woman a
woman is, the more of a saint
she is!”

5. In the practice of poverty,
the Franciscan religious, in par-
ticular, must update her think-
ing. People can’t understand re-
ligious who live in comparative
comfort in beautiful buildings,
who never experience real want
or hunger, but who develop
fixations on the observances of
the minutiae of theoretical pov-
erty. Our preoccupations with
the externals or legalism of the
vow of poverty often strike the
laity who struggle for their dai-
ly bread as hypocrisy. Is it any
wonder that Pope Paul VI re-
commended poverty to religious
orders, as well as to individual

religious?  Furthermore, wé
must consider the practice of
“contemporary forms” of pov-
erty. These may be, as the So-
ciety of St. Vincent de Paul
pointed out in a world meeting
at Paris, more plentiful and
painful because of their moral
sharpness than yeasterday’s
shortage of food and shelter.
For the religious it might in-
volve special service to the
paralyzed or physically handi-
capped, the chronically ill, the
prisoners and parolees, the un-
employed, the mentally retard-
ed and disturbed, the Ilonely,
badly housed, those plagued by
debt, and the aged. In the apos-
tolate, it could mean serving
the “minores” of society — the
outcast against whom prejudice
is rampant. Perhaps our efforts
should emphasize the under-
privileged and underdeveloped
everywhere. Thus, the migrant
addict, the needy student, the
culturally deprived, and those
in pre-industrial societies would
more likely become the focus
of our religious “caring”.

6. In the assignment of re-
ligious, more consideration will
have to be given to the ap-
pointment of Sisters to serve
the needs of the Church as a
community than to the Church
institutions. This might bring
about more full-time religious
workers for the direct aposto-
lates: C.C.D., Y.C.S.,, C.F.M,, -
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and other forms of Catholic
Actions. It would permit a
percentage of a congregation.to
spread their influence more
widely by assignment to move-
ments, national and internation-
al headquarters, and apostolic
experiments. For example,
Franciscan Sisters are needed
for the Movement for a Better
World, for the Third Order
Apostolate with the North Am-
erican Federation, for Catholic
and non-sectarian civic and pro-
fessional associations, for secu-
lar education programs of all
types from nursing school to
the university. Right now the
Third Order has launched a
bold experiment which would
form apostolic teams of Tertia-
ries Seculars and Regulars:
Sisters are needed to partici-
pate in this new mission con-
cept and to assist in leadership
training of the laity.

Underdeveloped Areas of Fran-
ciscan Responsibility at Home

The broad sketch so far in
this paper has been by way of
creating a climate for some
specific proposal in the area of
social responsibility by Fran-
ciscan religious, both at home
and abroad. On the domestic
scene these are highlighted for
future, long range planning by
religious administrators:

(1) Christian humanism —
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Pope John himself underscored
the need to humanize Christia-
nity, and this obviously has
deep implications for religious
life. With the new concern for
the person and personhood, it
is important that religious edu-
cators display a similar sensiti-
vity for candidates and all they
come in contact with in the
apostolate. In an age that
threatens the individual and, as
Philip Schafper has observed,
causes modern man to be dwarf-
ed almost into hopelessness by
the creation of his own hands,
the concentration of contempo-
rary thought on what it means
to be an authentic human being
should stimulate religious to
develop truly human Chris-
tians, not robots or passive per-
sons. Perhaps the proceedings
of the Conference on Human
Freedom at Georgetown Uni-
versity will provide new in-
sights for our Superiors since
it brought together some of
the world’s great theologians to
focus on the problems. New
concepts of freedom and autho-
rity should be particularly chal-
lenging to Franciscan applica-
tion since the mendicants have
always had this tradition, but-
tressed by Scotistic philosophy.

In the guidance of religious,
and their students in turn, sin-
cere respect for the dignity of
each person must be character-
ized by recognition of individ-

ual uniqueness and diversity.
Franciscans must relish the per-
son - to person encounter and
be more sensitive, attentive, and
perceptive at the human level
with each child of God who
crosses our path. This mani-
festation of Christ’s love is
what man in our mechanistic
society craves most. It requires
the religious to give completely
of herself and not to hold back
or be unwilling to be involved
with other people. Those en-
gaged in loving service put cha-
rity first and avoid the ruts of
the commandment or rule keep-
ers. Their genuine concern for
others is Franciscanism at its
best; it is quickly taken wup
by others. Further, this empha-
sis on one’s own personal mis-
sion in the human family will
enable others to appreciate
their own special role in God’s
providence.

(2) Christian community —
to live and give a true examp-
le of Christian community is
a real challenge to religious,
since so many congregations
have become in the words of
Father Lombardi, ‘“pious ho-
tels”. Certainly, Francis had
this original concept in his
ideas of brotherhood and fra-
ternity. In his Third Order, he
grouped together secular priests,
laymen, and women, some of
whom lived in community with
vows. This primitive idea of

Tertiary fraternity is being re-
explored in the new concept
of the “apostolic team” which
the Thomas Murray Center will
study. As a reaction sets in
against excessive Christian in-
dividualism, thought must be
given to removing false bar-
riers which tend to emphasize
distinctions between members
of the lay state in public vows
and those who are not. There
is so much holiness and aposto-
lic zeal among the laity today,
that religious would benefit by-
mutual collaboration with the
“emerging, educated” laymen.
For Franciscans this gospel con-
cept of a community of Faith
should mean going beyond pro-
vince, congregation, and order
lines to act jointly with other
sons and daughters of the
Church. Inter - jurisdictional
common projects should be
encouraged and expanded. We
must explore the sharing of
facilities, personnel, and ideas
to be more effective for Christ
in an atomic-space age. For ex-
ample, a particular community
may find it impossible to send
ten or twenty religious to staff
a school in Latin America at
this time, but they might re-
lease two or three to conduct
a common mission effort with
other Tertiaries Regular and
even Tertiaries Secular. Once
this integral concept of sharing
in the Church has been under-
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stood by the religious, then it
will be grasped by their stu-
dents. But your charges must
be taught by the Sister’s ex-
ample that Baptism truly binds
you both in a .community of
God’s people, the Church-Christ
in the world — through which
comes salvation and sanctifica-
tion.

(3) Social Action -—when
these fundemantal truths have
been lived by religious, then
there will be fruitful activity in
the field of social action. The
social conscience formed in the
religious will then naturally be
shared with students. Francis-
cans should not only discover
opportunities for their pupils
to be formed through social in-
volvement, but need to join
with the students in these ac-
tivities whenever possible. In-
volvement in the problems of
urbanization, megalopolis, civic
renewal, poverty belts, segre-
gation, and moral decay in the
United States will become lab-
oratories of human experience
for both teacher and student.
The areas of social justice and
charity offer new opportunities
for the practice of the spiritual
and corporal world of mercy in
our time.

Action by Christians against
social injustice is the most ef-
fective counterforce against
Communism which feeds on the
social evils that victimize our
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brothers. In the Church of the

diaspora, it is absolutely neces-
sary that religious and the
products of their schools be
committed to the improvement
of the city of man, and that
they recognize no boundaries
of color, culture, or creed. We
cannot depend for support upon
our existing social structure
and culture; we must incarnate
Christ in them!

A concrete example of such
involvement is the new Econo-
mic Opportunity Act. The N.C.
W.C. Handbook for the War on
Poverty should be under seri-
ous study right now by every
administrator in a Catholic in-
stitution, as well as by our so-
cial science teachers. What does
VISTA and the Job Corps mean
for our students? What pro-
vision does the Poverty Act
make for needy children and
students, as well as for adult
education? How can we help
the poor and cooperate with
fellow citizens through the
Act’s plans for community ac-
tion, rural areas, and work-
study or experience programs?
Here is a chance for the Sister
to get out of the ghetto into
collaboration with all Ameri-
cans in the mainstream of our
society.

Related to this matter of
social action is the need for
the establishment by religious
of great centers of continuing

education. We have too long
concentrated on the instruction
of a select few among the
young in Catholic schools, neg-
lecting a vast area of work in
adult education, particularly in
matters of theology, liturgy,
scripture, and catechetics, as
well as the social teachings of
the Church. The laity need cen-
ters where they can dialogue
in depth, where our religious
formation can be shared with
them. That is why the Lay-
men’s Order of St. Francis has
established the Thomas E. Mur-
ray Training Center for the
apostolic and social formation
of lay leaders. Such apostolates
are crying for religious, and if
we made a better distribution
of religious personnel, Sisters
could be found for such work.

(4) International apostolate
— this can begin at home by
developing a sense of inter-
national service in students.
Since they will be adults in a
time when the world will have
shrunk so rapidly that every
man will literally be their
neighbor, it behooves us to
ready them for this new world
society. You can begin at home
by fostering Christian attitudes
toward racial and cultural dif-
ferences among our American
people; by disseminating in-
formation on the Church’s role
in international affairs; by ex-
posing students to international

agencies to solve them (includ-
ing the United Nations and its
difficulties). You can encourage
your students to extend the
hand of Christian fellowship to
foreign visitors, and to develop
programs in particular for for-
eign students in your area. You
can bring to students’ attention -
the opportunities for travel, stu-
dy, work abroad, especially
with voluntary agencies like
Peace Corps, PAVLA and oth-
er groups. You can encourage
the recruitment, selection, train-
ing and orientation of lay mis-~
sionaries, and even join in
these programs if only on a
part-time basis. You can point
out the value of government
service in the State Department
and other such overseas acti-
vities. (See “Opportunities for
International Service” in It’s’
Your Future, Harcourt, Brace
and World, by the author).
Finally, your communities can
consider the establishment or
work in international houses at
large universities.

(5) University apostolate —
in a decade, it has been es-
timated more than 89 percent
of all Catholics in higher edu-
cation will be on the secular
campus. The future of the re-
ligious educator would seem to
lie in publicly supported edu-
cational institutions. To incar-
nate Christ in the university,
the Third Order is considering °
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“Tertiary Action in Universi-
ties” (TAU). Here the concept
of the apostolic team of lay and
religious Tertiaries would be
extended to work beyond the
Newman Center to the heart of
the university — the student
personnel services, the faculty,
and the administrative staff.
However, to function effective-
ly in the secular university
milieu, Sisters must be trained
themselves in that unique at-
mosphere, at least on the grad-
uate level.

(6) Third Order Apostolate
— God has provided every
Franciscan religious with a
natural means of extending her-
self into temporal society
through the Laymen’s Order of
St. Francis. But if this instru-
ment of Catholic Action and
renewal is to be used effective-
ly, then Sisters will have to be
trained in the houses of for-
mation in the nature, potential,
and apostolates of this Third
Order. Furthermore, with in-
creased emphasis on collabora-
tion with the laity and decreas-
ing religious vocations, the re-
ligious has a natural ally in the
Tertiaries Secular who  are
bound tothe Franciscan Order
by both Baptism and Rule. Al-
though Francis began the great
potential of this means of Chris-
tian holiness and service by
developing Tertiaries who will
be leaders among the mass of
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Catholic laity, much research
remains to be done on new
methods, movements, and me-
diums within the Third Order
structure, presently very much
in need of aggiornamento. Fur-
thermore, some Franciscan Sis-
ters need to be assigned full-
time to this Tertiary apostolate
for their congregation, for a
region, or for overseas service.

Underdeveloped Areas abroad
for Franciscan Responsibility

All of the items above na-
turally have implications for
service outside one’s own count-
ry. Further, we are begining
to appreciate that we are the
Church, the Church is mission,
we are all missionaries. How-
ever, here are a few specific
matters for study by Sisters as
to their participation in the in-
ternational apostolate overseas:

(1) Economic Humanism —
the convergence of knowledge
and .disciplines has had an im-
pact on planning for underde-
veloped countries so they can
be catapulted from the feudal
into the space age. Sisters
should be sent for training in
community and social develop-
ment, such as at the outstand-
ing Dominican Institut de Re-
cherche et de Formation en vue
du Dévélopment Harmonisé in
Paris; and in credit union and
cooperatives at the Coady In-
stitute of St. Francis Xavier

University in Nova Scotia or
the Inter-American Cooperative
Institute in Panama. This knowl-
edge, in turn, should be shared
with students at home and
abroad through formal and in-
formal courses. The Sisters can
contribute much to the cause
through social action centers.

American missionaries could
make a further contribution by
seeking out potential leaders
overseas, and arranging for
scholarships for further study
by these young people in A-
merican institutions - conducted
by the same religious order.

(2) Latin America — to pro-
mote a Christian social revolu-
tion in Latin American should
be the aim of the American
missioner there, rather than
supporting a decadent social
system  through established
schools that cater to the upper
middle class or wealthy. You
readers are aware of the crisis
the Church and our country
face on that continent —600
million people there by the
year 2000! In these lands of
haves and have nots, will the
Latin Americans be Christian
or Communist in the next forty
years? The Popes have called
for massive religious and lay
aid to the Mystical Body there.
The problem for religious com-
munities is where to concent-
rate efforts so that you get the
most for your investment of

money and manpower. Ameri-
can-type Catholic schools and
hospitals may very well not be
the answer. The Third Order
offers Franciscan religious a
new opportunity for service in
that area through “Tertiary Ac-
tion in Latin America.” TALA
will use apostolic teams of Re-
gulars and Seculars in Venezu-
ela in teacher training for a
slum school system, and to
staff cultural centers and resi-
dence halls in Communist-con-
trolled state universities and
pedagogical institutes. In Brazil,
these apostolic task forces of
Christian community will con-
duet a social action center for
village leaders. The emphasis
in both cases will be to train
youthful Latin leaders and to
develop the Tertiary move-
ment in Latin America. Your
inquiries are welcome on this
communitarian approach.

-(8) Student involvement —
your pupils can be involved in
the overseas apostolate in man-
y ways. Letters and tape ex-
changes with students of other
countries in their language is
one way. Going abroad for
the junior year or by apply-
ing for fellowships after gra-
duation, and working part-time
in the apostolate is another.
Summer service in the Church’s
foreign mission is a real op-
portunity; the Catholic Inter- -
American Student Project Con-
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ference now coordinated by
Maryknoll is an example of
such vacation service. Support
for the indigenous Church
overseas, and for lay mission
activities is necessary by stu-
dents; here the C.SM.C. pro-
gram might be given greater
attention. Finally, there is ac-
tual volunteering of self upon
graduation. In addition to the
Peace Corps and PAVLA in
general, please remember the
Third Order’s TAL:A program
which seeks qualified college or
nursing school graduates.

It has been possible to open
only some of the doors for
development of Franciscan res-
ponsibility in the social arena

in the future. Perhaps Pope

John summarized best what
these words have been trying
to convey:

Consequently, it is not e-
nough for men to be instruct-
ed, according to the teachings
of the Church, on their obli-
gations to act in a Christian
manner in economic and sO-
cial affairs. They must also be
shown ways in which they can

properly fulfill their duty in
this regard.

And who is to show them by
example more than word, than
their religious teacher? Could
any better mandate for social
action by the Sister be found
than in these thoughts of the
Pontiff in Mater et Magistra —

For everyone who professes
Christianity promises and gives
assurance that he will contri-
bute as far as he can to the
advancement of civil institu-
tion. He must also strive with
all his might not only that
human dignity suffer no dis-
honor, but also by removal of
every kind of obstacle, that all
those forces be promoted which
are conductive to moral living
and contribute to it.

My final thought to share
with you summarizes the
theme of this article in the
words of de Chardin, the mo-
dern Francis:

May the Lord only preserve

in me a burning love for the

world and a great gentleness:
and may he help me to per-
severe to the end in the full-
ness of HUMANITY!
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