
THE WITCH TRIALS WE
 FORGET TO TALK ABOUT

 When you think of witchcraft trials in         
America, you’d automatically think of Salem, Massa-
chusetts. 

 Bet you didn’t know that by the time Salem’s 
witch trials started in 1692, Connecticut -- the only 
colonial American place other than Salem -- was        
already winding down its half-century of  witch trials 
and executions.

 In 1647, five years after Connecticut made 
witchcraft a crime punishable by death, Hartford saw 

the first witch-related execution. Alse Young was sent 
to the gallows for an epidemic in a nearby communi-
ty. 

Puritan settlers

 Life was bleak for these colonial settlers. When 
they weren’t busy defending themselves from the na-
tives, they had to deal with hunger, the cold and the 
illnesses.

 Of course, they thought someone was to blame 



for all this. The settlers were Puritans and therefore, 
the presence of Satan was a daily reality.

 These colonials took to heart Exodus 22:18, 
with its instruction that, “Thou shalt not suffer a witch 
to live.” 

 Which meant that anyone who didn’t conform 
in lifestyle, appearance, or demeanor to the rigid Pu-
ritan ways risked being persecuted. 

Between 1647 and 1697:

 Three dozen people were charged with witch-
craft in Connecticut. 

 Eleven were executed by hanging. 

 Nine of the 11 were women. 

 The two men executed were hanged along 
with their wives. 

 Those who weren’t sentenced to death fled 
their community.

 Many others were banished.

The confession

 Connecticut’s second executed witch, Mary 
Johnson, was sent to the gallows in 1648 after having 
been detained and tortured for years. 

 Under duress, she admitted to “familiarity 
with the Devil” and “uncleanness with men and dev-
ils.” Her confession became the very first recorded 
confession of witchcraft in the American colonies.

 Just a single witness was needed to mount a 
trial and conviction during the trials in Connecticut, 
which was terrifying because if anyone at all wanted 

revenge against you, then they could easily accuse you 
of witchcraft. 

 As would later be the case in Salem, mostly 
women were targeted. Women were also blamed for 
the misdeeds or recklessness of men. 

 In one case, after a man accidentally shot and 
killed another man, a woman named Lydia Gilbert 
was convicted and sentenced to death for causing the 
incident through her witchcraft.

 Connecticut witch-hunting reached its peak 
in 1662 with the Hartford Witch Panic that killed 
three witches within several weeks’ time. 

 No witch-related executions took place                
after 1662, according to Connecticut’s Office of Leg-
islative Research. Because a testimony from multiple                                                                                   
witnesses was then required in order to obtain a 
witchcraft conviction. 

 Connecticut’s colonial governor John                  
Winthrop the Younger had begun to question the   
“evidence” in the trials. Due to this, many of the                   
accused after 1662 were acquitted and some were 
even awarded damages for having been slandered.

The Salem Witch Trials

 In 1692, when the Salem witch trials                           
began, Fairfield, Conn., saw an outbreak of witchcraft               
accusations. But none resulted in execution. 

 Though witchcraft would technically remain 
a capital crime in Connecticut until the 18th centu-
ry, the courts there were growing weary of witchcraft     
trials. 

 They understood them to be a result of           
personal feuds.

SEE PAGE 26.



History of the 
Witch’s Hat

 The word “witch” has become code for 
a  certain manner of dressing. You know what I 
mean...flowing black robes, black boots, a broom-
stick, and a pointy and wide-brimmed hat. 

 It has even been said in books that “the hat 
makes the witch.” 

 Ever wondered how this all came about?

 Experts aren’t sure exactly when pointed 
lids became associated with sorcery. Medieval 
depictions of witches often show them nude and 
bare-headed with their long hair mingling with 
flames and smoke. 

 The three “witches of Subeshi” were famous 
for covering their hair with large funnel-shaped 
hat-like contraptions of black felt.

Pointed like the devil’s 
horns

Woodcuts from the 1600s occasionally outfitted 
spell-casters in bonnets. In the late 1700s, children’s 
books in England began illustrating supernatural tales 
with crones in peaked hats. 

From there, the stereotype caught on quickly. The 
Western European artists began to modify images of 
witches from the Middle Ages, lengthening the blunt 
tips of their caps into devilish spikes. 

The pointed cap became a symbol for dark magic.

During the Salem Witch Trials, witnesses reported 

seeing the devil as “a large black man with a high, 
crowned hat.” 

Marginalized grouPs
 Here’s another possible origin of the pointed 
hat. 

 There was a time when Jews were asked to 
identify themselves by wearing the “Jewish hat” or a 
“horned skullcap.” 

 The requirement to wear a certain hat made 
Jews stand out and made them an easy target for An-
ti-Semitism. Artists began painting devils muttering 
curses wearing Jewish crowns. 

 In 1431, Hungarian legal codes required first-
time sorcery offenders to walk in “peaked Jewish 
caps.” 

 Medieval representations tying Jews to Satan 
were nothing new, and by the late 13th century, Jewish 
attributes become synonymous with unbelievers, hyp-
ocrites, heretics, pagans, and demons.

 Modern witches don’t actually wear the stereo-
typical witch’s hat or flowing robes. We are an eclectic 
bunch who express our beliefs in the same way people 
of another religion would. 

 In fact, there is no telling whether a person is 
a witch just by looking at them. Wiccans are free to 
dress in any manner they want and they have a pretty 
good sense of humor too. 

 Here’s a clue: A balanced, peace-loving, and 
spiritual person is more likely a witch than a negative 
and ill-mannered person.


