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in creation we are now in a position to treat of the value of image and
similitude in a knowledge of the Trinity.

Both Saint Augustine and Saint Bonaventure were aware of the
mystery of the Trinity. They realized that faith was needed to accept
the reality of the Trinity of Persons in a unity of essence. Hence it
follows that faith is needed to realize that the soul is an image of the
Trinity by nature and a similitude of the Trinity by grace.'®

Both the image and the similitude have value in that they are
the synthesis of the vestiges of the Trinity found in the world. For the
vestiges are but visible representations of the original Divine Truth
reflected within the memory. To know the original by its imitation
we must compare what we receive from without with the Truth found
within us. By doing this we arrive at an analogical knowledge of the
Trinity.? This Truth within is the Eternal Exemplar which shines
in our soul because the soul bears the idea of God within itself. To know

God therefore one must compare the creature with the Eternal

Exemplar shining in' our soul. This leads to contemplation provided
of course that the soul is purified by penance and has the spirit of
prayer. .

Man’s ideal state according to Saint Bonaventure is contemplation,
which is wisdom in the highest sense. It should be the goal of all of
man’s intellectual strivings. For ‘Saint Bonaventure, the creature is a
mirror reflecting the Divine Perfections. He calls the method of employ-
ing creatures as a means of knowing{od, speculatio. Saint Bonaventure
uses speculatio and contemplation interchiangeably. Another word he
uses to express the same thought is contuition. By this word he ex-
presses the simultaneity of form in the created thing or mirror and
in the Eternal Exemplar. In other words contuition is an awareness
of the ontological presence of God attained in the consciousness of
being.!8 This contuition belongs to our soul as an image of God.

Intellectual contemplation is but the direct road to affective
contemplation or mystical ecstasy. This is not the privilege of the
few. All men, desirious of Christian Perfection, have this end as their
goal.’® For the soul to arrive at this ecstatic knowledge of God, it must
enter into the depths of its memory and keep entering up to the point
that it passes over itself and becomes contained by the Divine Light
which it contains because it is capable of God.?® Strange as it might
16 Bonav., Sent. 1 d. 3 p. 2 a. 2q. in corp. (193b).

17 August., Confess. X ¢. 6 nn. 9-10 (PL 32, 783) also, Bonav., In Haxaem.
coll. 2 n. 20 (V 340a). o :
18 Bonav., De scientia Christi, q. 4 .in corp. (V 23b)..

19 Bonav., Sent. II d. 23a 2q..3ad 6 II 546a). .
20 Bonav., De scientia Christi q. 7 in corp. (V 40a)..
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seem, in ecstatic knowledge, the soul attains the fullness of illumination
and at the same time the intellect is covered with darkness. This
apparent contradiction disappears if we but recall that in Saint Bona-
venture’s system of thought he distinguishes the intellect and the mens,
the highest portion of the soul, the memory. The intellect is the faculty
that is in darkness and the mens is the faculty bathed with the fullness
of light. The mens, or transcendent memory, contains by its nature the
Divine Light. Hence the apparent contradiction disappears.?’ If men
do not arrive at this ecstatic enjoyment, it is their fault because they
have failed to seek wisdom. .

The doctrine of Saint Bonaventure is rich with meaning. In the
harmonious system he has left us, the various parts form together
such a unity and totality that considered separately and in themselves,
they cannot be understood in their real meaning.?? Saint Bonaventure
but re-echoes the vision of his Seraphic Father but adds to his legacy
by justifying the intellectual striving after peace and contemplation
without betraying in the least the ideal of Saint Francis.

Saint Bonaventure’s aim in life was the acquisition of wisdom, the
knowledge of God by experience. Hence the goal of all his works is
not to cultivate the intellect for the intellect’s sake but to make all
knowledge end in true wisdom.?® This is quite evident in Saint Bona-
venture’s treatment of the soul as capable of God and a partaker of Him.
Taking his inspiration from Saint Augustine, he contributes new facets
to the doctrine and is like a doctor imstructed in the kingdom of
heaven who brings forth from his storeroom things new and old.**

NOTE: I have used Rev. Titus Szabo’s book, De SS. Trinitate in Creaturis refulgente.
Doctrina S. Bonaventurae, (Rome: Herder, 1955) as my main source, guide and
inspiration for this essay. His book is the first comprehensive synthesis of Saint
Bonaventure’s teachings on the analogy of the Trinity in creatures, and formed the
basis for my dissertation, ‘“The Doctrine of the Image and Similitude in Saint
Bonaventure,’”’ submitted to the faculty of the Department of Philosophy at Saint
Bonaventure University, Saint Bonaventure, New York., on July 4, 1962 in partial

fulfillment of the requirements for the degree of Master of Arts.
Father Alvin Black, O.F.M.

21 Bonav., In Hexaem. coll. 20n II (V 427a).

22 B, Gilson, The Philosophy of Saint Bonaventure, trans. Dom Illityd Trethowan
and F. J. Sheed (New York: Sheed and Ward, 1938) pp. 479-481.

23 Philotheus Boehner, O.F.M., “The Spirit of Franciscan Philosophy,” in Fran-
ciscan Studies, Vol. I no. 3, (Sept. 1942), p. 225.

24 Titus Szabo, O.F.M., De S8S. Trinitate in Creaturis Refulgente. Doctrina §.
Bonaventurae, (Rome: Herder, 1955) p. 80.
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INTRODUCTION

In the Rule of the Third Order Regular of our Seraphic Father,
St. Francis, as approved by Pope Pius XI, chapter seven deals with
the “Nature and Manner of Work.” Specifically, article twenty reads:

.H.Wo.mo who, inspired by the grace of the Holy Spirit, have

dedicated themselves to the service of God, should avoid

idleness, and give their efforts faithfully and devoutly to the

divine praises or the various works of piety and charity.
St. Francis himself expressed this idea in another way when he urged
the Brothers: “Be always busy in some good work that the devil may
find thee occupied.” In commenting on the above passage of the Rule,
Father Allan Wolter, O.F.M.,! reminds us that the “various works of
charity” mentioned refers to all those activities which Tertiary Religious
perform immediately and directly. as a service to others, such as
teaching. In the United States, the major apostolate of the Tertiaries
Regular is education. In this work of charity we have a direct mandate
from Our Holy Father on the motives and manner in which Franciscan
educators are to approach their ‘vocation of teaching by personal
service to the members of Christ’s Mystical Body.

Our challenge has been well stated in Menti Nostrae by Pope
Pius XII, who pointed out that the modern apostolate involves not only
safeguarding traditional faith, but also assuring its practical value in
the Twentieth Century:?

It requires men to lead back to Christian principles those

brethren who have strayed through error or have been blinded

by passion, to enlighten nations with the light of Christian

doctrine, to guide them according to Christian norms and to

form in them more Christian consciences, and lastly to urge
them to struggle for the triumph of truth and justice.

Those in the Third Order Regular may be teachers in many ways

based on the models of Christ and His mirror, Francis of Assisi. All

1 Wolter, Allan B. The Book of Life, (An Explanation of the Rule of the Third
Order Regular of St. Francis), (St. Bonaventure, New York: Franciscan Institute,
1954), p. 108.

2 Pius XII, Pope, Menti Nostrae, (Washington, D. C.; N.C.W.C. translation,
Sept. 23, 1950), p. 38, 135,
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friars have the opportunity to teach by the example of their good lives.
Whether assigned to missionary or hospital work, there are many
informal ways of teaching others, in addition to instruction in Christian
doctrine. However, this paper will concern itself primarily with the
intellectual and professional formation of Tertiaries Regular who are
formally assigned to the apostolate of the Catholic classroom. Since
the fundamental need is for good religious, it is presumed that other
speakers at this Congress will emphasize the requirements for the
spiritual formation of the Franciscan teacher. Furthermore, these
observations are offered on the supposition that intellectual learning
is no substitute for development of one’s religious spirit in the state of
perfection. It agrees with the statement of the President of the Uni-
versity of Notre Dame that “Catholic education can’t substitute com-
petence for piety, or piety for competence.” The basis of the Franciscan
approach should be that of Pope Pius XI who taught that knowledge
illuminates piety and piety sweetens knowledge.

Pierre Teilhard de Chardin, in his magnificent book, The Divine
Miliew,® notes that non-Catholics sometimes shame us by their attitude
and effort toward their work. They almost chide religious for the
shabby way some of those dedicated to Christ’s service approach their
secondary vocation. They see the discrepancy when a priest, brother,
or sister is assigned to teaching, but acts in such a manner, by a luke-
warm educational performance, as if to say, “Well, my main vocation
is to be a priest or religious; this teaching work is strictly secondary.”
It is so obvious that such religious educators have failed to grasp the
fundamental theology of their Christian vocation, namely, that their
sanctification lies in the excellence of both their spiritual and edu-
cational life, which are entwined.

In an address before the men’s section of the First National
Congress of Religious of the United States, Father Paul O’Connor, S.J.,
highlighted the problem.*

Religious must have a firm conviction that only in so far as
they prepare themselves diligently for their apostolate, and
perform excellently their duties as teachers, will they achieve
the perfection of their vocation. Too many think that time
spent in the classroom is time lost from prayer . . . they seem
to be not really convinced that an hour spent in scholarly study
or scientific work under obedience is more fruitful in producing
union with God than an hour spent in the chapel during free
time.

3 DeChardin, Pierre Teilhard, The Divine Milieu, (New York: Harper and
Brothers, 1960), p. 36.

4 O'Connor, Paul L., “The Religious Teacher” in Religious Community Life in
the United States, (New York: Paulist Press, 1952), p. 150.





















