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THIS WORK WAS DISCOVERED and published in 1516 by 
Martin Luther, who said of it that “Next to the Bible and 
St. Augustine, no book has ever come into my hands from 
which I have learnt more of God and Christ, and man and 
all things that are.” It has since appealed to Christians of 
all persuasions. 

 
STRONG Son of God, Immortal Love, 

Whom we, that have not seen Thy face, 
By faith, and faith alone embrace, 
Believing where we cannot prove. 
 

Thou seemest human and divine, 
The highest, holiest manhood Thou; 
Our wills are ours, we know not how, 
Our wills are ours to make them Thine. 

 
O Living Will that shalt endure, 
When all that seems shall suffer shock 
Rise in the spiritual Rock, 
Flow through our deeds and make them pure. 

 
That we may lift, from out the dust, 

A voice as unto Him that hears, 
A cry above the conquered years, 
To one that with us works, and trust 

 
With faith that comes of self-control 

The truths that never can be proved, 
Until we close with all we loved 
find all we flow from, soul in soul. 

Tennyson 
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Preface 
 
 
To those who really hunger and thirst after righteous-
ness; and who therefore long to know what righteousness 
is, that they may copy it: To those who long to be freed, 
not merely from the punishment of sin after they die, but 
from sin itself while they live on earth; and who therefore 
wish to know what sin is, that they may avoid it: To those 
who wish to be really justified by faith, by being made 
just persons by faith; and who cannot satisfy either their 
consciences or reasons by fancying that God looks on 
them as right, when they know themselves to be wrong, 
or that the God of truth will stoop to fictions (miscalled 
“forensic”) which would be considered false and unjust 
in any human court of law: To those who cannot help 
trusting that union with Christ must be something real 
and substantial, and not merely a metaphor, and a flower 
of rhetoric: To those, lastly, who cannot help seeing that 
the doctrine of Christ in every man, as the Indwelling 
Word of God, The Light who lights everyone who comes 
into the world, is no peculiar tenet of the Quakers, but 
one which runs through the whole of the Old and New 
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Testaments, and without which they would both be un-
intelligible, just as the same doctrine runs through the 
whole history of the Early Church for the first two cen-
turies, and is the only explanation of them; 

To all these this noble little book will recommend it-
self; and may God bless the reading of it to them, and to 
all others no less. 

As for its orthodoxy; to “evangelical” Christians Mar-
tin Luther’s own words ought to be sufficient warrant. 
For he has said that he owed more to this, than to any 
other book, saving the Bible and Saint Augustine. Those, 
on the other hand, to whom Luther’s name does not 
seem a sufficient guarantee, must recollect, that the Au-
thor of this book was a knight of the Teutonic order; one 
who considered himself, and was considered, as far as we 
know, by his contemporaries, an orthodox member of 
the Latin Church; that his friends and disciples were prin-
cipally monks exercising a great influence in the Catholic 
Church of their days; that one of their leaders was ap-
pointed by Pope John XXII. Nuncio and overseer of the 
Dominican order in Germany; and that during the hun-
dred and seventy years which elapsed between the writing 
of this book and the Reformation, it incurred no ecclesi-
astical censure whatsoever, in generations which were but 
too fond of making men offenders for a word. 

Not that I agree with all which is to be found in this 
book. It is for its noble views of righteousness and of sin 
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that I honor it, and rejoice at seeing it published in Eng-
lish, now for the first time from an edition based on the 
perfect manuscript. But even in those points in which I 
should like to see it altered, I am well aware that there 
are strong authorities against me. The very expression, 
for instance, which most startles me, “vergottet,” deified 
or made divine, is used, word for word, both by Saint 
Athanase and Saint Augustine, the former of whom has 
said: “He became man, that we might be made 
God;”1 and the latter, “He called men Gods, as being 
deified by His grace, not as born of His sub-
stance.”2 There are many passages, moreover, in the Epis-
tles of the Apostles, which, if we paraphrase them at all, 
we can hardly paraphrase in weaker words. It seems to 
me safer and wiser to cling to the letter of Scripture: but 
God forbid that I should wish to make such a man as the 
Author of the Theologia Germanica an offender for a 
word! 

One point more may be worthy of remark. In many 
obscure passages of this book, words are used, both by 
the Author and by the Translator, in their strict, original, 
and scientific meaning, as they are used in the Creeds, 
and not in that meaning which has of late crept into our 
very pulpits, under the influence of Locke’s philosophy. 
When, for instance, it is said that God is the Substance of 
all things; this expression, in the vulgar Lockite sense of 
substance, would mean that God is the matter or stuff of 
which all things are made; which would be the grossest 
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Pantheism: but “Substance” in the true and ancient 
meaning of the word, as it appears in the Athanasian 
Creed, signifies the very opposite; namely, that 
which stands under the appearance and the matter; that 
by virtue of which a thing has its form, its life, its real 
existence, as far as it may have any; and thus in asserting 
that God is the substance of all things, this book means 
that everything (except sin, which is no thing, but the 
disease and fall of a thing) is a thought of God. 

So again with Eternity. It will be found in this book 
to mean not merely some future endless duration, but 
that ever-present moral world, governed by ever-living 
and absolutely necessary laws, in which we and all spirits 
are now; and in which we should be equally, whether 
time and space, extension and duration, and the whole 
material universe to which they belong, became nothing 
this moment, or lasted endlessly. 

I think it necessary to give these cautions, because by 
the light of Locke’s philosophy, little or nothing will be 
discerned in this book, and what little is discerned will 
probably be utterly misunderstood. If any man wishes to 
see clearly what is herein written, let him try to forget all 
popular modern dogmas and systems, all popular philos-
ophies (falsely so-called), and be true to the letter of his 
Bible, and to the instincts which the Indwelling Word of 
God was used to awaken in his heart, while he was yet a 
little unsophisticated child; and then let him be sure that 
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he will find in this book germs of wider and deeper wis-
dom than its good author ever dreamed of; and that 
those great spiritual laws, which the Author only applies, 
and that often inconsistently, to an ascetic and passively 
contemplative life, will hold just as good in the family, in 
the market, in the senate, in the study, indeed, in the bat-
tlefield itself; and teach him the way to lead, in whatso-
ever station of life he may be placed, a truly manlike, be-
cause a truly Christlike and Godlike, life. 
 

Charles Kingsley 
Torquay, England 

Lent, 1854 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
1 Αὐτὸς ἐπηνθρώπησεν ἵνα ἡμεῖς θεοποιηθῶμεν.—Athan. Orat. de Incarn. Verbi, 
tom. I. page. 108. 
2 “Homines dixit Deos, ex gradia sua deificatos; non de substantia sua natos,”—
Aug. in Psalm xlix. (Ed. Bened. tom. iv. page 414.) 

https://ccel.org/ccel/anonymous/theologia/theologia.ii.html#fna_ii-p6.1
https://ccel.org/ccel/anonymous/theologia/theologia.ii.html#fna_ii-p7.2
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Historical Introduction 
 

By the Translator 
 
 
The Treatise before us was discovered by Luther, who 
first brought it into notice by an Edition of it which he 
published in 1516. A Second Edition, which came out 
two years later, he introduced with the following Preface: 

 
We read that St. Paul, though he was of a weak 
and contemptible presence, yet wrote weighty 
and powerful letters, and he boasts of himself that 
his “speech is not with enticing words of man’s 
device,” but “full of the riches of all knowledge 
and wisdom.” And if we consider the wondrous 
ways of God, it is clear, that He hath never chosen 
mighty and eloquent preachers to speak His 
word, but as it is written: “Out of the mouths of 
babes and sucklings hast thou perfected praise,” 
Ps. 8:2. And again, “For wisdom opened the 
mouth of the dumb, and made the tongues of 
them that cannot speak eloquent,” Wisdom 
10:21. Again, He blameth such as are 
high-minded and are offended at these simple 
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ones. Consilium inopis, etc. “Ye have made a 
mock at the counsel of the poor, because he 
putteth his trust in the Lord,” Ps. 14:6. 

This I say because I will have every one warned 
who readeth this little book, that he should not 
take offence, to his own hurt, at its bad German, 
or its crabbed and uncouth words. For this noble 
book, though it be poor and rude in words, is so 
much the richer and more precious in knowledge 
and divine wisdom. And I will say, though it be 
boasting of myself and “I speak as a fool,” that 
next to the Bible and St. Augustine, no book hath 
ever come into my hands, whence I have learnt, 
or would wish to learn more of what God, and 
Christ, and man and all things are; and now I first 
find the truth of what certain of the learned have 
said in scorn of us theologians of Wittenberg, that 
we would be thought to put forward new things, 
as though there had never been men elsewhere 
and before our time. Yea, verily, there have been 
men, but God’s wrath, provoked by our sins, hath 
not judged us worthy to see and hear them; for it 
is well known that for a long time past such things 
have not been treated of in our universities; nay, 
it has gone so far, that the Holy Word of God is 
not only laid on the shelf, but is almost mouldered 
away with dust and moths. Let as many as will, 
read this little book, and then say whether Theol-
ogy is a new or an old thing among us; for this 
book is not new. But if they say as before, that we 
are but German theologians, we will not deny it. 
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I thank God, that I have heard and found my God 
in the German tongue, as neither I nor they have 
yet found Him in the Latin, Greek, or Hebrew 
tongue. God grant that this book may be spread 
abroad, then we shall find that the German theo-
logians are without doubt the best theologians. 

(Signed, without date,) 
DR. MARTIN LUTHER, 
AUGUSTINIAN of Wittenberg. 

  

These words of Luther will probably be considered to 
form a sufficient justification for an attempt to present 
the Theologia Germanica in an English dress. When Lu-
ther sent it forth, its effort to revive the consciousness of 
spiritual life was received with enthusiasm by his fel-
low-countrymen, in whom that life was then breaking 
with volcanic energy through the clods of formalism and 
hypocrisy, with which the Roman Catholic Church had 
sought to stifle its fires. No fewer than seventeen editions 
of the work appeared during the lifetime of Luther. Up 
to the present day, it has continued to be a favorite hand-
book of devotion in Germany, where it has passed 
through certainly as many as sixty editions, and it has also 
been widely circulated in France and the Netherlands, by 
means of Latin, French, and Flemish translations. 

To the question, who was the author of a book which 
has exerted so great an influence? no answer can be given, 
all the various endeavors to discover him having proved 
fruitless. Till within the last few years, Luther was our sole 
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authority for the text of the work, but, about 1850, a 
manuscript of it was discovered at Wurtzburg, by Profes-
sor Reuss, the librarian of the University there, which has 
since been published verbatim by Professor Pfeiffer of 
Prague. This Manuscript dates from 1497; consequently, 
it is somewhat older than Luther’s time, and it also con-
tains some passages not found in his editions. As, upon 
careful comparison, it seemed to the translator indisput-
ably superior to the best modern editions based upon Lu-
ther’s, it has been selected as the groundwork of the pre-
sent translation, merely correcting from the former, one 
or two passages which appeared to contain errors of the 
press, or more likely of the transcriber’s pen. The pas-
sages not found in Luther’s edition are here enclosed be-
tween brackets. 

As has been stated, the author of the Theologia Ger-
manica is unknown; but it is evident from his whole cast 
of thought, as well as from a Preface attached to the 
Wurtzburg Manuscript, that he belonged to a class of 
men who sprang up in Southern Germany at the begin-
ning of the fourteenth century, and who were distin-
guished for their earnest piety and their practical belief in 
the presence of the Spirit of God with all Christians, laity 
as well as clergy. 

These men had fallen upon evil times. Their age was 
not indeed one of those periods in which the vigor of the 
nobler powers of the soul is enfeebled by the abundance 
of material prosperity and physical enjoyment, nor yet 
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Chapter 1 
 

Of that which is perfect and that which is in part, and 
how that which is in part is done away, when that which is 

perfect is come. 
 
  
St. Paul saith, “When that which is perfect is come, then 
that which is in part shall be done away.”6 Now mark 
what is “that which is perfect,” and “that which is in 
part.” 

“That which is perfect” is a Being, who hath compre-
hended and included all things in Himself and His own 
Substance, and without whom, and beside whom, there 
is no true Substance, and in whom all things have their 
Substance. For He is the Substance of all things, and is in 
Himself unchangeable and immoveable, and changeth 
and moveth all things else. But “that which is in part,” or 
the Imperfect, is that which hath its source in, or 
springeth from the Perfect; just as a brightness or a visible 
appearance floweth out from the sun or a candle, and ap-
peareth to be somewhat, this or that. And it is called a 
creature; and of all these “things which are in part,” none 
is the Perfect. So also the Perfect is none of the things 
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which are in part. The things which are in part can be 
apprehended, known, and expressed; but the Perfect can-
not be apprehended, known, or expressed by any creature 
as creature. Therefore we do not give a name to the Per-
fect, for it is none of these. The creature as creature can-
not know nor apprehend it, name nor conceive it. 

“Now when that which is Perfect is come, then that 
which is in part shall be done away.” But when doth it 
come? I say, when as much as may be, it is known, felt 
and tasted of the soul. For the lack lieth altogether in us, 
and not in it. In like manner the sun lighteth the whole 
world, and is as near to one as another, yet a blind man 
seeth it not; but the fault thereof lieth in the blind man, 
not in the sun. And like as the sun may not hide its 
brightness, but must give light unto the earth (for heaven 
indeed draweth its light and heat from another fountain), 
so also God, who is the highest Good, willeth not to hide 
Himself from any, wheresoever He findeth a devout soul, 
that is thoroughly purified from all creatures. For in what 
measure we put off the creature, in the same measure are 
we able to put on the Creator; neither more nor less. For 
if mine eye is to see anything, it must be single, or else be 
purified from all other things; and where heat and light 
enter in, cold and darkness must needs depart; it cannot 
be otherwise. 

But one might say, “Now since the Perfect cannot be 
known nor apprehended of any creature, but the soul is 
a creature, how can it be known by the soul?” Answer: 
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This is why we say, “by the soul as a creature.” We mean 
it is impossible to the creature in virtue of its creature-
nature and qualities, that by which it saith “I” and “my-
self.” For in whatsoever creature the Perfect shall be 
known, therein creature-nature, qualities, the I, the Self 
and the like, must all be lost and done away. This is the 
meaning of that saying of St. Paul: “When that which is 
perfect is come” (that is, when it is known), “then that 
which is in part” (to wit, creature-nature, qualities, the I, 
the Self, the Mine) will be despised and counted for 
nought. So long as we think much of these things, cleave 
to them with love, joy, pleasure or desire, so long remain-
eth the Perfect unknown to us. 

But it might further be said, “Thou sayest, beside the 
Perfect there is no Substance, yet sayest again that some-
what floweth out from it: now is not that which hath 
flowed out from it, something beside it.” Answer: This is 
why we say, beside it, or without it, there is no true Sub-
stance. That which hath flowed forth from it, is no true 
Substance, and hath no Substance except in the Perfect, 
but is an accident, or a brightness, or a visible appearance, 
which is no Substance, and hath no Substance except in 
the fire whence the brightness flowed forth, such as the 
sun or a candle. 

  
 
 
 
6    1 Corinthians 13:10. 
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Chapter 2 
 

Of what sin is, and how we must not take unto ourselves 
any good thing, seeing that it belongeth unto the true 

Good alone. 
  
 

The Scripture and the Faith and the Truth say, Sin is 
nought else, but that the creature turneth away from the 
unchangeable Good and betaketh itself to the changea-
ble; that is to say, that it turneth away from the Perfect 
to “that which is in part” and imperfect, and most often 
to itself. Now mark: when the creature claimeth for its 
own anything good, such as Substance, Life, Knowledge, 
Power, and in short whatever we should call good, as if 
it were that, or possessed that, or that were itself, or that 
proceeded from it—as often as this cometh to pass, the 
creature goeth astray. What did the devil do else, or what 
was his going astray and his fall else, but that he claimed 
for himself to be also somewhat, and would have it that 
somewhat was his, and somewhat was due to him? This 
setting up of a claim and his I and Me and Mine, these 
were his going astray, and his fall. And thus it is to this 
day. 
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Chapter 3 
 

How man’s fall and going astray must be amended as 
Adam’s fall was. 

  
 

What else did Adam do but this same thing? It is said, it 
was because Adam ate the apple that he was lost, or fell. 
I say, it was because of his claiming something for his 
own, and because of his I, Mine, Me, and the like. Had 
he eaten seven apples, and yet never claimed anything for 
his own, he would not have fallen: but as soon as he called 
something his own, he fell, and would have fallen if he 
had never touched an apple. Behold! I have fallen a hun-
dred times more often and deeply, and gone a hundred 
times farther astray than Adam; and not all mankind 
could mend his fall, or bring him back from going astray. 
But how shall my fall be amended? It must be healed as 
Adam’s fall was healed, and on the self-same wise. By 
whom, and on what wise was that healing brought to 
pass? Mark this: man could not without God, and God 
should not without man. Wherefore God took human 
nature or manhood upon Himself and was made man, 
and man was made divine. Thus the healing was brought 
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to pass. So also must my fall be healed. I cannot do the 
work without God, and God may not or will not without 
me; for if it shall be accomplished, in me, too, God must 
be made man; in such sort that God must take to Himself 
all that is in me, within and without, so that there may be 
nothing in me which striveth against God or hindereth 
His Work. Now if God took to Himself all men that are 
in the world, or ever were, and were made man in them, 
and they were made divine in Him, and this work were 
not fulfilled in me, my fall and my wandering would 
never be amended except it were fulfilled in me also. And 
in this bringing back and healing, I can, or may, or shall 
do nothing of myself, but just simply yield to God, so 
that He alone may do all things in me and work, and I 
may suffer Him and all His work and His divine will. And 
because I will not do so, but I count myself to be my 
own, and say “I,” “Mine,” “Me” and the like, God is 
hindered, so that He cannot do His work in me alone 
and without hindrance; for this cause my fall and my go-
ing astray remain unhealed. Behold! This all cometh of 
my claiming somewhat for my own. 
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Chapter 4 
 
How man, when he claimeth any good thing for his own, 

falleth, and toucheth God in His honor. 
 
 
God saith, “I will not give My glory to another.”7 This is 
as much as to say, that praise and honor and glory belong 
to none but to God only. But now, if I call any good 
thing my own, as if I were it, or of myself had power or 
did or knew anything, or as if anything were mine or of 
me, or belonged to me, or were due to me or the like, I 
take unto myself somewhat of honor and glory, and do 
two evil things: First, I fall and go astray as aforesaid: Sec-
ondly, I touch God in His honor and take unto myself 
what belongeth to God only. For all that must be called 
good belongeth to none but to the true eternal Goodness 
which is God only, and whoso taketh it unto himself, 
committeth unrighteousness and is against God. 
 
 
 
 
 
7 Isaiah 42:8. 
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Chapter 5 

 
How we are to take that saying, that we must come to be 

without will, wisdom, love, desire, knowledge, and the like. 
 
 
Certain men say that we ought to be without will, wis-
dom, love, desire, knowledge, and the like. Hereby is not 
to be understood that there is to be no knowledge in 
man, and that God is not to be loved by him, nor desired 
and longed for, nor praised and honored; for that were a 
great loss, and man were like the beasts and as the brutes 
that have no reason. But it meaneth that man’s 
knowledge should be so clear and perfect that he should 
acknowledge of a truth that in himself he neither hath 
nor can do any good thing, and that none of his 
knowledge, wisdom and art, his will, love and good 
works do come from himself, nor are of man, nor of any 
creature, but that all these are of the eternal God, from 
whom they all proceed. As Christ Himself saith, “With-
out Me, ye can do nothing.”8 St. Paul saith also, “What 
hast thou that thou hast not received?”9 As much as to 
say—nothing. “Now if thou didst receive it, why dost 
thou glory as if thou hadst not received it?” Again he 
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saith, “Not that we are sufficient of ourselves to think 
anything as of ourselves, but our sufficiency is of 
God.”10 Now when a man duly perceiveth these things in 
himself, he and the creature fall behind, and he doth not 
call anything his own, and the less he taketh this 
knowledge unto himself, the more perfect doth it be-
come. So also is it with the will, and love and desire, and 
the like. For the less we call these things our own, the 
more perfect and noble and Godlike do they become, 
and the more we think them our own, the baser and less 
pure and perfect do they become. 

Behold on this sort must we cast all things from us, 
and strip ourselves of them; we must refrain from claim-
ing anything for our own. When we do this, we shall have 
the best, fullest, clearest and noblest knowledge that a 
man can have, and also the noblest and purest love, will 
and desire; for then these will be all of God alone. It is 
much better that they should be God’s than the crea-
ture’s. Now that I ascribe anything good to myself, as if 
I were, or had done, or knew, or could perform any good 
thing, or that it were mine, this is all of sin and folly. For 
if the truth were rightly known by me, I should also know 
that I am not that good thing and that it is not mine, nor 
of me, and that I do not know it, and cannot do it, and 
the like. If this came to pass, I should needs cease to call 
anything my own. 
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It is better that God, or His works, should be known, 
as far as it be possible to us, and loved, praised and hon-
ored, and the like, and even that man should vainly im-
agine he loveth or praiseth God, than that God should 
be altogether unpraised, unloved, unhonored and un-
known. For when the vain imagination and ignorance are 
turned into an understanding and knowledge of the 
truth, the claiming anything for our own will cease of it-
self. Then the man says: “Behold! I, poor fool that I was, 
imagined it was I, but behold! It is and was, of a truth, 
God!” 

  
 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

8 John 15:5. 
9 1 Corinthians 4:7. 
10 2 Corinthians 3:5. 
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