
The High Priest’s relationship:
the Son of the Father (v. 1)

Jesus spoke these words, lifted up His eyes to heaven, and said: ‘Father, the

hour has come. Glorify Your Son, that Your Son also may glorify You.’

In order to save us, Jesus Christ took on human nature in the womb of
the Virgin Mary, becoming perfect man while remaining perfect God
(Gal. 4:4–5). His was the union of the divine nature with our humanity,

yet without sin’s pollution and guilt. When reading Christ’s prayer of
intercession, then, we walk on holy ground and draw close to the heart of
the Saviour. This prayer is deeply reflective and reaches depths the human
mind cannot plumb and heights it will never reach. We are, as it were,
eavesdropping on Jesus Christ, God manifested in the flesh, in prayerful
communion with his Father. Thus we must stand in awe.

The Son speaking
Jesus spoke these words.

Where did Jesus pray—was he in the upper room or somewhere else? In
John 13–14 Jesus and his disciples were in the upper room, but in 14:31
we read Jesus saying, ‘Arise, let us go from here.’ Because of this, it is
possible that Jesus’s speech in the next three chapters was delivered as he
and the apostles went on their way to Mount Olivet. On the other hand,
David Brown, in his Discourses and Sayings of Our Lord, thinks that
Jesus and his disciples stayed in the upper room until 18:1.1

It is as part of the Last Supper discourse (from 13:12) with his apostles
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and Judas Iscariot, during which Christ institutes the Lord’s Supper, that
he begins his special prayer. It is made prior to his sacrifice of himself at
Calvary and is the prayer of the High Priest of God (Heb. 2:17) whose duty
it is to intercede for the people of God as well as to mediate between them
and their Holy Father. Christ did not need to make personal confession of
sin, for he was ‘holy, harmless, undefiled, [and] separate from sinners’
(Heb. 7:26) and possessed a conscious realization of his perfect obedience
to his Father (John 17:4). The inability to sin, which was innate in Jesus
Christ the Son of God, equipped him to be the spotless Lamb of God.

The Son praying
Jesus … lifted up His eyes to heaven.

We find Jesus in the same posture as when praying for Lazarus (11:41).
This mode of prayer indicates inward cleanness, purity of heart, and
utter sincerity of soul. Mostly it identifies a unique relationship between
the Father and his Son. No other person prays this way in the New
Testament except the Pharisee in the Parable of the Pharisee and the Tax
Collector who was condemned as being proud and in spiritual darkness
(Luke 18:9–14).

Note the different posture when Jesus was in the garden of
Gethsemane: there he ‘fell on His face, and prayed’ (Matt. 26:39). Why
the difference? In Gethsemane, he travailed in prayer as the Redeemer of
souls under the greatness of our sin laid on him, and so his posture was
humble; in John 17, however, he prayed as the eternal, spotless Son of
God with no sin to bar his communion with God. The praying Jesus had a
perfect relationship with the Father—they were one (John 17:21), united
in mind and heart. However, the children of fallen Adam ought to
humble themselves before God when they pray (1 Peter 5:6–7).

Jesus… said: ‘Father …’
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As discussed in the previous chapter, Jesus, when teaching the Lord’s
Prayer, exhorted us to pray, ‘Our Father …’ This reminds believers of
their adoption (Gal. 4:5). Jesus’s relationship with the Father is different.
In John 8:28, 38 he uses the phrase ‘My Father’, for he is the Son by
eternal generation; Christians are sons only by adoption (1 John 3:1–2),
being grafted into the living and true Vine (John 15:1–4).

At the Fall, Adam lost not only the rights and the footing of a child, but
also the heart and the spirit of a child; now all Adam’s posterity are lost
and ruined sinners standing in need of Christ’s procured forgiveness.2

How does God deal with this loss of fellowship? He does so through
justification and adoption. Through justification God reckons sinners
righteous; through adoption God takes them into his family and
establishes them as his children and heirs (Gal. 4:5–6). We must grasp
that to be saved from the consequences and guilt of our sin is the greatest
privilege we can know. Loved with an everlasting love, the redeemed
have a relationship of sonship with God the Father. Erroll Hulse says,
‘The superlative privileges of adoption are immense: firstly, intimate
filial relationship with our Father gives us intimate fellowship with Him.
Secondly, chastening is the act of a loving father. These are privileges
beyond measure (Heb. 12:4–12).’3 The apostle John wrote, ‘Beloved,
now we are children of God’ (1 John 3:2a): those born again are not what
they once were, namely lost and under the condemnation of a broken
law; rather, they are now accepted in Christ and welcomed into the
family of God (John 1:12–13). Packer suggests that ‘Adoption is the
highest privilege that the Gospel offers; higher than justification …
because of the richer relationship with God it involves’.4

Father, the hour has come.

This ‘hour’ (hora) is the God-appointed moment for Christ’s sacrificial
atoning death. Earlier he said to Mary his mother, ‘My hour has not yet
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come’ (2:4; see also 7:6), but now he acknowledges that the time has come
for him to depart from this world (13:1). The set time of his death is near
and the Seed of the woman is about to bruise the head of the serpent (Gen.
3:15). The cross, with its shame, pain, insult and death, is imminent, and
the predestined hour for him to fulfil his work as Mediator and Saviour
has come (8:20; 12:23; 13:1).

It is clear that this ‘hour’ did not take Christ unawares; he knew all
about it. In fact, it was for this very hour that he had come into the world.
His prayer acknowledged that he was ready to die and to stand in the
place of death as Substitute and Redeemer. He was ready to obey and to
lay down his life for his friends (15:13). This was the predetermined hour
for fulfilling prophecy (Isa. 53), the hour for the new covenant to be
ratified and sealed by his blood (Mark 14:24), and the hour of his
triumph—for three days after his burial he would rise again from the
dead (20:1; Heb. 10:12).

The Son longing
Glorify Your Son, that Your Son also may glorify You.

The phrase ‘Your Son’ indicates once more the deity of Jesus Christ.
Christ’s humanity and divinity are to be seen in unity. His divinity is
important, as it was only as God that his sacrifice had infinite value. His
humanity is also important, as only as a sinless man could he achieve
atonement for fallen sinners. Just as our offspring carry our likeness, so
God’s only Son is of the same essence as the Father, co-equal and
eternally with him. The uniqueness of their relationship in the Trinity is
emphasized by the apostle John’s exclusive use of the Greek word huios
(‘Son’) in reference to Jesus, compared with his use of tekna (‘little
children’, similar to the Scottish ‘bairns’) for those brought into the
kingdom of God through adoption (1:12; 11:52; 1 John 3:1–2).

The word translated as ‘glorify’ (from the root doxa) ‘refers to a visible
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and powerful manifestation of God’.5 Christ does not say ‘Glorify Me’
but rather ‘Glorify Your Son’. His death would ultimately be for the
Father’s glory. Jesus had already spoken of this (13:31), and now the
apostles and their successors were to know that ‘whatever you ask in My
name, that I will do, that the Father may be glorified in the Son’ (14:13,
emphasis added).

The plan for Christ to be glorified was integral to the covenant of
redemption, which also included the giving of the Holy Spirit, who was
to come as the ‘Helper’ or ‘Comforter’ to the church (14:16–18; 15:26).
Before this point, ‘the Holy Spirit was not yet given, because Jesus was
not yet glorified’ (7:39). Now was the moment: ‘The hour has come that
the Son of Man should be glorified’ (12:23). Jesus now looked to his
Father to carry him through the violent and atoning experience of the
cross to a triumphant completion of his work. This would show that he
was indeed God’s Son and the Saviour of the world.

Christ’s crucifixion was planned from eternity and was not an
afterthought because the Jews rejected their Messiah. This was made
clear when the two disciples on the road to Emmaus were told, ‘Ought
not the Christ to have suffered these things and to enter into His glory?’
(Luke 24:26). His ascension was a vital moment in the transition from the
old to the new covenant era. This watershed marked the start of the
dispensation of the Holy Spirit. Having said this, we must not fall into the
trap of Modalistic Monarchianism, a doctrine first set forth by Sabellius
(c. AD 220) which taught that the Father, Son and Holy Spirit are not three
distinct personalities but three different modes or temporary
manifestations (phases) of the one true God. Thus the Son’s longing was
that glory would come to the Father alone.

To God be the glory, great things he has done, 

So loved he the world that he gave us his Son. (Fanny Crosby, 1875)
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FOR FURTHER STUDY

1. Which texts prove the believer’s adoption?

2. Why is the doctrine of adoption so comforting for the believer?

3. Why is Modal Monarchianism wrong? Which Scripture texts back up your

answer?

4. What was the watershed that marked the start of the dispensation of the

Holy Spirit?

TO THINK ABOUT AND DISCUSS

1. On what basis does God answer prayer?

2. How can we be confident that God hears our prayers?

3. How can believers bring glory to the Father?
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