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Introduction  from The Karaite Press

About the Translator: Zahava Yod, a pen name, grew up in 
an Orthodox Jewish household. Over the last few years, she has 
been exploring Karaite Judaism as her preferred form of Judaism. 
Fluent in Hebrew, she presents her first foray into translating 
medieval texts. In that regard, she is thankful to the countless 
academics and laypersons who reviewed this translation, pro-
vided insight into the dialect and theology of Ḥakham Binyamin 
al- Nahawandi and Ḥakham Daniel al- Kumisi, and annotated the 
translation with copious explanatory footnotes.

About this Edition: This volume presents for the first time in 
English the surviving fragments of the Books of Commandments of 
Ḥakham Binyamin al- Nahawandi and Ḥakham Daniel al- Kumisi. 
These individuals were two outstanding figures who shaped the 
growing Karaite movement in the 9th century CE. 

There no longer exist any manuscripts of the complete Books 
of Commandments by Ḥ’ al- Nahawandi and Ḥ’ al- Kumisi. This vol-
ume is, instead, a collection of the passages in which later Karaite 
scholars quoted from these respective Books of Commandments. 
The excerpts were originally compiled by the prominent Russian 
Jewish orientalist Albert (Abraham) Harkavy, who published 
them in St. Petersburg in 1903 as appendices to his edition of 
Ḥ’ Anan ben David’s Book of Commandments. Harkavy named 
his publication The Remnant and the Relic from the Books of Com-
mandments of the Early Karaites (of Anan the Prince, Binyamin 
al- Nahawandi and Daniel al- Kumisi). 1 

  1 This publication does not include the Book of Commandments of Anan 
ben David. We have accordingly dropped “Anan the Prince” from the 
title of this publication. The title that Harkavy chose for his publica-
tion might be more literally translated as “what survived and what 
escaped . . . ,” which may be a reference to Joshua 8:22: And these [am-
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The nature of the collection is such that the passages are some-
what random and therefore do not give a comprehensive view of 
the original works. Nevertheless, precisely because the originals 
have been lost, this is a crucial collection for understanding the 
formative stage of the Karaite legal tradition. 

Note on the Hebrew Text: The Hebrew text of this edition was 
copied from Harkavy’s Hasarid Veha- paliṭ (Zikhron La- rishonim, 
issue 8), St. Petersburg, 1903. Harkavy’s text included numerous 
Hebrew footnotes. We have not retyped or translated those foot-
notes; where we deemed necessary, the substance of Harkavy’s 
notes are reflected in the English footnotes of this publication. 2 
There are a number of instances in which Harkavy’s text presents 
a citation of a Biblical verse that differs from the Biblical text that 
we have; in all these instances, we have preserved Harkavy’s text, 
because these fragments are important historical documents, but 
we have indicated this discrepancy in a footnote in the English 
translation. However, in two instances, both in the same sentence, 
Harkavy’s discrepancies from the Biblical text yield nonsense, 
and are clearly due to a mistake, whether in the manuscript that 
he was using, a typographical error in Harkavy’s own printing, or 
some other cause. These are in Ḥ’ al- Nahawandi §30: (i) Scripture 

bushers] came forth out of the city against [Israel]; and they were in the 
midst of Israel, some on this side and some on that side; and [Israel] 
smote them, so that no survivor or escapee remained. These words ap-
pear also in Lamentations 2:22 (in reverse order): And there was none 
in the day of the Lord’s anger that escaped or remained. 

  2 We also note that Harkavy’s published text contains numerous places 
where Hebrew text appears in brackets. For example, in Section 3(a), 
the Hebrew text would have brackets around the words “the seven 
days of” in the phrase “during seven days of Passover.” For our trans-
lation, we have rendered the text without brackets. Similarly, we have 
retained the Hebrew paragraph structure in our publication of Harka-
vy’s Hebrew text, but we have added paragraph breaks to our English 
translation for the benefit of the modern English reader.
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(2 Chronicles 30:19) reads הכין לדרוש, that setteth his heart to seek, 
whereas Harkavy’s text reads הכי לדרוש, which would mean, very 
unidiomatically, “such an extent to seek”; and (ii) in the same 
section, Scripture (2 Chronicles 30:18) reads הפסח  did ,אכלו את 
they eat the passover, whereas Harkavy’s text reads אכלו אתן הפסח, 
which would mean, again unidiomatically, “they ate along with 
themselves [feminine plural] the passover.” In these two instances, 
we have corrected the Biblical text. 

Finally, Harkavy’s text is presented with only very occasional 
vowel signs; his manuscripts probably would have contained no 
vowel signs at all. We have provided the text with full vocaliza-
tion, in order to make the text more readable to today’s readers. 
Because we have added vowel signs, we have normalized the 
spelling in a few places, omitting instances of vav and yud that 
would be extraneous when vowels are included. In all these cases, 
the normalization has been very minor and trivial; however, in 
one instance, Nahawandi §1, Harkavy’s text uses the spelling 
ָקִרים for “mornings”; this reflects the pronunciation בוקרים  as ,ּבֳ
opposed to the customary ָקִרים  and our vocalization reflects ,ּבְ
the presence of the vav, even though we have normalized the 
spelling by removing the vav.

About Ḥ’ al- Nahawandi and Ḥ’ al- Kumisi: Ḥ’ al- Nahawandi 
and Ḥ’ al- Kumisi 3 came from the region known today as Iran, 
which in their time had been under Arab Islamic rule for two 
centuries. 

In the time of Ḥ’ al- Nahawandi (first half of the ninth cen-
tury) and Ḥ’ al- Kumisi (second half of the ninth century), the 

  3 As his name suggests, Ḥ’ al- Nahawandi was from the town of Na-
hawand (known today as Nahavand). Ḥ’ al- Kumisi is also known in 
Karaite literature as al- Damaghani, suggesting he was from the city 
of Damghan. The city of Damghan itself was at various times called 
Kumis, especially in early Islamic literature. Kumis was a province in 
Islamic Persia, and Damghan was its administrative capital.
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Jewish intellectual discourse was dominated by the rabbis, known 
as geonim, based in Babylonia (present- day Iraq). These were 
the direct successors of the rabbis who, over the previous five 
centuries, had codified the Babylonian Talmud, the text that 
became the cornerstone of rabbinic Judaism from that time until 
the present day. At the same time, the reins of Jewish political 
power belonged to the exilarch (resh galutha), who in general 
had close ties with both of the geonic academies as well as the 
ruling Abbasid caliphate. 

Despite the dominance of rabbinic Judaism, it did not go 
unchallenged. Perhaps the most famous of the dissenters is 
Ḥ’ Anan ben David, who was active in Baghdad in the century 
preceding Ḥ’ al- Nahawandi and Ḥ’ al- Kumisi. In later Karaite 
historical writings, Ḥ’ Anan became recognized as the first scholar 
to reject the authority of the rabbis and to call for a return to Scrip-
ture. Nevertheless, Ḥ’ Anan was also censured by later Karaite 
ḥakhamim – especially by Ḥ’ al- Kumisi – for remaining too close 
to the exegetical methods and the rulings of the rabbis. Initially, 
the descendants and followers of Ḥ’ Anan were not known as 
Karaites but rather as Ananites. In addition to this group, numer-
ous other non- rabbinic sects arose in the late 8th century and the 
first half of the 9th century. These flourished in Persia especially, 
far from the centers of rabbinic discourse. 

It was none other than the judge Ḥ’ Binyamin al- Nahawandi, 
who, after studying under a leading scholar in the Ananite school 
and coming to endorse a deeply individualistic approach to the 
Tanakh, brought about a union between the Ananites and these 
diverse non- rabbinic sects. It was also he who first used the term 

“Karaite” (bené miqra or ba‘alé miqra). Despite the period’s ongoing 
consolidation of non- Rabbanite movements into the growing 
Karaite movement, the adherents to the philosophies and deci-
sions of Ḥ’ al- Nahawandi are often referred to as “Benjaminites.”

After Ḥ’ al- Nahawandi, the next leader to arise in the Karaite 
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community was the charismatic preacher Ḥ’ Daniel al- Kumisi, 
who, as the head of the Mourners of Zion, migrated to Jerusa-
lem around 880 CE and established a Karaite community there 
over the next two decades. With Ḥ’ al- Kumisi and his followers, 
the center of gravity of Karaite Judaism moved westward from 
Babylonia to Palestine. Ḥ’ Al- Kumisi is most famous today for his 
commentary on the Twelve Minor Prophets and for a sermon that 
he sent to the Karaite communities of the diaspora, calling upon 
them to return to Jerusalem to devote themselves to mourning 
and prayer. Ḥ’ Al- Kumisi’s zeal is apparent in his writings no less 
than in his communal leadership. Whereas rabbinic language and 
modes of interpretation persisted in the writings of Ḥ’ Anan and 
Ḥ’ al- Nahawandi, Ḥ’ al- Kumisi broke far more thoroughly with 
his rabbinic predecessors, ushering in a new period of uniquely 
Karaite exegetical methods. 

Underscoring the unique historical position of both Ḥ’ al- 
Nahawandi and Ḥ’ al- Kumisi is the Hebrew language of these texts. 
Before this time, the default language of Jewish legal literature 
was Aramaic: Anan himself wrote his Book of Commandments 
in the same Aramaic dialect used by the rabbis. After this time, 
the primary language used by Karaite scholars became Judaeo- 
Arabic (Arabic written in Hebrew characters), while rabbinic 
scholars favored Hebrew over Judaeo- Arabic. Ḥ’ al- Nahawandi 
and Ḥ’ al- Kumisi wrote in Hebrew, albeit with strikingly differ-
ent styles from one another. Whereas Ḥ’ al- Nahawandi drew 
extensively on rabbinic phrases and methods of argumentation, 
Ḥ’ al- Kumisi used a highly idiosyncratic form of the language, 
occasionally glossing obscure Hebrew vocabulary in Persian or 
Arabic. 

Many of the interpretations and legal rulings of Ḥ’ al- 
Nahawandi and Ḥ’ al- Kumisi found in this book will be familiar 
to readers acquainted with Karaite religious practice. In other 
instances, their positions were not accepted by later Karaite 
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scholars, who thus fulfilled the spirit of al- Nahawandi’s statement, 
“I am Binyamin, one out of many thousands and tens of thou-
sands. I am no prophet, neither am I the son of a prophet (Amos 
7:14).” Yet whatever the fates of their specific rulings, Ḥ’ Binyamin 
al- Nahawandi and Ḥ’ Daniel al- Kumisi both had a tremendous 
impact on the early stages of the unified Karaite movement. Their 
influence reverberates down to the present day. 

In the same spirit of intellectual openness captured so aptly by 
Ḥ’ al- Nahawandi, the Karaite Press notes that the original Hebrew 
of Ḥ’ al- Nahawandi and Ḥ’ al- Kumisi is often very difficult. Where 
the language is ambiguous, we have endeavored either to preserve 
the ambiguity in the translation or to identify the ambiguity in a 
footnote. Yet, in other cases, translation necessitated imposing 
one of several possible interpretations on the text. Readers who 
understand Hebrew are therefore encouraged to read the original 
texts, which are presented side by side in this edition, and they 
are invited to reach their own understandings of the words of 
these ḥakhamim. 

All readers, regardless of language ability, are strongly encour-
aged to keep a Tanakh close at hand while reading this book. 
While this book could certainly be read cover to cover, The Karaite 
Press humbly suggests that its true value lies in empowering the 
reader to access and to deeply ponder the words of the Tanakh, 
inspired by the examples of Ḥ’ Binyamin al- Nahawandi and 
Ḥ’ Daniel al- Kumisi. 4 

  4 The Karaite Press is indebted to the work of scholars in the field of 
Karaitica. The information in this introduction was culled primar-
ily from the following sources: (i) Nemoy, Leon. 1976. “The Pseudo- 
Qumisian Sermon to the Karaites.” Proceedings of the American Acad-
emy for Jewish Research 43: 49–105; (ii) Polliack, Meira. 2003. Karaite 
Judaism: A Guide to Its History and Literary Sources. Leiden; Boston: 
Brill.





ֶפר ַהִּמְצֹות  ִמֵּסֽ

ְלֶהָחָכם ִּבְנָיִמין ַהַּנַהאַוְנִּדי
From the Book of Miẓvoth 

by Ḥakham Binyamin Ha-nahawandi
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ֶפר ַהִּמְצֹות ְלִבְנָיִמין ַהַּנַהאַוְנִּדי ִמֵּסֽ
האַוְנִּדי( ַהַּדָּין ִלְבֵני ִמְקָרא. )ּוַבֲעָרִבית: ַאלַנّ

מֹו. ׁשְ י נֹוָדע ּבִ ְלּתִ ר ּבִ ֶצל ְמַחּבֵ 1. ֵאֽ

י ַלֻה ֿדִ ֶפר ִמְצ�ֹות ַאַלّ י ֵסֽ ְנָיִמין ֿפִ )ַקְ�ל ּבִ  א.	
ּלֹו:(  ֶפר ִמְצוֹת ׁשֶ ֵסֽ ְנָיִמין ּבְ ַמֲאַמר ּבִ

ֹוֶקר  ֱאַמר ַהּבֽ ּנֶ ֶמׁש, ׁשֶ ֽ ֶ ְזַרח ַהׁשּ ּיִ אֹור ָהעֹוָלם ְוַעד ׁשֶ ּיֵ ֶ ֶֹקר ִמׁשּ ּוְזַמן ּבֽ
ֶמׁש  ֽ ׁשָ ִיְזַרח  ֹוֶקר  ּבֽ ּ�ְכאֹור  ְואֹוֵמר  )בראשית מד:ג(.  חּ�  ּלְ ׁשֻ ים  ְ�ָהֲאָנׁשִ אֹור 

ָהאֹור  ד ׁשֶ ֶמׁש – ְמַלּמֵ ֽ ָ ְך ַהׁשּ ֹוֶקר, ּכָ מֹו אֹור ּבֽ )שמואל ב כג:ד(; ָאַמר: ּכְ

ֹוֶקר ְ�אֹור ָלֶכם  ּבֽ ּבַ ם  ְמּתֶ ּכַ ְ�ִהׁשְ ֶמׁש הּוא. ְואֹוֵמר  ֽ ֶֹקר, לֹא ְזִריַחת ׁשֶ ּבֽ
ֶמׁש.  ֽ ֶ ְזַרח ַהׁשּ ּיִ אֹור ָהעֹוָלם ַעד ׁשֶ ּיֵ ְך ִמן ׁשֶ ָ�ֵלֽכּ� )שמואל א כט:י(. הֹוְלּכָ

ְטּתָ ַעל ָהִעיר )שופטים  ים ּ�ָפׁשַ ּכִ ׁשְ ֶמׁש ּתַ ֽ ֶ ְזֽרֹוַח ַהׁשּ ֹוֶקר ּכִ ֱאַמר ְ�ָהָיה ַבּבֽ ּנֶ ׁשֶ
ֵעת ְזִריַחת  ֶֹקר ּבְ ְכִלית ּבֽ ְך הּוא אֹוֵמר ּתַ ּכָ ֶֹקר, ׁשֶ ְכִלית ּבֽ ט:לג(. ֶזה ּתַ

ֶמׁש. ֽ ׁשֶ

ית ֵראׁשִ ְפִסיר ּבְ י ּתַ  )ַ�ַקד ַקאַל ֿפִ
ית:( ֵראׁשִ ֵפרּוׁש ּבְ ּוְכָבר ָאַמר ּבְ

ֲעלֹות  הּוא  ִראׁשֹון  ֶֹקר  ּבֽ י.  ּדַ ׁשַ ָרא  ּבָ ַבּיֹום  ּבֹו  ֳבָקִרים  ה  לֹׁשָ ׁשְ
ֹוֶקר  ַהּבֽ ַעד  ְיָלה  ֽ ַהּלַ ל  ּכָ ָבּה  לּ�  ַ�ִּיְתַעּלְ אֹוָתּה  ַ�ֵּיְדעּ�  ֱאַמר  ּנֶ ׁשֶ ַחר.  ֽ ַ ַהׁשּ
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From The Book of Miẓvoth  
by Binyamin Ha- nahawandi

Known in Arabic as al- Nahawandi, 
the Judge of the Karaite Community

I. From the writings of someone unknown:

1. An excerpt from Binyamin’s Book of Miẓvoth: 

The time of morning is from the time the world lightens until 
the time the sun shines, as it is said, As soon as the morning was 
light, the men were sent away (Genesis 44:3). 1 It also says, And as 
the light of the morning, when the sun riseth . . .  (2 Samuel 23:4), 
which is saying that the light of the morning is similar to the sun – 
which teaches that the light of the morning is not [identical to] 
the rising of the sun. 2 It also says, As soon as ye are up early in 
the morning, and have light, depart (1 Samuel 29:10). From this 
we discern [that the time of morning] is from the time the world 
lightens until the shining of the sun. As it is said, And it shall be, 
that in the morning, as soon as the sun is up, thou shalt rise early, 
and set upon the city (Judges 9:33). This refers to the end of the 
morning, as it implies that the end of the morning is at the time 
of the shining of the sun.

As [Binyamin] said in his commentary on Genesis: 

On that day, God created three mornings. The first morning is 
daybreak [‘aloth ha- shaḥar]. As it is said, [But the men would 

  1 Implying an equivalence between boqer (morning) and or (light).
  2 This is a verse from a very challenging Biblical poem. It is difficult to fully 

grasp Ḥ’ Binyamin’s interpretation of the verse; he seems to be reading the 
verse as something like: When the morning light becomes brighter through the 
shining of the sun, which implies that there is already morning before the 
actual sun shines.
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מ ּסִ ֵֽ ֶפ ר הפ פ ֽס ִ מוְהפ מל ֵֽ ְִ ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ֲאדֹוֶנֽיָה  ַ�ָּיָֽקם  וג׳  ֹוֶקר  ּבֽ ִלְפנֹות  ה  ָ ָהִאׁשּ בֹוא  ַ�ּתָ ַחר.  ֽ ָ ַהׁשּ ֲעלֹות  ּכַ ֽחּ�ָה  ּלְ ַ�ְיׁשַ

ֲעלֹות  ּכַ ְוָאַמר  ֹוֶקר,  ַהּבֽ ַעד  ְיָלה  ֽ ַהּלַ ל  ּכָ ָאַמר  יט:כו-כז(.  )שופטים  ֹוֶקר  ּבֽ ּבַ

ִלְפנֹות  ְוהּוא  ַחר,  ֽ ַ ַהׁשּ ֲעלֹות  ִראׁשֹון הּוא  ֶֹקר  ּבֽ ׁשֶ ד  ְמַלּמֵ ַחר.  ֽ ָ ַהׁשּ

ֶֹקר  ּבֽ ָדְך ׁשֶ ֹוֶקר. ְלַלּמְ ּבֽ ִני. יֹאַמר ַעד ָהאֹור. ְוָאַמר ַ�ָּיָֽקם ֲאדֹוֶנֽיָה ּבַ ֵ ַהׁשּ
י  ִליׁשִ ֶֹקר ׁשְ חּ�. ּבֽ ּלְ ים ׁשֻ ֹוֶקר אֹור ְ�ָהֲאָנׁשִ ֶֹקר אֹור. ְוָאַמר ַהּבֽ ִני הּוא ּבֽ ׁשֵ
ים  ּכִ ׁשְ ֶמׁש ּתַ ֽ ֶ ְזֽרֹוַח ַהׁשּ ֹוֶקר ּכִ ֱאַמר ְ�ָהָיה ַבּבֽ ּנֶ ֶמׁש. ׁשֶ ֽ ֶ ִהיא ֵעת ְזִריַחת ַהׁשּ

ְטּתָ ַעל ָהִעיר )שופטים ט:לג(. ּ�ָפׁשַ

ִוי )ּוַבֲעָרִבית ַאּבּ� ַעִלי ַחַסן  ן ֵעִלי ַהּלֵ ֶצל ֶהָחָכם ֶיֶֽפת ּבֶ 2. ֵאֽ
ַתְרּגּומֹו ָהִעְבִרי. ר ּבְ ֵרי ָעׂשָ ֵפרּוׁש ּתְ אִ�י( ּבְ אלַלّ

ֶלף ֲאָלִפים  ְנָיִמין ֶאָחד ֵמֶאֽ ָפָרו: ֲאִני ּבִ ַאַחת ִמּסְ ְנָיִמין ַז״ל ּבְ )ְוָאַמר ּבִ א.	
י. ְולֹא ָנִביא ָאֽנִֹכי ְולֹא ֶבן ָנִביא ]וכו׳[. )ְוֵכן  ְרּתִ ֽ י ְרָבבֹות לֹא ִדּבַ ְוִרּבֵ
ִהְתּבֹוְננּו  ֶ ׁשּ ַמה  ְוָכְתבּו  ֶרְך  ֽ ַהּדֶ ֶזה  ָרִאים לֹוֵֽקַח  ַהּקָ ִמן  ָחָכם  ל(  ּכָ
ֲחִליף ָאח  ּיַ ים ְלַהְבִחין ְוַלְנחֹות. ְוֵיׁש ׁשֶ י הּוא ֱאֶמת. ְוִצּוּו ַלֲאָנׁשִ ּכִ
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From The Book of Miẓvoth by Binyamin Ha- nahawandi 

not hearken to him; so the man laid hold on his concubine, and 
brought her forth unto them;] and they knew her, and abused her 
all the night until the morning; and when the day began to spring 
[ka- ‘aloth ha- shaḥar], they let her go. Then came the woman in the 
dawning of the day 3 [and fell down at the door of the man’s house 
where her lord was, till it was light]. And her lord rose up in the 
morning (Judges 19:25–27). It says, all the night until the morning, 
and it says, when the day began to spring. This teaches that the 
first morning is daybreak, which occurs before the second morn-
ing. It says, till it was light [‘ad ha- ’or], and it says, And her lord 
rose up in the morning [ba- boqer]: this teaches that the second 

“morning” is the morning of light [boqer or]. And it says: As soon 
as the morning was light, the men were sent away (Genesis 44:3). 
The third “morning” is the time of the shining of the sun. As it is 
said, And it shall be, that in the morning, as soon as the sun is up, 
thou shalt rise early, and set upon the city (Judges 9:33).

II. From the Ḥakham Yefeth Ben ‘Eli the Levite (known in 
Arabic as Abu ‘Ali Ḥasan al- Lāwī) in the Hebrew translation 

of his commentary on the Twelve Minor Prophets. 

1. Binyamin (of blessed memory) said in one of his books: 4

I am Binyamin, one out of many thousands and tens of thou-
sands. 5 I am no prophet, neither am I a prophet’s son (Amos 7:14).

[Yefeth continues:] The ḥakhamim of the Karaites follow this 
path, writing what they determine to be true through their con-
templations. And they charge a page all people to discern [the 

  3 Harkavy’s text reads boqer, “morning,” whereas the Biblical text reads ha- 
boqer, “the morning.”

  4 Harkavy emends to ba- ḥathimath sifro, “at the conclusion of his book,” based 
on Ḥ’ Yefeth’s original Arabic text.

  5 Harkavy’s Hebrew text has the words “I have not spoken” here, but Harkavy 
has a note saying that they do not appear in all witnesses to this text, and that 
they make no sense.
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ְוֵכן  ְדָבַרי.  ְפּתָ  ֶהֱחַלֽ ָלָמה  ָהָאב  ָאַמר  ְולֹא  ּוֵבן ַעל ָאב.  ָאִחיו  ַעל 
ְפֵני ד׳.  ד. ְוָלֵכן ֵיְצאּו ִמיֵדי חֹוָבה ְוֵהם ִנּצֹוִלים ִמּלִ ְלִמיד ַלְמַלּמֵ ַהּתַ
ְבֵריֶהם ְוִסְפֵריֶהם.  ּדִ ִמְקָצת  ּבְ ָגָגה  ֲעבֹור ֵמֶהם ׁשְ ּיַ י ׁשֶ ְוַאף־ַעל־ּפִ

ים.( ירּו ֵעיֵני ָהֲאָנׁשִ ּלּו ְוֵהִאֽ ר ּגִ דֹול ַעל ֲאׁשֶ ָכר ּגָ ְוֵיׁש ָלֶהם ׂשָ

ֵפרּוׁש ַהּתֹוָרה. ֶצל ֶהָחָכם ְיׁשּוָעה ֶבן ְיהּוָדה )פ״פ( ּבְ 3. ֵאֽ

ֶדר מֹוֲעִדים  י ֵסֽ ם ֿפִ
ّ

ִל ּכַ ַרֻה ַ�ֻהַ� ֻמּתַ ּכַ ה ֿדַ
ّ

ְנָיִמין ַרִחַמֻה אלַל ַלאם ַיִסיר ִלּבִ )ּכַ א.	
י ַהֽחֹוֶדׁש ַהֶּזה ָלֶכם. ַקאַל  ֿפִ

רֹו  ַדּבְ ֶדר מֹוֲעִדים ּבְ ֵסֽ ַכר ּבְ ּזָ הּו ֵאל, ׁשֶ ְנָיִמין ְיַרֲחֵמֽ ָבר ָקָצר ִמּבִ ּדָ
אֹודֹות ַהֽחֹוֶדׁש ַהֶּזה ָלֶכם )שמות יב:ב(. ָאַמר:(

ְלַהְקִריב  ּיּוְכלּו  ׁשֶ ֵדי  ּכְ ִניָסן,  ֽחֶֹדׁש  ּבְ עֹוִרים  ׂשְ ְקִציר  ל  ׁשַ ּבָ ְוִאם 
ִסּדּוָרּה. ְוִאם לֹא  ָנה ּכְ ָ ַסח, ַהׁשּ ֽ ְבַעת ְיֵמי ַהּפֶ תֹוְך ׁשִ ּנּו ֽעֶֹמר ּבְ ֽ ִמּמֶ
ֵדי  ִרין ֽחֶֹדׁש... ְלִניָסן ּכְ ֽחֶֹדׁש ִניָסן[ ְמַעּבְ עֹוִרים ּבְ ל ְקִציר ]ׂשְ ָבׁשַ
ְבַעת  תֹוְך ]ׁשִ ּנּו ]ֽעֶֹמר[ ּבְ ֽ ְקִריִבין ִמּמֶ ּמַ עֹוִר[ים ׁשֶ ל ְקִציר ]ׂשְ ְבׁשַ ּיִ ׁשֶ
ים[,  ֵני ֳחָדׁשִ ים ׁשְ ׁשִ ֶרת. ּוִמְתַחּדְ ֽ ָנה ְמ]ֻעּבֶ ָ ַסח, ְוָכל ַהׁשּ ֽ ְיֵמי[ ַהּפֶ
י  ֵהם ָחְדׁשֵ ַח. ׁשֶ ִרי, ִעם ִחּדּוׁש ָיֵרֽ ׁשְ רֹאׁש ֽחֶֹדׁש ִניָסן ְורֹאׁש ֽחֶֹדׁש ּתִ
ַח ְלמֹוֲעִדים  ה ָיֵרֽ ֱאַמר ָעׂשָ ּנֶ ַנת מֹוֲעִדים ִנְבָרא. ׁשֶ ַח ְלַתּקָ מֹוֲעִדים, ְוָיֵרֽ
ִרי ֵהם; ְלִפיָכְך ִעם ִחּדּוׁש  ִניָסן ּוְבִתׁשְ ל מֹוֲעֵדי יי ּבְ )תהלים קד:יט(. ּכָ

ִרי.  ׁשְ ם ִניָסן ְוַגם ּתִ ִסּדּורֹו ּגַ ים. ְוִאם ְיִהי ָעב, ִיְתַנֵהג ּכְ ׁשִ ַח ִמְתַחּדְ ָיֵרֽ
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truth for themselves]. 6 It may happen that a man contradicts his 
brother, or a son contradicts his father, and the father will not 
respond, “How can you disagree with me?” So too a student with 
his teacher. In this manner, they fulfill their duty and achieve 
salvation from God. Despite errors in some of their sayings and 
writings, they have earned a great reward, because they have 
uncovered and illuminated the eyes of the people. 

III. From the Ḥakham Yeshu‘a Ben Yehuda 
in his commentary on the Torah:

1. A short statement by Binyamin (may God have mercy upon him) 
in his discussion of the order of the festivals. Referring to the verse, 
This month shall be unto you (Exodus 12:2), he said:

If the barley harvest has ripened enough in the month of Nisan to 
be used for the ‘omer offering during the seven days of Passover, 7 
the year is regular. But if the barley harvest has not ripened in the 
month of Nisan, we intercalate a month . . .  for Nisan so that the 
barley harvest will ripen enough to be used for the ‘omer offering 
during the seven days of Passover, and the whole year is a leap year. 

Two months begin with the renewal of the moon: the new 
moon of Nisan and the new moon of Tishri, for these are the 
months of the festivals, and the moon was created for the purpose 
of establishing the festivals [mo‘adim], as it is said, He appointed 
the moon for seasons [mo‘adim] (Psalms 104:19). All the festivals 
of God are in Nisan and Tishri; therefore, these are the months 
that begin with the renewal of the moon. But if there is a cloud 

  6 Harkavy’s Hebrew text adds ve- linḥoth, “and to guide” (cf. Ex. 13:17), but 
Harkavy notes that this is not found in Ḥ Yefeth’s original Arabic.

  7 The “seven days of Passover” refers to the Biblical Festival of Maẓẓoth (or 
the Festival of Unleavened Bread). The Hebrew in Harkavy’s edition has the 
word Pesaḥ, which (in the Torah) refers only to the passover sacrifice. In post- 
Biblical times, though, Pesaḥ is a common way to refer to the seven- day festi-
val. 
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ֶדה  ָ ׂשּ ִ�ד ּבַ ֵתר ּדָ ֱאַמר ַ�ִּיּסָ ּנֶ ִרין? ׁשֶ ים ִמְתַעּבְ י ֳחָדׁשִ ם ָראׁשֵ ּגַ ּוְמַנִֽין ׁשֶ
בֹו  מֹוׁשָ ַעל  ֶלְך  ֽ ַהּמֶ ב  ַ�ֵּיֽׁשֶ ֶלֱאכֹול.  ֶֽחם  ַהּלֶ ֶאל  ֶלְך  ֽ ַהּמֶ ב  ַ�ֵּיֽׁשֶ ַהֽחֹוֶדׁש  ַ�ְיִהי 

אּ�ל  ׁשָ ד  ִמּצַ ַאְבֵנר  ב  ַ�ֵּיֽׁשֶ ְיהֹוָנָתן  ַ�ָּיָֽקם  יר  ַהּקִ ב  מֹוׁשַ ֶאל  ַפַֽעם  ּבְ ַפַֽעם  ּכְ

ִ�ד  ּדָ ְמקֹום  ֵקד  ַ�ִּיּפָ ִני  ֵ ַהׁשּ ַהֽחֹוֶדׁש  ֳחַרת  ִמּמָ ַ�ְיִהי   ]...[ ִ�ד.  ּדָ ְמקֹום  ֵקד  ַ�ִּיּפָ

ם ַהּיֹום  מֹול ּגַ ם ּתְ י ּגַ ּ�ַע לֹוא ָבא ֶבן ִיׁשַ נֹו ַמּדֽ אּ�ל ֶאל ְיהֹוָנָתן ּבְ ַ�ּֽיֹואֶמר ׁשָ

ֳחַרת  ֶֽחם )שמואל א כ:כד-כז(. ָאַמר ַ�ְיִהי ַהֽחֹוֶדׁש, ְוָאַמר ַ�ְיִהי ִמּמָ ֶאל ַהּלָ

ב  ִרין. ְוָאַמר ַ�ֵּיֽׁשֶ ים ִמְתַעּבְ י ֳחָדׁשִ ם ָראׁשֵ ּגַ ָדְך ׁשֶ ִני, ְלַלּמְ ֵ ַהֽחֹוֶדׁש ַהׁשּ

ֲחֵבִרים  ְסעֹוַדת  ְתִקיִנים  ּמַ ׁשֶ ָדְך  ְלַלּמְ ֶלֱאכֹול,  ֶֽחם  ַהּלֶ ֶאל  ֶלְך  ֽ ַהּמֶ

ְיהֹוָנָתן  ַ�ָּיָֽקם   ]...[ ֶֽחם  ַהּלֶ ֶאל  ֶלְך  ֽ ַהּמֶ ב  ַ�ֵּיֽׁשֶ ָאַמר  ים.  ֳחָדׁשִ י  ָראׁשֵ ּבְ
ֲחבֹוָרה ָמקֹום ְלָכל  ּבַ ָדְך ׁשֶ ִ�ד, ְלַלּמְ ֵקד ְמקֹום ּדָ ב ַאְבֵנר ]...[ ַ�ִּיּפָ ַ�ֵּיֽׁשֶ

ֳחַרת  ִמּמָ ְוָאַמר  ֶזה.  ְבַצד  ְוֶזה  ֶזה  ְבַצד  ֶזה  ר,  ִנּכָ ָהָיה  ְוֶאָחד  ֶאָחד 
ם ַהּיֹום  ּגַ מֹול  ּתְ ם  ּגַ ֽחֶֹדׁש; ָאַמר  ָיִמים ָהיּו רֹאׁש  ֵני  ׁשְ ֵני,  ֵ ַהׁשּ ַהֽחֹוֶדׁש 

ם אֹוָתם  ֵני ָיִמים רֹאׁש ֽחֶֹדׁש, ּגַ ֲאִפּלּו ִיְהיּו ׁשְ ָדְך ׁשֶ ֶֽחם, ְלַלּמְ ֶאל ַהּלָ

ִמים ַמְתִקיִנים ְסעֹודֹות ֲחבֹוָרה.  ֵני ַהּיָ ׁשְ
א ִמּיֹום  ּלָ ים לֹא מֹוִנים ֶאֽ א ְמַנִֽין ָלעָֹלה ִמְנַין רֹאׁש ֳחָדׁשִ ּלָ ֶאֽ
ים ִמּיֹום  ּמֹוִנים ְיֵמי ֳחָדׁשִ ר ׁשֶ ּלֹא ֶאְפׁשָ ִני? ׁשֶ ֵ ָמֳחַרת ַהֽחֶֹדׁש ַהׁשּ
ְהֶיה  ּיִ יָון ׁשֶ ּכֵ ֽחֶֹדׁש; ׁשֶ ַנִֽים ּבַ ִני ִיְהֶיה ׁשְ ֽחֶֹדׁש ִראׁשֹון, ּוִמיֹום ֽחֶֹדׁש ׁשֵ
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[obscuring the new moon], Nisan and Tishri are treated as regular 
months. 8 How do we know that the new moon itself can be inter-
calated [by insertion of a leap day]? Because it is said, So David 
hid himself in the field; and when the new moon was come, the king 
sat him down to the meal to eat. And the king sat upon his seat, as 
at other times, even upon the seat by the wall; and Jonathan stood 
up, and Abner sat by Saul’s side; but David’s place was empty. . . . 
And it came to pass on the morrow after the new moon, which was 
the second day, that David’s place was empty; and Saul said unto 
Jonathan his son: “Wherefore cometh not the son of Jesse to the 
meal, neither yesterday, nor to- day?” (1 Samuel 20:24–25, 27). It 
says, When the new moon was come, and it says, The morrow after 
the new moon, which was the second day [of the new moon], to 
teach that the new moon itself can be intercalated. It says, The 
king sat him down to the meal to eat, to teach that one makes a 
feast with friends on the new moon. It says, And the king sat him 
down at the meal [ . . . ] [And the king sat upon his seat, as at other 
times, even upon the seat by the wall]; and Jonathan stood up, and 
Abner sat [by Saul’s side . . . ]; but David’s place was empty, to teach 
that each person had a designated place in this gathering, one on 
this side and one on that side. It says, on the morrow after the new 
moon, which was the second day [of the new moon] – for the new 
moon was two days – and it says, [Wherefore cometh not the son of 
Jesse] to the meal, neither yesterday, nor to- day, to teach that one 
makes a feast with friends on both days of a two- day new moon. 

How do we know that the numbering of the days for the burnt- 
offering [of the new moon] begins on the second day rather than 
the first? It is impossible to start the numbering from the first day, 
for then the second day of the new moon would be the second 

  8 “Regular” could mean that the new month does not begin until the following 
day, when the cloud no longer covers the moon, or that the new month is 
established based on calculation instead of lunar observation. 
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ֽחֶֹדׁש, לֹא רֹאׁש ֽחֶֹדׁש ָחָדׁש הּוא. ְלִפיָכְך לֹא מֹוִנים ְיֵמי  ַנִֽים ּבַ ׁשְ
רֹאׁש  ּלְ ה ׁשֶ ן ּוְתִפּלָ ִני, ְוַגם ָקְרּבָ ֵ א ִמּיֹום ָמֳחַרת ַהֽחֶֹדׁש ַהׁשּ ּלָ ֽחֶֹדׁש ֶאֽ
ֱאַמר ּ�ַבֽחֹוֶדׁש  ּנֶ ִני. ׁשֶ ֵ יֹום ָמֳחַרת ַהֽחֶֹדׁש ַהׁשּ א ּבְ ּלָ ַהֽחֶֹדׁש לֹא ִיְהיּו ֶאֽ
ֲעבֹוָדה  ְמֶלֽאֶכת  ל  ּכָ ָלֶכם  ִיְהֶיה  ֽקֹוֶדׁש  ִמְקָרא  ַלֽחֹוֶדׁש  ֶאָחד  ּבְ ִביִעי  ְ ַהׁשּ

)במדבר  ִניֽחֹוַח   יַח  ְלֵרֽ עֹוָלה  יֶתם  ַ�ֲעׂשִ ָלֶכם.  ִיְהֶיה  רּ�ָעה  ּתְ יֹום  ַתֲעׂשּ�  לֹוא 

ַמְקִריִבים  לֹא  ְלִפיָכְך  וג׳.  ִמיד  ַהּתָ ַבד עֹוַלת  ִמּלְ ְוָאַמר:  כט:א-ב(. 

ֶאָחד ַלֽחֶֹדׁש. ּומֹוִנים ְיֵמי  א ּבְ ּלָ תֹו ּבֹו, ֶאֽ ן רֹאׁש ֽחֶֹדׁש ּוְתִפּלָ ָקְרּבַ
ים יֹום. >ְורֹאׁש ֽחֶֹדׁש ִניָסן.<  לֹׁשִ ים יֹום ׁשְ לֹׁשִ י ְתקּופֹת ׁשְ ָחְדׁשֵ
ית.  ִליׁשִ ֶרת ׁשְ ֽ ית ּוְמֻעּבֶ ִ ׁשּ ִ ַנת ַהׁשּ ר ֽחֶֹדׁש ַעד ׁשְ ֵנים־ָעׂשָ ָנה ׁשְ ל ׁשָ ּכָ
י  קּוַפת ָחְדׁשֵ ר ֽחֶֹדׁש ּתְ ֵנים־ָעׂשָ ָנה ְיֵתִרים ַעל ׁשְ ָ ל ְימֹות ַהׁשּ ּכָ ׁשֶ
ים יֹום. ְלִפיָכְך  לֹׁשִ ִמיִמים ִנְמִנים ׁשְ ֵהם ּתְ ה ָיִמים, ׁשֶ ָ ָנה ֲחִמׁשּ ָ ַהׁשּ
ָעה  ַאְרּבָ ית ּבְ ִליׁשִ ְ ֽבּוַע, ְוַעל ַהׁשּ ָ ׁשּ ה ּבַ ָ ֲחִמׁשּ ית ּבַ ִליׁשִ ַנת ִעּבּור ׁשְ ׁשְ
ְבָעה  ִנית. ְוֵהם ׁשִ ֵ ת ַהׁשּ ְתִחּלַ ִנית ּבִ ֵ ִעּבּור ִעּבּורֹו ַלׁשּ ֽבּוַע, ַעד ּבְ ָ ׁשּ ּבַ
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day of the month, and if it is the second day of the month, then 
it is not the new moon. Therefore, we start the numbering of 
the days of the month on the second day of the new moon; the 
offering and the prayer for the new moon take place only on the 
second day. As it is said, And in the seventh month, on day one of 
the month [be- eḥad la- ḥodesh], ye shall have a holy convocation: 
ye shall do no manner of servile work; it is a day of shouting unto 
you. 9 And ye shall prepare a burnt- offering for a sweet savor [unto 
the LORD] (Numbers 29:1–2). And it says, Beside . . . the continual 
burnt- offering [of the morning]. 10 Therefore, we do not bring the 
offering of the new moon and its prayers on it [the first day of 
the new moon, rishon] but on [the second day of the new moon, 
which is] day one [eḥad]. We count the days of the solar months 
[ḥodshé tequfoth] 11 to be thirty days each. <And the new moon 
of Nisan.> 12 Each year consists of twelve months, until the com-
pletion of a six- year cycle with an intercalated third year. For the 
[true] number of days in a year exceeds the total number of days 
in the twelve solar months by five days, and these [excess days] 
accumulate to thirty days when [the six- year cycle is] complete. 13 
Therefore, the third leap year takes place in the fifth of the seven, 
upon the third in the fourth of the seven, until the intercalation of 
the second at the beginning of the second. 14 These seven interca-

  9 This passage is translated in accordance with the traditional Karaite interpre-
tation, in which Yom Teru‘a is understood as “a day of shouting” and not “a 
day of trumpeting” (as it is understood in the Rabbanite community). To the 
best of our knowledge, Ḥ’ Binyamin’s interpretation of this passage has not 
survived. However, we do know that Ḥ’ Daniel al- Kumisi advocated blowing 
the shofar on the holiday.

  10 Paraphrasing Numbers 29:6.
  11 Meaning of Hebrew uncertain.
  12 This sentence is likely an erroneous insertion by the scribe. 
  13 That is, with every 360- day year based on twelve thirty- day months, the cal-

endar falls behind the actual 365- day solar year by five days. This is rectified 
by intercalating one year out of every six- year cycle. 

  14 The meaning of this sentence is highly uncertain. While the word shavua‘ 



12

מ ּסִ ֵֽ ֶפ ר הפ פ ֽס ִ מוְהפ מל ֵֽ ְִ ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ַעד  ִנים  ׁשָ י  ּתֵ ּוׁשְ ִעים  ַאְרּבָ ִעים<  >ְוַאְרּבָ ֶאָחד,  ַמְחזֹור  ִעּבּוִרים 
ים  לֹׁשִ ים יֹום ׁשְ לֹׁשִ י ְתקּופֹות ׁשְ ָחְדׁשֵ יתֹו. ּוְמַנִֽין ׁשֶ ִ ׁשּ ַנת ׁשִ ִעּבּור ׁשְ
ְבָעה  ׁשִ ִני ּבְ ֵ ֽחֹוֶדׁש ַהׁשּ ַח ּבַ ָנה ְלַחֵּיי ֽנֹו ׁש ֵמאֹות ׁשָ ַנת ׁשֵ ׁשְ ֱאַמר ּבִ ּנֶ יֹום? ׁשֶ
ִים  ַמֽ ָ ה ַ�ֲאֻרּבֹות ַהׁשּ הֹום ַרּבָ ל ַמְעְינֹות ּתְ ּיֹום ַהֶּזה ִנְבְקעּ� ּכָ ר יֹום ַלֽחֹוֶדׁש ּבַ ָעׂשָ

ים ּ�ְמַאת יֹום  ִ ֶרץ ֲחִמׁשּ ִים ַעל ָהָאֽ רּ� ַהּמַ חּ� )בראשית ז:יא(. ְוָאַמר: ַ�ִּיְגּבְ ֽ ִנְפּתָ

ר יֹום ַלֽחֹוֶדׁש  ְבָעה ָעׂשָ ׁשִ ִביִעי ּבְ ְ ֽחֹוֶדׁש ַהׁשּ ָבה ּבַ ַנח ַהּתֵ ֽ )בראשית ז:כד(. ַ�ּתָ

ה  ָ ֲחִמׁשּ יֹום  ּוְמַאת  ים  ִ ֲחִמׁשּ ִנְמְצאּו  ח:ד(.  )בראשית  ֲאָרָרט  ָהֵרי  ַעל 

ים יֹום. לֹׁשִ ל ֽחֶֹדׁש ׁשְ ים, ּכָ ֳחָדׁשִ
ְרנּו. ּוְמַנִֽין  מֹו ָפַתֽ ַח, ּכְ י ִמְצוֹת ּומֹוֲעִדים ְמַנֲהִגים ִעם ָיֵרֽ ְוָחְדׁשֵ
ָעה ַלֽחֹוֶדׁש  ִרים ְ�ַאְרּבָ יֹום ֶעׂשְ ָאַמר: ּבְ ּבֹוִנים? ׁשֶ ֵני ֶחׁשְ ים ׁשְ ׁש ֶלֳחָדׁשִ ּיֵ ׁשֶ
ִרים ְ�ֶאָחד ַלֽחֹוֶדׁש ָהָיה  ֶעׂשְ ִביִעי ּבְ ְ ׁשּ ֶלְך, ּבַ ֽ ֶ�ׁש ַהּמֶ ִים ְלָדְריָֽֽ ֽ ּתַ ַנת ׁשְ ׁשְ י ּבִ ִ ׁשּ ִ ׁשּ ּבַ

ָעה  ִרים־ְוַאְרּבָ ֶעׂשְ ְך ׁשֶ ר ּכָ ִביא[ )חגי א:טו-ב:א(. ֶאְפׁשָ י ַהּנָ ַיד ַחּגַ ַבר יי ]ּבְ ּדְ

ָהָיה  א  ּלָ ֶאֽ ִרי?  ִתׁשְ ּבְ ַלֽחֶֹדׁש  ִרים־ְוֶאָחד  ֶעׂשְ ְיִהי  ֱאלּול  ּבֶ ַלֽחֶֹדׁש 
ִרים יֹום. ְוָכל מֹוֲעִדים ְוצֹומֹות  קּוָפה ְמֻאָחר ֶאָחד־ְוֶעׂשְ ֽחֶֹדׁש ּתְ
ּ�ְביֹום  ֱאַמר  ּנֶ ׁשֶ ים,  ִמְתַעּלִ ַח  ָיֵרֽ י  ָחְדׁשֵ ר  ִמְסּפַ ּבְ ִמְצוֹת  ִעְסֵקי  ְוָכל 
יֶכם )במדבר י:י(; ִראׁשֹון הּ�א ָלֶכם  י ָחְדׁשֵ ְמַחְתֶכם ּ�ְבמֹוֲעֵדיֶכם ּ�ְבָראׁשֵ ׂשִ

נּו  ֽ ּלָ ים ׁשֶ י ֳחָדׁשִ ּבֹון ָראׁשֵ ֶחׁשְ ָדְך ׁשֶ ָנה )שמות יב:ב(. ְלַלּמְ ָ י ַהׁשּ ְלָחְדׁשֵ
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lations comprise one period of <forty> forty- two years, until the 
intercalation of its sixth year. 15 How do we know that the solar 
months are thirty days each? It says, In the second month, on the 
seventeenth day of the month, on the same day were all the foun-
tains of the great deep broken up, and the windows of heaven were 
opened (Genesis 7:11). And it also says, And the waters prevailed 
upon the earth a hundred and fifty days (Genesis 7:24); And the ark 
rested in the seventh month, on the seventeenth day of the month, 
upon the mountains of Ararat (Genesis 8:4). One hundred and 
fifty days correspond to five months, so each month is thirty days.

However, the months for the commandments and the festivals 
follow the moon, as we have explained. How do we know that 
there are two systems of calculation for the months? It is said, In 
the four and twentieth day of the month, in the sixth month, in the 
second year of Darius the king, in the seventh month, in the one and 
twentieth day of the month, came the word of the LORD [by Haggai 
the prophet] (Haggai 1:15–2:1). Could it be that the twenty- fourth 
of Elul was the same as the twenty- first of Tishri? Rather, the solar 
month was twenty- one days behind [the lunar month]. All the 
festivals and fasts and all matters pertaining to commandments 
are calculated according to the numbering of the lunar months, 
as it is said, Also in the day of your gladness, and in your appointed 
seasons, and in your new moons (Numbers 10:10); [This month shall 
be unto you the beginning of months]; it shall be the first month of 
the year to you (Exodus 12:2). This teaches that the calculation of 
our new months is for the festivals and the commandments. And 
these are the lunar months, as it is said, He appointed the moon 

(translated as “the seven”) can refer to a cycle of seven days, here it more 
likely refers to a cycle of seven years or, most likely, to a cycle of seven six- year 
cycles, which comprise the 42- year period mentioned in the next sentence. 

  15 The meaning of this last phrase is uncertain. The first “forty” may be an er-
roneous insertion by the scribe; if so, the emended sentence reads, “These 
seven intercalations comprise one period of forty- two years . . . .”
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ַח  ה ָיֵרֽ ֱאַמר ָעׂשָ ּנֶ ַח, ׁשֶ י ָיֵרֽ י מֹוֲעִדים ּוִמְצוֹת ֵהם. ְוֵהם ָחְדׁשֵ ָחְדׁשֵ
ל ָהעֹוָלם, ְוָכל ֲחִביָלה ַוֲחִביָלה,  ְלמֹוֲעִדים )תהלים קד:יט(. ְלִפיָכְך ּכָ

ּבֹון ֲעבּור  ֶחׁשְ ּומֹוִליָכה  נֹוֲהגֹות, מֹוִליָדה  ָנָתּה  ׁשְ י  ָחְדׁשֵ ּבֹון  ֶחׁשְ
י מֹוֲעִדים ּוִמְצוֹת  ַח. ְלִפיָכְך ָחְדׁשֵ ר ָיֵרֽ חֹוֶזֶֽרת ְלִעּקַ יָה ַעד ׁשֶ ֽ ֳחָדׁשֶ
ִים  יֹוַמֽ ֶאָחד  ֽחֶֹדׁש  רֹאׁש  ְהֶיה  ּיִ ׁשֶ יָון  ּכֵ ׁשֶ ַח.  ָיֵרֽ ִעם  נֹוֲהִגים  נּו  ֽ ּלָ ׁשֶ
ְוֽחֶֹדׁש  יֹום  ים  לֹׁשִ ׁשְ ֽחֶֹדׁש ֶאָחד  ִני יֹום הּוא יֹום,  ׁשֵ ֽחֶֹדׁש  ְורֹאׁש 
ַמְראֹות ֵעיַנִֽים  ַח ּבְ ָעה ָיִמים. ְוֶזה הּוא ִמְנַהג ָיֵרֽ ִרים ְוִתׁשְ ִני ֶעׂשְ ׁשֵ
ל ָהעֹוָלם הּוא,  ּכָ ת ֵהָראֹותֹו ְלֵעין  ּוְתִחּלָ ל ָהעֹוָלם.  ּכָ ּוְבַמְראֹות 
ֶרב  ֶעֽ ְוַעד  ֶרב  ֶעֽ ּוִמן אֹותֹו  ָהעֹוָלם.  ל  ּכָ ְלֵעין  ָרֶאה  ּיֵ ׁשֶ ֶרב  ֶעֽ ּוְזַמן 
ל  ּכָ ים ִמן אֹותֹו ַהּיֹום, ׁשֶ ָמֳחָרת הּוא רֹאׁש ֽחֶֹדׁש. ּומֹוִנים ְיֵמי ֳחָדׁשִ
ֱאַמר  ּנֶ ׁשֶ יֹומֹו.  ֶרב  ֶעֽ ְוַעד  ַהּיֹום  ֶרב  ֶעֽ ִמן  ִיְצַטּוּו  ים  ּוְזַמּנִ מֹוֲעִדים 
תּ�  ּבְ ׁשְ ֶרב ּתִ ֶרב ַעד ֶעֽ ֶרב ֵמֶעֽ ֶעֽ ָעה ַלֽחֹוֶדׁש ּבָ ִתׁשְ יֶתם ֶאת ַנְפׁשֹוֵתיֶכם ּבְ ְ�ִעּנִ

ֶרב ּתֹואְכלּ�  ֶעֽ ר יֹום ּבָ ָעה ָעׂשָ ַאְרּבָ ִראׁשֹון ּבְ ֶכם )ויקרא כג:לב(. ְוָאַמר: ּבָ ּתְ ּבַ ׁשַ

ָבִרים  ה ּדְ ֶרב )שמות יב:יח(. ּוַבּמֶ ָעֽ ִרים ַלֽחֹוֶדׁש ּבָ ַמּצֹות ַעד יֹום ָהֶאָחד ְ�ֶעׂשְ

ֶרב,  ֶעֽ ַח ּבָ ֵהָראֹות ִחּדּוׁש ָיֵרֽ ֹוַע רֹאׁש ֽחֶֹדׁש ּבְ ִבין ִלְקּבֽ ַחּיָ ֲאמּוִרין? ׁשֶ
ָנה,  י ׁשָ ָאר ָחְדׁשֵ ְרנּו. ֲאָבל ׁשְ מֹו ָפַתֽ י מֹוֲעִדים, ּכְ ִרי ְוָחְדׁשֵ ִניָסן ְוִתׁשְ
מֹו  ִסּדּורֹו, ּכְ ִני ּכְ ר ְורֹאׁש ֽחֶֹדׁש ׁשֵ רֹאׁש ֽחֶֹדׁש ֶאָחד ִמְתַעּבֵ יָון ׁשֶ ּכֵ

ְרנּו. מֹו ָפַתֽ ַח ּכְ ְפַתְרֽנּוהּו. ְויֹום נֹוֲהִגים ִעם ָיֵרֽ
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for seasons (Psalms 104:19). Therefore, all the peoples of the world, 
each and every community, 16 in their calculations of the months 
of their years, originate and maintain a system of intercalation 
such that they return to the foundation of the moon. 17 Therefore, 
the months of our festivals and commandments follow the moon. 
The fact that some new moons are two days while others are one 
day means that some months are thirty days while others are 
twenty- nine days. This is indeed the way of the moon, as we and 
the whole world observe with our eyes. It is first visible to the eyes 
of the whole world at evening time, and [the observance of] the 
new moon is from that evening until the following evening. We 
count the days of the month from that day, for all the festivals and 
times are commanded from evening until the following evening. 
As it is said, [It shall be unto you a sabbath of solemn rest, and] ye 
shall afflict your souls; in the ninth day of the month at even, from 
even unto even, shall ye keep your Sabbath (Leviticus 23:32). And 
it also says, In the first month, on the fourteenth day 18 at even, ye 
shall eat unleavened bread, until the one and twentieth day of the 
month at even (Exodus 12:18). In which situation do these words 
apply? When we are obligated to establish the new month by 
observing the renewal of the moon in the evening, [i.e.,] Nisan 
and Tishri, which are the months of the festivals, as we have 
explained. However, for the rest of the months of the year, since 
one new moon is intercalated and the next new moon is regular, 
as we have explained, <the day that we follow the moon, as we 
have explained>. 19

  16 Literally: “bundle.”
  17 Meaning of Hebrew uncertain. 
  18 The Biblical text reads la- ḥodesh, “of the month” here, but it is missing in 

Harkavy’s text.
  19 The text is likely corrupt here. 
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ָהִראׁשֹון  ַהֽחֶֹדׁש  י  ּכִ עּו  ּדְ ְראּו אֹותֹו,  ּתִ ִאם  ַח.  ֵרֽ ַהּיָ ֶאת  ׁשּו  ...ּוַבּקְ ב.	
ָיָצא, ְוֶזה ֽחֶֹדׁש ַאֵחר.

ּה. ַקאַל: ְנָיִמין, ַרִחַמֻה אלַלّ ַרֻה ּבִ ּכַ י ַמא ֿדַ ְצל ֿפִ )ֿפַ  ג.	
הּו ֵאל. ָאַמר:( ְנָיִמין, ְיַרֲחֵמֽ ָכרֹו ּבִ ּזְ ֶ ַמה ׁשּ ֶרק ּבְ ֽ ּפֶ

ע  עּוף, ּוְבַאְרּבַ ּיָ ָכָנף ׁשֶ לֹוׁש ִסיָמִנים: ּבְ ׁשָ ר ּבְ ֶרץ עֹוף ָטהֹור ִנּכָ ֽ ְוׁשֶ
ֶזה  ֱאַמר  ּנֶ ׁשֶ ֶהן.  ּבָ ר  ַנּתֵ ּיְ ׁשֶ ִים  ְכָרַעֽ י  ּתֵ ּוִבׁשְ ֲעֵליֶהן,  ֵלְך  ּיֵ ׁשֶ ִים  ַרְגַלֽ
ַעל ְלַרְגָלי�  ֽ ִים ִמּמַ ר לֹו ְכָרַעֽ ע ֲאׁשֶ ֶרץ ָהעֹוף ַההֹוֵלְך ַעל ַאְרּבַ ֽ ּתֹואְכלּ� ִמּכֹול ׁשֶ

ָנף עֹוֵמד,  ַעל ּכָ ֶרץ ָהעֹוף ׁשֶ ֽ ֶרץ )ויקרא יא:כא(. ָאַמר ׁשֶ ֵהן ַעל ָהָאֽ ר ּבָ ְלַנּתֵ

ה ּלֹו  י ָעׂשֹוה ַיֲעׂשֶ ֶרץ )בראשית א:כ(. ְוָאַמר ּכִ ֱאַמר ְ�עֹוף ְיעֹוֵפף ַעל ָהָאֽ ּנֶ ׁשֶ
ַעל  ֽ ִים ִמּמַ ר לֹו ְכָרַעֽ ִים )משלי כג:ה(. ְוָאַמר ֲאׁשֶ ָמֽ ָ ׁשּ ר ָיעּ�ף ּבַ ֶנֽׁשֶ ְכָנַפִֽים ּכְ

ֵהן,  ר ּבָ ַעל ַרְגָליו. ְוָאַמר ְלַנּתֵ ֽ י ְכָרָעיו ִמּמַ ּתֵ ּלּו ׁשְ ֵאֽ ד ׁשֶ ְלַרְגָלי�, ְמַלּמֵ

ֲהִליָכה  ִמן  ן  ּבֵ ֲאָבל  ֶהן,  ּבָ ְך  ְמַהּלֵ לֹא  ְכָרָעיו  י  ּתֵ ׁשְ ּלּו  ֵאֽ ׁשֶ ד  ְמַלּמֵ
ָדְך  ְלַלּמְ ְלַרְגָלי�,  ַעל  ֽ ִמּמַ ִים  ְכָרַעֽ לֹו  ר  ֲאׁשֶ ְוָאַמר  אֹוָתן.  ְמגֹוֵרר  הּוא 
ֶרץ ָהעֹוף ַההֹוֵלְך ַעל  ֽ ִים ְצִריִכים. ְוָאַמר ׁשֶ ע ַרְגַלֽ ִים ִעם ַאְרּבַ ָרַעֽ ּכְ ׁשֶ
ל  ּכָ ְלִפיָכְך  ִים.  ָנַפֽ ּכְ ִעם  ְצִריִכים  ִים  ַרְגַלֽ ע  ַאְרּבַ ׁשֶ ד  ְמַלּמֵ ע,  ַאְרּבַ

לֹׁש ִסיָמִנים ָאסּור ֶלֱאכֹול. ְחָסר ִמן ׁשָ ֶרץ ָהעֹוף ַהּנֶ ֽ ׁשֶ
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From The Book of Miẓvoth by Binyamin Ha- nahawandi 

2. [Binyamin said:]

 . . . and seek out the [new] moon. If you see it, know that the 
previous month has ended and a different month has begun. 20

3. An excerpt from what Binyamin (may God have mercy upon 
him) said: 

The pure species of winged swarming things [shereẓ ‘of ] are known 
by three signs: (1) the wings with which they fly, (2) the four feet 
with which they walk, and (3) the two jointed legs with which 
they leap. As it is said, Yet these may ye eat of all winged swarming 
things [shereẓ ha- ‘of ] that go upon all fours, which have jointed legs 
above their feet, wherewith to leap upon the earth (Leviticus 11:21).

It says, winged swarming things to indicate that the creature 
must have wings, as it is said, Let fowl [‘of ]  fly above the earth (Gen-
esis 1:20), and as it is said, [For riches] certainly make themselves 
wings, like an eagle that flieth [ ya‘uf ] toward heaven 21 (Proverbs 
23:5). 22 It says, which have jointed legs above their feet, to teach that 
the creature must have two jointed legs above its feet. And it says, 
wherewith to leap upon the earth, to teach that the creature does 
not use these two jointed legs for walking but rather drags them 
when 23 walking. It says, which have jointed legs above their feet, to 
teach that there must be jointed legs in addition to the four feet. 
And it says, winged swarming things that go upon all fours, to teach 
that there must be four feet in addition to the wings. Therefore, 
any winged swarming creature that is missing any one of these 
three signs may not be eaten. 

  20 The previous page is missing from the manuscript. Because of the thematic 
connection to the preceding section, it is presumed that these words also 
belong to the quotation from Ḥ’ Binyamin. 

  21 For “toward heaven,” Harkavy’s text reads ba- shamayim, whereas the Biblical 
verse reads ha- shamayim.

  22 Both verses demonstrate that ‘of implies the presence of wings. 
  23 Harkavy’s Hebrew text reads the meaningless ben min; in our translation, we 

have followed Harkavy’s emendation bizman, “when.”
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ּה, ַקאַל: ְנָיִמין, ַרִחַמֻה אלַלّ )ּבִ  ד.	
הּו ָהֵאל, ָאַמר:( ְנָיִמין, ְיַרֲחֵמֽ ּבִ

ֶהם ְטהֹוִרים  א יֹוָנה ּוִמינֹו. ְוֵיׁש ּבָ ּלָ רֹות ֶאֽ ְועֹופֹות ְטהֹורֹות לֹא ִנּכָ
יד:ד(,  )ויקרא  ִרים ַחּיֹות ְטהֹורֹות  ִצּפֳ י  ּתֵ ׁשְ ֱאַמר  ּנֶ ׁשֶ ה –  ַהְרּבֵ ּוְטֵמִאים 
ְטהֹורֹות  ֶהם  ּבָ ׁש  ּיֵ ׁשֶ ד  ְלַלּמֵ יד:יא(,  )דברים  ּתֹואֵכֽלּ�  ִצּפֹור  ל  ּכָ ְוָאַמר 
ִסיָמֵניֶהם. ּלֹא ֵפַרׁש ְקָרא ּבְ ִסיָמֵניֶהם, ׁשֶ רֹות ּבְ א לֹא ִנּכָ ּלָ ה – ֶאֽ ַהְרּבֵ
אֹו  ִרים  ַהּתֹו ִמן  ְ�ִהְקִריב  ֱאַמר  ּנֶ ׁשֶ הֹוִרים,  ַהּטְ ֵהם  ְותֹור  ְויֹוָנה 
ְגרֹוָנּה,  ה קֹול ּבִ ְהּגֶ ּתֶ נֹו )דברים א:יד(. ְויֹוָנה ׁשֶ ֵני ַהּיֹוָנה ֶאת ָקְרּבָ ִמן ּבְ

ִהיא,  ַהּיֹוָנה  ִמן  ְותֹור  נט:יא(.  )ישעיהו  ה  ְהּגֶ ּתֶ ָהגֹו  ְ�ַכּיֹוִנים  ֱאַמר  ּנֶ ׁשֶ
עֹופֹות  ַטֲהָרה ּבָ את. ְלִפיָכְך לֹא ָזַכר ּבְ ֱאַמר ּ�ֶבן יֹוָנה אֹו תֹור ְלַחּטָ ּנֶ ׁשֶ

א יֹוָנה ּוִמיָנּה. ּלָ ֶאֽ

ְנָיִמין ַםّ ַאְדַעי ּבִ )ֿתֻ  ה.	
ְנָיִמין:( ְועֹוד ָטַען ּבִ

ת וג׳, ְ�לֹוא ִתּסֹוב  ׁשֶ ת יֹוֶרֽ ָאמּור ְ�ָכל ּבַ ּתֹו( ּכָ י ָהִאיׁש יֹוֵרׁש )ֶאת ִאׁשְ ּכִ
ה ַאֵחר וג׳ )במדבר לו:ח-ט(. ָאַמר: לּוֵלי ָהִאיׁש  ה ֶאל ַמּטֶ ּטֶ ַנֲחָלה ִמּמַ

ַנֲחָלה  ת  ׁשֶ יֹוֶרֽ ָהְיָתה  ׁשֶ ִמי  זּוג  ָאַסר  לֹא  ּתֹו,  ִאׁשְ ֶאת  יֹוֵרׁש  הּוא 
ה,  ּנָ ֽ ּה ִייָרׁשֶ ִאיׁשָ ֵאר ׁשֶ ה, ּבֵ ֶבט ַאֵחר. ּוְבָמְנעֹו ִמּזֶ ֽ ֵ הּוא ִמׁשּ ְלִמי ׁשֶ
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From The Book of Miẓvoth by Binyamin Ha- nahawandi 

4. Binyamin (may God have mercy upon him) said:

The pure birds cannot be known, except for the pigeon after its 
kinds. Although there are many pure and impure kinds of birds – 
as it is said, Two living pure birds (Leviticus 14:4), and it says, Of all 
[pure] 24 birds ye may eat (Deuteronomy 14:11), implying that there 
are many pure kinds – these pure birds cannot be recognized by 
signs, as there is no verse that gives the signs. 

[Only] the pigeon [ yona] and the turtle- dove [tor] are [known 
to be] pure, as it is said, He shall bring his offering of turtle- doves, or 
of young pigeons (Leviticus 1:14). The pigeon is that which utters a 
sound from its throat, as it is said, Thou mournest sore like pigeons 
(Isaiah 59:11). 25 And the turtle- dove is a kind of pigeon, as it is said, 
[She shall bring] a young pigeon, or a turtle- dove, for a sin- offering 
(Leviticus 12:6). Thus, [Scripture] does not mention the purity of 
any bird, except for the pigeon after its kinds.

5. Binyamin further claimed:

The husband inherits (from his wife), as it is said, And every 
daughter, that possesseth an inheritance [in any tribe of the children 
of Israel, shall be wife unto one of the family of the tribe of her father, 
that the children of Israel may possess every man the inheritance 
of his father’s]. So shall no inheritance remove from one tribe to 
another; 26 [for the tribes of the children of Israel shall cleave each 
one to its own inheritance] (Numbers 36:8–9). [Binyamin] says: if 
it were not the case that the husband inherits from the wife, then 
Scripture would not have forbidden marriage between a woman 
who possesses an inheritance and a man from another tribe. To 

  24 The word “pure,” ṭehora, is in the Biblical verse, but missing in Harkavy’s text.
  25 The Biblical verse reads we mourn sore (nehgé), but Harkavy’s Hebrew text 

reads thou mournest sore (tehgé).
  26 For “to another,” the Biblical verse reads le- maṭṭé aḥer, whereas Harkavy’s He-

brew text reads el maṭṭé aḥer. (The meaning is identical.)
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ְבָטּה. חּוץ ֵמַאֵחר ִמן ׁשִ

ְמעֹו  ׁשָ יֹום  ּבְ אֹוָתּה  יָה  ָאִבֽ ֵהִניא  ְ�ִאם  יָה.  ֶוֱאָסֶרֽ יָה  ְנָדֶרֽ ל  ּכָ ם  .....ְלַקּיֵ ו.	
ֶרב,  ל ַעד ְלַאַחר ֶעֽ ְמעֹו לֹא ְיַבּטֵ יֹום ׁשָ ִאם ּבְ ד ׁשֶ )במדבר ל:ו(.  ְמַלּמֵ

ם.  ּלֵ ׁשַ טּוָרה ִהיא ִמּלְ ְמעֹו, ּפְ תֹוְך יֹום ׁשָ ל ּבְ ם. ְוִאם[ ְיַבּטֵ ּלֵ ֶֽב]ת ְלׁשַ ַחּיֶ
ֵאין סֹוְלִחין  ד ׁשֶ יָה אֹוָתּה )שם(; ְמַלּמֵ י ֵהִניא ָאִבֽ ְוָאַמר ַ�יי ִיְסַלח ָלּה ּכִ
ם. ְוֵכן ֵאין ְלִנְדרֹו  א ִאם ְיַקּיֵ ּלָ ְמעֹו ֶאֽ יֹום ׁשָ יָה ּבְ ל ָאִבֽ ִאם לֹא ְיַבּטֵ
ֶרב אֹותֹו ַהּיֹום,  ל ַאַחר ֶעֽ ם. ְוִאם ְמַבּטֵ א ְלַקּיֵ ּלָ ֶוֱאָסר]ֹו[ סֹוְלָחן ֶאֽ
ָיֵפר  ְ�ִאם ָהֵפר  ֱאַמר  ּנֶ ׁשֶ י,  ּדַ ׁשַ ה  ּנָ ֽ ִמּמֶ ְוִנְפָרע  ּה,  רֹאׁשָ ּבְ לּוי  ּתָ ֲעוָֹנּה 
מֹו ֶזה  ּכְ ְעָלּה  ּבַ ְוֵכן  )במדבר ל:טז(.  ֲע�ֹוָנּה  א ֶאת  ְ�ָנׂשָ ְמעֹו  ׁשָ יֹום  ּבְ אֹוָתם 

ָאב. ְעָלה ּבָ תּור ְלַמֽ ֶדר ַהּפָ ֽ ַהּסֵ
ְמעֹו  יֹום ׁשָ יָה ּבְ ָהֵפר ְנָדֶרֽ אי ּבְ ַ ִבּתֹו ְוַרׁשּ אי ּבְ ְלִפיָכְך ָהָאב ַזּכַ
ָבר  ּדָ ּוְבָכל  ַעל,  ְלַבֽ ָאָתּה  ָ ּוְבַהׂשּ ְמִכיָרָתּה  ּבִ ְוֵכן  יָה.  ְנָדֶרֽ ּוְבִקּיּום 
ְעָלּה.  יָה ִלְרׁשּות ּבַ ֵצא ֵמְרׁשּות ָאִבֽ ּתֵ ּנּוי ִמְצוֹת הּוא, ַעד ׁשֶ ּלֹא ׁשִ ׁשֶ
יָה  יָה ֶוֱאָסֶרֽ ָהֵפר ְנָדֶרֽ אי ּבְ ַ ְעָלּה ַרׁשּ ְעָלּה, ּבַ ָהְיָתה ִלְרׁשּות ּבַ ְוֵכיָון ׁשֶ
אי. ְוִאם  ַ ְמִכיָרָתּה ]ֵאינֹו[ ַרׁשּ יָה. ֲאָבל ּבִ ְמעֹו ּוְבִקּיּום ְנָדֶרֽ יֹום ׁשָ ּבְ
ם.  יָה ּוְבָכל ֱאָסֶריָה ְלַקּיֵ ָכל ְנָדֶרֽ ֶֽבת ּבְ ה, ַחּיֶ ְרׁשָ ִנְתַאְלְמָנה ְוִאם ִנְתּגָ
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exclude this [contradiction, Binyamin] explains that the husband 
inherits from her and may not be someone from out of her tribe.

6.  . . . to keep all her vows and her self- restrictions. 27 But if her 
father disallow her in the day that he heareth (Numbers 30:6). This 
teaches that if he does not annul [the vow] until after the evening 
of the day that he heareth, she is obligated [to fulfill it]. But if he 
annuls it that day, she is not obligated to fulfill it. And it is said, 
And the LORD will forgive her, because her father disallowed her 
(ibid.); this teaches that there is no absolution [for the vow] if her 
father upholds it instead of annulling it that day. There is also no 
absolution for a man, except through fulfillment. If [her father] 
does annul her vow after the evening of that day [in which he 
heard it], her sin is upon her head [if she fails to fulfill it], and 
God will punish her, as it is said, But if he shall make them null and 
void after that he hath heard them, then he shall bear her iniquity 
(Numbers 30:16). The same rulings apply for a husband as for a 
father, as explained above. 

Therefore, the father has the right and prerogative over his 
daughter to annul or to uphold her vows on the day that he hears 
them. Likewise to sell her [as a maidservant] and to betroth her to 
a husband, and for everything else – as long as it is not in violation 
of the [Torah’s] commandments – until she leaves his domain 
and enters the domain of her husband. Once she moves to the 
domain of her husband, he is entitled to annul or to uphold her 
vows and self- restrictions on the day that he hears them. However, 
he has no right to sell her. If she becomes widowed or divorced, 
she is obligated to fulfill all her vows and self- restrictions. As it is 
said, But the vow of a widow, or of her that is divorced, even every 

  27 The previous page is missing from the manuscript. It is presumed that this is 
a quotation from Ḥ’ Binyamin based on its style (e.g., the use of Shaddai for 
God). 
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יָה  ּה ָיקּ�ם ָעֶלֽ ר ָאְסָרה ַעל ַנְפׁשָ ה ּכֹול ֲאׁשֶ ֶדר ַאְלָמָנה ּ�ְגרּ�ׁשָ ֱא]ַמר[ ְ�נֵֽֽ ּנֶ ׁשֶ
)במדבר ל:י(.

ְנָיִמין )ַ�ַקאַל ּבִ  ז.	
ְנָיִמין:( ְוָאַמר ּבִ

ְ�ׁשּ�ב  ֻצִרים  ַחְרבֹות  ְלָך  ה  ֲעׂשֵ ֱאַמר  ּנֶ ׁשֶ מֹוִלים.  צּוִרים  ּוְבַחְרבֹות 
ֵני  ַע ַחְרבֹות ֻצִרים ַ�ָּיָֽמל ֶאת ּבְ ֽ ִנית. ַ�ַּיַֽעׂש לֹו ְיהֹוׁשֻ ָרֵאל ׁשֵ ֵני ִיׂשְ מֹול ֶאת ּבְ

ֶֹדׁש  ּקֽ ׁשֶ ְלָך  ה  ֲעׂשֵ ָאַמר  ה:ב-ג(.  )יהושע  ָהֲעָרלֹות  ְבַעת  ּגִ ֶאל  ָרֵאל  ִיׂשְ

ָרף  ה ְלָך ׂשָ ֶֽסף )במדבר י:ב(; ֲעׂשֵ י ֲחצֹוְצרֹות ּכֶ ּתֵ ה ְלָך ׁשְ ֱאַמר ֲעׂשֵ ּנֶ הּוא. ׁשֶ
יֶהם,  א ְלַמֲעׂשֵ ּלָ רּו ֶאֽ ּלֹא ִיְכׁשְ ָרף ׁשֶ )במדבר כא:ח(. ַמה ֲחצֹוְצרֹות ְוׂשָ

יָלה. ַחְרבֹות צּ�ִרים ֲחָרבֹות  א ַלּמִ ּלָ רּו ֶאֽ ַאף ַחְרבֹות צּוִרים לֹא ִיְכׁשְ
יל ]ֲהמֹוֶנָֽך[ )יחזקאל לב:יב(. צּ�ִרים  ּבֹוִרים ַאּפִ ַחְרבֹות ּגִ ֱאַמר ּבְ ּנֶ ֵהם, ׁשֶ
ֵמַחְלִמיׁש  ֶמן  ֽ ְ�ׁשֶ ח:טו(,  )דברים  ִמיׁש  ַהַחּלָ ִמּצּ�ר  ֱאַמר  ּנֶ ׁשֶ ֵהם,  ים  ַחּדִ
ָכל  ּלֹא ִנְמָצא ַחְרבֹות צּוִרים, מֹוִלים ּבְ צּ�ר )דברים לב:יג(. ְוֵכיָון ׁשֶ

ָנּה[  ּבְ ָעְרַלת  ]ֶאת  ְכרֹות  ַ�ּתִ צֹור  ִצּפֹוָרה  ח  ּקַ ַ�ּתִ ֱאַמר  ּנֶ ׁשֶ ְמָצא,  ּנִ ׁשֶ ָבר  ּדָ
)שמות ד:כה(.

ְנָיִמין ַקאַל )ּבִ  ח.	
ְנָיִמין ָאַמר:( ּבִ

ִים  ְצַרֽ ָרֵאל ִמּמִ ְצאּו ִיׂשְ ּיָ ן ׁשֶ ּמִ ִים הּוא. ׁשֶ ִנית – ִליִציַאת ִמְצַרֽ ְוָאַמר ׁשֵ
ל  ּכָ ָהיּ�  ֻמִלים  י  ּכִ ֱאַמר  ּנֶ ׁשֶ ַנַֽען.  ּכְ ֶרץ  ְלֶאֽ אּו  ֽ ּבָ ׁשֶ ֶרְך ַעד  ֽ ּדֶ ּבַ לּו  ָמֽ לֹא 
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thing wherewith she hath bound her soul, shall stand against her 
(Numbers 30:10).

7. Binyamin said:

We circumcise with knives of flint. As it is said, [At that time the 
LORD said unto Joshua:] “Make thee knives of flint, and circumcise 
again the children of Israel the second time.” And Joshua made him 
knives of flint, and circumcised the children of Israel at Gibeath- 
ha- araloth (Joshua 5:2–3). It says, make thee, to indicate that 
[the knives] are holy. 28 As it is said, Make thee two trumpets of 
silver (Numbers 10:2); Make thee a fiery serpent (Numbers 21:8). 
Just as the trumpets and the fiery serpent may only be used for 
their [proper] purposes, so too the knives of flint may be used 
only for circumcision. The knives of flint must be knives, as it is 
said, By the swords of the mighty will I cause thy multitude to fall 
(Ezekiel 32:12). 29 Flint [means that] they must be sharp, as it is 
said, [The LORD brought thee forth water out of ] the rock of flint 
(Deuteronomy 8:15); [The LORD made him to suck honey out of the 
crag, and] oil out of the flinty rock (Deuteronomy 32:13). In a place 
where there are no knives of flint, we circumcise with anything 
we can find, as it is said, Then Zipporah took a flint, and cut off the 
foreskin of her son (Exodus 4:25).

8. Binyamin said:

[Circumcise again the children of Israel] the second time (Joshua 
5:2). [“The second time” means the second since] the exodus 
from Egypt. For from the time that Israel left Egypt, they did not 
circumcise on the way, until they came to the Land of Canaan. 
As it is said, For all the people that came out were circumcised; but 

  28 That is, designated specifically for this holy purpose.
  29 Both the verse in Joshua and the one in Ezekiel use the word ḥaravoth (in the 

construct state, ḥarvoth), though the KJV translates it as “knives” in Joshua, 
but as “swords” in Ezekiel.



24

מ ּסִ ֵֽ ֶפ ר הפ פ ֽס ִ מוְהפ מל ֵֽ ְִ ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ִים לֹוא  ְצַרֽ ֵצאָתם ִמּמִ ֶרְך ּבְ ֽ ּדֶ ּבַ ר  ְדּבָ ּמִ ּבַ ָהָעם ַהּיֹוְצִאים ְ�ָכל ָהָעם ַהִּיּלֹוִדים 

לּ� )יהושע ה:ה(. ָמֽ

ַעם ִראׁשֹוָנה – לֹא ָכְך הּוא;  ֽ ְוִאם ּתֹאַמר: ְ�ׁשּ�ב לֹא ֶנֱאַמר ַעל ּפַ
ַע ְ�ָכל  ֽ ב ְיהֹוׁשֻ ֱאַמר ַ�ָּיֽׁשָ ּנֶ ַעם ִראׁשֹוָנה, ׁשֶ ֽ יָבה ֶנֶאְמָרה ַעל ּפַ ם ׁשִ ּגַ ׁשֶ
ֵעת ַהִהיא  ַע ּבָ ֽ ב ְיהֹוׁשֻ יָה )יהושע י:יא(; ְוָאַמר ַ�ָּיֽׁשָ ֶֽחם ָעֶלֽ ָרה ַ�ִּיּלָ ִבֽ ָהָעם ּדְ

ּזֹו  ֶרב )יהושע יא:י(. ְוִאם ּתֹאַמר ׁשֶ ה ֶבָחֽ ּה ִהּכָ ַ�ִּיְלּכֹוד ֶאת ָחצֹור ְ�ֶאת ַמְלּכָ

ַע ִעם  ֽ ה ְיהֹוׁשֻ ָעׂשָ יָבה ַעל ִמְלָחָמה ִראׁשֹוָנה ְויֹוֵתר ֶנֶאְמָרה, ׁשֶ ׁשִ
ֶצל ִמיָלה ַעל ִמיָלה  יָבה ֶנֶאְמָרה ֵאֽ ם זֹו ׁשִ ן הּוא, ּגַ ַנֲעִנים – ִאם ּכֵ ּכְ
ֶרץ לֹא  אּו ָלָאֽ ֽ ּבָ ִים, ְוַעד ׁשֶ ִמְצַרֽ ָרֵאל ּבְ לּו ִיׂשְ ֽ ּמָ ִראׁשֹוָנה ֶנֶאְמָרה, ׁשֶ
ִנית  ׁשֵ ְך  ִהיְלּכָ ֶרְך.  ֽ ּדָ ּבַ לּ� אֹוָתם  ָמֽ י לֹוא  ּכִ ָהיּ�  י ֲעֵרִלים  ּכִ ֱאַמר  ּנֶ ׁשֶ לּו.  ָמֽ

ִים )יהושע ה:ה(. ִליִציַאת ִמְצַרֽ

ִמיָלה  ְויֹום  י.  ּדַ ׁשַ ִמְצַות  ּכְ ָקֽבּוַע  הּוא[  ָקָטן  ּלְ ׁשֶ ִמיָלה  ...]יֹום  ט. 
ָגדֹול ֵאינֹו ָקֽבּוַע. ּלְ ׁשֶ

ִית י ְיִליֵדי ַבֽ ְנָיִמין ֿפִ )ַ�ַקאַל ּבִ  י.	
ִית )בראשית יז:יב(:( ְנָיִמין אֹודֹות ְיִליֵדי ַבֽ ְוָאַמר ּבִ

ֱאַמר  ּנֶ ם ֵהם. ׁשֶ א ֵגִרים מֹוִלים ֶאת ַנְפׁשָ ּלָ ֲאָבל לֹא ֲעָבִדים ֵהם, ֶאֽ
ה ֶפַֽסח ַליי ִהּמֹול לֹו ָכל ָזָכר )שמות יב:מח(. ְוָאַמר  ׂשָ ר ְ�ָעֽ ָך ּגֵ ְ�ִכי ָיגּ�ר ִאּתְ

ים  ִרים ָלמּול, ֲאָנׁשִ ׁשֵ ּכְ ִהּמֹול לֹו, ְולֹא ָאַמר ״ָלֶכם״. ְלִפיָכְך ַהּכֹל 
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all the people that were born in the wilderness by the way as they 
came forth out of Egypt, had not been circumcised (Joshua 5:5).

One might object that “again” [shuv] is not used for a first 
occurrence [of an event]. This is not so; [the root] shiva is indeed 
used for a first occurrence, as it is said, And Joshua turned back 
[vayyashov], and all the people, 30 to Debir; and fought against it 
(Joshua 10:38); And Joshua turned back [vayyashov] at that time, 
and took Hazor, and smote the king thereof with the sword (Joshua 
11:10). If one objects that this was a “turning back” upon earlier 
battles that Joshua already waged against the Canaanites, then in 
that case the circumcision [upon arrival in the Land of Canaan] 
was a “turning back” upon an earlier circumcision, since they per-
formed circumcision in Egypt but did not perform circumcision 
[again] until they arrived in the promised land. As it is said, For 
they were uncircumcised, because they had not been circumcised 
by the way (Joshua 5:7). Therefore, the second time [is counting 
since the first time at the] exodus from Egypt. 

9. . . . . The day of circumcision for a [newborn] child is fixed, as God 
commanded. The day of circumcision for an adult is not fixed. 

10. Binyamin said regarding those born into slavery [ yelidé bayith]: 31

Slaves do not [circumcise one another], but strangers [gerim] do 
circumcise one another. 32 As it is said, And when a stranger shall 
sojourn with thee, and will keep the passover to the LORD, let all his 
males be circumcised [himmol lo] (Exodus 12:48). It says lo [his] 
instead of lakhem [your, plural]. Thus, every person is permitted 

  30 The Biblical verse reads and all Israel with him (ve- khol yisra’el ‘immo), but 
Harkavy’s texts reads “and all the people” (ve- khol ha- ‘am).

  31 The expression yelid bayith is a reference to Genesis 17:12. 
  32 This Hebrew sentence is very difficult; translation follows Harkavy’s note.
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ם ֶאָחד ְלֶאָחד,  ַנְפׁשָ ְוגֹוי ֵהם מֹוִלים  ר  ּגֵ ְוָאב ָוֵאם. ֲאָבל  ים,  ְוָנׁשִ
ָזָכר  ל  ּכָ ָלֶכם  ִיּמֹול  ֱאַמר  ּנֶ ׁשֶ ְלֶאָחד.  ֶאָחד  ם  ַנְפׁשָ מֹוִלים  ָרֵאל  ְוִיׂשְ
ָדְך  ְלַלּמְ ִהּמֹול לֹו,  ְוָאַמר  ִיּמֹול ָלֶכם,  יז:יב(. ָאַמר  )בראשית  ְלדֹורֹוֵתיֶכם 

ֶאָחד  מֹוִלים  ְוגֹוִים  ִרים  ּגֵ ְוַגם  ְלֶאָחד,  ֶאָחד  מֹוִלים  ָרֵאל  ׂשְ ּיִ ׁשֶ
ָרֵאל  ִיׂשְ ל  ּכָ ׁשֶ ָאַמר  ָרֵאל.  ִיׂשְ ִסּדּור  ּכְ מֹוִלים  ם  ּלָ ּכֻ ֲאָבל  ְלֶאָחד. 
ְכרֹות ֶאת  ח ִצּפֹוָרה צֹור ַ�ּתִ ּקַ ֱאַמר ַ�ּתִ ּנֶ ים. ׁשֶ ִרים ָלמּול, ַוֲאִפּלּו ָנׁשִ ׁשֵ ּכְ
ים.  ְכרֹת ֶאת ָעְרַלת ְקַטּנִ ּתִ ָבִרים? ׁשֶ ה ּדְ ּמֶ ָנּה )שמות ד:כה(. ּבַ ָעְרַלת ּבְ

ָנּה. ְכרֹות ֶאת ָעְרַלת ּבְ ֱאַמר ַ�ּתִ ּנֶ ׁשֶ

ּד י אְלַעּבְ ְנָיִמין ַקאַל ֿפִ )ַ�ּבִ  יא.	
ֶבד:( ּוִבְנָיִמין ָאַמר אֹודֹות ָהֶעֽ

ֱאַמר  ּנֶ ׁשֶ ַנְפׁשֹו.  ָלמּול  ב  ַחּיָ ּנּו  ֵאיֶנֽ ְוהּוא  אֹותֹו,  מֹוִלים  ים  ַוֲאָנׁשִ
ָעֵרל  הּוא  ׁשֶ ַנְפׁשֹו  ַדע  ּיָ ׁשֶ ְוֵכיָון  יז:י(.  )בראשית  ָזָכר  ל  ּכָ ָלֶכם  ִהּמֹול 

ֵרת. ב ּכָ ְולֹא ָמל, ַחּיָ

יְנָיִמין )ַקְ�ל ּבִ  יב.	
ְבֵרי ִבְנָיִמין:( ּדִ

ה ִמּמּול  ּטָ ְפִסיָקה, ְלַמֽ ַעל ַמְתִחיִלים ּבִ ֽ ִבין ָלמּול. ִמּמַ ְכרּות ַחּיָ ּוִמּזַ
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to circumcise – man and woman, father and mother – but never-
theless, sojourners [gerim] 33 and gentiles [goyim] circumcise one 
another, and Israelites circumcise one another. As it is said, And 
he that is eight days old shall be circumcised among you [ yimmol 
lakhem], every male throughout your generations (Genesis 17:12). 
[In Leviticus] it says himmol lo, and [in Genesis] it says yimmol 
lakhem. This teaches that Israelites circumcise one another and 
sojourners and gentiles circumcise one another. 34 But all circum-
cise in the manner of the Israelites. The reason the verse says 
lakhem [your, plural] is because all Israelites are fit to circumcise, 
even women, as it is said, Then Zipporah took a flint, and cut off 
the foreskin of her son (Exodus 4:25). In which situation do these 
words apply? When the woman is circumcising a child. As it is 
said, and cut off the foreskin of her son.

11. Binyamin said regarding the slave:

Other people circumcise him, but he is not obligated to circum-
cise himself. As it is said, Every male among you shall be circum-
cised [himmol lakhem] (Genesis 17:10). [However,] if he does not 
get circumcised once he knows that he is uncircumcised, he is 
liable to kareth. 35

12. A statement of Binyamin:

The obligation is to circumcise the [organ of] masculinity [i.e., the 
penis]. From the top [of the penis], we begin by cutting downward, 
across from and toward the “mound of masculinity.” As it is said, 

  33 It is not clear whether Ḥ’ Binyamin means this word in the sense of “peo-
ple from foreign nations who live amidst the Jewish community” or “people 
who have converted to Judaism and become Jews” (or whether that is even a 
meaningful distinction for him).

  34  That is, sojourners and gentiles do not circumcise Israelites, and – apparent-
ly – Israelites do not circumcise sojourners or gentiles.

  35 Kareth refers to the Biblical penalty of being “cut off” from the People of Isra-
el (Genesis 17:14 et passim).
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ָרֵאל ֶאל  ֵני ִיׂשְ ֱאַמר ַ�ָּיָֽמל ֶאת ּבְ ּנֶ ְבַעת ַזְכרּות. ׁשֶ ְבַעת ַזְכרּות ֶאל ּגִ ּגִ
ְבַעת ָהֲעָרלֹות )יהושע ה:ג(. ּגִ

ְנָיִמין )ַ�ַקאַל ּבִ  יג.	
ְנָיִמין:( ְוָאַמר ּבִ

ָנּה  ְכרֹות ֶאת ָעְרַלת ּבְ ֱאַמר ַ�ּתִ ּנֶ ֶגל. ׁשֶ ֵמי ִמיָלה ְלקֹוַמת ָהֶרֽ יִעים ּדְ ּוַמּגִ
ְך ִיְהֶיה  ה, ּכָ ּטָ ְעָלה ְלַמֽ ַמֽ ֶגל ִמּלְ יַע ָלֶרֽ ֽ ע ְלַרְגָלי� )שמות ד:כה(. ְוִהּגִ ּגַ ַ�ּתַ

ֶעְבָרתֹו ִמְבְצֵרי ַבת ְיהּ�ָדה  ֱאַמר ָהַרס ּבְ ּנֶ ֶגל. ׁשֶ יִעים ְלקֹוַמת ָהֶרֽ ּגִ ּמַ ׁשֶ
ֶגל. ה ֵאָבִרים ֶרֽ ּטָ ֶרץ, ּוְלַמֽ ם ֶאֽ ּלָ ה ִמּכֻ ּטָ ַמֽ ּלְ ֶרץ )איכה ב:ב(. ׁשֶ יַע ָלָאֽ ֽ ִהּגִ

ְנָיִמין ַקאַל )ּבִ  יד.	
ְנָיִמין:(   ָאַמר ּבִ

ל ָזָכר ְלִהּמֹול, ְולֹא ְנֵקָבה. ְוָאַמר  ִבין ּכָ ַחּיָ ָדְך ׁשֶ ל ָזָכר, ְלַלּמְ ָאַמר ּכָ
ֶֽסף ִמּכֹול  ִית ּ�ִמְקַנת ּכֶ ֽ ל ָזָכר ְלדֹורֹוֵתיֶכם ְיִליד ּבָ מֹוַנת ָיִמים ִיּמֹול ָלֶכם ּכָ ן ׁשְ ּבֶ
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[ Joshua] circumcised the children of Israel at Gibeath- Ha- araloth 
(Joshua 5:3). 36 

13. Binyamin said:

We touch the blood of circumcision to the sole 37 of the foot, as 
it is said, [Zipporah] cut off the foreskin of her son, and cast it [va- 
tagga‘] at his feet (Exodus 4:25). [The foreskin] reached [higgia‘] 38 
the foot [of her son] from above to below; that is how it should 
be done when we touch [maggi‘im] to the sole of the foot. As it 
is said, He hath thrown down in His wrath the strongholds of the 
daughter of Judah; He hath brought them down [higgia‘] to the 
ground (Lamentations 2:2). Just as the ground is under everything, 
so too the foot is under the limbs. 39 

14. Binyamin said:

It says, every male (Genesis 17:12), to teach that every male is obli-
gated to be circumcised, but not females. It says, He that is eight 
days old 40 shall be circumcised among you [ yimmol lakhem], every 
male throughout your generations, he that is born in the house, or 
bought with money of any foreigner, that is not of thy seed (Genesis 

  36 Ḥ’ Binyamin interprets “Gibeath- ha- araloth” [giv‘ath ha- ‘araloth], the mound 
of foreskins, anatomically rather than geographically.

  37 A more expected understanding of Hebrew qomath ha- regel would be “the 
level of the foot,” but the translation here follows Harkavy’s note.

  38 We understand this word as the verb higgia‘, “it reached,” referring to the fore-
skin of the son of Zipporah and Moses; we have vocalized the Hebrew text 
accordingly. On the other hand, Harkavy, in a footnote, reads it as a noun, ha- 
gia‘, “the touching,” and apparently understands it as referring to the foreskin 
of every Jewish baby boy. In any event, the difference is only slight, for in the 
second half of the sentence, Ḥ’ Binyamin extends the story to a prescription 
regarding all circumcisions today.

  39 The word “to reach” (higgia‘) is the hif‘il form of the word “to touch” (naga‘), 
and thus it means: “to cause [something] to touch.” Thus, the severed fore-
skin must reach (that is, touch) the foot.

  40 The Biblical verse reads And he that is eight days old (u- ven shemonath yam-
im), but Harkavy’s text leave out the initial “and.”
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מֹוַנת  ן ׁשְ ּבֶ ׁשֶ ָדְך  ְלַלּמְ יז:יב(.  )בראשית  ִמַּזְרֲעָך הּ�א  ר לֹוא  ֵנָכר ֲאׁשֶ ן  ּבֶ

ר ָעְרָלתֹו  ׂשַ ִמיִני ִיּמֹול ּבְ ְ ן הּוא אֹוֵמר ּ�ַבּיֹום ַהׁשּ ִבים ָלמּול. ּכֵ ָיִמים ַחּיָ
ד  ל ָזָכר, ְלַלּמֵ )ויקרא יב:ג(. ָאַמר ִיּמֹול ָלֶכם ְולֹא ָאַמר ״ִיּמֹול״; ְוָאַמר ּכָ

ִבים ָלמּול ְולֹא ָכל ְנֵקבֹות. ל ְזָכִרים ַחּיָ ּכָ ׁשֶ

ְנָיִמין )ַ�ַקאַל ּבִ  טו.	
ְנָיִמין:( ְוָאַמר ּבִ

ה ַעל אֹותֹו ְזָמן ֶנֶאְמרּו  ֵמי ִנּדָ ֶאְמרּו ּבְ ּנֶ ְלִפיָכְך ֻטְמָאה ְוַטֲהָרה ׁשֶ
ה. ר ַלֲעׂשֹות ֵמי ִנּדָ ה ְוִיְכׁשַ ְהֶיה ֵמי ִנּדָ ּיִ ׁשֶ

ֱאַמר ְ�ִהְקִריבֹו ִלְפֵני  ּנֶ ן. ׁשֶ ָקְרּבָ ֲעֶלה ַטֲהָרָתּה ּבְ ּתַ ֶדת ׁשֶ מֹו יֹוֶלֽ ּכְ
ֵני  ּבְ ֵני  ׁשְ ִרים אֹו  י תֹו ּתֵ ׁשְ ְ�ָלְקָחה  יב:ז(; ְואֹוֵמר  )ויקרא  יָה וג׳  ָעֶלֽ ר  ְ�ִכּפֶ יי 

ָמקֹום  ּבְ אנּו  ּוָמָצֽ ן.  ָקְרּבָ ּבְ ֲהָרָתּה  ּטַ ׁשֶ ד  ְמַלּמֵ יב:ח(.  )ויקרא  וג׳  יֹוָנה 

ה לֹוא  ֱאַמר ְ�ַחּנָ ּנֶ ן. ׁשֶ לֹא ָקְרּבָ ן ָעְלָתה ַטֲהָרָתּה ּבְ ָקְרּבָ ּלֹא ָהָיה ּבְ ׁשֶ
ים  לֹׁשִ ׁשְ ְלַאַחר  ה  ַחּנָ ּלֹא ָעְלָתה  ׁשֶ ד  ְמַלּמֵ )שמואל א א:כב(,  ָעָלָֽתה 

ם  ּלֹא ָעְלָתה, ּגַ ׁש יי. ְוֵכיָון ׁשֶ ת ָיִמים ְיֵמי ַטֲהָרה ְלִמְקּדַ ֽלֹׁשֶ יֹום ּוׁשְ
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17:12). This teaches that we are obligated to circumcise the boy 
who is eight days old. And similarly it says, And in the eighth day 
the flesh of his foreskin shall be circumcised [ yimmol] (Leviticus 
12:3). [In Genesis] it says yimmol lakhem [shall be circumcised 
among you] instead of yimmol [shall be circumcised]; and it says 
every male – this teaches that every male is obligated to be cir-
cumcised, but not every female.

15. Binyamin said:

Therefore, the impurity and purity [of the dead] mentioned in 
the context of the water of sprinkling [be- mé nidda] 41 applied 
only during the period when there existed the water of sprinkling 
and the means of preparing it. 

This is analogous to the laws of the woman who has given birth 
and who becomes pure through an offering. As it is said, And he 
shall offer it before the LORD, and make atonement for her; [and she 
shall be cleansed from the fountain of her blood] (Leviticus 12:7); 
[And if her means suffice not for a lamb,] then she shall take two 
turtle- doves, or two young pigeons: [the one for a burnt- offering, and 
the other for a sin- offering; and the priest shall make atonement for 
her, and she shall be clean] (Leviticus 12:8). This teaches that her 
purity is [attained] through an offering. In a place where there 
are no sacrifices, we find that a woman attains purity without an 
offering. As it is said, But Hannah went not up (1 Samuel 1:22) [after 
giving birth to Samuel], which teaches that Hannah did not go 
up to God’s Temple 42 after her thirty- three days of purity. Since 
she did not go up, it is impossible that she would have brought an 

  41 Harkavy’s transcription says bimé nidda [“in the days of menstruation”], with 
a yod before the mem, but this is likely to be a textual error; we have fixed it 
to be- mé nidda in our Hebrew text in this volume.

  42 That is, the sanctuary at Shiloh, as described in the opening chapters of the 
Book of Samuel. The Temple in Jerusalem had not yet been built.
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ָדְך  ְרנּו. ְלַלּמְ מֹו ָפַתֽ ּכְ ׁש יי,  ן לֹא ְיכֹוָלה ְלָהִביא חּוץ ְלִמְקּדַ ָקְרּבָ
ן. לֹא ָקְרּבָ ָעְלָתה ָלּה ַטֲהָרָתּה ּבְ ׁשֶ

נּו ְרִחיָצה  לּות, ֲאָבל ֵיׁש ָלֽ ּגָ ן ּבַ ה ְוָקְרּבָ נּו ֵמי ִנּדָ ְלִפיָכְך ֵאין ָלֽ
ַסח,  ּמֹוֲעִדים ּוֶפֽ ת ְולֹא עֹולֹות ּבַ ּבָ נּו עֹוַלת ׁשַ ִים. ְוֵאין ָלֽ ֽ ּמַ ְוִכּבּוס ּבַ
ְבַעת ָיִמים.  ת ּומֹוֲעִדים ְוַחג ַמּצֹות ׁשִ ּבָ ִמיַרת ׁשַ נּו[ ׁשְ ]ֲאָבל ֵיׁש ָלֽ
ֵאיָנּה  ׁשֶ ְוָכל  ָמּה;  ְלַקּיְ ּה  ּבָ ִבים  ַחּיָ ָיד  ַגת  ֵ ֶהׂשּ ל  ּכָ ְצוֹת  ַהּמִ ל  ּכָ ָלֵכן 
ָמקֹום ַאֵחר, אֹו לֹא ָיְדעּו  ָתה ּבְ ַגת ָיד, אֹו ִנְצַטּוְ ֵ ּה ֶהׂשּ ִנְמֵצאת ְוֵאין ּבָ
ל ְלָבבֹו ֵהִכין ִלְדרֹוׁש ָהֱאלֹוִהים  ֱאַמר[ ּכָ ּנֶ ָמן. ׁשֶ ִבין ]ְלַקּיְ אֹוָתּה, ֵאין ַחּיָ
לֹוא  ַסח ּבְ י ָאְכלּ� ֶאת ַהּפֶ ֹוֶדׁש. ְוָאַמר ּכִ ָטֳהַרת ַהּקֽ יי ֱאלֹוֵהי ֲאבֹוָתי� ְ�לֹוא ּכְ

ַעד. ְוָאַמר  ר ּבְ ל ִחְזִקָּיהּ� ֲעֵליֶהם ֵלאמֹור יי ַהּטֹוב ְיַכּפֵ ּלֵ י ִהְתּפַ תּ�ב, ּכִ ַכּכָ

ָדְך  א ֶאת ָהָעם )דברי הימים ב ל:יח-כ(. ְלַלּמְ ַמע יי ֶאל ְיִחְזִקָּיֽהּ� ַ�ְיַרּפֵ ַ�ִּיׁשְ

ִבים  ַחּיָ  – ְלֵהָעׂשֹות  ִויכֹוָלה  ָיד  ַגת  ֵ ֶהׂשּ ֶהן  ּבָ ׁש  ּיֵ ׁשֶ ִמְצוֹת  ָכל  ּבְ ׁשֶ
ֶהן. ִבים ּבָ ַגת ָיד – ֵאין ַחּיָ ֵ ֶהן ְיכֹוָלה ְוֶהׂשּ ֵאין ּבָ ַלֲעׂשֹותֹו, ְוָכל ׁשֶ

ְנָיִמין ַעת ַקאַל ּבִ ַרֽ ְהר ִמןִ אלּצָ ַלאִמִה ִפי אלֻטّ )ַ�ִעְנּדַ ּכַ  טז.	
ְנָיִמין:( ָרַעת ָאַמר ּבִ ֲהָרה ִמן ַהּצָ ּוִבְדָבָריו אֹודֹות ַהּטַ

ה  ִנּיָ ּלֹא ָעְלָתה לֹו ַטֲהָרה ׁשְ ד ׁשֶ ח לֹו. ְמַלּמֵ ִמיִני ִיּקַ ְ ]ָאַמר[ ּ�ַבּיֹום ַהׁשּ
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offering outside God’s Temple, as we have explained. This teaches 
that she attained purity without an offering. 

In the diaspora, therefore, we do not have the water of sprin-
kling nor [Temple] offerings, but we do have bathing and washing 
[of clothes]. We do not have the burnt- offering of the Sabbath nor 
the burnt- offerings of the festivals nor the Paschal sacrifice, but 
we do have the observance of the Sabbath and the festivals and 
the seven days of the Festival of Unleavened Bread. Thus, we are 
obligated to fulfill any commandment that is possible; and we are 
not obligated to fulfill any commandment that no longer exists, 
is impossible, is commanded to be done in a different place, or is 
unknown. As it says, [For a multitude of the people, even many of 
Ephraim and Manasseh, Issachar and Zebulun, had not cleansed 
themselves,] yet did they eat the passover otherwise than it is writ-
ten. For Hezekiah 43 had prayed for them, saying: “The good LORD 
pardon every one that setteth his heart to seek God, the LORD, the 
God of his fathers, though he be not cleansed according to the puri-
fication that pertaineth to holy things.” And the LORD hearkened to 
Hezekiah, and healed the people (2 Chronicles 30:18–20). 44 This 
teaches that we are obligated to fulfill all the commandments 
that are possible, but we are not obligated to fulfill all the com-
mandments that are impossible. 

16. In his words regarding purification from ẓara‘ath, Binyamin said:

It says, And on the eighth day he shall take unto him [two turtle- 
doves, or two young pigeons, and come before the LORD unto the 

  43 For the name “Hezekiah,” the Biblical verse uses the form Yeḥizqiyyahu, 
whereas Harkavy’s text has Ḥizqiyyahu.

  44 Harkavy’s edition, presumably based on the underlying source texts, pro-
vides these verses out of order: verse 19, then 18, and then 20. We have placed 
them in the Biblical order in the English translation, but have not changed 
the order in our reprinting of the Hebrew. Regarding the errors in Harkavy’s 
printing of this verse, which we have fixed in the Hebrew; see the introduc-
tion to this volume.
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ּומּוָסִפים  נֹות  ְרּבָ ַהּקָ ל  ּכָ ׁשֶ ֶמׁש.  ֽ ֶ ַהׁשּ ְזֽרַֹח  ּכִ ִמיִני  ְ ַהׁשּ ּיֹום  ּבַ א  ּלָ ֶאֽ
ַבד  ִמּלְ ָאַמר  ם  ֻכּלָ ּבְ ׁשֶ ִמיד.  ַהּתָ עֹוַלת  ַאַחר  ִנְקָרִבים  בּוִעים  ַהּקְ
ִמיד )הרבה פעמים בבמדבר כח ו־כט(. ְוָכל  ַבד עֹוַלת ַהּתָ ֹוֶקר, ִמּלְ עֹוַלת ַהּבֽ

בּוִעים ְלעֹוַלת  ין ַהּקְ ֵאיָנם ְקבּוִעים ִנְקָרִבים ּבֵ נֹות מּוָסִפים ׁשֶ ָקְרּבְ
ל  ֱאַמר ַעל ּכָ ּנֶ בּוִעים – ׁשֶ ִמיד ִלְפֵני ַהּקְ ִמיד – ְלַאַחר עֹוַלת ַהּתָ ַהּתָ
מֹוֲעֵדיֶכם וג׳ )במדבר  ֲעׂשּ� ַליי ּבְ ה ּתַ ּלֶ בּוִעים ֵאֽ נֹות מּוָסִפים ַהּקְ ָקְרּבְ
ּמּוְסֵפי  ָדְך ׁשֶ ְדֵריֶכם. ְלַלּמְ מֹוֲעֵדיֶכם ְלַבד ִמּנִ ֲעׂשּ� ַליי ּבְ כט:לט(. ָאַמר ּתַ

ל ְנָדִרים ּוְנָדבֹות ְועֹולֹות ּוְמָנחֹות  ָכל מֹוֲעֵדיֶכם ִנְקָרִבים ְלַאַחר ּכָ
ְתַאֵחר  ל ַהּמִ ּכָ ֵאיָנם ְקבּוִעים. ׁשֶ ָלִמים ׁשֶ ְ ְוִזְבֵח]י[ ַהׁשּ יֶהם  ְוִנְסּכֵ
ֹוֶקר  ַבד עֹוַלת ַהּבֽ ֱאַמר ִמּלְ ּנֶ ה. ׁשֶ ּיָ ֲעׂשִ ם ּבַ ַבד ּוְלַבד ֻהְקּדַ ִמּלְ ֲאִמיָרה ּבְ ּבַ
ִמיד,  ּתָ עֹוַלת  ה  ִחּלָ ּתְ ְלִפיָכְך,  כח:כג(.  )במדבר  ִמיד  ַהּתָ ְלעֹוַלת  ר  ֲאׁשֶ
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door of the tent of meeting, and give them unto the priest] (Leviticus 
15:14). 45 This teaches that he does not regain his state of purity 
until sunrise of the eighth day. 

This is because all the fixed offerings and additional offerings 
are brought after the continual burnt- offering of the morning 
[tamid], for regarding all of them it says, Beside the burnt- offering 
of the morning; Beside the continual burnt- offering. 46 All the non- 
fixed additional offerings are brought between the fixed offerings 
and the tamid – after the tamid and before the fixed offerings – for 
regarding all of the fixed offerings it says, These ye shall offer unto 
the LORD in your appointed seasons, beside your vows, [and your 
freewill- offerings, whether they be your burnt- offerings, or your 
meal- offerings, or your drink- offerings, or your peace- offerings] 
(Numbers 29:39). It says: Ye shall offer unto the LORD in your 
appointed seasons, beside your vows, to teach that the [fixed] 
additional offerings of all the festivals are brought after all the 
non- fixed vows, freewill- offerings, burnt- offerings, meal- offerings, 
drink- offerings, or peace- offerings. For [the rule is that] whatever 
comes after the word “beside” [millevad or levad] is carried out 
first. As it is said, [Ye shall offer these] beside the burnt- offering 
of the morning, which is for a continual burnt- offering (Numbers 
28:23). Therefore, the tamid is brought first, then the [non- fixed] 
vows and freewill- offerings, then the non- fixed meal- offerings and 

  45 In fact, this verse does not refer to the impure state of ẓara‘ath (a skin dis-
ease) but rather to the impure state of zov (an abnormal penile discharge – a 
man in this state is known as a zav). Perhaps the intended verse is Leviti-
cus 14:10, And on the eighth day he shall take two he- lambs without blemish, 
and one ewe- lamb of the first year without blemish, and three tenth parts of an 
ephah of fine flour for a meal- offering, mingled with oil, and one log of oil. The 
distinction is not critical, as the ensuing discussion applies equally to the 
zav, zava (woman with an unusual discharge of blood from the genitals), and 
meẓora‘ (person afflicted with ẓara‘ath). 

  46 These formulas occur throughout Numbers 28 and 29 (e.g., Numbers 28:23, 
quoted further down). 
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נֹות ְנָדִרים ּוְנָדבֹות, ְוַאֲחֵריֶהם עֹולֹות ּוִמְנָחה ּוְנָסִכים  יָה ָקְרּבְ ְוַאֲחֶרֽ
ֵאינֹו ָקֽבּוַע. ָלִמים ׁשֶ ָבר ֶזַֽבח ׁשְ ל ּדָ ֵאיָנם ְקבּוִעים, ְוַאַחר ּכָ ׁשֶ

ה  ִנּיָ דֹול ְטֵמא ֶנֶֽפׁש – ַטֲהָרה ׁשְ ְלִפיָכְך ָזב ְוָזָבה ּוְמצָֹרע ְוכֵֹהן ּגָ
ַעל  ֶמׁש ִליֵמי ְסִפיָרָתם. ׁשֶ ֽ ֶ ְזֽרֹוַח ַהׁשּ ִמיִני ּכִ ְ ּיֹום ַהׁשּ ֲעֶלה ּבַ ֶהם ּתַ ּלָ ׁשֶ
עֹוַלת  ְלַאַחר  ׁש  ְקּדָ ַלּמִ ִמיִני  ְ ַהׁשּ ּיֹום  ּבַ ן  ָקְרּבָ ְלָהִביא  ה  ִצּוָ ם  ּלָ ּכֻ
ֹוֶדׁש ֶאל ֶהָחֵצר  ִמיִני וג׳. ּ�ְביֹום ּבֹואֹו ֶאל ַהּקֽ ְ ֱאַמר ּ�ַבּיֹום ַהׁשּ ּנֶ ֶֹקר. ׁשֶ ַהּבֽ

אתֹו )יחזקאל מד:כז(. ֹוֶדׁש ַיְקִריב ַחּטָ ּקֽ ֵרת ּבַ ִניִמית ְלׁשָ ַהּפְ

ים[־ ִ ׁשּ ָזָכר ]ְוׁשִ ּלְ ה ׁשֶ לֹוׁשָ ים־ּוׁשְ לֹׁשִ ֶדת ְלַאַחר ָיִמים ׁשְ ְויֹוֶלֽ
ֱאַמר ּ�ִבְמלֹואת ְיֵמי  ּנֶ ִנית. ׁשֶ ֲעֶלה ָלּה ַטֲהָרה ׁשֵ ְנֵקָבה ּתַ ּלִ ה ׁשֶ ָ ׁשּ ְוׁשִ
ְמְלאּו ְיֵמי ַטֲהָרה  ּיִ ַעד ׁשֶ ָדְך ׁשֶ ָטֳהָרּה ְלֵבן אֹו ְלַבת )ויקרא יב:ו(. ְלַלּמְ

ים  ן הּוא אֹוֵמר ָיִמים ַרּבִ ה. ּכֵ ִנּיָ ֲעֶלה ָלּה ַטֲהָרה ׁשְ ְך ּתַ לֹום, ְוַאַחר ּכָ ׁשָ
א:ד-ה(.  )אסתר  וג׳  ה  ָעׂשָ ה  ּלֶ ָהֵאֽ ַהָּיִמים  ּ�ִבְמלֹואת  יֹום,  ּ�ְמַאת  מֹוִנים  ׁשְ
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drink- offerings, then the non- fixed peace- offerings, [and, finally, 
the fixed- offerings]. 

Therefore, for a man or woman with an issue [zav or zava], for 
someone with ẓara‘ath, or for a high priest who has contracted the 
impurity of the dead, 47 each of them regains his or her purity on 
sunrise of the eighth day of their counting. This is because each 
of them is commanded to bring an offering in the temple on the 
eighth day, after the morning burnt- offering [the tamid]. As it is 
said, And on the eighth day; 48 [and says about the priest]: And in 
the day that he goeth into the sanctuary, into the inner court, to min-
ister in the sanctuary, he shall offer his sin- offering (Ezekiel 44:27). 

A woman who has given birth regains her purity after thirty- 
three days for a boy and sixty- six days for a girl. As it is said, And 
when the days of her purification are fulfilled, for a son, or for a 
daughter (Leviticus 12:6). This teaches that she does not regain 
her purity until the days of purification are completed in full, 49 
by analogy with the verse, [Ahasuerus showed the riches of his 
glorious kingdom and the honor of his excellent majesty,] many 
days, even a hundred and fourscore days. And when these days 
were fulfilled, [the king] made [a feast] (Esther 1:4–5). 50 Thus, the 

  47 According to Ezekiel 44:27 (cited by Ḥ’ Binyamin below), if a priest contracts 
impurity by contact with the dead and then undergoes purification, he must 
bring a sacrifice. This refers to any priest, so it is unclear why Ḥ’ Binyamin 
specifies a high priest. It may be that because the verb forms in verses Eze-
kiel 44:25–27 are singular rather than plural, Ḥ’ Binyamin interprets them as 
referring to the high priest alone.

  48 The expression occurs in Leviticus 14:10 for the person with ẓara‘ath, Leviti-
cus 15:14 for the zav, and Leviticus 15:29 for the zava. (It also appears in Num-
bers 6:10 for the Nazirite with impurity from a corpse, but Ḥ’ Binyamin does 
not mention this.)

  49 Reading shalom (perhaps to be vocalized shillum) as “in full,” like shalem, fol-
lowing Harkavy’s comment.

  50 The word bi- meloth (“in the fulfillment”) appears both here and in Leviticus 
12:6. By citing Esther, Ḥ’ Binyamin intends to demonstrate that the word sig-
nifies the completion of the specified period. 
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מ ּסִ ֵֽ ֶפ ר הפ פ ֽס ִ מוְהפ מל ֵֽ ְִ ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ָעה ִלְסִפיַרת  ים־ְוַאְרּבָ לֹׁשִ יֹום ׁשְ ּבְ ֲעֶלה  ּתַ ֶדת  יֹוֶלֽ ְך ַטֲהַרת  ִהיְלּכָ
ֶמׁש.  ֽ ֶ ַהׁשּ ְזֽרֹוַח  ּכִ ְנֵקָבה,  ִלְסִפיַרת  ְבָעה  ים־ְוׁשִ ִ ׁשּ ׁשִ ּוְביֹום  ָזָכר, 

ה. ּטָ תּוב ְלַמֽ ּכָ ָתם ּכַ ּוְתִפּלָ

ְנָיִמין  ּבִ
ً

א ִלּך ַקאַל ַאְיַצׄ ֿדַ )ַ�ּכַ  יז.	
ְנָיִמין:( ן ּבִ ם ּכֵ ְוָכֶזה ָאַמר ּגַ

ים... ים ַלֲעָריֹות ָנׁשִ ָוא״ו ֲעָריֹות ֲאָנׁשִ ִהְפִריׁש ּבְ
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From The Book of Miẓvoth by Binyamin Ha- nahawandi 

woman who has given birth regains her purity at sunrise of 
the thirty- fourth day for a boy and at sunrise of the sixty- 
seventh day for a female. Their prayer is written below. 

17. And Binyamin also said:

With the letter vav, [Scripture] distinguishes the forbidden 
sexual relations of men from those of women. 





ֶפר ַהִּמְצֹות  ִמֵּסֽ

ְלֶהָחָכם ָּדִנֵּיאל ַהּקּוִמִסי
From the Book of Miẓvoth 

by Ḥakham Daniel Ha-kumisi
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ֶפר ַהִּמְצֹות ְלָדִנֵּיאל ַהּקּוִמִסי ִמֵּסֽ
ַמַגאִני( ַהְמֻכֶּנה ֹראׁש ַּכָּלה ّ )ּוַבֲעָרִבית ַאְלקּ�ִמִסי אֹו ַאלּדַ

ּה ّל ַרִחַמֻה אלַלّ ִנֵּיאל ַראס ַאְלּכַ )ַקאַל ּדָ  א.	
הּו ָהֵאל:( ה ְיַרֲחֵמֽ ּלָ אל רֹאׁש ּכַ ִנּיֵ ָאַמר ּדָ

אֹותֹוֵתיֶהם  ּבְ נֹוָדע  ה  ְוָהַאְרּבֶ ִגים  ְוַהּדָ ֵהָמה  ַהּבְ ַטֲהַרת  י  ּכִ ע  ּדַ
ְוָדִגים  ְוֵגָרה,  ְרָסה  ּפַ ּוַע  ּסֽ ׁשִ ּבְ ֵהָמה(  )ּבְ ֵהָמה  ַהּבְ אֹוֵתיֶהם(:  )ּבְ
ִים(.  ַעל ְלַרְגָליו )ָלַרְגַלֽ ֽ ִים ִמּמַ ְכָרַעֽ ה ּבִ ת, ְוַאְרּבֶ ֶֽקׂשֶ יר ְוַקׂשְ ְסַנּפִ ּבִ
י  מֹוָתם, לֹא ְבאֹוִתּיֹות )לֹא ְבאֹותֹות(. ּכִ ׁשְ ְוַטֲהַרת ָהעֹוף נֹוָדע ּבִ
ן ָוֵכן  ר לֹו )ָעָליו( אֹות ּכֵ ל עֹוף ֲאׁשֶ ה( ״ּכָ ּטָ ה יוי )יי ְוֵכן ְלַמֽ לֹא ִצּוָ
ר  ֽׁשֶ ַהּנֶ ֶאת  תּוב  ּכָ ּכַ מֹו(.  ׁשְ מֹו )ּכִ ׁשְ ּבִ ל ִמין ָוִמין  ּכָ י ִאם  ּכִ ּתֹאְכלּו״, 

וג׳ )ויקרא יא:יג(.
אֹוִתּיֹות  ם ַטֲהַרת עֹופֹות ּבְ ה יוי ּגַ ה לֹא ִצּוָ ּמָ )ַקאַל, ָאַמר( ְוָלֽ
ֵהמֹות ְטֵמאֹות  ּבְ י אֹות  ּכִ ַען  ְלַמֽ ּוְלָדִגים?  ִלְבֵהמֹות  ה  ִצּוָ ר  ֲאׁשֶ ּכַ
ה  ַהְרּבֵ ָטֵמא  אֹות עֹוף  ּכְ ְואּוָלם אֹות עֹוף ָטהֹור  ִכְטהֹורֹות.  לֹא 

מֹות לֹא )ְולֹא( ְבאֹותֹות. ׁשֵ ה ּבְ ן ִצּוָ ֵמֶהם. ַעל ּכֵ
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From The Book of Miẓvoth 
by Daniel Ha- kumisi

Known in Arabic as al- Kumisi or 
al-Damaghani, the Rosh Kalla 1

1. Daniel the Rosh Kalla (may God have mercy upon him) 
said: 2

Know that the purity of mammals, fish, and locusts is known 
by their signs: mammals by their split hooves and the chew-
ing of their cud, fish by their fins and their scales, and locusts 
by their jointed legs above their feet. The purity of birds is 
known not by their signs but by their names: God did not 
command, “Every bird with such- and- such sign may be 
eaten;” rather, [He named] each genus [of impure bird] by 
name. As it is written, [And these ye shall have in detestation 
among the fowls; they shall not be eaten, they are a detestable 
thing]: the great vulture, etc. (Leviticus 11:13). 3

Why did God not command signs for the purity of birds 
as He commanded for mammals and fish? Because the sign 
of an impure mammal is distinct from the sign of a pure 
mammal, whereas the sign of a pure bird is often the same 
as the sign of an impure bird. That is why He commanded 
with names and not with signs. 

  1 An honorific that originated in the rabbinic academies of Babylonia, 
meaning “the head of the study session.”

  2 Harkavy excerpted this passage from two different manuscripts: 
1) from Ḥ’ Yeshu‘a ben Yehuda in his commentary on the Torah; 2) from 
an anonymous Book of Miẓvoth, which he surmises is either by Ḥ’ ‘Eli 
ben Suleiman or by Ḥ’ Yashar ben Ḥesed Ha- tustari (Sahl bin Faḍl al- 
Tustari). 

  3 Cf. Deuteronomy 12:12. 
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מ ִּ  ִ ֶס רס ְרְָהפ מס ִֽ ּל ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ן אֹו ֵכן  ר לֹו אֹות ּכֵ ל עֹוף ֲאׁשֶ ר ״ּכָ י ָכל ַהְמַדּבֵ ַדע ּכִ זֹאת ּתֵ ּבְ
ל  ּבֹו. ְוֵיׁש אֹוֵמר ״ּכָ ר ָסָרה ַעל יוי, ְוהּוא בֹוֶדה ִמּלִ ּבֶ הּוא ָטהֹור״ ּדִ
ַעת  ר ֵלָאֵכל״; ְולֹא ֵכן הּוא, ְולֹא ְבַדֽ ר לֹו ֻמְרָאה ְונֹוָצה ֻמּתָ עֹוף ֲאׁשֶ
י ֵהם  י ְנָתִחים. ּכִ ּתֵ י ֻמְרָאה ְונֹוָצה )ֵהם( ׁשְ ִבים ּכִ יֹאְמרֹו. ְוֵהם חֹוׁשְ
י ֻמְרָאה ְונֹוָצה ִהיא ַקאִנַצה ְוַחְ�ַצַלה. ְולֹא ֵכן הּוא. ְוַדע  ִבים ּכִ חֹוׁשְ
ט ָהעֹוף ְויֹאַכל, ֻמְרָאה  ר ְיַלּקֵ ְרָאה )ֻמְרָאה(  הּוא ָהֽאֶֹכל ֲאׁשֶ י ַהּמֻ ּכִ
תֹוְך ַהּנֹוָצה, ְוַהּנֹוָצה ִהיא ְמקֹום ֲאִסיַפת ָהֽאֶֹכל.  ר ּבְ ֶקט ֲאׁשֶ ֽ הּוא ַהּלֶ
נֹוָצָתּה )ויקרא א:טז(; ְולֹא ָכתּוב ״ֻמְרָאתֹו  תּוב ְ�ֵהִסיר ֶאת ֻמְרָאתֹו ּבְ ּכָ ּכַ
ַדע  י( ְנָתִחים. ּוְבזֹאת ּתֵ ּתֵ ֵני )ׁשְ ְונֹוָצתֹו". ְוהּוא ֶנַֽתח ֶאָחד, ְולֹא ׁשְ
י ַאַחת ִהיא, ְולֹא  ִליְך אֹוָתּה )שם(, ּכִ תּוב ָאַמר ְ�ִהׁשְ י ֵכן: ֲהלֹא ַהּכָ ּכִ
י  ּכִ ָדְך  ְלַלּמְ אֹוָתם״.  ִליְך  ״ְוִהׁשְ ָאַמר(  ְולֹא  ַאַחת.  ִהיא  י  )ּכִ ָכתּוב 

ַנִֽים(. ַנִֽים ֵהם )ֵהם ׁשְ לֹא ׁשְ
ר  ֲאׁשֶ קֹום  ַהּמָ ְונֹוָצה  ָהעֹוף,  ַמֲאַכל  הּוא  ֻמְרָאה  ָבר,  ּדָ ַלל  ּכְ
ִקְרּבֹו  ּבְ ֵאין  ר  ֲאׁשֶ ָהעֹופֹות  ִמן  ֶזה  ְוֵאי  ָהעֹוף.  ַמֲאַכל  ּבֹו  ֵבץ  ִיּקָ
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From The Book of Miẓvoth by Daniel Ha- kumisi

With this you shall know that any person who says, 
“Every bird with such- and- such a sign is pure” has spoken 
perversion against God 4 and has innovated from his own 
heart. There are some who say, “Every bird with mur’a and 
noẓa may be eaten,” but it is not so, and they speak from 
ignorance. They think that mur’a and noẓa are two separate 
units; they think that mur’a means gizzard and noẓa means 
crop. 5 But it is not so. Know that the mur’a is the food that 
is gathered and eaten by the bird, and the mur’a is that 
which is gathered inside the noẓa, and the noẓa is the place 
where the food is gathered. 6 As it is written, And he shall 
take away its mur’a with the noẓa thereof (Leviticus 1:16); 7 
it is not written, “its mur’a and its noẓa.” Thus, [the mur’a 
with the noẓa thereof] is one unit, and not two units. And 
with this you shall know that it is so: does not Scripture say, 
And cast it [beside the altar on the east part] (ibid.), for it is 
one unit, and not “cast them”? This teaches that [mur’a and 
noẓa] are not two units. 

The general principle is that the mur’a is the food of the 
bird, and the noẓa is the place where the food of the bird 
is gathered. And what bird does not have a place where its 
food is gathered, be it the crop or the intestine? 8 And some 

  4 Quoting Deuteronomy 13:6. 
  5 For “gizzard” and “crop,” Ḥ’ Daniel uses the Arabic qāniṣa and ḥawṣala. 

The crop and the gizzard are digestive organs found in most birds. The 
crop is an enlargement of the esophagus where food is stored before 
the stomach. The gizzard is a specialized stomach with muscular walls 
and stones or grit for grinding food.

  6 Though this interpretation is not mentioned by Ḥ’ Daniel, today noẓa 
is generally understood as “feathers.”

  7 First half of the verse. 
  8 This is the critical sentence for understanding Ḥ’ Daniel’s point: be-

cause all birds have a place where the food is gathered, the presence of 
the noẓa is useless as a criterion of purity. 
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מ ִּ  ִ ֶס רס ְרְָהפ מס ִֽ ּל ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ר ֵהם אֹוְמִרים ְזַפק,  ִים? ַוֲאׁשֶ ֲאָכל, ִאם נֹוָצה ְוִאם ֵמַעֽ ְמקֹום ַהּמַ
תֹוַרת יוי. סגיאנה* ַקאִנַצה, ְוֵאין ֶזה ּבְ

מֹות  ה ׁשְ ּלֶ ֶרם ֵנַדע ֵאֽ נּו ֶלֱאכֹול עֹופֹות ֶטֽ י ֵאין ָלֽ ה ַדע ּכִ ְוַאּתָ
ה  ּלֶ ְתרֹון ֵאֽ ר ֵיַדע ּפִ ה ֲאׁשֶ ֵאר ֵהיֵטב. ּוִמי הּוא ַהּיֹום ַהּזֶ ָהעֹופֹות ּבַ
ָבר  ן ְוֶזה אֹוֵמר לֹא ֵכן. ְוָכל ּדָ ֱאֶמת ֶזה אֹוֵמר ּכֵ מֹות ָהעֹופֹות. ּבֶ ׁשְ
ר.  ׁשֶ מֹו עֹוֵרב ְוֶנֽ ְקָרא נּוַכל ִלְפּתֹור אֹותֹו, ּכְ ּמִ ר ֵיׁש לֹו ּדֹוֶמה ּבַ ֲאׁשֶ
ֶרס  ֽ מֹו ַהּפֶ ְקָרא לֹא נּוַכל ִלְפּתֹור אֹותֹו, ּכְ ּמִ ר ֵאין לֹו ּדֹוֶמה ּבַ ַוֲאׁשֶ
ּנּו,  ֽ ַבת ִמּמֶ ֶֹדׁש ׁשָ ְחָמס, ְוָהֲאֵחִרים. ְוִדּבּור ְלׁשֹון ַהּקֽ ה ְוַהּתַ ְוָהָעְזִנּיָ

ה ָהעֹופֹות ֵאי ֶזה ֵהם. ּלֶ ְולֹא ֵנַדע ֵאֽ
י  י לֹא ֵנַדע עֹוף ָטֵמא ֵמעֹוף ָטהֹור, ּכִ ן ָאסּור ֶלֱאכֹול, ּכִ ַעל ּכֵ
יּך  ְפִנין, יֹוָנה ַחַמאם; ְולֹא ּדִ ִאם ּתֹוִרים ּוְבֵני יֹוָנה. ְותֹוִרים הּוא ׁשִ
ִמיד  ִית ּתָ ֽ ַג'אַג'ה עֹוף ַהּבַ י ֲהלֹא ּדַ י ֵכן, ּכִ ַדע ּכִ ַג'אַג'ה. ּוְבזֹאת ּתֵ ְוּדַ
ָנה.  ָ ׁשּ ִית, ְולֹא נֹוָדע מֹוֲעָדּה ָלבֹוא. ְותֹוִרים נֹוָדע ֵעת ּבֹוָאם ּבַ ֽ ּבַ ּבַ
ַדע  זֹאת ּתֵ ָנה )ירמיהו ח:ז(. ּבְ ְמרּ� ֶאת ֵעת ּבֹוָאֽ תּוב ְ�תֹור ְ�ִסיס ְ�ָעגּ�ר ׁשָ ּכָ ּכַ

ְפִנין, ימאם.** י תֹור – ׁשִ ּכִ
ה ַאְלָמָנה ָלצּוד ֵציד עֹוף ִמן  ָ ה יוי ִאׁשּ י ֵאיְך ִצּוָ ְוִאם ּתֹאַמר ּכִ

ֻה" בערבית, שפירושו "יוכל להיות". *  נראה שהוא משובש; הרכבי מציע לקרוא: "ַיִג'י ִאּנַ
** נראה שהוא משובש; הרכבי מציע לקרוא: "יֹוָנה – ַחַמאם".
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From The Book of Miẓvoth by Daniel Ha- kumisi

claim that it is zefaq, 9 that is, 10 the gizzard; but this is not 
found in God’s Torah. 

Now, know that we may not eat any bird before we attain 
complete understanding of the names of the [impure] birds 
[listed in the Torah]. But who knows the meanings of the 
names of the birds today? In truth, one person says, “This is 
so,” and another says, “This is not so.” We can decipher the 
names that occur in more than one place in Scripture, such 
as ‘orev [raven] and nesher [great vulture]. But we cannot 
decipher the names that do not occur elsewhere, such as 
peres, ‘ozniyya, taḥmas, and others. The speaking of the 
holy tongue has ceased from us, and we do not know the 
identity of these birds.

Therefore, it is forbidden to eat [all birds], because we 
cannot distinguish between an impure bird and a pure 
bird, with the exception of torim and bené yona. Tor means 
turtle- dove, and yona means pigeon; they do not mean 
rooster and hen. 11 With this you shall know that it is so, for 
is not the hen a domestic bird that is always in the house 
with no “appointed time for coming”? And the tor has an 
appointed time for coming in the year. As it is written, Yea, 
the stork in the heaven knoweth her appointed times; and the 
tor and the swallow and the crane observe the time of their 
coming (Jeremiah 8:7). With this you shall know that tor 
means turtle-dove and yona means pigeon. 12 

One might object, “How could God command a widow 

  9 Zefaq is a word used in Aramaic in Targum Onqelos, and in Hebrew in 
the Rabbinic Midrash Sifra, to explain mur’a in Leviticus 1:16. 

  10 For “that is,” the text has the meaningless SGYʔNH; Harkavy suggests 
to read this as Arabic yajī ’innahu, lit. “which can be.”

  11 For “turtle- dove,” “pigeon,” “rooster,” and “hen,” Ḥ’ Daniel uses the Ara-
bic shifnin, hamām, dik, and dajājah, respectively.

  12 Following Harkavy’s emendation, yona ḥamām.
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מ ִּ  ִ ֶס רס ְרְָהפ מס ִֽ ּל ֵָ ְִ ֶי ֵה ִ אְהפ ס ַו נ ְ ּס  ִ

ֵני  ּבְ ה ַעל ְמקֹום ּתֹוִרים אֹו  ן ִצּוָ ּכֵ י ַעל  ּכִ ע  ּוְלַהְקִריב? ּדַ ֶדה  ָ ַהׂשּ
יֹוָנה; ִאם לֹא ִנְמָצא ֶזה, ֲהלֹא ִנְמָצא זֹאת.

ֵמִאים;  תֹוְך ַהּטְ מֹו ּבְ ר ׁשְ יּך, ְולֹא ִנְזּכָ ְכִוי הּוא ּדִ ְוִאם ּתֹאַמר: ״ׂשֶ
י לֹא ָכל  ע ּכִ ר ֵלָאֵכל.״ ּדַ יּך ְוהּוא ֻמּתָ ִית ּדִ ֽ י עֹוף[ ַהּבַ ְענּו ]ּכִ ן ָיַדֽ ַעל ּכֵ
הּוא ָאב ָורֹאׁש ְלִמיֵנֽהּו.  ל ִמין ָוִמין ׁשֶ י ִמּכָ מֹו, ּכִ ר ׁשְ עֹוף ָטֵמא ִנְזּכָ
ה ִמיֵני עֹוֵרב?  ּמָ ל עֹוֵרב ְלִמינֹו )ויקרא יא:טו(. ּוִמי ֵיַדע ּכַ תּוב ֵאת ּכָ ּכָ ּכַ
)ויקרא  ץ ְלִמיֵנֽהּ�  ַהּנֵ ְ�ֶאת  ַחף  ֽ ָ ַהׁשּ ְ�ֶאת  יא:יד(,  )ויקרא  ְ�ֶאת ָהַאָּיה ְלִמיָנּה 

ִרים ֵהם ֲאבֹות ָהעֹופֹות, ְוֵיׁש  ְזּכָ ה ַהּנִ ּלֶ י ָכל ֵאֽ ַדע ּכִ זֹאת ּתֵ יא:טז(. ּבְ

י  ַע ּכִ מֹוָתם. ּוִמי יֹוֵדֽ רּו ׁשְ ּלֹא ִנְזּכְ ה ִמיִנים ְלִמיֵניֶהם, ׁשֶ ּמָ ָלֶהם ּכַ
ם ָהעֹוף הּוא. ְכִוי לֹא ׁשֵ ׂשֶ

ִאם  י  ּכִ עֹוף,  ֶלֱאכֹול  לֹו  ֵאין  ֱאלִֹהים  ְיֵרא  ָכל  י  ּכִ ע  ּדַ ה  ַעּתָ
ַען  ֶדק. ְלַמֽ ין, ַעד ָיבֹוא מֹוֵרה ֶצֽ ֶדה – ַ�ַרׁשִ ּתֹוִרים, ּוְבֵני יֹוָנה, ְויֹוֵני ׂשָ
אֹוְכֵלי  ה, ּכְ ֻקּדָ יֹום ּפְ ֶקץ ִיְכֶלה ְוָיסּוף ּבְ ֽ ֶקץ אֹו ַדג ׁשֶ ֽ י ָכל עֹוף ׁשֶ ּכִ
פּ� )ישעיה  ָיֻסֽ  � ַיְחּדָ ר  ֶקץ ְ�ָהַעְכּבָ ֽ ֶ ְ�ַהׁשּ ר ַהֲחִזיר  ׂשַ תּוב אֹוְכֵלי ּבְ ּכָ ֲחִזיר. ּכַ
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[who has given birth] to go hunt a bird from the field and 
bring it as an offering?” 13 Know that this is why God com-
manded that turtle- doves and pigeons substitute for one 
another; for if one cannot be found, surely the other can 
be found. 

One might object, “The word for rooster is sekhvi, and 
this name is not mentioned in the list of impure birds; 
therefore, we know that the domestic chicken may be eaten.” 
Know that not all impure birds are mentioned by name; 
rather, a parent name [is mentioned] for each and every 
[impure] genus. As it is written, the raven after its kinds 
(Leviticus 11:15), and who knows how many species of raven 
there are? And the falcon after its kinds (Leviticus 11:14), and 
the sea- mew and the hawk after its kinds (Leviticus 11:16). 
With this you shall know that the names mentioned are 
the parent names for [the genera of] birds and that each 
genus includes a number of species that are unnamed. And 
who can know that sekhvi is not the name of the [specific 
species of] bird?

Now, know that every God- fearing person should abstain 
from eating birds, except for the turtle- dove, the pigeon, and 
the desert pigeon, 14 until the coming of the Teacher of Righ-
teousness. This is because [he who eats] 15 detestable birds 
[‘of sheqeẓ] or detestable fish [dag sheqeẓ] will surely perish 
on the Day of Reckoning, no less than he who eats swine’s 
flesh. As it is written, [They that sanctify themselves and 

  13 Referring to Leviticus 12: 6–8. Ḥ’ Daniel interprets these verses as refer-
ring to widows only, apparently because otherwise the commandment 
would have fallen on the husband. 

  14 For “desert pigeon,” Ḥ’ Daniel first writes “pigeons of the field” in He-
brew, and he then explains with the Arabic word warashīn. 

  15 Words not present in the Hebrew text; Harkavy suggests that they 
should be there (and have fallen out erroneously).
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ְוָדג  ֶקץ הּוא עֹוף  ֽ ֶ ְוַהׁשּ ר.  ְוָהַעְכּבָ ַהֲחִזיר  ין  ּבֵ ר  ִנְזּכָ ֶקץ  ֽ ֶ ַהׁשּ יא:יז(. 

ל  ִמּכָ ֵזר  ְלִהּנָ ָעָליו  ֱאלִֹהים  ְיֵרא  ְוָכל  ְוָגָמל.  ֲחִזיר  אֹוֵכל  ּכְ ָטֵמא, 
ר ֵיׁש ּבֹו ּפּוגֹות. ָבר ֲאׁשֶ ּדָ

ֶפר ִמְצ�ֹות י ֵסֽ ִנֵּיאל אְלקּ�ִמִסי נ״ע ֿפִ )ְ�ַקְ�ל ּדָ  ב.	
ֶפר ִמְצוֹת ֵהם:( ֵסֽ אל ַהּקּוִמִסי נ״ע ּבְ ִנּיֵ ְוִדְבֵרי ּדָ

ֵצא  תּוב לֹוא ִיּמָ ּכָ ּבֹון ַהּקֹוְסִמים. ּכַ נּו ִלְדרֹוׁש ְוַלֲחׁשֹוב ֶאת ֶחׁשְ ָאסּור ָלֽ
נּו  ר ָלֽ ֵאׁש קֹוֵסם ְקָסִמים וג׳ )דברים יח:י(. ְוֵאין ֻמּתָ נֹו ּ�ִבּתֹו ּבָ ְבָך ַמֲעִביר ּבְ

ִים.  ַמֽ ּבֹון ַהּקֹוְסִמים ְוהֹוְבֵרי ׁשָ ֶחׁשְ י יוי ּומֹוֲעָדיו ּבְ ִלְדרֹוׁש ָחְדׁשֵ
ַוֲעִתידֹות  ים  ֲחָדׁשִ ּומֹוִדיִעים  ִים  ַמֽ ָ ַהׁשּ ְלהֹוְבֵרי  יוי  ִהְזִמין  ְועֹוד 
ּכֹוָכִבים מֹוִדִעים  ּבַ ַהחֹוִזים  תּוב  ּכָ ּכַ ֵרַפת ֵאׁש.  ִלׂשְ ים  ַמּנִ ַהּזְ בּואֹות  ּתְ
ָרָפַֽתם )ישעיהו מז:יג-יד(. ה ָהיּ� ְכַקׁש ֵאׁש ׂשְ ִיְך, ִהּנֵ ר ָיֽבֹואּ� ָעָלֽ ים ֵמֲאׁשֶ ֶלֳחָדׁשִ

ִנֵּיאל נ״ע ַקאַל )ּדָ  ג.	
אל נ״ע ָאַמר:( ִנּיֵ ּדָ

ִאם  גֹוִים,  יֵדי  ּבִ ת(  ּבָ ַ ׁשּ )ּבַ ְלֵהָעׂשֹות  ְך  ְמַלאְכּתָ יָך  ָעֶלֽ ַוֲאסּוָרה 
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purify themselves to go unto the gardens, behind one in the 
midst,] eating swine’s flesh, and the detestable thing [sheqeẓ], 
and the mouse, shall be consumed together, saith the LORD 
(Isaiah 66:17). Sheqeẓ is mentioned in between the flesh of 
the swine and the mouse. It refers to the impure birds and 
fish, and [those who eat them] 16 are no different from those 
who eat swine and camels. And every God- fearing person 
must abstain from every doubtful thing. 

2. A statement of al- Kumisi in The Book of Miẓvoth: 17

We are prohibited to conduct calculations in the manner 
of diviners. As it is written, There shall not be found among 
you any one that maketh his son or his daughter to pass 
through the fire, one that useth divination, [a soothsayer, or 
an enchanter, or a sorcerer] (Deuteronomy 18:10). And we 
are not permitted to reckon the months of God and His 
festivals with the calculations of diviners and stargazers. For 
God has appointed the stargazers and the prognosticators of 
months and harvests to be burned in the fire. As it is written, 
[Thou art wearied in the multitude of thy counsels; let now 
the astrologers,] the stargazers, the monthly prognosticators, 
stand up, and save thee from the things that shall come upon 
thee. Behold, they shall be as stubble; the fire shall burn them; 
[they shall not deliver themselves from the power of the flame] 
(Isaiah 47:13–14).

3. Daniel (may he rest in Eden) said: 18

It is forbidden for your work [melakha] to be done by gen-

  16 Here too, words not present in the Hebrew text; Harkavy suggests that 
they should be there (and have fallen out erroneously).

  17 From an anonymous Arabic Book of Miẓvoth. 
  18 From an anonymous Arabic Book of Miẓvoth.
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ְכָרת. ָכר ַהּנִ ׂשָ ַכר יֹום, ְוִאם ּבְ ׂשְ ם[, ְוִאם ּבִ ִח]ּנָ ּבְ

ּה )ַקאַל אְלקּ�ִמִסי ַרִחַמֻה אלַלّ  ד.	
הּו ָהֵאל:( ָאַמר ַהּקּוִמִסי ְיַרֲחֵמֽ

ִרים ֶזה ְבַצד ֶזה ֻמַ�אִצל  ה ֵכִלים ְמֻחּבָ ּמָ י ִאם ִיְהיּו ּכַ ָאְמרּו ּכִ ְוֵיׁש ׁשֶ
ר יֹאְמרּו. ֲהלֹא  ֲאׁשֶ ָרת. ְולֹא ֵכן הּוא ּכַ ם ִיְטְמאּו, ְוִאם ַעד ְנַהר ּפְ ּלָ ּכֻ
ִלי  תּוב ּבֹו ְ�כֹול ּכְ ה ִמן ֻטְמַאת ֵמת ָאָדם, ּכָ י ֻטְמָאה ֵאין ָקׁשָ ֵתַדע ּכִ
ִאם  י  ּכִ יַע  ְלהֹוִדֽ יט:יד-טו(.  )במדבר  ָעָלי�  ִתיל  ּפָ ָצִמיד  ֵאין  ר  ֲאׁשֶ ָפֽתּ�ַח 

ְמָאה  ִתיל, מֹוֵנַֽע ֶאת ַהּטֻ ִלי; ְוִאם ָעָליו ָצִמיד ּפָ ֽתּוַח ִיְטָמא ַהּכְ ּפָ
ִלי. ִמן ַהּכְ

ֲהלֹא  ֵמת,  ֻטְמַאת  ִמן  ים  ַקּלִ ֵהם  ׁשֶ ְמאֹות,  ַהּטֻ ֶיֶֽתר  י  ּכִ ְוַאף 
ה. ְולּוֵלי  ה ָקׁשָ ה. ְוַאֲחֵרי ֻטְמַאת ֵמת, ֻטְמַאת ִנּדָ בּול ּוִמּדָ ָלֶהם ּגְ
ה  ּדָ ּנִ ּבַ ר  ַהְמֻחּבָ ל  ּכָ ְוִאם   – ה  ִנּדָ ְלֻטְמַאת  ה  ּוִמּדָ ֶאָחד  בּול  ּגְ ָהָיה 
ָבּה  ר מֹוׁשָ ֶפץ ְלַדּבֵ ם ִיְטָמא – ּוַמה ֵחֽ ּלָ ָרת ּכֻ ִיְטָמא, ְוִאם ַעד ְנַהר ּפְ
)ויקרא  ב  ּכָ ׁשְ ַהּמִ ַעל  ְ�ִאם  ְלַבד,  ב  ּכָ ׁשְ ְוַהּמִ ְלַבד  ב  מֹוׁשָ ָבּה,  ּכָ ּוִמׁשְ
ֶגד  ֽ ַהּבֶ ִמן  ִיְטָמא  ָרת  ּפְ ְנַהר  ַפת  ׂשְ ּבִ ר הּוא  ֲאׁשֶ ְוִאם  ְלַבד?  טו:כג( 

י  ּכִ ב״?  ּכָ ״ִמׁשְ ר  ְלַדּבֵ ֶפץ  ֵחֽ ַמה  ִם,  ַלֽ ירּוׁשָ ּבִ ר  ֲאׁשֶ ה  ּדָ ּנִ ּבַ ר  ַהְמֻחּבָ
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tiles on Shabbath, regardless of whether it is for free, for a 
daily rate, or for the recognized [piece] rate. 

4. Al- Kumisi (may God have mercy upon him) said: 19

There are those who say that if multiple vessels are connect-
ed, 20 one to the side of the next, they all become impure 
[together] – even [were they to extend] to the Euphrates 
River. 21 And it is not so, this claim of theirs. Consider that 
there is no impurity more severe than the impurity of the 
dead, about which it is written, [When a man dieth in a 
tent . . . ] every open vessel, which hath no covering close- 
bound upon it, [is impure] (Numbers 19:[14– ]15). This teaches 
that the vessel becomes impure if it is open, but if there is a 
covering close- bound upon it, this prevents the vessel from 
becoming impure. 

All the more so, there is [also] a boundary and a measure 
for all the impurities of lesser severity than the impurity 
of the dead. After the impurity of the dead, the impurity 
of the menstruating woman [nidda] is the most severe. If 
this impurity does not have a certain boundary and mea-
sure – if all that is connected to the menstruating woman 
becomes impure, even to the Euphrates River – then what 
is the point of specifying her seat and her bed, each one 
mentioned in turn, [such that it says] and if he be on the 
bed on its own (Leviticus 15:23)? 22 If indeed the [vessel] on 
the shore of the Euphrates River becomes impure via the 
garment connected to the menstruating woman who is in 
Jerusalem, then what is the point of specifying her bed? 

  19 From Ḥ’ Yeshua‘ ben Yehuda’s Arabic commentary on the Torah.
  20 For “connected,” Ḥ’ Daniel uses the Arabic muwasil. 
  21 The author is presumably using the Euphrates River as an example of 

a place far from Jerusalem.
  22 Leviticus 15:20.
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ב  ּכָ ׁשְ ְטָמא ֵמָרחֹוק, ֲהלֹא נּוַכל ִלְלמֹוד ֻטְמַאת ַהּמִ ִמן ֻטְמַאת ַהּנִ
ה. ּדָ ַחת ַהּנִ ֽ ר ּתַ ֲאׁשֶ

ר ַעד  ב, ְוִאם ְמֻחּבָ ּכָ ׁשְ ּמִ ַע ּבַ ב ַלּנֹוֵגֽ ּכָ ר ִצּוּוי ִמׁשְ ֶפץ ְלַדּבֵ ּוַמה ֵחֽ
ר ״נֹוֵגַֽע"? ֲהלֹא  ֶפץ ְלַדּבֵ ֵמָאה ֵכִלים ַעד ְלֵמָרחֹוק ִיְטָמא? ַמה ֵחֽ
א״? ְולֹא ָראּוי ִלְכּתֹוב  ְמַטּמֵ ר ּבַ ר ״ְוכֹל ַהְמֻחּבָ יָך ָראּוי ְלַדּבֵ ִכְדָבֶרֽ
י  א״, ּכִ ר ״נֹוׂשֵ ֶפץ לֹו ְלַדּבֵ ַע", ִאם ַהּנֹוֵגַֽע הּוא ֻמַ�אִצל. ּוַמה ֵחֽ ״נֹוֵגֽ
ַע" ֻמַ�אִצל, ָלָמה  ְתרֹון ״נֹוֵגֽ יָך. ְוִאם ּפִ ְדָבֶרֽ ִרים, ּבִ ֶאָחד ְמֻחּבָ ם ּכְ ֻכּלָ
ִכּבּוס. ּוַמה  א ּבְ ְרִחיָצה, ְונֹוׂשֵ ַע ּבִ א? נֹוֵגֽ ַע ּוֵבין נֹוׂשֵ ין נֹוֵגֽ ִהְפִריד ּבֵ
ָכל  ַע ָאְמָנם הּוא ֻמַ�אִצל ּבְ י ָכל ַמְלּבּוׁש ַהּנֹוֵגֽ ּבּוס, ּכִ ֶפץ ְלַצּוֹות ּכִ ֵחֽ

א? ָכל ְמַטּמֵ ס ּבְ ַע לֹא ְיַכּבֵ ל נֹוֵגֽ ה ּכָ ּמָ ע ּבֹו. ְוָלֽ ר ִיּגַ א ֲאׁשֶ ְמַטּמֵ
ַלח  אנּו ָכתּוב ַ�ִּיׁשְ י ֵכן ָמָצֽ ַע" ֻמַ�אִצל, ּכִ י ָכל ״נֹוֵגֽ ְוִאם ּתֹאַמר ּכִ
ע )שופטים ו:כא(.  ָידֹו ַ�ִּיּגַ ר ּבְ ֶנת ֲאׁשֶ ֶעֽ ׁשְ ְלָאְך )ַמְלַאך יי( ֶאת ְקֵצה ַהּמִ ַהּמַ

י ״ְנִגיָעה״ ָנְפָלה ַעל  יָך ּכִ ר יֹאַמר ֵאֶלֽ יב ָלִאיׁש ֲאׁשֶ ּוַמה ּתּוַכל ְלָהׁשִ
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From the long- distance transmission of impurity, surely 
we could deduce the impurity of the bed that is directly 
underneath her. 

And what is the point of the commandment regarding 
the impurity of the person who touches her bed, if indeed 
one becomes impure at a distance merely by being con-
nected through one hundred vessels? And what is the point 
of saying nogea‘ [he who touches]? 23 For, according to you, 
is it not better to say “whosoever is meḥubbar [connected] 
to the impure object”? It is inappropriate to say nogea‘ if 
the intended meaning is “connected.” And what is the point 
of saying nosé [he who bears] if, as you claim, [touching 
and bearing] are all one? 24 For, if the proper interpretation 
of nogea‘ is “connected,” why does [Scripture] distinguish 
between “touching” and “bearing”? He who touches must 
bathe [only]; he who bears must [also] wash his clothes. 
And what is the point of commanding the washing [of the 
clothes], for [is it not obvious that] all the clothes of the 
person who touches [an impure object] are connected 
to the impure object that he touches? And why is he not 
obligated to wash all of his clothes every time he touches 
an impure object? 

You may claim that nogea‘ always means “connected,” for 
we have found a verse, Then the angel of the LORD put forth 
the end [qezé] of the staff that was in his hand, and touched 
[vayyigga‘] the flesh and the unleavened cakes (Judges 6:21). 
But how can you respond to the man who informs you that 
the subject of the verb “touched” is “the end of the staff”? 
Qaẓé is masculine. 25 And if you cite the verse, [They cast 

  23 Leviticus 15:21–23. 
  24 Leviticus 15:10.
  25 Ḥ’ Daniel’s hypothetical opponent interprets the subject of the mas-

culine verb “touched” to be the angel, and not the staff, for the word 
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ְלׁשֹון ָזָכר. ְוִאם ּתֹאַמר ַ�ֵּיֶֽלְך  ֶנת״? ְו״ָקֶצה״ ֵיָאֵמר ּבִ ֶעֽ ׁשְ ״ְקֵצה ַהּמִ
י לֹא ְבַעְצמֹו  ַדע ּכִ ע )מלכים ב יג:כא(, ּוַמה ּתֵ ַעְצמֹות ֱאִליׁשָ ע ]...[ ּבְ ַ�ִּיּגַ

יָך,  ְדָבֶרֽ ע״ הּוא ּכִ ְלָאְך, ְו"ִיּגַ תּוב ַעל ַהּמַ ִני? ְוִאם ֶזה ַהּכָ יֵדֽ ָנַגע, ַהּגִ
ה ְנִגיַעת ַמְלָאְך ִלְנִגיַעת ָאָדם? ּוַמְלָאְך הּוא ֽרּוַח, ְולֹא  ַדּמֶ ה ּתְ ּמָ ָלֽ
ְזָרח  ּמִ ה ַמְלָאָכי� רּ�חֹות )תהלים קד:ד(. ְוֽרּוַח הּוא ּבַ תּוב עֹוׂשֶ ּכָ גּוף. ּכַ
נּ� )תהלים קד:לב(.  ֽ ָהִרים ְ�ֶיֱעׁשָ ע ּבֶ תּוב ַעל יי ִיּגַ ֲעָרב. ְוֵכן ּכָ ּמַ ַע ּבַ ְונֹוֵגֽ
ִדּבּור  תּוב ַעל יי ּכְ ר ּכָ ע״ ֲאׁשֶ ּבּור ״ִיּגַ ְוָאְמָנם לֹא נּוַכל ְלַהּצֹות ּדִ
בּוָעה ְלָדָבר. ה ְנִגיַעת ַמְלָאְך? ְוִהיא ׁשְ ַדּמֶ ְנִגיַעת ָהָאָדם. ּוְלָמה ּתְ

י ַלֻה.  ֿדִ ֶפר ִמְצ�ֹות ַאַלّ י ֵסֽ ה אְלקּ�ִמִסי נ״ע ֿפִ ן מֹוׁשֶ ִנֵּיאל ּבִ א ַנץ ַקְ�ל ּדָ )ַ�ַהֿדַ ה.	
 ַקאַל

ר  ֶפר ִמְצוֹת ֲאׁשֶ ֵסֽ ה ַהּקּוִמִסי נ״ע ּבְ ן מֹׁשֶ אל ּבֶ ְבֵרי ָדִנּיֵ ְוֶזה ּגּוף ּדִ
לֹו. ָאַמר:(

ַעל  ֽ ת ּבַ ת חֹוְתָנְך, אֹו ּבַ ׁשֶ ֶדת ִמן ֵאֽ ְך ָאחֹות ַהּנֹוֶלֽ ּתָ ְהֶיה ְלִאׁשְ ְוִאם ּתִ
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the man into the sepulchre of Elisha; and as soon as] the man 
touched the bones of Elisha, [he revived, and stood up on his 
feet] (2 Kings 13:21), pray tell, how can you know that the 
man did not [actually] touch the bones of Elisha? 26 And if 
you are correct about “touch” in the verse about the angel, 
how can the touching of an angel compare to the touching 
of man? An angel is wind without body. As it is written, 
Who maketh winds His messengers (Psalms 104:4). 27 [An 
angel touches in the same sense that] a wind from the east 
touches the west. And so it is written about God, He toucheth 
the mountains, and they smoke (Psalms 104:32). Clearly, we 
cannot deal with the word “touch” when written about God 
together with the word [when it refers to] human touching. 
[Just so,] how is the touching of an angel similar [to the 
touching of man]? [Rather, the touching of the angel] was 
an oath. 28 

5. This is the text of a statement of Daniel b. Moshe al- Kumisi 
(may he rest in Eden) in his Book of Miẓvoth. He says: 29

If your wife has a [step- ]sister born to the wife of your 

for staff, mish‘eneth, is feminine, and thus could not be the subject of a 
masculine verb. Ḥ’ Daniel counters that the verse speaks of the “edge” 
(qezé, construct state of qaẓé) of the staff, and the word qaẓé is mas-
culine.

  26 The hypothetical opponent thinks that the dead man was revived 
merely by being tossed into the sepulchre, and he “touched” Elisha’s 
bones only in the sense that he was “connected” to them. Ḥ’ Daniel 
counters that there is no reason to believe that the dead man did not 
actually touch Elisha’s bones. 

  27 In Hebrew, mal’akh means both “angel” and “messenger.” 
  28 That is, the angel’s touching is not meant literally but rather as an ex-

pression for the taking of an oath (in this case, that Gideon will van-
quish the Midianites). 

  29 From the Arabic Book of Miẓvoth by Ḥ’ Yefeth ben Tza‘ir (Saghir). 
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ְך –  ּתָ ְך ְולֹא ִמן ַאב ִאׁשְ ּתָ חֹוְתָנְך ִהיא, ְולֹא נֹוְלָדה לֹא ִמן ֵאם ִאׁשְ
ְך.  ּתָ יָך ַאֲחֵרי מֹות ִאׁשְ ֶרת ֵאֶלֽ ֽ ְך. ּוֻמּתֶ ּתָ י ִאׁשְ ַחּיֵ יָך ּבְ ֲאסּוָרה ִהיא ָעֶלֽ
ים  ַחּיִ ּבַ ֲאָחיֹות  י  ּתֵ ׁשְ ַוֲאסּורֹות  יח:יח(.  )ויקרא  ַחֶּיֽיָה  ּבְ יָה  ָעֶלֽ תּוב  ּכָ ּכַ
ֵאר זֹאת. ְוָכל  י זֹאת ׁשְ ַען ּכִ י ִאם ְלַמֽ ַען ְצרֹור )שם(, ּכִ ֶות, לֹא ְלַמֽ ֽ ּוַבּמָ
ֵאר זֹאת ָלזֹאת ֲאסּורֹות ֵהן ְלעֹוָלם זֹאת ַעל  ֵהן ׁשְ ים ׁשֶ י ָנׁשִ ּתֵ ׁשְ

ה ִהיא )ויקרא יח:יז(. ה ִזּמָ ּנָ ֲאָרה ֵהֽ תּוב ׁשַ ּכָ ַעל זֹאת. ּכַ ֽ ּבַ
ּה  יָה ְולֹא ַבת ִאּמָ ּלֹא ַבת ָאִבֽ ה ֶאל ֲאחֹוָתּה – ׁשֶ ָ תּוב ְ�ִאׁשּ ְוֶזה ַהּכָ
תּוב ִלְצרֹור. ּכָ ה – ּכַ ּנָ ֲאָרה ֵהֽ י לֹא ׁשַ ַען ְצרֹור, ּכִ ִהיא. ֲאִסיָרָתּה ְלַמֽ

ַמע ֲעוֹנֹו ּבֹו. ר לֹא ִיׁשְ י, ַוֲאׁשֶ ְבּתִ ַתֽ ִני יוי ּכָ ר הֹוִדיַעֽ ְוַכֲאׁשֶ

ל )ְ�ַקאַל ַקּבְ  ו.	
ְוָאַמר ֽקֶֹדם ָלֶזה:(

ה לֹא ִהיא  תּוָבה ִהּנֵ ה ֶאל ֲאחֹוָתּה )ויקרא יח:יח(. זֹאת ָהָאחֹות ַהּכְ ָ ְ�ִאׁשּ

י ִהיא  ְך. ּכִ ּתָ ְך ְולֹא ִמן ֵאם ִאׁשְ ּתָ ֶדת ֵמֲאִבי ִאׁשְ ְך ַהּנֹוֶלֽ ּתָ ֲאחֹות ִאׁשְ
ְך ֵמִאיׁש  ּתָ ת ֲאִבי ִאׁשְ ׁשֶ י נֹוְלָדה ֵמֵאֽ ַען ּכִ ְך ְלַמֽ ּתָ ִנְקֵראת ֲאחֹות ִאׁשְ
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father- in- law or to the husband of your <mother- in- law>, 30 
who was born neither to your father- in- law nor to your 
mother- in- law, then she is forbidden to you during your 
wife’s lifetime and permitted to you after your wife’s death. 
As it is written, [And thou shalt not take a woman to her sister, 
to be a rival to her, to uncover her nakedness,] beside the other 
in her lifetime (Leviticus 18:18). 

Two sisters are forbidden to you both during [your wife’s] 
lifetime and after [her] death – this is not because of [the 
prohibition] to be a rival (ibid.) but rather because of kin-
ship. Any woman who is kin to another woman is forever 
forbidden to the other’s husband. As it is written, [Thou shalt 
not uncover the nakedness of a woman and her daughter; thou 
shalt not take her son’s daughter, or her daughter’s daughter, 
to uncover her nakedness:] they are near kinswomen; it is 
lewdness (Leviticus 18:17). 

When the verse states, a woman to her sister, it is refer-
ring to [a step- sister, who is] the daughter of neither [the 
woman’s] father nor her mother. She is forbidden because of 
rivalry – for she is not kin – as it is written, to be a rival to her. 

As God has informed me, so I have written. He who 
listens not, his sin is upon him. 

6. As he said earlier: 31

A woman to her sister (Leviticus 18:18). The sister spoken of 
here is not your wife’s sister who was born to your wife’s 
father or to your wife’s mother; [rather, it is your wife’s 
step- sister.] She is called your wife’s sister because she was 

  30 The Hebrew text here says “father- in- law,” but it should say “mother- 
in- law,” as we have rendered it. Harkavy’s edition notes that “father- in- 
law” is printed, but is incorrect: “Thus in the manuscript and in Pin-
sker’s edition, but it is obvious that it should say ‘mother- in- law’.”

  31 From the same source as the previous passage. 
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יָך ֲאחֹוְתָך ִהיא  ֶדת ָאִבֽ יָך מֹוֶלֽ ת ָאִבֽ ׁשֶ ת ֵאֽ תּוב ֶעְרַ�ת ּבַ ר ּכָ ֲאׁשֶ ַאֵחר. ּכַ
ה  ָ יָך. ְוֵכן ְ�ִאׁשּ ת ָאִבֽ ׁשֶ י ִאם ֵמֵאֽ יִליָדה, ּכִ )ויקרא יח:יא(. ְולֹא ֲאחֹוָתְך ּבִ

ת  ׁשֶ ֵמֵאֽ ֶדת  ַהּנֹוֶלֽ ִאם  י  ּכִ יִליָדה,  ּבִ ִהיא  ֲאחֹוָתּה  לֹא  ֲאחֹוָתּה  ֶאל 

ּה. ַעל ִאּמָ ֽ יָה אֹו ִמן ּבַ ָאִבֽ
ֽיָה ּוְבמֹוָתּה.  ַחּיֶ יָך ּבְ ְך ֲאסּוָרה ָעֶלֽ ּתָ י ֲאחֹות ִאׁשְ ַדע ּכִ ּוְבזֹאת ּתֵ
י  ּתֵ ן ׁשְ ֶות, ּכֵ ֽ ים ּוַבּמָ ַחּיִ ה, ּבַ ָ ֵני ַאִחים ַעל ִאׁשּ ר ֲאסּוִרים ׁשְ י ַכֲאׁשֶ ּכִ
ֶות. ְוִאם ָימּות ִאיׁש, ֲהלֹא  ֽ ּוַבּמָ ים  ַחּיִ ּבַ ֲאָחיֹות ֲאסּורֹות ְלעֹוָלם, 
ה, ֲהלֹא ַבֲעָלּה  ָ מּות ִאׁשּ ן ִאם ּתָ ת ֲאסּוָרה ַעל ָאִחיו? ּכֵ ת ַהּמֵ ׁשֶ ֵאֽ

ָתה? ה ַהּמֵ ָ ָאסּור ַעל ֲאחֹות ָהִאׁשּ
ֵאר זֹאת ָלזֹאת ֲאסּורֹות  ֵהן ׁשְ ים ׁשֶ י ָנׁשִ ּתֵ י ׁשְ ַדע ּכִ ּוְבזֹאת ּתֵ
יֶהן ְלִאיׁש  ּתֵ ׁשְ ַעל זֹאת, ִלְהיֹות  ֽ ּבַ ת  ׁשֶ ֵאֽ ֵהן ְלעֹוָלם ִלְהיֹות זֹאת 
תּוב  ה ּכָ ָבר ַהּזֶ ה ְותֹוֵעָבה ִהיא. ְוַהּדָ י ִזּמָ יֶהן ּוְבמֹוָתן, ּכִ ַחּיֵ ֶאָחד, ּבְ
ה  ּנָ ֲאָרה ֵהֽ תּוב ׁשַ ּכָ ֵאר זֹאת, ּכַ י זֹאת ׁשְ ַען ּכִ ּה, ְלַמֽ ה ּוִבּתָ ָ ִעְנַין ִאׁשּ ּבְ
ן  ֵאר ֲאחֹוָתּה ִהיא? ַעל ּכֵ ן ָהָאחֹות ֲהלֹא ׁשְ ה ִהיא )ויקרא יח:יז(. ּכֵ ִזּמָ

ְוֵהן  ה.  ּנָ ֵהֽ ֲאָרה  ׁשַ ָאַמר  י  ּכִ ֶות,  ֽ ּוַבּמָ ים  ַחּיִ ּבַ ֲאָחיֹות,  י  ּתֵ ׁשְ ֲאסּורֹות 
ה  ָ ִליֻרׁשּ ּה,  ּוִבּתָ ה  ָ ִאׁשּ ְקֵריַבת  ִמן  ְלזֹאת  זֹאת  ְקרֹובֹות  ֵארֹות  ׁשְ
ְוזֹאת  ְראּוֵבן  ֶבט  ֽ ֵ ִמׁשּ זֹאת  ּה,  ּוִבּתָ ה  ָ ִאׁשּ י  ּכִ ָחה.  ּפָ ּוִמׁשְ ַנֲחָלה 
ָחה  ּפָ ּוִמׁשְ ֶבט ֶאָחד  ֽ ֵ ִמׁשּ ַוֲאחֹוָתּה  ה  ָ ִאׁשּ ְואּוָלם  ְמעֹון;  ׁשִ ֶבט  ֽ ֵ ִמׁשּ

ַחת ֵאם. ֽ ּפַ ׁשְ ַחת ָאב אֹו ִמּמִ ֽ ּפַ ׁשְ נֹוְלדּו, ִמּמִ
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born to your wife’s father’s wife from a different man. As 
it is written, The nakedness of thy father’s wife’s daughter, 
begotten of thy father, she is thy sister, thou shalt not uncover 
her nakedness (Leviticus 18:11). [The sister spoken of] is not 
your sister by birth; she is your sister by virtue of being the 
daughter of your father’s wife. Just so, a woman to her sister: 
this does not refer to your wife’s sister by birth but rather 
her sister born to her father’s wife [with a different man] or 
mother’s husband [with a different woman].

And with this you shall know that your wife’s sister is 
forbidden to you in her lifetime and after her death. For 
just as two brothers are forbidden to a woman in life and 
in death, so too are two sisters forever forbidden [to a man], 
in life and in death. If a man dies, is not his wife forbidden 
to his brother? So too, if a woman dies, is not her husband 
forbidden to her sister? 

With this you shall know that any woman who is kin to 
another woman is forever forbidden to become the wife of 
the other’s husband; [it is forbidden for] the two of them 
to be with one man, in their life and in their death, for this 
is lewdness and an abomination. This matter is written 
with regard to a woman and her daughter because they are 
kin, as it is written, They are near kinswomen; it is lewdness 
(Leviticus 18:17). And two sisters, are they not kin? For this 
reason, two sisters are forever forbidden [to a man], in life 
and in death, because it says, they are near kinswomen. With 
regard to inheritance, [land] possession, and clan affiliation, 
the kinship of two sisters is even stronger than the kinship 
of a mother and her daughter. For in the case of a mother 
and her daughter, one might belong to the tribe of Reuben 
and the other to Simeon, whereas a woman and her sister 
always belong to the same tribe and the same family, be it 
the family of the father or the family of the mother. 
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ִנֵּיאל אְלקּ�ִמִסי. ַקאַל )ַקְ�ל ּדָ  ז.	
אל ַהּקּוִמִסי. ָאַמר:( ְבֵרי ָדִנּיֵ ּדִ

ֶהם ״ְטֵמִאים ֵהם ָלֶכם״ ַאֲחֵרי מֹוָתם.  ּוְבֵהָמה ְטהֹוָרה לֹא ָכתּוב ּבָ
ר לֹא  ֲאׁשֶ ּכַ ה ִלְמָלאָכה לֹא ִתְטָמא.  ָעׂשֶ ּתֵ ר  י ַאֲחֵרי ֲאׁשֶ ּכִ ַען  ְלַמֽ
י  ַען ּכִ ק – ״ְטֵמִאים ֵהם ָלֶכם״, ְלַמֽ ֶגד ְועֹור ָוׂשַ ֽ ִלים – ּבֶ ּכֵ ָכתּוב ּבַ
ן לֹא ָכתּוב ִלְבֵהָמה ְטהֹוָרה  ֶרב ּוְרִחיָצה. ּכֵ ְגבּול ֻטְמָאָתם ַעד ָהֶעֽ
ה  ָעׂשֶ ּתֵ ר  ֲאׁשֶ ַעד  ֻטְמָאָתּה  ְגבּול  י  ּכִ ַען  ְלַמֽ ָלֶכם״,  ֵהם  ״ְטֵמִאים 
ה ְלָכל ְמָלאָכה  ֶלב ְטֵרָפה ֵיָעׂשֶ ֶלב ְנֵבָלה ְ�ֵחֽ תּוב ְ�ֵחֽ ן ּכָ ִלְמָלאָכה. ַעל ּכֵ

ת ֶיֱחצּ�ן )שמות כא:לה(. תּוב ְ�ַגם ֶאת ַהּמֵ ן ּכָ )ויקרא ז:כד(. ְוַעל ּכֵ

יַע  ם ָיֽמּותּו? ְלהֹוִדֽ י לֹא ֻכּלָ ּה ְ�ִכי ָימּ�ת )ויקרא יא:לט(. ּכִ ְוָכתּוב ּבָ
א. ָחט לֹא ְמַטּמֵ ׁשְ י ַהּנִ ּכִ

ֶטת  ֶחֽ ׁשְ ַהּנִ ֵהָמה  ַהּבְ ִהיא  ָימּ�ת  ְ�ִכי  ִתיב  ַהּכְ י  ּכִ ּיֹאַמר  ׁשֶ ְוֵיׁש 
ֶטת  ֶחֽ ׁשְ ַהּנִ ִהיא  ְנֵבָלה  ֶלב  ְ�ֵחֽ יֹאְמרּו  ְוַגם  הּוא.  ֵכן  ְולֹא  ָחְלָיּה,  ּבְ
ִנְקָרא  ח  ְזּבָ ַהּנִ ם  ׁשֵ ְקָרא  ַהּמִ ָכל  ּבְ ֵאין  י  ּכִ הּוא.  ֵכן  ְולֹא  ָחְלָיּה,  ּבְ
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7. A statement of Daniel al- Kumisi. He said: 32

It is not written regarding the pure animals [that have 
died] that “they are impure unto you” after their death. 33 
This is because [their impurity is not permanent]: once 
they are used for another purpose, they do not make one 
impure. Likewise, it is not written regarding [wooden] ves-
sels, clothing, leather, or sackcloth that “they are impure 
unto you,” for their impurity lasts only until they are washed 
and evening has fallen. 34 In the same way, it is not written 
regarding the pure animals that “they are impure unto you,” 
for their impurity lasts only until they are used for another 
purpose. This is why it is written, And the fat of that which 
dieth of itself, and the fat of that which is torn of beasts, may 
be used for any other service; [but ye shall in no wise eat of 
it] (Leviticus 7:24). And this is why it is written, [And if one 
man’s ox hurt another’s, so that it dieth; then they shall sell 
the live ox, and divide the price of it]; and the dead also they 
shall divide (Exodus 21:35).

It is written regarding [a pure animal], If [any beast, of 
which ye may eat,] die, [he that toucheth the carcass thereof 
shall be impure until the even. And he that eateth of the car-
cass of it shall wash his clothes, and be impure until the even; 
he also that beareth the carcass of it shall wash his clothes, 
and be impure until the even] (Leviticus 11:39–40). But do 
not all animals die? Rather, [the word “die”] informs us 

  32 From Ḥ’ Yeshu‘a ben Yehuda’s commentary on Leviticus. 
  33 Ḥ’ Daniel is observing that although impurity inheres in the carcass-

es [neveloth] of pure and impure animals alike, the formula, They are 
impure unto you, occurs only in the context of the impure animals 
(Leviticus 11:8, 26, 27, 28, 35). Regarding the pure animals, it is written 
instead, And if any beast, of which ye may eat, die, he that toucheth the 
carcass thereof shall be impure until the evening (Leviticus 11:39). 

  34 Referring to Leviticus 11:31–32.
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)שמות  ְ�ָזְבחּ� ֵלאלֹוֵהיֶהם  ְוָכתּוב  ּלּוִלים.  ַלּגִ ח  ִנְזּבַ ְוַגם ִאם  ״ְנֵבָלה״, 
ִעים ּתֹוֵעָבה )משלי כא:כז(.  חּ� )הושע יא:ב(, ֶזַֽבח ְרׁשָ ֽ ְיַזּבֵ ָעִלים  לד:טו(, ַלּבְ

ם ״ְנֵבָלה״. ם ״ֶזַֽבח״, ְולֹא ְבׁשֵ ׁשֵ ָקָרא ּבְ
ֹוַע, ֲהלֹא הּוא  ָחְליֹו – ִאם ָאסּור ֶלֱאכֹול ְוָאסּור ִלְנּגֽ ח ּבְ ְזּבָ ְוַהּנִ
ר  ת? ְוִאם ֻמּתָ ינֹו ּוֵבין ַהּמֵ ה ְלַהְפִריד ּבֵ ֶאָחד? ּוַבּמֶ ת, ּכְ ט ַהּמֵ ּפַ ִמׁשְ ּכְ
ה  ּמָ ט ַהַחי ְמתֹם ַהּגּוף? ְוָלֽ ּפַ ִמׁשְ ֹוַע, ֲהלֹא הּוא ּכְ ר ִלְנּגֽ ֶלֱאכֹול ּוֻמּתָ
ינֹו ּוֵבין ַהַחי ְמתֹם ַהּגּוף? ְוִאם  ְפִריד ּבֵ ה ּתַ ָקָרא אֹותֹו ְנֵבָלה? ּוַבּמֶ
ִנְבָלָתּה )ויקרא  ַע ּבְ גֵֽֽ תּוב ַהּנֹו ן ּכָ ּכֵ ֹוַע[ – ְוׁשֶ ר ֶלֱאכֹול ]ְוָאסּור ִלְנּגֽ ֻמּתָ
ָגָגה אֹו  ׁשְ ֹוַע? ְוִאם ּתֹאַמר הּוא ָהאֹוֵכל ּבִ יא:לט( – ָלָמה ָאסּור ִלְנּגֽ

ָתה?  ֵהָמה ַהּמֵ ם ַעל ַהּבְ ָגָגה ְוֽאֶֹנס ּגַ יַע ׁשְ ֽ ן לֹא ַיּגִ ם ּכֵ ה ּגַ ּמָ ְלֽאֶֹנס, ְוָלֽ
הּ� )מלכים ב ו:כט(. ִני ַ�ּנֹואְכֵלֽ ל ֶאת ּבְ ֵ ַבׁשּ תּוב ַ�ּנְ ְולֹא ִנְפָלא ֶזה ִמן ַהּכָ
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that [only an animal that dies of itself makes one impure, 
whereas] an animal that is slaughtered does not make one 
impure.

There are some who claim that die refers to an animal 
that is slaughtered while sick, but it is not so. They also claim 
that the fat of that which dieth of itself  35 refers to an animal 
that is slaughtered while sick, but it is not so. For nowhere in 
the entirety of Scripture is the slaughtered animal referred 
to as a “carcass” [nevela], not even if it is sacrificed to idols. 
As it is written, [Lest thou make a covenant with the inhab-
itants of the land, and they go astray after their gods,] and 
do sacrifice unto their gods (Exodus 34:15); They sacrificed 
unto the Baalim (Hosea 11:2); The sacrifice of the wicked is an 
abomination (Proverbs 21:27). [In all these instances,] it is 
called a “sacrifice” rather than a “carcass.” 

[Let us suppose that the word “die” refers to] the animal 
that is slaughtered while sick. If one is forbidden to eat it 
and forbidden to touch it, then is not its ruling the same as 
the dead [that died of itself]? Why then do we distinguish 
between it and the dead? If one is permitted to eat it and 
permitted to touch it, then is not its ruling the same as the 
live [animal that was slaughtered] in sound health? Why 
then is it called a “carcass”? If one is permitted to eat it and 
forbidden to touch it – as it is written, He that toucheth the 
carcass thereof  . . .  (Leviticus 11:39) – then why should one 
be forbidden to touch it? If you claim that eating [is permis-
sible but] only in a state of error or coercion [e.g., famine], 
then why should error and coercion not apply equally to the 
animal that died? This is no more wondrous than the verse, 
So we boiled my son, and did eat him (2 Kings 6:29).

  35 Referring to Leviticus 7:24 (quoted above). 
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ר  ָתה ַאֲחֵרי ֲאׁשֶ ְבֵהָמה ְטהֹוָרה ַהּמֵ ּבִ ַע  י ַהּנֹוֵגֽ ּכִ ַדע  זֹאת ּתֵ ּבְ
ֶרץ  ֽ ה ְטֵמָאה, ְוׁשֶ ְבֵהָמה ְוַחּיָ ַע ּבִ ה ִלְמָלאָכה לֹא ִיְטָמא. ְוַהּנֹוֵגֽ ַנֲעׂשָ
תּוב אֹו ְבִנְבַלת ַחָּיה  ן ּכָ ָחט ִלְמָלאָכה, ִיְטָמא. ַעל ּכֵ ָטֵמא, ִאם ִנׁשְ
ה  ּנָ ֵהֽ יר  ִהְזּכִ ְולֹא  ה:ב(,  )ויקרא  ָטֵמא  ֶרץ  ֽ ׁשֶ ִנְבַלת  ּבְ אֹו   ]...[ ְטֵמָאה 

ֵהָמה ְטהֹוָרה. ּבְ
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With this you shall know that he who touches a pure 
animal that has died after it has been used for another pur-
pose does not become impure. He who touches an impure 
domestic or wild mammal, or an impure swarming thing, 
even if it has been slaughtered for another purpose, does 
become impure. Thus it is written, [If any one touch any 
impure thing, whether it be] the carcass of an impure beast, 
[or the carcass of impure domestic beasts, 36] or the carcass 
of impure swarming things (Leviticus 5:2), with no mention 
of pure beasts. 

  36 JPS reads impure cattle, which is a halakhic impossibility, for cattle are 
pure animals.
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