


MONTHLY CONFERENCE

A Commentary on the Psalms:

PSALM 62

Persons, places, and things often
take on symbolic value for people
with vivid imaginations. Aspects
of a scene, for example, in this way
can become metaphors of inner
moods and attitudes. This is espec-
ially true, of course, with regard to
poets. It is not surprising, there-
fore, to find among the sacred
poems of the Psalter several in
which striking figures were evid-
ently suggested by the surround-
ings in which they were written.
One of these, I think, is Psalm 62.

I say this because of some in-
formation given in the title pre-
fixed to this Psalm: “A psalm of
David, when he was in the wilder-
ness of Juda.,” We are assured by
the title that David composed the
poem—and there are no solid
grounds for questioning the attri-
bution—and are told, too, amid
what surroundings he may have
done so. The circumstances re-
ferred to are most likely those of
the flight of David at the time of
rebellion of his son Absalom. This
rebellion had been for a long time
quietly in the making, Absalom
shrewdly drawing followers to him-
self until he knew that his popular-
ity among all classes would insure
him success when he revolted.
Finally feeling strong emough to
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proclaim himself king, he retired
from Jerusalem to the old capital
of Hebron and made it a rallying
point for all who favored his cause.

King David was taken complete-
ly by surprise. The suddenness and
the strength of this double threat
to his rule and to his life forced
him to flee from Jerusalem as
soon as possible. Assembling his
servants and whatever troops re-
mained loyal to him, he headed
for the eastern gate of the city,
hurried out and down across the
brook Cedron. It was then that
David noticed that in his company
was Sadoc the priest “and with
him the Levites, carrying the Ark
that bore witness of God’s coven-
ant” (2 Kings 15:24). They had
fetched it from the Tabernacle
to accompany the king as an assur-
ance of God’s abiding presence in
his exile and of God’s defense of
his cause. “But the king said to
Sadoc, Carry God’s Ark back into
the city; if the Lord takes my part,
he will bring me home again, and
I shall see his Ark and his Taber-
macle there; if he tells me that
I have lost his favor, I am at his
command; his will be done”
(2 Kings 15:25-26). And having
made this superb act of faith, the
broken-hearted king started up
the slopes of the Mount of Olives,
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barefoot and bare-headed, weep-
ing as he climbed the road which
would eventually bring him to
Mahanaim.

The route of march took the
king and his companions across
the northern tip of the desert of
Juda. This was a wild tract of
land thrusting northward from the
shores of the Dead Sea and running
to the east between Jerusalem and
the valley of the Jordan. It was
a mountainous waste land, bleak
and wuncultivated, uninhabited
except for an occasional band of
fierce Tobbers who roamed its
length. As David crossed it his
heart was heavy. The cruel in-
gratitude of his son Absalom, the
treason of his counsellor Achito-
phel, the defection of trusted
courtiers, the insults heaped upon
him *by Semei, the dangers to
which those who accompanied

him were exposed, the bloody"

battle that must certainly ensue,
the uncertainty of its outcome;
and over all the desperate need he
felt of God’s support and consol-
ation—such was the burden of his
thoughts. As he lifted his tear-
filled eyes to look out over the
lonely, sunbaked stretches through
which his company was passing,
it etruck him, poet that he was,
that the land was a symbol of his
soul. His discovery is embodied in
the opening words of Pealm 62:
O God, you are my God whom I
seek;
for you my flesh pines and my
soul thirsts

A COMMENTARY ON THE PSALMS

like the earth, parched, lifeless
and without water.

These words do more than get
the poem under way; they help
to establish its tone. The ten verses
that follow sustain that tone, and,
in so doing, reveal the vitality, the
perceptiveness, the ardor of the
poet. David delights in direct,
concrete statements, in language
that is surprisingly suggestive. He
seems alert to everything, and he
records his experiences imagin-
atively in figures that are graphic
and picturesque. Even at prayer
—and the poem is one sustained
prayer addressed to God without
distraction or digression—there is
a personal directness about his
approach, an air of intimacy and
‘supreme confidence. There is a
‘spontaneity about the piece that
may even hide from a casual
reader the traces of David’s art-
istry. Actually he has organized
the three strophes into a neat
pattern that makes the poem a
unified whole, one that unfolds
from the first word to the last
one with the inevitability, almost,
of a logical syllogism.

The first strophe has three
verses which reveal the present
state of David’s soul. They express
his earnest longing for the God
into whose hands he has already
and unfalteringly resigned the out-
come of these dangerous times.
The opening words of the strophe
are a plain statement of that

longing:
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O God, you are my God whom I
seek.
The intensity of his longing, the
measure of his reliance can be
more exactly appreciated if we
know a little about the etymology
of the Hebrew word here trans-
lated “seek.” Its primary meaning
is “to look for at dawn” or “to look
for from dawn.” David’s search
for God, therefore, begins with the
very earliest moments of the day—
and continues, as we shall see, on
through the watches of the night.
This etymological meaning, by the
way, was preferred by the Vulgate,
which explains why the Douay
translation of this verse reads;
“0 God, my God, to thee do I
watch at break of day.” Such a
translation makes clear why from
the earliest times this Psalm found
a place at Lauds, which is the hour
of the Office chanted at daybreak.
The ardor of his search con-
sumes David wholly, body and
soul, so that he must cry out:
For you my flesh pines and my
soul thirsts.
Notice here the force and sug-
gestiveness of the language. David
“pines,” that is he almost wastes
away bodily, so strong is his yearn-
ing for God. David “thirsts” for
God with a craving that can best
be described in these striking words
from Psalm 41:
As the hind longs for the running
waters,
so my soul longs for you, O God.
Athirst is my soul for God, the
Living God.
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When shall I go and behold the

face of God?
(Psalm 41:2-3)
We know actually that David en-
visioned God as a great fountain
‘because he says as much in Psalm
34 when speaking to God:
From your delightful stream you
give them to drink.
For with you is the fountain of life.
{(Psalm 35:9-10)
This is the fountain for which his
soul thirsts
Like the earth, parched, lifeless
and without water.
His soul is like the land through
which he journeys, every step
taking him farther from the Ark,
which was at once the sign of
God’s covenant and the scene of
his presence.

His mind, nevertheless, is reliv-
ing happier days when, in the
Tabernacle, he worshipped in
ecstatic contemplation before “the
Ark which takes its name from the
Lord, dwelling there above it
between the cherubim” (1 Par-
alipomenon 13:6). The devotion
he feels now, the whole-souled
longing for God, he felt then be-
for the symbol of the power and
the glory of God:

Thus have I gazed toward you in
the sanctuary

to see your power and your glory.
The very perseverance of this
hunger and thirst for God is solid
proof of his kindness. David real-
izes full well that any present
danger to his life is imsignificant
in comparison with the blessing.









200 OUR LADY OF THE AT-ONE-MENT

prise and venerated her as Our Lady of the Atonement. Today this
title and devotion have received the highest approval of the Church
and the feast day is celebrated on July 9.

The Graymoor founders honored Qur Lady for her role in the
mystery of Calvary, convinced that she herself had inspired them
to choose this name and wished them to spread this devotion. They
believed that they had a mission to make Our Lady of the Atonement
known as widely as possible. Under this title, the Virgin Mary wears
g red mantle, to symbolize and to honor the Precious Blood of Christ
shed so profusely for all men and to merit the privilege of the
Immaculate Conception. Mary holds the Christ Child in her arms, as
though presenting Him to the world; He, in turn, holds a cross in
His right hand, for as Fr. Paul explained, thus shown, the Infant is
“not the Babe of Bethlehem, but the Child of Atonement.”

But love gave further significance to the Graymoor name for
Mary. Atonement means At-one-ment or Unity. Thus Our Lady of
the Atonement is not only the heroic Mother sharing in the sacrifice
of Christ, His helpmate in the Redemption, but she is the special
advocate and patroness of Christian Unity. She is Qur Lady of the
At-one-ment.

The concept of Mary’s role in Unity is surely not new in the
Church. The fathers-and doctors have always cited her part in winning
souls to God, in protecting the sheep of Christ from error, and in
helping the erring in their search for the true fold. For centuries
Mary has been called “the "destroyer of all heresies throughout the
world.” She is the strong defence’ of the Church and the guardian
of the faith. She unites men to Christ.

But Fr. Paul’s emphasis upon Our Lady and Unity was set in a
new form. He spoke not only of the conversion of individual souls
but of the return of entire nations and peoples to the Church. He
was certain that the Mother of God would win back millions to the
fold of Peter, more than all that have been separated since the
schism of the East in the ninth century and the defection of Europe
in the sixteenth century. Fr. Paul said that Our Lady constantly
prays for Unity—*“that all may be one.” This is her plea for the world,
that men may be united with Christ and with each other in the
supernatural bonds of the Mystical Body, the one Church.

Many persons outside the Church have a special claim to the love
and intercession of Our Lady, even though they do not realize their
privilege. They have been baptized validly and as such have become
“by a common right members of the Mystical Body of Christ the Priest”
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(Pius XII), though the full use of their rights and privileges as eons
of the Church is impeded since they are visibly separated from the
Church.

Although visibly separated from the Church, they belong to
Christ and the Church in some way. They are marked with the
character of the sacrament, the indelible seal which means “I belong
to Christ”, a sign that will never be lost. The Orthodox number about
180 million and Protestants count about 225 million. Most of these
(but not all) have a valid baptism and so are sons—though separated—
of the Church of Christ.

These baptized persons also belong to Our Lady and have a prior
claim to her mercy and her love. They are her children, despite
their separation. For them she grieves and prays. She longs for their
return home, for their full union with Christ.

Our Lady’s love is like that of the Church for those who are
separated from her. Cardinal Bea, S.J., head of the commission on
Christian Unity, said this in reference to baptized non-Catholics and
their relation to the Church: “It is therefore a case of charity between
brothers and of a charity on the part of the Supreme Pontiff as the
‘common father’ towards his sons. And since there is identified with
the Supreme Pontiff the maternal love of the Mother Church for her
sons, it follows that she assumes toward our separated brethren not
only the attitude of one who has the duty to protect the integrity of
Catholic dogma, but also that of an authentic love of a mother. The
love of the Church for them is certainly weighty with profound pain
and sorrow. It is the love of a heart bleeding because of the separation
which prevents them from enjoying so many privileges and rights
and makes them lose so many graces.”

The same sentiments may be applied to Our Lady: prayer for
her children, sorrow and anguish that they are separated from her
.and from her Son; and a longing for their reunion with the Church.
For Mary is the Mother of Unity, the Madonna of Reunion, Our Lady
of the At-one-ment.

July 9, the feast of Our Lady of the Atonement, is a m»mnm. time H.o
pray with fervor and confidence for the cause of Christian Unity. This
holy feast should inspire the faithful with a deep gratitude for the
faith, with zeal in every form of the apostolate, and with renewed love
to bring souls to the unity of the one fold. All the m»mermub mroﬂdE
pray “that all may be one”—through Mary, for the consuming desire
of her Immaculate Heart is to unite all men in the one Church of

her beloved Son.



The Catholic Church:
Others I Must Bring

Father Regis Marshall, O.F.M.

What do you suppose would have happened if sometime in the past
you approached your mom and said to her, “Today I think I will call
you ‘mother’. I like your taste in hats. You are an above average cook.
The house you keep is beautiful. Your company is quite congenial,
and you gct along nicely with others. Yes, I think I will call you
mother.”? .

Firsi of all you have broken her maternal heart. Secondly, I am
sure that you would have been severely chastised, and soon brought to
your senses. Yet, on any given week-end at the approach of the Sabbath,
all you have to do is tune in your radio and you will hear the same
nonsense. “Ladies and gentlemen, in order to keep America morally
strong, healthy, and vibrant, don’t forget to visit the Church of your
own choice this Sunday”. Not God’s Church, but the church of your
own selection! Beggars can’t be choosy when asking for a measly,
meagre handout, a pittance, but we can choose how to worship the
God who created us. Like a country club, the church must fit our taste.
We may accept it or reject it according to our fancy. That God will
actually be in that church is only incidental and accidental. An odd
religion indeed, where God obéys men, where eternal laws are fitted to
social urges. ' . K

None of us decided to choose our own mother. She was God’s choice.
We love her as a priceless gift of God. Sad is the day when God decides
to call her to himself. When He does recall her, He does not leave us
motherless. “I will not leave you orphans”. In the Catholic Church,
He gifted us with another Mother who breathes into us a superior life;
who retrieves us from the orphanage of this world; who clothes us with
dignity; who feeds us sumptuously; who escorts us on our pilgrimage
from the pouring of the water on our heads at Baptism even to the
sprinkling of the ashes on our graves. The Catholic Church is not our
choice. She is God’s choice. We love her as a priceless gift of God.

Each year we celebrate Mother’s Day as a nationwide holiday.
Whether in flowers, greetings, or a silent prayer whispered for  her
gentle soul, that day has a meaning all its own—Ilove, devotion, attach-
ment, sacrifice, for our earthly mother.

That Sunday is also Our Blessed Mother’s Um%.,HB ceremony and
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song, in prayer, procession and preaching, we woucm. our Lady. God
joins in this festivity for it is also Mother’s Day for Him. .

On Pentecost Sunday we solemnize another Mother’s Day. It is a
kind of a second “Christmas”. For, as on the First Christmas there Sﬁm
born on this earth, the Son of God, the Prince of Peace, so on this
second “Christmas” there was born on this earth, on the first Pentecost,
the Mother for the human race, the Holy Catholic Church. The birth
of a child is always accompanied with joy and merriment. But whoever
dreamt that we would be happily feasting over the birth of a mother!
Our own natural mother is unlike any other mother because we are r.mu
child. The Blessed Virgin Mary was unlike any other mother, a virgin,
because she was unlike any other child, immaculately aono@ma&m..ﬂ.._un
holy Catholic Church is unlike any other mother in her purity giving
birth to countless children because she is herself the chaste offspring
of God. It is jokingly said that someone “has a face that only a Eonrmn
could love.” It is no joke to say that we have souls that only the Catholic
Church knows how to love. What a blessing is ours! We have vn..wb
twice mothered. “I will not leave you orphans,” is Christ’s promise
to man. Is there any Catholic who on this Feast dares to sing, “Every-
body’s got a home but me”? ,

Christ, the Good Shepherd, said on one occasion, “And others I
have that are not of this fold, them also I must bring”. (John x, 16)
Wheo are these “others”? Of what concern are these “others” to me?
If you want to measure the love that you have for your Mother, the
Church, who harbors, shelters, and protects you, ask yourselves how
much you think her children, the “others”. It is a queer love that loves
a mother and ignores her children. These "others” include the orphans,
the residue of World Wars, the victims of famine-stricken lands hunger-
ing for the solicitous touch of a mother’s hand or nrmnmm:m: for wﬂ
embrace that is translated into security. But even more so, these “others
are the desperate, wandering, drifting, groping unfortunates through
whose veins the life-blood of the Sacraments does not flow; who have
never experienced the relief that comes with a sincere confession; who
know not the satisfaction that comes with rising from the Lord’s table;
whose troubled souls know not the peace of the Sacramental m.no@ou.nn.
These are the “others” who prompted Christ to leave the ninety-nine
and diligently search for the one. These are the “others” for whom
there was need of mercy, the sinners. These are the “others” who hover
about the Church like moths singeing their wings around a candle ern.%
cannot keep away from. These are the “others” for Sro_B. the Catholic
Church is like a shop window. Flattening their noses against the Wmﬂw
they feast on her gifts in imagination only. These are the “others” for






PROFESSION

Strange—

That I stand betrothed
To one I have never seen
Yet felt always beside me.

Beautiful—

That one golden ring

Would communicate this grace
Through distant dedicated years.

Awesome—

That my tiny life

Has been planted in His bosom
And enticed to bloom in His Church.

Lovely—

That never again

Shall I walk this shore of time
Without immersing my feet in Love.

Magnificent— .

That I be bound -+

By the simple knot of vow

,.Ho One who knotted the mountains.

Simple—

That His naked hand
Would grasp my empty coul
,,Ho form an eternal fusion.

Holy—

That He come forth in glory

To speak anew those nuptials
Which are read beneath a Cross.

Sister M. Ethna, O.S.F.
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EARLY SOURCES FOR THE LIFE
OF ST. FRANCIS AND HIS EARLY FRIARS

Father Byron Witzemann, O.F.M

This year is the 700th centenary of the death of Blessed Thomas
of Celano.! At the mention of his name our thoughts naturally turn
to the works of his pen—The Legends of St. Francis, the Dies Irae, to
name those most familiar to us. Celano’s lives of St. Francis are the
wellsprings from which so many other Franciscan sources flow. May
the following study of Early Franciscan Sources serve as a tribute to
Thomas of Celano, the first biographer of the Poverello.

Today we find a handsome assortment of the lives of St. Francis.
In them the authors quote various sources, such as Celano I, Three
Companions, Bartholomew of Pisa, and so forth. These names have
indeed become familiar to us. But are they perhaps mere empty shells
whose inner reliability we uncritically take for granted? Do we really
know the value of these sources? Are we acquainted with their contents?

In the following pages we hope to go beyond the outer-shell. We
want not only to describe the main Franciscana treatises of the 13th
and 14th centuries, but also to haul many of them into court, as it
were, and pass judgment on their reliability and historical content.
We shall tell where each source is published. We shall acquaint the
reader with which works have been translated into English in the
hope that they will read and study them.”

1 Thomas of Celano has the title of ‘‘Blessed” from an immemorial cult. The
Martyrologius Franciscanum (1938) commemorates his feast on October 4. He is

not commemorated in the Roman Seraphic Brevaries.
2 Qur sources for this study are besides the original texts, also the works of scholars

who have studied the writings:
A. Brady, lIgnatius, O.F.M., The Sources of Franciscan Spirituality (Detroit:

_ Duns Scotus College, 1952) pro manuscripto, pp. 7-30.

B. Burkitt, F. C., “Study of the Sources of the Life of St. Francis” in St.
Francis of Assisi—Essays in Commemoration, pp. 13-16.

C. Cuthbert, O.F.M., Cap., Life of St. Francis of Assisi (New York: Longmans,
Green % Co., 1921) pp. 493-527.

D. Engelbert, Omer, Saint Francis of Assisi (London: Burns ¥ Oates, 1950)
pp. 319-331.

E. Golubovich, Girolamo, O.F.M., Biblioteca Bio-Bibliografica, (Quaracchi,
1906), Vol. 1.

F. Huber, Raphael, O.F.M., Conv., A Documented History of the Franciscan
Order, (Milwaukee, 1944) Vol. I, pp. 519-604.

G. Joergensen, Johannes, St. Francis of Assisi (New York: Longmans, Green

© Co., 1952) pp. 351-403.
(Footnote continued on Page 208)
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I. SOURCES DURING LIFE.-TIME OF ST. FRANCIS AND BRO.
ELIAS LETTER

Writings of St. Francis
First and foremost in the study of St. Francis and his spirit are
his own words and writings. The following is a list of works enumerated
by the Quaracchi Editors,® as composed by Francis himself:
I. His Admonitions and Rules
1) The 28 Admonitions.
2) Salute to the Virtues.
3) The Tract on the Reverence for the Body of Christ and
the Cleanliness of the Altars.
4) Two Rules for the First Order—1221 and 1223.
5) “Forma vivendi” from the Rule of St. Clare.
6) His Last Will and Testament of 1226.
7) The Rule for those who live in Hermitages.
II. His Letters to:

1) All the Faithful.
2) All the Friars.
3) A Certain Minister
4) Public Officials.
5) The Custodes.
6) Brother Leo. T

III. His Prayers
1) Praises. . .
2) Salute to the Blessed Vingin.
3) Page of Praises for Brother Leo.
4) Prayer *“Absorbeat”.
5) Office of the Passion of Our Lord.

Other editors give more texts, such as his “Canticle of Brother
Sun”, various letters, and so forth.

The best popular collection of the words and works of St. Francis
in English is Father James Meyer’s The Words of St. Francis, (Chicago,
1952). He translated not only the above-mentioned works, but also
brought together many of St. Francis’ words from other sources, such
as, Thomas of Celano, Bartholomew of Pisa, Fioretti, and the like.

Father Paschal Robinson, O.F.M. also translated the works of

H. Littde, A. G., A Guide to Franciscan Studies (London: McMillan, 1920).
I.  Moorman, J. R., The Sources for the Life of St. Francis of Assisi. (Manchester
U. Press, 1940).
J.  Quarac«hi Editors, Analecta Franciscana Vol. 10, Fasciculus V, (Quaracchi,
1941), pp. I-.LXXXV.
8 Opuscula S. P. Francisci Assisiensis (Quaracchi, 1904).
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St. Francis. He used the above-mentioned compilation of the Quaracchi
Fathers. It can be found in The Writings of St. Francis (Philadelphia,
1906) . Another translation by the same title was published by Countess
de la Warr from London in 1907. Besides the Quaracchi list of the
works of St. Francis, she included some spurious or doubtful writings,
such as, Letters to Brother Elias, Jacopa de Settesoli, St. Anthony of
Padua, and so forth.

Father Hilarion Felder, O.F.M., Cap. in his Ideals of St. Francis,
and J. Jorgensen in his St. Francis of Assisi frequently made use of
St. Francis’ words in the course of their books.

Bullarium Franciscanum
Another collection of primary sources for early history of the
Order and the life of the early friars are the official documents of the
Church and the Roman Curia. The first recorded Church document on
the Order we have today is that which is published in the Bullarium
Franciscanum. It dates from 1218. These documents, of course, do not
include a life of St. Francis, but they do shed light on various phases
of Franciscan history, such as explanations of the Rule, papal appoint-
ments, permissions, and the like. There are eleven huge volumes of
the Bullarium Franciscanum which date from 1218 to 1484.
Jacob of Vitry
The earliest non-Franciscan source which describes St. Francis
and the minor brothers is that of Bishop Jacob of Vitry, a diocesan
priest. He was Canon of a church in Oignies in northern France. The
bishopric of Acre in the Holy Land was conferred upon him in 1216.
He was favored with the Cardinalate of Frascati in 1228. In 1244 he
died. In October, 1216, shortly after he had received the episcopal
consecration, he wrote in a letter from Genoa about the Poor Men of
Assisi. He said in part:
“Many people of both sexes, rich and lay, have forsaken all for
Christ and fled from the world; they are called Friars Minor
. .. They do not busy themselves at all with temporal things,
but labor day by day with great zeal and fervent charity to
rescue lost souls . . . In the daytime they go into cities and towns
to gain some pay by their work, and in the evening they return
to their hermitage or desert place to give themselves up to
meditation . . .
“The women live together near the cities in different
buildings . . .
“The men of this Order assemble once a year, with great
profit in an appointed place . . .” .
In 1219, as bishop of Acre, he had a personal interview with
St. Francis while the latter was in the East. In a letter from Damietta
which Bishop Jacob of Vitry penned in March 1220, he again honored



























