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beings other than Himself, in
order that He might manifest
His perfection through the good
things that He bestows on cre-
atures. Now, God’s perfection is
more manifest, and consequent-
ly His glory is more excellent,
in the order of grace than in
the order of nature. Therefore,
God’s willing of the order of
grace enjoys priority of inten-
tion over His willing of the
natural. Since God’s is an or-
dered will, then the lesser is
willed for the greater. Where-
fore, nature exists for super-
nature. RN

Nature and Grace

In God, to will to be is, in
effect, to cause to be. God wills,

and therefore causes to exist,

the good that is supernatural
and natural life. '

The reality that we are con-
sidering here is God’s love and
acceptance of us, a love and
acceptante which is over and
above anything that is due to
our nature considered in itself.
But that nature simply would
not exist at all in the present
order of things, unless God wil-
led to accept it and make it
pleasing to Him in a way that
is more than natural to it.

A Franciscan realizes the
great difference between the
natural and supernatural or-
‘ders, but he also realizes that
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anything which is merely nat-
ural is less that what it is to
be. In acknowledgifg this dif-
ference, he simply reflects the
constant teaching of the Church.
For the fact that grace is some-
thing not due to man has al-
ways been emphasized in Cath-
olic theology; the gratuitous
character of the supernatural
has been stressed explicitly
since the time of Saint Augus-
tine.

But Saint Francis, Saint Bo-
naventure, and Duns Scotus
realized the truth — even as
they lived by it — that love
always does more than is ne-

cessary. Love establishes a

community, sets up housekeep-
ing, increases and multiplies.
The lover adds to the beloved,
and the beloved joyfully ac-

_ cepts.from the lover. This, then,

is the theology of the real pur-
pose of aur existence. This is

"the life; this is love.

Life and Love

It is God’s love for us that
renders us loveable and loving.
What a gift it is to be able,
not only to be loved, but also

to love, supernaturally — and
consequently naturally. This
emphasis on love — neither

law, nor duty, nor justice, but
love — follows the spirit of the
Seraphic Doctor. The Francis-

can doctrine of the absolute

RO
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primacy of Christ and the pri-
mary motite of the Incarnation
is proof iideed that Catholic
theology is¥Christocentric, love-
centered. Jdpsus exists because
God wills #o love and be loved
by a creatural nature, by one
who exists outside the Blessed
Trinity. And He so wills be-
cause He is infinite, divine
Love. So real and so intimate
is the union of divine and hu-
man nature in the Person of
Jesus, that the Word Incarnate
fulfills this divine willing, and
fulfills it in a most perfect man-
ner. We, therefore, exist be-
cause Christ is.

One may mention another
specifically Scotistic doctrine
which points up God’s perfect
love for His creatures. The
Subtle Doctor teaches that, al-
though in the present order of
things justification after sin
means a return to the state of
grace, yet it would be possible
for God to forgive the sinner
and admit him to a state only
of restored nature without re-
elevating him to a supernatural
life. While other theologians
grant the possibility of God
creating a human being in a
purely natural state, Scotus’ as-
sertion that God could have
forgiven man his offenses with-
out necessarily elevating him to
supernature, emphasizes the di-
vine generosity in our redemp-
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tion. The fact that in the ac-
tual order of things God, in for-
giving us, not only removes us
from a state of enmity, but al-
so renders us His friends and
children, shows the superabun-

dance of His love.

Man’s Merits

Scotus’ notion of merit re-
flects this same preoccupation
with God’s love. His insistence
that man’s meriting finds its
root primarily in God’s preor-
dination to accept human wdrk
and not in the value which may
be intrinsic to such works,
again shows God’s tender love
in giving us the wherewithal
for meriting a reward that ex-
ceeds the natural power of any
created being. This same em-
phasis, by the way, also serves
to refute the objection of many
sincere Protestant scholars, who
claim that the popular Catholic
teaching on grace is Pelagian
or Semi-Pelagian, in as much as
it overstresses man’s natural
powers and underplays the role
of Christ and His grace in the
drama of man’s supernatural
life.

Since God does not have to
create, all of creation is there-
fore an effect of His love.
Grace, moreover, is something
over and above creation. Super-
added to what belongs to, or is
needed by, created nature, it is
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things which He imparts to
creatures” (Vatican I, Dei Fi-
lius, Ch. 1). Now, the greatest
thing God can impart to a
creature is eternal beatitude,
everlasting happiness in union
with God. This means that as
far as man’s good is concerned,
the ultimate reason for creation
is eternal beatitude. This rea-
son, however, is secondary be-
cause it concerns creatural man;
it is subordinate to the reason
which concerns God Himself.
Since man’s everlasting hap-
piness manifests God’s perfec-
tion, it follows that the ultimate
reason for God creating is this
manifestation; and the mani-
festation is properly called glo-
ry. Therefore, in the eternal

act of creating, the ultimate

purpose or intention in God’s
mind is His own glory. Secon-

darily — and ordered to this’

ultimate purpose — is the hap-
piness of creatures. ‘And since
the humanity of Jesus is both
preeminent among creatures
and assumed by the eternal
Word as His very own, so in
the creatural realm it is Christ’s
glory that is primarily willed.

Now, when we speak of God,
there can be no question of any
sort of cause; Himself complete-
ly uncaused, God creates with
absolute freedom. We speak,
therefore, of God’s activity as
having reason and intention,
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but not causality. When, how-
ever, we are dealing with crea-
tures, we can speak of them
having causality, for they are
themselves effects. From what
we have said above, then, we
can delineate the causality of
creatures as follows: the final
cause, i. e, the end or purpose
of the supernatural order, whose
supernatural order, as we have
pointed out in the first part of
this article; and the final cause
of the supernatural order, who
life is called grace, is the glory
of God and of Christ, through
the blessedness of the gracified
creatures who comprise the
whole Christ.

"God is altogether sufficient
in and for Himself. Everything
which exists outside of Him is
created for His external glory.
So God wills His glory in all
of His works. In outlining the
causality of grace, Duns Scotus

‘borrows a sound philosophical

principle enunciated by Saint
Thomas and other Scholastics,
and verified by human experi-
ence: “Whoever wills in an or-
derly manner the end and those
things which lead to the end,
wills first and foremost the end
itself, and then other things
which are willed for that end.”
Applying this principle to the
economy of grace, the Subtle

Doctor states that God first
wills the eternal blessedness, or
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glory, or a soul, since it is
through this eternal beatitude
of loving God forever in heav-
en that God’s own glory is best
achieved. Then God wills grace
for that soul, since it is through
grace that a creature comes to
beatitude. And then God wills
that soul’s free will, intellect,
and the other things it will use
in the attainment of blessed-
ness.

The first reason, therefore,
for anyone glorifying God in
heaven forever is not the will
of the creature, nor grace —
not even the grace of persever-
ance — but simply God’s eter-
nal decree — on which these
things depend, that such a soul
would be given everlasting

blessedness.

Predestination

This brings us to the problem
of predestination,and the ques-
tion of why some souls are
saved, while others are damned.
Without destroying their na-
ture, God could have rendered
all men incapable of sinning:
Jesus, who is truly man, is im-
peccable; Mary, was de facto im-
peccable. Saint Thomas says
that “God wills to show forth
His goodness in those whom He
has predestined by way of mer-
cy’s pardon, and in those whom
He reprobates by way of jus-

tice’s punishment. And this is
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the reason why He elects one
to glory, and reprobates oth-
ers.... But why He chooses these
for glory and those for repro-
bation lies only in His divine
will.”

Scotus qualifies this notion
somewhat. He does not assert
that acceptance or rejection
depend upon the good or bad
use of grace by individuals as
foreseen by God. His position
is, rather, that this good use of
grace by the free will of man
is foreseen precisely because
God wills and preordains this
good use. In this, he follows
Saints Thomas and Augustine in
holding that the supernatural
use of free will depends on the
divine will. The Subtle Doctor
does not, however, accept Saint
Thomas’ explanation that the
goodness of God is shown forth
through mercy and justice. For
God could manifest His good-
ness by glorifying men even if
there were no merit either in
themselves or in anyone else;
and He did not do this. More-
over, according to the Thomis-
tic view it would seem to fol-
low that God permits evil in
order to punish it.

The reasoning proposed by
Saint Thomas is not, however,
without value or beauty, even
as analyzed by Scotus. For as
a matter of fact there are a
variety of degrees in predes-


















PRAYER FOR THE GRACE OF LOVING

Help me, most loving Father, help me with Thy mighty
grace. For unless Thou wilt of Thine infinite goodness relieve
me, I am but as a lost creature. Thy strict commandment is that
I should love Thee with all my heart, with all my soul, with
all my mind, with all my power. And this I know I do mnot,
but am full far short and wide therefrom. Which thing I perceive
by the other loves that I have had of Thy creatures heretofore.
For such as I sincerely loved, I loved them so that I seldom did
forget them. They were ever in my remembrance, and almost
continually my heart was occupied with them, and my thought
ran upon them as well absent as present. Specially when they
were absent, I much desired to have their presence, and to be
there where they were, or else my heart was never in any right-
ful quiet.

But alas! my dear Father, I am not in this condition towards
Thee. For I keep Thee not in my remembrance, nor bear Thee
in my thought, nor occupy my ‘heart with Thee so often as I
should. But for every trifle that cometh to my mind, I let Thee
slip and fall out thereof. And, for every fantasy that stirreth in
my heart, I set Thee aside, shortly forget Thee.

I know, most gracious Father, that Thou art here present
with me, albeit I see Thee not; but Thou both seest me and
hearest me, and no secrecy of my heart is hid from Thee. Thou
hearest that I now ask Thine Holy Spirit, and Thou knowest
that I now pray for and am very desirous to have the same.
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Lo! dear Father, with all the enforcement of my heart I
beseech Thee to give Thine Holy Spirit unto me. Wherefore,
unless Thou wil disappoint the promise of Thy son Jesu, Thou
canst not but give me this Holy Spirit. So, by this means I shall
be fully relieved of that my misery, whereof I complained unto

Thy goodness at the beginning. |

Thy most Holy Spirit, He shall make me to love Thee witk
all my power, for He is the author of all good love, He is the
very furnace of charity, and He is the fountain of all graciou:

affections and godly desires.

Wherefore, dear Father, I beseech Thee to shed upon 1
heart Thy most Holy Spirit, by whose gracious presence I m
be warmed, heated, and kindled with the spiritual fire of chari
and with the sweetly burning love of all godly affections, tl
I may fastly set my heart, soul, and mind upon Thee; and tl
I may love Thee with all my heart, with all my soul, with

my mind, and all my power. Amen. |

NOTE: The above prayer was composed |}
Fisher, Bishop, Cardinal, and Martyr, while imj
Tower of London in 1534. In the next year the
scholarly prelate was beheaded because he refused
Henry VIII to be head of the Church.









