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of submission to the divine will and to obedience such inactivity is as §

as labor,

'Franics is twofold: it consists in prayer on th.e.one hand, ;x'ld a:tlYltr)r
. other. Prayer takes care of the inner man; activity con_trols is e); uirlo .
‘ blending of the two makes for perfeotnor.l, for h-appm'ess, ch?er ness
sl This writer recently saw a Sister sitting quietly in a dlspensar.y.
.w:: zver eighty; her sight was dim, her hands feeble; but she was still

a1 s ind you, every pill was accompanied with a
as well as our own and avoid anything that might cause them to waste o to p ‘,lt P 1lll: u:l aGb:;t tieiHSérm;i )z}od blers}; 1t)hose who may be cured by
it. Accordingly, we should examine ourselves s to whether we have dj 0 e;a;iu; 1om.s ’
others by unnecessary noise, by inopportune or prolonged convers Je sanctificd pris.
intrusions, by negligence in keeping appointments. One single religig
cause the entire community a great loss of time through carelessness or
consideration. To cause another to lose time is moreover a serious 4
against charity.

There is another aspect to be considered in regard to the use of i
relations with our fellow-religious. As Franciscans, we should respect nk

3 The fourth petal is Charity. Without it, as we a.l.l kno?v, our whofle élfz Wltlc;
4' meditations, aspirations, and resolutions is in vain. I..ove o do 3;11
ity towards our neighbor are like two parallel lines: if either one Wlah:
A k whole system falls to pieces. (j'harity st a.l'W;yShbe f’luful’”; Izzor;’r‘:}’ter
We must also consider our neighbor from the point of view of oy fogs go wrong and v.vhen our <'ia1'ly ;) ur;i;n leégofs o;:‘zcid I]):sus Christ) —
time. Do we make an honest effort always to have time for others? To spal >orem Domini N 0-"_” Jesu ?bﬂm ( orch ’ '(;l 0 inates the path. no matter how
time in the service of others, in acts of genuine charity, is certainly meri st is the bright sta:r in the d.IStmce'Wthhl vt t is C-hf;ist’; Mystical Body
How often do we say to those who ask us a favor: I have no time? jeven, tortuous, distressful it rlr(lay be. T efiz:ihose of your own household.
pethaps become a habit for us to refuse requests on the pretext of beif miniature. Do not expect thanks, not ivgn for you have forgotten the House-
busy? It is a peculiar fact that usually the very persons who have no tig} you do, you may be sorely dls:lfp Emi ’ our );tema.l reward.
others, who repeatedly complain of having too much to do, are seldg older who hired you and holds the key to y
standing examples of industry. Let us remember that our Lord always hag

N

for each and every one of us. It is really a divine virtue to have time for ¢ The fifth and last p;taie is tl.u.jtsplirilt.fofiﬁraaye[rl l,l ;?le;)lth;l;{ :;{((:n;s;u:hiv ilc;oi
; L Intention. uts our whole spiritual life .

,:‘::tnes‘:::;otnprla;el;. If you fail to cli)o this you are like the farmer whodhzd s%erit
F hours and hours loading grain on his wagon. The wagon was loade a%n .
as time for the market, but the horse had gone astray and could not .be o.un1
40 time. Perhaps we should say the donkey 'had gone astray, for thlj( ansmilzt
Ewould have proven a more suitable companion for .the man who, eb ;1
#Peter, had worked all day but gained nothing. Like Saint Peter,, ’let us 'sayf € :)}ie
¥ every task and at every stroke of the clock, “Upon thy w?rd, tl;atfls., or ai
?IIOI and glory of God, I shall do this wotk; and you will not forfeit 2 gre

z;eward.

Superiors, especially, should bear in mind that they are not wastin
when they listen to the needs and complaints and sorrows of their subje
the seemingly little affairs that concern them, They have the splendid exy
of St. Bonaventure as a guide in this, Once, after having visited one of the
of the Order, he was followed by a certain lay-brother who had been
to see him. Bonaventure was already outside the city when the brother
overtook him, but the Seraphic Doctor immediately sat down by the road
listened kindly and patiently to his long rambling talk. After the saini}
comforted the brother, his impatient companions reproached him for hi
wasted so much time. Bonaventure however met their reproaches by quotis

rule which says that the minister must be the servant of all, 3
;

May Saint Joseph, the sweet Patron of this mon'th, teach us the sublix.ne
Band noble art of sanctifying, consecrating, and dedicating our daily vtfork, .W.lth
Al it burdens, hindrances, disappointments to the glory of God and in abiding
Hoyalty to Christ our Head and Saviour,

Time is precious, but to 2 Franciscan it can never be precious in a ¥
secular sense. Time is God’s gift, to be gratefully received and wisely usel
our pilgrimage to our Father’s home. 1

4 " Plassmann, O. F. M. /
St. Bonaventure University Fr. Philotheus Boebner, O. d WNew York Fr. Thomas
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» s from the world with the garment of his life. He h.ac.l here two pre.-
g Jesasures consigned to him by God, he knew the dnvme. plan as it
s ;[;im and with a deep sense of humility and zeal for the things of God

e ,

Gievoted his whole being to his appointed task.

THE HEAD OF THE HOUSE

Sacred Scripture tells little of the life of Saint Joseph. Our detailed ,y
ledge of him may be put in a few words. He was a just man, the husbg
Mary, the foster-father of Christ, reputed by the people of Nazareth to !
real father of God’s Son. He was a carpenter, earning his bread by the sii
his hands. More than this we do not know. These few data however ‘f
sufficient value to build up a figure of such heroic size that its shadow ‘
over centuries. The powerful figure of Saint Joseph looms up even now ¥
force which ages cannot wither; and in ages yet unborn, when humanit§
have to solve other problems, and face other dangers, the life of Saint J
will convey a lesson and a solution.

_‘. The greatness and dignity of Joseph depeqd' primarily upon this, thallzcl;;
L the embodiment of the authority of the Living Gc.»d. Ir} him was p sced
.+ of the authoritative power of God the Father to give him the s'trenglt] |
'é the destiny of the Holy Family from Bethlehegl Fo Cz.ma of Galilee. ! pdon
\ shoulders was placed the cloak of command to distinguish him as the lea ;r
 ghat little group enshrining the majesty and glory of ‘he'a\;en. lI;IeAvrvlisu I:Cie-
1 thpiece of God in as certain a sense as was the a.ngelx Gabriel at t e <
. . o because as father and patriarch of that fagnly;e'(girc‘)utp {:')561,1:(1; I-ltnterpre e

: : i his .
The true greatness and dignity of Saint Joseph however is not expl L. 1 carried into action the commands of God whispered into
written in Sacred Scripture. It is not primarily because he was a just mag
Joseph has a glorious place in heaven next to Mary, although the expr
“just man”, used by Saint Matthew is a rare compliment attributing aj§
degree of honor. A just man was one whose life was spotless, who co
to all the requirements of the Law; one who could be shown to be faithf
all his works, and yet who could under the promptings of grace confo, i
apparent rigidity of the Law to the graceful rthythm of mercy. i

That Jesus and Mary obeyed him is 2 corollary to tl‘1e fact of his authonty;
 and contributes no less equally to his greatness a'nd dignity. Jesus of 1\c{ourse w;ld
' God and Mary the spouse of the Holy th)st; either to Jesus or to faz C(:l; y
 the sceptre of God’s authority have been given. .And ]e'su's the leg (:1 the uni
| verse or Mary the Seat of Wisdom could have wielded it in full accor danced o
L the will of the Father. But the fact remains that the Son of Gcz1 h:'m

k' Blessed Mother respected Joseph as the head of the house and obeyed him.
Nor does the true greatness and dignity of Joseph stem from his Pf :

ness in obeying the instructions of God in any particular instances. Giveny
he was a just man in all that the term implies, obedience to God is to be exped
Not that his obedience is the less heroic for all that, since he was put un "\
mental strain scarcely less than that of his Virgin wife; but the very fact§
he was a just man would occasion him to accept suffering in the spirit of penk
and to show obedience to the divine commands however abscure their rea
appeared to him. Obedience with Joseph was a matter of grace and vol
habit; it was the foundation of his sanctity just as it is the basis for the slig
advance in perfection of any Christian soul.

Without presuming to interpret the designs of God we mafirl v;n(t;nz a;r;
explanation of this paradox, that a2 man ruled over God by the will o b(l). h !
" the first rule of heaven is order, then it may be expected that the order esta HIS. de

F on earth by God would be respected. If the idea of h.eaven preclfldes a}tl idea
 of disorder, for disorder implies lack of plan, uncerta}nty, confusion, t ent.we
.l';may expect that an event happening on earth, so God-d}rected as t},le anc?matfrz
and Redemption, would be patterned upon ord.er. If it was God’s ;mg? af
- the Holy Family should exist as a family, then it should exist upon tf ehp an od
£ 4 family. But from the beginning a family ha_f. had a heafl, tl'1e. ather, and
L subordinates, the mother and children. God willed that His divine §on an‘
b Mother’ should be subordinate to Joseph to preserve the order mhere}rllvt
in the family, to remove from men’s minds any temPtatlon to ‘scandal.. That ;{ e
BWord was made flesh and dwelt amongst us has for its answering motif that He
Went down with them and came to Nazareth and was sub]ect'to them. JCSES
pecame like unto us in everything except sin. He became a 'sub)ect-because t }el
cople He came to redeem were subjects; He became a willing subject to teac

poe value of obedience.

Nor does the true greatness and dignity of Joseph owe its origin tdi
guardianship of Jesus and Mary. This was the sweetest task he had to df
life and beyond doubt his realization of this duty served to increase his hurf
and fire his zeal to sacrifice himself for them. The very fact that he was a]
man would open his eyes to the wonderful purity and grace of the Virgin Mok
and urge him to expend every last bit of energy in her protection; would
him too an inkling of the character of this foster-Son of his and prompt hirg
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arms of his foster-Son and in the peace of God, without regrets.
what little food and shelter his family needed or asked for in the deftn
hands; the respect of his acquaintances and his dignity, in the de
wisdom. He was the bread-winner of the family; Jesus and Mary
upon his efforts. His poverty was not absolute, There was no m
squalor in connection with the Holy Family. They owned a house an
had a workshop. But though the Holy Family did not lack the necesdl
life, neither did it enjoy prosperity and comfort. In the sweat of ¥
Joseph earned bread for those he loved.

.Such was Saint Joseph, poor, hard-working, humble and retired; on g
God elected from the sons of men to guide the destinies of the Holy §
one invested with the tremendous authority of God the Father to 2
Family and armed with the virtues of obedience, purity, humility, and
to guard himself. Joseph it is whom God “made like the saints in
glorified in the sight of kings, and sanctified in his faith and me
chose out of all flesh, and gave a law of life and instruction, that
teach Jacob his covenant and Istael his judgements.”

St. Bonaventure University

+

~ Fr. Columban Daffy,
9% 4F ' 4n

Recreations which violate charity are recreations of hell.

Saint Leonard of Port Maurig

From the first day that I began to exercise the apostolic ministry,
endeavored never to say a word which was not for the honor and glory
and to this rule I owe what I possess of knowledge, eloquence, and autho

St. Bernardine of Siem

STUDY AND THE FRANCISCAN VOCATION
; I

b 2 previous article we attempted to point out how, i.n the. Fra.ncsi(':an life,
- suit of learning can be made not only to harmonize w1th.our ideal of
blical simplicity but even to lead us to a high degt.ee of perfection. However
kfe devoted to sutdy can be fruitful of the highest supernatural g.ood,
'Bonaventure also insists that to obtain this good- we must first cultlva.te
soul certain specific virtues and regulate our life accordpg to certain
norms. His program is neither simple nor easy. In fact, it is based on
bher disconcerting fact that much will be demanded ftorr.l those who have
d much. But the Seraphic Doctor is an experienced guide, and to those
pish to follow he offets clear direction.

According to Saint Bonaventure, seraphic piety is of prime a.nd. basic
ance to the Franciscan ideal of learning. So integral a part of his own
bctual life was this virtue that it may be called the fundamental cha.tactf:r-
bf all his works. Seraphic piety, however, is by no means t.o’be eqlfated with
pacuous type of pietism so frequently met with in the spiritually immature.
Bonaventure,

Piety is nothing else than filial awareness, fiilial love, and filial

submissiveness to the condescending, first, and highest Origin. W%thout‘
:'}ety it is impossible either to possess or to contemplate the Highest

Good. All things in nature tend to return to 'their sources—stones fall
ito earth, fire rises, rivers run to the sea. A rational creature is ma.,de
o the image of God, and able to return to the source of his being
,rough memory, intellect, and will; nor is he pious unless he does
freturn to this source.?

kiscan piety, then, is filial reverence toward God, not sim‘l?ly an intellectual
pwlcdgement of the Divine Being, but a deep, reverential, and personal
 the love of a child for its father. It is a kind of sense of the gtcatne.ss of
 an awareness of the fact that He is infinitely good and infinitely desirable
the Franciscan act of religion.

 The practice of piety necessarily demands sanctity of life, To t'his end
venture proposes a two-fold discipline, scholastic and monastic; in other

 donis Sp. S., I, 5.
’ 91
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/vcekﬂCSS in the pursuit of studies is still a.noth.er req‘uirementh .oci tlllle slcn;ﬁz
. The Seraphic Doctor defines this beautiful virtue, W 1d' i cals
9 'd tractabilitatis, as willingness to learn the truth. w1th'out isputatio

po i fensive indulgence in argument for the satisfaction of exhlbltu}g
hrllu or“%(/hen the water is quiet,” says Bonaventure, ‘.‘a man sees his
E o t1y Iy reflected ; but when the water is rough nothing is reflected. Thl:lS
;face o iZ angry h:e cannot see truth. Contention impedes knowledge in
4 ; r:gnm others. An angry man may even stubbornly defend error.”* Bona-
b eadoes not mean to imply that truth may not be defended by argument,

kit must not be defended in harshness or ill-will.

words, instruction of the intellect and formation of the moral characted
are necessary for the full development of the scholar because both are neg
for the comprehension of truth. Mental activity alone will never give a m;
wisdom, much less will it lead him to God. “‘For this reason,” says Bonav§
“the psalmist prays, Teach me goodness and discipline and knowledge.
cannot have knowledge unless we first have discipline; and we cannof
discipline unless we have goodness. Thus through goodness and discip
come to the possession of true knowledge.”? 1
4
To achieve this two-fold discipline of mind and moral character _»
venture requires that we live a life of holy fear of God (vita timorata), a |
pure intention (wita impolluta), a life of religion (vita religiosa), and §
edifying to others (vita aedificatoria proximi). To live in holy fear mes}
develop an attitude of deep reverence toward God and all His works. 1§
is the life of holy fear,” explains Bonaventure, “that in whatever a man §
he always fears, whether going to Mass or to meals, whether standing or wal}
for in all things it is possible to sin . . . Fear is the best sign; boldness i
worst; for the bold man can never be corrected.” To live a pure life meas
act only through pure motives. This requires a man “to do all things for log
God, not for love of anything else; because all love is suspect except l,‘
God.” In this restricted sense, to live a religious life means to live a lif
mortification. The intellect becomes clearer as the sensual appetites are restrai
and the mind becomes better disposed for contemplation as the tongue is ]
in check. "Our life,” says Bonaventure, “ought to be given to tears, not to t
To live 2 life edifying to others demands that a man be always ready to edif
in the root sense of “build up” or “form”—those with whom he comeg
contact, and to avoid whatever could tear down or cause scandal or bring
him the censure of others.?

From the Franciscan scholar who is also a teacher the'spmt %f Pletyn::il
nand the special virtue of fraternal benevolence: According tﬁ bonavz prure
Lo man may presume to be a teacher of SaCfed Scripture unlesscl e t;: ;.:atemah
buith divine grace, grounded in pure obedience, and inflamed w1

§ would presume to be teachers of Scripture in the technical

E charity. Since few of us thet
iﬁnsetywe need not be unduly concerned about the first two qualities; but the

b third, fraternal charity, is essential to the Franciscan' ideal itself. B?naventure,
féllo;ving the Platonic and Pauline thought of education as a generative proi;ass:
explains that to educate or edify (build up) is to develop the human personality;

L' but this can be done only through love.

The teacher ought to be inflamed with fraternal ben-evolenc:e . .lf
and this according to the example of Saint Paul who salc! of hlmse'
in the First Epistle to the Thessalonians: Wc.e became as httl.(ledone? in
the midst of you, as if a nurse should cherish hfer own children; scz
desirous of you with love that we would gladly impart .unto you n:l
only the gospel of God but also our own souls. For. }ui:l asﬁrcarir;l
offspring are begotten only through carnal love, so spiritual ofispring

: . o 5
begotten only through spiritual benevolence.
The spirit of piety further requires that intellectual activity be clo are pegotte y

integrated with the spirit of prayer to which, for a Franciscan, all things o
be subservient. It has been said that Bonaventure made prayer a propaedef
of philosophic understanding, and it has also been said that he transfort}
into prayer every truth he comprehended. This quality of prayerful intellect§
ism is common to all our great Franciscan scholars. It is the means through wij

they achieved not only profound learning but also and especially signal holin§
of life. 3

' The teacher who has but intellect and will to manifest to his students is;1 far
b removed from the Franciscan ideal of teaching through love; nor candhczl oliaﬁ
b that his educational achievements, however brilliant and loudly applauded, w

blead him to union with God.

Thas the spirit of seraphic piety is seen as the.vivif-ying and san.ctidfyiig
;PﬁnCiple underlying all our intellectual activity. Piety is to inform our mind 2
——

t De donis Sp. S., VI, 4.

® In Lucam prooem. 5.

2 Hexaemeron, 11, 3.

3 Hexaemeron XIX, 2o.
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our moral character and lead us to love our Creator in every manifesta
His infinite perfection. The life of study, if directed toward God throughy
of itself produces great benefits for the soul. A mind habitually dispod
recognize and embrace truth wherever it may be found will the more}
obtain true knowledge of self, and consequently true humility. A mindy
ually seeking clarity of vision will the more eagerly strive for control §
passions which darken vision. A mind habitually concentrated on prob
be solved, on truths to be grasped, will the more firmly discipline the i
and the memory. Desire for wisdom itself is a fruit of learning, and
directs all learning to God, Who is wholly desirable.® 3

in admiration and praise and exultation. Even metaphysics, the most
of all sciences, appears shortly before the soul takes its plunge into the

bf the Trinity.

bpefore this can be affected, however, the tension between the Franciscan
k.0 in its fullest perfection and the taxing demands of the intellectual life
 be absorbed by a synthesis of these two opposite strivings. The Seraphic
¢ describes this synthesis at the beginning of the Iiinerarium. All intellect-
kctivity must be preceded by prayer to Christ Crucified, through Whose
we are cleansed from the filth of our vices. Then, let there be

At best, however, a life devoted to study is not easy. It is a life lived No reading without unction,
almost constant tension, and usually under difficulties of a nature rarely’v
stood by others. Saint Bonaventure knew this quite well from his own il
experience. He lived in an age whose passion for learning has
equalled. During his years of study at Paris, the great universty was thy
of violent intellectual strife and rancor and the halls rang with the arg
of opposing schools of thought. In all this Bonaventure took a le
until jealousy forced the temporary retirement of the Mendicants fii§
university. Elected minister general, he was faced not only with the ‘9
discord of rival factions, but also with the opposition of many of th:;
and most faithful sons of Francis who felt that higher studies had nf
in the Order of Friars Minor. “Our ship leaks and must sink,” cried :
Giles, whom Bonaventure loved and admired, “let him flee who ca -;?,'f‘
Paris, thou ruinest Saint Francis’ Order!”? Bonaventure, however, prove ’ :

own life that learning was not destructive of the spirit of our Seraphici} This is the program Saint Bonaventure offers to those who wish to sanctify

When he left the lecture halls of Mount Genevieve for the seclusion off gnake fruitful for eternity their life of study. That the plan is eminently
Alverna, the brilliant young Master of Paris did not unlearn his vast af pal, we know from the life of Bonaventure himself. That it is exceedingly
It, we have but to try it to find out.

No speculating without reverence,
No investigating without wonder,
No observing without rejoicing,

No zeal without submitting,

No erudition without love,

No understanding without humility,
No aspiring apart from divine grace,

No discernment apart from God-inspired wisdom.

found learning. He brought it with him to the very place where Frat
once plunged into the mystery of the Crucifixion. There he came to und
that all human knowledge can be put to the service of the highest pra!
to the mystical rapture granted to the Seraphic Francis. And there he
book on the pilgrimage of the mind to God. In this beautiful little b
ravium mentis ad Deum, he has left us a guide to help us ernplo‘
truth we have acquired in a way that can lead us to the height of mysticd

9 9 9

d
It is a guide to the Franciscan way of transforming knowledge intd

Bonaventure assures us that there is no science which cannot bring  tiny grain of love of God will make you find a thousand ways in which

ify yourself.

6 Hexaemeron XIX, 24-27. Saint Leonard of Port Maurice

7 Anadl. Franc., IIL

‘,,’ N.J. Sr. Frances Laughlin, S. M. L. C. /




EXAMINATION OF CONSCIENCE NTH
we mﬁ;;‘;hi(;us we are coffsecrated to God. When we pronounced out: oUR MO e
e exc(;r:u} and pubilc declaration that we were thereafter to bej
longer 0r 1o oo s;:re property of the Lord, that we belonged to ourse
e o Ou); eutr.nan creature. Thus.o.ur whole life took on a new ding
o 4 . otire physical and spiritual existence was to become a
prayer, a0 of worship offered to the God in Whom we live and ma
brectivey :}gmt T.hls was to be our consecration, our holy vocation; and '
f is meant by the term, “‘good intention”, )

Since Holy Week usually falls within the Month of April, and in the
k14le of this blessed week, namely, on Holy Thursday, our Divine Saviour
b tuted the Sacrament of His Love, therefore this Month is properly ded-
ed to the Holy Eucharist. No Christian heart will ever feel that this
Jication detracts in any way from the significance of the other sacred events
occurred during the first Holy Week, Far from it. Somehow the Last
jpper assembles  all the wonderful things that Jesus did, all the beautiful
prds He spoke, and all the bitter pains He suffered from Palm Sunday to
ster Morn. They were stormy and dreadful and heart-rending days, but
ki en the storm was over and the Tragedy of Calvary was history a period of
aceful serenity set in, a serenity that is with us to this day, and its source
j the hushed silence of the Sanctuary: Behold, 1 am with you all days
kMatt. 28, 20). The Holy Grail is a fascinating story of lovers of art and
octry; to the Christian and especially to Virgins consecrated to the Divine
ouse it is a perennial source of spiritual beauty, strength and love.

an}’thli; ;s ;::t d:llilyhtask to k'eep alive the flame of our consecration and to :'
that mi it e g ; ‘;ause it to '!)urn less brightly. We must shun eve
bt o e ctn' shift the direction of our life away from God, everythin
coastontly o lioea:t.for reasons not ultimately related to His glory. |
P voﬁ f ;1 in tl.le thmgf of God would mean that our consect
disionesmati Wrtlh meaningless ; it would mean that our whole spiritual
PR f}wu: ” ,%ng 1;;25(:2, thfenb, Saint Bonaventure urges us to ask,';
; g e right intention? In other words :
oB&nz\freEnn;sr:ﬁsteibjeSa;ﬁes thehqlﬁztion) was I on my guard aga.i(ssntd
. of Lmpur ? For we should not aim at the practically impossib§
tt;):lnj :(Zt f;:ltl taipr?ﬂzr act of good intention at every nfoment aﬁd ble););:cls
simply 1 ha‘.’e ths s \ Cient to ha%v_e an habitual good intention; and this .
Guply fo hax hmel in er:;)r disposition or inclination to do everything for loW
SOUIS, s vc:’r and glory, afld ft?r the salvation of our own soul and
el dem. de must bear in mind also that having the right inten
y ands rejecting every contrary motive, In fact, it is toward ]

more negative aspect of acting th
' fou h - . 4
attention should be concentratedg. g bed o imperfect motive ™

To the sons and daughters of Saint Francis the Holy Eucharist was a

‘cherished theme in the very cradle songs of the Order. Saint Francis dwells
y in both his Rule and his Testament. With up-lifted

-on this mystery lovingk
F arms he would daily attend the Holy Sacrifice; on his shoulders he carried stones
with his hands he baked the

and boards to rebuild chapels and churches;

ivhosts for the altar. Saint Clare fled the world to live with her Eucharistic
 Lord under the same roof; and boldly she threw back the Saracen with the
f dborium in her hands. No wonder the See of Peter singled out 2 simple lay
tbrother from our ranks to be the Patron of all Eucharistic leagues and soci-
beties—Saint Paschal Baylon who, it is narrated, reverently opened his eyes
bin his coffin when the Sacred Host was raised at the Consecration during his

A IL;t allllsm firlit ask erselves the broad general question: why are we reli jruncral Mass.
o habitua ); conscious, for example, that I am a person whose whole B l
55 consecrat d)oCGod, .and that the purpose of my life is to devote --’:
e ayreligigu; , va;h I givea ?lc:ar a‘nd unequivocal answer to the question:
because I love God aufdmvlvlis»Ihht‘:)H;frllcll1 aIEIe'ﬁgioquhouse? ey e
to sanctify my soul through the perfecetrfuhlfir?miflrt Zcftnjf V;i?ff’(‘)ce: —el
us vows? :

L, ef::?:};s& so:ftesi(s to other motives? Am I resigned tg beif; a re;)igiso.uso st d
el do ot know what else I could be? Do I remain a religious out of ?
ng those who love me and believe in me, or because I fear the censurd

96

In this conference let us concentrate on the Sacrament of Love which
Saviour bequeathed to us on the first Holy Thursday. The memory of
his day brings us face to face with the farewell banquet, the Last Supper of
psus and His friends. The Upper Room where it took place was in an
adorned, gray-walled building which stood where Mount Sion gently slopes
the south into the gruesome Valley of Hinnom. To the north lies the
Joly City. Tonight it is astir with commotion, for this is the preparation of
acl’'s greatest festival. The gates are crowded and in the narrow streets and
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