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For we are his workmanship, created in Christ Jesus for good 
works, which God prepared before that we would walk in them. 
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Preface 
 
 
THE FOLLOWING TREATISE is judicious and satisfactory. Noth-
ing can be more abhorrent from the whole spirit of the gospel, 
and the uniform experience of the truly pious, than the sentiment, 
that men may live in sin that grace may abound. The grace which 
bringeth salvation, so far from encouraging men in spiritual indo-
lence, or in the total neglect of holy and devout obedience, ex-
pressly teaches them to deny ungodliness and worldly lusts, and 
to live soberly, righteously, and godly. The truth which makes us 
free from sin, cannot, consistently, be held in unrighteousness. 
The Antinomian who denies the obligation of the moral law on 
the renewed soul, and who professes to receive the doctrine of 
grace so fully and exclusively as to discard works of righteousness 
as of no value, even as the necessary fruits and evidence of faith, 
is clearly abusing the doctrine which he professes to espouse, and 
turns the grace of God into licentiousness. If he either practices 
iniquity, or maintains a doctrine which justifies or excuses un-
righteousness, so far from glorifying the grace of God in his salva-
tion, he has the strongest reason for expecting that the justice of 
God will be glorified in his condemnation. The grace of the gos-
pel, instead of relaxing the bonds by which we are morally bound 
to all holy obedience, adds new motives and inducements to holy 
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conformity with God; so that the more we are imbued with that 
grace, the more intent shall we be on glorifying God in our bodies 
and spirits, which are his. Such is unquestionably the doctrine of 
Scripture. 

Should an inquiry be instituted into the present condition of 
the Church in relation to this point, it might possibly be found 
that there are some who extol divine grace, and are disposed to 
make it a shield for their sins. These are men of corrupt minds, 
who are not led into sin by false and perverted views of the doc-
trine of grace, but who from the cherished love of sin, endeavor 
by a perversion of the holy word of God, to find countenance for 
their unhallowed inconsistencies. If any man supposes that he 
honors the grace of God by living in sin, there is ground to appre-
hend that he belongs to that unhappy class, who have, for their 
pride and impiety, “been given up of God to strong delusion, to 
believe a lie.” It is an evidence of insanity to suppose that a pure 
and holy God can love a sinner in proportion as he is in his whole 
character and conduct opposed to the divine holiness. No true 
Christian can maintain the doctrine, and it is to be presumed that 
very few professing Christians hold it, who have not by general 
consent, forfeited their Christian character. 

We are aware, however, that against the Presbyterian 
Church, as at present reformed from its Pelagian admixtures, the 
charge has been reiterated by those, who professing to regard An-
tinomianism with a holy abhorrence, have made it a plea for glid-
ing into an opposite extreme of error, which subtracts one half 
from the glory of divine grace. It is quite possible that among or-
thodox Presbyterians, who attribute to free grace the whole of hu-
man salvation, from its commencement to its consummation, 
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there may occasionally be a fervid and inaccurate mode of stating 
the doctrines of grace, which a careless or malicious hearer, may, 
by a false construction, interpret as denying the necessity of per-
sonal holiness in order to salvation; but no doctrine properly ap-
proaching to such Antinomianism, has received favor from any in 
our church, who maintain a credible profession. The charge of 
Antinomianism, so far from being justified by any state of things 
actually existing, originated with certain of the semi-Pelagian 
party, by which the peace of the Church had been disturbed for 
several years. It was readily seen by them that a more effectual 
way of discrediting the attempts instituted against their heresy, 
could not be devised than to persuade the thinking and pious 
members of the Church, that the heresy-hunters, as the orthodox 
were invidiously branded, were themselves not only the advo-
cates of a lifeless orthodoxy, but the secret maintainers of a doc-
trine, which, under pretense of extolling free grace, was sapping 
the foundation of all virtue. The difference in these charges was, 
that the one was specific and definite, the other vague and gen-
eral; the one, we mean that of semi-Pelagianism, was in various 
instances sustained not only by an appeal to the issues of the 
press, but by judicial process; the other, we mean that of Antino-
mianism, was not only, not proved against the orthodox, but so 
far as we know, no formal attempt was ever made to substantiate 
it. So far from any intention of shielding those who would, by any 
theory, however plausible, endeavor to relax the claims of the 
moral law as a rule of life, the Presbyterian Church can fully and 
cheerfully approve of the well-directed effort of the eminently pi-
ous Flavel, in the following treatise. 
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The Free Grace of God Proclaimed 
 
 

he design of the following pages, is principally to discharge 
and clear the free grace of God from those dangerous er-

rors, which fight against it under its own colors; and to prevent 
the seduction of some that stagger. 

The Scriptures foreseeing there would arise such a sort of 
men in the Church, as would wax wanton against Christ, and turn 
his grace into lasciviousness, have not only warned us in general 
to beware of such opinions as corrupt the doctrine of free grace, 
(“Shall we continue in sin that grace may abound? God forbid,” 
Rom. 6:1-2) but have particularly pointed out, and marked those 
very opinions by which it would be abused, and made abundant 
provision against them; namely, 

1. All slighting and vilifying opinions or expressions against 
the holy law of God (Rom. 7:7, 12). 

2. All opinions and principles, inclining men to a careless dis-
regard and neglect of the duties of obedience, under pretense of 
free grace and liberty by Christ (Jas. 2; Matt. 25). 

3. All opinions neglecting or slighting sanctification, as the 
evidence of our justification, and rendering it needless or sinful 

T 
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to try the state of our souls by the graces of the Spirit wrought in 
us, which is the principal scope of the first epistle of John.  

Notwithstanding, such is the wickedness of some, and the 
weakness of others, that in all ages men have audaciously broken 
in upon the doctrine of free grace, and notoriously violated and 
corrupted it, to the great reproach of Christ, the scandal of the 
world, and the hardening of the enemies of the Reformation. Be-
hold, saith Contzen the Jesuit, on Matthew 24, the fruit of Prot-
estantism, and gospel-preaching! 

Nothing is more opposite to looseness, than the free grace 
of God, which teacheth us, that denying all ungodliness, and 
worldly lusts, we should live soberly, righteously, and godly in 
this present world. Nor can it, without manifest violence, be 
made pliable to such wicked purposes. And therefore the apostle 
tells us, Jude 4, that this is done by turning the grace of our Lord 
into lasciviousness: transferring it, by a corrupt interpretation, to 
such uses and purposes as it abhors. No such wanton, licentious 
conclusions can be inferred from the gospel doctrines of grace 
and liberty, but by wresting them against their true scope and in-
tent, through the wicked arts and practices of deceivers. 

The gospel makes sin more odious than ever the law did, and 
discovers the punishment of it in a more severe and dreadful 
manner, than ever it was discovered before. “For if the word spo-
ken by angels was steadfast, and every transgression and disobe-
dience received a just recompense of reward; how shall we escape 
if we neglect so great salvation?” (Heb. 2:2-3). It shows our obli-
gations to duty to be stronger than ever; and our encouragements 
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to holiness greater than ever (2 Cor. 7:1); and yet depraved na-
ture will be still tempting men to corrupt and abuse it. The more 
luscious the food is, the more men are apt to surfeit upon it. 

This perversion and abuse of free grace and Christian lib-
erty, is justly chargeable (though upon different accounts) both 
upon wicked and good men. Wicked men corrupt it designedly, 
that by charging their sins to God, they might sin the more quietly 
and securely. So the devil instigated the heathen to sin against the 
light and law of nature, by representing their gods to them as 
drunken and lascivious deities. So the Nicolaitans, and school of 
Simon, and after them the Gnostics, and other heretics, in the 
very dawning of gospel light and liberty, began presently to 
loosen the bond of restraint from their lusts, under pretense of 
grace and liberty. The Etiani blushed not to teach, that sin, and 
perseverance in sin, could hurt the salvation of none, so that they 
would embrace their principles. 

How vile and abominable inferences the Manicheans, Val-
entinians, and Cerdonites, drew from the grace and liberty of the 
gospel in the following ages, I had rather mourn over, than recite. 
And if we come down to the 15th century, we shall find the liber-
tines of those days as deeply drenched in this sin, as most that 
went before them. Calvin mournfully observes, that under pre-
tense of Christian liberty, they trampled all godliness under foot. 
The vile courses their loose opinions soon carried them into, 
plainly discovered for what intents and purposes they were pro-
jected and calculated. One of them cries out, “Away with the law, 
away with the law; it cuts off a man’s legs, and then bids him 
walk.” Another saith, “It is as possible for Christ to sin, as for a 
child of God to sin. That if a man by the Spirit know himself to be 
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in the state of grace, though he commit gross known sins, yet God 
sees no sin in him:” with much more of the same trash, which I 
will not transcribe. 

But others there are, whose judgments are unhappily tainted 
and leavened with these loose doctrines; yet being in the main 
godly persons, they dare not take liberty to sin, or live in the ne-
glect of known duties, though their principles too much incline 
that way. But though they dare not, others will, who imbibe cor-
rupt notions from them; and the renowned piety of the authors, 
will be no antidote against the danger, but make the poison oper-
ate the more powerfully on those who receive it from such a ve-
hicle. Now, it is highly probable, such men as these might be 
charmed into such dangerous opinions upon such accounts as 
these. 

1. It is likely some of them might have felt in themselves, the 
anguish of a perplexed conscience under sin; and not being able 
to live with these terrors of the law, and dismal fears of con-
science, might too hastily snatch at those doctrines, which prom-
ise them relief and ease. 

2. Others have been induced to espouse these opinions, 
from the excess of their zeal against the errors of the papists, who 
have notoriously corrupted the doctrine of justification by free 
grace; decried imputed, and exalted inherent, righteousness 
above it. The papists have designedly and industriously sealed up 
the Scriptures from the people, lest they should there discover 
those sovereign and effectual remedies, which God has provided 
for their distressed consciences, in the riches of his grace, and the 
meritorious death of Christ; and so all their masses, pilgrimages, 
auricular confessions, with all their dear indulgences, should lie 
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upon their hands as stale and cheap commodities. Oh! said one, 
let not this gap of free grace be opened to the people! 

But as soon as the light of the Reformation had discovered 
the free grace of God to sinners (which is indeed the only effec-
tual remedy of distressed consciences), and by the same light the 
horrid cheats of the man of sin were discovered; all good men 
who were enlightened by the Reformation, justly and deeply ab-
horred popery, as the enemy of the grace of God, and true peace 
of conscience; and fixed themselves upon the sound and com-
fortable doctrines of justification by faith through the alone right-
eousness of Christ; meanwhile thankfully acknowledging, that 
they which believe ought also to “maintain good works.” But oth-
ers there were, transported by an indiscreet zeal, who have almost 
bent the grace of God as far too much the other way, and have 
both spoken and written many things, very unbecoming the grace 
of God, and tending to looseness and neglect of duty. 

3. It is manifest that others of them have been engulfed, and 
sucked into those dangerous quick sands of Antinomian errors, 
by separating the Spirit from the written word. If once a man pre-
tend a Spirit without the Scriptures to be his rule, whither will not 
his own deluding fancies carry him, under a vain and sinful pre-
tense of the Spirit? 

4. And it is not unlikely, that a comparative weakness and in-
judiciousness of mind, meeting with a fervent zeal for Christ and 
his glory, may induce others to espouse such taking and plausible, 
though pernicious doctrines. They are not aware of the danger-
ous consequences of the opinions they embrace, and what loose-
ness may be occasioned by them. I speak not of occasions taken, 
but given, by such opinions and expressions. A good man will 
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draw excellent inferences of duty from the very same doctrine. 
As, for instance, from the shortness of time, the apostle infers the 
duty of abstinence, strictness, and diligence (1 Cor. 7:29); but 
the epicure infers all manner of dissolute and licentious practices, 
saying, Let us eat and drink; for tomorrow we die (1 Cor. 15:22). 
The best doctrines are in this way liable to abuse. 

But let all good men beware of such opinions and expres-
sions as give a handle to wicked men to abuse the grace of God. 

For example; if such a principle as this be asserted for a truth 
before the world, that men need not fear that any or all the sins 
they commit will do them any hurt; let the author, or any man in 
the world, warn and caution readers, (as the Antinomian author 
of that expression hath done) not to abuse this doctrine; it is to 
no purpose. The doctrine itself is full of dangerous consequences, 
and wicked men have the best skill to infer and draw them forth, 
to cherish and countenance their lusts. That which the author 
might design for the relief of the distressed, quickly turns itself 
into poison with the wicked; nor can we excuse it, by saying any 
gospel truth may be thus abused; for this is none of that number, 
but a principle that gives offence to the godly, and encourage-
ment to the ungodly. 

After these remarks I shall proceed to notice some of the er-
rors of the Antinomians. 
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Error in the Doctrine of Justification 
 
 

 shall begin with their dangerous error in the doctrine of jus-
tification. The article of justification is deservedly styled by 

our divines, the very pillar of the Christian religion. 
In two things, however, I must do the Antinomians justice. 

(1.) In acknowledging, that though their errors about justifica-
tion are great and dangerous, yet they are not so much about the 
substance, as about the mode of a sinner’s justification; an error 
far inferior to the error of the papists, who depress the righteous-
ness of Christ, and exalt their own inherent righteousness in the 
business of justification. (2.) I am bound in charity to believe, 
that some among them hold those errors but speculatively, whilst 
the truth lies nearer their hearts, and will not suffer them to re-
duce their own opinions into practice. 

Error I. As to their errors about justification, the most that I 
have read do make justification to be an inherent and eternal act 
of God; and do affirm, that the elect were justified before them-
selves, or the world, had a being. Others come lower, and affirm, 
that the elect were justified at the time of Christ’s death. 

I 
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Error II. That justification by faith is no more than a mani-
festation to us of what was really done before we had a being. 
Hence an Antinomian writer thus defines faith, “It is a being per-
suaded more or less of Christ’s love to us;” so that when we be-
lieve, that which was hid before doth then appear. “God” (says 
another), “cannot charge one sin upon that man, who believes 
this truth, that God laid his iniquities upon Christ.” 

Error III. That men ought not to doubt of their faith, or ques-
tion whether they believe or no. Nay, that we ought no more to 
question our faith than to question Christ. 

Error IV. That believers are not bound to confess sin, mourn 
for it, or pray for the forgiveness of it; because it was pardoned 
before it was committed; and pardoned sin is no sin. 

Error V. They say, that Cod sees no sin in believers, whatso-
ever sins they commit. Some of them speak out, and tell us that 
God can see no adultery, no lying, no blasphemy, no cheating in 
believers: for though believers fall into such enormities, yet all 
their sins being pardoned from eternity, they are no sins in them. 

Error VI. That God is not angry with the elect, nor does he 
smite them for their sins; and to say that he does so, is an injurious 
reflection upon the justice of God. This is avouched generally in 
all their writings. 

Error VII. They tell us, that by God’s laying our iniquities 
upon Christ, he became as completely sinful as we, and we as 
completely righteous as Christ. 

Error VIII. Upon the same ground is it that they affirm, that 
believers need not fear either their own or any other men’s sins, 
or the sins of others; for that neither their own, nor any other 


