














‘364 REFLECTIONS ON MY PROFESSION

and now, no matfer what it
may cost me in the way of
blood, sweat, and tears. Such is
the object of my sincere ef-
forts: to please Him more and
now, in whatever I may be
doing, whether it is something
I like to do or something I dis-
like doing. Indeed, my likes and
dislikes are no longer the rud-
der and criterion of myself, my
life, or my actions. For, in the
light of my profession, all my
likes and dislikes are centered
in Him. What He likes, that I
want! What displeases Him,
that I reject. He s my All; I
want and desire only to please
Him, to do His will.

Thus does the act of profes-
sion simplify and stabilize my
whole life. All my thoughts and
ideas and knowledge, all my af-
fections and wishes and desires
and decisions, all my memory
and imagination and heart and
emotions and passions, all that
I am, I endeavor to center and
root and fix in Him, My God,
King, Redeemer, Friend, Spouse
— indeed, “My AIlL” All my
yearning is toward Him. All my
thoughts and ideas find clarity
and perspective in Him. All my
affections and desires and de-
cisions find stability and ef-
fectiveness in Him. All the
warmth and tenderness and
gentleness and sympathy and
compassion, all my emotions

find their only sure anchor and
true fulfillment in Him. He is
“MY ALL™!

And just think! I belong to
Him! He has accepted me. He
loves me. He cares for me. He
died for me. He lives for me.
Indeed, He really has given
Himself to me so that He may
belong to me. Surely, there can
be no other alternative, there
can be no other course really
pleasing to Him, there can be
no other adequate response to
such love, except to yield myself
with full trust and confidence
to Him, a trust that remains
firm in spite of my glaring de-
ficiencies and weaknesses, a
trust that does not even pretend
to rely on my strength, but on-
ly on His, a trust that knows
full well that my very weak-
ness constitutes, in a way, my
attractiveness to Him, for He
wants to be the fullness of my
emptiness, the strength of my
weakness.

Perhaps a nagging thought
persists in my mind: If Christ
loves me so much, why does He
permit me to suffer so? Why
does He allow others to hurt
and injure me? God, of course,
cannot in any way positively
will the least sin. But God has
created a world, and placed in
it men and women who, be-
cause of their very finiteness
and weakness, can and do abuse

their freedom and power to
love, can and do sin. But —
and this is most important —
God, in His great Mercy, can
and does draw good out of evil.
As Father Most says: “The ap-
parent triumph of evil in the
world, so darkly exemplified in
the Crucifixion, and so tragical-
ly before our eyes today, is in
fact not the Devil’s hour but
God’s hour in which He can
exercise and glorify His Mercy
in supreme lavishness. And this
same truth gives meaning to
our personal burden of misery.
We are (we think) an object
worthy of His love, at least
worthy of His mercy, and all
the while it is precisely because
we are so unworthy that He is
intent upon pouring out the tor-
rent of His love upon us.”

Perhaps the difficulty that
nags me takes a different form.
I keep insisting that I am not
worthy of such union with
Christ. As I look back on my
past life and see how little and
how niggardly I have been in
giving myself to Christ, how
much and how often I have
really failed to please Him, how
frequently I have sought not
His will but my own will; as
I look back, and as I look at
myself now: my emptiness, my
coldness, my indifference, my
sluggishness, my ingratitude,

my weakness, my imperfections,
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my bitterness, my naturalistic
viewpoint and attitudes; as 1
behold myself and the reluc-
tance with which I commit my-
self to Christ, I may very well
indeed be tempted to discour-
agement. I may very well be
tempted to think: “what’s the
use?; how can Christ be in-
terested in me; how can I pos-
sibly get back something of the
fervor I had in the past; how
can I possibly find in my heart
the generosity to begin anew to
give myself to Christ, to live
my profession?”

These are real thoughts! But
it comes home to me that it is
all “I”; everything is in terms
of “myself.” No wonder it all
seems so hopeless. If T depend
on my own strength, I am in-
deed doomed to failure. The
fact is I am no longer my own,;
I am in Christ; I belong to Him.
And He does not desire to wait
until I am worthy of union with
Him. He wills to give Himself
to me nmow, just as I am. He
is ready and waiting for me;
His mercy reaches out to save
me from myself now, if only I
can bring myself to love and
trust Him enough to accept His
mercy. Nothing perhaps pains
the Sacred Heart so much as
to see me turning away from
Him, holding back from Him,
failing to accept His saving

mercy on the unwarranted
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can outline the disposition of
his material by dividing it in-
to the following five points.

1) He sets down citations
from some of the earlier theo-
logians which imply a denial of
the doctrine, together with a
few which support the doctrine.
We may point out here that he
finds in Saint Augustine and
Saint Anselm assertions which
reflect both the pro and contra
positions.

2) He states the opinion that
was held commonly by his con-
temporaries, viz., that Mary was
conceived in original sin. Scotus
then tells us that the reasons
for holding this position are
four: a) the authority of earlier
theologians; b) the excellence
of Jesus as Redeemer: if Our
Lady had not contracted origin-
sin, she would have needed no
redemption; ¢) Mary’s own con-
dition as a human person: hav-
ing been conceived naturally,
she miust share the original sin
common to all humans; d) Ma-
ry’s possession of the sufferings
common to human nature: since
these are the penalty of sin,
she must have had the sin it-
self,

3) Scotus then advances his
own reasons against this com-
mon opinion. It is in this pres-
entation of his arguments that
we find the nucleus of his bril-
liant defense of the Immaculate

DUNS SCOTUS

Conception. We shall discuss
this in more detail below.

4) Having thus presented an
explanation of why the Immacu-
late Conception is not impos-
sible, our Doctor states his own
position positively. He gives
three possibilities, as follows:
“God was able to bring it about
that she was never in original
sin; He was also able to bring
it about that she was in sin on-
ly for a single instant; and He
was finally able to bring it
about that she was in sin for
some time, but was cleansed in
the last moment of this time.”

In this part of his presenta-
tion he discusses philosophical-
ly these three possibilities. He
proves the first possibility, stat-
ing that “God was able to in-
fuse into Mary’s soul at the first
instant (of its existence) as
much grace as He can infuse
into another soul in circum-
cision or Baptism.” He also
proves the possibility of, and
solves two objections to, the
second of these hypotheses. And
he asserts that the third pos-
sibility is obvious (this, of
course, being equivalent to
what happens to the ordinary
soul in Baptism).

It is at this point that Sco-
tus, having set down these
hypotheses, states precisely his
own doctrine on the Immaculate
Conception: “Now, which of
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these three, which have been
shown to be possible, actually
took place, God knows. But if
it be not contrary to the author-
ity of the Church, or to the
authority of Scripture, it seems
probable that the one which is
more excellent is to be attri--
buted to Mary.”

5) Finally, our Doctor sets
down a rather lengthy discus-
sion of the problem caused by
Our Lady’s natural generation
as a child of Adam. He formu-
lates the problem in this man-
ner: according to the nature of
things, Mary was a child of
Adam before she possessed
grace (since one must be a per-
son before one has grace); and
because she was a -child of
Adam, she lacked original jus-
tice; therefore, lacking original
justice, she was at some time
in original sin.

The above five-point summa-
ry sets down the framework of
Scotus’ explanation of the Im-
maculate Conception. As we
have pointed out, it is in the
fourth of these points that he
actually states his position —
modestly, indeed, but unequivo-
cally. But the theological reason
why he attributes the most ex-
cellent of the three proferred
hypotheses to Mary is to be
found in the third point, and
the philosophical resolution of
the problem arising from Mary’
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natural generation is to be
found in the fifth. In order,
therefore, to appreciate Scotus’
contribution in expounding Ma-
ry’s privilege, we shall now
discuss, in inverse order, each

of these two points.

Mary, Child of Adam

We have described briefly,
under the fifth point the nature
of the philosophical problem in-
volved in Mary’s being a descen-
dant of Adam: it would seem,
in a word, that she must have
existed as a person before she
was sanctified (for grace is a
quality inhering in a person),
and therefore she was not im-
maculate from the first moment
of her conception.

In order to solve the problem,
the Subtle Doctor resorts to a
distinction between priority of
nature and priority of time.
There is, indeed, a priority in-
volved in Mary’s conception: if
grace is to exist in her, then
she, the subject of grace, must
be presupposed. But, explains
Scotus, the problem of her con-
ception involves the question of
priority not of nature, but of
time. Although the nature of
things demands that a subject
exist prior to the qualities that
inhere in it, God could most
certainly have ordered that, in
point of time alone, the creation
of Mary’s soul and its sanctifi-
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