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“A lie told once remains a lie, 

 but a lie told a thousand times 
 becomes the truth.” 
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Preface 
 

 
Like millions of other Christians, I was taught from childhood to 
believe in the doctrine of the Rapture, meaning that the Church 
is to be taken away from earth prior to a tumultuous seven-year 
period known as The Great Tribulation. The most well-known 
religious novel series, Left Behind, is based on this pretribulational 
rapture theory. Unfortunately, countless millions have been en-
couraged to believe the Rapture theory conveys a historical 
Christian faith, and biblical truth. Nothing could be more erro-
neous than that belief. 

The idea of a pretribulational rapture is of recent origin, as au-
thor Dave MacPherson documents in his excellent work, The 
Rapture Plot. As MacPherson notes, the idea of a great escape 
from earth during a tribulation period is a concept that is not re-
flected in any of the major Creeds of Christendom. The Rapture 
was never discussed at any of the twenty-one ecumenical Church 
councils held over the centuries, and the dispensational view of 
the Rapture is certainly not found in the Bible, though Scripture 
is often alluded to.  
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My own objective in Rethinking The Rapture is to encourage 
God’s people to return to Scripture and “Prove all things; hold 
fast that which is good” (1 Thess. 5:21). To that end, I encourage 
you to know something about a godly, but misguided young girl 
named Margaret MacDonald. Her tragic story is extracted in part 
from, The Incredible Cover-up by Dave MacPherson. Consider 
what MacPherson has written. 

Margaret MacDonald was a young Scottish girl who is re-
ported to have had a private revelation from God in Port Glas-
gow, Scotland, in the spring (March) of 1830.  Margaret was 
born, January 14, 1815 and was baptized on January 22, 1815. 
She was 15 years old when she first had a revelation that had been 
hidden from all of God’s people for nearly 2,000 years! 

Margaret died on September 14, 1835 at the young age of 20, 
having lived a life full of Christian graces, all the while longing for 
more of the Spirit of God. For that, she is to be remembered, re-
spected, and honored as an example of youthful faithfulness to 
Christ. In her unique revelation, Margaret came to understand 
that a select group of Christians would be caught up (raptured) 
to meet Christ in the air before the days of Antichrist. This was a 
novel revelation indeed. 

A personal witness to her prophetic utterances was Robert 
Norton, M.D., who preserved her handwritten account of her 
pre-tribulation rapture revelation in two of his books and said it 
was the first time anyone had ever divided the Second Coming of 
Christ into two distinct parts or stages (The Restoration of Apos-
tles and Prophets; In the Catholic Apostolic Church; Memoirs of 
James and George Macdonald of Port-Glasgow, 1840).  
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A New Teaching Spreads  
 

Margaret’s new revelations were well known to those who visited 
her home, among them John Darby of the Brethren. In the Sep-
tember 1830 issue of “The Morning Watch,” the new revelations 
of Margaret were being presented. The early disciples of the pre-
tribulation interpretation often called it a new doctrine. For ex-
ample, one of the earliest Brethren leaders, Robert Gribble, con-
fessed in the early 1830s that he had adopted “a new view of un-
fulfilled prophecy” (Harold H. Rowdon, The Origins of the Breth-
ren, p. 149).  

John Darby advocated a subtle introduction of the doctrine 
of the new pre-tribulation rapture view. “I think we ought to have 
something more of direct testimony as the Lord’s coming, and its 
bearing also on the state of the Church: ordinarily, it would not 
be well to have it so clear, as it frightens people.  We must pursue 
it steadily; it works like leaven, and its fruit is by no means seen 
yet; I do not mean leaven as ill, but the thoughts are new, and 
people’s minds work on them, and all the old habits are against 
their feelings. . . .” (Letters of John N. Darby, pp. 25–26).  
 

The Setting of Dates  
 

It is important to realize that this whole Rapture doctrine is new 
to Christian theology, as John Nelson Darby admitted. It is not 
just rediscovered truth in the manner of the Reformers. What was 
not new was the setting of dates. John Darby himself was a date 
setter at one time. In his Etudes sur l’Epitre aux Hebreux, pub-
lished in Lausanne, Switzerland, about 1835, Darby writes, 
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“There are excellent brethren in all countries who have sought to 
calculate these dates . . . some have fixed 1844, others 1847; I my-
self have made several calculations in the times past, and in the 
same sense.”  
 

Pretribulation Rapture Doctrine of Margaret MacDonald 
 

The following is the story of the revelation of Margaret MacDon-
ald told in her own words: 
  

It was first the awful state of the land that was pressed 
upon me. I saw the blindness and infatuation of the peo-
ple to be very great. I felt the cry of Liberty just to be the 
hiss of the serpent, to drown them in perdition. It was 
just “no God.” I repeated the words, “Now there is dis-
tress of nations, with perplexity, the seas and the roaring, 
men’s hearts failing them for fear—now look out for the 
sign of the Son of man.” 

Here I was made to stop and cry out, “O, it is not 
known what the sign of the Son of man is; the people of 
God think they are waiting, but they know not what it is.” 

I felt this needed to be revealed, and that there was 
great darkness and error about it; but suddenly what it 
was burst upon me with a glorious light.  I saw it was just 
the Lord himself descending from Heaven with a shout, 
just the glorified man, even Jesus; but that all must, as 
Stephen was, be filled with the Holy Ghost, that they 
might look up, and see the brightness of the Father’s 
glory. 
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I saw the error to be, that men think that it will be 
something seen by the natural eye; but’ tis spiritual dis-
cernment that is needed, the eye of God in his people. 
Many passages were revealed, in a light in which I had 
not before seen them. I repeated, 

“Now is the kingdom of Heaven like unto ten virgins, 
who went forth to meet the Bridegroom, five wise and 
five foolish; they that were foolish took their lamps, but 
took no oil with them; but they that were wise took oil in 
their vessels with their lamps. But be ye not unwise, but 
understanding what the will of the Lord is; and be not 
drunk with wine wherein is excess, but be filled with the 
Spirit.” 

This was the oil the wise virgins took in their vessels-
-this is the light to be kept burning—the light of God—
that we may discern that which cometh not with obser-
vation to the natural eye.  Only those who have the light 
of God within them will see the sign of his appearance. 

No need to follow them who say, “see here, or see 
there, for his day shall be as the lightning to those in 
whom the living Christ is. ’Tis Christ in us that will lift us 
up—he is the light—’tis only those that are alive in him 
that will be caught up to meet him in the air.” I saw that 
we must be in the Spirit, that we might see spiritual 
things.  John was in the Spirit, when he saw a throne set 
in Heaven. —But I saw that the glory of the ministration 
of the Spirit had not been known. 

I repeated frequently, but the spiritual temple must 
and shall be reared, and the fullness of Christ be poured 
into his body, and then shall we be caught up to meet 
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him. Oh, none will be counted worthy of this calling but 
his body, which is the Church, and which must be a can-
dlestick all of gold. I often said, Oh, the glorious inbreak-
ing of God which is now about to burst on this earth; Oh, 
the glorious temple which is now about to be reared, the 
bride adorned for her husband; and Oh, what a holy, holy 
bride she must be, to be prepared for such a glorious 
bridegroom. I said, “Now shall the people of God have to 
do with realities—now shall the glorious mystery of God 
in our nature be known—now shall it be known what it 
is for man to be glorified.” 

I felt that the revelation of Jesus Christ had yet to be 
opened up—it is not knowledge about God that it con-
tains, but it is an entering into God—I saw that there was 
a glorious breaking in of God to be. 

I felt as Elijah, surrounded with chariots of fire. 
I saw as it were, the spiritual temple reared, and the 

Head Stone brought forth with shoutings of grace, grace, 
unto it.  It was a glorious light above the brightness of the 
sun, that shone round about me. 

I felt that those who were filled with the Spirit could 
see spiritual things, and feel walking in the midst of them, 
while those who had not the Spirit could see nothing—
so that two shall be in one bed, the one taken and the 
other left, because the one has the light of God within 
while the other cannot see the Kingdom of Heaven. 

I saw the people of God in an awfully dangerous situ-
ation, surrounded by nets and entanglements, about to 
be tried, and many about to be deceived and fall. 
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Chapter 1 
 

William Miller and the  
End of the World 

 
 
With hostilities raging in the Middle East, China on the move to 
dominate the globe, and Russia vying to reestablish historic bor-
ders of a former empire, interest in prophetic matters is height-
ened. To help guide Christian thoughts in the area of eschatology 
(the study of end times), it is good to remember the past in order 
not to misunderstand the present. 

There are two passages of Scripture that have bearing on our 
subject. I invite you to turn in a Bible to the first, which is found 
in Matthew 25:6, “And at midnight there was a cry made, Behold, 
the bridegroom cometh; go ye out to meet him.” The second pas-
sage is Habakkuk 2:3, “For the vision is yet for an appointed time, 
but at the end it shall speak, and not lie: though it tarry, wait for 
it; because it will surely come, it will not tarry.” 
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With these biblical passages in mind, I want to tell you a story 
about a religious individual who made a bold prediction in the 
middle of the nineteenth century. Here is his story. 

On the 22nd of October, 1844, people sat, or stood on a ledge 
in a place called Low Hampton, New York. Nearby, in a lovely 
white framed farmhouse, a 62-year-old Baptist itinerant preacher 
sat reading a Bible and praying. These people, and thousands 
more, from Portland, Maine to Boston, Massachusetts to New 
York, were called Millerites, which means they were disciples of 
the Baptist layman, William Miller. Many had sold or had given 
away all of their possessions in the preceding days. Some had 
even left unharvested crop in their fields. After all, they reasoned, 
it was useless to continue the labors and toil of this world—espe-
cially given the fact about what was about to take place. These 
pious followers had eaten what they thought was their last meal 
on earth. They, and William Miller, the man in the farmhouse, 
were waiting quietly and eagerly for the second advent of 
Christ—and the end of the world. It is difficult to calculate how 
many people believed, hoped, or feared that the world would end 
on that night, but the number is quite staggering. Estimates range 
anywhere from 100,000 to more than a million people. That 
means one out of every seventeen Americans at that time be-
lieved the end of the world was imminent; one out of every sev-
enteen Americans were tragically mislead and profoundly disap-
pointed.  
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Millennium Expectations  
 

When an inquiry is made into why so many people, in so many 
places, believed the world was coming to an end in October of 
1844, the answer is this: there were millennium expectations. 
These millennium expectations can, in turn, be traced back to 
Charles Grandison Finney, the most spectacular revivalist of the 
age. In 1835 Mr. Finney wrote, “If the Church would do her duty, 
the millennium may come to this country in three years.” The 
millennium refers to a thousand-year reign of Christ that has 
been anticipated by many Christians since the beginning of the 
Christian era. Those who take this to mean a literal one-thou-
sand-year reign on earth and build their hope on that understand-
ing point to the text in Revelation 20:4–7. Trying to understand 
Revelation 20 has been the challenge for the Church in every gen-
eration. There have historically been several competing views 
this is to be interpreted. 
 
Postmillennialism   
 

First clearly articulated in America in the eighteenth century by 
its greatest theologian, Jonathan Edwards (1703–1758), post-
millennialism and its understanding of Revelation 20 is one that 
embraces a hopeful and optimistic view of Jesus’ thousand-year 
reign. Edwards and postmillennialists believed that through the 
influence of Christ, and the Christian message, the future would 
bring a time of peace, joy, and prosperity. It teaches that society 
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could be redeemed by faith, hope, and charity. This viewpoint in-
spired such hymns as “The Battle Hymn of the Republic,” which 
became popular by expressing an optimistic message:   
 

Mine eyes have seen the glory of the coming of the Lord 
/ He is trampling out the vintage where the grapes of 
wrath are stored / He hath loosed the fateful lightning of 
his terrible swift sword / His truth is marching on. 

 

 Postmillennialists are not settled on when the return of Christ 
is set to happen, with some seeing the millennium reign of Christ 
currently happening.  
 
Premillennialism  
 

Others believed that the millennium was a definite period of time 
which would be inaugurated by the return of Christ to earth. The 
earth was not going to get better and better until the Lord came. 
The beginning of the millennial, not the end, was associated with 
the Second Advent.  
 
An Unknown Hour  
 

What everyone seemed to agree upon was that Jesus Christ was 
coming a second time for all who believed, according to promise 
(Heb. 9:28). What many wanted to know was, “When would the 
Second Advent take place? Jesus had taught in Matthew 24:36 
“But of that day and hour knoweth no man, no, not the angels of 
heaven, but my Father only.” Tragically, some individuals did not 
let the matter rest there, but insisted that the day, and the hour, 
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and the year of the Lord’s Second Advent can be known. One 
such person was William Miller.  
 
Preparation of a Discredited “Prophet” 
 

William Miller was born on February 15, 1782, in Pittsfield, Mas-
sachusetts. When he was four years old, William’s family moved 
to rural Low Hampton, New York. Young Miller was educated at 
home by his mother until the age of nine, when he attended the 
newly established East Poultney District School. William is not 
known to have undertaken any type of formal study after the age 
of eighteen, though he continued to read widely and voraciously.  
In 1803, at the age of 21, Miller married Lucy Smith, and moved 
to her nearby hometown of Poultney, Vermont, where he took 
up farming. Miller enjoyed financial success as a farmer, and suc-
cess in local politics as well.  
 
Delighting in Deism  
 

But not all was well with his spiritual life. Shortly after his move 
to Vermont, William Miller rejected his Baptist heritage, and be-
came a deist. A desist is one who believes a Supreme Being cre-
ated the universe, but has left it to operate according to fixed nat-
ural laws. In deism, reason can replace faith and organized reli-
gion. Many deists rejected the notion that God intervenes in hu-
man affairs through miracles and revelations, which also means 
the Bible was not to be fully trusted. In his biography, Mr. Miller 
explained why he forsook the God of his mother and his father at 
a critical time of his life. “I became acquainted with the principal 
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men in that village [of Poultney, Vermont], who were professedly 
deists; but they were good citizens, and of a moral and serious 
deportment. They put into my hands the works of Voltaire, [Da-
vid] Hume, Thomas Paine, Ethan Allen, and other such writers.” 

Mr. Miller was doomed to wander in spiritual darkness for 
several years. He joined the Masons and went on to seek happi-
ness in social prominence, and in patriotism.  
 
Fighting in the War of 1812 
 

As a patriot, when war came in 1812 between the United States 
and England, William Miller raised a company of local militia and 
was awarded the rank of lieutenant. On February 1, 1814 he was 
promoted to captain. Captain Miller saw his first action on Sep-
tember 11, 1814, at the Battle of Plattsburgh (called the Battle of 
Champlain) in New York, where vastly outnumbered American 
forces overcame the British redcoats. In the providence of God, 
this particular battle became the occasion for William Miller to 
change his mind about spiritual matters.  
 
A Change of Mind  
 

“The fort I was in was exposed to every shot. Bombs, rockets, and 
shrapnel shells fell as thick as hailstones,” he said. One of these 
many shots had exploded two feet from him, wounding three of 
his men, and killing another, but Miller survived without a 
scratch. William Miller came to view the outcome of this battle as 
miraculous, and therefore inconsistent with his deistic view of a 
distant God, far removed from human affairs. He later wrote, “It 


