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Introduction by the 
Karaite Jews of America

This short work on sheḥiṭa (“ritual slaughter”) according to the 
custom of the Karaite Jews was rediscovered in the library of 
the Karaite Jews of America, and it bore the translated title Con-
cerning Ritual Slaughter: According to the Community of Karaite 
Jews. The Karaite Jewish community of Israel had sent numerous 
copies of the work to the Karaite community in the United States 
in the hopes that the American community would continue to 
eat meat slaughtered in accordance with Karaite Jewish custom.

In Egypt, the community learned the laws of ritual slaughter 
in formal classes, during which a teacher wrote the laws on a 
chalkboard in both Hebrew and Arabic. Students copied both 
the Hebrew and Arabic texts in personal notebooks. Although we 
have not done a word- by- word comparison, the text published 
in this edition appears to be the standard version used by the 
community in Egypt. 

Many members of the Karaite Jewish community retained 
their notebooks when they fled Egypt. We have appended to this 
publication the entire handwritten notebook 1 of one such stu-
dent, Joseph Moussa, who is, at the time of publication, the Acting 
Rav of the Karaite Jews of America. The reader will see that the 
notebook ends with the heading The Ten Things that Invalidate 
an Act of Slaughter, with no information following. As Mr. Moussa 
recalls, his course was cut short when its teacher, Elie Lichaa, fled 
Egypt for Europe in 1964. Elie Lichaa passed away in France in 2014.

The Karaite Jews of America notes that throughout the cen-
turies, various Karaites had different views of the laws of sheḥiṭa. 

 1 Some images are slightly trunctated in the electronic version we have in 
our possession. The images are reprinted in this edition as they appear in our 
electronic files.
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The information in this publication tends to reflect the current 
practices of Jews of historical Karaite descent. For that reason, 
we titled this work Ritual Slaughter: A Modern Guide to Karaite 
Jewish Practice. We intend to bring to light other historical works 
on ritual slaughter and corresponding dietary laws of Karaite 
Jews. The Karaite Jews of America thanks Isaac Sardar Ha- levy 
for his translation of this work. We are also thankful to the aca-
demics and laypersons who reviewed the translation and original 
Hebrew text.

About the Hebrew Text: We have preserved the consonantal text 
of the printing in our hands, aside from two places. On page 22, 
there is a quotation of Leviticus 17:13; in one instance, the earlier 
printing contains the word אשר in the incorrect place, but we 
have corrected the passage from the Biblical text. On page 34, the 
earlier printing reads מתיחם, meaning “warms up (in sexual heat),” 
a word out of place in this context; it is clear that this should be 
.related,” which is what we have printed in our text“ ,מתיחס

We have also generally followed the earlier printing’s vocaliza-
tion and punctuation, but on occasion, we have corrected these, 
when they were incorrect or liable to lead to confusion. Moreover, 
in a number of places, the verse numbers that the earlier printing 
gives for Biblical references were incorrect. We have cite-checked 
all such references and edited them accordingly.
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הקדמה
כוונת חוברת זו היא לבאר ענין השחיטה לפי מצוותיה, חוקיה 
ומשפטיה הכתובים בספר התורה הכתובה בסיני על־ידי אב 
וראש הנביאים – משה רבינו, עליו השלום, כפי שיגזור השכל 
האנושי אחרי הפשט הנכון היוצא מן התורה שבכתב מבלי 

נטות ימין ושמאל אחרי דברים חיצוניים.
סידור השחיטה חובר על־ידי החכם שמואל ז"ל הכהן, 

היהודי הקראי, שחי לאחרונה במצרים.
אברהם  בן  שלמה  מר  בהוצאת  במולדתנו  לאור  יצא 

מרזוק – שכון רסקו 132, לוד, ברחוב אינשטין.
ישלם ה' פועלו ותהי משכורתו שלמה מיושב הכרובים 

ויהיה לזכרון לפני ה' תמיד ועל טוב יזכור שמו לעד אמן

הוצא לאור בשנת תשי"ח – 1958
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Introduction to the Printed 1958 Edition

This book was written with the intention to explain the concept 
of sheḥiṭa, slaughtering, according to all its commandments, rules, 
and laws, which are written in the Torah, given at Mount Sinai 
through the father and head of all prophets, Moses, as human 
sense can derive from the correct straight meaning of the words 
of the written Torah, without straying right or left after outside 
influences.

This treatise on slaughtering was composed by the sage 
Shemuel Ha- kohen, of blessed memory, the Karaite Jew, who 
lived recently in Egypt.

This book has been published in [the Land of Israel], our 
homeland, by Mr. Solomon ben Abraham Marzouk, Rasco Neigh-
borhood 132, Lod, on Einstein Street. 

May God fully repay him for his work, and may he be remem-
bered in front of God; may his compensation be complete from 
[God], who dwells over the cherubim; and may he be in God’s 
memory forever, and may He remember his name for good, for-
ever, Amen.

Published in 1958
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עִנְיַן הַשְּׁחִיטָה
עִנְיַן  בְּ ה  חִילָּ תְּ בּוֹ  ר  יְדֻבַּ ר  אֲשֶׁ הָעִנְיָן  חִיטָה  ְ הַשּׁ עִנְיַן  בֵאוּר  בְּ
י  כִּ וְהוּא  מֽוֹהוּ  כָּ אַחֵר  חַי  הַחַי  אֲכִילַת  ר  הֶתֵּ עַל  חִיטָה הוּא  ְ הַשּׁ
עַד חֲבֵרוֹ  ית הוּא בְּ ה בְרֵאשִׁ מַעֲשֵׂ רִיאָה בְּ בְּ י כָל הַקּוֹדֵם בַּ יָדֽוּעַ כִּ
דְמָה בְרִיאָתָם  קָּ מָחִים שֶׁ רִיאַת הַצְּ עִנְיַן בְּ רִיאָה כְּ בְּ תְאַחֵר לוֹ בַּ הַמִּ
תְאַחֲרָה  נִּ ים שֶׁ עֲלֵי־חַיִּ עַד מְזוֹן בַּ ים לִהְיוֹת בְּ עֲלֵי־חַיִּ לִבְרִיאַת בַּ
אֶל  ם  נִקְדַּ רִיךְ  הַצָּ וּלְעוֹלָם  ים.  עֲלֵי־הַחַיִּ בַּ לִבְרִיאַת  בְרִיאָתָם 
וְכֵן  צְרָךְ.  הַנִּ אֶל  קִיּוּם  יִהְיֶה  לאֹ  רִיךְ  הַצָּ קְדִימַת  י  וּבִלְתִּ צְרָךְ  הַנִּ
מוֹ  כְּ )ברא סימן ט'(, ר"ל  י לָכֶם אֶת־כּלֹ  תִּ נָתַֽ ב  שֶׂ עֵֽ רֶק  יֶֽ כְּ תוּב  אָמַר הַכָּ
לִבְרִיאָתָם  דְמוּ  קָּ שֶׁ מָחִים  מֵהַצְּ הָנוּ  יֵּ שֶׁ ים  לְבַעֲלֵי־חַיִּ י  רְתִּ ֽ הִתַּ שֶׁ
לִבְרִיאַתְכֶם.  דְמוּ  קָּ שֶׁ ים  עֲלֵי־חַיִּ מִבַּ לֵהָנוֹת  לָכֶם  י  רְתִּ ֽ הִתַּ ן  כֵּ
ירָה הַתּוֹרָה  ֽ הִתִּ ֶ שּׁ ר לַאֲכִילָה רַק מַה  ם לאֹ הֻתַּ ל הַחַי הָאִלֵּ וּמִכָּ
אַרְסִי  טִבְעָם  אֱסַר  נֶּ ֶ שּׁ מַה  לִהְיוֹת  מוֹת  וְשֵׁ בְסִימָנִים  ילָה  ֽ וְהִבְדִּ
כֹחוֹ  בְּ ֶ הָבִין מַה שּׁ כֶל מִלְּ ֽ ֵ ים עֵינֵי הַשּׂ יק לִבְרִיאוּת הַגּוּף וּמְעַטִּ וּמַזִּ
י"א  )ויקרא סימן  ם  בָּ וְנִטְמֵתֶם  הֶם  בָּ אוּ  מְּ תִטַּ וְלאֹ  אֱמַר  נֶּ שֶׁ מוֹ  כְּ לְהָבִין 
ירָה רַק  ֽ ֽפֶשׁ וְלאֹ הִתִּ בְרִיאוּת הַגּוּף וְהַנֶּ ידָה בִּ ֽ י הַתּוֹרָה הִקְפִּ מ"ג( כִּ

זוֹן  בַע הַמָּ י טֶֽ לֵמוּתוֹ. כִּ בַע הָאָדָם וּבְקִנְיַן שְׁ הוּא נֵאוֹת לְטֶֽ ֶ מַה  שּׁ
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Concerning Ritual Slaughter

In explaining the issue of slaughtering, the first thing that must 
be discussed is the permission for a living thing to eat another 
living thing. It is known that any being whose creation preceded 
that of another being during the days of creation is for the ben-
efit of the beings that followed it. For example, the creation of 
vegetation preceded that of animals, so that it would be food 
for the animals, for their creation was after that of the animals. 1 
And always, the thing that was needed preceded the thing that 
needed it; for if this were not so, the thing that needed it would 
not be able to exist. As Scripture says: Like vegetation, I [God] 
have given you [people] everything (Genesis 9). That is, just as I 
have allowed animals to benefit from vegetation, which preceded 
them in creation, so too have I allowed you [people] to benefit 
from animals, which preceded you in creation. And of all dumb 
animals, the only ones that are permitted for consumption are 
the ones that the Torah permitted by designating them with 
specific characteristics or names. The ones that are forbidden 
have qualities that are poisonous and harmful to bodily health, 
although the eyes of understanding are too small to understand 
[that these animals are unhealthy], as [God] understands, as it 
is said: And ye shall not become impure through them, such that 
ye become impure through them (Leviticus 11:43). For the Torah 
particularly cared about the health of one’s body and soul and 
only allowed one to eat what is fitting for one’s nature and the 
acquisition of [spiritual] completion. For the nature of the food 
being consumed is transferred to the consumer, because it and 

 1 This sentence appears self- contradictory. Presumably, the author means 
to say that creation of vegetation preceded that of the animals, not that it 
followed it. Alternatively, the author may be saying that the plants are food 
for animals, and those animals are food for animals that were created later; 
however, this is difficult to fit with the author’s syntax.
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ים  עֲלֵי־הַחַיִּ חַת סוּג אֶחָד. וְכָל בַּ ֽ זּוֹן לִהְיוֹתָם תַּ בַע הַנִּ טֶֽ יָשׁוּב בְּ
וְכָל  וְדָגִים.  עוֹפוֹת  הֵמוֹת,  בְּ חַיּוֹת,  סוּגִים:  עָה  אַרְבָּ הֵם  כְלָל  בִּ
ר  נּוּ מֻתָּ ֽ ה מִמֶּ לֶּ ינִים הָאֵֽ ה. וְכָל אֶחָד מֵהַמִּ סוּג יִכְללֹ מִינִים הַרְבֵּ

נּוּ אָסוּר.  ֽ לַאֲכִילָה וּמִמֶּ
תַם הַתּוֹרָה  ילָֽ ר הִבְדִּ רִים מֵהַחַיּוֹת הֵם אֲשֶׁ תָּ ינִים הַמֻּ א. הַמִּ
בְעָה מִינִים  ם וּלְהָבִין וְהֵם שִׁ מָם לְדַעְתָּ שְׁ אָר מִינֵי הַחַיּוֹת בִּ ל שְׁ מִכָּ
פָסוּק אֶחָד )דברים י"ד ה'(: אַיָּל, צְבִי, יַחְמוּר, אַקּוֹ,  רוּ בְּ ר נִזְכְּ וְהֵם אֲשֶׁ

אוֹ, זֶמֶֽר, וְכָל זוּלָתָם מֵהַחַיּוֹת הֵם אֲסוּרִים.  ישֹׁן, תְּ דִּ

ר נָתְנָה הַתּוֹרָה  הֵמוֹת הֵם אֲשֶׁ רוּ מֵהַבְּ ֽ ר הֻתָּ ינִים אֲשֶׁ ב. וְהַמִּ
אֱמַר  נֶּ מוֹ שֶׁ סוּעָה כְּ רָה וּפַרְסָה שְׁ סִימָנִים לְטָהֳרָתָם וְהֵם מַעֲלַת גֵּ
אֹתָהּ  הֵמָה  בְּ בַּ רָה  גֵּ מַעֲלַת  רָסֹת,  פְּ סַע  ֽ שֶׁ עַת  וְשֹׁסַֽ רְסָה  פַּ סֶת  מַפְרֶֽ כּלֹ 

חֲזִיר  תַּ שֶׁ הֵמָה  הַבְּ רָה הוּא  גֵּ מַעֲלַת  וּפֵרוּשׁ  ג'(.  י"א  )ויקרא  תֹּאכֵֽלוּ 

סוּעָה  סֶת אוֹתוֹ. וּפַרְסָה שְׁ הוּ וְלוֹעֶֽ בְלָעֵֽ תִּ יהָ אַחֲרֵי שֶׁ אָכְלָהּ לְפִֽ
אֵין  הֵמָה שֶׁ בְּ קוֹת זוֹ בָזוֹ. וְכָל  נִדְבָּ י  וּבִלְתִּ לוֹת  נִבְדָּ יהָ  רְסוֹתֶֽ פַּ שֶׁ
הִיא  אֶחָד  כְּ נֵיהֶם  שְׁ אוֹ  הָאֶחָד  יֶחְסַר  אוֹ  לּוּ  אֵֽ סִימָנִים  נֵי  שְׁ הּ  בָּ
ימָנִים  הַסִּ נֵי  שְׁ עֲלֵי  בַּ הַיּוֹם  נוּ  אֶצְלֵֽ וְהַנּוֹדָעִים  לְהֵאָכֵל.  אֲסוּרָה 
ין  הוּא מִמִּ ים, וּמְרִיא, שֶׁ ה עִזִּ ים וְשֵׂ ה כְבָשִׂ רִים הֵם: שׁוֹר, שֵׂ זְכָּ הַנִּ

הֵמוֹת הֵם אֲסוּרִים.  ינֵי הַבְּ אָר מִמִּ קָר וְכָל שְׁ הַבָּ
הַתּוֹרָה  ילָה  ֽ הִבְדִּ רַק  סִימָן.  שׁוּם  הֶם  בָּ אֵין  וּבָעוֹפוֹת  ג. 
י"א  )ויקרא  רִים  זְכָּ הַנִּ מִינִים  כ"א  וְהֵם  מָם  שְׁ בִּ מֵאִים  הַטְּ ינִים  הַמִּ
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the consumer are of the same [natural] category. And all animals 
can be categorized into one of the following four groups: wild 
mammals, domestic mammals, birds, and fish. And each group 
includes many species – some of which are permissible to eat, 
while others are forbidden.

1. The species of wild animals that are permissible to eat are 
the ones that the Torah distinguishes by name from all other 
wild mammals, for [us] to know and understand them; they are 
the seven that are mentioned in the following verse: The hart, 
gazelle, roebuck, wild goat, pygarg, antelope, and mountain sheep 2 
(Deuteronomy 14:5). And any other [species] of wild mammals 
is forbidden to eat.

2. And the species of domestic animals that are permitted are 
those for which the Torah gives special signs regarding their pure 
state. Those signs are the chewing of cud and split hooves, as the 
verse says: Any [domestic mammal] that has a split hoof and that 
chews its cud, you may eat (Leviticus 11:3). Chewing of cud means 
that after an animal has swallowed food, that food returns back 
up to the animal’s mouth and the animal chews it again; and split 
hooves means that the hooves are separated, not stuck together. 
Any domestic mammal that does not possess both these signs, 
but is missing one or the other or both, is not permissible to eat. 
And the domestic animals that we know today to have both these 
signs are: the ox, the sheep, the goat, and the fatling (meri), which 
is part of the cattle family. All other species of domestic animals 
are prohibited to eat.

3. And there is no sign [of permissibility] of birds. The Torah 
merely specified, by name, those that are prohibited to eat; 
they are the twenty- one birds mentioned (Leviticus 11:13 ff.). 3 

 2 Note that the translations of many of these species names are tentative; in-
deed, the author writes further down in this page that today we can identify 
only cattle, sheep, goats, and meri.
 3 The original printed Hebrew read “Leviticus 11–13,” but we have corrected 
the citation to 11:13 ff., for the list continues through 11:19.
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נֵי  רִים לַאֲכִילָה, אֲבָל מִפְּ י"ג ולהלן( וְכָל זוּלָתָם הֵם טְהוֹרִים וּמֻתָּ

רוּ מֵהֶם רַק  ֽ מוֹת רֹב הָעוֹפוֹת לאֹ הֻתָּ נּוּ יְדִיעַת שְׁ ֽ רָה מִמֶּ עְדְּ נֶּ שֶׁ
יוֹנִים,  זִים,  אַוָּ רְבּוּרִים,  בַּ רְנְגוֹלִים,  תַּ וְהֵם:  לְבָד  בִּ בְעָה מִינִים  שִׁ
ה דּוֹר אַחַר דּוֹר.  ָ בֶל יְרֻשּׁ סֵֽ נוּ בְּ לָו, קוֹרֵא: הַיְדוּעִים אֶצְלֵֽ תּוֹרִים, שְׂ
מוֹ  כְּ נֵי סִימָנִים  שְׁ עֲלֵי  בַּ רִים לַאֲכִילָה הֵם  תָּ הַמֻּ גִים  וְהַדָּ ד. 
יר  ר לוֹ סְנַפִּ אֱמַר כּלֹ אֲשֶׁ נֶּ מוֹ שֶׁ ת כְּ קֶֽשֶׂ יר וְקַשְׂ הֵמוֹת וְהֵם סְנַפִּ הַבְּ
יר  נַפִּ חָלִים אוֹתָם תֹּאכֵֽלוּ )ויקרא י"א ט'(. הַסְּ ים וּבַנְּ יַּמִּ יִם, בַּ ֽ מַּ ת בַּ שֶׂ קֶֽ וְקַשְׂ

ת הִיא עִגּוּלִים  קֶֽשֶׂ שְׂ ם. וְהַקַּ בּוֹ שׂוֹחֶה בַיָּ עוֹפוֹת שֶׁ נָף בָּ מוֹ הַכָּ הוּא כְּ
ימָנִים  נֵי הַסִּ שׁ בּוֹ שְׁ יֵּ ג שֶׁ ג. וְכָל דָּ עוֹר הַדָּ בוּקִים זֶה בָזֶה בְּ ים דְּ קִּ דַּ
נּוּ הָאֶחָד אוֹ  ֽ חְסַר מִמֶּ יֶּ ר לַאֲכִילָה. וּכְשֶׁ ה גַם יַחַֽד הוּא מֻתָּ לֶּ הָאֵֽ
ת  קֶֽשֶׂ י קַשְׂ לְתִּ גִים בִּ אֶחָד הוּא אָסוּר לַאֲכִילָה, וְאִם יֵשׁ דָּ נֵיהֶם כְּ שְׁ
הוּעַד לְקַדְמוֹנֵֽינוּ, עֲלֵיהֶם  נוּ לַאֲכִילָה – הוּא שֶׁ רִים אֶצְלֵֽ וְהֵם מֻתָּ
עוֹדָם  בְּ ת  קֶֽשֶׂ קַשְׂ עֲלֵי  בַּ הֵם  שֶׁ שׁ,  מַמָּ עֵינֵיהֶם  ת  רְאִיַּ בִּ לוֹם,  ָ הַשּׁ
הוּא  ג שֶׁ ם שׁוֹפְכִים אוֹתָם; וְכָל דָּ יּוֹצְאִים מִן הַיָּ ם וּכְשֶׁ תוֹךְ הַיָּ בְּ
וְזֶה  ם,  הַיָּ מִן  צֵאתוֹ  בְּ וְשׁוֹפֵךְ אוֹתוֹ  ם  הַיָּ תוֹךְ  בְּ ת  קֶֽשֶׂ קַשְׂ לָבוּשׁ 
ר לַאֲכִילָה  לאֹ נוֹדַע לְקַדְמוֹנֵֽינוּ ע"ה, הוּא אָסוּר לַאֲכִילָה וְלאֹ יֻתַּ

שׁ.  ת עֵינֵֽינוּ מַמָּ רְאִיַּ לֶה הָעִנְיָן בִּ גָּ יִּ א עַד שֶׁ לָּ אֶֽ

ים אֲסוּרִים לַאֲכִילָה  רָטִיִּ ה יֵשׁ גּוּפִים פְּ לֶּ ינִים הָאֵֽ וּבְכָל אֶחָד מֵהַמִּ
ינוּ )ע"ה(  ירוּם חֲכָמֵֽ הִזְכִּ עִם הֱיוֹתָם טְהוֹרִים וְהֵם )ט"ו( גּוּפִים שֶׁ
עִיר  הֱמַת  בֶּ ח,  נַגָּ שׁוֹר  ע,  נִרְבָּ עַ,  רוֹבֵֽ גּוֹסֵס,  חוֹלֶה,  ה,  מֻכֶּ וְהֵם: 
חַ,  ֽ לֵּ תַּ שְׁ עִיר הַמִּ רֶם, עֶגְלָה עֲרוּפָה, שָׂ חֵֽ לֶת בַּ הֵמָה מוּעֶֽ חַת, בְּ ֽ דַּ הַנִּ
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And any bird besides them is pure and permissible to consume. 
However, because we lack the knowledge of the names of most 
of the twenty- one forbidden birds, it is permissible to eat only 
the following seven birds – which, based on the burden of the 
inheritance (sevel ha- yerusha) from generation to generation, we 
know to not be part of the twenty- one forbidden birds: chickens, 
swans, geese, pigeons, turtledoves, quail, and ammoperdix [a 
genus of partridges].

4. The fish that are permissible to eat are those that possess 
two signs, like the domestic mammals; [in the case of fish, the 
signs are] fins [senappir] and scales [qasqeseth] – as the verse 
says: Any [ fish] in the water which has fins and scales . . . ye may 
eat (Leviticus 11:9). Senappir are like a bird’s wings, which [the 
fish] uses to swim in the sea; qasqeseth is the thin circles, stuck 
together, in the fish’s skin. Any fish that has both of these signs 
is permissible to eat. If one or the other of these signs is missing, 
then it is forbidden to eat [such a fish]. And though there are cer-
tain fish that have fins but no scales, which we nonetheless [treat 
as] permissible to eat, this is because our predecessors, peace be 
upon them, witnessed with their own eyes that these fish really 
have scales when they are still in the water, and the scales merely 
fall off when the fish is removed from the water. And any fish that 
[allegedly] has scales when in the water, which it sheds upon its 
removal from the water, but this was not acknowledged by our 
predecessors, is prohibited to be eaten and cannot be permitted 
unless we witness with our own eyes [that this alleged claim is 
correct].

And from all of the aforementioned permitted species, there 
are specific situations in which any of these species would be 
forbidden to be eaten, despite their being pure [in species]. 
These are the fifteen situations that our teachers have specified: 
injured; sick; close to death; penetrator; penetrated; the ox that 
gored; an animal from an idolatrous city; an animal that has been 



8

ְנִע יַ ן הַ  ְּעש שְ טן הי •ענין השחיטה

בֶת לַעֲבוֹדָה זָרָה, מַחְסוֹר זְמַן, אוֹתוֹ וְאֶת  קְרֹֽ ל מְצֹרָע, תִּ צִפּוֹר שֶׁ
נוֹ, טְרֵפָה. בְּ

בֶן אוֹ בְחֵץ אוֹ בַחֲנִית וְנִפְצַע  ה בְעֵץ אוֹ בְאֶֽ הֻכָּ ה: הוּא שֶׁ א. מֻכֶּ
ן לָמוּת. וְהוּא מְסֻכָּ

נוּעוֹתָיו  בֶד תְּ ר חָלְיוֹ מִכֹּֽ רִיאוּת וְנִכָּ דֶר הַבְּ ֽ צָא מִגֶּ יָּ חוֹלֶה: הוּא שֶׁ ב. 
הוּ. ֽ תֵּ וּמֵחֶסְרוֹן מַאֲכָלוֹ וּמִשְׁ

מֵהַחִיּוּת  ם  שֶׁ רֹֽ עָלָיו  אָר  נִשְׁ וְלאֹ  לָמוּת  טָה  נָּ שֶׁ גּוֹסֵס: הוּא  ג. 
לְבָד. ם בִּ ֵ הוּא מִתְנַשּׁ רַק שֶׁ

נֵי אָדָם. וֹכֵב עִם נְקֵבָה מִבְּ עַ: הוּא הַשּׁ רוֹבֵֽ ד. 
נֵי אָדָם. כָר מִבְּ ב מִזָּ כָּ שְׁ ע: הוּא הַנִּ נִרְבָּ ה. 

אוֹ  קַרְנָיו  נְגִיחַת  בִּ ה  ָ אִשּׁ אוֹ  אִישׁ  הֵמִית  שֶׁ הוּא  ח:  נַגָּ שׁוֹר  ו. 
הְיֶה  יִּ פֶן שֶׁ יכָה אוֹ בִנְגִיפַת רַגְלוֹ אוֹ בִרְמִיסָה אוֹ בְאֵיזֶה אֹֽ בִנְשִׁ

קֵל. בִים לְהִסָּ לּוּ הַגּוּפִים לְפִי דִינָם חַיָּ וְאָסוּר לַאֲכִילָה. וְאֵֽ
חוּ  נִדְּ ר  אֲשֶׁ הָעִיר  מִן  הֵמָה  הַבְּ הִיא  חַת:  ֽ דַּ הַנִּ עִיר  הֱמַת  בֶּ ז. 
הֲרִיגַת  ב  חִיֵּ תוּב  הַכָּ ֶ שּׁ ה  מִמַּ זָרָה  עֲבוֹדָה  לַעֲבֹד  יהָ  בֶֽ יוֹשְׁ

הּ. הֶמְתָּ בֵי הָעִיר הַהִיא וְכָל בְּ יוֹשְׁ
רֶם  חֵֽ יהָ מוֹעֵל בַּ עָלֶֽ בְּ הֵמָה שֶׁ רֶם: הִיא הַבְּ חֵֽ לֶת בַּ הֵמָה מוּעֶֽ בְּ ח. 

רֵף. ָ ינָהּ לְהִשּׂ דִּ וּם שֶׁ וַאֲסוּרָה בַהֲנָאָה מִשּׁ
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banned as ḥerem, but illicitly taken anyway; the decapitated calf; 
the scapegoat; the leper’s bird; an offering to idolatry; an animal 
before its time; an animal along with its child; and an animal that 
has been torn [rather than slaughtered]:

1. Injured: anything that has been hit by a piece of wood or a 
rock or an arrow or a spear and is injured from this, and is in 
danger of dying.

2. Sick: anything that is recognizably unhealthy – as can be 
realized from its heavy motions and its reduced eating and 
drinking.

3. Close to death: anything very near death and, other than 
breathing, that has lost its appearance of being alive.

4. Penetrator: anything that has slept with a human female.
5. Penetrated: anything with which a human male has slept.
6. The ox that gored: anything that has killed a man or woman 

by goring, biting, kicking, trampling, or by whatever other 
method, it is forbidden to eat. All these [the penetrator, the 
penetrated, and the murderous ox] – must be stoned, in 
accordance with their law.

7. An animal from an idolatrous city: an animal from a city 
whose inhabitants were led astray to idol worship. [The pro-
hibition to eat such things is derived] from the fact that the 
Torah commands that any person or animal from such a city 
must be killed. 4

8. An animal that has been banned as ḥerem, but illicitly taken 
anyway: an animal whose owner [acquired it by] illicitly 
taking from the ḥerem. 5 It is forbidden to derive benefit from 
such an animal, because the law is that it must be burned.

 4 Deuteronomy 13.
 5 Ḥerem is a status wherein items, or even a whole city, are declared dedicat-
ed to God alone. See Leviticus 27:28; Deuteronomy 13:17–18; Joshua 6:17–18.
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בָהּ  ר חִיְּ קָר אֲשֶׁ מִין הַבָּ בְּ קֵבָה הָרָפָה שֶׁ עֶגְלָה עֲרוּפָה: הִיא הַנְּ ט. 
רוֹבָה אֶל הֶחָלָל. עִיר הַקְּ רֶף בָּ חֵט מִן הָעֹֽ ָ תוּב לְהִשּׁ הַכָּ

פּוּרִים. יוֹם הַכִּ עָלָה עָלָיו הַגּוֹרָל בְּ חַ: הוּא שֶׁ ֽ לֵּ תַּ שְׁ עִיר הַמִּ שָׂ י. 
רַעְתּוֹ  טְהָר מִצָּ ה הַכּהֵֹן בּוֹ עַל הַנִּ ר יַזֶּ ל מְצרָֹע: הוּא אֲשֶׁ צִפּוֹר שֶׁ יא. 
ים  חַיִּ אוֹתָם  ח  לַּ לְשַׁ תוּב  הַכָּ ב  חִיֵּ שֶׁ וּם  מִשּׁ לַהֲנָאָה  וְנֶאֱסָר 

רָה. ֽ דְבָּ הַמִּ
עָלָיו  ם  רְשַׁ נִּ שֶׁ ים  עַל־הַחַיִּ בַֽ הוּא  זָרָה:  לַעֲבוֹדָה  בֶת  קְרֹֽ תִּ יב. 
ן לַעֲבוֹדָה זָרָה וְנֶאֱסַר  ם־מָה וְנִפְרַשׁ לְהֵעָבֵד אוֹ לְקָרְבָּ שֶׁ רֹֽ
ג'(  י"ד  )דברים  תּוֹעֵבָה  ל  כָּ תֹאכַל  לאֹ  אֱמַר  נֶּ שֶׁ תּוֹעֵבָה  וּם  מִשּׁ

ךָ )דברים ז' כ"ו(.  יתֶֽ וְכָתוּב וְלאֹ תָבִיא תוֹעֵבָה אֶל בֵּ
מִיּוֹם  יָמִים  בְעַת  שִׁ לְמוּ לוֹ  נִשְׁ ר לאֹ  אֲשֶׁ זְמַן: הוּא  מַחְסוֹר  יג. 
בְעַת יָמִים  לֵד וְהָיָה שִׁ י יִוָּ ב אוֹ־עֵז כִּ אֱמַר שׁוֹר אוֹ־כֶֽשֶׂ נֶּ מוֹ שֶׁ לְדוֹ כְּ הִוָּ
י  תוּב חַיֵּ חָנַן לוֹ הַכָּ וּם שֶׁ חַת אִמּוֹ )ויקרא כ"ב כ"ז(. וְנֶאֱסַר מִשּׁ ֽ תַּ

חִיטַת  ם שְׁ אָסֵר גַּ ה תֵּ בְעַת יָמִים עַל צַד הַחֶמְלָה וּמִזֶּ זְמַן שִׁ
שׁ  ין זֶה יֻקַּ חַת אִמּוֹ וְכֵן דִּ ֽ חִיטַת אִמּוֹ אֵיךְ יִהְיֶה תַּ י בִשְׁ אִמּוֹ כִּ
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9. The decapitated calf: the weak 6 female of the cattle species, 
which Scripture requires to be slaughtered from the back of 
its neck in the city that is closest to a corpse.

10. The scapegoat: the goat that has been chosen by lottery on 
Yom Kippur [to be sent into the wilderness]. 7

11. The leper’s bird: the bird that a priest uses to sprinkle onto 
someone who is becoming purified from leprosy. 8 The pro-
hibition to eat it is derived from the fact that the Torah com-
mands to send out this bird alive into the wilderness.

12. An offering to idolatry: an animal that has been designated 
to be worshiped or as a sacrifice for idolatry. It is prohibited to 
derive benefit [from such things], for it is an abomination; as it 
is said: Do not eat any abomination (Deuteronomy 14:3); and it 
is written: Bring no abomination into thy house (Deuteronomy 
7:26).

13. An animal before its time: anything that is younger than seven 
full days old; as the verse says: When an ox or a lamb or a goat 
is born, it must remain with its mother for seven days (Levit-
icus 22:27). It is prohibited, for the Torah graciously grants 
the animal seven days of life, as [a deed of] mercy. Therefore, 
slaughtering the mother [before the offspring is seven days 
old] is prohibited, as well; for if the mother is slaughtered, 
how can [the offspring] be with its mother? This law applies, 

 6 The author seems to be using the word “weak” (rafa) to mean young; thus, 
a calf rather than a grown cow. Scripture states rules about this calf, that it 
has not been worked, has not born any yoke (Deut. 21:3); perhaps this is why 
our author calls it “weak.” For the context of this law, see Deuteronomy 21:1–9.
 7 Leviticus 16.
 8 Leviticus 14. The word “leprosy” is a traditional English translation of He-
brew ẓara‘ath; it refers to a mysterious skin disease mentioned throughout 
Scripture, not Hansen’s Disease, which is known as “leprosy” today.
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ח אֶת הָאֵם מֵעַל  לַּ לְשַׁ לּאֹ  שֶׁ עוֹפוֹת. וְהוּא  בָּ ם  גַּ חַיּוֹת  בַּ ם  גַּ
בְעַת יָמִים. א אַחַר עֲבֹר שִׁ לָּ נִים אֶֽ הַבָּ

נִים )דברים כ"ב  ח הָאֵם עַל־הַבָּ ין לאֹ־תִקַּ נוֹ: הוּא מִמִּ אוֹתוֹ וְאֶת בְּ יד. 
וְזֶה  אֶחָד  יוֹם  בְּ רַח  ֽ הַפֶּ עִם  ר  הָעִקָּ חִית  לְהַשְׁ לּאֹ  שֶׁ וְהוּא  ו'( 
נָהּ,  בְּ וְאֶת  אוֹתָהּ  הּ,  תָּ בִּ וְאֶת  אוֹתָהּ  תּוֹ,  בִּ וְאֶת  אוֹתוֹ  ישׁ  יַקִּ
נֵי  עוֹפוֹת וְאִסּוּר זֶה מִפְּ חַיּוֹת וְגַם בָּ הֵמוֹת וְגַם בַּ בְּ ם בַּ וְזֶה גַּ
חִיטַת  נוֹ נִכְלָל אִסּוּר שְׁ חַת מַאֲמַר אוֹתוֹ וְאֶת בְּ הַחֶמְלָה. וְתַֽ
תוּב  כָּ מוֹ שֶׁ מְעֵי אִמּוֹ נִקְרָא בֵן, כְּ עוֹדוֹ בִּ ר בְּ י הָעֻבָּ הֶהָרָה כִּ
חֲטָה  שְׁ נִּ שֶׁ הֵמָה  בְּ כ"ב(.  כ"ה  )בראשית  הּ  קִרְבָּ בְּ נִים  הַבָּ וַיִּתְרוֹצְצוּ 

אוֹתוֹ  ר בְּ רָהּ יָצָא חַי, אִם לאֹ יָמוּת הָעֻבָּ וְנִמְצֵאת הָרָה וְעֻבָּ
ר אִמּוֹ. אֲבָל אִם יָמוּת  שַׂ ר לֶאֱכֹל בְּ רֶב, מֻתָּ יוֹם וְיִחְיֶה עַד הָעֶֽ
יוֹם  נֵיהֶם בְּ וּם הֶפְסֵד שְׁ רֶב אָסוּר מִשּׁ דֶם הָעֶֽ אוֹתוֹ הַיּוֹם קֹֽ בְּ

אֶחָד.
מִידֵי  טְרָפִים  הַנִּ הָעוֹף  אוֹ  ה  הַחַיָּ אוֹ  הֵמָה  הַבְּ הִיא  טְרֵפָה:  טו. 
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by analogy, also to wild mammals and to birds; and thus, it is 
forbidden to send away the mother [bird] from her children 
until seven days have passed. 9

14. An animal along with its child: This is of the same concept as 
Thou shalt not take the mother along with the children (Deuter-
onomy 22:6), namely, not to destroy the root along with the 
flower on the same day. This prohibition can be extended by 
analogy to a father and daughter, a mother and daughter, and a 
mother and son. 10 It applies to domestic mammals, wild mam-
mals, and birds. The reason for this prohibition is compassion. 
Slaughtering a pregnant animal is also included in this pro-
hibition [against slaughtering] an animal along with its child, 
for a fetus is called ben [child] already in its mother’s womb; 
as it is written: And the children struggled together inside her 
(Genesis 25:22). 11 If an animal was slaughtered and was then 
found to be pregnant, and its offspring came out alive – if the 
offspring did not die that day, but stayed alive until the night, 
it is permissible to eat the mother’s flesh. However, if [the 
offspring] dies that day, before evening, it is forbidden, for 
both [mother and offspring] have been lost on a single day.

15. Torn (ṭerefa): Any domestic mammal, wild mammal, or bird 

 9 In Deuteronomy 22:6–7, the Torah speaks of sending away a mother bird 
from her offspring; our author is arguing, based on the verse about domestic 
mammals in Leviticus 22, that the mother bird may not be sent away until 
seven days after the birth of her offspring.
 10 The words an animal along with its child (Leviticus 22:28) literally trans-
late to: him and his son. Our author is saying that the animal’s sex is irrelevant.
 11 Unlike the Rabbanites, Karaites prohibit slaughtering a pregnant animal. 
See Royal Attire: On Karaite and Rabbanite Beliefs, by Mordecai Ben Nisan, 
translated by Gabriel Wasserman, The Karaite Press: Daly City, 2016.
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ר נֶאֱמַר עָלָיו  פֶת, אוֹ עוֹף טוֹרֵף, וְהוּא אֲשֶׁ ה טוֹרֶֽ אָדָם, אוֹ חַיָּ
דֶה לְפִי  ָ שּׂ דֶה טְרֵפָה לאֹ תֹאכֵֽלוּ )שמות כ"ב ל( וְאָמַר בַּ ָ שּׂ בַּ ר  וּבָשָׂ

נֵי אָדָם  ב בְּ מוֹשַׁ ם בְּ דֶה עַל הָרֹב וְדִין זֶה גַּ ָ רֵפָה הִיא בַשּׂ הַטְּ שֶׁ
תָה  בֵלָה. וְהִיא הַמֵּ אָסֵר אֲכִילַת הַנְּ הְיֶה. וְכֵן תֵּ יִּ וּבְכָל מָקוֹם שֶׁ
ה  חִיטָה מִמַּ לָה בִשְׁ תְנַבְּ נִּ חִיטָה אוֹ שֶׁ לאֹ שְׁ מִיתָה טִבְעִית בְּ
רֵפָה  ל נְבֵלָה )דברים י"ד כ"א(. וְהַטְּ תוּב לאֹ תֹאכְלוּ כָּ אָמַר הַכָּ ֶ שּׁ
רֵפָה  הַטְּ לִיךְ  לְהַשְׁ הוֹרָה  תוּב  הַכָּ ֶ שּׁ ה  מִמַּ בֵלָה  מֵהַנְּ חֲמוּרָה 
בֵלָה אָמַר  לִיכוּן אוֹתוֹ )שמות כ"ב ל( וּבַנְּ שְׁ ֽלֶב תַּ אֱמַר לַכֶּ נֶּ לֶב שֶׁ ֽ לַכֶּ
רֵפָה אָסוּר  ה וַאֲכָלָהּ )דברים י"ד כ"א( וְהַטְּ נֶנָּֽ תְּ יךָ תִּ עָרֶֽ שְׁ ר בִּ ר אֲשֶׁ לַגֵּ

אֱמַר  נֶּ מוֹ שֶׁ רִיאוּת כְּ יק לַבְּ הוּא מַזִּ וּם שֶׁ ם לַגּוֹי מִשּׁ לְהַאֲכִיל גַּ
ן מִכְשֹׁל )ויקרא י"ט י"ד(.  ר לאֹ תִתֵּ וְלִפְנֵי עִוֵּ

הְיֶה,  יִּ ל מִין שֶׁ מֵאִים מִכָּ ר הַגּוּפִים הַטְּ שַׂ אֱסָר בְּ נֶּ וּכְמוֹ שֶׁ   
טְמֵאָה  ה  וְחַיָּ הֵמָה  בְּ חֲלֵב  גוֹן  כְּ מֵהֶם  הַיּוֹצֵא  ל  כָּ נֶאֱסָר  ן  כֵּ
לאֹ  רָם  שָׂ מִבְּ אֱמַר  נֶּ שֶׁ מוֹ  כְּ וְדוֹמֵיהֶם  טָמֵא  וְדָג  עוֹף  וּבֵיצַת 
ל הַיּוֹצֵא מֵהֶם.  רָם כּוֹלֵל עַל כָּ שָׂ עַם מִבְּ תֹאכֵֽלוּ )ויקרא י"א ח'(. וְטַֽ

הוֹר טָהוֹר וְכָל  ל הַיּוֹצֵא מִן הַטָּ ינוּ ע"ה עַל זֶה כָּ וּמַאֲמַר חֲכָמֵֽ
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that was torn apart by human hands, or by a carnivorous 12 
wild animal, or by a carnivorous bird, is referred to in the 
verse: Ye shall not eat torn flesh in a field (Exodus 22:23). It 
says in the field because most torn flesh is in a field, but this 
law applies also in places of human settlement, and, indeed, 
everywhere. Similarly, it is forbidden to eat a carcass (nevela); 
that is, an animal that died a natural death, without being 
slaughtered, or that was made into a carcass [due to slips] 
during the slaughtering process; as Scripture says: Ye shall 
eat no carcass (Deuteronomy 14:21). Torn flesh is more severe 
than a carcass, for the Torah instructs us to throw torn flesh 
to a dog; as it is written: Ye shall throw it to the dog (Exodus 
22:27); whereas, regarding a carcass, it says: To the sojourner 
in thy gates shalt thou give it, and he may eat it (Deuteronomy 
14:21). And feeding a torn animal to a gentile is also prohibited, 
because it is harmful to one’s health; as it is written: Do not 
place a stumbling block before a blind person (Leviticus 19:14). 13

  Just as eating the bodies of impure animals of all species 
is forbidden, so, too, it is forbidden to consume anything pro-
duced by such animals, such as milk of an impure domestic or 
wild mammal, or eggs of an impure bird or fish, or anything 
like these; as it is written: From their flesh shall ye not eat 
(Leviticus 11:8). And the meaning of “from their flesh” includes 
anything that issues from them. 14 Our teachers’ rule regarding 
this is: “Anything produced from a pure thing is pure, and 

 12 Literally “one that tears.” An animal that tears up other animals, even if it 
does not eat them, would still make its victim “a torn animal.” However, the 
translation “carnivore” makes a much easier English sentence; indeed, the 
word “those that tear” (ṭorfim) is used to refer to carnivores in Modern He-
brew.
 13 That is, do not deceive someone into doing something that could harm 
them.
 14 The author is expounding on the particle “from” as meaning not just the 
flesh but what issues from it.
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אָמְרוּ  נִים שֶׁ עַת חַכְמֵי הָרַבָּ מֵא טָמֵא. וְלאֹ כְדַֽ הַיּוֹצֵא מִן הַטָּ
א  הוּא טָמֵא, וְעַל הַחֲזִיר הַבָּ טֶן הַחֲזִיר שֶׁ ֽ א מִבֶּ בֶשׂ הַבָּ ֽ עַל הַכֶּ

ה.  לֶּ יּוֹצֵא בָאֵֽ הוּא טָהוֹר וְכָל כַּ ה שֶׁ בְשָׂ טֶן הַכִּ ֽ מִבֶּ

אֶחָד  ל  וּמִכָּ רִים.  שֵׁ כְּ הֵם  ם  לָּ כֻּ רְנוּ  ֽ הִזְכַּ שֶׁ הַגּוּפִים  ה  לֶּ אֵֽ וְזוּלַת 
זְמַן.  וּבְכָל  מָקוֹם  כָל  בְּ הֲנָאָה  בַּ רִים  מֻתָּ רִים  זְכָּ הַנִּ מֵהַסּוּגִים 
סוּג  הוּא  שֶׁ הָאֶחָד  הַסּוּג  זוּלַת  חִיטָה  שְׁ עַל־יְדֵי  הִיא  וַהֲנָאָתָם 
ם  בֶת מֵאֲסִיפָתוֹ מִן הַיָּ ֽ מִיתָתוֹ הַמְסֻבֶּ תוּב בְּ ירוֹ הַכָּ הִתִּ גִים שֶׁ הַדָּ
חֵט לָהֶם וּמָצָא לָהֶם  ָ דִכְתִיב הֲצֹאן וּבָקָר יִשּׁ חִיטָה לוֹ כְּ וְהִיא כְמוֹ שְׁ
וּבְזוּלַת  )במדבר י"א כ"ב(.  גֵי הַיָּם יֵאָסֵף לָהֶם וּמָצָא לָהֶם  ל־דְּ אִם אֶת־כָּ

הֱרָג וְכַיּוֹצֵא וְהוּא כְמוֹ  ם וְהַנֶּ יָּ ת בַּ גוֹן הַמֵּ הֲנָאָה, כְּ זֶה הוּא אָסוּר בַּ
חִיטָה. ם טְעוּנִים שְׁ לָּ אָר הַסּוּגִים כֻּ נְבֵלָה. וּשְׁ

ה דּוֹר אַחַר דּוֹר  ָ בֶל הַיְרֻשּׁ סֵֽ בְּ נוּ  חִיטָה יְדוּעָה לָֽ ְ אֵיכוּת הַשּׁ
פְנֵי  בִּ ר  אֲשֶׁ ימָנִים  הַסִּ עַת  ֽ אַרְבַּ כְרִיתַת  בִּ הִיא  שֶׁ חַ, ע"ה,  נֹֽ מַן  מִזְּ
נֶה – הוּא מְקוֹם הוֹצָאַת  נֵי וְרִידִין. הַקָּ ט וּשְׁ הֵם קָנֶה, וֶֽשֶׁ אר שֶׁ וָּ הַצַּ
ה.  תֶּ שְׁ אֲכָל וְהַמִּ ט – הוּא מְקוֹם הוֹרָדַת הַמַּ ֽשֶׁ מָה וְהַקּוֹל. וְהַוֶּ שָׁ הַנְּ

ם. נֵי וְרִידִין – הֵם מְקוֹרֵי הַדָּ וּשְׁ
חַ, ע"ה, אַךְ־ אֱמָר לְנֹֽ פֶן זֶה נוֹדָע מֵהַנֶּ אֹֽ חִיטָה בְּ ְ הַשּׁ וֶהֱיוֹת שֶׁ
עַל־ ֽ מִבַּ ם  הַדָּ וְהוֹצָאַת  )בראשית ט' ד'(  נַפְשׁוֹ דָמוֹ לאֹ תֹאכֵֽלוּ  בְּ ר  שָׂ בָּ

רִיאָה עַד  מַן הַבְּ י מִזְּ כִּ רֶת.  ֽ זְכֶּ א בְצוּרָה הַנִּ לָּ ים לאֹ תִהְיֶה אֶֽ הַחַיִּ
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anything produced from an impure thing is impure.” This is 
in contrast to the view of the Rabbanite sages, who say that a 
lamb born from the womb of a pig is kosher, and a pig born 
from the womb of a sheep is not kosher, and all sorts of similar 
claims. 15

But other than these cases, the bodies of all these [kosher species] 
are permitted. Deriving benefit from any of these species is made 
permissible, in all times and places, through the act of slaugh-
tering (sheḥiṭa). However, one type, namely fish, is an exception; 
Scripture permits them if their death comes about as a result of 
their being fetched from the sea, which counts as slaughtering 
for them. As it is written: Could there be enough sheep and cattle 
slaughtered to feed them? If all the fish of the sea are gathered for 
them, will it suffice to feed them? (Numbers 11:22). And without this 
[death as a result of fishing], it is forbidden to derive any benefit 
from [fish], such as if they died in the sea or were killed [in some 
other manner] – they are like a carcass. And all other kinds [of 
animals] require slaughter.

The correct way to slaughter is known to us from the burden 
of the inheritance (sevel ha-yerusha) dating back to Noah, peace 
be upon him. It is: the cutting of the [four] signs (simanim) – the 
trachea, esophagus, and two veins (arteries) – which are in the 
front of the neck. The trachea is the place from which breath and 
voice are produced; the esophagus is the place through which food 
and drink are swallowed; the two veins are the sources of blood.

The fact that slaughtering must be performed in this way is 
known from what [God] said to Noah, peace be upon him: But ye 
may not eat flesh in its life, its blood (Genesis 9:4) – for the blood 
can only be extracted from the animal in the abovementioned 

 15 There is no paragraph break in the 1958 Hebrew edition, but we have add-
ed one to this publication, because the author turns here from the topic of 
impure species to the topic of the method of slaughter.
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בֶר  א הָיוּ פוֹרְקִים אֵֽ לָּ חִיטָה אֶֽ שְׁ חַ, ע"ה, לאֹ הָיוּ נוֹהֲגִים בִּ זְמַן נֹֽ
בְחָר  בֶר הַנִּ עוֹד הַגּוּף חַי הָיוּ מְסִירִים מֵעָלָיו הָאֵֽ בְּ מִן הַחַי, ר"ל, שֶׁ
דוֹל  גָּ אֵב  כְּ הֵמָה  הַבְּ בֶת  נִכְאֶֽ הָיְתָה  וּבָזֶה  אוֹתוֹ.  וְאוֹכְלִים  לָהֶם 
ם  הָיָה נִבְלָע הַדָּ ה רָעָה. וְעוֹד שֶׁ זְמַן רַב, וְזֶה הוּא אַכְזְרִיּוּת וּמִדָּ
עָתִיד  הָיָה  שֶׁ ם,  הַדָּ ם  גַּ נֶאֱכָל  הָיָה  וּבָזֶה  ר  שָׂ הַבָּ תוֹךְ  בְּ א  וְנִקְפָּ
עִם  פֶֽשׁ  הַנֶּ תֹאכַל  וְלאֹ  נֶאֱמַר  וְלָזֶה  מוּר.  גָּ אִסּוּר  לְאָסְרוֹ  תוּב  הַכָּ
ה  פֶֽשׁ. וּמִזֶּ ם הוּא הַנָּ י הַדָּ מוֹ בוֹ כִּ עוֹד דָּ ר )דברים י"ב כ"ג(, ר"ל בְּ שָׂ הַבָּ

דֵי  חִיטָה לְבַד, כְּ בֶר מִן הַחַי רַק עַל־יְדֵי שְׁ לּאֹ לֶאֱכֹל אֵֽ נֶאֱסָר שֶׁ
לּאֹ יֵאָכֵל. דֵי שֶׁ מוֹ כְּ פֹּךְ דָּ חָט וְלִשְׁ שְׁ אֵב הַנִּ לְהָקֵל עַל כְּ

עַל  ין  כִּ הַסַּ יכַת  בִמְשִׁ הְיֶה  תִּ שֶׁ הִיא,  חִיטָה  ְ הַשּׁ עַל  פֹּֽ אֵיכוּת 
לּאֹ  וֹחֵט שֶׁ יר הַשּׁ הוֹלָכָה וּבְהוֹבָאָה אַחַת, וְאִם יַגְבִּ אר, ר"ל בְּ וָּ הַצַּ
רֶת  אַחֶֽ וְהוֹבָאָה  הוֹלָכָה  לְהוֹסִיף  לוֹ  יֵשׁ  אֲזַי  חִיטָה,  ְ הַשּׁ נִגְמְרָה 
הַהוֹלָכוֹת  הְיֶֽינָה  תִּ שֶׁ פֶן  אֹֽ בְּ אר,  וָּ הַצַּ מֵעַל  ין  כִּ הַסַּ רִים  יָּ שֶׁ לִי  בְּ
הוֹלָכָה  בְּ חִיטָה  ְ הַשּׁ שֶׁ וֶהֱיוֹת  זוֹ.  אַחַר  זוֹ  כוּפוֹת  תְּ וְהַהוֹבָאוֹת 
שׁוֹן  יכָה מִלְּ הִיא מְשִׁ חִטָה, שֶׁ מַע לְשׁוֹן שְׁ שְׁ וּבְהוֹבָאָה נוֹדָע מִמַּ
ת,  שֶׁ ֽ הַקֶּ עַל  הַחֵץ  יכַת  מְשִׁ בּוֹ  עַם  ֽ הַטַּ שֶׁ ז'(,  ט'  )ירמיהו  חוּט  שָׁ חֵץ 

הוֹלָכָה אַחַת  ם בְּ א בְהוֹלָכָה וּבְהוֹבָאָה. גַּ לָּ יכָה לאֹ תִהְיֶה אֶֽ וּמְשִׁ
לּאֹ  וֹחֵט שֶׁ יר הַשּׁ גְבִּ יַּ שֶׁ חִיטָה וְזֶה כְּ ְ ר הַשּׁ כְשַׁ לִי הוֹבָאָה תִּ לְבַד בְּ
לִהְיוֹת  צְרִיכָה  חִיטָה  ְ וְהַשּׁ חִיטָה,  שְׁ לִי  בְּ ימָנִים  מֵהַסִּ יחַ אֶחָד  ֽ יַנִּ



19

Concerning Ritual SlaughterRitual Slaughter •

way. For from the time of Creation until that of Noah, people 
would not slaughter animals; rather, they would tear limbs from 
a living animal – that is, while the body was still alive, they would 
remove the limb that they wanted, and they would eat it. The 
animal would suffer tremendously from this, for an extended 
period, and this was an act of great cruelty and wrong behavior. 
Moreover, the blood would be absorbed and harden inside the 
flesh, such that the blood would be eaten – and Scripture would 
one day [at the time of the revelation at Sinai] prohibit [the con-
sumption of blood] entirely, regarding which it is said: Thou shalt 
not eat the life along with the flesh – that is, while the blood is still 
in it – for the blood is the life (Deuteronomy 12:23). Therefore, it is 
forbidden to eat a limb straight from a living animal; but rather [it 
is permitted to eat meat] only after slaughter, in order to lessen 
the pain of the slaughtered animal, and it is required to spill out 
its blood, so that it [the blood] will not be eaten.

The correct way to slaughter is to drag the knife across the 
[animal’s] neck, in a forward and then backward motion; but if 
it is too difficult for the slaughterer, 16 such that the slaughter has 
not been completed, then he should do another forward and back-
ward motion, without removing the knife from the neck, such 
that all the motions, forward and back, are uninterrupted. The 
fact that slaughtering must be done in a forward and backward 
motion is known from the meaning of the word sheḥiṭa, which 
means “pulling,” as in ḥeẓ shaḥuṭ (Jeremiah 9:7), which means 
the pulling of the arrow on the bow – and pulling is necessarily 
done by going forward and backward. However, slaughter can also 
be acceptable if there is only a single forward motion, without 
any backward motion, if the slaughterer can put in enough effort 

 16 Hebrew ve’im yagbir; this would seem to mean “if the slaughterer gives 
too much effort,” but this obviously makes no sense in context, so the sen-
tence seems to mean “if the effort is too much for the slaughterer.”
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כְאֵב נוֹסָף עַל  חָט בִּ שְׁ לּאֹ לְהַכְאִיב הַנִּ פֶן שֶׁ אֹֽ זְרִיזוּת וְקַלּוּת בְּ בִּ
חִיטָה.  ְ אֵב הַשּׁ כְּ

עַל  חִיטָה צָרִיךְ לִהְיוֹת מְיֻחָד לְפֹֽ ְ ה הַשּׁ עָשֶׂ ר בּוֹ תֵּ ין אֲשֶׁ כִּ הַסַּ
אֲכֶֽלֶת  ח אֶת־הַמַּ אנוּ וַיִּקַּ י כֵן מָצָֽ דְבָרִים אֲחֵרִים, כִּ שׁ בִּ מֵּ תַּ זֶה וְלאֹ יִשְׁ
זֹאת  ה  לִפְעֻלָּ ל  מְסֻגָּ הוּא  שֶׁ הַיְדִיעָה,  הֵא  בְּ י'(  כ"ב  )בראשית  יָדוֹ  בְּ
ים לַאֲכִילָה  עַל־הַחַיִּ ֽ רֶת אֶת בַּ ֽ הִיא מַכְשֶׁ לֶת שֶׁ יִחוּד, וְנִקְרָא מַאֲכֶֽ בְּ
בִי  דֵי עֹֽ הּ כְּ ה וַחֲרִיפָה וּכְפוּלָה בְאָרְכָּ לֶת צְרִיכָה לִהְיוֹת חַדָּ אֲכֶֽ וְהַמַּ
וְהוֹבָאָה,  הוֹלָכָה  בְּ חִיטָה  ְ הַשּׁ לִהְיוֹת  דֵי  כְּ חָט,  שְׁ הַנִּ הַגּוּף  אר  צַוַּ
ן יִקְרֶה  זְלֵג, פֶּ י הַמַּ נֵּ שִׁ דֶת כְּ ֽ צֶה וְלאֹ מְחַדֶּ רַת הַקָּ הְיֶה יִשְׁ תִּ וְכֵן שֶׁ
חִיטָה.  ְ הַשּׁ ת  מִלַּ מְעוּת  מַשְׁ פֶךְ  הֵֽ וְהוּא  ימָנִים  הַסִּ תוֹךְ  בְּ נֵס  וְתִכָּ
וַחֲרִיפוּתָהּ,  חַדּוּתָהּ  עַל  הֵיטֵב  לְבָדְקָהּ  צָרִיךְ  חִיטָה  ְ הַשּׁ וּבְעֵת 
רְזֶל  הְיֶה מִבַּ יִּ לֶת צָרִיךְ שֶׁ אֲכֶֽ מֶר הַמַּ רָה חַדּוּתָהּ, וְחֹֽ מָה וְסָֽ ן נִפְגְּ פֶּ
חִיטָה,  ְ הַשּׁ דֶם  קֹֽ חִיטָה.  ְ הַשּׁ וּזְרִיזוּת  לְקַלּוּת  רָאוּי  כָּ וְחָזָק  טוֹב 
יִם,  ֽ ינְתַּ בּוּר בֵּ לִי הֶפְסֵק דִּ בְרָכָה בְּ ב בִּ חִיטָה, יִתְחַיַּ ְ סָמוּךְ לְעֵת הַשּׁ

סַח זֶה: נֹֽ בְּ
מִצְותָֹיו  נוּ בְּ ֽ שָׁ ר קִדְּ לֶךְ הָעוֹלָם אֲשֶׁ ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְ אַתָּ בָּ
ה טְהוֹרָה.  הֵמָה טְהוֹרָה, אוֹ עוֹף טָהוֹר, אוֹ חַיָּ חֹט בְּ נוּ לִשְׁ יר לָֽ וְהִתִּ
י  כִּ אָדָם,  לִבְנֵי  מָזוֹן  ית  לְהָשִׁ יק  הִסְפִּ שֶׁ עַל  רָכָה הוּא  הַבְּ עַם  וְטַֽ
חָט  שְׁ לאֹ בְרָכָה. וְדַם הַנִּ בָר בְּ וּם דָּ ר לָאָדָם לֵהָנוֹת מִשּׁ אִי אֶפְשָׁ
רֶץ  אֱמַר עַל הָאָֽ נֶּ מוֹ שֶׁ רֶץ, כְּ פִיכָה עַל הָאָֽ הֵמָה הוּא טָעוּן שְׁ אִם בְּ
סּוּי  ה אוֹ עוֹף הוּא – טָעוּן כִּ יִם )דברים י"ב ט"ז( וְאִם חַיָּ ֽ מָּ נּוּ כַּ כֶֽ פְּ שְׁ תִּ
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to leave none of the [four] signs uncut. The slaughtering must 
be done efficiently and lightly, so as not to give additional pain 
beyond the pain of the actual slaughter.

The knife used for slaughtering must be designated specifically 
for this purpose, and one should not use other items [to do the 
act of slaughter]. This can be derived from the following verse: 
He took the knife in his hand (Genesis 22:10), with the definite 
article, meaning that it is reserved specifically for this purpose. 
The knife is called ma’akheleth [in that verse], for it makes the 
animal permissible for eating [akhila]. The knife needs to be 
honed, sharp, and twice as long as the animal’s neck is thick, so 
that the act of slaughtering will be able to go forward and back. 
[The knife must also] have a straight edge and not have serrations 
like the prongs of a fork, lest it happen that it be inserted in the 
midst of the [four] signs, which is the opposite of the meaning 
of sheḥiṭa [pulling]. At the time of slaughter, one must perform a 
good check on the knife’s sharpness, lest it have been blemished 
and lost its sharpness. The material of which the knife is made 
must be of good, strong iron, such that the slaughtering process 
can be done easily and quickly.

Right before the slaughtering, one must make the following 
blessing, without speaking between it and the slaughtering:

“Blessed are you Y·H·W·H our God, eternal king, who has 
sanctified us through His commandments, and permitted us to 
slaughter a pure domestic mammal,” or “a pure bird,” or “a pure 
wild mammal.” The purpose of the blessing is [to bless God] for 
providing food to mankind, for it is forbidden for a person to 
derive any sort of pleasure without reciting a blessing. As for 
the blood of the slaughtered animal: if [one is slaughtering] a 
domestic mammal, one needs to pour it [the blood] onto the 
ground; as is it said: Thou shalt pour it out onto the ground, like 
water (Deuteronomy 12:16). However, if one is slaughtering a wild 
mammal or bird, one must cover [the blood] with dirt; as it is 
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ר  אֲשֶׁ תוֹכָם  בְּ ר  הַגָּ ר  הַגֵּ וּמִן  רָאֵל  יִשְׂ נֵי  מִבְּ אִישׁ  וְאִישׁ  אֱמַר  נֶּ שֶׁ עָפָר,  בֶּ
עָפָר )ויקרא י"ז  הוּ בֶּ ֽ מוֹ וְכִסָּ פַךְ אֶת דָּ ר יֵאָכֵל וְשָׁ יָצוּד צֵיד חַיָּה אוֹ עוֹף אֲשֶׁ

רָכָה. ב בְּ סּוּי יִתְחַיַּ י"ג( וּבְעֵת הַכִּ

מִצְותָֹיו  נוּ בְּ ֽ שָׁ ר קִדְּ לֶךְ הָעוֹלָם אֲשֶׁ ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְ אַתָּ בָּ
הוֹרָה  הַטְּ ה  הַחַיָּ אוֹ  חָט  שְׁ הַנִּ הוֹר  הַטָּ הָעוֹף  ם  דַּ סּוּי  כִּ עַל  ֽנוּ  וְצִוָּ

טֶת.  חֶֽ שְׁ הַנִּ
ם  ל דַּ לֶת כָּ אֲכֶֽ כָה הַמַּ מּוּת מְאֹד וּמָשְׁ חָט קְטַן הַכַּ שְׁ וְאִם הַנִּ
לֶת וּלְכַסּוֹת  אֲכֶֽ רְצָה – חוֹב לִרְחֹץ אֶת הַמַּ ךְ אַֽ פַּ חָט וְלאֹ נִשְׁ שְׁ הַנִּ
ם צָרִיךְ לִהְיוֹת  ם מִצְוַת הַתּוֹרָה. וְכִסּוּי הַדָּ דֵי לְקַיֵּ מֵי הָרְחִיצָה כְּ
חָט צָרִיךְ  שְׁ ם עָפָר. הַנִּ קְרָא בְשֵׁ נִּ בָר שֶׁ כָל דָּ פֶר וְכֵן בְּ עָפָר אוֹ בָאֵֽ בֶּ
רֶץ  ה בָאָֽ עַ וְיֻכֶּ לּאֹ יִתְנוֹעֵֽ דֵי שֶׁ רֹאשׁוֹ כְּ לִקְשֹׁר יָדָיו וְרַגְלָיו וְלֶאֱחֹז בְּ
יט עוֹרוֹ אוֹ  לּאֹ לְהַפְשִׁ חִיטָה, וְכֵן שֶׁ ְ עַר הַשּׁ וְיִצְטַעֵר נוֹסָף עַל צַֽ
וּם  רָאוּי מִשּׁ מוּת כָּ יָּ בָר עַד שֶׁ לִמְרֹט הָעוֹף וְלאֹ לַעֲשׂוֹת שׁוּם דָּ

כְאֵבוֹ. לּאֹ לְהוֹסִיף בִּ שֶׁ
א אִישׁ  לָּ חִיטָה לאֹ כָל אִישׁ רָאוּי לְקָרְבָה אֵלָיו אֶֽ ְ עַל הַשּׁ פֹּֽ
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said: And whatsoever man from among the Israelites, or from the 
sojourners that dwell in their midst, hunts a wild mammal or bird 
that may be eaten, they must pour out its blood and cover it with 
dirt (Leviticus 17:13). And at the time of covering [the blood], the 
following blessing is required:

“Blessed are you Y·H·W·H our God and eternal king, who has 
sanctified us with his commandments, and commanded us to 
cover the blood of a pure bird that has been slaughtered” or “of 
a pure wild animal that has been slaughtered.” 17

And if the animal being slaughtered is very small in size, the 
knife draws all its blood, so nothing is spilled onto the ground; 
in such a case, one is obligated to wash the knife, and cover the 
washing water, in order to fulfill the Torah’s commandment. 18

The covering of the blood must be with dirt, or ashes, or any-
thing that is called “dirt” (‘afar). 19

[Before slaughtering], one must bind the animal by its front 
legs and hind legs and grab its head, so that it will not tremble 
and be hit [by its fall] to the ground, which will cause pain addi-
tional to that of the slaughtering. Similarly, one must not flay the 
animal’s skin, or, if it is a bird, pull out its feathers, or do anything 
else, until the animal is fully dead, to ensure that it will have no 
additional pain.

Not every man 20 is fit for the job of slaughtering. Rather, [the 

 17 There is no paragraph break in the Hebrew, but we have added one, be-
cause the author is done with his discussion of the blessing, and he goes on 
to a somewhat new topic.
 18 Again, there is no paragraph break here, but we have added one, because 
the next sentence discusses the covering of blood in general, not in the spe-
cific case of a very small animal.
 19 Again, we have added a paragraph break, because the topic changes.
 20 The word used here is ish, which can mean either “man” or “person” in 
general. It is not clear what the author’s position is regarding female slaugh-
terers. Here, we note that many of the Karaite women in twentieth- century 
Egypt slaughtered birds for family consumption.
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בְדִינֵי  קִי  בָּ יהוה,  תוֹרַת  בְּ יל  כִּ מַשְׂ דּוֹת,  מִּ בַּ ר  וְיָשָׁ עוֹת  דֵּ בַּ ם  תָּ
לְהוֹצִיא  עַ  יוֹדֵֽ כֶל,  ֽ שֵׂ עַל  ֽ בַּ הַתּוֹרָה,  אִסּוּרֵי  בְּ נִזְהָר  חִיטָה,  ְ הַשּׁ
אכֶת  מְלֶֽ בִּ ן  וְאָמָּ זָרִיז  זְרֽוֹעַ,  עַל  ֽ בַּ חָמָס,  מִהְיוֹת  חִיטָה  ְ הַשּׁ עַל  פֹּֽ
ר  ר, וְהָאִישׁ אֲשֶׁ חָט עַד הָאֶפְשָׁ שְׁ כְאֵב הַנִּ קֵל בִּ יָּ דֵי שֶׁ חִיטָה, כְּ ְ הַשּׁ
חִיטָתוֹ,  ְ ר לֶאֱכֹל מִשּׁ ה רָאוּי לִסְמֹךְ עָלָיו וּמֻתָּ לֶּ כָל אֵֽ לֵם בְּ הוּא שָׁ
י  לָאכָה, כִּ ה, אֵין רָאוּי לְקָרְבָה אֶל הַמְּ לֶּ אֶחָד מֵאֵֽ וְאִם הוּא חָסֵר בְּ
נָאִים  י הַתְּ לְתִּ מֵזִיד בִּ רֵב בְּ ה וּגְדוֹלָה הִיא, וְכָל הַקָּ מְלָאכָה קְדוֹשָׁ
עֲווֹנוֹ  נְבֵלָה  חִיטָתוֹ  וּשְׁ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ בְּ מוֹרֵד  ה הוּא  לֶּ הָאֵֽ

ה־אִישׁ )ישעיהו ס"ו ג'(. וֹר מַכֵּ אָמוּר שׁוֹחֵט הַשּׁ א. כָּ ָ יִשּׂ
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only one fit is] a man who is pure in his beliefs, is upright in his 
character, understands Y·H·W·H’s Torah, is expert in the laws of 
slaughtering, is careful in keeping the Torah’s prohibitions, is 
full of intelligence, knows how to perform the act of slaughter-
ing without its being [too] violent, is full of strength, and is fast 
working and expert in the act of slaughtering, so that he can make 
the animal’s pain as light as possible. The man that is complete 
in all these is worthy to rely on, and it is permissible to eat of 
his slaughtering. But if he lacks any of these qualities, he is not 
fit to come close to this work, for it is great and holy work. And 
anyone who wantonly comes to this job, while lacking these con-
ditions, is rebelling against God, and his slaughtering is deemed 
an [unkosher] carcass, and he will be accountable for his sin. As 
it is written: One who slaughters an ox is [accountable, just like] 
one who kills a man (Isaiah 66:3).
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י כְרִיתָה הִיא פְסוּלָה,  לְתִּ אָר סִימָן אוֹ סִימָנִים בִּ שְׁ נִּ חִיטָה שֶׁ שְׁ א. 
אָרָה. ינוּ, ע"ה, הַשְׁ וּמִקְרֶה כָזֶה קְרָאֽוּהוּ חֲכָמֵֽ

הֵרִים  שֶׁ אוֹ  רִיזוּת  הַזְּ פֶךְ  הֵֽ בְּ בְעַצְלוּת  תָה  עֶשְׂ נֶּ שֶׁ חִיטָה  שְׁ ב. 
ם הִיא  חַט – גַּ חִיטָה וְעוֹד שָׁ ְ עַל הַשּׁ מֵר פֹּֽ רֶם יִגָּ לֶת טֶֽ אֲכֶֽ הַמַּ
וֹחֵט  ת יַד הַשּׁ ה, וְזֶה יִקְרֶה מֵחֻלְשַׁ הִיָּ פְסוּלָה. וְזֹאת קְרָאֽוּהָ שְׁ

לֶת. אֲכֶֽ אוֹ מֵחֶסְרוֹן חַדּוּת הַמַּ
ימָנִים  עוֹר אוֹ בְסִימָן מִן הַסִּ לֶת בָּ אֲכֶֽ דְקִירַת הַמַּ ית בִּ עֲשֵׂ הַנַּ ג. 
מֵחַדּוּת  יִקְרֶה  וְזֶה  חֲלָדָה,  נִקְרֵאת  וְהִיא  פְסוּלָה,  הִיא  ם  גַּ

קְצֵה הַחֲנִית. לֶת כִּ אֲכֶֽ רֹאשׁ הַמַּ
ד הָרֹאשׁ אוֹ הַגּוּף,  קוֹמָם מִצַּ עֶקְרוּ מִמְּ נֶּ סִימָן אוֹ סִימָנִים שֶׁ ד. 

חִיטָה כָזֹאת הִיא נְבֵלָה וְנִקְרֵאת עִקּוּר. שְׁ
יכָה, הַיְנוּ  לִי מְשִׁ אר בְּ וָּ לֶת עַל הַצַּ אֲכֶֽ חִיטָה בִדְרִיכַת הַמַּ ְ הַשּׁ ה. 

רָסָה. סוּלָה הִיא וְנִקְרֵאת דְּ בְלִי הוֹלָכָה וְהוֹבָאָה, פְּ
לָהּ  סָמוּךְ  אוֹ  דוֹלָה  הַגְּ עַת  ֽ בַּ הַטַּ צֶם  עֶֽ בְּ פְלָה  נָּ שֶׁ חִיטָה  שְׁ ו. 
ישׁ  צֶם וְיַרְגִּ עֶֽ ה כְּ דוֹלָה קָשָׁ עַת הַגְּ ֽ בַּ י הַטַּ הִיא פְסוּלָה, יַעַֽן כִּ
עַת  ֽ בַּ הַטַּ דוֹל, וּמִקְרֶה כָזֶה נִקְרָא הַגְרָמָה, שֶׁ אֵב גָּ חָט כְּ שְׁ הַנִּ

נֶה. קָּ בַּ עוֹת שֶׁ בָּ ל הַטַּ דוֹלָה הִיא הָעֶלְיוֹנָה מִכָּ הַגְּ
לְפִי  פְסוּלָה,  הִיא  ם  גַּ לִיעָה  הַבְּ בֵית  בְּ פְלָה  נָּ שֶׁ חִיטָה  שְׁ וְכֵן  ז. 
חִיטָה וְנִקְרֵאת הַבְלָעָה.  ְ עַר הַשּׁ ֽ חָט יוֹתֵר מֵצַּ שְׁ צְטַעֵר הַנִּ יִּ שֶׁ
כוּ  נִמְשְׁ אוֹ  הָרֹאשׁ  לְצַד  ימָנִים  הַסִּ אֶת  וֹחֵט  הַשּׁ ךְ  מָשַׁ אִם  ח. 
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 The Ten Things that Invalidate 
an Act of Slaughter

1. Any slaughtering in which one or more of the [four] signs was 
left uncut. Our sages, peace be upon them, called this scenario 

“leaving over” (hash’ara).
2. Slaughtering that was done lazily, rather than quickly, or if 

one picked up the knife before the process of slaughtering was 
complete and then went on to slaughter further – this, too, is 
invalid. They have called this scenario “waiting” (shehiyya). It 
occurs when the slaughterer’s hand is too weak or the knife 
is too dull.

3. If the knife punctured the skin or one of the signs – this, too, 
is invalid. It is called “digging” (ḥalada). This can occur if the 
tip of the knife is very sharp, like the edge of a spear.

4. If one or more signs were uprooted from their place on the side 
of the head or the body. This renders the animal an unkosher 
carcass. It is called “uprooting” (‘iqqur).

5. Slaughtering by running the knife along the neck, without a 
pulling motion – that is, without going forward and back – is 
invalid, and is called “pushing” (derasa).

6. Slaughtering that comes down upon or near the bone of the 
larynx is invalid, for the larynx is hard as a bone, so the animal 
will experience a great deal of pain. Such a scenario is called 

“slaughtering at the bone” (hagrama), for the larynx is the 
uppermost of all the rings in the windpipe.

7. Similarly, slaughtering that comes down upon the place 
of swallowing is also invalid, because this would cause the 
slaughtered animal to experience more pain than that of the 
slaughtering itself. This is called “slaughtering at the place of 
swallowing” (havla‘a).

8. If the slaughterer pulls the signs toward the side of the head, or 
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עַת  ֽ בַּ עְלָה מֵהַטַּ בוּלָהּ לְמַֽ חִיטָה חוּץ מִגְּ ְ ה וְנָפְלָה הַשּׁ טָּ לְצַד מַֽ
ר  אֲשֶׁ וְהִיא  חִיטָה  ְ הַשּׁ לָה  נִתְנַבְּ לִיעָה,  הַבְּ ית  וּמִבֵּ דוֹלָה  הַגְּ

כָה.  קוֹרִין אוֹתָהּ הַמְשָׁ
לֶת  אֲכֶֽ יעָה הַמַּ ֽ הוּסַר הָרֹאשׁ מֵעַל הַגּוּף, אוֹ הִגִּ חִיטָה שֶׁ שְׁ בִּ ט. 
זְמַן קָצָר  מַהֵר לָמוּת בִּ תְּ דְרָה, הִיא נְבֵלָה, לְפִי שֶׁ ִ אֶל חוּט הַשּׁ
זָה, וְזֶה יִקְרֶה מֵרֹב חַדּוּת  חִיטָה וְנִקְרֵאת הַתָּ ְ ךְ הַשּׁ מֵהֶמְשֵׁ

וֹחֵט. חַ יַד הַשּׁ פֶת כֹּֽ לֶת אוֹ מִתּוֹסֶֽ אֲכֶֽ הַמַּ
לֶת  אֲכֶֽ חַ הַמַּ לּאֹ מִכֹּֽ אִם נִכְרַת סִימָן אוֹ סִימָנִים מֵעַצְמָם שֶׁ י. 
ים  עַל־הַחַיִּ ֽ תִיחַת בַּ הִיא פְסוּלָה וְנִקְרֵאת נִתּוּק. וְזֶה יִקְרֶה מִמְּ

ארוֹ. אֶת צַוָּ

הֵם  חָט.  שְׁ הַנִּ אֶת  הַפּוֹסְלִים  רְנוּ  ֽ הִזְכַּ ר  אֲשֶׁ קְרִים  הַמִּ ה  לֶּ אֵֽ
חִיטָה".  ְ לֵי הַשּׁ רָה מְנַבְּ ינוּ, ע"ה, "עֲשָׂ סִפְרֵי חֲכָמֵֽ קְרָאִים בְּ הַנִּ
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they have been pulled downward, and the slaughtering takes 
place out of its bounds – above the larynx and the place of 
swallowing – then the slaughtering is rendered invalid. This 
is what they call “pulling” (hamshakha).

9. If the head fell off the body of the animal as a result of slaugh-
tering, or the knife reached the spine, the animal is rendered 
an unkosher carcass, because it will die more quickly than 
it would in the full process of slaughtering. This is called 

“beheading” (hattaza), and it may occur either when the knife 
is too sharp or when one exerts too much strength during the 
act of slaughter.

10. If one or more signs were cut by themselves, rather than by 
force of the slaughtering knife, this is invalid, and is called 

“dislocation” (nittuq). This may occur if the animal stretches 
out its neck.

These are the situations that we have mentioned as invali-
dating the slaughter. They are called “The Ten Invalidations of 
Slaughter” in the books of our sages, peace be upon them.
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שְׁלֹשָׁה אִסּוּרִים נוֹסָפִים

נּוּ  ֽ י הַמְבֹאָר יֵאָסְרוּ מִמֶּ ין וְכַהֲלָכָה עַל פִּ דִּ חַט הַגּוּף כַּ שְׁ נִּ אַחַר שֶׁ
ה. שֶׁ יד הַנָּ לֶב, גִּ ם, חֵֽ ה דְבָרִים: דָּ לשָֹׁ שְׁ

אָסוּר  הוּא  גִים  בַדָּ וַאֲפִילּוּ  ים  בַעֲלֵי־הַחַיִּ מִינֵי  כָל  בְּ ם  הַדָּ א. 
מוֹ הִיא  ר דָּ שָׂ ל־בָּ י נֶפֶֽשׁ כָּ ר לאֹ תֹאכֵֽלוּ כִּ שָׂ ל־בָּ ם כָּ אֱמַר דַּ נֶּ ה שֶׁ מִמַּ
יְהֵא  לּאֹ  שֶׁ דֵי  כְּ אִסּוּרוֹ  בְּ תוּב  הַכָּ שׁ  לֵּ וְשִׁ נָה  וְשָׁ י"ד(  י"ז  )ויקרא 

ל־ אָמַר כָּ מוֹ שֶׁ דָרוֹ בְכָרֵת כְּ עֵינֵי הָאָדָם לְאָכְלוֹ וְלָכֵן גְּ קַל בְּ
ם  תוּב אֲכִילַת הַדָּ דַר הַכָּ גָּ ֶ ה שּׁ רֵת )ויקרא י"ז י"ד(. וּמִמַּ אֹכְלָיו יִכָּ

ר,  שָׂ בוּ בְנִקּוּר הַבָּ ירוּ הַחֲכָמִים, ע"ה, וְחִיְּ רֵת הֶחֱמִֽ נֶשׁ כָּ עֹֽ בְּ
הֵמָה חוּץ מִן  ה וּבַבְּ חַיָּ ל הַגּוּף בַּ ם מִכָּ ר"ל הוֹצָאַת עוֹרְקֵי הַדָּ
הָרֹאשׁ לִהְיוֹת עוֹרְקָיו רְחָבִים וְיוֹצֵא דָמוֹ בִרְחִיצָה וּמְלִיחָה, 
צֶף  ֽ ם לְהָסִיר הַקֶּ ינִים, גַּ בוּ בִרְחִיצָה וּמְלִיחָה בְכָל הַמִּ וְכֵן חִיְּ
ם  שֶׁ אֵר רֹֽ ָ לּאֹ יִשּׁ פֶן שֶׁ אֹֽ וּל בְּ שּׁ עֵת הַבִּ דֵרָה בְּ מֵעַל שׁוּלֵי הַקְּ
ירוּ  בֵד הִזְהִֽ חוֹל וְהַכָּ ר, וְעַל הַטְּ שָׂ תוֹךְ הַבָּ הוּא בְּ ל שֶׁ ם כָּ הַדָּ

יִם – רַק צְלִי אֵשׁ.  ֽ מַּ וּל בַּ שּׁ לּאֹ לְאָכְלָם עַל בִּ שֶׁ
ים לְבַד, וְלאֹ  ה עִזִּ ים וְשֵׂ ה כְבָשִׂ לֶב הוּא בְשׁוֹר, שֵׂ אִסּוּר הַחֵֽ ב. 
הוּא  תוֹ שֶׁ ָ נֵי קְדֻשּׁ א מִפְּ לָּ ילָה אֶֽ נֵי טֻמְאָה חָלִֽ תוּב מִפְּ אֲסָרוֹ הַכָּ
יחַ  ה רֵֽ ֵ חַ אִשּׁ ֽ זְבֵּ ל חֶלְקֵי הַגּוּף וְהָיָה נִקְטָר עַל הַמִּ ח מִכָּ בָּ הַמְשֻׁ
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Three Additional Prohibitions

After the body has been slaughtered properly, in accordance with 
everything explained so far, there still remain three forbidden 
things: the blood, the fat (ḥelev), and the sinew of the thigh vein 
(gid ha- nashé).

1. Blood of any creature, including fish, is prohibited, as it is said: 
Ye shall not eat the blood of any flesh, for the life of every flesh 
is its blood (Leviticus 17:14). Scripture mentions this a second 
time, and a third time, so that this prohibition should not be 
light in a person’s eyes. Therefore, [Scripture] prescribes 21 
the punishment of kareth (being cut off); as it says: all that 
eat it will be cut off (Leviticus 17:14). Because Scripture pre-
scribes 22 the punishment of kareth for one who eats blood, 
[our] sages, peace be upon them, have been stringent and 
required the purging of meat (niqqur ha- basar); that is, the 
removal of all arteries from the body of the wild or domestic 
animal – except from the head, for its arteries are wide, and 
therefore its blood comes out through washing and salting. In 
addition, they required that the flesh of all species be washed 
and salted, and to remove the foam from the sides of the pot 
at the time of cooking, such that there should be no trace of 
any blood in the meat. And they exhorted us not to eat the 
spleen or the liver if they have been merely cooked in water; 
one should only eat them roasted with fire.

2. The prohibition of fat (ḥelev) applies only to oxen, sheep, and 
goats. The Torah did not prohibit it because it is impure, God 
forbid! Rather, [it is prohibited] because of its holiness, for 

 21 Literally, “fences it off”; that is, prescribing such a severe penalty keeps 
people from violating the prohibition, just as a fence keeps people away.
 22 Again, our author uses the verb “fences off.”
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ת  תוּב חֻקַּ לֶב כָּ נִיחֽוֹחַ לַה׳:: )ויקרא ג' ה'( וְעַל אִסּוּר אֲכִילַת הַחֵֽ

תֹאכֵֽלוּ  לאֹ  ם  דָּ וְכָל  לֶב  חֵֽ ל  כָּ בוֹתֵיכֶם  מוֹשְׁ כלֹ  בְּ לְדוֹרוֹתֵיכֶם  עוֹלָם 

)ויקרא ג' י"ז(. 

ה חֲלָקִים: ָ שּׁ אֱסָר לַאֲכִילָה הוּא שִׁ לֶב הַנֶּ הַחֵֽ  
רֶב. ֽ ה אֶת הַקֶּ לֶב הַמְכַסֶּ הָרִאשׁוֹן, הַחֵֽ

רֶב. ֽ עַל הַקֶּ לֶב שֶׁ נִי, הַחֵֽ ֵ הַשּׁ
לָיוֹת. ר עַל הַכְּ לֶב אֲשֶׁ י, הַחֵֽ לִישִׁ ְ הַשּׁ

לָיוֹת עַצְמָן. הָרְבִיעִי, הַכְּ
בֵד. רֶת הַכָּ י, יוֹתֶֽ הַחֲמִישִׁ

י, הָאַלְיָה. ִ שּׁ ִ הַשּׁ
כָל מָקוֹם  הֲנָאָה בְּ לֶב וַאֲסוּרִים בַּ תוּב חֵֽ ה קְרָאָם הַכָּ לֶּ ל אֵֽ כָּ  

וּבְכָל זְמַן.
ה לְבַד וְלאֹ בְעוֹפוֹת. וְהוּא  בְהֵמָה וְחַיָּ ה הוּא בִּ שֶׁ יד הַנָּ אִסּוּר גִּ ג. 
לְאָךְ,  הֵאָבְקוֹ עִם הַמַּ ינוּ, ע"ה, בְּ לְזֵֽכֶר צְלִיעַת יֶֽרֶךְ יַעֲקֹב אָבִֽ
ר עַל  ה אֲשֶׁ שֶׁ יד הַנָּ רָאֵל אֶת גִּ ן לאֹ־יאֹכְלוּ בְנֵי יִשְׂ אֱמַר עַל כֵּ נֶּ מוֹ שֶׁ כְּ
לִיעָה  תוּב הַצְּ יר הַכָּ לּאֹ הִזְכִּ ף הַיָּרֵךְ )בראשית ל"ב ל"ג( וּלְפִי שֶׁ כַּ

לָכֵן  מָאלִית,  ְ הַשּׂ אוֹ  הַיְמָנִית  רְכּוֹ  בִּ אִם  הָיְתָה  צַד  אֵיזֶה  בְּ
עוֹפוֹת אָמְרוּ הַחֲכָמִים, ע"ה,  בָּ ֶ דָדִים וּמַה שּׁ נֵי הַצְּ ְ נֶאֱסָר מִשּׁ
עוֹף  בָּ ם  גַּ ר"ל  חַי,  בְכָל  לְאָכְלוֹ  לּאֹ  שֶׁ לְהַחֲמִיר  הָרוֹצֶה  מִי 
לֶב  הַחֵֽ יק  לְהַדְבִּ בְאִסּוּר  הוּא  שֶׁ וּכְמוֹ  מֵאֵת ה'.  בְרָכָה  א  ָ יִשּׂ
ה.  שֶׁ גִיד הַנָּ ין בְּ ן הוּא הַדִּ נּוּ, כֵּ ֽ פְרַד מִמֶּ נִּ ר אַחֲרֵי שֶׁ שָׂ אֶל הַבָּ
אֲכָל הַהוּא. ל אָסוּר לְהֵאָכֵל הַמַּ ָ מְצְאוּ תּוֹךְ מַאֲכָל מְבֻשּׁ נִּ וּכְשֶׁ



33

Three Additional ProhibitionsRitual Slaughter •

it is the best of all parts of the body, and was burned on the 
altar, as a fire offering, a sweet savor unto Y·H·W·H (Leviticus 
3:5). Regarding [the] prohibition [of eating fat], it is written: 
An everlasting law for your generations, throughout all your 
dwelling places – no fat and no blood shall ye eat (Leviticus 3:17).

There are six types of forbidden fat:

1. The fat that covers the innards.
2. The fat that is on the innards.
3. The fat that is on the kidneys.
4. The kidneys themselves.
5. The lobe above the liver.
6. The fat of the [sheep’s] tail.

The Torah calls all these “fat,” and it is prohibited to derive 
benefit from them, at any time or place.

3. The prohibition of the sinew of the thigh vein applies only to 
mammals, whether wild or domestic; it does not apply to birds. 
[The prohibition] serves as a reminder of the limping thigh 
of our forefather Jacob, peace be upon him, which happened 
to him as a result of his struggle with the angel; as it is said: 
Therefore, the Children of Israel do not eat the sinew of the thigh 
vein, which is on the hollow of the thigh (Genesis 32:33). And 
because Scripture does not mention on which side he limped, 
his right or left knee, both sides are forbidden. Regarding birds, 
[which bear no such restriction], our sages, peace be upon 
them, have said [nonetheless] that one who wishes to be so 
stringent as to avoid eating it in any animal, even a bird, will 
be blessed by God. And just as it is forbidden to reattach fat 
to meat after it has been removed, so is it also for the sinew 
of the thigh vein. If they are found in any cooked food, that 
food is prohibited for consumption.
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גְּדִי בַּחֲלֵב אִמּוֹ

חִיטָה וְהוּא אַזְהָרַת לאֹ  ְ עוֹד יֵשׁ אִסּוּר אֶחָד מִתְיַחֵס לְעִנְיַן הַשּׁ
ר  שַׂ בְּ וּל  שּׁ בִּ תוּב  הַכָּ אָסַר  שֶׁ י"ט(,  )שמות כ"ג  חֲלֵב אִמּוֹ  בַּ דִי  גְּ ל  ֵ תְבַשּׁ

לְאִסּוּר  הַחֲכָמִים  ישׁוּ  ֽ הִקִּ וּל  שּׁ הַבִּ וּמֵאִסּוּר  ר.  הָעִקָּ עִם  רַח  ֽ הַפֶּ
עַם אִסּוּר זֶה הוּא  וּל הִיא הָאֲכִילָה. וְטַֽ שּׁ י תַכְלִית הַבִּ אֲכִילָתוֹ, כִּ
יוֹם אֶחָד )ויקרא כ"ב כ"ח(,  חֲטוּ בְּ נוֹ לאֹ תִשְׁ עַם אִסּוּר אוֹתוֹ וְאֶת בְּ ֽ מִטַּ
ת  דַּ יוֹם אֶחָד לְהַרְחִיקֵֽנוּ מִמִּ נֵיהֶם בְּ תוּב לְהֶפְסֵד שְׁ שׁ הַכָּ חָשַׁ שֶׁ
ישׁוּ  ֽ הִקִּ זֶה  עַם  ֽ וּמִטַּ הָרַחֲמָנוּת,  ת  מִדַּ בְּ נוּ  וּלְהַלְאִיטֵֽ הָאַכְזְרִיּוּת 
הֶם  יר בָּ רַח אִם יוּכַל הָאָדָם לְהַכִּ ֽ ר הַפֶּ שַׂ ר הָאָב עִם בְּ שַׂ לְאִסּוּר בְּ
י הַכֹּל  ר, כִּ ר הָעִקָּ שַׂ דִי עִם בְּ רַח. וְכֵן יֵאָסֵר חֲלֵב הַגְּ ר וָפֶֽ הֵם עִקָּ שֶׁ
רַח עִם  ֽ ר הַפֶּ ר, אוֹ בְשַׂ רַח עִם חֲלֵב הָעִקָּ ֽ אֶחָד הוּא, וְכֵן חֲלֵב הַפֶּ

ר. ר הָעִקָּ שַׂ בְּ
מַה  כָל  בְּ רַח  וָפֶֽ ר  בְעִקָּ א  לָּ אֶֽ נָהוּג  זֶה  אִסּוּר  אֵין  בָר  דָּ סוֹף 
ין  בֵּ וּלָם,  בִשּׁ בְּ ין  בֵּ לָזֶה,  זֶה  נְגִיעַת  בִּ ין  בֵּ הוּא  וְהָאִסּוּר  הְיֶה.  יִּ ֶ שּׁ
בָר – לאֹ  שׁוּם דָּ רַח אֵין שׁוּם אִסּוּר בְּ ר וָפֶֽ אֲכִילָתָם. וּבְזוּלַת עִקָּ בַּ
דֶם זֶה,  ר לְהֵאָכֵל זֶה קֹֽ וּל וְלאֹ בַאֲכִילָה וּמֻתָּ בִשּׁ בִנְגִיעָה וְלאֹ בְּ
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Another prohibition related to the topic of slaughtering is the 
rule: Thou shalt not cook a kid in its mother’s milk (Exodus 23:19), 
in which Scripture prohibits cooking the flesh of the flower [off-
spring] along with the root [parent]. From the prohibition of such 
cooking, our sages derive by analogy [heqqesh] also the prohi-
bition of eating it [meat that is cooked in its mother’s milk], for 
the purpose of cooking is eating. The reason for this prohibition 
is the same as that of the prohibition: Do not slaughter it and its 
child on the same day (Leviticus 22:28); for Scripture is concerned 
about the loss of the two of them, [the parent and the child], on 
the same day, in order to distance us from cruelty and feed 23 us 
the characteristic of mercy. For this reason, [our sages] derive by 
analogy that the flesh of the father is forbidden to eat along with 
the flesh of the flower [the offspring], if one is able to recognize 
that they are root and flower; 24 and similarly, the milk of the kid 
is forbidden with the meat of the root [the parent], for it is all the 
same – and similarly, the milk of the flower along with the milk of 
the root, or the flesh of the flower along with the flesh of the root.

In conclusion, this prohibition applies only to the root and 
flower, whatever they may be. The prohibition is to touch one 
to the other, to cook them, or to eat them. But other than in the 
case of a root and flower, there are no restrictions [on milk with 
meat] – neither to touch [them to each other], nor to cook, nor 
to eat. It is permitted to eat one before the other, or one after the 

 23 The verb used, le- hal’iṭ, means literally “to force- feed.” The implication 
is that what we eat instills values in us, so if we eat meat that was obtained 
in a cruel way, that instills cruelty in us; however, if we eat meat that was 
obtained in a proper way, it instills proper values in us.
 24 That is, it is obvious what animal is the mother of what animal, so it is 
definitely forbidden to eat them together; but paternity is less clear, so eating 
an animal and its father is prohibited only if one is sure of the paternity.
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פְרָטוּת  בִּ א  לָּ אֶֽ ר  דִבֶּ לאֹ  תוּב  הַכָּ י  כִּ יִקְרֶה,  ר  אֲשֶׁ כַּ זֶה  אַחַר  וְזֶה 
ר. זְכָּ עַם הַנִּ ֽ הוּא מֵהַטַּ רַח, שֶׁ ֽ ר וְהַפֶּ עֲבוּר הָעִקָּ בַּ

רוּךְ ה' לְעוֹלָם אָמֵן וְאָמֵן. בָּ
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other, however it may be, for Scripture speaks specifically only 
about [eating the milk and meat] of parent and offspring, for the 
abovementioned reason.

Blessed is God forever, Amen and Amen!  25  

 25 Psalms 89:53.
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