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Introductionfrom The Karaite Press
About the Translator: Zahava Yod, a pen name, grew up in
an Orthodox Jewish household. Over the last few years, she has
been exploring Karaite Judaism as her preferred form of Judaism.
Fluent in Hebrew, she presents her first foray into translating
medieval texts. In that regard, she is thankful to the countless
academics and laypersons who reviewed this translation, provided insight into the dialect and theology of Ḥakham Binyamin
al-Nahawandi and Ḥakham Daniel al-Kumisi, and annotated the
translation with copious explanatory footnotes.
About this Edition: This volume presents for the first time in
English the surviving fragments of the Books of Commandments of
Ḥakham Binyamin al-Nahawandi and Ḥakham Daniel al-Kumisi.
These individuals were two outstanding figures who shaped the
growing Karaite movement in the 9th century CE.
There no longer exist any manuscripts of the complete Books
of Commandments by Ḥ’ al-Nahawandi and Ḥ’ al-Kumisi. This volume is, instead, a collection of the passages in which later Karaite
scholars quoted from these respective Books of Commandments.
The excerpts were originally compiled by the prominent Russian
Jewish orientalist Albert (Abraham) Harkavy, who published
them in St. Petersburg in 1903 as appendices to his edition of
Ḥ’ Anan ben David’s Book of Commandments. Harkavy named
his publication The Remnant and the Relic from the Books of Commandments of the Early Karaites (of Anan the Prince, Binyamin
al-Nahawandi and Daniel al-Kumisi). 1
1 This publication does not include the Book of Commandments of Anan
ben David. We have accordingly dropped “Anan the Prince” from the
title of this publication. The title that Harkavy chose for his publication might be more literally translated as “what survived and what
escaped . . . ,” which may be a reference to Joshua 8:22: And these [am-
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The nature of the collection is such that the passages are somewhat random and therefore do not give a comprehensive view of
the original works. Nevertheless, precisely because the originals
have been lost, this is a crucial collection for understanding the
formative stage of the Karaite legal tradition.
Note on the Hebrew Text: The Hebrew text of this edition was
copied from Harkavy’s Hasarid Veha-paliṭ (Zikhron La-rishonim,
issue 8), St. Petersburg, 1903. Harkavy’s text included numerous
Hebrew footnotes. We have not retyped or translated those footnotes; where we deemed necessary, the substance of Harkavy’s
notes are reflected in the English footnotes of this publication. 2
There are a number of instances in which Harkavy’s text presents
a citation of a Biblical verse that differs from the Biblical text that
we have; in all these instances, we have preserved Harkavy’s text,
because these fragments are important historical documents, but
we have indicated this discrepancy in a footnote in the English
translation. However, in two instances, both in the same sentence,
Harkavy’s discrepancies from the Biblical text yield nonsense,
and are clearly due to a mistake, whether in the manuscript that
he was using, a typographical error in Harkavy’s own printing, or
some other cause. These are in Ḥ’ al-Nahawandi §30: (i) Scripture
bushers] came forth out of the city against [Israel]; and they were in the
midst of Israel, some on this side and some on that side; and [Israel]
smote them, so that no survivor or escapee remained. These words appear also in Lamentations 2:22 (in reverse order): And there was none
in the day of the Lord’s anger that escaped or remained.
2 We also note that Harkavy’s published text contains numerous places
where Hebrew text appears in brackets. For example, in Section 3(a),
the Hebrew text would have brackets around the words “the seven
days of” in the phrase “during seven days of Passover.” For our translation, we have rendered the text without brackets. Similarly, we have
retained the Hebrew paragraph structure in our publication of Harkavy’s Hebrew text, but we have added paragraph breaks to our English
translation for the benefit of the modern English reader.
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(2 Chronicles 30:19) reads הכין לדרוש, that setteth his heart to seek,
whereas Harkavy’s text reads הכי לדרוש, which would mean, very
unidiomatically, “such an extent to seek”; and (ii) in the same
section, Scripture (2 Chronicles 30:18) reads אכלו את הפסח, did
they eat the passover, whereas Harkavy’s text reads אכלו אתן הפסח,
which would mean, again unidiomatically, “they ate along with
themselves [feminine plural] the passover.” In these two instances,
we have corrected the Biblical text.
Finally, Harkavy’s text is presented with only very occasional
vowel signs; his manuscripts probably would have contained no
vowel signs at all. We have provided the text with full vocalization, in order to make the text more readable to today’s readers.
Because we have added vowel signs, we have normalized the
spelling in a few places, omitting instances of vav and yud that
would be extraneous when vowels are included. In all these cases,
the normalization has been very minor and trivial; however, in
one instance, Nahawandi §1, Harkavy’s text uses the spelling
 בוקריםfor “mornings”; this reflects the pronunciation ב ָק ִרים,ּ ֳ as
opposed to the customary ב ָק ִרים,ּ ְ and our vocalization reflects
the presence of the vav, even though we have normalized the
spelling by removing the vav.
About Ḥ’ al-Nahawandi and Ḥ’ al-Kumisi: Ḥ’ al-Nahawandi
and Ḥ’ al-Kumisi 3 came from the region known today as Iran,
which in their time had been under Arab Islamic rule for two
centuries.
In the time of Ḥ’ al-Nahawandi (first half of the ninth century) and Ḥ’ al-Kumisi (second half of the ninth century), the
3 As his name suggests, Ḥ’ al-Nahawandi was from the town of Nahawand (known today as Nahavand). Ḥ’ al-Kumisi is also known in
Karaite literature as al-Damaghani, suggesting he was from the city
of Damghan. The city of Damghan itself was at various times called
Kumis, especially in early Islamic literature. Kumis was a province in
Islamic Persia, and Damghan was its administrative capital.
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Jewish intellectual discourse was dominated by the rabbis, known
as geonim, based in Babylonia (present-day Iraq). These were
the direct successors of the rabbis who, over the previous five
centuries, had codified the Babylonian Talmud, the text that
became the cornerstone of rabbinic Judaism from that time until
the present day. At the same time, the reins of Jewish political
power belonged to the exilarch (resh galutha), who in general
had close ties with both of the geonic academies as well as the
ruling Abbasid caliphate.
Despite the dominance of rabbinic Judaism, it did not go
unchallenged. Perhaps the most famous of the dissenters is
Ḥ’ Anan ben David, who was active in Baghdad in the century
preceding Ḥ’ al-Nahawandi and Ḥ’ al-Kumisi. In later Karaite
historical writings, Ḥ’ Anan became recognized as the first scholar
to reject the authority of the rabbis and to call for a return to Scripture. Nevertheless, Ḥ’ Anan was also censured by later Karaite
ḥakhamim – especially by Ḥ’ al-Kumisi – for remaining too close
to the exegetical methods and the rulings of the rabbis. Initially,
the descendants and followers of Ḥ’ Anan were not known as
Karaites but rather as Ananites. In addition to this group, numerous other non-rabbinic sects arose in the late 8th century and the
first half of the 9th century. These flourished in Persia especially,
far from the centers of rabbinic discourse.
It was none other than the judge Ḥ’ Binyamin al-Nahawandi,
who, after studying under a leading scholar in the Ananite school
and coming to endorse a deeply individualistic approach to the
Tanakh, brought about a union between the Ananites and these
diverse non-rabbinic sects. It was also he who first used the term
“Karaite” (bené miqra or ba‘alé miqra). Despite the period’s ongoing
consolidation of non-Rabbanite movements into the growing
Karaite movement, the adherents to the philosophies and decisions of Ḥ’ al-Nahawandi are often referred to as “Benjaminites.”
After Ḥ’ al-Nahawandi, the next leader to arise in the Karaite
vii
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community was the charismatic preacher Ḥ’ Daniel al-Kumisi,
who, as the head of the Mourners of Zion, migrated to Jerusalem around 880 CE and established a Karaite community there
over the next two decades. With Ḥ’ al-Kumisi and his followers,
the center of gravity of Karaite Judaism moved westward from
Babylonia to Palestine. Ḥ’ Al-Kumisi is most famous today for his
commentary on the Twelve Minor Prophets and for a sermon that
he sent to the Karaite communities of the diaspora, calling upon
them to return to Jerusalem to devote themselves to mourning
and prayer. Ḥ’ Al-Kumisi’s zeal is apparent in his writings no less
than in his communal leadership. Whereas rabbinic language and
modes of interpretation persisted in the writings of Ḥ’ Anan and
Ḥ’ al-Nahawandi, Ḥ’ al-Kumisi broke far more thoroughly with
his rabbinic predecessors, ushering in a new period of uniquely
Karaite exegetical methods.
Underscoring the unique historical position of both Ḥ’ al-
Nahawandi and Ḥ’ al-Kumisi is the Hebrew language of these texts.
Before this time, the default language of Jewish legal literature
was Aramaic: Anan himself wrote his Book of Commandments
in the same Aramaic dialect used by the rabbis. After this time,
the primary language used by Karaite scholars became Judaeo-
Arabic (Arabic written in Hebrew characters), while rabbinic
scholars favored Hebrew over Judaeo-Arabic. Ḥ’ al-Nahawandi
and Ḥ’ al-Kumisi wrote in Hebrew, albeit with strikingly different styles from one another. Whereas Ḥ’ al-Nahawandi drew
extensively on rabbinic phrases and methods of argumentation,
Ḥ’ al-Kumisi used a highly idiosyncratic form of the language,
occasionally glossing obscure Hebrew vocabulary in Persian or
Arabic.
Many of the interpretations and legal rulings of Ḥ’ al-
Nahawandi and Ḥ’ al-Kumisi found in this book will be familiar
to readers acquainted with Karaite religious practice. In other
instances, their positions were not accepted by later Karaite
viii
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scholars, who thus fulfilled the spirit of al-Nahawandi’s statement,
“I am Binyamin, one out of many thousands and tens of thousands. I am no prophet, neither am I the son of a prophet (Amos
7:14).” Yet whatever the fates of their specific rulings, Ḥ’ Binyamin
al-Nahawandi and Ḥ’ Daniel al-Kumisi both had a tremendous
impact on the early stages of the unified Karaite movement. Their
influence reverberates down to the present day.
In the same spirit of intellectual openness captured so aptly by
Ḥ’ al-Nahawandi, the Karaite Press notes that the original Hebrew
of Ḥ’ al-Nahawandi and Ḥ’ al-Kumisi is often very difficult. Where
the language is ambiguous, we have endeavored either to preserve
the ambiguity in the translation or to identify the ambiguity in a
footnote. Yet, in other cases, translation necessitated imposing
one of several possible interpretations on the text. Readers who
understand Hebrew are therefore encouraged to read the original
texts, which are presented side by side in this edition, and they
are invited to reach their own understandings of the words of
these ḥakhamim.
All readers, regardless of language ability, are strongly encouraged to keep a Tanakh close at hand while reading this book.
While this book could certainly be read cover to cover, The Karaite
Press humbly suggests that its true value lies in empowering the
reader to access and to deeply ponder the words of the Tanakh,
inspired by the examples of Ḥ’ Binyamin al-Nahawandi and
Ḥ’ Daniel al-Kumisi. 4

4 The Karaite Press is indebted to the work of scholars in the field of
Karaitica. The information in this introduction was culled primarily from the following sources: (i) Nemoy, Leon. 1976. “The Pseudo-
Qumisian Sermon to the Karaites.” Proceedings of the American Academy for Jewish Research 43: 49–105; (ii) Polliack, Meira. 2003. Karaite
Judaism: A Guide to Its History and Literary Sources. Leiden; Boston:
Brill.
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ִמ ֵ ּֽס ֶפר ַה ִּמ ְצוֹת

לְ ֶה ָחכָ ם ִּבנְ יָ ִמין ַהּנַ ַהאוַ נְ ִּדי
From the Book of Miẓvoth

by Ḥakham Binyamin Ha-nahawandi

ִמ ֵ ּֽס ֶפר ַה ִּמ ְצוֹת לְ ִבנְ יָ ִמין ַהּנַ ַהאוַ נְ ִּדי
(ּוב ֲע ָר ִביתַ :א ַ ّ
לנהאוַ נְ ִּדי) ַה ַּדּיָ ן לִ ְבנֵ י ִמ ְק ָרא.
ַ
ֽ ֵ .1א ֶצל ְמ ַח ֵ ּבר ִ ּבלְ ִּתי נוֹ ָדע ִ ּב ׁ ְשמוֹ .

א.

( ַקוְ ל ִּבנְיָ ִמין ִֿפי ֵסֽפֶ ר ִמצְ �ֹות ַא ַ ّל ִֿדי ַל ֻה

ַמ ֲא ַמר ִ ּבנְ יָ ִמין ְ ּב ֵ ֽס ֶפר ִמ ְצוֹת ׁ ֶש ּלוֹ ):
ּוזְ ַמן ֽ ּב ֶֹקר ִמ ׁ ּ ֶש ֵ ּיאוֹ ר ָהעוֹ לָ ם וְ ַעד ׁ ֶש ִ ּיזְ ַרח ַה ׁ ּ ֶ ֽש ֶמ ׁשֶ ׁ ,ש ֶ ּנ ֱא ַמר ַה ּֽב ֶֹקר
ש ֶמ ׁש
נָשים ׁ ֻש ְּלח ּו (בראשית מד:ג) .וְ אוֹ ֵמר ו ְּכאֹור ּֽ ֹב ֶקר יִ זְ ַרח ׁ ָ ֽ
אֹור וְ ָה ֲא ׁ ִ

(שמואל ב כג:ד); ָא ַמרְּ :כמוֹ אֹור ּֽב ֶֹקרָּ ,כ ְך ַה ׁ ּ ָ ֽש ֶמ ׁש – ְמלַ ֵּמד ׁ ֶש ָהאוֹ ר
יחת ׁ ֶ ֽש ֶמ ׁש הוּא .וְ אוֹ ֵמר וְ ִה ׁ ְש ַּכ ְמ ֶּתם ַּב ּֽב ֶֹקר וְ אֹור ָל ֶכם
ֽ ּב ֶֹקר ,לֹא זְ ִר ַ
וָ ֵלֽכ ּו (שמואל א כט:י) .הוֹ לְ ָּכ ְך ִמן ׁ ֶש ֵ ּיאוֹ ר ָהעוֹ לָ ם ַעד ׁ ֶש ִ ּיזְ ַרח ַה ׁ ּ ֶ ֽש ֶמ ׁש.
ש ֶמ ׁש ַּת ׁ ְש ִּכים וּפָ ׁ ַש ְט ָּת ַעל ָה ִעיר (שופטים
ׁ ֶש ֶ ּנ ֱא ַמר וְ ָהיָ ה ַב ּֽ ֹב ֶקר ִּכזְ ֽר ַֹח ַה ׁ ּ ֶ ֽ
יחת
ט:לג) .זֶ ה ַּתכְ לִ ית ֽ ּב ֶֹקרֶ ׁ ,ש ָּכ ְך הוּא אוֹ ֵמר ַּתכְ לִ ית ֽ ּב ֶֹקר ְ ּב ֵעת זְ ִר ַ
ׁ ֶ ֽש ֶמ ׁש.
אשית
אל ִֿפי ַּתפְ ִסיר ְּב ֵר ׁ ִ
(וַ ַקד ַק ַ

אשית):
ּוכְ ָבר ָא ַמר ְ ּב ֵפרו ּׁש ְ ּב ֵר ׁ ִ

אשוֹ ן הוּא ֲעלוֹ ת
ׁ ְשל ׁ ָֹשה ֳב ָק ִרים ּבוֹ ַב ּיוֹ ם ָ ּב ָרא ׁ ַש ַדּ יּ ֽ .ב ֶֹקר ִר ׁ
אֹות ּה וַ ּיִ ְת ַע ְּלל ּו ָב ּה ָּכל ַה ַּלֽיְ ָלה ַעד ַה ּֽ ֹב ֶקר
ש ַחרֶ ׁ .ש ֶ ּנ ֱא ַמר וַ ּיֵ ְדע ּו ָ
ַה ׁ ּ ַ ֽ
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From The Book of Miẓvoth
by Binyamin Ha-nahawandi
Known in Arabic as al-Nahawandi,
the Judge of the Karaite Community

I. From the writings of someone unknown:

1. An excerpt from Binyamin’s Book of Miẓvoth:
The time of morning is from the time the world lightens until
the time the sun shines, as it is said, As soon as the morning was
light, the men were sent away (Genesis 44:3). 1 It also says, And as
the light of the morning, when the sun riseth . . . (2 Samuel 23:4),
which is saying that the light of the morning is similar to the sun –
which teaches that the light of the morning is not [identical to]
the rising of the sun. 2 It also says, As soon as ye are up early in
the morning, and have light, depart (1 Samuel 29:10). From this
we discern [that the time of morning] is from the time the world
lightens until the shining of the sun. As it is said, And it shall be,
that in the morning, as soon as the sun is up, thou shalt rise early,
and set upon the city (Judges 9:33). This refers to the end of the
morning, as it implies that the end of the morning is at the time
of the shining of the sun.
As [Binyamin] said in his commentary on Genesis:
On that day, God created three mornings. The first morning is
daybreak [‘aloth ha-shaḥar]. As it is said, [But the men would
1 Implying an equivalence between boqer (morning) and or (light).
2 This is a verse from a very challenging Biblical poem. It is difficult to fully
grasp Ḥ’ Binyamin’s interpretation of the verse; he seems to be reading the
verse as something like: When the morning light becomes brighter through the
shining of the sun, which implies that there is already morning before the
actual sun shines.
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נִבְ תֹוְצִּמַהר פֶ ֵֽ ִ סּמ
יִ ד ְּנַו אַהַּנַ ה י ןִמ יְָ ל

ש ַחר .וַ ָּתבֹא ָה ִא ׁ ּ ָשה ִלפְ נֹות ּֽב ֶֹקר וג׳ וַ ּיָ ָֽקם ֲא ֹדנֶ ָֽיה
וַ יְ ׁ ַש ְּל ֽחו ָּה ַּכ ֲעלֹות ַה ׁ ּ ָ ֽ
ַּב ּֽב ֶֹקר (שופטים יט:כו-כז)ָ .א ַמר ָּכל ַה ַּלֽיְ ָלה ַעד ַה ּֽב ֶֹקר ,וְ ָא ַמר ַּכ ֲעלֹות

אשוֹ ן הוּא ֲעלוֹ ת ַה ׁ ּ ַ ֽש ַחר ,וְ הוּא לִ ְפנוֹ ת
ַה ׁ ּ ָ ֽש ַחרְ .מלַ ֵּמד ׁ ֶש ֽ ּב ֶֹקר ִר ׁ
ֹאמר ַעד ָהאֹור .וְ ָא ַמר וַ ּיָ ָֽקם ֲאדֹנֶ ָֽיה ַּב ּֽב ֶֹקר .לְ לַ ְּמ ָד ְך ׁ ֶש ֽ ּב ֶֹקר
ַה ׁ ּ ֵשנִ י .י ַ
ישי
ׁ ֵשנִ י הוּא ֽ ּב ֶֹקר אוֹ ר .וְ ָא ַמר ַה ּֽ ֹב ֶקר אֹור וְ ָה ֲא ׁ ִ
נָשים ׁ ֻש ְּלח ּוּ ֽ .ב ֶֹקר ׁ ְשלִ ׁ ִ
ש ֶמ ׁש ַּת ׁ ְש ִּכים
יחת ַה ׁ ּ ֶ ֽש ֶמ ׁשֶ ׁ .ש ֶ ּנ ֱא ַמר וְ ָהיָ ה ַב ּֽ ֹב ֶקר ִּכזְ ֽ ֹר ַח ַה ׁ ּ ֶ ֽ
ִהיא ֵעת זְ ִר ַ
וּפָ ׁ ַש ְט ָּת ַעל ָה ִעיר (שופטים ט:לג).
ֽ ֵ .2א ֶצל ֶה ָחכָ ם יֶ ֶֽפת ֶ ּבן ֵעלִ י ַה ֵּלוִ י (ו ַּב ֲע ָר ִבית ַא ּב ּו ַע ִלי ַח ַסן

ַّ
אללאוִ י) ְ ּב ֵפרו ּׁש ְּת ֵרי ָע ָשׂ ר ְ ּב ַת ְר ּג ּומוֹ ָה ִע ְב ִרי.
א( .וְ ָא ַמר ִ ּבנְ יָ ִמין זַ ״ל ְ ּב ַא ַחת ִמ ְּס ָפ ָרוֲ :אנִ י ִ ּבנְ יָ ִמין ֶא ָחד ֵמ ֶ ֽאלֶ ף ֲאלָ ִפים
וְ ִר ֵ ּבי ְר ָבבוֹ ת לֹא ִד ַ ּב ְֽר ִּתי .וְ לֹא נָ ִביא ָאנֽ ֹכִ י וְ לֹא ֶבן נָ ִביא [וכו׳]( .וְ כֵ ן
ֵֽקח זֶ ה ַה ֶ ֽדּ ֶר ְך וְ כָ ְתב ּו ַמה ׁ ּ ֶש ִה ְת ּבוֹ נְ נ ּו
ָּכל) ָחכָ ם ִמן ַה ָּק ָר ִאים לוֹ ַ
ִּכי הוּא ֱא ֶמת .וְ ִצ ּו ּו לַ ֲאנָ ׁ ִשים לְ ַה ְב ִחין וְ לַ נְ חוֹ ת .וְ יֵ ׁש ׁ ֶש ַ ּי ֲחלִ יף ָאח
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From The Book of Miẓvoth by Binyamin Ha-nahawandi
not hearken to him; so the man laid hold on his concubine, and
brought her forth unto them;] and they knew her, and abused her
all the night until the morning; and when the day began to spring
[ka-‘aloth ha-shaḥar], they let her go. Then came the woman in the
dawning of the day 3 [and fell down at the door of the man’s house
where her lord was, till it was light]. And her lord rose up in the
morning (Judges 19:25–27). It says, all the night until the morning,
and it says, when the day began to spring. This teaches that the
first morning is daybreak, which occurs before the second morning. It says, till it was light [‘ad ha-’or], and it says, And her lord
rose up in the morning [ba-boqer]: this teaches that the second
“morning” is the morning of light [boqer or]. And it says: As soon
as the morning was light, the men were sent away (Genesis 44:3).
The third “morning” is the time of the shining of the sun. As it is
said, And it shall be, that in the morning, as soon as the sun is up,
thou shalt rise early, and set upon the city (Judges 9:33).
II. From the Ḥakham Yefeth Ben ‘Eli the Levite (known in
Arabic as Abu ‘Ali Ḥasan al-Lāwī) in the Hebrew translation
of his commentary on the Twelve Minor Prophets.

1. Binyamin (of blessed memory) said in one of his books: 4
I am Binyamin, one out of many thousands and tens of thousands. 5 I am no prophet, neither am I a prophet’s son (Amos 7:14).
[Yefeth continues:] The ḥakhamim of the Karaites follow this
path, writing what they determine to be true through their contemplations. And they charge a page all people to discern [the
3 Harkavy’s text reads boqer, “morning,” whereas the Biblical text reads ha-
boqer, “the morning.”
4 Harkavy emends to ba-ḥathimath sifro, “at the conclusion of his book,” based
on Ḥ’ Yefeth’s original Arabic text.
5 Harkavy’s Hebrew text has the words “I have not spoken” here, but Harkavy
has a note saying that they do not appear in all witnesses to this text, and that
they make no sense.
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ַעל ָא ִחיו ו ֵּבן ַעל ָאב .וְ לֹא ָא ַמר ָה ָאב לָ ָמה ֶה ֱחלַ ְֽפ ָּת ְד ָב ַרי .וְ כֵ ן
ַה ַּתלְ ִמיד לַ ְמלַ ֵּמד .וְ לָ כֵ ן יֵ ְצא ּו ִמ ֵידי חוֹ ָבה וְ ֵהם נִ צּ וֹ לִ ים ִמ ִּל ְפנֵ י ד׳.
יהם.
ף־ע ּ ִ
וְ ַא ַ
יהם וְ ִס ְפ ֵר ֶ
ל־פי ׁ ֶש ַ ּי ֲעבוֹ ר ֵמ ֶהם ׁ ְשגָ גָ ה ְ ּב ִמ ְק ָצת ִדּ ְב ֵר ֶ
וְ יֵ ׁש לָ ֶהם ָשׂ כָ ר ָ ּגדוֹ ל ַעל ֲא ׁ ֶשר ִ ּג ּל ּו וְ ֵה ִ ֽאיר ּו ֵעינֵ י ָה ֲאנָ ׁ ִשים).

א.

ֽ ֵ .3א ֶצל ֶה ָחכָ ם יְ ׁשו ָּעה ֶבן יְ הו ָּדה (פ״פ) ְ ּב ֵפרו ּׁש ַה ּתוֹ ָרה.
ّ
ّ

מֹוע ִדים
אללה ַֿד ַּכ ַר ֻה וַ ֻהוַ ֻמ ַּת ַּכ ִלם ִֿפי ֵס ֶֽדר ֲ
ַּ(כ ַלאם יַ ִסיר ִל ִּבנְיָ ִמין ַר ִח ַמ ֻה ַ
אל
ח ֶד ׁש ַהּזֶ ה ָל ֶכםַ .ק ַ
ִֿפי ַה ֽ ֹ

ָדּ ָבר ָק ָצר ִמ ִ ּבנְ יָ ִמין יְ ַר ֲח ֵ ֽמה ּו ֵאלֶ ׁ ,ש ָ ּזכַ ר ְ ּב ֵ ֽס ֶדר מוֹ ֲע ִדים ְ ּב ַד ְ ּברוֹ
אוֹ דוֹ ת ַה ֽח ֶֹד ׁש ַהּזֶ ה ָל ֶכם (שמות יב:ב)ָ .א ַמר):

יסןְּ ,כ ֵדי ׁ ֶש ּי ּוכְ ל ּו לְ ַה ְק ִריב
וְ ִאם ָ ּב ׁ ַשל ְק ִציר ְשׂ עוֹ ִרים ְ ּב ֽח ֶֹד ׁש נִ ָ
ִמ ֶּ ֽמ ּנ ּו ֽע ֶֹמר ְ ּבתוֹ ְך ׁ ִש ְב ַעת יְ ֵמי ַה ּ ֶ ֽפ ַסחַ ,ה ׁ ּ ָשנָ ה ְּכ ִסדּ ו ָּר ּה .וְ ִאם לֹא
יסן ְּכ ֵדי
יסן] ְמ ַע ְ ּב ִרין ֽח ֶֹד ׁש ...לְ נִ ָ
[שׂ עוֹ ִרים ְ ּב ֽח ֶֹד ׁש נִ ָ
ָב ׁ ַשל ְק ִציר ְ
[ש ְב ַעת
ׁ ֶש ִ ּי ְב ׁ ַשל ְק ִציר ְ
[שׂ עוֹ ִר]ים ׁ ֶש ַּמ ְק ִר ִיבין ִמ ֶּ ֽמ ּנ ּו ֽ
[ע ֶֹמר] ְ ּבתוֹ ְך ׁ ִ
[ע ֶ ּ ֽב ֶרת .ו ִּמ ְת ַח ְדּ ׁ ִשים ׁ ְשנֵ י ֳח ָד ׁ ִשים],
יְ ֵמי] ַה ּ ֶ ֽפ ַסח ,וְ כָ ל ַה ׁ ּ ָשנָ ה ְמ ֻ
ֹאש ֽח ֶֹד ׁש ִּת ׁ ְש ִריִ ,עם ִחדּ ו ּׁש יָ ֵ ֽר ַחֶ ׁ .ש ֵהם ָח ְד ׁ ֵשי
יסן וְ ר ׁ
ר ׁ
ֹאש ֽח ֶֹד ׁש נִ ָ
מֹוע ִדים
מוֹ ֲע ִדים ,וְ יָ ֵ ֽר ַח לְ ַת ָ ּקנַ ת מוֹ ֲע ִדים נִ ְב ָראֶ ׁ .ש ֶ ּנ ֱא ַמר ָע ָ ׂשה יָ ֵ ֽר ַח ְל ֲ
יסן ו ְּב ִת ׁ ְש ִרי ֵהם; לְ ִפיכָ ְך ִעם ִחדּ ו ּׁש
(תהלים קד:יט)ָּ .כל מוֹ ֲע ֵדי יי ְ ּבנִ ָ
יסן וְ גַ ם ִּת ׁ ְש ִרי.
יָ ֵ ֽר ַח ִמ ְת ַח ְדּ ׁ ִשים .וְ ִאם יְ ִהי ָעב ,יִ ְתנַ ֵהג ְּכ ִסדּ ּורוֹ ַ ּגם נִ ָ
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truth for themselves]. 6 It may happen that a man contradicts his
brother, or a son contradicts his father, and the father will not
respond, “How can you disagree with me?” So too a student with
his teacher. In this manner, they fulfill their duty and achieve
salvation from God. Despite errors in some of their sayings and
writings, they have earned a great reward, because they have
uncovered and illuminated the eyes of the people.
III. From the Ḥakham Yeshu‘a Ben Yehuda
in his commentary on the Torah:

1. A short statement by Binyamin (may God have mercy upon him)

in his discussion of the order of the festivals. Referring to the verse,
This month shall be unto you (Exodus 12:2), he said:
If the barley harvest has ripened enough in the month of Nisan to
be used for the ‘omer offering during the seven days of Passover, 7
the year is regular. But if the barley harvest has not ripened in the
month of Nisan, we intercalate a month . . . for Nisan so that the
barley harvest will ripen enough to be used for the ‘omer offering
during the seven days of Passover, and the whole year is a leap year.
Two months begin with the renewal of the moon: the new
moon of Nisan and the new moon of Tishri, for these are the
months of the festivals, and the moon was created for the purpose
of establishing the festivals [mo‘adim], as it is said, He appointed
the moon for seasons [mo‘adim] (Psalms 104:19). All the festivals
of God are in Nisan and Tishri; therefore, these are the months
that begin with the renewal of the moon. But if there is a cloud

6 Harkavy’s Hebrew text adds ve-linḥoth, “and to guide” (cf. Ex. 13:17), but
Harkavy notes that this is not found in Ḥ Yefeth’s original Arabic.
7 The “seven days of Passover” refers to the Biblical Festival of Maẓẓoth (or
the Festival of Unleavened Bread). The Hebrew in Harkavy’s edition has the
word Pesaḥ, which (in the Torah) refers only to the passover sacrifice. In post-
Biblical times, though, Pesaḥ is a common way to refer to the seven-day festival.
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אשי ֳח ָד ׁ ִשים ִמ ְת ַע ְ ּב ִרין? ׁ ֶש ֶ ּנ ֱא ַמר וַ ּיִ ָּס ֵתר דָּ וִ ד ַּב ּ ָשׂ ֶדה
ו ְּמנַ ֽיִ ן ׁ ֶש ַ ּגם ָר ׁ ֵ
מֹושבֹו
ח ֶד ׁש וַ ּיֵ ׁ ֶֽשב ַה ֶּ ֽמ ֶל ְך ֶאל ַה ֶּל ֶֽחם ֶל ֱאכֹול .וַ ּיֵ ׁ ֶֽשב ַה ֶּ ֽמ ֶל ְך ַעל ׁ ָ
וַ יְ ִהי ַה ֽ ֹ
מֹושב ַה ִּקיר וַ ּיָ ָֽקם יְ הֹונָ ָתן וַ ּיֵ ׁ ֶֽשב ַא ְבנֵ ר ִמ ַּצד ׁ ָשאוּל
ְּכפַ ַֽעם ְּבפַ ַֽעם ֶאל ׁ ַ
ח ֶד ׁש ַה ׁ ּ ֵשנִי וַ ּיִ ּ ָפ ֵקד ְמקֹום דָּ וִ ד
וַ ּיִ ּ ָפ ֵקד ְמקֹום דָּ וִ ד ]...[ .וַ יְ ִהי ִמ ָּמ ֳח ַרת ַה ֽ ֹ
ֹאמר ׁ ָשאוּל ֶאל יְ הֹונָ ָתן ְּבנֹו ַמדּֽ ו ַּע ל ֹא ָבא ֶבן יִ ׁ ַשי ַ ּגם ְּתמֹול ַ ּגם ַהּיֹום
וַ ּיֽ ֶ
ֶאל ַה ָּל ֶֽחם (שמואל א כ:כד-כז)ָ .א ַמר וַ יְ ִהי ַה ֽ ֹ
ח ֶד ׁש ,וְ ָא ַמר וַ יְ ִהי ִמ ָּמ ֳח ַרת

אשי ֳח ָד ׁ ִשים ִמ ְת ַע ְ ּב ִרין .וְ ָא ַמר וַ ּיֵ ׁ ֶֽשב
ַה ֽח ֶֹד ׁש ַה ׁ ּ ֵשנִי ,לְ לַ ְּמ ָד ְך ׁ ֶש ַ ּגם ָר ׁ ֵ

ַה ֶּ ֽמ ֶל ְך ֶאל ַה ֶּל ֶֽחם ֶל ֱאכֹול ,לְ לַ ְּמ ָד ְך ׁ ֶש ַּמ ְת ִקינִ ים ְסעוֹ ַדת ֲח ֵב ִרים
אשי ֳח ָד ׁ ִשיםָ .א ַמר וַ ּיֵ ׁ ֶֽשב ַה ֶּ ֽמ ֶל ְך ֶאל ַה ֶּל ֶֽחם [ ]...וַ ּיָ ָֽקם יְ הֹונָ ָתן
ְ ּב ָר ׁ ֵ
וַ ּיֵ ׁ ֶֽשב ַא ְבנֵ ר [ ]...וַ ּיִ ּ ָפ ֵקד ְמקֹום דָּ וִ ד ,לְ לַ ְּמ ָד ְך ׁ ֶש ַ ּב ֲחבוֹ ָרה ָמקוֹ ם לְ כָ ל
ֶא ָחד וְ ֶא ָחד ָהיָ ה נִ ָּכר ,זֶ ה ְב ַצד זֶ ה וְ זֶ ה ְב ַצד זֶ ה .וְ ָא ַמר ִמ ָּמ ֳח ַרת
ֹאש ֽח ֶֹד ׁש; ָא ַמר ַ ּגם ְּתמֹול ַ ּגם ַהּיֹום
ַה ֽ ֹח ֶד ׁש ַה ׁ ּ ֵשנֵיְ ׁ ,שנֵ י יָ ִמים ָהי ּו ר ׁ
ֹאש ֽח ֶֹד ׁשּ ַ ,גם אוֹ ָתם
ֶאל ַה ָּל ֶֽחם ,לְ לַ ְּמ ָד ְך ׁ ֶש ֲא ִפ ּל ּו יִ ְהי ּו ׁ ְשנֵ י יָ ִמים ר ׁ
ׁ ְשנֵ י ַה ָ ּי ִמים ַמ ְת ִקינִ ים ְסעוֹ דוֹ ת ֲחבוֹ ָרה.
ֹאש ֳח ָד ׁ ִשים לֹא מוֹ נִ ים ֶ ֽא ָּלא ִמ ּיוֹ ם
ֶ ֽא ָּלא ְמנַ ֽיִ ן לָ עֹלָ ה ִמנְ יַ ן ר ׁ
ָמ ֳח ַרת ַה ֽח ֶֹד ׁש ַה ׁ ּ ֵשנִ י? ׁ ֶש ּלֹא ֶא ְפ ׁ ָשר ׁ ֶש ּמוֹ נִ ים יְ ֵמי ֳח ָד ׁ ִשים ִמ ּיוֹ ם
אשוֹ ן ,ו ִּמיוֹ ם ֽח ֶֹד ׁש ׁ ֵשנִ י יִ ְהיֶ ה ׁ ְשנַ ֽיִ ם ַ ּב ֽח ֶֹד ׁש; ׁ ֶש ֵּכיוָ ן ׁ ֶש ִ ּי ְהיֶ ה
ֽח ֶֹד ׁש ִר ׁ

8

From The Book of Miẓvoth by Binyamin Ha-nahawandi
[obscuring the new moon], Nisan and Tishri are treated as regular
months. 8 How do we know that the new moon itself can be intercalated [by insertion of a leap day]? Because it is said, So David
hid himself in the field; and when the new moon was come, the king
sat him down to the meal to eat. And the king sat upon his seat, as
at other times, even upon the seat by the wall; and Jonathan stood
up, and Abner sat by Saul’s side; but David’s place was empty. . . .
And it came to pass on the morrow after the new moon, which was
the second day, that David’s place was empty; and Saul said unto
Jonathan his son: “Wherefore cometh not the son of Jesse to the
meal, neither yesterday, nor to-day?” (1 Samuel 20:24–25, 27). It
says, When the new moon was come, and it says, The morrow after
the new moon, which was the second day [of the new moon], to
teach that the new moon itself can be intercalated. It says, The
king sat him down to the meal to eat, to teach that one makes a
feast with friends on the new moon. It says, And the king sat him
down at the meal [ . . . ] [And the king sat upon his seat, as at other
times, even upon the seat by the wall]; and Jonathan stood up, and
Abner sat [by Saul’s side . . . ]; but David’s place was empty, to teach
that each person had a designated place in this gathering, one on
this side and one on that side. It says, on the morrow after the new
moon, which was the second day [of the new moon] – for the new
moon was two days – and it says, [Wherefore cometh not the son of
Jesse] to the meal, neither yesterday, nor to-day, to teach that one
makes a feast with friends on both days of a two-day new moon.
How do we know that the numbering of the days for the burnt-
offering [of the new moon] begins on the second day rather than
the first? It is impossible to start the numbering from the first day,
for then the second day of the new moon would be the second
8 “Regular” could mean that the new month does not begin until the following
day, when the cloud no longer covers the moon, or that the new month is
established based on calculation instead of lunar observation.
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ֹאש ֽח ֶֹד ׁש ָח ָד ׁש הוּא .לְ ִפיכָ ְך לֹא מוֹ נִ ים יְ ֵמי
ׁ ְשנַ ֽיִ ם ַ ּב ֽח ֶֹד ׁש ,לֹא ר ׁ
ֹאש
ֽח ֶֹד ׁש ֶ ֽא ָּלא ִמ ּיוֹ ם ָמ ֳח ַרת ַה ֽח ֶֹד ׁש ַה ׁ ּ ֵשנִ י ,וְ גַ ם ָק ְר ָ ּבן ו ְּת ִפ ָּלה ׁ ֶש ְּלר ׁ
ח ֶד ׁש
ַה ֽח ֶֹד ׁש לֹא יִ ְהי ּו ֶ ֽא ָּלא ְ ּביוֹ ם ָמ ֳח ַרת ַה ֽח ֶֹד ׁש ַה ׁ ּ ֵשנִ יֶ ׁ .ש ֶ ּנ ֱא ַמר ו ַּב ֽ ֹ
ֽאכת ֲעבֹ ָדה
יעי ְּב ֶא ָחד ַל ֽח ֶֹד ׁש ִמ ְק ָרא ֽק ֶֹד ׁש יִ ְהיֶ ה ָל ֶכם ָּכל ְמ ֶל ֶ
ַה ׁ ּ ְש ִב ִ

נִיח ַֹח (במדבר
לֹא ַת ֲעשׂ ּו יֹום ְּתרו ָּעה יִ ְהיֶ ה ָל ֶכם .וַ ֲע ִ ׂש ֶיתם עֹ ָלה ְל ֵ ֽר ַיח ֽ

כט:א-ב) .וְ ָא ַמרִ :מ ְּל ַבד עוֹ לַ ת ַה ָּת ִמיד וג׳ .לְ ִפיכָ ְך לֹא ַמ ְק ִר ִיבים
ֹאש ֽח ֶֹד ׁש ו ְּת ִפ ָּלתוֹ ּבוֹ ֽ ֶ ,א ָּלא ְ ּב ֶא ָחד לַ ֽח ֶֹד ׁשּ .ומוֹ נִ ים יְ ֵמי
ָק ְר ַ ּבן ר ׁ
יסן>.
ָח ְד ׁ ֵשי ְתק ּופֹת ׁ ְשל ׁ ִֹשים יוֹ ם ׁ ְשל ׁ ִֹשים יוֹ ם< .וְ ר ׁ
ֹאש ֽח ֶֹד ׁש נִ ָ
ישית.
ָּכל ׁ ָשנָ ה ׁ ְשנֵ ָ
ים־ע ָשׂ ר ֽח ֶֹד ׁש ַעד ׁ ְשנַ ת ַה ׁ ּ ִש ׁ ּ ִשית ו ְּמ ֻע ֶ ּב ֶֽרת ׁ ְשלִ ׁ ִ
ים־ע ָשׂ ר ֽח ֶֹד ׁש ְּתקו ַּפת ָח ְד ׁ ֵשי
ׁ ֶש ָּכל יְ מוֹ ת ַה ׁ ּ ָשנָ ה יְ ֵת ִרים ַעל ׁ ְשנֵ ָ
ימים נִ ְמנִ ים ׁ ְשל ׁ ִֹשים יוֹ ם .לְ ִפיכָ ְך
ַה ׁ ּ ָשנָ ה ֲח ִמ ׁ ּ ָשה יָ ִמיםֶ ׁ ,ש ֵהם ְּת ִמ ִ
ישית ְ ּב ַא ְר ָ ּב ָעה
ׁ ְשנַ ת ִע ּבוּר ׁ ְשלִ ׁ ִ
ישית ַ ּב ֲח ִמ ׁ ּ ָשה ַ ּב ׁ ּ ָש ֽבו ַּע ,וְ ַעל ַה ׁ ּ ְשלִ ׁ ִ
ַ ּב ׁ ּ ָש ֽבו ַּעַ ,עד ְ ּב ִע ּבוּר ִע ּב ּורוֹ לַ ׁ ּ ֵשנִ ית ִ ּב ְת ִח ַּלת ַה ׁ ּ ֵשנִ ית .וְ ֵהם ׁ ִש ְב ָעה
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day of the month, and if it is the second day of the month, then
it is not the new moon. Therefore, we start the numbering of
the days of the month on the second day of the new moon; the
offering and the prayer for the new moon take place only on the
second day. As it is said, And in the seventh month, on day one of
the month [be-eḥad la-ḥodesh], ye shall have a holy convocation:
ye shall do no manner of servile work; it is a day of shouting unto
you. 9 And ye shall prepare a burnt-offering for a sweet savor [unto
the LORD] (Numbers 29:1–2). And it says, Beside . . . the continual
burnt-offering [of the morning]. 10 Therefore, we do not bring the
offering of the new moon and its prayers on it [the first day of
the new moon, rishon] but on [the second day of the new moon,
which is] day one [eḥad]. We count the days of the solar months
[ḥodshé tequfoth] 11 to be thirty days each. <And the new moon
of Nisan.> 12 Each year consists of twelve months, until the completion of a six-year cycle with an intercalated third year. For the
[true] number of days in a year exceeds the total number of days
in the twelve solar months by five days, and these [excess days]
accumulate to thirty days when [the six-year cycle is] complete. 13
Therefore, the third leap year takes place in the fifth of the seven,
upon the third in the fourth of the seven, until the intercalation of
the second at the beginning of the second. 14 These seven interca9 This passage is translated in accordance with the traditional Karaite interpretation, in which Yom Teru‘a is understood as “a day of shouting” and not “a
day of trumpeting” (as it is understood in the Rabbanite community). To the
best of our knowledge, Ḥ’ Binyamin’s interpretation of this passage has not
survived. However, we do know that Ḥ’ Daniel al-Kumisi advocated blowing
the shofar on the holiday.
10 Paraphrasing Numbers 29:6.
11 Meaning of Hebrew uncertain.
12 This sentence is likely an erroneous insertion by the scribe.
13 That is, with every 360-day year based on twelve thirty-day months, the calendar falls behind the actual 365-day solar year by five days. This is rectified
by intercalating one year out of every six-year cycle.
14 The meaning of this sentence is highly uncertain. While the word shavua‘
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ִע ּבו ִּרים ַמ ְחזוֹ ר ֶא ָחד< ,וְ ַא ְר ָ ּב ִעים> ַא ְר ָ ּב ִעים ו ׁ ְּש ֵּתי ׁ ָשנִ ים ַעד
ִע ּבוּר ׁ ְשנַ ת ׁ ִש ׁ ּ ִשיתוֹ  .ו ְּמנַ ֽיִ ן ׁ ֶש ָח ְד ׁ ֵשי ְתק ּופוֹ ת ׁ ְשל ׁ ִֹשים יוֹ ם ׁ ְשל ׁ ִֹשים
ח ֶד ׁש ַה ׁ ּ ֵשנִי ְּב ׁ ִש ְב ָעה
יוֹ ם? ׁ ֶש ֶ ּנ ֱא ַמר ִּב ׁ ְשנַ ת ׁ ֵש ׁש ֵמאֹות ׁ ָשנָ ה ְל ַחּיֵ י נֽ ֹ ַח ַּב ֽ ֹ
ָע ָ ׂשר יֹום ַל ֽח ֶֹד ׁש ַּבּיֹום ַהּזֶ ה נִ ְב ְקע ּו ָּכל ַמ ְעיְ ֹנת ְּתהֹום ַר ָּבה וַ ֲא ֻר ּבֹת ַה ׁ ּ ָש ַ ֽמיִ ם

נִ פְ ָּ ֽתח ּו (בראשית ז:יא) .וְ ָא ַמר :וַ ּיִגְ ְּבר ּו ַה ַּמיִ ם ַעל ָה ָ ֽא ֶרץ ֲח ִמ ׁ ּ ִשים ו ְּמ ַאת יֹום
ח ֶד ׁש
יעי ְּב ׁ ִש ְב ָעה ָע ָ ׂשר יֹום ַל ֽ ֹ
ח ֶד ׁש ַה ׁ ּ ְש ִב ִ
(בראשית ז:כד) .וַ ָּ ֽתנַ ח ַה ֵּת ָבה ַּב ֽ ֹ

ַעל ָה ֵרי ֲא ָר ָרט (בראשית ח:ד) .נִ ְמ ְצא ּו ֲח ִמ ׁ ּ ִשים ו ְּמ ַאת יוֹ ם ֲח ִמ ׁ ּ ָשה
ֳח ָד ׁ ִשיםָּ ,כל ֽח ֶֹד ׁש ׁ ְשל ׁ ִֹשים יוֹ ם.
וְ ָח ְד ׁ ֵשי ִמ ְצוֹת ּומוֹ ֲע ִדים ְמנַ ֲהגִ ים ִעם יָ ֵ ֽר ַחְּ ,כמוֹ ָפ ַ ֽת ְרנוּ .ו ְּמנַ ֽיִ ן
ח ֶד ׁש
ׁ ֶש ֵ ּי ׁש לֶ ֳח ָד ׁ ִשים ׁ ְשנֵ י ֶח ׁ ְש ּבוֹ נִ ים? ׁ ֶש ָא ַמרְּ :ביֹום ֶע ְ ׂש ִרים וְ ַא ְר ָּב ָעה ַל ֽ ֹ
ח ֶד ׁש ָהיָ ה
יעי ְּב ֶע ְ ׂש ִרים וְ ֶא ָחד ַל ֽ ֹ
ַּב ׁ ּ ִש ׁ ּ ִשי ִּב ׁ ְשנַ ת ׁ ְש ַּ ֽתיִ ם ְל ָד ְריָֽֽ וֶ ׁש ַה ֶּמ ֶֽלךְ ַּ ,ב ׁ ּ ְש ִב ִ

דְּ ַבר יי [ ְּביַד ַח ַ ּגי ַה ָּנ ִביא] (חגי א:טו-ב:א)ֶ .א ְפ ׁ ָשר ָּכ ְך ׁ ֶש ֶע ְשׂ ִרים־וְ ַא ְר ָ ּב ָעה
לַ ֽח ֶֹד ׁש ֶ ּב ֱאלוּל יְ ִהי ֶע ְשׂ ִרים־וְ ֶא ָחד לַ ֽח ֶֹד ׁש ְ ּב ִת ׁ ְש ִרי? ֶ ֽא ָּלא ָהיָ ה
ֽח ֶֹד ׁש ְּתקו ָּפה ְמ ֻא ָחר ֶא ָחד־וְ ֶע ְשׂ ִרים יוֹ ם .וְ כָ ל מוֹ ֲע ִדים וְ צוֹ מוֹ ת
וְ כָ ל ִע ְס ֵקי ִמ ְצוֹת ְ ּב ִמ ְס ּ ַפר ָח ְד ׁ ֵשי יָ ֵ ֽר ַח ִמ ְת ַע ִּליםֶ ׁ ,ש ֶ ּנ ֱא ַמר ו ְּביֹום
אשֹון הוּא ָל ֶכם
אשי ָח ְד ׁ ֵש ֶיכם (במדבר י:י); ִר ׁ
מֹוע ֵד ֶיכם ו ְּב ָר ׁ ֵ
ִ ׂש ְמ ַח ְת ֶכם ו ְּב ֲ
אשי ֳח ָד ׁ ִשים ׁ ֶש ָּלֽנ ּו
ְל ָח ְד ׁ ֵשי ַה ׁ ּ ָשנָ ה (שמות יב:ב) .לְ לַ ְּמ ָד ְך ׁ ֶש ֶח ׁ ְש ּבוֹ ן ָר ׁ ֵ
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lations comprise one period of <forty> forty-two years, until the
intercalation of its sixth year. 15 How do we know that the solar
months are thirty days each? It says, In the second month, on the
seventeenth day of the month, on the same day were all the fountains of the great deep broken up, and the windows of heaven were
opened (Genesis 7:11). And it also says, And the waters prevailed
upon the earth a hundred and fifty days (Genesis 7:24); And the ark
rested in the seventh month, on the seventeenth day of the month,
upon the mountains of Ararat (Genesis 8:4). One hundred and
fifty days correspond to five months, so each month is thirty days.
However, the months for the commandments and the festivals
follow the moon, as we have explained. How do we know that
there are two systems of calculation for the months? It is said, In
the four and twentieth day of the month, in the sixth month, in the
second year of Darius the king, in the seventh month, in the one and
twentieth day of the month, came the word of the LORD [by Haggai
the prophet] (Haggai 1:15–2:1). Could it be that the twenty-fourth
of Elul was the same as the twenty-first of Tishri? Rather, the solar
month was twenty-one days behind [the lunar month]. All the
festivals and fasts and all matters pertaining to commandments
are calculated according to the numbering of the lunar months,
as it is said, Also in the day of your gladness, and in your appointed
seasons, and in your new moons (Numbers 10:10); [This month shall
be unto you the beginning of months]; it shall be the first month of
the year to you (Exodus 12:2). This teaches that the calculation of
our new months is for the festivals and the commandments. And
these are the lunar months, as it is said, He appointed the moon
(translated as “the seven”) can refer to a cycle of seven days, here it more
likely refers to a cycle of seven years or, most likely, to a cycle of seven six-year
cycles, which comprise the 42-year period mentioned in the next sentence.
15 The meaning of this last phrase is uncertain. The first “forty” may be an erroneous insertion by the scribe; if so, the emended sentence reads, “These
seven intercalations comprise one period of forty-two years . . . .”
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ָח ְד ׁ ֵשי מוֹ ֲע ִדים ו ִּמ ְצוֹת ֵהם .וְ ֵהם ָח ְד ׁ ֵשי יָ ֵ ֽר ַחֶ ׁ ,ש ֶ ּנ ֱא ַמר ָע ָ ׂשה יָ ֵ ֽר ַח

מֹוע ִדים (תהלים קד:יט) .לְ ִפיכָ ְך ָּכל ָהעוֹ לָ ם ,וְ כָ ל ֲח ִבילָ ה וַ ֲח ִבילָ ה,
ְל ֲ
ֶח ׁ ְש ּבוֹ ן ָח ְד ׁ ֵשי ׁ ְשנָ ָת ּה נוֹ ֲהגוֹ ת ,מוֹ לִ ָידה ּומוֹ לִ יכָ ה ֶח ׁ ְש ּבוֹ ן ֲעבוּר
יה ַעד ׁ ֶשחוֹ זֶ ֶֽרת לְ ִע ַּקר יָ ֵ ֽר ַח .לְ ִפיכָ ְך ָח ְד ׁ ֵשי מוֹ ֲע ִדים ו ִּמ ְצוֹת
ֳח ָד ׁ ֶ ֽש ָ
ֹאש ֽח ֶֹד ׁש ֶא ָחד יוֹ ַ ֽמיִ ם
ׁ ֶש ָּלֽנ ּו נוֹ ֲהגִ ים ִעם יָ ֵ ֽר ַחֶ ׁ .ש ֵּכיוָ ן ׁ ֶש ִ ּי ְהיֶ ה ר ׁ
ֹאש ֽח ֶֹד ׁש ׁ ֵשנִ י יוֹ ם הוּא יוֹ םֽ ,ח ֶֹד ׁש ֶא ָחד ׁ ְשל ׁ ִֹשים יוֹ ם וְ ֽח ֶֹד ׁש
וְ ר ׁ
ׁ ֵשנִ י ֶע ְשׂ ִרים וְ ִת ׁ ְש ָעה יָ ִמים .וְ זֶ ה הוּא ִמנְ ַהג יָ ֵ ֽר ַח ְ ּב ַמ ְראוֹ ת ֵעינַ ֽיִ ם
ו ְּב ַמ ְראוֹ ת ָּכל ָהעוֹ לָ ם .ו ְּת ִח ָּלת ֵה ָראוֹ תוֹ לְ ֵעין ָּכל ָהעוֹ לָ ם הוּא,
ּוזְ ַמן ֶ ֽע ֶרב ׁ ֶש ֵ ּי ָר ֶאה לְ ֵעין ָּכל ָהעוֹ לָ ם .ו ִּמן אוֹ תוֹ ֶ ֽע ֶרב וְ ַעד ֶ ֽע ֶרב
ֹאש ֽח ֶֹד ׁשּ .ומוֹ נִ ים יְ ֵמי ֳח ָד ׁ ִשים ִמן אוֹ תוֹ ַה ּיוֹ םֶ ׁ ,ש ָּכל
ָמ ֳח ָרת הוּא ר ׁ
מוֹ ֲע ִדים ּוזְ ַמ ִ ּנים יִ ְצ ַט ּו ּו ִמן ֶ ֽע ֶרב ַה ּיוֹ ם וְ ַעד ֶ ֽע ֶרב יוֹ מוֹ ֶ ׁ .ש ֶ ּנ ֱא ַמר
ח ֶד ׁש ָּב ֶ ֽע ֶרב ֵמ ֶ ֽע ֶרב ַעד ֶ ֽע ֶרב ִּת ׁ ְש ְּבת ּו
ִיתם ֶאת נַ פְ ׁש ֵֹת ֶיכם ְּב ִת ׁ ְש ָעה ַל ֽ ֹ
וְ ִע ּנ ֶ

אכל ּו
ת ְ
אשֹן ְּב ַא ְר ָּב ָעה ָע ָ ׂשר יֹום ָּב ֶע ֶֽרב ּ ֹ
ׁ ַש ַּב ְּת ֶכם (ויקרא כג:לב) .וְ ָא ַמרָּ :ב ִר ׁ

ַמ ּצֹת ַעד יֹום ָה ֶא ָחד וְ ֶע ְ ׂש ִרים ַל ֽ ֹח ֶד ׁש ָּב ָ ֽע ֶרב (שמות יב:יח) .ו ַּב ֶּמה ְדּ ָב ִרים
ֹאש ֽח ֶֹד ׁש ְ ּב ֵה ָראוֹ ת ִחדּ ו ּׁש יָ ֵ ֽר ַח ָ ּב ֶ ֽע ֶרב,
ֲאמו ִּרין? ׁ ֶש ַח ָ ּי ִבין לִ ְק ֽ ּבוֹ ַע ר ׁ
יסן וְ ִת ׁ ְש ִרי וְ ָח ְד ׁ ֵשי מוֹ ֲע ִדיםְּ ,כמוֹ ָפ ַ ֽת ְרנוֲּ .א ָבל ׁ ְש ָאר ָח ְד ׁ ֵשי ׁ ָשנָ ה,
נִ ָ
ֹאש ֽח ֶֹד ׁש ֶא ָחד ִמ ְת ַע ֵ ּבר וְ ר ׁ
ֵּכיוָ ן ׁ ֶשר ׁ
ֹאש ֽח ֶֹד ׁש ׁ ֵשנִ י ְּכ ִסדּ ּורוֹ ְּ ,כמוֹ
ְפ ַת ְרנֽ וּהוּ .וְ יוֹ ם נוֹ ֲהגִ ים ִעם יָ ֵ ֽר ַח ְּכמוֹ ָפ ַ ֽת ְרנוּ.
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for seasons (Psalms 104:19). Therefore, all the peoples of the world,
each and every community, 16 in their calculations of the months
of their years, originate and maintain a system of intercalation
such that they return to the foundation of the moon. 17 Therefore,
the months of our festivals and commandments follow the moon.
The fact that some new moons are two days while others are one
day means that some months are thirty days while others are
twenty-nine days. This is indeed the way of the moon, as we and
the whole world observe with our eyes. It is first visible to the eyes
of the whole world at evening time, and [the observance of] the
new moon is from that evening until the following evening. We
count the days of the month from that day, for all the festivals and
times are commanded from evening until the following evening.
As it is said, [It shall be unto you a sabbath of solemn rest, and] ye
shall afflict your souls; in the ninth day of the month at even, from
even unto even, shall ye keep your Sabbath (Leviticus 23:32). And
it also says, In the first month, on the fourteenth day 18 at even, ye
shall eat unleavened bread, until the one and twentieth day of the
month at even (Exodus 12:18). In which situation do these words
apply? When we are obligated to establish the new month by
observing the renewal of the moon in the evening, [i.e.,] Nisan
and Tishri, which are the months of the festivals, as we have
explained. However, for the rest of the months of the year, since
one new moon is intercalated and the next new moon is regular,
as we have explained, <the day that we follow the moon, as we
have explained>. 19

16 Literally: “bundle.”
17 Meaning of Hebrew uncertain.
18 The Biblical text reads la-ḥodesh, “of the month” here, but it is missing in
Harkavy’s text.
19 The text is likely corrupt here.
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אשוֹ ן
ב... .ו ַּב ְּק ׁש ּו ֶאת ַה ָ ּי ֵ ֽר ַחִ .אם ִּת ְרא ּו אוֹ תוֹ ְ ,דּ ע ּו ִּכי ַה ֽח ֶֹד ׁש ָה ִר ׁ
יָ ָצא ,וְ זֶ ה ֽח ֶֹד ׁש ַא ֵחר.

ג.

( ַֿפצְ ל ִֿפי ַמא ַֿד ַּכ ַר ֻה ִּבנְיָ ִמיןַ ,ר ִח ַמ ֻה ַ ّ
אל:
אלל ּהַ .ק ַ

ּ ֶפ ֶֽרק ְ ּב ַמה ׁ ּ ֶש ְ ּזכָ רוֹ ִ ּבנְ יָ ִמין ,יְ ַר ֲח ֵ ֽמה ּו ֵאלָ .א ַמר):
ימנִ יםּ ְ :בכָ נָ ף ׁ ֶש ָ ּיעוּף ,ו ְּב ַא ְר ַ ּבע
וְ ׁ ֶ ֽש ֶרץ עוֹ ף ָטהוֹ ר נִ ָּכר ְ ּב ׁ ָשלוֹ ׁש ִס ָ
יהן ,ו ִּב ׁ ְש ֵּתי כְ ָר ַ ֽעיִ ם ׁ ֶש ְ ּינַ ֵּתר ָ ּב ֶהןֶ ׁ .ש ֶ ּנ ֱא ַמר זֶ ה
ַרגְ לַ ֽיִ ם ׁ ֶש ֵ ּילֵ ְך ֲעלֵ ֶ
ש ֶרץ ָהעֹוף ַההֹ ֵלךְ ַעל ַא ְר ַּבע ֲא ׁ ֶשר לֹו ְכ ָר ַעֽיִ ם ִמ ַּ ֽמ ַעל ְל ַרגְ ָליו
אכל ּו ִמ ּ ֹכל ׁ ֶ ֽ
ת ְ
ֹּ

ְלנַ ֵּתר ָּב ֵהן ַעל ָה ָ ֽא ֶרץ (ויקרא יא:כא)ָ .א ַמר ׁ ֶ ֽש ֶרץ ָהעֹוף ׁ ֶש ַעל ָּכנָ ף עוֹ ֵמד,
ׁ ֶש ֶ ּנ ֱא ַמר וְ עֹוף יְ עֹופֵ ף ַעל ָה ָ ֽא ֶרץ (בראשית א:כ) .וְ ָא ַמר ִּכי ָעשׂ ֹה יַ ֲע ֶ ׂשה ּלֹו
ְכנָ פַ ֽיִ ם ְּכנֶ ׁ ֶֽשר יָ עוּף ַּב ׁ ּ ָש ָ ֽמיִ ם (משלי כג:ה) .וְ ָא ַמר ֲא ׁ ֶשר לֹו ְכ ָר ַעֽיִ ם ִמ ַּ ֽמ ַעל
ְל ַרגְ ָליוְ ,מלַ ֵּמד ׁ ֶש ֵ ֽא ּל ּו ׁ ְש ֵּתי כְ ָר ָעיו ִמ ַּ ֽמ ַעל ַרגְ לָ יו .וְ ָא ַמר ְלנַ ֵּתר ָּב ֵהן,
ְמלַ ֵּמד ׁ ֶש ֵ ֽא ּל ּו ׁ ְש ֵּתי כְ ָר ָעיו לֹא ְמ ַה ֵּל ְך ָ ּב ֶהןֲ ,א ָבל ֵ ּבן ִמן ֲהלִ יכָ ה
הוּא ְמגוֹ ֵרר אוֹ ָתן .וְ ָא ַמר ֲא ׁ ֶשר לֹו ְכ ָר ַעֽיִ ם ִמ ַּ ֽמ ַעל ְל ַרגְ ָליו ,לְ לַ ְּמ ָד ְך
ש ֶרץ ָהעֹוף ַההֹ ֵל ְך ַעל
ׁ ֶש ְּכ ָר ַ ֽעיִ ם ִעם ַא ְר ַ ּבע ַרגְ לַ ֽיִ ם ְצ ִריכִ ים .וְ ָא ַמר ׁ ֶ ֽ
ַא ְר ַּבעְ ,מלַ ֵּמד ׁ ֶש ַא ְר ַ ּבע ַרגְ לַ ֽיִ ם ְצ ִריכִ ים ִעם ְּכנָ ַפֽיִ ם .לְ ִפיכָ ְך ָּכל
ימנִ ים ָאסוּר לֶ ֱאכוֹ ל.
ׁ ֶ ֽש ֶרץ ָהעוֹ ף ַה ֶ ּנ ְח ָסר ִמן ׁ ָשל ֹׁש ִס ָ
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2. [Binyamin said:]
. . . and seek out the [new] moon. If you see it, know that the
previous month has ended and a different month has begun. 20

3. An excerpt from what Binyamin (may God have mercy upon
him) said:

The pure species of winged swarming things [shereẓ ‘of ] are known
by three signs: (1) the wings with which they fly, (2) the four feet
with which they walk, and (3) the two jointed legs with which
they leap. As it is said, Yet these may ye eat of all winged swarming
things [shereẓ ha-‘of ] that go upon all fours, which have jointed legs
above their feet, wherewith to leap upon the earth (Leviticus 11:21).
It says, winged swarming things to indicate that the creature
must have wings, as it is said, Let fowl [‘of ] fly above the earth (Genesis 1:20), and as it is said, [For riches] certainly make themselves
wings, like an eagle that flieth [ ya‘uf ] toward heaven 21 (Proverbs
23:5). 22 It says, which have jointed legs above their feet, to teach that
the creature must have two jointed legs above its feet. And it says,
wherewith to leap upon the earth, to teach that the creature does
not use these two jointed legs for walking but rather drags them
when 23 walking. It says, which have jointed legs above their feet, to
teach that there must be jointed legs in addition to the four feet.
And it says, winged swarming things that go upon all fours, to teach
that there must be four feet in addition to the wings. Therefore,
any winged swarming creature that is missing any one of these
three signs may not be eaten.
20 The previous page is missing from the manuscript. Because of the thematic
connection to the preceding section, it is presumed that these words also
belong to the quotation from Ḥ’ Binyamin.
21 For “toward heaven,” Harkavy’s text reads ba-shamayim, whereas the Biblical
verse reads ha-shamayim.
22 Both verses demonstrate that ‘of implies the presence of wings.
23 Harkavy’s Hebrew text reads the meaningless ben min; in our translation, we
have followed Harkavy’s emendation bizman, “when.”
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ד.

( ִּבנְיָ ִמיןַ ,ר ִח ַמ ֻה ַ ّ
אל:
אלל ּהַ ,ק ַ

ִ ּבנְ יָ ִמין ,יְ ַר ֲח ֵ ֽמה ּו ָה ֵאלָ ,א ַמר):
וְ עוֹ פוֹ ת ְטהוֹ רוֹ ת לֹא נִ ָּכרוֹ ת ֶ ֽא ָּלא יוֹ נָ ה ו ִּמינוֹ  .וְ יֵ ׁש ָ ּב ֶהם ְטהוֹ ִרים
ו ְּט ֵמ ִאים ַה ְר ֵ ּבה – ׁ ֶש ֶ ּנ ֱא ַמר ׁ ְש ֵּתי צִ ּ ֳפ ִרים ַחּיֹות ְטהֹרֹות (ויקרא יד:ד),
ֹאכֽל ּו (דברים יד:יא) ,לְ לַ ֵּמד ׁ ֶש ֵ ּי ׁש ָ ּב ֶהם ְטהוֹ רוֹ ת
וְ ָא ַמר ָּכל צִ ּפֹור ּת ֵ
ימנֵ ֶיהם.
ַה ְר ֵ ּבה – ֶ ֽא ָּלא לֹא נִ ָּכרוֹ ת ְ ּב ִס ָ
ימנֵ ֶיהםֶ ׁ ,ש ּלֹא ֵפ ַר ׁש ְק ָרא ְ ּב ִס ָ
ת ִרים אֹו
וְ יוֹ נָ ה וְ תוֹ ר ֵהם ַה ְּטהוֹ ִריםֶ ׁ ,ש ֶ ּנ ֱא ַמר וְ ִה ְק ִריב ִמן ַה ּ ֹ
ִמן ְּבנֵי ַהּיֹונָ ה ֶאת ָק ְר ָּבנֹו (דברים א:יד) .וְ יוֹ נָ ה ׁ ֶש ֶּת ְה ֶ ּגה קוֹ ל ִ ּבגְ רוֹ נָ ּה,
ׁ ֶש ֶ ּנ ֱא ַמר וְ ַכּיֹונִ ים ָהגֹו ֶּת ְה ֶ ּגה (ישעיהו נט:יא) .וְ תוֹ ר ִמן ַה ּיוֹ נָ ה ִהיא,
ׁ ֶש ֶ ּנ ֱא ַמר ו ֶּבן יֹונָ ה אֹו תֹר ְל ַח ּ ָטאת .לְ ִפיכָ ְך לֹא זָ כַ ר ְ ּב ַט ֲה ָרה ָ ּבעוֹ פוֹ ת
ֶ ֽא ָּלא יוֹ נָ ה ו ִּמינָ ּה.

ה.

( ֻֿת ַ ّם ַא ְד ַעי ִּבנְיָ ִמין

וְ עוֹ ד ָט ַען ִ ּבנְ יָ ִמין):
(את ִא ׁ ְש ּתוֹ ) ָּכ ָאמוּר וְ ָכל ַּבת יֹ ֶ ֽר ׁ ֶשת וג׳ ,וְ ל ֹא ִת ּ ֹסב
ִּכי ָה ִא ׁיש יוֹ ֵר ׁש ֶ

נַ ֲח ָלה ִמ ַּמ ּ ֶטה ֶאל ַמ ּ ֶטה ַא ֵחר וג׳ (במדבר לו:ח-ט)ָ .א ַמר :ל ּולֵ י ָה ִא ׁיש
הוּא יוֹ ֵר ׁש ֶאת ִא ׁ ְש ּתוֹ  ,לֹא ָא ַסר זוּג ִמי ׁ ֶש ָהיְ ָתה יוֹ ֶ ֽר ׁ ֶשת נַ ֲחלָ ה
יש ּה יִ ָיר ׁ ֶ ֽש ָ ּנה,
לְ ִמי ׁ ֶשהוּא ִמ ׁ ּ ֵ ֽש ֶבט ַא ֵחר .ו ְּב ָמנְ עוֹ ִמ ֶ ּזהּ ֵ ,ב ֵאר ׁ ֶש ִא ׁ ָ
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4. Binyamin (may God have mercy upon him) said:
The pure birds cannot be known, except for the pigeon after its
kinds. Although there are many pure and impure kinds of birds –
as it is said, Two living pure birds (Leviticus 14:4), and it says, Of all
[pure] 24 birds ye may eat (Deuteronomy 14:11), implying that there
are many pure kinds – these pure birds cannot be recognized by
signs, as there is no verse that gives the signs.
[Only] the pigeon [ yona] and the turtle-dove [tor] are [known
to be] pure, as it is said, He shall bring his offering of turtle-doves, or
of young pigeons (Leviticus 1:14). The pigeon is that which utters a
sound from its throat, as it is said, Thou mournest sore like pigeons
(Isaiah 59:11). 25 And the turtle-dove is a kind of pigeon, as it is said,
[She shall bring] a young pigeon, or a turtle-dove, for a sin-offering
(Leviticus 12:6). Thus, [Scripture] does not mention the purity of
any bird, except for the pigeon after its kinds.

5. Binyamin further claimed:
The husband inherits (from his wife), as it is said, And every
daughter, that possesseth an inheritance [in any tribe of the children
of Israel, shall be wife unto one of the family of the tribe of her father,
that the children of Israel may possess every man the inheritance
of his father’s]. So shall no inheritance remove from one tribe to
another; 26 [for the tribes of the children of Israel shall cleave each
one to its own inheritance] (Numbers 36:8–9). [Binyamin] says: if
it were not the case that the husband inherits from the wife, then
Scripture would not have forbidden marriage between a woman
who possesses an inheritance and a man from another tribe. To

24 The word “pure,” ṭehora, is in the Biblical verse, but missing in Harkavy’s text.
25 The Biblical verse reads we mourn sore (nehgé), but Harkavy’s Hebrew text
reads thou mournest sore (tehgé).
26 For “to another,” the Biblical verse reads le-maṭṭé aḥer, whereas Harkavy’s Hebrew text reads el maṭṭé aḥer. (The meaning is identical.)
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חוּץ ֵמ ַא ֵחר ִמן ׁ ִש ְב ָט ּה.

ו.

יה א ָֹת ּה ְּביֹום ׁ ָש ְמעֹו
יה .וְ ִאם ֵהנִיא ָא ִ ֽב ָ
יה וֶ ֱא ָס ֶ ֽר ָ
.....לְ ַק ֵ ּים ָּכל נְ ָד ֶ ֽר ָ
(במדבר ל:ו)ְ .מלַ ֵּמד ׁ ֶש ִאם ְּביֹום ׁ ָש ְמעֹו לֹא יְ ַב ֵּטל ַעד לְ ַא ַחר ֶ ֽע ֶרב,

ַח ֶ ּי ֶֽב[ת לְ ׁ ַש ֵּלם .וְ ִאם] יְ ַב ֵּטל ְ ּבתוֹ ְך יוֹ ם ׁ ָש ְמעוֹ ְ ּ ,פטו ָּרה ִהיא ִמ ְּל ׁ ַש ֵּלם.
וְ ָא ַמר וַ יי יִ ְס ַלח ָל ּה ִּכי ֵהנִיא ָא ִ ֽב ָיה א ָֹת ּה (שם); ְמלַ ֵּמד ׁ ֶש ֵאין סוֹ לְ ִחין
יה ְ ּביוֹ ם ׁ ָש ְמעוֹ ֶ ֽא ָּלא ִאם יְ ַק ֵ ּים .וְ כֵ ן ֵאין לְ נִ ְדרוֹ
ִאם לֹא יְ ַב ֵּטל ָא ִ ֽב ָ
וֶ ֱא ָסר[וֹ ] סוֹ לְ ָחן ֶ ֽא ָּלא לְ ַק ֵ ּים .וְ ִאם ְמ ַב ֵּטל ַא ַחר ֶ ֽע ֶרב אוֹ תוֹ ַה ּיוֹ ם,
ֹאש ּה ,וְ נִ ְפ ָרע ִמ ֶּ ֽמ ָ ּנה ׁ ַש ַדּ יֶ ׁ ,ש ֶ ּנ ֱא ַמר וְ ִאם ָהפֵ ר יָפֵ ר
ֲעוֹנָ ּה ָּתלוּי ְ ּבר ׁ ָ
נָשא ֶאת ֲע�ֹונָ ּה (במדבר ל:טז) .וְ כֵ ן ַ ּב ְעלָ ּה ְּכמוֹ זֶ ה
א ָֹתם ְּביֹום ׁ ָש ְמעֹו וְ ָ ׂ
ַה ֵּ ֽס ֶדר ַה ּ ָפתוּר לְ ַ ֽמ ְעלָ ה ָ ּב ָאב.
יה ְ ּביוֹ ם ׁ ָש ְמעוֹ
לְ ִפיכָ ְך ָה ָאב זַ ַּכאי ְ ּב ִב ּתוֹ וְ ַר ׁ ּ ַשאי ְ ּב ָה ֵפר נְ ָד ֶ ֽר ָ
יה .וְ כֵ ן ִ ּב ְמכִ ָיר ָת ּה ו ְּב ַה ּ ָשׂ ָא ָת ּה לְ ַב ַֽעל ,ו ְּבכָ ל ָדּ ָבר
ו ְּב ִק ּיוּם נְ ָד ֶ ֽר ָ
ׁ ֶש ּלֹא ׁ ִש ּנוּי ִמ ְצוֹת הוּאַ ,עד ׁ ֶש ֵּת ֵצא ֵמ ְר ׁשוּת ָא ִ ֽב ָיה לִ ְר ׁשוּת ַ ּב ְעלָ ּה.
וְ כֵ יוָ ן ׁ ֶש ָהיְ ָתה לִ ְר ׁשוּת ַ ּב ְעלָ ּהּ ַ ,ב ְעלָ ּה ַר ׁ ּ ַשאי ְ ּב ָה ֵפר נְ ָד ֶ ֽר ָיה וֶ ֱא ָס ֶ ֽר ָיה
[אינוֹ ] ַר ׁ ּ ַשאי .וְ ִאם
ְ ּביוֹ ם ׁ ָש ְמעוֹ ו ְּב ִק ּיוּם נְ ָד ֶ ֽר ָ
יהֲ .א ָבל ִ ּב ְמכִ ָיר ָת ּה ֵ
נִ ְת ַאלְ ְמנָ ה וְ ִאם נִ ְת ָ ּג ְר ׁ ָשהַ ,ח ֶ ּי ֶֽבת ְ ּבכָ ל נְ ָד ֶ ֽר ָיה ו ְּבכָ ל ֱא ָס ֶר ָיה לְ ַק ֵ ּים.
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exclude this [contradiction, Binyamin] explains that the husband
inherits from her and may not be someone from out of her tribe.

6. . . . to keep all her vows and her self-restrictions. 27 But if her

father disallow her in the day that he heareth (Numbers 30:6). This
teaches that if he does not annul [the vow] until after the evening
of the day that he heareth, she is obligated [to fulfill it]. But if he
annuls it that day, she is not obligated to fulfill it. And it is said,
And the LORD will forgive her, because her father disallowed her
(ibid.); this teaches that there is no absolution [for the vow] if her
father upholds it instead of annulling it that day. There is also no
absolution for a man, except through fulfillment. If [her father]
does annul her vow after the evening of that day [in which he
heard it], her sin is upon her head [if she fails to fulfill it], and
God will punish her, as it is said, But if he shall make them null and
void after that he hath heard them, then he shall bear her iniquity
(Numbers 30:16). The same rulings apply for a husband as for a
father, as explained above.
Therefore, the father has the right and prerogative over his
daughter to annul or to uphold her vows on the day that he hears
them. Likewise to sell her [as a maidservant] and to betroth her to
a husband, and for everything else – as long as it is not in violation
of the [Torah’s] commandments – until she leaves his domain
and enters the domain of her husband. Once she moves to the
domain of her husband, he is entitled to annul or to uphold her
vows and self-restrictions on the day that he hears them. However,
he has no right to sell her. If she becomes widowed or divorced,
she is obligated to fulfill all her vows and self-restrictions. As it is
said, But the vow of a widow, or of her that is divorced, even every

27 The previous page is missing from the manuscript. It is presumed that this is
a quotation from Ḥ’ Binyamin based on its style (e.g., the use of Shaddai for
God).
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ֽיה
[מר] וְ נֵֽֽ ֶדר ַא ְל ָמנָ ה וּגְ רו ׁ ָּשה ּ ֹכל ֲא ׁ ֶשר ָא ְס ָרה ַעל נַ פְ ׁ ָש ּה יָ קוּם ָע ֶל ָ
ׁ ֶש ֶ ּנ ֱא ַ
(במדבר ל:י).

ז.

אל ִּבנְיָ ִמין
(וַ ַק ַ

וְ ָא ַמר ִ ּבנְ יָ ִמין):
ו ְּב ַח ְרבוֹ ת צו ִּרים מוֹ לִ יםֶ ׁ .ש ֶ ּנ ֱא ַמר ֲע ֵ ׂשה ְלךָ ַח ְרבֹות צֻ ִרים וְ ׁשוּב
הֹוש ַע ַח ְרבֹות צֻ ִרים וַ ּיָ ָֽמל ֶאת ְּבנֵי
מֹל ֶאת ְּבנֵי יִ ְ ׂש ָר ֵאל ׁ ֵשנִית .וַ ּיַ ַֽעשׂ לֹו יְ ׁ ֻ ֽ

יִ ְ ׂש ָר ֵאל ֶאל ִ ּג ְב ַעת ָה ֲע ָרלֹות (יהושע ה:ב-ג)ָ .א ַמר ֲע ֵ ׂשה ְלךָ ׁ ֶש ּֽק ֶֹד ׁש
הוּאֶ ׁ .ש ֶ ּנ ֱא ַמר ֲע ֵ ׂשה ְלךָ ׁ ְש ֵּתי ֲחצֹוצְ רֹת ֶּכ ֶֽסף (במדבר י:ב); ֲע ֵ ׂשה ְלךָ ָ ׂש ָרף
יהם,
(במדבר כא:ח)ַ .מה ֲחצוֹ ְצרוֹ ת וְ ָשׂ ָרף ׁ ֶש ּלֹא יִ כְ ׁ ְשר ּו ֶ ֽא ָּלא לְ ַמ ֲע ֵשׂ ֶ
ַאף ַח ְרבוֹ ת צו ִּרים לֹא יִ כְ ׁ ְשר ּו ֶ ֽא ָּלא לַ ִּמילָ הַ .ח ְרבֹות צו ִּרים ֲח ָרבוֹ ת
מֹונֽךָ ] (יחזקאל לב:יב) .צו ִּרים
[ה ֶ
ֵהםֶ ׁ ,ש ֶ ּנ ֱא ַמר ְּב ַח ְרבֹות ִ ּג ּב ִֹורים ַא ּ ִפיל ֲ
ש ֶמן ֵמ ַח ְל ִמ ׁיש
ַח ִדּ ים ֵהםֶ ׁ ,ש ֶ ּנ ֱא ַמר ִמ ּצוּר ַה ַח ָּל ִמ ׁיש (דברים ח:טו) ,וְ ׁ ֶ ֽ
צוּר (דברים לב:יג) .וְ כֵ יוָ ן ׁ ֶש ּלֹא נִ ְמ ָצא ַח ְרבוֹ ת צו ִּרים ,מוֹ לִ ים ְ ּבכָ ל
[את ָע ְר ַלת ְּבנָ ּה]
ָדּ ָבר ׁ ֶש ִ ּנ ְמ ָצאֶ ׁ ,ש ֶ ּנ ֱא ַמר וַ ִּת ַ ּקח צִ ּ ֹפ ָרה צֹר וַ ִּת ְכרֹת ֶ
(שמות ד:כה).

ח.

אל
( ִּבנְיָ ִמין ַק ַ

ִ ּבנְ יָ ִמין ָא ַמר):
יצ ַיאת ִמ ְצ ַ ֽריִ ם הוּאֶ ׁ .ש ִּמן ׁ ֶש ָ ּי ְצא ּו יִ ְשׂ ָר ֵאל ִמ ִּמ ְצ ַ ֽריִ ם
וְ ָא ַמר ׁ ֵשנִית – לִ ִ
לֹא ָ ֽמל ּו ַ ּב ֶ ֽדּ ֶר ְך ַעד ׁ ֶש ָ ּ ֽבא ּו לְ ֶ ֽא ֶרץ ְּכנַ ַֽעןֶ ׁ .ש ֶ ּנ ֱא ַמר ִּכי ֻמ ִלים ָהי ּו ָּכל
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thing wherewith she hath bound her soul, shall stand against her
(Numbers 30:10).

7. Binyamin said:
We circumcise with knives of flint. As it is said, [At that time the
LORD said unto Joshua:] “Make thee knives of flint, and circumcise
again the children of Israel the second time.” And Joshua made him
knives of flint, and circumcised the children of Israel at Gibeath-
ha-araloth (Joshua 5:2–3). It says, make thee, to indicate that
[the knives] are holy. 28 As it is said, Make thee two trumpets of
silver (Numbers 10:2); Make thee a fiery serpent (Numbers 21:8).
Just as the trumpets and the fiery serpent may only be used for
their [proper] purposes, so too the knives of flint may be used
only for circumcision. The knives of flint must be knives, as it is
said, By the swords of the mighty will I cause thy multitude to fall
(Ezekiel 32:12). 29 Flint [means that] they must be sharp, as it is
said, [The LORD brought thee forth water out of ] the rock of flint
(Deuteronomy 8:15); [The LORD made him to suck honey out of the
crag, and] oil out of the flinty rock (Deuteronomy 32:13). In a place
where there are no knives of flint, we circumcise with anything
we can find, as it is said, Then Zipporah took a flint, and cut off the
foreskin of her son (Exodus 4:25).

8. Binyamin said:
[Circumcise again the children of Israel] the second time (Joshua
5:2). [“The second time” means the second since] the exodus
from Egypt. For from the time that Israel left Egypt, they did not
circumcise on the way, until they came to the Land of Canaan.
As it is said, For all the people that came out were circumcised; but
28 That is, designated specifically for this holy purpose.
29 Both the verse in Joshua and the one in Ezekiel use the word ḥaravoth (in the
construct state, ḥarvoth), though the KJV translates it as “knives” in Joshua,
but as “swords” in Ezekiel.
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אתם ִמ ִּמצְ ַ ֽריִ ם ל ֹא
ָה ָעם ַהּיֹצְ ִאים וְ ָכל ָה ָעם ַהּיִ ּל ִֹדים ַּב ִּמ ְד ָּבר ַּבדֶּ ֽ ֶר ְך ְּבצֵ ָ
ָ ֽמל ּו (יהושע ה:ה).

אשוֹ נָ ה – לֹא כָ ְך הוּא;
ֹאמר :וְ ׁשוּב לֹא נֶ ֱא ַמר ַעל ּ ַפ ַֽעם ִר ׁ
וְ ִאם ּת ַ
הֹוש ַע וְ ָכל
אשוֹ נָ הֶ ׁ ,ש ֶ ּנ ֱא ַמר וַ ּיָ ׁ ָֽשב יְ ׁ ֻ ֽ
ׁ ֶש ַ ּגם ׁ ִש ָיבה נֶ ֶא ְמ ָרה ַעל ּ ַפ ַֽעם ִר ׁ
הֹוש ַע ָּב ֵעת ַה ִהיא
ֽיה (יהושע י:יא); וְ ָא ַמר וַ ּיָ ׁ ָֽשב יְ ׁ ֻ ֽ
ָה ָעם דְּ ִ ֽב ָרה וַ ּיִ ָּל ֶֽחם ָע ֶל ָ
ֹאמר ׁ ֶש ּזוֹ
וַ ּיִ ְל ּכֹד ֶאת ָחצֹור וְ ֶאת ַמ ְל ָּכ ּה ִה ָּכה ֶב ָ ֽח ֶרב (יהושע יא:י) .וְ ִאם ּת ַ
אשוֹ נָ ה וְ יוֹ ֵתר נֶ ֶא ְמ ָרהֶ ׁ ,ש ָע ָשׂ ה יְ הוֹ ׁ ֻ ֽש ַע ִעם
ׁ ִש ָיבה ַעל ִמלְ ָח ָמה ִר ׁ
ְּכנַ ֲענִ ים – ִאם ֵּכן הוּאּ ַ ,גם זוֹ ׁ ִש ָיבה נֶ ֶא ְמ ָרה ֵ ֽא ֶצל ִמילָ ה ַעל ִמילָ ה
אשוֹ נָ ה נֶ ֶא ְמ ָרהֶ ׁ ,ש ָּ ֽמל ּו יִ ְשׂ ָר ֵאל ְ ּב ִמ ְצ ַ ֽריִ ם ,וְ ַעד ׁ ֶש ָ ּבֽא ּו לָ ָ ֽא ֶרץ לֹא
ִר ׁ
אֹותם ַּבדָּ ֽ ֶר ְךִ .הילְ ָּכ ְך ׁ ֵשנִית
ָ ֽמלוֶּ ׁ .ש ֶ ּנ ֱא ַמר ִּכי ֲע ֵר ִלים ָהי ּו ִּכי ל ֹא ָ ֽמל ּו ָ
יאת ִמ ְצ ַ ֽריִ ם (יהושע ה:ה).
יצ ַ
לִ ִ
ט[... .יוֹ ם ִמילָ ה ׁ ֶש ְּל ָק ָטן הוּא] ָק ֽבו ַּע ְּכ ִמ ְצוַ ת ׁ ַש ַדּ י .וְ יוֹ ם ִמילָ ה
ׁ ֶש ְּלגָ דוֹ ל ֵאינוֹ ָק ֽבו ַּע.

י.

אל ִּבנְיָ ִמין ִֿפי ִיְל ֵידי ַבֽיִ ת
(וַ ַק ַ

וְ ָא ַמר ִ ּבנְ יָ ִמין אוֹ דוֹ ת יְ לִ ֵידי ַבֽיִ ת (בראשית יז:יב)):

ֲא ָבל לֹא ֲע ָב ִדים ֵהםֽ ֶ ,א ָּלא גֵ ִרים מוֹ לִ ים ֶאת נַ ְפ ׁ ָשם ֵהםֶ ׁ .ש ֶ ּנ ֱא ַמר
וְ ִכי יָגוּר ִא ְּתךָ ֵ ּגר וְ ָע ָ ֽׂשה פֶ ַֽסח ַליי ִה ּמֹול לֹו ָכל זָ ָכר (שמות יב:מח) .וְ ָא ַמר
ִה ּמֹול לֹו ,וְ לֹא ָא ַמר ״לָ כֶ ם״ .לְ ִפיכָ ְך ַה ּכֹל ְּכ ׁ ֵש ִרים לָ מוּלֲ ,אנָ ׁ ִשים
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all the people that were born in the wilderness by the way as they
came forth out of Egypt, had not been circumcised (Joshua 5:5).
One might object that “again” [shuv] is not used for a first
occurrence [of an event]. This is not so; [the root] shiva is indeed
used for a first occurrence, as it is said, And Joshua turned back
[vayyashov], and all the people, 30 to Debir; and fought against it
(Joshua 10:38); And Joshua turned back [vayyashov] at that time,
and took Hazor, and smote the king thereof with the sword (Joshua
11:10). If one objects that this was a “turning back” upon earlier
battles that Joshua already waged against the Canaanites, then in
that case the circumcision [upon arrival in the Land of Canaan]
was a “turning back” upon an earlier circumcision, since they performed circumcision in Egypt but did not perform circumcision
[again] until they arrived in the promised land. As it is said, For
they were uncircumcised, because they had not been circumcised
by the way (Joshua 5:7). Therefore, the second time [is counting
since the first time at the] exodus from Egypt.

9. . . . . The day of circumcision for a [newborn] child is fixed, as God
commanded. The day of circumcision for an adult is not fixed.

10. Binyamin said regarding those born into slavery [ yelidé bayith]: 31
Slaves do not [circumcise one another], but strangers [gerim] do
circumcise one another. 32 As it is said, And when a stranger shall
sojourn with thee, and will keep the passover to the LORD, let all his
males be circumcised [himmol lo] (Exodus 12:48). It says lo [his]
instead of lakhem [your, plural]. Thus, every person is permitted

30 The Biblical verse reads and all Israel with him (ve-khol yisra’el ‘immo), but
Harkavy’s texts reads “and all the people” (ve-khol ha-‘am).
31 The expression yelid bayith is a reference to Genesis 17:12.
32 This Hebrew sentence is very difficult; translation follows Harkavy’s note.
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וְ נָ ׁ ִשים ,וְ ָאב וָ ֵאםֲ .א ָבל ֵ ּגר וְ גוֹ י ֵהם מוֹ לִ ים נַ ְפ ׁ ָשם ֶא ָחד לְ ֶא ָחד,
וְ יִ ְשׂ ָר ֵאל מוֹ לִ ים נַ ְפ ׁ ָשם ֶא ָחד לְ ֶא ָחדֶ ׁ .ש ֶ ּנ ֱא ַמר יִ ּמֹול ָל ֶכם ָּכל זָ ָכר
ְלדֹר ֵֹת ֶיכם (בראשית יז:יב)ָ .א ַמר יִ ּמֹול ָל ֶכם ,וְ ָא ַמר ִה ּמֹול לֹו ,לְ לַ ְּמ ָד ְך
ׁ ֶש ִ ּי ְשׂ ָר ֵאל מוֹ לִ ים ֶא ָחד לְ ֶא ָחד ,וְ גַ ם ֵ ּג ִרים וְ גוֹ יִ ם מוֹ לִ ים ֶא ָחד
לְ ֶא ָחדֲ .א ָבל ֻּכ ָּלם מוֹ לִ ים ְּכ ִסדּ וּר יִ ְשׂ ָר ֵאלָ .א ַמר ׁ ֶש ָּכל יִ ְשׂ ָר ֵאל
ְּכ ׁ ֵש ִרים לָ מוּל ,וַ ֲא ִפ ּל ּו נָ ׁ ִשיםֶ ׁ .ש ֶ ּנ ֱא ַמר וַ ִּת ַ ּקח צִ ּפ ָֹרה צֹר וַ ִּת ְכרֹת ֶאת
ָע ְר ַלת ְּבנָ ּה (שמות ד:כה)ּ ַ .ב ֶּמה ְדּ ָב ִרים? ׁ ֶש ִּתכְ רֹת ֶאת ָע ְרלַ ת ְק ַט ִ ּנים.
ׁ ֶש ֶ ּנ ֱא ַמר וַ ִּת ְכרֹת ֶאת ָע ְר ַלת ְּבנָ ּה.

יא.

אל ַע ְּבדּ
אל ִֿפי ְ
(וַ ִּבנְיָ ִמין ַק ַ

ו ִּבנְ יָ ִמין ָא ַמר אוֹ דוֹ ת ָה ֶ ֽע ֶבד):
וַ ֲאנָ ׁ ִשים מוֹ לִ ים אוֹ תוֹ  ,וְ הוּא ֵאינֶ ֽ ּנ ּו ַח ָ ּיב לָ מוּל נַ ְפ ׁשוֹ ֶ ׁ .ש ֶ ּנ ֱא ַמר
ִה ּמֹול ָל ֶכם ָּכל זָ ָכר (בראשית יז:י) .וְ כֵ יוָ ן ׁ ֶש ָ ּי ַדע נַ ְפ ׁשוֹ ׁ ֶשהוּא ָע ֵרל
וְ לֹא ָמלַ ,ח ָ ּיב ָּכ ֵרת.

יב.

( ַקוְ ל ִּבינְיָ ִמין

ִדּ ְב ֵרי ִבנְ יָ ִמין):
ו ִּמ ַ ּזכְ רוּת ַח ָ ּי ִבין לָ מוּלִ .מ ַּ ֽמ ַעל ַמ ְת ִחילִ ים ִ ּב ְפ ִס ָיקה ,לְ ַ ֽמ ָּטה ִמ ּמוּל
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to circumcise – man and woman, father and mother – but nevertheless, sojourners [gerim] 33 and gentiles [goyim] circumcise one
another, and Israelites circumcise one another. As it is said, And
he that is eight days old shall be circumcised among you [ yimmol
lakhem], every male throughout your generations (Genesis 17:12).
[In Leviticus] it says himmol lo, and [in Genesis] it says yimmol
lakhem. This teaches that Israelites circumcise one another and
sojourners and gentiles circumcise one another. 34 But all circumcise in the manner of the Israelites. The reason the verse says
lakhem [your, plural] is because all Israelites are fit to circumcise,
even women, as it is said, Then Zipporah took a flint, and cut off
the foreskin of her son (Exodus 4:25). In which situation do these
words apply? When the woman is circumcising a child. As it is
said, and cut off the foreskin of her son.

11. Binyamin said regarding the slave:
Other people circumcise him, but he is not obligated to circumcise himself. As it is said, Every male among you shall be circumcised [himmol lakhem] (Genesis 17:10). [However,] if he does not
get circumcised once he knows that he is uncircumcised, he is
liable to kareth. 35

12. A statement of Binyamin:
The obligation is to circumcise the [organ of] masculinity [i.e., the
penis]. From the top [of the penis], we begin by cutting downward,
across from and toward the “mound of masculinity.” As it is said,
33 It is not clear whether Ḥ’ Binyamin means this word in the sense of “people from foreign nations who live amidst the Jewish community” or “people
who have converted to Judaism and become Jews” (or whether that is even a
meaningful distinction for him).
34 That is, sojourners and gentiles do not circumcise Israelites, and – apparently – Israelites do not circumcise sojourners or gentiles.
35 Kareth refers to the Biblical penalty of being “cut off” from the People of Israel (Genesis 17:14 et passim).
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ִ ּג ְב ַעת זַ כְ רוּת ֶאל ִ ּג ְב ַעת זַ כְ רוּתֶ ׁ .ש ֶ ּנ ֱא ַמר וַ ּיָ ָֽמל ֶאת ְּבנֵי יִ ְ ׂש ָר ֵאל ֶאל
ִ ּג ְב ַעת ָה ֲע ָרלֹות (יהושע ה:ג).

יג.

אל ִּבנְיָ ִמין
(וַ ַק ַ

וְ ָא ַמר ִ ּבנְ יָ ִמין):
יעים ְדּ ֵמי ִמילָ ה לְ קוֹ ַמת ָה ֶ ֽרגֶ לֶ ׁ .ש ֶ ּנ ֱא ַמר וַ ִּת ְכרֹת ֶאת ָע ְר ַלת ְּבנָ ּה
ו ַּמ ִ ּג ִ

ֽיע לָ ֶ ֽרגֶ ל ִמ ְּל ַ ֽמ ְעלָ ה לְ ַ ֽמ ָּטהָּ ,כ ְך יִ ְהיֶ ה
וַ ַּת ַ ּגע ְל ַרגְ ָליו (שמות ד:כה) .וְ ִה ִ ּג ַ
יעים לְ קוֹ ַמת ָה ֶ ֽרגֶ לֶ ׁ .ש ֶ ּנ ֱא ַמר ָה ַרס ְּב ֶע ְב ָרתֹו ִמ ְבצְ ֵרי ַבת יְ הו ָּדה
ׁ ֶש ַּמ ִ ּג ִ
ִה ִ ּג ַֽיע ָל ָ ֽא ֶרץ (איכה ב:ב)ֶ ׁ .ש ְּל ַ ֽמ ָּטה ִמ ֻּכ ָּלם ֶ ֽא ֶרץּ ,ולְ ַ ֽמ ָּטה ֵא ָב ִרים ֶ ֽרגֶ ל.

יד.

אל
( ִּבנְיָ ִמין ַק ַ

ָא ַמר ִ ּבנְ יָ ִמין):

ָא ַמר ָּכל זָ ָכר ,לְ לַ ְּמ ָד ְך ׁ ֶש ַח ָ ּי ִבין ָּכל זָ כָ ר לְ ִה ּמוֹ ל ,וְ לֹא נְ ֵק ָבה .וְ ָא ַמר
ֶּבן ׁ ְשמֹנַ ת יָ ִמים יִ ּמֹול ָל ֶכם ָּכל זָ ָכר ְלדֹרֹ ֵת ֶיכם ִיְליד ָּבֽיִ ת ו ִּמ ְקנַ ת ֶּכ ֶֽסף ִמ ּכֹל
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[ Joshua] circumcised the children of Israel at Gibeath-Ha-araloth
(Joshua 5:3). 36

13. Binyamin said:
We touch the blood of circumcision to the sole 37 of the foot, as
it is said, [Zipporah] cut off the foreskin of her son, and cast it [va-
tagga‘] at his feet (Exodus 4:25). [The foreskin] reached [higgia‘] 38
the foot [of her son] from above to below; that is how it should
be done when we touch [maggi‘im] to the sole of the foot. As it
is said, He hath thrown down in His wrath the strongholds of the
daughter of Judah; He hath brought them down [higgia‘] to the
ground (Lamentations 2:2). Just as the ground is under everything,
so too the foot is under the limbs. 39

14. Binyamin said:
It says, every male (Genesis 17:12), to teach that every male is obligated to be circumcised, but not females. It says, He that is eight
days old 40 shall be circumcised among you [ yimmol lakhem], every
male throughout your generations, he that is born in the house, or
bought with money of any foreigner, that is not of thy seed (Genesis
36 Ḥ’ Binyamin interprets “Gibeath-ha-araloth” [giv‘ath ha-‘araloth], the mound
of foreskins, anatomically rather than geographically.
37 A more expected understanding of Hebrew qomath ha-regel would be “the
level of the foot,” but the translation here follows Harkavy’s note.
38 We understand this word as the verb higgia‘, “it reached,” referring to the foreskin of the son of Zipporah and Moses; we have vocalized the Hebrew text
accordingly. On the other hand, Harkavy, in a footnote, reads it as a noun, ha-
gia‘, “the touching,” and apparently understands it as referring to the foreskin
of every Jewish baby boy. In any event, the difference is only slight, for in the
second half of the sentence, Ḥ’ Binyamin extends the story to a prescription
regarding all circumcisions today.
39 The word “to reach” (higgia‘) is the hif‘il form of the word “to touch” (naga‘),
and thus it means: “to cause [something] to touch.” Thus, the severed foreskin must reach (that is, touch) the foot.
40 The Biblical verse reads And he that is eight days old (u-ven shemonath yamim), but Harkavy’s text leave out the initial “and.”
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ֶּבן נֵ ָכר ֲא ׁ ֶשר לֹא ִמּזַ ְר ֲעךָ הוּא (בראשית יז:יב) .לְ לַ ְּמ ָד ְך ׁ ֶש ֶ ּבן ׁ ְשמוֹ נַ ת
יָ ִמים ַח ָ ּי ִבים לָ מוּלֵּ .כן הוּא אוֹ ֵמר ו ַּבּיֹום ַה ׁ ּ ְש ִמינִי יִ ּמֹול ְּב ַ ׂשר ָע ְר ָלתֹו
(ויקרא יב:ג)ָ .א ַמר יִ ּמֹול ָל ֶכם וְ לֹא ָא ַמר ״יִ ּמוֹ ל״; וְ ָא ַמר ָּכל זָ ָכר ,לְ לַ ֵּמד
ׁ ֶש ָּכל זְ כָ ִרים ַח ָ ּי ִבים לָ מוּל וְ לֹא כָ ל נְ ֵקבוֹ ת.

טו.

אל ִּבנְיָ ִמין
(וַ ַק ַ

וְ ָא ַמר ִ ּבנְ יָ ִמין):
לְ ִפיכָ ְך ֻט ְמ ָאה וְ ַט ֲה ָרה ׁ ֶש ֶ ּנ ֶא ְמר ּו ְ ּב ֵמי נִ ָדּ ה ַעל אוֹ תוֹ זְ ָמן נֶ ֶא ְמר ּו
ׁ ֶש ִ ּי ְהיֶ ה ֵמי נִ ָדּ ה וְ יִ כְ ׁ ַשר לַ ֲעשׂ וֹ ת ֵמי נִ ָדּ ה.
ְּכמוֹ יוֹ לֶ ֶֽדת ׁ ֶש ַּת ֲעלֶ ה ַט ֲה ָר ָת ּה ְ ּב ָק ְר ָ ּבןֶ ׁ .ש ֶ ּנ ֱא ַמר וְ ִה ְק ִריבֹו ִלפְ נֵי
ת ִרים אֹו ׁ ְשנֵי ְּבנֵי
ֽיה וג׳ (ויקרא יב:ז); וְ אוֹ ֵמר וְ ָל ְק ָחה ׁ ְש ֵּתי ֹ
יי וְ ִכ ּ ֶפר ָע ֶל ָ
יֹונָ ה וג׳ (ויקרא יב:ח)ְ .מלַ ֵּמד ׁ ֶש ַּט ֲה ָר ָת ּה ְ ּב ָק ְר ָ ּבן .ו ָּמ ָ ֽצאנ ּו ְ ּב ָמקוֹ ם
ׁ ֶש ּלֹא ָהיָ ה ְ ּב ָק ְר ָ ּבן ָעלְ ָתה ַט ֲה ָר ָת ּה ְ ּבלֹא ָק ְר ָ ּבןֶ ׁ .ש ֶ ּנ ֱא ַמר וְ ַח ָּנה ל ֹא
ָע ָל ָֽתה (שמואל א א:כב)ְ ,מלַ ֵּמד ׁ ֶש ּלֹא ָעלְ ָתה ַח ָ ּנה לְ ַא ַחר ׁ ְשל ׁ ִֹשים
יוֹ ם ו ׁ ְּשלֽ ׁ ֶֹשת יָ ִמים יְ ֵמי ַט ֲה ָרה לְ ִמ ְק ַדּ ׁש יי .וְ כֵ יוָ ן ׁ ֶש ּלֹא ָעלְ ָתהּ ַ ,גם
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17:12). This teaches that we are obligated to circumcise the boy
who is eight days old. And similarly it says, And in the eighth day
the flesh of his foreskin shall be circumcised [ yimmol] (Leviticus
12:3). [In Genesis] it says yimmol lakhem [shall be circumcised
among you] instead of yimmol [shall be circumcised]; and it says
every male – this teaches that every male is obligated to be circumcised, but not every female.

15. Binyamin said:
Therefore, the impurity and purity [of the dead] mentioned in
the context of the water of sprinkling [be-mé nidda] 41 applied
only during the period when there existed the water of sprinkling
and the means of preparing it.
This is analogous to the laws of the woman who has given birth
and who becomes pure through an offering. As it is said, And he
shall offer it before the LORD, and make atonement for her; [and she
shall be cleansed from the fountain of her blood] (Leviticus 12:7);
[And if her means suffice not for a lamb,] then she shall take two
turtle-doves, or two young pigeons: [the one for a burnt-offering, and
the other for a sin-offering; and the priest shall make atonement for
her, and she shall be clean] (Leviticus 12:8). This teaches that her
purity is [attained] through an offering. In a place where there
are no sacrifices, we find that a woman attains purity without an
offering. As it is said, But Hannah went not up (1 Samuel 1:22) [after
giving birth to Samuel], which teaches that Hannah did not go
up to God’s Temple 42 after her thirty-three days of purity. Since
she did not go up, it is impossible that she would have brought an

41 Harkavy’s transcription says bimé nidda [“in the days of menstruation”], with
a yod before the mem, but this is likely to be a textual error; we have fixed it
to be-mé nidda in our Hebrew text in this volume.
42 That is, the sanctuary at Shiloh, as described in the opening chapters of the
Book of Samuel. The Temple in Jerusalem had not yet been built.
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ָק ְר ָ ּבן לֹא יְ כוֹ לָ ה לְ ָה ִביא חוּץ לְ ִמ ְק ַדּ ׁש ייְּ ,כמוֹ ָפ ַ ֽת ְרנוּ .לְ לַ ְּמ ָד ְך
ׁ ֶש ָעלְ ָתה לָ ּה ַט ֲה ָר ָת ּה ְ ּבלֹא ָק ְר ָ ּבן.
יצה
לְ ִפיכָ ְך ֵאין לָ ֽנ ּו ֵמי נִ ָדּ ה וְ ָק ְר ָ ּבן ַ ּב ָ ּגלוּתֲ ,א ָבל יֵ ׁש לָ ֽנ ּו ְר ִח ָ
וְ כִ ּבוּס ַ ּב ַּ ֽמיִ ם .וְ ֵאין לָ ֽנ ּו עוֹ לַ ת ׁ ַש ָ ּבת וְ לֹא עוֹ לוֹ ת ַ ּב ּמוֹ ֲע ִדים ו ֶ ּֽפ ַסח,
[א ָבל יֵ ׁש לָ ֽנוּ] ׁ ְש ִמ ַירת ׁ ַש ָ ּבת ּומוֹ ֲע ִדים וְ ַחג ַמצּ וֹ ת ׁ ִש ְב ַעת יָ ִמים.
ֲ
לָ כֵ ן ָּכל ַה ִּמ ְצוֹת ָּכל ֶה ּ ֵשׂ גַ ת יָ ד ַח ָ ּי ִבים ָ ּב ּה לְ ַק ְ ּי ָמ ּה; וְ כָ ל ׁ ֶש ֵאינָ ּה
נִ ְמ ֵצאת וְ ֵאין ָ ּב ּה ֶה ּ ֵשׂ גַ ת יָ ד ,אוֹ נִ ְצ ַט ְ ּו ָתה ְ ּב ָמקוֹ ם ַא ֵחר ,אוֹ לֹא יָ ְדע ּו
רֹוש ָה ֱאל ִֹהים
אוֹ ָת ּהֵ ,אין ַח ָ ּי ִבין [לְ ַק ְ ּי ָמןֶ ׁ .ש ֶ ּנ ֱא ַמר] ָּכל ְל ָבבֹו ֵה ִכין ִל ְד ׁ
ק ֶד ׁש .וְ ָא ַמר ִּכי ָא ְכל ּו ֶאת ַה ּ ֶפ ַסח ְּבל ֹא
בֹותיו וְ לֹא ְּכ ָט ֳה ַרת ַה ּֽ ֹ
יי ֱאל ֹ ֵהי ֲא ָ
ַכ ָּכתוּבִּ ,כי ִה ְת ּ ַפ ֵּלל ִחזְ ִקּיָ ה ּו ֲע ֵל ֶיהם ֵלאמֹר יי ַה ּטֹוב יְ ַכ ּ ֵפר ְּב ַעד .וְ ָא ַמר
וַ ּיִ ׁ ְש ַמע יי ֶאל יְ ִחזְ ִקּיָ ֽה ּו וַ יְ ַר ּ ֵפא ֶאת ָה ָעם (דברי הימים ב ל:יח-כ) .לְ לַ ְּמ ָד ְך
ׁ ֶש ְ ּבכָ ל ִמ ְצוֹת ׁ ֶש ֵ ּי ׁש ָ ּב ֶהן ֶה ּ ֵשׂ גַ ת יָ ד וִ יכוֹ לָ ה לְ ֵה ָעשׂ וֹ ת – ַח ָ ּי ִבים
לַ ֲעשׂ וֹ תוֹ  ,וְ כָ ל ׁ ֶש ֵאין ָ ּב ֶהן יְ כוֹ לָ ה וְ ֶה ּ ֵשׂ גַ ת יָ ד – ֵאין ַח ָ ּי ִבים ָ ּב ֶהן.

טז.

אמ ִה פִ י ֻ ّ
אל ִּבנְיָ ִמין
אלט ְהר ִמן ִ אל ָּצ ַ ֽר ַעת ַק ַ
(וַ ִענְ דַּ ַּכ ַל ִ

ו ִּב ְד ָב ָריו אוֹ דוֹ ת ַה ַּט ֲה ָרה ִמן ַה ָצּ ָר ַעת ָא ַמר ִ ּבנְ יָ ִמין):
[א ַמר] ו ַּבּיֹום ַה ׁ ּ ְש ִמינִי יִ ַּקח לֹוְ .מלַ ֵּמד ׁ ֶש ּלֹא ָעלְ ָתה לוֹ ַט ֲה ָרה ׁ ְשנִ ָ ּיה
ָ
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offering outside God’s Temple, as we have explained. This teaches
that she attained purity without an offering.
In the diaspora, therefore, we do not have the water of sprinkling nor [Temple] offerings, but we do have bathing and washing
[of clothes]. We do not have the burnt-offering of the Sabbath nor
the burnt-offerings of the festivals nor the Paschal sacrifice, but
we do have the observance of the Sabbath and the festivals and
the seven days of the Festival of Unleavened Bread. Thus, we are
obligated to fulfill any commandment that is possible; and we are
not obligated to fulfill any commandment that no longer exists,
is impossible, is commanded to be done in a different place, or is
unknown. As it says, [For a multitude of the people, even many of
Ephraim and Manasseh, Issachar and Zebulun, had not cleansed
themselves,] yet did they eat the passover otherwise than it is written. For Hezekiah 43 had prayed for them, saying: “The good LORD
pardon every one that setteth his heart to seek God, the LORD, the
God of his fathers, though he be not cleansed according to the purification that pertaineth to holy things.” And the LORD hearkened to
Hezekiah, and healed the people (2 Chronicles 30:18–20). 44 This
teaches that we are obligated to fulfill all the commandments
that are possible, but we are not obligated to fulfill all the commandments that are impossible.

16. In his words regarding purification from ẓara‘ath, Binyamin said:
It says, And on the eighth day he shall take unto him [two turtle-
doves, or two young pigeons, and come before the LORD unto the
43 For the name “Hezekiah,” the Biblical verse uses the form Yeḥizqiyyahu,
whereas Harkavy’s text has Ḥizqiyyahu.
44 Harkavy’s edition, presumably based on the underlying source texts, provides these verses out of order: verse 19, then 18, and then 20. We have placed
them in the Biblical order in the English translation, but have not changed
the order in our reprinting of the Hebrew. Regarding the errors in Harkavy’s
printing of this verse, which we have fixed in the Hebrew; see the introduction to this volume.
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ֶ ֽא ָּלא ַ ּב ּיוֹ ם ַה ׁ ּ ְש ִמינִ י ִּכזְ ֽר ַֹח ַה ׁ ּ ֶ ֽש ֶמ ׁשֶ ׁ .ש ָּכל ַה ָּק ְר ָ ּבנוֹ ת וּמו ָּס ִפים
ַה ְּקבו ִּעים נִ ְק ָר ִבים ַא ַחר עוֹ לַ ת ַה ָּת ִמידֶ ׁ .ש ְ ּבכֻ ָּלם ָא ַמר ִמ ְּל ַבד
עֹ ַלת ַה ּֽ ֹב ֶקרִ ,מ ְּל ַבד עֹ ַלת ַה ָּת ִמיד (הרבה פעמים בבמדבר כח ו־כט) .וְ כָ ל
ָק ְר ְ ּבנוֹ ת מו ָּס ִפים ׁ ֶש ֵאינָ ם ְקבו ִּעים נִ ְק ָר ִבים ֵ ּבין ַה ְּקבו ִּעים לְ עוֹ לַ ת
ַה ָּת ִמיד – לְ ַא ַחר עוֹ לַ ת ַה ָּת ִמיד לִ ְפנֵ י ַה ְּקבו ִּעים – ׁ ֶש ֶ ּנ ֱא ַמר ַעל ָּכל
יכם וג׳ (במדבר
מֹוע ֵד ֶ
ָק ְר ְ ּבנוֹ ת מו ָּס ִפים ַה ְּקבו ִּעים ֵ ֽא ֶּלה ַּת ֲעשׂ ּו ַליי ְּב ֲ
מֹוע ֵד ֶיכם ְל ַבד ִמ ִּנ ְד ֵר ֶיכם .לְ לַ ְּמ ָד ְך ׁ ֶש ּמו ְּס ֵפי
כט:לט)ָ .א ַמר ַּת ֲעשׂ ּו ַליי ְּב ֲ
כָ ל מוֹ ֲע ֵדיכֶ ם נִ ְק ָר ִבים לְ ַא ַחר ָּכל נְ ָד ִרים ּונְ ָדבוֹ ת וְ עוֹ לוֹ ת ו ְּמנָ חוֹ ת
יהם וְ זִ ְב ֵח[י] ַה ׁ ּ ְשלָ ִמים ׁ ֶש ֵאינָ ם ְקבו ִּעיםֶ ׁ .ש ָּכל ַה ִּמ ְת ַא ֵחר
וְ נִ ְס ֵּכ ֶ
ַ ּב ֲא ִמ ָירה ְ ּב ִמ ְּל ַבד ּו ְל ַבד ֻה ְק ַדּ ם ַ ּב ֲע ִשׂ ָ ּיהֶ ׁ .ש ֶ ּנ ֱא ַמר ִמ ְּל ַבד עֹ ַלת ַה ּֽ ֹב ֶקר
ֲא ׁ ֶשר ְלע ַֹלת ַה ָּת ִמיד (במדבר כח:כג) .לְ ִפיכָ ְךְּ ,ת ִח ָּלה עוֹ לַ ת ָּת ִמיד,
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door of the tent of meeting, and give them unto the priest] (Leviticus
15:14). 45 This teaches that he does not regain his state of purity
until sunrise of the eighth day.
This is because all the fixed offerings and additional offerings
are brought after the continual burnt-offering of the morning
[tamid], for regarding all of them it says, Beside the burnt-offering
of the morning; Beside the continual burnt-offering. 46 All the non-
fixed additional offerings are brought between the fixed offerings
and the tamid – after the tamid and before the fixed offerings – for
regarding all of the fixed offerings it says, These ye shall offer unto
the LORD in your appointed seasons, beside your vows, [and your
freewill-offerings, whether they be your burnt-offerings, or your
meal-offerings, or your drink-offerings, or your peace-offerings]
(Numbers 29:39). It says: Ye shall offer unto the LORD in your
appointed seasons, beside your vows, to teach that the [fixed]
additional offerings of all the festivals are brought after all the
non-fixed vows, freewill-offerings, burnt-offerings, meal-offerings,
drink-offerings, or peace-offerings. For [the rule is that] whatever
comes after the word “beside” [millevad or levad] is carried out
first. As it is said, [Ye shall offer these] beside the burnt-offering
of the morning, which is for a continual burnt-offering (Numbers
28:23). Therefore, the tamid is brought first, then the [non-fixed]
vows and freewill-offerings, then the non-fixed meal-offerings and
45 In fact, this verse does not refer to the impure state of ẓara‘ath (a skin disease) but rather to the impure state of zov (an abnormal penile discharge – a
man in this state is known as a zav). Perhaps the intended verse is Leviticus 14:10, And on the eighth day he shall take two he-lambs without blemish,
and one ewe-lamb of the first year without blemish, and three tenth parts of an
ephah of fine flour for a meal-offering, mingled with oil, and one log of oil. The
distinction is not critical, as the ensuing discussion applies equally to the
zav, zava (woman with an unusual discharge of blood from the genitals), and
meẓora‘ (person afflicted with ẓara‘ath).
46 These formulas occur throughout Numbers 28 and 29 (e.g., Numbers 28:23,
quoted further down).
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וְ ַא ֲח ֶ ֽר ָיה ָק ְר ְ ּבנוֹ ת נְ ָד ִרים ּונְ ָדבוֹ ת ,וְ ַא ֲח ֵר ֶיהם עוֹ לוֹ ת ו ִּמנְ ָחה ּונְ ָסכִ ים
ׁ ֶש ֵאינָ ם ְקבו ִּעים ,וְ ַא ַחר ָּכל ָדּ ָבר זֶ ַֽבח ׁ ְשלָ ִמים ׁ ֶש ֵאינוֹ ָק ֽבו ַּע.
לְ ִפיכָ ְך זָ ב וְ זָ ָבה ו ְּמצ ָֹרע וְ כ ֵֹהן ָ ּגדוֹ ל ְט ֵמא נֶ ֶֽפ ׁש – ַט ֲה ָרה ׁ ְשנִ ָ ּיה
ימי ְס ִפ ָיר ָתםֶ ׁ .ש ַעל
ׁ ֶש ָּל ֶהם ַּת ֲעלֶ ה ַ ּב ּיוֹ ם ַה ׁ ּ ְש ִמינִ י ִּכזְ ֽרוֹ ַח ַה ׁ ּ ֶ ֽש ֶמ ׁש לִ ֵ
ֻּכ ָּלם ִצ ָ ּוה לְ ָה ִביא ָק ְר ָ ּבן ַ ּב ּיוֹ ם ַה ׁ ּ ְש ִמינִ י לַ ִּמ ְק ָדּ ׁש לְ ַא ַחר עוֹ לַ ת
ַה ֽ ּב ֶֹקרֶ ׁ .ש ֶ ּנ ֱא ַמר ו ַּבּיֹום ַה ׁ ּ ְש ִמינִי וג׳ .ו ְּביֹום ּ ֹבאֹו ֶאל ַה ּֽק ֶֹד ׁש ֶאל ֶה ָחצֵ ר
ק ֶד ׁש יַ ְק ִריב ַח ּ ָטאתֹו (יחזקאל מד:כז).
נִימית ְל ׁ ָש ֵרת ַּב ּֽ ֹ
ַה ּ ְפ ִ

וְ יוֹ לֶ ֶֽדת לְ ַא ַחר יָ ִמים ׁ ְשל ׁ ִֹשים־ו ׁ ְּשלוֹ ׁ ָשה ׁ ֶש ְּלזָ כָ ר [וְ ׁ ִש ׁ ּ ִשים]־
וְ ׁ ִש ׁ ּ ָשה ׁ ֶש ִּלנְ ֵק ָבה ַּת ֲעלֶ ה לָ ּה ַט ֲה ָרה ׁ ֵשנִ יתֶ ׁ .ש ֶ ּנ ֱא ַמר ו ִּב ְמלֹאת יְ ֵמי
ָט ֳה ָר ּה ְל ֵבן אֹו ְל ַבת (ויקרא יב:ו) .לְ לַ ְּמ ָד ְך ׁ ֶש ַעד ׁ ֶש ִ ּי ְמלְ א ּו יְ ֵמי ַט ֲה ָרה
ׁ ָשלוֹ ם ,וְ ַא ַחר ָּכ ְך ַּת ֲעלֶ ה לָ ּה ַט ֲה ָרה ׁ ְשנִ ָ ּיהֵּ .כן הוּא אוֹ ֵמר יָ ִמים ַר ִּבים
ׁ ְשמֹונִים ו ְּמ ַאת יֹום ,ו ִּב ְמלֹואת ַהּיָ ִמים ָה ֵ ֽא ֶּלה ָע ָ ׂשה וג׳ (אסתר א:ד-ה).
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drink-offerings, then the non-fixed peace-offerings, [and, finally,
the fixed-offerings].
Therefore, for a man or woman with an issue [zav or zava], for
someone with ẓara‘ath, or for a high priest who has contracted the
impurity of the dead, 47 each of them regains his or her purity on
sunrise of the eighth day of their counting. This is because each
of them is commanded to bring an offering in the temple on the
eighth day, after the morning burnt-offering [the tamid]. As it is
said, And on the eighth day; 48 [and says about the priest]: And in
the day that he goeth into the sanctuary, into the inner court, to minister in the sanctuary, he shall offer his sin-offering (Ezekiel 44:27).
A woman who has given birth regains her purity after thirty-
three days for a boy and sixty-six days for a girl. As it is said, And
when the days of her purification are fulfilled, for a son, or for a
daughter (Leviticus 12:6). This teaches that she does not regain
her purity until the days of purification are completed in full, 49
by analogy with the verse, [Ahasuerus showed the riches of his
glorious kingdom and the honor of his excellent majesty,] many
days, even a hundred and fourscore days. And when these days
were fulfilled, [the king] made [a feast] (Esther 1:4–5). 50 Thus, the
47 According to Ezekiel 44:27 (cited by Ḥ’ Binyamin below), if a priest contracts
impurity by contact with the dead and then undergoes purification, he must
bring a sacrifice. This refers to any priest, so it is unclear why Ḥ’ Binyamin
specifies a high priest. It may be that because the verb forms in verses Ezekiel 44:25–27 are singular rather than plural, Ḥ’ Binyamin interprets them as
referring to the high priest alone.
48 The expression occurs in Leviticus 14:10 for the person with ẓara‘ath, Leviticus 15:14 for the zav, and Leviticus 15:29 for the zava. (It also appears in Numbers 6:10 for the Nazirite with impurity from a corpse, but Ḥ’ Binyamin does
not mention this.)
49 Reading shalom (perhaps to be vocalized shillum) as “in full,” like shalem, following Harkavy’s comment.
50 The word bi-meloth (“in the fulfillment”) appears both here and in Leviticus
12:6. By citing Esther, Ḥ’ Binyamin intends to demonstrate that the word signifies the completion of the specified period.
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נִבְ תֹוְצִּמַהר פֶ ֵֽ ִ סּמ
יִ ד ְּנַו אַהַּנַ ה י ןִמ יְָ ל

ִהילְ ָּכ ְך ַט ֲה ַרת יוֹ לֶ ֶֽדת ַּת ֲעלֶ ה ְ ּביוֹ ם ׁ ְשל ׁ ִֹשים־וְ ַא ְר ָ ּב ָעה לִ ְס ִפ ַירת
זָ כָ ר ,ו ְּביוֹ ם ׁ ִש ׁ ּ ִשים־וְ ׁ ִש ְב ָעה לִ ְס ִפ ַירת נְ ֵק ָבהִּ ,כזְ ֽרוֹ ַח ַה ׁ ּ ֶ ֽש ֶמ ׁש.
ו ְּת ִפ ָּל ָתם ַּכ ָּכתוּב לְ ַ ֽמ ָּטה.
ً
אל ַאיְ ׄ ַצא ִּבנְיָ ִמין
יז( .וַ ַּכ ַֿד ִל ּך ַק ַ
וְ כָ זֶ ה ָא ַמר ַ ּגם ֵּכן ִ ּבנְ יָ ִמין):
ִה ְפ ִר ׁיש ְ ּבוָ א״ו ֲע ָריוֹ ת ֲאנָ ׁ ִשים לַ ֲע ָריוֹ ת נָ ׁ ִשים...
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woman who has given birth regains her purity at sunrise of
the thirty-fourth day for a boy and at sunrise of the sixty-
seventh day for a female. Their prayer is written below.

17. And Binyamin also said:
With the letter vav, [Scripture] distinguishes the forbidden
sexual relations of men from those of women.
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ִמ ֵ ּֽס ֶפר ַה ִּמ ְצוֹת

ּקּומ ִסי
ִ לְ ֶה ָחכָ ם ָּדנִ ּיֵ אל ַה
From the Book of Miẓvoth

by Ḥakham Daniel Ha-kumisi

ּקּומ ִסי
ִמ ֵ ּֽס ֶפר ַה ִּמ ְצוֹת לְ ָדנִ ּיֵ אל ַה ִ
(ּוב ֲע ָר ִבית ַא ְלקו ִּמ ִסי אֹו ַאלדַּ ّ ַמגַ אנִי) ַה ְמכֻ ּנֶ ה רֹאׁש ּכַ ּלָ ה
ַ

א.

אל דָּ נִּיֵ אל ַראס ַא ְל ַּכ ّל ַר ִח ַמ ֻה ַ ّ
אלל ּה
( ַק ַ

ֹאש ַּכ ָּלה יְ ַר ֲח ֵ ֽמה ּו ָה ֵאל):
ָא ַמר ָדּ נִ ֵ ּיאל ר ׁ

יהם
ַדּ ע ִּכי ַט ֲה ַרת ַה ְ ּב ֵה ָמה וְ ַה ָדּ גִ ים וְ ָה ַא ְר ֶ ּבה נוֹ ָדע ְ ּבאוֹ תוֹ ֵת ֶ
ְּ
יהם)ַ :ה ְ ּב ֵה ָמה ְ ּ
(ב ֵה ָמה) ְ ּב ׁ ִש ּֽסו ַּע ּ ַפ ְר ָסה וְ גֵ ָרה ,וְ ָדגִ ים
(באוֹ ֵת ֶ
ֶֽקשׂ ת ,וְ ַא ְר ֶ ּבה ִ ּבכְ ָר ַ ֽעיִ ם ִמ ַּ ֽמ ַעל לְ ַרגְ לָ יו (לָ ַרגְ לַ ֽיִ ם).
ִ ּב ְסנַ ּ ִפיר וְ ַק ְשׂ ֶ
וְ ַט ֲה ַרת ָהעוֹ ף נוֹ ָדע ִ ּב ׁ ְשמוֹ ָתם ,לֹא ְבאוֹ ִת ּיוֹ ת (לֹא ְבאוֹ תוֹ ת)ִּ .כי
לֹא ִצ ָ ּוה יוי (יי וְ כֵ ן לְ ַ ֽמ ָּטה) ָּ
״כל עוֹ ף ֲא ׁ ֶשר לוֹ ָ(עלָ יו) אוֹ ת ֵּכן וָ כֵ ן
ּתֹאכְ לוּ״ִּ ,כי ִאם ָּכל ִמין וָ ִמין ִ ּב ׁ ְשמוֹ ִּ
(כ ׁ ְשמוֹ )ַּ .כ ָּכתוּב ֶאת ַה ֶּנ ׁ ֶֽשר
וג׳ (ויקרא יא:יג).
אלָ ,א ַמר) וְ לָ ָּֽמה לֹא ִצ ָ ּוה יוי ַ ּגם ַט ֲה ַרת עוֹ פוֹ ת ְ ּבאוֹ ִת ּיוֹ ת
( ַק ַ
ַּכ ֲא ׁ ֶשר ִצ ָ ּוה לִ ְב ֵהמוֹ ת ּולְ ָדגִ ים? לְ ַ ֽמ ַען ִּכי אוֹ ת ְ ּב ֵהמוֹ ת ְט ֵמאוֹ ת
לֹא כִ ְטהוֹ רוֹ ת .וְ א ּולָ ם אוֹ ת עוֹ ף ָטהוֹ ר ְּכאוֹ ת עוֹ ף ָט ֵמא ַה ְר ֵ ּבה
ֵמ ֶהםַ .על ֵּכן ִצ ָ ּוה ְ ּב ׁ ֵשמוֹ ת לֹא (וְ לֹא) ְבאוֹ תוֹ ת.
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From The Book of Miẓvoth
by Daniel Ha-kumisi
Known in Arabic as al-Kumisi or
al-Damaghani, the Rosh Kalla 1

1. Daniel the Rosh Kalla (may God have mercy upon him)
said: 2

Know that the purity of mammals, fish, and locusts is known
by their signs: mammals by their split hooves and the chewing of their cud, fish by their fins and their scales, and locusts
by their jointed legs above their feet. The purity of birds is
known not by their signs but by their names: God did not
command, “Every bird with such-and-such sign may be
eaten;” rather, [He named] each genus [of impure bird] by
name. As it is written, [And these ye shall have in detestation
among the fowls; they shall not be eaten, they are a detestable
thing]: the great vulture, etc. (Leviticus 11:13). 3
Why did God not command signs for the purity of birds
as He commanded for mammals and fish? Because the sign
of an impure mammal is distinct from the sign of a pure
mammal, whereas the sign of a pure bird is often the same
as the sign of an impure bird. That is why He commanded
with names and not with signs.
1 An honorific that originated in the rabbinic academies of Babylonia,
meaning “the head of the study session.”
2 Harkavy excerpted this passage from two different manuscripts:
1) from Ḥ’ Yeshu‘a ben Yehuda in his commentary on the Torah; 2) from
an anonymous Book of Miẓvoth, which he surmises is either by Ḥ’ ‘Eli
ben Suleiman or by Ḥ’ Yashar ben Ḥesed Ha-tustari (Sahl bin Faḍl al-
Tustari).
3 Cf. Deuteronomy 12:12.
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ְ ּבזֹאת ֵּת ַדע ִּכי כָ ל ַה ְמ ַד ֵ ּבר ָּ
״כל עוֹ ף ֲא ׁ ֶשר לוֹ אוֹ ת ֵּכן אוֹ כֵ ן
הוּא ָטהוֹ ר״ ִדּ ֶ ּבר ָס ָרה ַעל יוי ,וְ הוּא בוֹ ֶדה ִמ ִּל ּבוֹ  .וְ יֵ ׁש אוֹ ֵמר ָּ
״כל
עוֹ ף ֲא ׁ ֶשר לוֹ ֻמ ְר ָאה וְ נוֹ ָצה ֻמ ָּתר לֵ ָאכֵ ל״; וְ לֹא כֵ ן הוּא ,וְ לֹא ְב ַ ֽד ַעת
ֹאמרוֹ  .וְ ֵהם חוֹ ׁ ְש ִבים ִּכי ֻמ ְר ָאה וְ נוֹ ָצה ֵ(הם) ׁ ְש ֵּתי נְ ָת ִחיםִּ .כי ֵהם
י ְ
חוֹ ׁ ְש ִבים ִּכי ֻמ ְר ָאה וְ נוֹ ָצה ִהיא ַקאנִצַ ה וְ ַחוְ צַ ַלה .וְ לֹא כֵ ן הוּא .וְ ַדע
ִּכי ַה ֻּמ ְר ָאה ֻ(מ ְר ָאה) הוּא ָה ֽאֹכֶ ל ֲא ׁ ֶשר יְ לַ ֵּקט ָהעוֹ ף וְ יֹאכַ לֻ ,מ ְר ָאה
הוּא ַה ֶּל ֶֽקט ֲא ׁ ֶשר ְ ּבתוֹ ְך ַה ּנוֹ ָצה ,וְ ַה ּנוֹ ָצה ִהיא ְמקוֹ ם ֲא ִס ַיפת ָה ֽאֹכֶ ל.
״מ ְר ָאתוֹ
ַּכ ָּכתוּב וְ ֵה ִסיר ֶאת ֻמ ְר ָאתֹו ְּב ֹנצָ ָת ּה (ויקרא א:טז); וְ לֹא כָ תוּב ֻ
(ש ֵּתי) נְ ָת ִחים .ו ְּבזֹאת ֵּת ַדע
וְ נוֹ ָצתוֹ " .וְ הוּא נֶ ַֽתח ֶא ָחד ,וְ לֹא ׁ ְשנֵ י ׁ ְ
ִּכי כֵ ןֲ :הלֹא ַה ָּכתוּב ָא ַמר וְ ִה ׁ ְש ִל ְיך א ָֹת ּה (שם)ִּ ,כי ַא ַחת ִהיא ,וְ לֹא
(כי ִהיא ַא ַחת .וְ לֹא ָא ַמר) ״וְ ִה ׁ ְשלִ ְ
כָ תוּב ִּ
יך אוֹ ָתם״ .לְ לַ ְּמ ָד ְך ִּכי
לֹא ׁ ְשנַ ֽיִ ם ֵהם ֵ(הם ׁ ְשנַ ֽיִ ם).
ְּכלַ ל ָדּ ָברֻ ,מ ְר ָאה הוּא ַמ ֲאכַ ל ָהעוֹ ף ,וְ נוֹ ָצה ַה ָּמקוֹ ם ֲא ׁ ֶשר
יִ ָּק ֵבץ ּבוֹ ַמ ֲאכַ ל ָהעוֹ ף .וְ ֵאי זֶ ה ִמן ָהעוֹ פוֹ ת ֲא ׁ ֶשר ֵאין ְ ּב ִק ְר ּבוֹ
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With this you shall know that any person who says,
“Every bird with such-and-such a sign is pure” has spoken
perversion against God 4 and has innovated from his own
heart. There are some who say, “Every bird with mur’a and
noẓa may be eaten,” but it is not so, and they speak from
ignorance. They think that mur’a and noẓa are two separate
units; they think that mur’a means gizzard and noẓa means
crop. 5 But it is not so. Know that the mur’a is the food that
is gathered and eaten by the bird, and the mur’a is that
which is gathered inside the noẓa, and the noẓa is the place
where the food is gathered. 6 As it is written, And he shall
take away its mur’a with the noẓa thereof (Leviticus 1:16); 7
it is not written, “its mur’a and its noẓa.” Thus, [the mur’a
with the noẓa thereof] is one unit, and not two units. And
with this you shall know that it is so: does not Scripture say,
And cast it [beside the altar on the east part] (ibid.), for it is
one unit, and not “cast them”? This teaches that [mur’a and
noẓa] are not two units.
The general principle is that the mur’a is the food of the
bird, and the noẓa is the place where the food of the bird
is gathered. And what bird does not have a place where its
food is gathered, be it the crop or the intestine? 8 And some
4 Quoting Deuteronomy 13:6.
5 For “gizzard” and “crop,” Ḥ’ Daniel uses the Arabic qāniṣa and ḥawṣala.
The crop and the gizzard are digestive organs found in most birds. The
crop is an enlargement of the esophagus where food is stored before
the stomach. The gizzard is a specialized stomach with muscular walls
and stones or grit for grinding food.
6 Though this interpretation is not mentioned by Ḥ’ Daniel, today noẓa
is generally understood as “feathers.”
7 First half of the verse.
8 This is the critical sentence for understanding Ḥ’ Daniel’s point: because all birds have a place where the food is gathered, the presence of
the noẓa is useless as a criterion of purity.
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ְמקוֹ ם ַה ַּמ ֲאכָ לִ ,אם נוֹ ָצה וְ ִאם ֵמ ַ ֽעיִ ם? וַ ֲא ׁ ֶשר ֵהם אוֹ ְמ ִרים זְ ַפק,
סגיאנה* ַקאנִצַ ה ,וְ ֵאין זֶ ה ְ ּבתוֹ ַרת יוי.
וְ ַא ָּתה ַדע ִּכי ֵאין לָ ֽנ ּו לֶ ֱאכוֹ ל עוֹ פוֹ ת ֶ ֽט ֶרם נֵ ַדע ֵ ֽא ֶּלה ׁ ְשמוֹ ת
יטב .ו ִּמי הוּא ַה ּיוֹ ם ַה ֶ ּזה ֲא ׁ ֶשר יֵ ַדע ּ ִפ ְתרוֹ ן ֵ ֽא ֶּלה
ָהעוֹ פוֹ ת ַ ּב ֵאר ֵה ֵ
ׁ ְשמוֹ ת ָהעוֹ פוֹ תּ ֶ .ב ֱא ֶמת זֶ ה אוֹ ֵמר ֵּכן וְ זֶ ה אוֹ ֵמר לֹא כֵ ן .וְ כָ ל ָדּ ָבר
ֲא ׁ ֶשר יֵ ׁש לוֹ דּ וֹ ֶמה ַ ּב ִּמ ְק ָרא נ ּוכַ ל לִ ְפ ּתוֹ ר אוֹ תוֹ ְּ ,כמוֹ עוֹ ֵרב וְ נֶ ׁ ֶֽשר.
וַ ֲא ׁ ֶשר ֵאין לוֹ דּ וֹ ֶמה ַ ּב ִּמ ְק ָרא לֹא נ ּוכַ ל לִ ְפ ּתוֹ ר אוֹ תוֹ ְּ ,כמוֹ ַה ּ ֶ ֽפ ֶרס
וְ ָה ָעזְ נִ ָ ּיה וְ ַה ַּת ְח ָמס ,וְ ָה ֲא ֵח ִרים .וְ ִד ּבוּר לְ ׁשוֹ ן ַה ּֽק ֶֹד ׁש ׁ ָש ַבת ִמ ֶּ ֽמ ּנוּ,
וְ לֹא נֵ ַדע ֵ ֽא ֶּלה ָהעוֹ פוֹ ת ֵאי זֶ ה ֵהם.
ַעל ֵּכן ָאסוּר לֶ ֱאכוֹ לִּ ,כי לֹא נֵ ַדע עוֹ ף ָט ֵמא ֵמעוֹ ף ָטהוֹ רִּ ,כי
יך
ִאם ּתוֹ ִרים ו ְּבנֵ י יוֹ נָ ה .וְ תוֹ ִרים הוּא ׁ ִשפְ נִין ,יוֹ נָ ה ַח ַמאם; וְ לֹא דִּ ּ
וְ דַּ גַ 'אגַ 'ה .ו ְּבזֹאת ֵּת ַדע ִּכי כֵ ןִּ ,כי ֲהלֹא דַּ גַ 'אגַ 'ה עוֹ ף ַה ַ ּבֽיִ ת ָּת ִמיד
ַ ּב ַ ּבֽיִ ת ,וְ לֹא נוֹ ָדע מוֹ ֲע ָד ּה לָ בוֹ א .וְ תוֹ ִרים נוֹ ָדע ֵעת ּבוֹ ָאם ַ ּב ׁ ּ ָשנָ ה.
ַּכ ָּכתוּב וְ תֹר וְ ִסיס וְ ָעגוּר ׁ ָש ְמר ּו ֶאת ֵעת ּ ֹב ָ ֽאנָ ה (ירמיהו ח:ז)ּ ְ .בזֹאת ֵּת ַדע
ִּכי תוֹ ר – ׁ ִשפְ נִין ,ימאם**.
ֹאמר ִּכי ֵא ְ
יך ִצ ָ ּוה יוי ִא ׁ ּ ָשה ַאלְ ָמנָ ה לָ צוּד ֵציד עוֹ ף ִמן
וְ ִאם ּת ַ

*   נראה שהוא משובש; הרכבי מציע לקרוא" :יַגִ 'י ִא ַּנ ֻה" בערבית ,שפירושו "יוכל להיות".
** נראה שהוא משובש; הרכבי מציע לקרוא" :יוֹ נָ ה – ַח ַמאם".
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claim that it is zefaq, 9 that is, 10 the gizzard; but this is not
found in God’s Torah.
Now, know that we may not eat any bird before we attain
complete understanding of the names of the [impure] birds
[listed in the Torah]. But who knows the meanings of the
names of the birds today? In truth, one person says, “This is
so,” and another says, “This is not so.” We can decipher the
names that occur in more than one place in Scripture, such
as ‘orev [raven] and nesher [great vulture]. But we cannot
decipher the names that do not occur elsewhere, such as
peres, ‘ozniyya, taḥmas, and others. The speaking of the
holy tongue has ceased from us, and we do not know the
identity of these birds.
Therefore, it is forbidden to eat [all birds], because we
cannot distinguish between an impure bird and a pure
bird, with the exception of torim and bené yona. Tor means
turtle-dove, and yona means pigeon; they do not mean
rooster and hen. 11 With this you shall know that it is so, for
is not the hen a domestic bird that is always in the house
with no “appointed time for coming”? And the tor has an
appointed time for coming in the year. As it is written, Yea,
the stork in the heaven knoweth her appointed times; and the
tor and the swallow and the crane observe the time of their
coming (Jeremiah 8:7). With this you shall know that tor
means turtle-dove and yona means pigeon. 12
One might object, “How could God command a widow
9 Zefaq is a word used in Aramaic in Targum Onqelos, and in Hebrew in
the Rabbinic Midrash Sifra, to explain mur’a in Leviticus 1:16.
10 For “that is,” the text has the meaningless SGYʔNH; Harkavy suggests
to read this as Arabic yajī ’innahu, lit. “which can be.”
11 For “turtle-dove,” “pigeon,” “rooster,” and “hen,” Ḥ’ Daniel uses the Arabic shifnin, hamām, dik, and dajājah, respectively.
12 Following Harkavy’s emendation, yona ḥamām.
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ַה ּ ָשׂ ֶדה ּולְ ַה ְק ִריב? ַדּ ע ִּכי ַעל ֵּכן ִצ ָ ּוה ַעל ְמקוֹ ם ּתוֹ ִרים אוֹ ְ ּבנֵ י
יוֹ נָ ה; ִאם לֹא נִ ְמ ָצא זֶ הֲ ,הלֹא נִ ְמ ָצא זֹאת.
״שׂ כְ וִ י הוּא דִּ יךּ  ,וְ לֹא נִ זְ ָּכר ׁ ְשמוֹ ְ ּבתוֹ ְך ַה ְּט ֵמ ִאים;
וְ ִאם ּת ַ
ֹאמרֶ :
ַעל ֵּכן יָ ַ ֽד ְענ ּו ִּ
[כי עוֹ ף] ַה ַ ּבֽיִ ת דִּ יךּ וְ הוּא ֻמ ָּתר לֵ ָאכֵ ל.״ ַדּ ע ִּכי לֹא כָ ל
ֹאש לְ ִמינֵ ֽהוּ.
עוֹ ף ָט ֵמא נִ זְ ָּכר ׁ ְשמוֹ ִּ ,כי ִמ ָּכל ִמין וָ ִמין ׁ ֶשהוּא ָאב וָ ר ׁ
ַּכ ָּכתוּב ֵאת ָּכל עֹ ֵרב ְל ִמינֹו (ויקרא יא:טו) .ו ִּמי יֵ ַדע ַּכ ָּמה ִמינֵ י עוֹ ֵרב?
ש ַחף וְ ֶאת ַה ּנֵץ ְל ִמינֵ ֽה ּו (ויקרא
וְ ֶאת ָה ַאּיָ ה ְל ִמינָ ּה (ויקרא יא:יד) ,וְ ֶאת ַה ׁ ּ ָ ֽ

יא:טז)ּ ְ .בזֹאת ֵּת ַדע ִּכי כָ ל ֵ ֽא ֶּלה ַה ִ ּנזְ ָּכ ִרים ֵהם ֲאבוֹ ת ָהעוֹ פוֹ ת ,וְ יֵ ׁש
יהםֶ ׁ ,ש ּלֹא נִ זְ ְּכר ּו ׁ ְשמוֹ ָתם .ו ִּמי יוֹ ֵ ֽד ַע ִּכי
לָ ֶהם ַּכ ָּמה ִמינִ ים לְ ִמינֵ ֶ
ֶשׂ כְ וִ י לֹא ׁ ֵשם ָהעוֹ ף הוּא.
ַע ָּתה ַדּ ע ִּכי כָ ל יְ ֵרא ֱאל ִֹהים ֵאין לוֹ לֶ ֱאכוֹ ל עוֹ ףִּ ,כי ִאם
ּתוֹ ִרים ,ו ְּבנֵ י יוֹ נָ ה ,וְ יוֹ נֵ י ָשׂ ֶדה – וַ ַר ׁ ִשיןַ ,עד יָ בוֹ א מוֹ ֵרה ֶ ֽצ ֶדק .לְ ַ ֽמ ַען
ִּכי כָ ל עוֹ ף ׁ ֶ ֽש ֶקץ אוֹ ַדג ׁ ֶ ֽש ֶקץ יִ כְ לֶ ה וְ יָ סוּף ְ ּביוֹ ם ּ ְפ ֻק ָדּ הְּ ,כאוֹ כְ לֵ י
ש ֶקץ וְ ָה ַע ְכ ָּבר יַ ְחדָּ ו יָ ֻ ֽספ ּו (ישעיה
ֲחזִ ירַּ .כ ָּכתוּב אֹ ְכ ֵלי ְּב ַ ׂשר ַה ֲחזִ יר וְ ַה ׁ ּ ֶ ֽ
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[who has given birth] to go hunt a bird from the field and
bring it as an offering?” 13 Know that this is why God commanded that turtle-doves and pigeons substitute for one
another; for if one cannot be found, surely the other can
be found.
One might object, “The word for rooster is sekhvi, and
this name is not mentioned in the list of impure birds;
therefore, we know that the domestic chicken may be eaten.”
Know that not all impure birds are mentioned by name;
rather, a parent name [is mentioned] for each and every
[impure] genus. As it is written, the raven after its kinds
(Leviticus 11:15), and who knows how many species of raven
there are? And the falcon after its kinds (Leviticus 11:14), and
the sea-mew and the hawk after its kinds (Leviticus 11:16).
With this you shall know that the names mentioned are
the parent names for [the genera of] birds and that each
genus includes a number of species that are unnamed. And
who can know that sekhvi is not the name of the [specific
species of] bird?
Now, know that every God-fearing person should abstain
from eating birds, except for the turtle-dove, the pigeon, and
the desert pigeon, 14 until the coming of the Teacher of Righteousness. This is because [he who eats] 15 detestable birds
[‘of sheqeẓ] or detestable fish [dag sheqeẓ] will surely perish
on the Day of Reckoning, no less than he who eats swine’s
flesh. As it is written, [They that sanctify themselves and
13 Referring to Leviticus 12: 6–8. Ḥ’ Daniel interprets these verses as referring to widows only, apparently because otherwise the commandment
would have fallen on the husband.
14 For “desert pigeon,” Ḥ’ Daniel first writes “pigeons of the field” in Hebrew, and he then explains with the Arabic word warashīn.
15 Words not present in the Hebrew text; Harkavy suggests that they
should be there (and have fallen out erroneously).
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יא:יז)ַ .ה ׁ ּ ֶ ֽש ֶקץ נִ זְ ָּכר ֵ ּבין ַה ֲחזִ יר וְ ָה ַעכְ ָ ּבר .וְ ַה ׁ ּ ֶ ֽש ֶקץ הוּא עוֹ ף וְ ָדג
ָט ֵמאְּ ,כאוֹ כֵ ל ֲחזִ יר וְ גָ ָמל .וְ כָ ל יְ ֵרא ֱאל ִֹהים ָעלָ יו לְ ִה ָ ּנזֵ ר ִמ ָּכל
ָדּ ָבר ֲא ׁ ֶשר יֵ ׁש ּבוֹ ּפ ּוגוֹ ת.

ב.

אלקו ִּמ ִסי נ״ע ִֿפי ֵסֽפֶ ר ִמצְ �ֹות
(וְ ַקוְ ל דָּ נִּיֵ אל ְ

וְ ִד ְב ֵרי ָדּ נִ ֵ ּיאל ַה ּקו ִּמ ִסי נ״ע ְ ּב ֵ ֽס ֶפר ִמ ְצוֹת ֵהם):
ָאסוּר לָ ֽנ ּו לִ ְדרוֹ ׁש וְ לַ ֲח ׁשוֹ ב ֶאת ֶח ׁ ְש ּבוֹ ן ַה ּקוֹ ְס ִמיםַּ .כ ָּכתוּב ל ֹא יִ ָּמצֵ א

ְבךָ ַמ ֲע ִביר ְּבנֹו ו ִּב ּתֹו ָּב ֵא ׁש קֹ ֵסם ְק ָס ִמים וג׳ (דברים יח:י) .וְ ֵאין ֻמ ָּתר לָ ֽנ ּו
לִ ְדרוֹ ׁש ָח ְד ׁ ֵשי יוי ּומוֹ ֲע ָדיו ְ ּב ֶח ׁ ְש ּבוֹ ן ַה ּקוֹ ְס ִמים וְ הוֹ ְב ֵרי ׁ ָש ַ ֽמיִ ם.
יעים ֲח ָד ׁ ִשים וַ ֲע ִתידוֹ ת
וְ עוֹ ד ִהזְ ִמין יוי לְ הוֹ ְב ֵרי ַה ׁ ּ ָש ַ ֽמיִ ם ּומוֹ ִד ִ
מֹוד ִעים
ְּתב ּואוֹ ת ַה ְ ּז ַמ ִ ּנים לִ ְשׂ ֵר ַפת ֵא ׁשַּ .כ ָּכתוּב ַהחֹזִ ים ַּב ּכ ָֹוכ ִבים ִ
ֶל ֳח ָד ׁ ִשים ֵמ ֲא ׁ ֶשר ֽיָבֹוא ּו ָע ָלֽיִ ךְ ִ ,ה ֵּנה ָהי ּו ְכ ַק ׁש ֵא ׁש ְ ׂש ָרפָ ַֽתם (ישעיהו מז:יג-יד).

ג.

אל
(דָּ נִּיֵ אל נ״ע ַק ַ

ָדּ נִ ֵ ּיאל נ״ע ָא ַמר):
וַ ֲאסו ָּרה ָעלֶ ָ
ֽיך ְמלַ אכְ ָּת ְך לְ ֵה ָעשׂ וֹ ת ַ ּ
(ב ׁ ּ ַש ָ ּבת) ִ ּב ֵידי גוֹ יִ םִ ,אם
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purify themselves to go unto the gardens, behind one in the
midst,] eating swine’s flesh, and the detestable thing [sheqeẓ],
and the mouse, shall be consumed together, saith the LORD
(Isaiah 66:17). Sheqeẓ is mentioned in between the flesh of
the swine and the mouse. It refers to the impure birds and
fish, and [those who eat them] 16 are no different from those
who eat swine and camels. And every God-fearing person
must abstain from every doubtful thing.

2. A statement of al-Kumisi in The Book of Miẓvoth: 17
We are prohibited to conduct calculations in the manner
of diviners. As it is written, There shall not be found among
you any one that maketh his son or his daughter to pass
through the fire, one that useth divination, [a soothsayer, or
an enchanter, or a sorcerer] (Deuteronomy 18:10). And we
are not permitted to reckon the months of God and His
festivals with the calculations of diviners and stargazers. For
God has appointed the stargazers and the prognosticators of
months and harvests to be burned in the fire. As it is written,
[Thou art wearied in the multitude of thy counsels; let now
the astrologers,] the stargazers, the monthly prognosticators,
stand up, and save thee from the things that shall come upon
thee. Behold, they shall be as stubble; the fire shall burn them;
[they shall not deliver themselves from the power of the flame]
(Isaiah 47:13–14).

3. Daniel (may he rest in Eden) said: 18
It is forbidden for your work [melakha] to be done by gen-

16 Here too, words not present in the Hebrew text; Harkavy suggests that
they should be there (and have fallen out erroneously).
17 From an anonymous Arabic Book of Miẓvoth.
18 From an anonymous Arabic Book of Miẓvoth.
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ְ ּב ִח[ ָ ּנם] ,וְ ִאם ִ ּב ְשׂ כַ ר יוֹ ם ,וְ ִאם ְ ּב ָשׂ כָ ר ַה ִ ּנכְ ָרת.

ד.

אלקו ִּמ ִסי ַר ִח ַמ ֻה ַ ّ
אלל ּה
אל ְ
( ַק ַ

ָא ַמר ַה ּקו ִּמ ִסי יְ ַר ֲח ֵ ֽמה ּו ָה ֵאל):
וְ יֵ ׁש ׁ ֶש ָא ְמר ּו ִּכי ִאם יִ ְהי ּו ַּכ ָּמה כֵ לִ ים ְמ ֻח ָ ּב ִרים זֶ ה ְב ַצד זֶ ה ֻמוַ אצִ ל

ֹאמרוֲּ .הלֹא
ֻּכ ָּלם יִ ְט ְמאוּ ,וְ ִאם ַעד נְ ַהר ּ ְפ ָרת .וְ לֹא כֵ ן הוּא ַּכ ֲא ׁ ֶשר י ְ
ֵת ַדע ִּכי ֻט ְמ ָאה ֵאין ָק ׁ ָשה ִמן ֻט ְמ ַאת ֵמת ָא ָדםָּ ,כתוּב ּבוֹ וְ כֹל ְּכ ִלי
פָ ֽתו ַּח ֲא ׁ ֶשר ֵאין צָ ִמיד ּ ָפ ִתיל ָע ָליו (במדבר יט:יד-טו) .לְ הוֹ ִ ֽד ַיע ִּכי ִאם
ּ ָפ ֽתו ַּח יִ ְט ָמא ַה ְּכלִ י; וְ ִאם ָעלָ יו ָצ ִמיד ּ ָפ ִתיל ,מוֹ נֵ ַֽע ֶאת ַה ֻּט ְמ ָאה
ִמן ַה ְּכלִ י.
וְ ַאף ִּכי יֶ ֶֽתר ַה ֻּט ְמאוֹ תֶ ׁ ,ש ֵהם ַק ִּלים ִמן ֻט ְמ ַאת ֵמתֲ ,הלֹא
לָ ֶהם ְ ּגבוּל ו ִּמ ָדּ ה .וְ ַא ֲח ֵרי ֻט ְמ ַאת ֵמתֻ ,ט ְמ ַאת נִ ָדּ ה ָק ׁ ָשה .וְ ל ּולֵ י
ָהיָ ה ְ ּגבוּל ֶא ָחד ו ִּמ ָדּ ה לְ ֻט ְמ ַאת נִ ָדּ ה – וְ ִאם ָּכל ַה ְמ ֻח ָ ּבר ַ ּב ִ ּנ ָדּ ה
יִ ְט ָמא ,וְ ִאם ַעד נְ ַהר ּ ְפ ָרת ֻּכ ָּלם יִ ְט ָמא – ו ַּמה ֵ ֽח ֶפץ לְ ַד ֵ ּבר מוֹ ׁ ָש ָב ּה
ו ִּמ ׁ ְש ָּכ ָב ּה ,מוֹ ׁ ָשב לְ ַבד וְ ַה ִּמ ׁ ְש ָּכב לְ ַבד ,וְ ִאם ַעל ַה ִּמ ׁ ְש ָּכב (ויקרא
טו:כג) לְ ַבד? וְ ִאם ֲא ׁ ֶשר הוּא ִ ּב ְשׂ ַפת נְ ַהר ּ ְפ ָרת יִ ְט ָמא ִמן ַה ֶ ּ ֽבגֶ ד
״מ ׁ ְש ָּכב״? ִּכי
ַה ְמ ֻח ָ ּבר ַ ּב ִ ּנ ָדּ ה ֲא ׁ ֶשר ִ ּבירו ׁ ָּשלַ ֽ ִםַ ,מה ֵ ֽח ֶפץ לְ ַד ֵ ּבר ִ
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tiles on Shabbath, regardless of whether it is for free, for a
daily rate, or for the recognized [piece] rate.

4. Al-Kumisi (may God have mercy upon him) said: 19
There are those who say that if multiple vessels are connected, 20 one to the side of the next, they all become impure
[together] – even [were they to extend] to the Euphrates
River. 21 And it is not so, this claim of theirs. Consider that
there is no impurity more severe than the impurity of the
dead, about which it is written, [When a man dieth in a
tent . . . ] every open vessel, which hath no covering close-
bound upon it, [is impure] (Numbers 19:[14–]15). This teaches
that the vessel becomes impure if it is open, but if there is a
covering close-bound upon it, this prevents the vessel from
becoming impure.
All the more so, there is [also] a boundary and a measure
for all the impurities of lesser severity than the impurity
of the dead. After the impurity of the dead, the impurity
of the menstruating woman [nidda] is the most severe. If
this impurity does not have a certain boundary and measure – if all that is connected to the menstruating woman
becomes impure, even to the Euphrates River – then what
is the point of specifying her seat and her bed, each one
mentioned in turn, [such that it says] and if he be on the
bed on its own (Leviticus 15:23)? 22 If indeed the [vessel] on
the shore of the Euphrates River becomes impure via the
garment connected to the menstruating woman who is in
Jerusalem, then what is the point of specifying her bed?
19 From Ḥ’ Yeshua‘ ben Yehuda’s Arabic commentary on the Torah.
20 For “connected,” Ḥ’ Daniel uses the Arabic muwasil.
21 The author is presumably using the Euphrates River as an example of
a place far from Jerusalem.
22 Leviticus 15:20.
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ִמן ֻט ְמ ַאת ַה ִ ּנ ְט ָמא ֵמ ָרחוֹ קֲ ,הלֹא נ ּוכַ ל לִ לְ מוֹ ד ֻט ְמ ַאת ַה ִּמ ׁ ְש ָּכב
ֲא ׁ ֶשר ַּ ֽת ַחת ַה ִ ּנ ָדּ ה.
ו ַּמה ֵ ֽח ֶפץ לְ ַד ֵ ּבר ִצ ּווּי ִמ ׁ ְש ָּכב לַ ּנוֹ גֵ ַֽע ַ ּב ִּמ ׁ ְש ָּכב ,וְ ִאם ְמ ֻח ָ ּבר ַעד
ֵמ ָאה כֵ לִ ים ַעד לְ ֵמ ָרחוֹ ק יִ ְט ָמא? ַמה ֵ ֽח ֶפץ לְ ַד ֵ ּבר ״נוֹ גֵ ַֽע"? ֲהלֹא
כִ ְד ָב ֶ ֽר ָ
יך ָראוּי לְ ַד ֵ ּבר ״וְ כֹל ַה ְמ ֻח ָ ּבר ַ ּב ְמ ַט ֵּמא״? וְ לֹא ָראוּי לִ כְ ּתוֹ ב
״נוֹ גֵ ַֽע"ִ ,אם ַה ּנוֹ גֵ ַֽע הוּא ֻמוַ אצִ ל .ו ַּמה ֵ ֽח ֶפץ לוֹ לְ ַד ֵ ּבר ״נוֹ ֵשׂ א״ִּ ,כי
כֻ ָּלם ְּכ ֶא ָחד ְמ ֻח ָ ּב ִריםּ ִ ,ב ְד ָב ֶ ֽר ָ
יך .וְ ִאם ּ ִפ ְתרוֹ ן ״נוֹ גֵ ַֽע" ֻמוַ אצִ ל ,לָ ָמה
יצה ,וְ נוֹ ֵשׂ א ְ ּבכִ ּבוּס .ו ַּמה
ִה ְפ ִריד ֵ ּבין נוֹ גֵ ַֽע ו ֵּבין נוֹ ֵשׂ א? נוֹ גֵ ַֽע ִ ּב ְר ִח ָ
ֵ ֽח ֶפץ לְ ַצ ּווֹ ת ִּכ ּבוּסִּ ,כי כָ ל ַמלְ ּבו ּׁש ַה ּנוֹ גֵ ַֽע ָא ְמנָ ם הוּא ֻמוַ אצִ ל ְ ּבכָ ל
ְמ ַט ֵּמא ֲא ׁ ֶשר יִ ַ ּגע ּבוֹ  .וְ לָ ָּֽמה ָּכל נוֹ גֵ ַֽע לֹא יְ כַ ֵ ּבס ְ ּבכָ ל ְמ ַט ֵּמא?
ֹאמר ִּכי כָ ל ״נוֹ גֵ ַֽע" ֻמוַ אצִ לִּ ,כי כֵ ן ָמ ָ ֽצאנ ּו כָ תוּב וַ ּיִ ׁ ְש ַלח
וְ ִאם ּת ַ
(מ ְל ַאך יי) ֶאת ְקצֵ ה ַה ִּמ ׁ ְש ֶעֽנֶ ת ֲא ׁ ֶשר ְּביָ דֹו וַ ַ ּּיִגע (שופטים ו:כא).
ַה ַּמ ְל ָא ְך ַ

ֹאמר ֵאלֶ ָ
ֽיך ִּכי ״נְ גִ ָיעה״ נָ ְפלָ ה ַעל
ו ַּמה ּת ּוכַ ל לְ ָה ׁ ִשיב לָ ִא ׁיש ֲא ׁ ֶשר י ַ
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From The Book of Miẓvoth by Daniel Ha-kumisi
From the long-distance transmission of impurity, surely
we could deduce the impurity of the bed that is directly
underneath her.
And what is the point of the commandment regarding
the impurity of the person who touches her bed, if indeed
one becomes impure at a distance merely by being connected through one hundred vessels? And what is the point
of saying nogea‘ [he who touches]? 23 For, according to you,
is it not better to say “whosoever is meḥubbar [connected]
to the impure object”? It is inappropriate to say nogea‘ if
the intended meaning is “connected.” And what is the point
of saying nosé [he who bears] if, as you claim, [touching
and bearing] are all one? 24 For, if the proper interpretation
of nogea‘ is “connected,” why does [Scripture] distinguish
between “touching” and “bearing”? He who touches must
bathe [only]; he who bears must [also] wash his clothes.
And what is the point of commanding the washing [of the
clothes], for [is it not obvious that] all the clothes of the
person who touches [an impure object] are connected
to the impure object that he touches? And why is he not
obligated to wash all of his clothes every time he touches
an impure object?
You may claim that nogea‘ always means “connected,” for
we have found a verse, Then the angel of the LORD put forth
the end [qezé] of the staff that was in his hand, and touched
[vayyigga‘] the flesh and the unleavened cakes (Judges 6:21).
But how can you respond to the man who informs you that
the subject of the verb “touched” is “the end of the staff”?
Qaẓé is masculine. 25 And if you cite the verse, [They cast
23 Leviticus 15:21–23.
24 Leviticus 15:10.
25 Ḥ’ Daniel’s hypothetical opponent interprets the subject of the masculine verb “touched” to be the angel, and not the staff, for the word
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ֹאמר וַ ּיֵ ֶֽל ְך
ְ
״ק ֶצה״ יֵ ָא ֵמר ִ ּבלְ ׁשוֹ ן זָ כָ ר .וְ ִאם ּת ַ
״ק ֵצה ַה ִּמ ׁ ְש ֶ ֽענֶ ת״? וְ ָ
וַ ַ ּּיִגע [ְּ ]...ב ַעצְ מֹות ֱא ִל ׁ ָ
ישע (מלכים ב יג:כא) ,ו ַּמה ֵּת ַדע ִּכי לֹא ְב ַע ְצמוֹ
ידנִ י? וְ ִאם זֶ ה ַה ָּכתוּב ַעל ַה ַּמלְ ָא ְך ,וְ "יִ ַ ּגע״ הוּא ִּכ ְד ָב ֶ ֽר ָ
יך,
נָ גַ עַ ,ה ִ ּג ֵ ֽ
לָ ָּֽמה ְּת ַד ֶּמה נְ גִ ַיעת ַמלְ ָא ְך לִ נְ גִ ַיעת ָא ָדם? ו ַּמלְ ָא ְך הוּא ֽרו ַּח ,וְ לֹא
גוּףַּ .כ ָּכתוּב ֹע ֶ ׂשה ַמ ְל ָא ָכיו רוּחֹות (תהלים קד:ד) .וְ ֽרו ַּח הוּא ַ ּב ִּמזְ ָרח
שנ ּו (תהלים קד:לב).
וְ נוֹ גֵ ַֽע ַ ּב ַּמ ֲע ָרב .וְ כֵ ן ָּכתוּב ַעל יי ַ ּיִגע ֶּב ָה ִרים וְ יֶ ֱע ׁ ָ ֽ
וְ ָא ְמנָ ם לֹא נ ּוכַ ל לְ ַהצּ וֹ ת ִדּ ּבוּר ״יִ ַ ּגע״ ֲא ׁ ֶשר ָּכתוּב ַעל יי ְּכ ִד ּבוּר
נְ גִ ַיעת ָה ָא ָדםּ .ולְ ָמה ְּת ַד ֶּמה נְ גִ ַיעת ַמלְ ָא ְך? וְ ִהיא ׁ ְשבו ָּעה לְ ָד ָבר.

ה.

אלקו ִּמ ִסי נ״ע ִֿפי ֵסֽפֶ ר ִמצְ �ֹות ַא ַ ّל ִֿדי ַל ֻה.
(וַ ַה ַֿדא נַץ ַקוְ ל דָּ נִּיֵ אל ִּבן מֹ ׁ ֶשה ְ
אל
ַק ַ

וְ זֶ ה ּגוּף ִדּ ְב ֵרי ָדנִ ֵ ּיאל ֶ ּבן מ ׁ ֶֹשה ַה ּקו ִּמ ִסי נ״ע ְ ּב ֵ ֽס ֶפר ִמ ְצוֹת ֲא ׁ ֶשר
לוֹ ָ .א ַמר):
וְ ִאם ִּת ְהיֶ ה לְ ִא ׁ ְש ָּת ְך ָאחוֹ ת ַה ּנוֹ לֶ ֶֽדת ִמן ֵ ֽא ׁ ֶשת חוֹ ְתנָ ְך ,אוֹ ַ ּבת ַ ּב ַֽעל
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From The Book of Miẓvoth by Daniel Ha-kumisi
the man into the sepulchre of Elisha; and as soon as] the man
touched the bones of Elisha, [he revived, and stood up on his
feet] (2 Kings 13:21), pray tell, how can you know that the
man did not [actually] touch the bones of Elisha? 26 And if
you are correct about “touch” in the verse about the angel,
how can the touching of an angel compare to the touching
of man? An angel is wind without body. As it is written,
Who maketh winds His messengers (Psalms 104:4). 27 [An
angel touches in the same sense that] a wind from the east
touches the west. And so it is written about God, He toucheth
the mountains, and they smoke (Psalms 104:32). Clearly, we
cannot deal with the word “touch” when written about God
together with the word [when it refers to] human touching.
[Just so,] how is the touching of an angel similar [to the
touching of man]? [Rather, the touching of the angel] was
an oath. 28

5. This is the text of a statement of Daniel b. Moshe al-Kumisi
(may he rest in Eden) in his Book of Miẓvoth. He says: 29

If your wife has a [step-]sister born to the wife of your

26

27
28
29

for staff, mish‘eneth, is feminine, and thus could not be the subject of a
masculine verb. Ḥ’ Daniel counters that the verse speaks of the “edge”
(qezé, construct state of qaẓé) of the staff, and the word qaẓé is masculine.
The hypothetical opponent thinks that the dead man was revived
merely by being tossed into the sepulchre, and he “touched” Elisha’s
bones only in the sense that he was “connected” to them. Ḥ’ Daniel
counters that there is no reason to believe that the dead man did not
actually touch Elisha’s bones.
In Hebrew, mal’akh means both “angel” and “messenger.”
That is, the angel’s touching is not meant literally but rather as an expression for the taking of an oath (in this case, that Gideon will vanquish the Midianites).
From the Arabic Book of Miẓvoth by Ḥ’ Yefeth ben Tza‘ir (Saghir).
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חוֹ ְתנָ ְך ִהיא ,וְ לֹא נוֹ לְ ָדה לֹא ִמן ֵאם ִא ׁ ְש ָּת ְך וְ לֹא ִמן ַאב ִא ׁ ְש ָּת ְך –
ֽיך ְ ּב ַח ֵ ּיי ִא ׁ ְש ָּת ְך .ו ֻּמ ֶּ ֽת ֶרת ֵאלֶ ָ
ֲאסו ָּרה ִהיא ָעלֶ ָ
ֽיך ַא ֲח ֵרי מוֹ ת ִא ׁ ְש ָּת ְך.
ֽיה ְּב ַחּיֶ ָֽיה (ויקרא יח:יח) .וַ ֲאס ּורוֹ ת ׁ ְש ֵּתי ֲא ָחיוֹ ת ַ ּב ַח ִ ּיים
ַּכ ָּכתוּב ָע ֶל ָ
ו ַּב ָּ ֽמוֶ ת ,לֹא לְ ַ ֽמ ַען צְ רֹר (שם)ִּ ,כי ִאם לְ ַ ֽמ ַען ִּכי זֹאת ׁ ְש ֵאר זֹאת .וְ כָ ל
ׁ ְש ֵּתי נָ ׁ ִשים ׁ ֶש ֵהן ׁ ְש ֵאר זֹאת לָ זֹאת ֲאס ּורוֹ ת ֵהן לְ עוֹ לָ ם זֹאת ַעל
ַ ּב ַֽעל זֹאתַּ .כ ָּכתוּב ׁ ַש ֲא ָרה ֵה ָּֽנה זִ ָּמה ִהיא (ויקרא יח:יז).
חֹות ּה – ׁ ֶש ּלֹא ַבת ָא ִ ֽב ָיה וְ לֹא ַבת ִא ָּמ ּה
וְ זֶ ה ַה ָּכתוּב וְ ִא ׁ ּ ָשה ֶאל ֲא ָ
ִהיאֲ .א ִס ָיר ָת ּה לְ ַ ֽמ ַען ְצרוֹ רִּ ,כי לֹא ׁ ַש ֲא ָרה ֵ ֽה ָ ּנה – ַּכ ָּכתוּב ִלצְ רֹר.
יענִ י יוי ָּכ ַ ֽת ְב ִּתי ,וַ ֲא ׁ ֶשר לֹא יִ ׁ ְש ַמע ֲעוֹנוֹ ּבוֹ .
וְ כַ ֲא ׁ ֶשר הוֹ ִד ַ ֽ

ו.

אל ַק ְּבל
(וְ ַק ַ

וְ ָא ַמר ֽק ֶֹדם לָ זֶ ה):
חֹות ּה (ויקרא יח:יח) .זֹאת ָה ָאחוֹ ת ַה ְּכתו ָּבה ִה ֵ ּנה לֹא ִהיא
וְ ִא ׁ ּ ָשה ֶאל ֲא ָ
ֲאחוֹ ת ִא ׁ ְש ָּת ְך ַה ּנוֹ לֶ ֶֽדת ֵמ ֲא ִבי ִא ׁ ְש ָּת ְך וְ לֹא ִמן ֵאם ִא ׁ ְש ָּת ְךִּ .כי ִהיא
נִ ְק ֵראת ֲאחוֹ ת ִא ׁ ְש ָּת ְך לְ ַ ֽמ ַען ִּכי נוֹ לְ ָדה ֵמ ֵ ֽא ׁ ֶשת ֲא ִבי ִא ׁ ְש ָּת ְך ֵמ ִא ׁיש
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From The Book of Miẓvoth by Daniel Ha-kumisi
father-in-law or to the husband of your <mother-in-law>, 30
who was born neither to your father-in-law nor to your
mother-in-law, then she is forbidden to you during your
wife’s lifetime and permitted to you after your wife’s death.
As it is written, [And thou shalt not take a woman to her sister,
to be a rival to her, to uncover her nakedness,] beside the other
in her lifetime (Leviticus 18:18).
Two sisters are forbidden to you both during [your wife’s]
lifetime and after [her] death – this is not because of [the
prohibition] to be a rival (ibid.) but rather because of kinship. Any woman who is kin to another woman is forever
forbidden to the other’s husband. As it is written, [Thou shalt
not uncover the nakedness of a woman and her daughter; thou
shalt not take her son’s daughter, or her daughter’s daughter,
to uncover her nakedness:] they are near kinswomen; it is
lewdness (Leviticus 18:17).
When the verse states, a woman to her sister, it is referring to [a step-sister, who is] the daughter of neither [the
woman’s] father nor her mother. She is forbidden because of
rivalry – for she is not kin – as it is written, to be a rival to her.
As God has informed me, so I have written. He who
listens not, his sin is upon him.

6. As he said earlier: 31
A woman to her sister (Leviticus 18:18). The sister spoken of
here is not your wife’s sister who was born to your wife’s
father or to your wife’s mother; [rather, it is your wife’s
step-sister.] She is called your wife’s sister because she was
30 The Hebrew text here says “father-in-law,” but it should say “mother-
in-law,” as we have rendered it. Harkavy’s edition notes that “father-in-
law” is printed, but is incorrect: “Thus in the manuscript and in Pinsker’s edition, but it is obvious that it should say ‘mother-in-law’.”
31 From the same source as the previous passage.
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חֹותךָ ִהיא
מֹול ֶֽדת ָא ִ ֽביךָ ֲא ְ
ַא ֵחרַּ .כ ֲא ׁ ֶשר ָּכתוּב ֶע ְרוַ ת ַּבת ֵ ֽא ׁ ֶשת ָא ִ ֽביךָ ֶ

(ויקרא יח:יא) .וְ לֹא ֲאחוֹ ָת ְך ִ ּבילִ ָידהִּ ,כי ִאם ֵמ ֵ ֽא ׁ ֶשת ָא ִ ֽב ָ
יך .וְ כֵ ן וְ ִא ׁ ּ ָשה

חֹות ּה לֹא ֲאחוֹ ָת ּה ִהיא ִ ּבילִ ָידהִּ ,כי ִאם ַה ּנוֹ לֶ ֶֽדת ֵמ ֵ ֽא ׁ ֶשת
ֶאל ֲא ָ
יה אוֹ ִמן ַ ּב ַֽעל ִא ָּמ ּה.
ָא ִ ֽב ָ
ו ְּבזֹאת ֵּת ַדע ִּכי ֲאחוֹ ת ִא ׁ ְש ָּת ְך ֲאסו ָּרה ָעלֶ ָ
ֽיה ו ְּבמוֹ ָת ּה.
ֽיך ְ ּב ַח ֶ ּי ָ
ִּכי כַ ֲא ׁ ֶשר ֲאסו ִּרים ׁ ְשנֵ י ַא ִחים ַעל ִא ׁ ּ ָשהּ ַ ,ב ַח ִ ּיים ו ַּב ָּ ֽמוֶ תֵּ ,כן ׁ ְש ֵּתי
ֲא ָחיוֹ ת ֲאס ּורוֹ ת לְ עוֹ לָ םּ ַ ,ב ַח ִ ּיים ו ַּב ָּ ֽמוֶ ת .וְ ִאם יָ מוּת ִא ׁישֲ ,הלֹא
ֵ ֽא ׁ ֶשת ַה ֵּמת ֲאסו ָּרה ַעל ָא ִחיו? ֵּכן ִאם ָּתמוּת ִא ׁ ּ ָשהֲ ,הלֹא ַב ֲעלָ ּה
ָאסוּר ַעל ֲאחוֹ ת ָה ִא ׁ ּ ָשה ַה ֵּמ ָתה?
ו ְּבזֹאת ֵּת ַדע ִּכי ׁ ְש ֵּתי נָ ׁ ִשים ׁ ֶש ֵהן ׁ ְש ֵאר זֹאת לָ זֹאת ֲאס ּורוֹ ת
יהן לְ ִא ׁיש
ֵהן לְ עוֹ לָ ם לִ ְהיוֹ ת זֹאת ֵ ֽא ׁ ֶשת ַ ּב ַֽעל זֹאת ,לִ ְהיוֹ ת ׁ ְש ֵּת ֶ
יהן ו ְּבמוֹ ָתןִּ ,כי זִ ָּמה וְ תוֹ ֵע ָבה ִהיא .וְ ַה ָדּ ָבר ַה ֶ ּזה ָּכתוּב
ֶא ָחדּ ְ ,ב ַח ֵ ּי ֶ
ְ ּב ִענְ יַ ן ִא ׁ ּ ָשה ו ִּב ָּת ּה ,לְ ַ ֽמ ַען ִּכי זֹאת ׁ ְש ֵאר זֹאתַּ ,כ ָּכתוּב ׁ ַש ֲא ָרה ֵה ָּֽנה
זִ ָּמה ִהיא (ויקרא יח:יז)ֵּ .כן ָה ָאחוֹ ת ֲהלֹא ׁ ְש ֵאר ֲאחוֹ ָת ּה ִהיא? ַעל ֵּכן
ֲאס ּורוֹ ת ׁ ְש ֵּתי ֲא ָחיוֹ תּ ַ ,ב ַח ִ ּיים ו ַּב ָּ ֽמוֶ תִּ ,כי ָא ַמר ׁ ַש ֲא ָרה ֵה ָּֽנה .וְ ֵהן
ׁ ְש ֵארוֹ ת ְקרוֹ בוֹ ת זֹאת לְ זֹאת ִמן ְק ֵר ַיבת ִא ׁ ּ ָשה ו ִּב ָּת ּה ,לִ ֻיר ׁ ּ ָשה
נַ ֲחלָ ה ו ִּמ ׁ ְש ּ ָפ ָחהִּ .כי ִא ׁ ּ ָשה ו ִּב ָּת ּה ,זֹאת ִמ ׁ ּ ֵ ֽש ֶבט ְראו ֵּבן וְ זֹאת
ִמ ׁ ּ ֵ ֽש ֶבט ׁ ִש ְמעוֹ ן; וְ א ּולָ ם ִא ׁ ּ ָשה וַ ֲאחוֹ ָת ּה ִמ ׁ ּ ֵ ֽש ֶבט ֶא ָחד ו ִּמ ׁ ְש ּ ָפ ָחה
נוֹ לְ דוִּ ,מ ִּמ ׁ ְש ּ ַפ ַֽחת ָאב אוֹ ִמ ִּמ ׁ ְש ּ ַפ ַֽחת ֵאם.
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born to your wife’s father’s wife from a different man. As
it is written, The nakedness of thy father’s wife’s daughter,
begotten of thy father, she is thy sister, thou shalt not uncover
her nakedness (Leviticus 18:11). [The sister spoken of] is not
your sister by birth; she is your sister by virtue of being the
daughter of your father’s wife. Just so, a woman to her sister:
this does not refer to your wife’s sister by birth but rather
her sister born to her father’s wife [with a different man] or
mother’s husband [with a different woman].
And with this you shall know that your wife’s sister is
forbidden to you in her lifetime and after her death. For
just as two brothers are forbidden to a woman in life and
in death, so too are two sisters forever forbidden [to a man],
in life and in death. If a man dies, is not his wife forbidden
to his brother? So too, if a woman dies, is not her husband
forbidden to her sister?
With this you shall know that any woman who is kin to
another woman is forever forbidden to become the wife of
the other’s husband; [it is forbidden for] the two of them
to be with one man, in their life and in their death, for this
is lewdness and an abomination. This matter is written
with regard to a woman and her daughter because they are
kin, as it is written, They are near kinswomen; it is lewdness
(Leviticus 18:17). And two sisters, are they not kin? For this
reason, two sisters are forever forbidden [to a man], in life
and in death, because it says, they are near kinswomen. With
regard to inheritance, [land] possession, and clan affiliation,
the kinship of two sisters is even stronger than the kinship
of a mother and her daughter. For in the case of a mother
and her daughter, one might belong to the tribe of Reuben
and the other to Simeon, whereas a woman and her sister
always belong to the same tribe and the same family, be it
the family of the father or the family of the mother.
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ז.

אל
אלקו ִּמ ִסיַ .ק ַ
( ַקוְ ל דָּ נִּיֵ אל ְ

ִדּ ְב ֵרי ָדנִ ֵ ּיאל ַה ּקו ִּמ ִסיָ .א ַמר):

״ט ֵמ ִאים ֵהם לָ כֶ ם״ ַא ֲח ֵרי מוֹ ָתם.
ו ְּב ֵה ָמה ְטהוֹ ָרה לֹא כָ תוּב ָ ּב ֶהם ְ
לְ ַ ֽמ ַען ִּכי ַא ֲח ֵרי ֲא ׁ ֶשר ֵּת ָע ֶשׂ ה לִ ְמלָ אכָ ה לֹא ִת ְט ָמאַּ .כ ֲא ׁ ֶשר לֹא
״ט ֵמ ִאים ֵהם לָ כֶ ם״ ,לְ ַ ֽמ ַען ִּכי
כָ תוּב ַ ּב ֵּכלִ ים – ֶ ּ ֽבגֶ ד וְ עוֹ ר וָ ַשׂ ק – ְ
יצהֵּ .כן לֹא כָ תוּב לִ ְב ֵה ָמה ְטהוֹ ָרה
גְ בוּל ֻט ְמ ָא ָתם ַעד ָה ֶ ֽע ֶרב ו ְּר ִח ָ
״ט ֵמ ִאים ֵהם לָ כֶ ם״ ,לְ ַ ֽמ ַען ִּכי גְ בוּל ֻט ְמ ָא ָת ּה ַעד ֲא ׁ ֶשר ֵּת ָע ֶשׂ ה
ְ
אכה
לִ ְמלָ אכָ הַ .על ֵּכן ָּכתוּב וְ ֵ ֽח ֶלב נְ ֵב ָלה וְ ֵ ֽח ֶלב ְט ֵרפָ ה יֵ ָע ֶ ׂשה ְל ָכל ְמ ָל ָ
(ויקרא ז:כד) .וְ ַעל ֵּכן ָּכתוּב וְ גַ ם ֶאת ַה ֵּמת יֶ ֱחצוּן (שמות כא:לה).
וְ כָ תוּב ָ ּב ּה וְ ִכי יָ מוּת (ויקרא יא:לט)ִּ .כי לֹא כֻ ָּלם יָ ֽמוּתוּ? לְ הוֹ ִ ֽד ַיע
ִּכי ַה ִ ּנ ׁ ְש ָחט לֹא ְמ ַט ֵּמא.
ֹאמר ִּכי ַה ְּכ ִתיב וְ ִכי יָ מוּת ִהיא ַה ְ ּב ֵה ָמה ַה ִ ּנ ׁ ְש ֶ ֽח ֶטת
וְ יֵ ׁש ׁ ֶש ּי ַ
ֹאמר ּו וְ ֵ ֽח ֶלב נְ ֵב ָלה ִהיא ַה ִ ּנ ׁ ְש ֶ ֽח ֶטת
ְ ּב ָחלְ יָ ּה ,וְ לֹא כֵ ן הוּא .וְ גַ ם י ְ
ְ ּב ָחלְ יָ ּה ,וְ לֹא כֵ ן הוּאִּ .כי ֵאין ְ ּבכָ ל ַה ִּמ ְק ָרא ׁ ֵשם ַה ִ ּנזְ ָ ּבח נִ ְק ָרא
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7. A statement of Daniel al-Kumisi. He said: 32
It is not written regarding the pure animals [that have
died] that “they are impure unto you” after their death. 33
This is because [their impurity is not permanent]: once
they are used for another purpose, they do not make one
impure. Likewise, it is not written regarding [wooden] vessels, clothing, leather, or sackcloth that “they are impure
unto you,” for their impurity lasts only until they are washed
and evening has fallen. 34 In the same way, it is not written
regarding the pure animals that “they are impure unto you,”
for their impurity lasts only until they are used for another
purpose. This is why it is written, And the fat of that which
dieth of itself, and the fat of that which is torn of beasts, may
be used for any other service; [but ye shall in no wise eat of
it] (Leviticus 7:24). And this is why it is written, [And if one
man’s ox hurt another’s, so that it dieth; then they shall sell
the live ox, and divide the price of it]; and the dead also they
shall divide (Exodus 21:35).
It is written regarding [a pure animal], If [any beast, of
which ye may eat,] die, [he that toucheth the carcass thereof
shall be impure until the even. And he that eateth of the carcass of it shall wash his clothes, and be impure until the even;
he also that beareth the carcass of it shall wash his clothes,
and be impure until the even] (Leviticus 11:39–40). But do
not all animals die? Rather, [the word “die”] informs us
32 From Ḥ’ Yeshu‘a ben Yehuda’s commentary on Leviticus.
33 Ḥ’ Daniel is observing that although impurity inheres in the carcasses [neveloth] of pure and impure animals alike, the formula, They are
impure unto you, occurs only in the context of the impure animals
(Leviticus 11:8, 26, 27, 28, 35). Regarding the pure animals, it is written
instead, And if any beast, of which ye may eat, die, he that toucheth the
carcass thereof shall be impure until the evening (Leviticus 11:39).
34 Referring to Leviticus 11:31–32.
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״נְ ֵבלָ ה״ ,וְ גַ ם ִאם נִ זְ ַ ּבח לַ ִ ּג ּל ּולִ ים .וְ כָ תוּב
לד:טו)ַ ,ל ְּב ָע ִלים יְ זַ ֵּבֽח ּו (הושע יא:ב) ,זֶ ַֽבח ְר ׁ ָש ִעים ּת ֵֹוע ָבה (משלי כא:כז).
ָק ָרא ְ ּב ׁ ֵשם ״זֶ ַֽבח״ ,וְ לֹא ְב ׁ ֵשם ״נְ ֵבלָ ה״.
וְ ַה ִ ּנזְ ָ ּבח ְ ּב ָחלְ יוֹ – ִאם ָאסוּר לֶ ֱאכוֹ ל וְ ָאסוּר לִ נְ ֽ ּגוֹ ַעֲ ,הלֹא הוּא
ְּכ ִמ ׁ ְש ּ ַפט ַה ֵּמתְּ ,כ ֶא ָחד? ו ַּב ֶּמה לְ ַה ְפ ִריד ֵ ּבינוֹ ו ֵּבין ַה ֵּמת? וְ ִאם ֻמ ָּתר
לֶ ֱאכוֹ ל ו ֻּמ ָּתר לִ נְ ֽ ּגוֹ ַעֲ ,הלֹא הוּא ְּכ ִמ ׁ ְש ּ ַפט ַה ַחי ְמתֹם ַה ּגוּף? וְ לָ ָּֽמה
ָק ָרא אוֹ תוֹ נְ ֵבלָ ה? ו ַּב ֶּמה ַּת ְפ ִריד ֵ ּבינוֹ ו ֵּבין ַה ַחי ְמתֹם ַה ּגוּף? וְ ִאם
ֻמ ָּתר לֶ ֱאכוֹ ל [וְ ָאסוּר לִ נְ ֽ ּגוֹ ַע] – וְ ׁ ֶש ֵּכן ָּכתוּב ַהנּ ֹ גֵֽֽ ַע ְּבנִ ְב ָל ָת ּה (ויקרא
ֹאמר הוּא ָהאוֹ כֵ ל ִ ּב ׁ ְשגָ גָ ה אוֹ
יא:לט) – לָ ָמה ָאסוּר לִ נְ ֽ ּגוֹ ַע? וְ ִאם ּת ַ
ֽיע ׁ ְשגָ גָ ה וְ ֽאֹנֶ ס ַ ּגם ַעל ַה ְ ּב ֵה ָמה ַה ֵּמ ָתה?
לְ ֽאֹנֶ ס ,וְ לָ ָּֽמה ַ ּגם ֵּכן לֹא יַ ִ ּג ַ
אכ ֵלֽה ּו (מלכים ב ו:כט).
וְ לֹא נִ ְפלָ א זֶ ה ִמן ַה ָּכתוּב וַ ְּנ ַב ׁ ּ ֵשל ֶאת ְּבנִי וַ נּ ֹ ְ
יהם (שמות
וְ זָ ְבח ּו ֵלאל ֵֹה ֶ
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that [only an animal that dies of itself makes one impure,
whereas] an animal that is slaughtered does not make one
impure.
There are some who claim that die refers to an animal
that is slaughtered while sick, but it is not so. They also claim
that the fat of that which dieth of itself 35 refers to an animal
that is slaughtered while sick, but it is not so. For nowhere in
the entirety of Scripture is the slaughtered animal referred
to as a “carcass” [nevela], not even if it is sacrificed to idols.
As it is written, [Lest thou make a covenant with the inhabitants of the land, and they go astray after their gods,] and
do sacrifice unto their gods (Exodus 34:15); They sacrificed
unto the Baalim (Hosea 11:2); The sacrifice of the wicked is an
abomination (Proverbs 21:27). [In all these instances,] it is
called a “sacrifice” rather than a “carcass.”
[Let us suppose that the word “die” refers to] the animal
that is slaughtered while sick. If one is forbidden to eat it
and forbidden to touch it, then is not its ruling the same as
the dead [that died of itself]? Why then do we distinguish
between it and the dead? If one is permitted to eat it and
permitted to touch it, then is not its ruling the same as the
live [animal that was slaughtered] in sound health? Why
then is it called a “carcass”? If one is permitted to eat it and
forbidden to touch it – as it is written, He that toucheth the
carcass thereof . . . (Leviticus 11:39) – then why should one
be forbidden to touch it? If you claim that eating [is permissible but] only in a state of error or coercion [e.g., famine],
then why should error and coercion not apply equally to the
animal that died? This is no more wondrous than the verse,
So we boiled my son, and did eat him (2 Kings 6:29).

35 Referring to Leviticus 7:24 (quoted above).
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ְ ּבזֹאת ֵּת ַדע ִּכי ַה ּנוֹ גֵ ַֽע ִ ּב ְב ֵה ָמה ְטהוֹ ָרה ַה ֵּמ ָתה ַא ֲח ֵרי ֲא ׁ ֶשר
נַ ֲע ָשׂ ה לִ ְמלָ אכָ ה לֹא יִ ְט ָמא .וְ ַה ּנוֹ גֵ ַֽע ִ ּב ְב ֵה ָמה וְ ַח ָ ּיה ְט ֵמ ָאה ,וְ ׁ ֶ ֽש ֶרץ
ָט ֵמאִ ,אם נִ ׁ ְש ָחט לִ ְמלָ אכָ ה ,יִ ְט ָמאַ .על ֵּכן ָּכתוּב אֹו ְבנִ ְב ַלת ַחּיָ ה
ְט ֵמ ָאה [ ]...אֹו ְּבנִ ְב ַלת ׁ ֶ ֽש ֶרץ ָט ֵמא (ויקרא ה:ב) ,וְ לֹא ִהזְ ִּכיר ֵ ֽה ָ ּנה
ְ ּב ֵה ָמה ְטהוֹ ָרה.
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With this you shall know that he who touches a pure
animal that has died after it has been used for another purpose does not become impure. He who touches an impure
domestic or wild mammal, or an impure swarming thing,
even if it has been slaughtered for another purpose, does
become impure. Thus it is written, [If any one touch any
impure thing, whether it be] the carcass of an impure beast,
[or the carcass of impure domestic beasts, 36] or the carcass
of impure swarming things (Leviticus 5:2), with no mention
of pure beasts.

36 JPS reads impure cattle, which is a halakhic impossibility, for cattle are
pure animals.
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