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Keter Torah’s Commentary on Parashat Devarim (“Deuteronomy”) 

Introductory Notes 

The Karaite Press is pleased to make available this draft of the Hebrew and English commentary 
on Parashat Devarim from Keter Torah, written by the 14th century Karaite sage Aaron ben 
Elijah. Although we are making this available for free, this material copyrighted, and all rights 
are reserved. 

There are areas we have identified for follow-up, such as why a comment on verse 1:27 
appears after verse 1:33 in the Hebrew text and how we want to portray God’s name. We will 
get to those in due time. 

We intentionally decided to abridge the translation to a few of the longer philosophical sections, 
particularly in verse 1:3.

If you have comments, please email Shawn Lichaa at info@thekaraitepress.com 

For other free books, visit the Open Karaite Initiative. 
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Let us write the book of Deuteronomy in the name of He who created the constellations 

 

1:1 These are the words which Moses spoke to all of Israel beyond the Jordan in the wilderness, 
in the Arabah opposite Suf, between Paran, Tophel, Laban, Hazeroth, and Dizahab.   

1:1 These are the words – When the Israelites were about to cross the Jordan in order to divide 
themselves up [and go] to their plots and they required warning and admonishment so that 
they would observe the Torah, and when they [first] left Sinai to in order to enter the land, 
and when events overtook them and they were impeded from going in [to the land] – this 
[sequence of events] was related [to them] in order, and for that reason he begins with the 
word: ‘Words’ [devarim], which is meant to include the particulars of the commandments and 
words of admonishment. And this is the function of this verse: These are the words which Moses 
spoke to all of Israel beyond the Jordan – that it introduces the events that befell them in the wilderness, 
in the Arabah, opposite Suf, including what happened to them when they travelled from Sinai 
until their arrival at Kadesh Barnea.  

1:1 In the wilderness, in the Arabah – Similar to how it is referred to [in Jeremiah 2:6]: In the 
land of Arabah, covered in pits. 

1:1 Laban and Tophel and Dizahab – were not mentioned in the chronicles of their journeys, 
and were not mentioned elsewhere, and because he uses the words between [Laban] and between 
[Tophel], there is no indication that they passed through the actual places that bear these 
names. And when he says, in the wilderness, in the Arabah, he does not mean that they were 
beyond the Jordan, because when they were beyond the Jordan this same message is said 
differently, as in, These are the precepts, and the laws, and the commandments, which Moses spoke to Israel 
when they left Egypt, across the Jordan in the valley facing Beit Peor in the land of Sihon the King of the 
Amorites (Deuteronomy 4:54), and Laban and Paran and Hatzeroth are not beyond the Jordan. 

 

1:2 Eleven days’ journey from Horeb by the way of Mount Seir to Kadesh Barnea.  

1:2 Eleven days’ journey from Horeb – there are those who explain that it is only an eleven 
day journey from Sinai to Kadesh Barnea, and they brought the journey of forty years upon 
themselves, for this reason it says, in the fortieth year, and this is why it says, these are the words – 
and this does not make sense, for in the second year they came to Kadesh Barnea and it was 
from there that they sent the spies. 

1:2 And there are others who say that those eleven days include three for the actual journey, 
seven [while waiting for] Miriam and one day of Shabbat, but, did they not stay for thirty days 
in Kivroth haTaavah?  

1:2 And there are others who say that it is actually an eleven day journey, and they did it in 
three days in order to go fast, as it says, and the cloud resided in the Wilderness of Paran (Numbers 
10:12), but the text explicitly says that they were delayed upon the way, as we have already 
commented. 
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And one should say as was indicated (above): In the wilderness in the Arabah – that was to explain 
that it was God’s command that they pass through that way, and that he did not lead them by 
way of Mountain of Seir, eleven days away, which was the faster route, just as it says, turn and 
go on your journey, and come to the Mountain of the Amorites, and it also says, and we journeyed from 
Horeb and we walked through all of the great and terrifying desert that you saw from the Mountain of the 
Amorites – and because it was their fault that they didn’t enter the land, after these forty years 
they required another warning and admonishment in the fortieth year, and a reminder of why 
they were delayed – and this is the reason for the words: In the fortieth year. 

Our sages may they rest in peace, deduced logically that this book was narrated during the 
month of Shevat, and on the first of Adar Moses died, just like Aaron died on the first of Av. 
And the period of mourning for Moses until they emerged from the Jordan on the tenth of 
the month is reconciled with some difficulty with the timeline stated in Joshua. And the 
opinion of Ba‘alei haqqabbalah [that is, the Rabbanites] who deduced that Moses died on the 
seventh of Adar, is seen as difficult based on a close reading of the text. 

And there are those who say that he recited the book in one day on the First of Shevat, and 
on that day he died, and their proof is the words: And it came to pass upon that day (Deuteronomy 
32:45), [and they say this] because they could not make sense of the days that are mentioned 
if [one posits] Moses had died on the First of Adar, and obviously they could not make sense 
of the opinion of those who posit the seventh of Adar. And this view is more unlikely, for it 
is written, and the days of mourning over Moses were over (Deuteronomy 34:8) and immediately 
afterwards one finds written, and Joshua the son of Nun was full with a spirit of wisdom (34:9), and 
then one finds written, and it came to pass after Moses’ death that God said to Joshua (Joshua 1:1). 

And it is preferable to calculate the days backwards from and the people arose from the Jordan on 
the tenth of the month (Joshua 4:19). And wherever the calculation leads us that is what we shall 
acknowledge [as the most likely explanation] 

 

1:3 In the fortieth year, in the eleventh month, on the first day of the month, Moses spoke to 
the children of Israel according to all that Y*H*W*H had commanded concerning them,  

1:3 Moses spoke to the children of Israel according to all that Y*H*W*H had commanded 
concerning them – These are the particulars of the commandments, for the ultimate purpose 
of a person is to complete the process of his construction from the parts of which he was 
made, which is the objective of his existence. And God blessed be His name, when He saw 
that a human being in his completed natural state could not achieve this goal, brought down 
His prophecy to humankind and warned them not to turn to the void, after Adam in his folly, 
corrupted his behavior, having followed his desires, and was banished from the Garden of 
Eden. And when God wished to provide a solution for human kind in response to this failure, 
the hidden light of Abraham our father, may he rest in peace, shone, and His blessed presence 
appeared among his descendants after him. 

1:3 For this reason God blessed be He chose a special nation, namely the progeny of Abraham 
His servant, the children of Jacob, His chosen ones, who are named for Him, as it is written, 
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all that is named for me, I created to honor Me (Isaiah 43:7), and he took them out of Egypt by way 
of signs and miracles, in order to give them a beloved land, a magnificent inheritance, and 
[defeat] the armies of the nations who rebelled and deserved extermination, so that they [the 
Israelites] learn a lesson lest they meet the same fate of those who rebelled and sinned 
grievously.  And at Sinai He bequeathed them His Torah in an awesome spectacle, and He 
gave them righteous commandments, laws, and precepts in order to regulate their lives, and 
ensure their existence, and He schooled their thoughts regarding the place of the divine 
presence, and the holiness of certain times, and practical matters, so as to ensure the 
persistence of [their] knowledge of the miracles, because the miracles are connected through 
wondrous providence to the enduring knowledge of the Blessed One. And though it is known 
that without these miracles which Moses performed in Egypt, God’s existence would not have 
been known in the world, it is unlikely that the knowledge of the miracles performed by Moses 
would have, in and of itself, been enough to sustain knowledge of Him forevermore, for it is 
evident that even the people of Israel themselves [erred], after a very short time, and their eyes 
ceased to illuminate their intellects, all the more so [other nations].  

1:3 For this reason He chose Israel who would be subject to this special providence 
forevermore, so that the knowledge of his existence in the world would persist, and He guided 
them with many demonstrations to ensure that they believed in Him and His Torah, so that 
they would endure as well, for the existence of the world is dependent upon God. And it is 
evident that the ultimate reason for the existence of the world below is to honor God [and it 
is] none other than the human being [who does this], for this reason he began with the word 
‘Bereshit’ [initially] and concluded with the word ‘Israel’. 

1:3 And when the Torah was given at Mount Sinai and He instructed them in the 
commandments and the laws so that the knowledge of His miracles would endure, the desire 
was to strengthen their knowledge, and that was why the command was accompanied by the 
deed [the miracle]. But after they had been in the desert for forty years because of their sin, 
Moses, once again, elucidated the Torah. And he added commandments that were not 
mentioned previously such as the command to perform levirate marriage, [the appointment 
of] judges and administrators, a wartime system [of behavior], marriages and divorce, the 
matter of the beheaded calf, the matter of the king who shall reign, and more commandments 
to love God, and further remonstrations against idolatry, and particular laws relating to 
disputes and disease – and behold many of these commandments were not previously stated.  

1:3 And whoever says that they were stated previously [by Moses] because they are not 
preceded by the words, “And He said” or “And He spoke”, [one may respond that] it says 
explicitly, these are the words of the covenant that God commanded Moses to make with the Israelites in the 
Plains of Moab. 

1:3 And in the Torah portion “Bechuqqotay” [in Leviticus], [the exile] that is spoken of there 
is the Babylonian exile, and in Deuteronomy it is this exile, the end of which was not made 
clear, but their salvation was made dependent on their repentance. And He promised that 
[when that occurred] at the end of the exile, when Israel’s enemies would be vanquished, they 
would be redeemed forevermore. 
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1:4 after he had struck Sihon the king of the Amorites who lived in Heshbon, and Og the king 
of Bashan who lived in Ashtaroth, at Edrei. 

1:4 After he had struck Sihon the king of the Amorites – For it was not known [until now] 
when the war with those kings took place. 
 

1:5 Beyond the Jordan, in the land of Moab, Moses began to declare this law, saying, 
 

1:5 Beyond the Jordan – he explained where it happened, so the account would be believed. 
 

1:5 Moses began to declare this law – Like [the verse in Song of Songs 5:6], but my beloved left, 
[and] had gone away [in both cases there are two sequential verbs in the Hebrew connected 
without a vav (and) conjunction]. After He said, Moses began to declare, those who claim that it 
indicates the existence of the oral law, because he [allegedly] explained it here, argue for naught. 
It seems that the beginning of this Torah is from the chapter beginning with the words: “Now, 
Israel, listen to the statutes and to the ordinances” (Deuteronomy 4:1). 

 
1:6 “Y*H*W*H our God spoke to us in Horeb, saying, ‘You have dwelt long enough near this 
mountain. 
 

1:6 Y*H*W*H our God spoke to us in Horeb – He began explaining the reason that they 
needed commandments and warnings, [the reason was] because they were about to enter the 
land, and [he needed to clarify] what caused them to appoint officers over the thousands and 
the hundreds, and why they were prevented from entering until the fortieth year which 
necessitated an explanation of the Torah – it was because of the edict against Moses may he 
rest in peace as is hinted at in the Torah portion of Va’et-channan. 
 
1:6 You have dwelt long enough near this mountain – that is Mount Sinai. 
 

1:7 Turn, and embark upon your journey, and go to the hill country of the Amorites and to all 
the places near there: in the Arabah, in the hill country, in the lowland, in the South, by the 
seashore, in the land of the Canaanites, and in Lebanon as far as the great river, the river 
Euphrates. 
   

1:7 Turn, and embark upon your journey, and go to the hill country of the Amorites – this 
means to the hill [country]. [In the Hebrew the preposition is omitted, yet even without the 
preposition the meaning is still to the hill country.] 
 
1:7 and to all the places near there – the rest of the people of Canaan; He pointed to all four 
directions, for His covenant needed to be fulfilled, as well as what He had explicitly promised 
to the patriarchs that their progeny shall merit its possession. 
 

1:8 Behold, I have set the land before you. Go forth and possess the land which Y*H*W*H 
swore to your fathers—to Abraham, to Isaac, and to Jacob—to give to them and to their 
offspring after them.’ ” 
 

1:8 Which Y*H*W*H swore to your fathers – Like [when Samuel said]: “[I sent you… Bedan 
and Jephtah] and Samuel” (I Samuel 12:11) [in other words the commentator points to the 
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phenomenon of referring to oneself in the third person – just like Y*H*W*H who was 
speaking here referred to Himself in the third person, so too did Samuel in the quoted excerpt.] 

  
 1:9 I spoke to you at that time, saying, “I am not able to bear you alone.” 
 

1:9 I spoke to you at that time – since you were about to enter the land and disperse each man 
to his own plot, I am not able to bear you alone. 

  
 1:10 Y*H*W*H your God has multiplied you, and behold, you are today as numerous as the 
stars of the sky. 
 

1:10 Y*H*W*H your God has multiplied you, and behold, you are today as numerous as the 
stars of the sky – [this is a statement] regarding increase, and stature, and loftiness. 
 

1:11 May Y*H*W*H, the God of your fathers, make you a thousand times as many as you are 
and bless you, as he has promised you! 
 

1:11 Y*H*W*H, the God of your fathers – He now begins his blessing of them. 
 
1:11 make you a thousand times as many as you are – this will [indeed] be the grand total. 
 
1:11 As he promised you – So that if a man can count the dust of the earth, then your offspring may also 
be counted (Genesis 13:16). 

 
1:12 How can I myself alone bear your problems, your burdens, and your strife? 
 

1:12 How can I myself alone bear your problems – As was already mentioned, because the people 
come to me to inquire of God (Exodus 18:15). 
 
1:12 Your burdens – [As it says,] and I make them know the statutes of God, and his laws (Exodus 
18:16). 
 
1:12 And your strife - [As it says,] when they have a matter, they come to me (Exodus 18:16). 

 
1:13 Take wise men of understanding and of knowing from among your tribes, and I will make 
them heads over you.” 
 

1:13 Take [for yourselves] – The vowel under the ‘heh’ [of havu = take] [which is a qamatz] is 
different than it would have been under normal circumstances because ‘heh’ is a guttural 
[letter]. 
 
1:13 wise men of understanding and of knowing from among your tribes – This was already 
elucidated in the [Torah] portion of Yitro heard, specifically how this [description of the 
judges] compared with what Yitro said, able men which fear God: men of truth, hating unjust gain 
(Exodus 18:21). And it may be that the reason for saying, wise men of understanding and of knowing, 
is similar to the reason for: In wisdom, and in understanding, and in knowledge (Exodus 31:3) [which 
is how Bezalel, who was responsible for the fashioning of the vessels of the Tabernacle, was 
described.] [And one should understand] ‘knowing’ as an adjective, and ‘wise men’ in grasping 
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initial reasons [of things] and ‘understanding’ how to make analogies, and ‘knowing’ those things 
that come first, which are close to what is discernable [to the senses]. 
 

1:14 You answered me, and said, “The thing which you have spoken is good to do.” 1:15 So I 
took the heads of your tribes, wise and knowledgeable men, and made them heads over you, 
captains of thousands, captains of hundreds, captains of fifties, captains of tens, and officers, 
according to your tribes. 
 

1:15 So I took the heads of your tribes – it seems that these attributes were found among the 
heads of their [tribes].  
 
1:15 wise and knowledgeable men – He left out ‘understanding’ [part of the description of 
these men in verse 13, and a reference to the attribute of facility with analogies], because it is 
possible, regarding analogies, that what can be reasoned through a demonstrative analogy can 
[also] be reasoned through logical demonstration, but [the opposite does not hold] - that which 
can be reasoned through logical demonstration cannot be reasoned through a demonstrative 
analogy. And because there is little knowledge of the way of these things, he recorded this 
elliptically in this verse [and left out the word ‘understanding’]. 

 
1:15 captains of thousands – It is explained that the desire was not that each thousand [people] 
have a captain [over them]. For there are many different types of legal matters, there are capital 
cases, and injury cases, and cases [for which the punishment] is whipping, and there are 
financial cases, and depending on the severity of the case, judges would be appointed to 
adjudicate between a man and his brother, and between the resident alien. 
 

1:16 I commanded your judges at that time, saying, “Hear cases between your brothers and 
judge righteously between a man and between his brother, and between the resident alien. 
 
 1:16 Hear – [in Hebrew] this is an infinitive [shamo‘a]. 
 

1:16 between your brothers – because the two entities [brothers] are encompassed in one word 
there only needed to be one ‘between’ [ben]. Also when it previously stated, between a man and 
between his brother [between is stated twice], it was in order to include between the resident alien 
[which immediately follows]. 

 
1:17 You shall not show partiality in judgment; you shall hear the small and the great alike. 
You shall not be afraid of the face of man, for the judgment is God’s. The case that is too hard 
for you, you shall bring to me, and I will hear it.”  
 

1:17 You shall not show partiality in judgment – [This should be understood] in the same way 
as: You shall not favor a poor man in his cause. (Exodus 23:3) 

 
1:17 you shall hear the small and the great alike – [This should be understood] in the same way 
as all the other instances in which two kaphs prefix two consecutive words [kaqqaton – 
kaggadol] [i.e., it indicates equivalence]. 
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1:17 for the judgment is God’s – [This should be understood] in the same way as: Consider what 
you do, for you don’t judge for man,] but for Y*H*W*H; and he is with you in the judgment. (II Chronicles 
19:6). 

 
1:18 I commanded you at that time all the things which you should do. 
 

1:18 I commanded you at that time – As I mentioned in the Torah portion Vayishma‘ Yitro, 
he mentioned what the initial reasons were, and taught them the exposition of the Torah. 

 
19 We traveled from Horeb and went through all that great and terrible wilderness which you 
saw, by the way to the hill country of the Amorites, as Y*H*W*H our God commanded us; 
and we came to Kadesh Barnea. 
 

1:19 We traveled from Horeb – It is likely that the appointment of judges took place right 
before their journey, and at that time Yitro came. 
 
1:19 and went through all that great and terrible wilderness – and not through the Mountain 
of Seir, since He led them on a close route, and that is what as Y*H*W*H our God commanded 
us  means. And one should not reason from the verse: “And they chased you in Seir, even to Hormah” 
[that they went through Seir], because it says, And they chased you, and they were close [close 
enough to Seir]. 
 

1:20 I said to you, “You have come to the hill country of the Amorites, which Y*H*W*H our 
God gives to us. 1:21 Behold, Y*H*W*H your God has set the land before you. Go up, take 
possession, as Y*H*W*H the God of your fathers has spoken to you. Don’t be afraid, neither 
be dismayed.” 
  

1:21 Go up, take possession as He has spoken to you – And go to the hill country of the 
Amorites. 
 
1:21 Neither be dismayed – this [verb – techat, ‘be dismayed’] is in the nifal paradigm, and [the 
root of] this verb has a doubled second letter [chet, tav, tav], and the [tzere] vowel under [the 
initial tav] is to compensate for the nun of the nifal [which is often indicated through a dagesh 
/ doubling in the initial letter of the root, but in this case the chet cannot be doubled because 
it is a guttural]. 

 
1:22 You came near to me, every one of you, and said, “Let’s send men before us, that they 
may search the land for us, and bring back to us word of the way by which we must go up, 
and the cities to which we shall come.” 
 

1:22 You came near to me, every one of you – He [now] begins to explain the reason for their 
delay, and he says, every one of you, for it [sending spies] was [on the face of it] good advice, 
because they said it is the way we will go up [when we all come to the land], for that reason, 
the thing pleased me well. 

 
1:22 that they may search – indicates looking into it deeply [the verb ‘chafar’ in Hebrew is 
often used in contexts of digging]. 
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1:23 The thing pleased me well. I took twelve of your men, one man for every tribe.   
 

1:23 I took [twelve] of your [men] – following the [above] advice. 
 
1:23 twelve – one man from each tribe, so that the members of the tribe would believe him. 
 
 

1:24 They turned and went up into the hill country, and came to the stream of Eshcol, and 
spied it out. 
 

1:24 They turned and went up into the hill country – we have already elucidated the route they 
took to go up. 
 
1:24 and came to the stream of Eshcol – [This is to be understood] in the same way as: We 
came to your brother Esau (Genesis 32:6) [In other words the ‘coming to’ indicates closeness, but 
not engagement]. 
 
1:24 to the stream of Eshcol – [This instance of ‘to’ is to be understood] in the same way as: 
And [he] pursued as far as Dan (Genesis 14:14).  
 
1:24 And spied it out – indicating that they walked on their feet its breadth and its width [the 
Hebrew verb ‘to spy’, comes from the noun foot]. 
 

1:25 They took some of the fruit of the land in their hands and brought it down to us, and 
brought us word again, and said, “It is a good land which Y*H*W*H our God gives to us.” 
1:26 Yet you wouldn’t go up, but rebelled against the commandment of Y*H*W*H your God. 
 

1:26 but rebelled against the commandment of Y*H*W*H your God – [for He] said, Begin to 
possess it (Deuteronomy 2:24), and you said, We shall not go up (Numbers 16:12). 

 
1:27 You murmured in your tents, and said, “Because Y*H*W*H hated us, he has brought us 
out of the land of Egypt, to deliver us into the hand of the Amorites to destroy us. 
 

1:27 You murmured – It has to do with whispering rebelliously, and what they said was: Because 
Y*H*W*H hated us, he has brought us out of the land of Egypt. And the verb is in the nifal paradigm 
[the passive / reflexive paradigm] because they did it constantly, which is why it says, in your 
tents. 

 
1:28 Where are we going up? Our brothers have made our heart melt, saying, ‘The people are 
greater and taller than we. The cities are great and fortified up to the sky. Moreover we have 
seen the sons of the Anakim there!’ ” 
 

1:28 melt – the verb is from the hifil paradigm, [and its root] has a doubled letter (mem, 
samech, samech), and it is similar to: The hearts of the people melted [vayimas], and became like water 
(Joshua 7:5). 
 
1:28 The people are greater – in number.  
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1:28 and taller – in height. 
 
1:28 The cities are great and fortified – [indicating] that they are mighty and are difficult to 
capture. 
 
1:28 The sons of the Anakim – in addition to all of these [attributes which make Canaan 
difficult to conquer, the sons of the fearsome Anakim were there] just as it says (in Numbers 
13:33), There we saw the Nephilim [the sons of Anak. [Nephillim, which in Hebrew comes from the 
verb naphal, indicates falling], [and they were named in this way] because the hearts of those 
who saw them fell. 
 

1:29 Then I said to you, “Don’t be terrified. Don’t be afraid of them.   
 

1:29 Then I said to you, “Don’t be terrified. Don’t be afraid of them. Y*H*W*H your God, 
who goes before you – [It follows that] since He did what he did against Egypt through 
miraculous means, and sustained you in the desert until you came to this place, He [evidently] 
has the strength to fight against the seven nations [of Canaan]. 

 
1:30 Y*H*W*H your God, who goes before you, He will fight for you, according to all that he 
did for you in Egypt before your eyes, 1:31 and in the wilderness where you have seen how 
that Y*H*W*H your God carried you, as a man carries his son, on the journey that you 
travelled, until you came to this place.” 1:32 Yet in this thing you didn’t believe Y*H*W*H 
your God, 
 

1:32 Yet in this thing you didn’t believe Y*H*W*H your God – And if you think that from 
this point forth He will withdraw his care of you, behold at this point He is going before you 
and scouting out the path by which you should go with a pillar of cloud by day and a pillar of 
fire by night, and why would He show you the way by which to go, if there was no reason for 
it? 

 
1:33 who went before you on the way, to seek out a place for you to pitch your tents in: in fire 
by night, to show you by what way you should go, and in the cloud by day. 1:34 Y*H*W*H 
heard the voice of your words and was angry, and swore, saying,  
 
 1:33 To seek out a place – [this verb- larotkhem] is in the hifil paradigm. 
 
 1:33 To pitch your tents in – [this verb – lachanotkhem] is in the qal paradigm. 
 

1:27 To deliver you into the hands of the Amorites – And why would the Lord to be praised, 
if the people were weak, and the cities open [so that it would be easy] to conquer them? And 
because you do not trust in God’s deliverance, but instead say, let us appoint a leader [and go 
back to Egypt] (Numbers 14:4), when He heard what you said, He got angry and swore that this 
evil generation would not see [the land]. For these miracles that I [God] do, their purpose is to make 
my name unique to subsequent generations by means of demonstration, and they who on this 
very day spurn and reject belief in God, they are to be punished. 
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1:35 “Surely not one of these men of this evil generation shall see the good land which I swore 
to give to your fathers,  
 

1:35 Surely not one of these men – They will not be rewarded for that which they complained 
about.  

 
1:36 except Caleb the son of Jephunneh. He shall see it. I will give the land that he has trodden 
on to him and to his children, because he has wholly followed Y*H*W*H.” 
 

1:36 Except Caleb – ‘Except’ (= zulati), a synonym of ‘bilti’, it means the same thing with and 
without a yod [zulat and zulati]. 

  
1:37 Also Y*H*W*H was angry with me for your sakes, saying, “You also shall not go there.” 
 

1:37 Also Y*H*W*H was angry with me – not because of the corruption of the spies, but he 
alludes to this [incident in which he got angry at Moses] because Caleb is mentioned, and he 
wished to mention Joshua as well, and how he was saved from this punishment, and how he 
was appointed instead of Moses, for this reason it says, And he became angry at me because of you. 
 

1:38 Joshua the son of Nun, who stands before you, shall go in there. Encourage him, for he 
shall cause Israel to inherit it. 1:39 Moreover your little ones, whom you said would be 
captured or killed, your children, who today have no knowledge of good or evil, shall go in 
there. I will give it to them, and they shall possess it. 
 

1:39 who today have no knowledge – an exaggeration, scripture was speaking of the majority 
of them [for there were those who saw the miracles before they were twenty and who 
survived]. 

 
 

1:40 But as for you, turn, and embark upon your journey into the wilderness by the way to the 
Reed Sea.” 
 
 1:40 But as for you, turn – backwards and not forwards. 
 
1:41 Then you answered and said to me, “We have sinned against Y*H*W*H. We will go up 
and fight, according to all that Y*H*W*H our God commanded us.” Every man of you put 
on his weapons of war, and presumed to go up into the hill country. 
 

1:41 We will go up – [in this way] you did not listen to God [for he had told you to turn away 
in the previous verse]. 
 
1:41 and presumed [vatahinu] – for you said, we are ready [hinenu], we shall go up (Numbers 14:40), 
which is the opposite of what you said, Where do we go up [which indicated a reluctance to go 
up]. 
 

1:42 Y*H*W*H said to me, “Tell them, ‘Don’t go up and don’t fight; for I am not among you, 
lest you be struck before your enemies.’ ” 
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1:42 Y*H*W*H said to me, “Tell them, ‘Don’t go up’” – He added a warning to his initial 
warning, because the first one seemed exaggerated to them. 

 
1:43 So I spoke to you, and you didn’t listen; but you rebelled against the commandment of 
Y*H*W*H, and were presumptuous, and went up into the hill country. 
 

1:43 but you rebelled against the commandment of Y*H*W*H, and were presumptuous – 
They added a rebellion to their initial rebellion.  

 
1:44 The Amorites, who lived in that hill country, came out against you and chased you as 
bees do, and they beat you down in Seir, even to Hormah. 
 
  

1:44 The Amorites, who lived in that hill country – For there is only one Amorite nation [and 
that is why Amorite is in the singular in Hebrew]. 

 
1:44 and chased you as bees do –  [it is articulated this way because] you amassed close to their 
border as bees do, and it is just like when a person comes close to one of their hives, they 
immediately attack him. 
 
1:44 and they beat you down – The grammar of this word was elucidated earlier in the 
comments on the word ‘va-yaktum’ [which means: “and beat them down”] (Numbers 14:55). 
 
1:44 Even to Hormah – The name of a place as in: to the stream of Eschol (Numbers 13:23). 
 
 

1:45 You returned and wept before Y*H*W*H; but Y*H*W*H didn’t listen to your voice, nor 
turn his ear to you. 
 
 1:45 You returned and wept – and He didn’t respond to you. 
 
1:46 So you stayed in Kadesh many days, according to the days that you remained. 
 

1:46 So you stayed in Kadesh – It says that the days which we walked were thirty-eight years, and 
it follows that they stayed in Kadesh for nineteen years, and spent nineteen years on their 
journeys, which adds up to thirty-eight years. And Ben Ezra’s opinion is that the verse: So you 
stayed in Kadesh for many days, according to the days that you remained, relates to the spying of the land. 
And Rabbi Aharon, may Eden be his abode, claims that he [Ben Ezra] was wrong, for [if they 
stayed in Kadesh for that long] when did they have time to go on the rest of their journey 
then, and he thought that Ben Ezra’s opinion was that days meant years. But Ben Ezra was 
thinking of days literally, and he brought further corroboration from what God said, but as for 
you turn, and they had to fulfill God’s command, but lest we understand that they stayed there 
only a little while, he said, so you stayed in Kadesh many days. And I understand the kaf here [ka-
yamim – according to the days], in the same way [as the kaf in Leviticus 10:19]: “=And such 
thing as these [= ka-elleh] have happened to me (Leviticus 10:19), and She spoke to him according to these 
words [ka-devarim ha-eleh] (Genesis 39:17), and this means the actual days that they dwelt there 
[i.e., the kaf means ‘according to’, rather than ‘similar to’]. 



 םירוא השוע םשב       םירבדה הלא רפס בותכנ

 
 םיכירצ ויהו ותלחנב שיא קלחהל ןדריה תא רובעל םידיתע לארשי ויה רשאכ - םירבדה הלא 1:1
 וענמנו םינינע םהל ועריא רשאכו ,ץראב סנכהל יניסמ עוסנ ןמזב רשאכ הרותה רומשל הרהזאו הארתה
 ירבדו תוצמה ינינע לולכל - םירבד תלמב לחה ןכ לע םינינעה םתוא םג רדסל התע ןוכ זא ,סנכהלמ
 רבדמב םהל עריאש המ - ןדריה רבעב לארשי לכ לא השמ רבד רשא םירבדה הלא םעט היהיו .החכות
 :ענרב שדקל םאוב דע יניסמ םעסנב םהילע רבעש המ ללכ ףוס לומ הברעב

 :)ו ב והימרי( החושו הברע ץראב :רכזנכ – הברעב רבדמב 1:1
 

 ןיא ןיבו ןיב רמואש רחא םלואו ,רחא םוקמב ורכזנ אל םג םעסמב ורכזנ אל - בהז ידו לפתו ןבלו 1:1
 ויהש המ ,הברעב רבדמב :ורמאב ןוצרה ןיאו .ולא תומשב רכזנש םמצע תומוקמה םתואב ורבעש םעטה
 םיטפשמהו םיקחהו תודעה הלא :רמאנש ןוגכ ,תרחא הרוצב רמאמה רמוא ןדריה רבעב יכ ,ןדריה רבעב
 ירומאה ךלמ ןוחיס ץראב רועפ תיב לומ איגב ןדריה רבעב םירצמ םתאצב לארשי ינב לא השמ רבד רשא
 :ןדריה רבעב םניא תורצחו ןראפו ןבלו ,)המ ד םירבד(
 

 םמצעל ומרג םהו ענרב שדק דע יניסמ םוי רשע דחא יכ והושריפש שי - ברוחמ םוי רשע דחא 1:2
 הנשב יכ ןכתי אל הזו .םירבדה הלא םעט והזו ,הנש םיעבראב יהיו :רמא ןכ לע הנש םיעברא וכלהו
  .םילגרמה וחלתשנ םשמו ענרב שדקב ואב תינשה
 

 ושע אלהו תבש דחא םויו םירמל העבשו ךרדל השלש םה םוי רשע דחא ולא יכ םירמוא םירחאו 1:2
 .הואתה תורבקב םוי םישלש
 

 ןוכשיו :רכזנ רשאכ םרהמל ידכ םימי השלשב וכלהו היה םוי רשע דחא ךלהמ יכ ושריפ םירחאו 1:2
 .ונוריעה רשאכ ךרדב ורחאתנש עידומ בותכה אלהו ,)בי י רבדמב( ןראפ רבדמב ןנעה
 

 םכילוה אלו םשמ ורבע םשה תרזגב יכ ראבל הז היה - הברעב רבדמב :ריכזה רשאכ רמול תואיו 1:2
 רה ואובו םכל ועסו ונפ :רמאנ רשאכ הבורק ךרד איהש םוי רשע דחא ךלהמ היהש ריעש רה ךרד
 ליאוהו ,ירומאה רה ךרד םתיאר רשא ארונהו לודגה רבדמה לכ תא ךלנו ברוחמ עסנו :בותכו .ירומאה
 תנשב הארתהו הרהזא דוע וכרצוה םה הנה הנש םיעברא הז ורחאו ץראל סנכהל אלש םמצעל ומרג םהו
 .הנש םיעבראב יהיו :ןכ לע ,םרוחא תבס תרכזה םע םיעבראה
 

 רשאכ השמ תמ רדא שדח שארבו רפסה רמאנ טבש שדח ללכב יכ ה"ע ונימכח ורמא ארבס ךרדמ 1:2
 םע שדחל רושעב ןדריה ןמ ולעש דע השמ לבא יכב ימי ובשי קחוד ךרד לעו .בא שדח שארב ןרהא תמ
 ןויע יפ לע ארבס ךרדב םא השמ תמ רדאב העבשבש הלבקה ילעב תעדו .עשוהיב םירמאנה םימיה
 .ןינעה השקי בותכה
 



 בל םירבד( הזה םויה םצעב יהיו :םתיארו תמ ובו רפסה רבד טבש ח"רב דחא םויב םירמוא שיו 1:2
 םירמואה תעד יפל ןכש לכ רדא שדח שארב תמ םא ,םירכזנה םימיה בשיל ולכי אלש רובעב ,)המ
 :בותכ דימ ,)ח דל םירבד( השמ לבא יכב ימי ומתיו :בותכ יכ הקוחר רתוי תעדה תאזו .רדאב העבשבש
 א עשוהי( עשוהי לא 'ה רמאיו השמ תומ ירחא יהיו :בותכו ,)ט דל םש( המכח חור אלמ ןונ ןב עשוהיו
 .)א
 

 ונאיצוי רשא לאו ,)טי ד םש( שדחל רושעב ןדריה ןמ ולע םעהו ןמ ערפמל םימיה בושחל בוט רתויו 1:2
 :ותוא שופתנ ןובשחה
 

 ותילכת םדאהו ליאוה תוצמה ינינע םה - םהילא ותוא 'ה הוצ רשא לככ לארשי ינב לא השמ רבד 1:3
 תמלשהמ םדאה יכ ותוארב ומש 'תי םשהו ,ותואיצמל תילכתה התיהש המב ותבכרה יקלח םילשהל
 ףלס ותלואב םדאהו ,ןוא לא ןפי ןפ וריהזהו םדאה ןימב ותאובנ הרשה ותילכת גישהל הכזי אל ועבט
 ירחא ךשמהל ראשנו תולכשומה ןיבהל לכשה יניע  דועו .ויתואת ירחא ךשמהב ןדע ןגמ שרוגו וכרד
 גהונ וגהנמכ םלועה יכ ואר רשאכ לעממ לאל ושחכו איבה ןולשכה הזו .םימודמה תעידיב שגרומה
 תתל םשה הצרשכו .לגלגה ןמ הלעמל םלכש רבע אל תויכלפה תועונת ירחא םיכשמנ ודספהו ותיוהו
 'תי ותואיצמ עיפוהו ה"ע וניבא םהרבא זונגה רוא חרז רשאכ ןולשכה הזמ םדאה ןימב הנקת
   .וירחא וערזל רחב

 לכ :בותככ ומשב םיארקנה ויריחב בקעי ינב ודבע םהרבא ערז םה תדחוימ המוא י"שה רחב ןכ לע 1:3
 םהל תתל תואלפנו תותוא ידי לע םירצמ ץראמ םאיצוהו .)ז גמ היעשי( ויתארב ידובכלו ימשב ארקנה
 הרקי ןפ לכשה רסומ תחקל הילכ וביחתנו ורמש םוצעה ירמה ינפמ םיוג תואבצ .יבצ תלחנ הדמח ץרא
 םיטפשמו םיקחו תוצמ םהל ןתנו ,ארונה דמעמב ותרות יניסב םליחנהו .לועב גילפהו הרמש ימל םהל
 םיישעמ םינינעב םינמז שודקו הניכשה םוקמ דוחיב םהיתועד להנו םמויק דימתהלו םבושי ןקתל םיקידצ
 הנוכה התיה רשאכו .'תי ותעידי םויקל תיתפומה החגשהב םיפרוצמ םהש תואלפנה תעידי דימתהל
 תילכתה אוהש 'תי ותואיצמ עיפוהל םלועה שודחל םיעבות םהש תואלפנה תעידי דימתהל הרותה תניתנב
 יתעדי אל :רמאש ימל עריאש יפכ םהל הרקי ןפ םלהנ ,אבה םלועה והזו ,םדאה ירחא ראשנה קלחה לא
 ןיבהל םבובס יפ לע םייעצמאה תרזג ירחא אל תפומה דצ לע םהב ותחגשה תויה .)ב ה תומש( 'ה תא
 ילול יכ עודיו .וב בצוחה דיב ןזרגכ םה םיעצמאה לכו תואיצמה ןמאנה אוהש 'תי ותואיצמב ןימאהלו
 יכ הארנ ןינעה ןיאו ,םלועב תעדונ 'תי ותואיצמ התיה אל םירצמב השמ ידי לע ושענש תואלפנה תיישע
 םמצע לארשי הנה יכ ,םלועה ימי לכ ותעידי םויקב קיפסהל יד השמ ידי לע ושענש תואלפנה תיישע
 .ןכש לכ םתובל ליכשהמ םהיניע תוארמ חט טעומ ןמז ךשמהב

 תעידי תדמתהל םלועה ימי לכ קספת אלש תיתפומה החגשה רובעב תיהלאה הנוכה התיה ןכ לע 1:3
 ותואיצמ תעידי ךשמהל םלועה ימי לכ וז החגשהב םידחוימ תויה לארשי תא רחב ןכ לע  ,'תי ותואיצמ
 םלועה םויק יכ םמויק דימתהל ותרות תנומאו 'תי ותנומאב םקיזחהל םיטואיל ינינע לכב םלהנו 'תי
 :בותככ תואלפנו תותוא ידי לע המחנ ולבקי  םבושב דועו וקלי ואטחי םאש םהל הרוהו .'ה םע םויקב
 ךילע ארקנ 'ה םש יכ ץראה ימע לכ וארו :רמאנו ,)זט ז הכימ( תואלפנ ונארא םירצמ ץראמ ךתאצ ימיכ
 :רמאנו ,)ט אי והיעשי( 'ה תא העד ץראה האלמ יכ :ורמאב ותעידי תבחרהב םחיטבהו .)י חכ םירבד(
 אוה םשה דובכל  לפשה םלועה תואיצמ תילכת יכ אצמנו ,)דל אל הימרי( והער תא שיא דוע ודמלי אלו
 .לארשי םתחו תישארב לחה ןכ לע םדאה



 ןוצרה היה תואלפנה תעידי דימתהל םיקחו תוצמ םהל הרוהו יניס רהב הרותה הנתנשכ םנמאו 1:3
 השעמה שואיב הנש םיעברא רבדמב לארשי ורחא רשאכ לבא .השעמה םע יווצה תויהב םתעידי קזחתהל
 ער לומגו בוט לומג דועי ידי לע ץראל םסנכהב םיעבראה תנשב הרותה ראבל השמ ףיסוה םאטח תבסמ
 ,)ה ד םירבד( ץראה ברקב ןכ תושעל יהלא 'ה ינוצ רשאכ םיטפשמו םיקח םכתא יתדמל האר :ורמאב
 ןיחקולו ,המחלמ תכרעמו ,םירטושו םיטפושו ,םובי תוצמכ םדוקמ ורכזנ אל תוצמ ףיסוהש המ םע
 ,ז"עה תורהזא ןורתיו ,םשה תבהאב תוצמ תפסותו ,ךולמי רשא ךלמה ןינעו ,הפורע הלגע ןינעו ,ןישורגו
 ינומע אובי אל תוצמ :דעהו ,םדוקמ ורמאנ אל תוצמה ולא יבור הנהו .עגנ לכלו ביר לכל םיניד ינינעו
  .)ד גכ םש( יבאומו

 תירבה ירבד הלא :בותכ הנה ,רבדיו רמאיו םהב רמאנ אלש רובעב ורכזנ אלו ורמאנ יכ רמואהו 1:3
 ינינעב תירבה תאז רימחהו ,)טס חכ םש( באומ תוברעב לארשי ינב תא תורכל השמ תא 'ה הוצ רשא
  .רדג ץורפלמ רמשהל תוללקו תוכרב

 ראבתנ אל רשא תולגה וזב ריעה הרות הנשמבו לבב תולג ליבשב ריעה יתקוחב םא תשרפב םלואו 1:3
 ,לארשי יאנוש לגר טומת תעל תולגה ץק אובב םחיטבה הזבו הבושתה ידי לע םתלואג הלת אלא ,הצק
 ולוקב תעמשו ךיהלא 'ה דע תבשו :בותכו ,)ו ל םש( ךערז בבל תאו ךבבל תא ךיהלא 'ה למו :בותכו
 השדחה ץראהו םישדחה םימשה רשאכ יכ :רמאנו ,םימלוע תעושת םיעשונ לארשי ויהי זאו .)ל ד םש(
 תנווכמה תילכת יכ ,)בכ וס והיעשי( םכמשו םכערז דומעי ןכ 'ה םאנ ינפל םידמוע השוע ינא רשא
 :םדאה אוה לפשה םלועה תואיצמב

 :םיכלמה ולא תמחלמ ןמז עדונ אל יכ - ירומאה ךלמ ןוחיס תא ותוכה ירחא 1:4

 :םירבדה תנומאל םוקמה ראב – ןדריה רבעב 1:5

 םיחרוט אושל ראב השמ ליאוה :רמאש ירחא .)ו ה ש"הש( רבע קמח ומכ – ראב השמ ליאוה 1:5
 לארשי התעו קרפ ןמ הרותה תאז תלחתהש הארנ .הנה התוא ראב רבכ יכ הפ לעבש הרות םירמואה
 :)א ד םירבד( םיטפשמה לאו םיקחה לא עמש

 םסנכה רובעב הרהזאו הוצמ םיכרטצמ ויה רשא הבסה ראבל לחה - ברוחב ונילא רבד וניהלא 'ה 1:6
 תנש דע ןמזה ךשמנו וענמנ ןינע הזיא ינפמו ,תואמ ירשו םיפלא ירש ןקתל םהל םרג המו ,ץראל
 :ןנחתאו תשרפב זמרנ רשאכ ה"ע השמל הרזגנש הרזגה רובעב ,הרותה רואבב וכרצהש דע םיעבראה

 :יניס רה אוה -הזה רהב תבש םכל בר 1:6

 :רה לא םעטה -ירומאה רה ואובו םכל ועסו ונפ 1:7

 תובאל חיטבהש המו ותירב תא םייקל ךירצ יכ תואפה עברא הרוה ,ןענכ ינב ראש - וינכש לכ לאו 1:7
  :החיקלב םינבה הב וכזיש רמאמב

 :)אי בי א לאומש( לאומש תאו ומכ -'ה עבשנ רשא 1:8

 לכוא אל ,ותלחנב שיא קלחהל ץראל סנכהל םידיתע םתייהש רובעב - איהה תעב םכילא רמואו 1:9
 :םכתא תאש ידבל



 :תואשנתהו הלעמו יובר ןינע - בורל םימשה יבכוככ םויה םכנהו םכתא הברה םכיהלא 'ה 1:10

 :םכרבל לחה -םכיתובא יהלא 'ה 1:11

 :ןובשח ךס ותויה רובעב - םימעפ ףלא סככ םכילע ףסוי 1:11

 :)זט גי תישארב( הנמי ךערז םג םיבכוכה תא תונמל שיא לכוי םא  - םכל רבד רשאכ 1:11

 :)וט חי תומש( םיהלא שורדל םעה ילא אובי יכ :ורמא אוה - םכחרט ידבל אשא הכיא 1:12

 :)זט םשו םש( םיהלאה יקוח תא יתעדוהו - םכאשמו 1:12

 :)םשו םש(  ילא אב רבד םהל היהי יכ - םכבירו 1:12

 :ןורגה תויתואמ א"ההש רובעב העונתה הפלחתנ - םכל ובה 1:13

 וושי ךיא ורתי עמשיו תשרפב רואבה ונל םדק רבכ - םכיטבשל םיעודיו םינובנו םימכח םישנא 1:13
 םעטהש ןכתיו .)אכ םשו םש( עצב יאנוש תמא ישנא םיהלא יארי ורתי רמאש המ םע םיראתה השלש
 םעטהו ,ראת םיעודיו היהיו .)ג אל םש( תעדבו הנובתבו המכחב ךרדכ םיעודיו םינובנו םימכח :רומאב
 :שגרומה לא תובורק םהש תומדקהה תעידיב םיעודיו ,שקהה תושעב םינובנו ,תדלותה תגשהב םימכח

 :םהישארב ואצמנ תודמה הלאש הארנכ - םכטבש ישאר תא חקאו 1:15

 רשפא יתפומה שקהמ היהיש המ שקהה ןינבש רובעב םינובנה חינה - םיעודיו םימכח םישנא 1:15
 תעדל אצמה טועמלו ,יתפומה שקהב קדצי אל ארבסה תפומב קדציש המ םלואו ,ארבסה תפומב קדציש
 :םרצק ןכ לע םכרדכ םינינעה ולא

 ,םיבר םינימל ןידה ינינעש רובעב םנמא .רש ףלא לכב םעטה ןיאש ןוצרה וב ראבתנ - םיפלא ירש 1:15
 םינמתמ ויה ןידה רמח יפכ ,תונוממ יניד םהמו ,תוקלמ יניד םהמו ,םימומ יניד םהמו ,תושפנ יניד םהמ
 :ורג ןיבו ויחא ןיבו שיא ןיב ןידה םיטפוש

 :רוקמ - עומש 1:16

 ןיבו שיא ןיב :רמא דועו ,דחא ןיבב קיפסה דחא םשב םימצעה ינש רבחתה רובעב - םכיחא ןיב 1:16
  :ורג ןיבו :רמאיש רובעב ,ויחא

 :)ג גכ םש( ובירב רדהת אל לדו ןינעכ - טפשמב םינפ וריכת אל 1:17

 :ן"יפכ ינש לכ ןידכ - ןועמשת לודגכ ןטקכ 1:17

 :)ו טי ב ה"ד( טפשמה רבדב םכמעו 'הל יכ ןינעכ - אוה םיהלאל טפשמה יכ 1:17

 הלעה התיה המ ריעה ורתי תצעב ורתי עמשיו תשרפב יתוריעה רשאכ - אוהה תעב םכתא הוצאו 1:18
 :הרותה רואב םהל הרוהו

 :ורתי תאיב התיה זאו םיטפושה ןוקת היה םתעיסנל ךומסש הארנכ - ברוחמ עסנו 1:19



 רשאכ והזו הבורק ךרד םכילוה אלא ריעש רה ךרד אלו - ירומאה רה ךרד רבדמה לכ תא ךלנו 1:19
 םיכומסו םכתא ופדריו :בותכ יכ ,המרח דע ריעשב םכתא ותכיו ןמ הנעט ןיאו ,ונתוא  וניהלא 'ה הוצ
  :ויה

  :ירומאה רה ואובו - ךל רבד רשאכ שר הלע 1:21

 :לעפנה ן"ונ איצוהל שגדה תרומת ןכושהו ,לפכה ילעפמ לעפנ - תחת לאו 1:21

 ורמא ןכש הנוגה התיה הצעה יכ - םכלכ :רמאו םבוכע תבס ראבל לחה - םכלכ ילא ןוברקתו 1:22
 :רבדה יניעב בטייו ןכ לע הב הלענ רשא ךרדה

 :ןויע ןושל - ורפחיו 1:22

 :הצעה וזב - םכמ חקאו 1:23

 :וטבש ישנא וב ןימאהל ידכ טבש  לכמ דחא שיא דחא שיא - רשע םינש 1:23

 :םתיילע ךרד ונראב רבכ - הרהה ולעיו ונפיו 1:24

 :)ז בל תישארב( ושע לא ךיחא לא ונאב ךרדכ - לוכשא לחנ דע ואוביו 1:24

 :)די די םש( ןד דע ףודריו ומכ - לוכשא לחנ דע 1:24

 :הבחרלו הכראל םהילגרב וכלהש - התוא ולגריו 1:24

 : )בי זט רבדמב( הלענ אל םתרמאו ,)דכ ב םירבד( שר לחה רמאמב - םכיהלא 'ה יפ תא ורמתו 1:26

 לעפנ ןושלב ואיצוהו  .םירצמ ץראמ ונאיצוה ונתוא 'ה תאנשב םעט והזו ,ןוגרה ונינע - ונגרתו 1:27
  :םכילהאב והזו וב ודימתהש ינפמ

 :)ה ז עשוהי( םימל יהיו םעה בבל סמיו ךרדכ לפכה ילעפמ ליעפה ןינבמ - וסמה 1:28

  :יוברב - לודג םע 1:28

 :המוקב - םרו 1:28

 :דכלהל תוענמנ תוקזח ןהש - תורוצבו תולודג םירע 1:28

 :םהיאור בל לופיש ,)גל גי רבדמב( םיליפנה תא וניאר םשו :םרמאכ הז לע רתי - םיקנע ינב םגו 1:28

 לע רשאכ םעטה - םכינפל ךלוהה םכיהלא 'ה .םהמ ןוארית אלו ןוצרעת אל םכילא רמואו 1:30-1:29
 םחלהל חכ ול שי ןכ ,הזה םוקמה דע םכאוב דע רבדמב ךל קיפסהו םירצמה השעש המ השע אלפ ךרד
 : םיממע תעבש םע

 תאזה תעכ הנה ,םינפ םכמ ריסי התעמ יכ רמול םכל שי םאו - 'הב םינימאמ םכניא הזה רבדבו 1:32
 םתאש ךרדה םכל החנמ םנחל יכו ,הליל שא דומעבו םמוי ןנע דומעב םיכלוה םתאש ךרדב םכל החנמ
 : םיכלוה



  :ליעפה ןינב - םכתוארל 1:33

  :לקה ןינבמ - םכתונחל 1:33

 ליאוהו .םתוא תשרל תוצורפ םירעו שולח םעב יכו םשה חבתשי המבו - ירומאה דיב םכתא תתל 1:27
 רמאל עבשיו ףוצקיו םכירבד תא ועמשב ןכ לע שאר הנתנ םירמוא םתא אלא םשה חכב םיחטוב םכניאו
 םיאבה תורודל תויהל ימש תא דחיל םתילכת השוע ינאש םיאלפה ולאו ליאוה ,הזה ערה רודה הארי םא
 :שנועב םיבייח ןכ לע םשה תנומאמ םירסו םיטעוב םויהכ םיאורה םמצע םויהכ םהו ,טואילה דצ לע

  :הילע ומערתהש הבוטב וכזי אלש - שיא הארי םא 1:35

 :ד"וי אלבו ד"ויב הוש יתלב ומכ ונניא - בלכ יתלוז 1:36

 ןכ םג רמול הצור היהו בלכ ןינע רמאש רובעב אלא ,םילגרמה תלקלק ןינעל אל - ףנאתה יב םג 1:37
 :םכללגב ףנאתה יב םג :רמא ןכ לע השמ תחת םשה והנמ ךיאו ,הרזגה ןמ לצונ ךיא עשוהי ןינע

 : בורה לע בותכה רבד הגלפה ךרד לע - ועדי אל רשא 1:39

 :םינפל אלו רוחאל - ונפ םתאו 1:40

 :םשה לוקב םתעמש אלש - הלענ ונחנא 1:41

 :םילוע ונחנא הנא :םתרמאש ךפה ,)מ די רבדמב( ונילעו וננה :םתרמאש – וניהתו 1:41

 :םוזג ךרד לע ןושארה רמאמש םהל הארנש הרהזא רחא הרהזא ףיסוה - ולעת אל ילא 'ה רמאיו 1:42

 :םירמ לע ירמ ופיסוה - ודיזתו 'ה יפ תא ורמתו 1:43

 :דחא ירומא שי יכ - אוהה רהב בשויה ירומאה אציו 1:44

 תרווכ לצא עיגמ םדאשכ םירובדה ומכ םלובג לצא םתברקש רובעב - םירובדה הנישעת רשאכ 1:44
 :ותוא םיכמ דימ םהלש

 :םותכיו תלמב וקודקד ראבתנ - ותכיו 1:44

 :)גכ גי םש( לוכשא לחנ דע ומכ םוקמ םש - המרח דע 1:44

 :םכל הנענ אלו - וכבתו ובושתו 1:45

 עשת שדקב ובשיש אצמנ ,הנש הנומשו םישלש םהו ונכלה רשא םימיהו :בותכ – שדקב ובשתו 1:45
 שדקב ובשתו :ארזע ןב תעדו .הנש הנומשו םישלש םהש תועסמה לכב םינש הרשע עשתו ,םינש הרשע
 תועסמה ראש וכלה יתמ יכ העטש ע"נ ןרהא 'ר ןעטו .ץראה לוגרב - םתבשי רשא םימיכ םיבר םימי
 ,םכל ונפ םתאו :רמא םשה יכ רזענו שממ םימי ארזע ןב תעד םלואו .םינש ארזע ןב תעדש ול הארנ
 .םיבר םימי שדקב ובשתו :רמא ןכ לע טעומ ןמז םש ורחא םא םלואו ,םשה תרזג תושעל םהל היהו
 םימיה ל"ר ,הלאה םירבדכ וילא רבדתו ,)טי י ארקיו( הלאכ יתוא הנארקתו ומכ הז ףכש רמול יל הארנו
 :ובשי רשא
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