


MONTHLY CONFERENCE

A Commentary on the Psalms:

Anybody reading the Psalter
attentively will soon notice some-
thing fairly obvious, that many
Psalms, as well as being written
by Jews, are written also for Jews
and about Jews. So true is this
that the significance of some
Psalms is missed unless one knows
something about the historical
events which occasioned them.
This is eminently the case with
Psalm 23. The Psalm seems to be
a processional, one to be chanted
by alternating choirs, and one for
the appreciation of which we
have to be acquainted with the
event for which it was composed
and which it still commemorates.

After the death of King Saul a
fierce struggle ensued between his
adherents and the supporters of
David. It ended only when “all the
tribes of Israel rallied to David
at Hebron . . . and they anointed
him king” (II Kings 5:1-5). One
of his first regal acts was to change
the site of his capital. He abandon-
ed the village of Hebron and
advanced against Jerusalem, the
stronghold of the Jebusites, high
up in the mountains of central
Palestine. Capturing the city,
David slew or exiled all its inhabi-
tants and proceeded to make the
city worthy of royal residence.
Ultimately, because he was a truly
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zealous man, he determined to
make Jerusalem not only the
political but also the religious
center of the nation. To this end
he decided to fetch there the
Ark of the Covenant.

This Ark was a wooden chest
nearly four feet in length and a
little more than two feet in width
and depth, covered inside and
outside with gold. It contained
the two stone tablets on which were
inscribed the Commandments
given by God to Moses. Because
these were souvenirs, too, of the
sacred covenant of Sinai, it was
known as the Ark of the Covenant.
It had a cover of pure gold, at
either end of which was a cherub
of beaten gold, whose wings were
stretched inward over the Ark.
Here God was considered to dwell,
enthroned upon the cherubim
(IV Kings 19:15); and because
he here “manifested himself to
his people, received their prayers,
and led them in their expeditions,”
the Ark was also called the Ark
of God.

At the time of which I speak,
the Ark had reposed for some
twenty years at Cariathiarim, an
otherwise insignificant settlement
about eight miles to the north and
west of Jerusalem. David and the
men of Israel repaired to this
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Testaments, this relationship of
forecast and fulfillment, is grounds
for saying that portions of Hoely
Scripture have a spiritual as well
as a literal sense. The literal sense
is that which the actual words
themselves directly convey; the
spiritual sense is that suggested
more or less obscurely by means
of the things that are signified by
the words.

Suppose I illustrate this with
reference to Psalm 23. The literal
sense of the Psalm, the one
conveyed by the words themselves,
is that David and the Israelites
carried the Ark of God in solemn
liturgical procession imto the city
of Jerusalem. Now what about a
spiritual sense? Or, in other words,
what might that happening itself
be said to foreshadow or symbol-
ize? Well, Saint Paul speaks of
Christians coming to “Mount Sion,
and to the city of the living God,
the heavenly Jerusalem” (Hebrews
12:22) ; and if that be true, then
Psalm 23 can be a reminder that
we are on the march. The Psalm
becomes more than a record of an
event that is past; it is a challenge
to take part in something happen-
ing right now, here, in the present.

It is a challenge to revive our
our faith in God and to adore him
utterly. He is our Creator, the
Almighty Lord of “the earth and
its fullness, the world and those
who dwell in it.” It is not only a
challenge, it is an opportunity to
pay him the tribute of worship
which he deserves and in words
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which his own Spirit composed.

It is a challenge to show our
love for him in a practical way by
coming to him with “hands” that
“are sinless” and a “heart” that
“is clean.” And nobody can pro-
fess such true and sincere love
unless he can look deep into his
soul and discover there, honestly
and without dissimulation, that he
“desires not what is wvain, mnor
swears deceitfully to his neighbor.”
It is not only a challenge, it is
a test to see whether we are ful-
filling the divine injunction to
“love one another” (John 15:17).

It is a challenge to deepen our
hope and our confidence that God
will strengthen us and support us
and send us the help we need to
persevere on the road that we
have entered. It is not only a
- challenge, it is an encouragement
to go on in the conviction that
the “blessing” and the “reward”
that will come to us will be our
eternal inclusion in the “race that
seeks for him, that seeks the face
of the God of Jacoh.”

These are sentiments that we
must surely work up in our souls
while we chant this Psalm. They
are the sentiments of those who
are marching the uphill road to
“Mount Sion, and to the city of
the living God, the heavenly
Jerusalem” (Hebrews 12:22). We
commence the Office, and each of
us is conscious of personal needs,
personal problems, worries, dis-
appointments; each of us has
distractions and temptations that
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are exclusively his own, invitations
to discouragement and the ad-
mission of defeat. But if we chant
this Psalm as we are expected to
do by the Holy Spirit of God
himself, who is its author, then
we realize that we are not alone
with these difficulties that beset us.
If we enter into the spirit of the
Psalm, we discover the truth: we
are in the ranks of God’s Chosen
People. To right and left of us,
before us and behind us, all about
us to the very ends of the earth
stretch the lines of those who
march with us. Their strength is
ours to draw on. Their courage is
ours to lean on. Their faith and
thope and love are ours to share.
Their holiness is ours to use. And
they need us every bit as much as
we need them. Therefore must we
be attentive and devout, ardent,
courageous and firm in faith,
patient and brave, holy. We must
give to them as well as receive

from them because we are, we and
they, we are—especially in prayer
—the one, single, free and united
people of God.

Their voices ring in unison with
ours; their hearts keep time to
the very words we sing. And as
we sing we are consoled, we are
strengthened, given new life,
because the realization comes
home to us that we shall enter
those “ancient portals” we have
not even sighted yet. Why?
Because for him who heads our
march, “the King of Glory,” the
gates have already lifted up their
lintels, “the Lord strong and
mighty, the Lord mighty in
battle,” and he has entered in,
“the Lord of Hosts,” where we
shall follow, even Jesus Christ,
“who has taken his seat in heaven,
on the right hand of that throne
where God sits in majesty” (Heb-

rews 8:1).
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had visions of precious metals lying around loose to be picked up by
the first one on the field.”! Exuberant at the prospects of wealth for
Spain and the Spanish, Coronado set out in 1540 from Mexico to
conquer this Cibola. The expedition was made up of 260 horsemen,
160 infantrymen, and about a thousand friendly Mexican Indians.
Also in the party were Father Juan de la Cruz, Father Luis de Escalone,
Father Antonio Victorio, and Friar Daniel, a lay brother. Father
Antonio had to return to Mexico after only three days of march because
of a broken leg. ,

As the party progressed into the pueblo country, it became more
and more evident that the stories of wealth were only stories. Sentiment
among the soldiers was beginning to run high against Fray Marcos
as they skirted each shabby and goldless pueblo. The priest soon found
himself a despised pariah.

The Indians at Zuni were not going to let themselves be conquered
without a battle, and in the skirmish, Coronado was nearly killed.
Finally the Spanish subdued them but were chagrined when they found
absolutely no gold. The soldiers began to murmur more than ever
against Fray Marcos and all the friars. Such slander was very painful
to the Franciscans who cared, not for gold, but for souls. However, out
of this suffering and misunderstanding- grew a renewed zeal on the
parts of the friars to work for the salvation of these heathen Indians.

Fray Marcos returned to Mexico broken hearted at the scandal
he had inadvertently caused. After several minor exploring expeditions,
Coronado also returned with his party to Mexico. The friars, however,
would not return with him. Father Juan de Padilla went to Gran Quivera
to convert the Indians there and Father Luis de Escalone went to
Cicuye. Father Juan de las Cruz stayed in Tiguex which had been
headquarters for Coronado’s party. This place is near the present
town of Bernalillo. ,

These three Franciscans who stayed behind in order to spread
the faith were the first of the martyrs of the Southwest. At Gran
Quivera Father Juan de Padilla was received with joy and he worked
successfully among the Indians for about six months. His zeal prompted
him to seek larger vineyards, however, and he started toward the
northeast from Gran Quivera to preach to the other tribes. Hostile
Indians met him, however, and shot him with arrows on November 30,
1542, leaving his body in a pit covered with stones. His Mexican
companions were captured. According to tradition, Father Padillo’s
body was later buried under the church floor at Isleta many miles away
from where he died. The people at Isleta say that the body of the holy

18t. Francis and Franciscans in New Mexico. Santa Fe: El Palacio Press, 1926, p. 18.
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priest rises from time to time from its grave.

Father Luis de Escalone, in the meantime, began his work at
Cicuye and was loved and esteemed by the Indians. The medicine-men
were suspicious of him though, and before he had been there a year
they killed him.

The saintly Father Juan de la Cruz was likewise put to death late
in 1542 probably by the arrows of hostile bands of roving Indians.

Thus were planted the first seeds of the faith in the great South-
west. It was a long time before the Spanish leaders in Mexico renewed
their interest in New Spain. With their faded hopes of quick wealth
went their interest in exploration, and as yet, no one had thought of
colonization. Any trail blazing that was done in the next four decades
was done by the friars.

Later Friar Augustin Rodriquez (Ruiz), a lay brother, asked
permission to lead a party into New Mexico. The permission was
granted but only nineteen Indians, nine soldiers, and two other friars
were allowed to go. Leaving Mexico City in 1581, they traveled over the
blistering desert toward the pueblo country. Father Francisco Lopez
and Father Juan de la Santa Maria were in the party as it made its
entrada. One by one these three friars were also martyred as they
attempted to convert the pueblo people around the Rio Couchos and
the Rio Grande.

After the three friars and nine soldiers in the party reached the
land of Tiguex they set out for the territory east of the Pecos River.
A soldier of the party named Chamuscado took over the leadership
and, in some cases, he and his soldiers stirred up trouble with the
Indians along the way.

On September 10, 1581, Father Juan de la Santa Maria decided to
take a short cut back to Mexico in order to report the conditions in
New Mexico to his superiors. The soldiers tried to dissuade him from
his resolve, but he went on alone anyway. Three days later while he was
resting near San Pedro, a group of Indians crept up and placed a heavy
stone on his head thus suffocating him to death.

In the meantime, Chamuscado and his soldiers became tired of
the trek through the desert. They tried to induce the two remaining
friars to return to Mexico, but they refused saying that they had come
to preach the Gospel until God called them to their reward. The soldiers
then abandoned the project and returned to Mexico. Since Friar
Augustin was supposed to be the real leader of the party, Chamuscando’s
men had to explain away their action to the viceroy. Chamuscando,
himself, died before the party reached Mexico so his men put the
blame for their return on the friars and told many untruths about
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Jesus and wrote a letter on May 15, 1631, telling the Bishop of Madrid
that the description given by the Jumanos Indians at Isleta did fit the
description of the Franciscan nun as he saw her. Her descriptions of
the country and the people across the ocean were accurate and she was
able to tell of the incident that had occurred at San Felipe.

“Fray Cristobal was baptizing,” she said, “and the people would not
go into the church, but they hung about the door. I pushed them in and
they laughed when they could not see who did it.”

It seemed perfectly clear to the Father Commissary that God had
granted the nun the extraordinary grace of tongues and of bilocation.
She was transported not only to the New World, but also to the Orient
and to other heathen kingdoms.

When Fray Alonzo asked her how she was transported to these
far-away places she told him that St. Francis, himself, and St. Michael
took her. Thus did St. Francis himself show his interest in the pagan
people.

Fray Alonzo asked Mother Maria one final question and the answer
she gave was one that was drawn from the depths of the heart of an
unpleasant problem that existed in New Mexico. He asked her if the
Franciscans were proceeding in the right way in the Southwest. She
answered that their labors were most pleasing to God but that the friars
and governors must learn to live in peace and harmony and that the
Spaniards and Indians must live together in the charity of God.

This was marvelous insight, for there was real trouble in New
Mexico. But that is another chapter.

v
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ST. FRANCIS WOULD KNOW ANSWERS

St. Francis would know answers were he here,
to all the questions—thermonuclear.

No mere Wellsian phantasy is it—
this mass destruction with atomic bombs
brought on by man’s disgust.

Despite
a Nike installation or a Dew
Line safeguard, a surprise attack
or eructation in the air would mean
annihilation of a million men
within an hour.

A pall of fear invades
the human mind—the ominous result
wrought by distorting values in the world.
We cannot be at rest until we live
in love like the Assisian saint.

When we
are in the depths of nearing death,
we learn this verity at nadir peak,
as Francis, on the mount of stigmata.

To send a metal particle beyond

the orbit of the earth to fracture stars

or try to man the moon, will quell no fear
or jealousy regarding who will gain.

In mystery of space, with T.N.T.’s

man will not win from God a fearlessness,
unless he bargains brotherhood at rates
as canticled in “sister” moon or “brother” sun

St. Francis would know answers were he here
and tame the “wolf of Gubbio”—our fear.

Sister Mary Honora, O.S.F
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riguez arrived. All the condemned were allowed to go into the hospital
of the poor to receive, for the last time on earth, forgiveness, consolation,
and strength in the sacrament of penance. When all had gone to
confession, Father Martin spoke to his companions: “The death that
awaits us,” he began, “is similar to the blessed death of our Lord Jesus
Christ. What have we done to merit this unspeakable honor? It is a pity
that we are not allowed to receive the Bread of Heaven, yet perhaps
this has been denied us because we are not yet quite worthy. We have
confessed all our sins and in this world there remains no other wish for
us but to die soon. Following the example of our Lord Jesus Christ,
we will endure everything with patience, no matter how painful our
torture may be. We will show no sign of cowardice. Let us ask for the
help of God and the intercession of our holy Mother Mary. Let us pray,
also to our holy Father Francis and to our Guardian Angels. Let us
not think with a proud heart that we are going to enter heaven because
by our death on the cross our sins will be blotted out; no—rather _aa
us consider our death on the cross as expiation for our countless sins.”
When Father Martin had finished speaking, the soldiers lined up the
prisoners for the rest of the journey. At that moment some Portuguese
from Nagasaki came hurrying up. They brought an abundant supply of
excellent food, and asked the officials to be allowed to distribute it all
to the prisoners. The request was mp.wuwom ‘but since the prisoners could
not consume everything, the guards, too, were well taken care of. Thus
strengthened in body and soul, the prisoners continued their march to
the place of execution. The nearer they approached to the scene of the
coming combat, the more frequent grew their prayers.

Meanwhile, Father Jerome had made his way to Nagasaki to
witness the martyrdom of his confreres. But he could not go about freely
in the city. His confreres in Nagasaki had been arrested and placed on
board a Portuguese ship which was to take them home to Manila.

“] kept myself hidden with zealous Christians,” wrote Father
Jerome, “and from there I wrote to the provincial of the Jesuits and
asked him to send me everything necessary for the secret celebration of
Holy Magss. He answered that it would be hardly possible for me to
keep myself concealed for any length of time. And in fact, a few days
later I received an official order to the effect that my admittance to
Portuguese houses, where I had hoped to be able to celebrate the
sacred mysteries, was prohibited. I asked permission to at least meet
the Portuguese ambassador who, I knew, had just arrived from Manila.
But I was not allowed to go to Hirado where the ambassador had
landed. Then guards were placed in front of my wretched dwelling-
place so that flight was impossible.”



