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Chapter 8

How should we preach?
Leon Blosser1

Preaching during the Middle Ages was often marked by ignorance and
superstition. By contrast, since the time of the Reformation, the
hallmarks of evangelical preaching have been academic integrity,

exposition and application within a framework of warmth and
practicality. Such preaching was used by God’s Spirit to awaken
generations in the seventeenth, eighteenth and nineteenth centuries long
before the advent of audio and visual-aid enhancements used by preachers
today. The message was not obscured by the medium, and the medium was
the voice of a preacher who was a student of Scripture. The influence of
seventeenth-century Puritan preaching in England was of such magnitude
that throughout the land it was either cherished or despised, but it could
not be ignored, either within the church or without.2
Unfortunately, such has not always been the case. Indeed some

Protestant preaching has turned into nothing more than a pulpit
performance, in some cases merely a lecture and in still others no more
than crowd manipulation. Pastors who have become enamored with
themselves, preoccupied by novelty and innovation, sidetracked by social
controversy, or (more tragically) whose confidence in the integrity of the
Scriptures has been derailed may still be preachers, but their preaching will
eventually reflect the tragedy of their moral and spiritual decline.
In God’s kind providence there was a revival of interest in Puritan and

Reformed writing during the last century. Serious discussions arose,
particularly among Baptists, concerning expository and applicatory
preaching that called its hearers to a vibrant, living Christianity. These
discussions grew out of a restored vision of the grandeur and glory of a holy
God, who not only fashioned us in his likeness, but condescended to
commit his truth to us so that we might spread it to the ends of the earth.
With this emphasis upon spreading the gospel beyond the bounds of

local congregations, the question of how we are to preach becomes
paramount. Reprinted theological treatises, Bible commentaries and
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sermons from previous centuries are invaluable resources for the
contemporary minister of the gospel, but many in his congregation may
not be literate in sixteenth- or seventeenth-century English. If it were
otherwise, the New International Version and the English Standard
Version of the Bible would not have received such wide acceptance.
Certainly most of those outside the congregation who stand in need of
hearing the gospel are neither conversant in archaic English nor in biblical
content. Moreover, where biblical terminology is recognized, the meaning
is more often than not quite different from the biblical meaning. Many use
the words love, sin, forgiveness, righteousness, law, God, etc., but with
meanings far removed from those used in the Bible. Some biblical terms,
such as “born again,” have even been commercialized and used for
marketing purposes. So there is no room for being smug or parochial with
our favorite preaching style simply because we know what we’re saying.
The question is, “Do our hearers understand what we’re preaching?” In a
rapidly changing world we have a timeless message from the unchangeable
God, but we need to ask ourselves often, “How should we preach?”

Beware of imitations
Fire and brimstone in the pulpit is not a measure of biblical preaching.
Some professing Christians measure their own spirituality by the degree to
which they revel in a good browbeating from the pulpit. Call it spiritual
perversion, spiritual masochism, or whatever you will, the fact remains
that wallowing in depravity is a fairly common outlet for human pride. A
muttered “Amen” or an approving nod of the head is not always an
indication of spiritual alertness in the pew or good preaching in the pulpit.
Sometimes it is a deceitful mind that uses self-effacing comments and
scorching sermons to divert attention away from spiritual dishonesty. At
other times what lies behind such responses is simply the pressure to
conform or the desire not to appear unspiritual in the eyes of those for
whom we have great respect.
A great evil that nearly always appears where there is true revival is an

attempt to produce (by various means) an imitation of true spiritual
awakening and interest. Simon Magus (Acts 8:13, 18–24) is a striking
example.3 Pastors, therefore, need to be exceedingly careful not to
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encourage this evil by stern and accusatory pulpit bullying, the kind that
berates the flock as if it were an openly rebellious crowd of apostates. Even
in his rebukes, the overall tone of our Lord’s addresses to his disciples
differs considerably from the stern words he addressed to scoffers, skeptics
and hypocritical Pharisees.

A proclamation carried in vessels of clay
Those who by nature are stern and gruff should exercise caution so that
their preaching is not merely scorching condemnations that intimidate the
listeners. On the other hand, those who by nature are more reserved and
gentle should be careful not to preach in such a way that their hearers are
never confronted with the sterner aspects of the truth. In every case the
preacher’s mandate is to tell of the grace of God. Even when he is preaching
divine judgment, his ultimate purpose is to persuade men to call upon God
for his forgiving mercy. The prophet Jonah was aware of this even while
wishing that his preaching had been for purely condemnatory purposes!4
Our preaching should not have in it the motivation of Jonah. Such an
attitude clothes grace in the accusing garb of broken law, but in God’s
redemptive plan the written law that condemns us was actually given to
lead us to the Savior.
At times the questions the disciples addressed to their Lord embodied

this same legalistic mentality. It is a mentality that tastes the sweetness of
grace and yet is unable to apply the principle of it. Though forgiven, the
disciples could not apply forgiveness to others (Matt. 18:21–35). Though
all were called individually by the Christ, and called by him in a variety of
ways, they still could not accept another’s experience as valid if it differed
from their own (Mark 9:38–41). Though welcomed by the Savior, they
discouraged others from coming to him (Matt. 19:13–15).
We must recognize that God is the creator of diverse personalities and

that he uses diversity in bringing people to a redeeming knowledge of
himself. While it is true that Paul encouraged believers to follow his
example to the extent that it was confirmed by the example of Christ
(1 Cor. 11:1; Phil. 3:17), he also enjoined them to be imitators—not
imitations!—of God. Just as children reflect the manners and habits of
their parents, the child of God is to imitate his Savior (Eph. 5:1–2). There is,
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however, a certain kind of imitating which becomes a temptation peculiar
to preachers. It is a kind which, if not carefully held in check, easily blots
out the distinctive diversity in personalities that God has given to his
servants.
Any preacher whose ministry has been well received, and who

consequently has become well known, is naturally held in high regard by
men with less experience in the pulpit. Given the mentality spawned by
empiricism, some younger men may conclude that by reproducing the style
and delivery of the more experienced and apparently more successful
preacher, they will be able to duplicate his results. Others quite
unintentionally fall into the habit of imitating the voice and gestures of
their mentor. While this in itself is not an evil, it usually produces
artificiality in preaching that goes beyond pulpit deportment to the actual
handling of specific subjects and the biblical text.
Some, by their unique gifts and experience, may develop a peculiar style

of preaching that another cannot adopt without offending his hearers or
making a fool of himself. We need to remind ourselves often that preachers
are called to be heralds, not parrots. Let us never forget that style and
personality are intended to assist the preacher in proclaiming his message
rather than divert attention from the message.

A proclamation delivered with compassion
Our Lord’s earthly ministry of preaching was frequently accompanied by
acts of compassion. In fact, his detractors were baffled by these acts of love
and mercy shown toward sinners. Here are just a few of the many examples
recorded by the Gospel writers—emphasis added:
“Filled with compassion, Jesus reached out his hand and touched [the

leper] and healed him” (Mark 1:41).
Before feeding the multitude that numbered 5,000 men, “He had

compassion on them, because they were like sheep without a shepherd. So
he began teaching them many things” (Mark 6:34).
When anointed by the woman in the house of Simon the leper, those

present objected sharply, but Jesus responded, “Leave her alone. … Why
are you bothering her? She has done a beautiful thing to me” (Mark 14:6).
Again when he was anointed while eating in the home of a Pharisee they
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complained, “If this man were a prophet, he would know who is touching
him and what kind of woman she is—that she is a sinner” (Luke 7:39).
When he taught segments of society unacceptable to the religious

establishment, the Pharisees and the scribes murmured saying, “This man
welcomes sinners and eats with them” (Luke 15:2).
Upon visiting Zacchaeus they complained, “He has gone to be the guest

of a ‘sinner’” (Luke 19:7).
Years later as Peter addressed those in the house of Cornelius in

Caesarea, he spoke of “how God anointed Jesus of Nazareth with the Holy
Spirit and with power; how he went about doing good and healing all that
were oppressed by the devil” (Acts 10:38, emphasis added). A preacher
who is known to his hearers only as the man in the pulpit is not much
different than a popular lecturer in a university. People may marvel at his
presentations, his oratorical skills, his warm appeal and his deep insights,
but in reality he is to be a pastor as well as a preacher. The two functions
are not to be separated. While Christ preached and taught he also moved
among his hearers doing good, showing compassion, demonstrating his
love for them in a variety of ways. Undoubtedly the miracles of the New
Testament had a special place in affirming the deity and revelatory
message of Christ (Matt. 9:6), and their function is now complete (Heb.
2:1–4). However, a pastor who does not visit and minister to members of
his flock in informal settings runs the risk of addressing a congregation
from his pulpit that he does not know with a sense of personal compassion.
Like congregants in mega-church gatherings, his congregants may slip into
an unhealthy state of anonymity by becoming mere spectators at preaching
performances.

The biblical concept of preaching
If John Owen is correct in his assertion that “the first end of preaching the
gospel is the conversion of souls to God,”5 then our preaching must not
only be clear and practical, but it must also reach the ears of unbelievers.
The Bible uses more than a dozen Hebrew and Greek words that are
rendered in our English versions by some form of the word “preach.”
Rarely are these words used in the narrow and restrictive sense which
“preach” has come to bear in our day. The essence of preaching in the Bible
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differs considerably from what we commonly construe it to be today.
Simply stated, preaching is the proclamation of God’s thoughts through a
man to other men.6
We must not imagine the gathering at Pentecost (recorded in Acts 2) to

have been a quiet and orderly Sunday morning worship service at which
3,000 were baptized upon confession of their faith. This was not a mega-
church gathering, nor was Peter alone in addressing those present.
Although only Peter’s words are recorded, verse 4 indicates that many were
preaching and speaking. Remember, there was no fancy public address
system, and there was a multilingual crowd milling about because of the
Jewish holy day! Their subsequent daily intermingling in the temple area
(v. 42) was not marked by sitting quietly in orderly rows for formal
worship services. Rather, the apostles moved among the crowd in the
temple area preaching and teaching them the good news of the crucified
and risen Savior. They preached to groups of various sizes, undoubtedly
visiting in homes and boarding houses, too (v. 46). Their theological
harmony and spiritual unity were reflected in caring for one another, and
their growth was fostered by sound teaching and preaching, not by three-
point homilies delivered twice weekly.
Too often we labor under the assumption that words employed for

“preach” in the Scriptures are uniform in meaning with their present-day,
derived meaning. (Let us be careful not to castigate the evolutionist too
severely for mindlessly following a principle of uniformitarianism in
science if we are found doing the same thing in reading Scripture!)
Although speaking at stated times in formal worship services is indeed an
example of preaching, this is a rather narrow and limited example of what
preaching may be. The biblical words for preaching are much broader than
the dimensions of a worship hall and more encompassing than the period
of time allotted to a sermon.
When the Lord ordered the people not to tell anyone about the healing of

the deaf mute, “the more he did so, the more they kept talking about it” (Mark
7:36). They kept proclaiming7 it. Years later Paul wrote to Timothy from his
prison cell, rejoicing that even while he was incarcerated and in the face of
imminent death, the Lord used him for fully proclaiming8 the message of the
gospel (2 Tim. 4:17). Throughout the New Testament the prime emphasis of
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preaching is upon its declaratory aspect—proclaiming and heralding a
message from God. This often took place in informal settings.
Sometimes there were large crowds, sometimes small gatherings,

sometimes under favorable conditions and sometimes under adverse
conditions. The Apostle Paul told Timothy, “Preach the Word; be
prepared in season and out of season” (2 Tim. 4:2). If the ordinary
Christian is exhorted by the Apostle Peter to “always be prepared to give
an answer to everyone who asks” him about the hope that lies within,9
surely the preacher should not limit his view of preaching to that which he
does in the pulpit.
Experience gained in proclaiming, explaining, and teaching outside the

pulpit should assist the preacher in attaining simplicity of expression when
in the pulpit. Preaching that is limited to pulpiteering is something less than
it was intended to be. We deceive ourselves if we believe that the formal
hours of preaching before our congregations fulfill our obligation to
proclaim the gospel throughout the land.
So then, preachers must proclaim the message of the Scripture widely.

Preaching and teaching are not like the practice of law, performed only
during specified office hours. The essence of preaching is missionary work.
Perhaps this explains why many “missionaries” are not great pulpiteers.
Conversely, volunteers for mission work who have been successful
“preachers” at home soon learn that proclaiming the gospel abroad goes
far beyond the preparation of homiletical masterpieces.
A pastor who embraces a narrow definition of preaching may well find

himself in a church that is insulated from its community, one that relies
upon special evangelistic services to “evangelize” the unregenerate outside
its doors. Preachers are (or at least should be) set aside by the church for the
noble missionary task of proclaiming the gospel to those who do not enter
as well as to those who do enter its doors. The diaconate was first
established so that the apostles could get on without hindrance with the
ministry of the Word (Acts 6:1–7). The account of church history recorded
in the Book of Acts makes clear that a preaching “ministry” consisted of
both impromptu and planned meetings, few of which correspond to what
we call special, evangelistic services. It is a grave mistake to limit and
confine preaching to stated times in formal church settings.
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In his book The Christian Ministry, Charles Bridges includes an
interesting quotation from a contemporary minister, J. Douglas. Douglas
is addressing the importance of preaching.

Of all methods for diffusing religion, preaching is the most efficient. It is to preaching
that Christianity owes its origin, its continuance, and its progress: and it is to
itinerating preaching (however the ignorant may undervalue it) that we owe the
conversion of the Roman world from Paganism to primitive Christianity; our own
freedom from the thralldom of Popery, in the success of the Reformation; and the
revival of Christianity at the present day from the depression which it had undergone,
owing to the prevalence of infidelity and of indifference. Books, however excellent,
require at least some previous interest on the part of the person, who is to open and
peruse them. But the preacher arrests that attention, which the written record only
invites; and the living voice, and the listening numbers heighten the impression by the
sympathy and enthusiasm which they excite; the reality, which the truths spoken
possess in the mind of the speaker, is communicated to the feelings of the hearers; and
they end in sharing the same views, at least for the moment, and augmenting each
other’s convictions.10

Clarity and practicality
If clarity is one of the marks of true preaching, practical application is its
handmaiden. The two are bound together. After all, how can preaching
that is unclear be of any practical benefit to the hearer? It is the task of the
herald to explain God’s Word in such a way that it is understandable.
Does the choice of vocabulary suit the level of the hearers? Is the central

thought expressed with logical development, or is the preacher too
enamored with his skills in alliteration? Is the message from the biblical
text, or has a phrase been lifted from the text to be used as a springboard
that allows the preacher to go off in his own direction? The answers to
these questions will reveal whether the message is clear and helpful.
Ambassadors are to represent their sending authority with candor, tact
and accuracy; they are not to manipulate the message to suit their own
purposes by engaging in creative thinking that confuses the hearer or
distorts the message.
Years ago I heard the gospel preached in a special evangelistic meeting in
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such a way that it left believers greatly pleased, even enthused.
Unfortunately, the “uninitiated” who had been invited to come and hear
the gospel plainly proclaimed, heard only a delivery of impassioned
oratory that occupied their attention but left them mere spectators at a
religious performance. Some were impressed with the sincerity and
intensity of the speaker. Others commented on his range of vocabulary and
ability to go on at great length without consulting notes. One visitor
remarked to me after listening to the sermon, “Your mass is not much
different from ours!” Apparently the preacher was no more intelligible
than this man’s priest! Most hearers will go away from such a meeting
agreeing that the speaker was “a good preacher.” After all, he was certainly
loud enough, and he perspired a lot! “He really got into it!”
This is not to say that preaching ought to be immediately and exclusively

judged by the comments of one or two hearers. Nevertheless, due
consideration must be given to how plainly a man’s message is spoken.
Phillips Brooks cautioned would-be preachers at Yale in 1877 “to beware
of excusing your own failures by foolish talk about the obstinate aversion
which the age has to the preaching of the Gospel … It may not listen to your
preaching. If that proves to be the case, look for the fault first in your
preaching, and not in the age.”11
The preacher I referred to earlier had unwittingly diverted his hearers’

attention away from his message by his style and delivery. That is indeed
sad because “the preacher is fundamentally a messenger,”12 not an
innovator, not a performer, not an orator, not even a pulpiteer, but simply
a messenger. Quite naturally, the personality and style of the messenger
will be factors in determining how effectively he communicates the truth.
However, his personality and style ought to assist him in his work; they
must never be allowed to distract his hearers from his message. Histrionics
belong in the theater, not in preaching.
There can be no doubt that after the preacher has clearly relayed the King’s

message and its proper application, he is powerless to control whether or not
it will be effective in the minds of his hearers. That work belongs to the Spirit
of God alone. However, speaking plainly and understandably is the work of
the preacher. For some this may come easily; others may find it a problem. All
preachers ought to work at it, some more than others.
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Preaching with authority
There is another aspect of practicality that we must also consider. It has to
do with the manner in which the Scriptures are applied to the hearers. It
involves principles of interpretation and the extent of the preacher’s
authority in the interpretation of a text.
Every preacher has no doubt endured unjust criticism because

something about his voice, his appearance, his subject or his text was not
pleasing to the tastes of certain implacable hearers. On the other hand,
many preachers are accorded a measure of respect and authority that is
dangerous both to them and to the church. Preachers should neither expect
nor encourage their hearers to accept their sermons blindly as the final
word on any given text or topic. Noble Christian character exhibits hunger
for truth coupled with a caution that examines all preaching carefully to
ascertain if it indeed reflects God’s Word or merely man’s thoughts (Acts
17:11).
While we should be slow to criticize, we should also be careful in

handing out laudatory remarks until we have reflected carefully upon what
we have heard (Gal. 1:6–10). That is why the publishers of religious
periodicals sometimes print a disclaimer along with a particular article.
The article may in certain respects be excellent and worthy of publication,
but that does not mean that every article by the same author is worthy of
unqualified acceptance—even if the author is a reputable preacher.
It appears that the framers of the Second Helvetic Confession were faced

with attempts by certain preachers to bring their own opinions and
“revelations” alongside the Word of God in a way that would equate their
sermonizing with God’s written Word as set forth in the sixty-six
canonical books. Therefore they opened the body of the Confession with
the following words:

Wherefore when this Word of God is now preached in the church by preachers
lawfully called, we believe that the very Word of God is preached and received by the
faithful; and that neither any other Word of God is to be feigned, nor to be expected
from heaven: and that now the Word itself which is preached is to be regarded, not the
minister that preaches; who, although he be evil and a sinner, nevertheless the Word of
God abides true and good.13
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The point being made in the Helvetic Confession is not to equate the
sermon with the Word of God,14 but to emphasize the sufficiency of the
sixty-six books of Scripture and to confirm their use as the instrument by
which men are brought to know the mind of the true and living God.
Rather than give great latitude to the preacher and a license to equate
whatever he preaches with the Word of God, the Confession circumscribes
the duty of a preacher and limits his liberty in speaking to that of faithfully
relaying the sense of the written Word. In short, it commands that great
care be taken so that the message may be proclaimed accurately and
without embellishment or distortion.
Preachers, therefore, must be very careful in explaining and applying the

Word of God to their hearers lest they distort the meaning of a text or
spiritualize where there is no basis for doing so. The preacher who is wise
will be very cautious in handling alternative translations of a problematic
text, or in proposing his own rendering based upon his reading of a
concordance and several critical commentaries. We do not appreciate it
when others wrongly interpret or manipulate our words in order to fit their
own preconceived notions, so we should be especially careful in proposing
changes in a translation of any part of the text of God’s Word. “This text
would have been rendered much better as follows,” should be used as
sparingly as Tabasco sauce on vanilla ice cream! Discovering a new
meaning is risky business for anyone handling the Word of the living God
(2 Peter 1:20), and it certainly ought to be avoided by the preacher.
The great majority of us know enough Greek and Hebrew to be

dangerous, but precious few of us are actually conversant in either of the
biblical languages. Hence, declared revisions of a text in the course of
preaching should follow careful research, thought, and consultation, and
even then ought to be used very sparingly. It is not difficult for a preacher to
weaken a listener’s confidence in the translation accuracy of his Bible. In
subsequent years the preacher may find that his own view of the same text
of Scripture has changed because his understanding has grown as a result
of continuing study and maturation of thought. Then he is faced with using
his authority as a preaching elder to restore confidence in a text that was
weakened by the exercise of that same authority at an earlier point in time.
Therefore, if the explanation of a text is to be clear and understandable,
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the preacher’s exegesis of the text must be thorough and sound. Without
accurate exegesis and clarity in exposition, it is quite possible that practical
applications drawn may be distortions of the biblical text, or at best ill
suited to it.
Finally, we must remember that our authority in preaching does not

derive from our public speaking skill, from our theological education, or
from the hours spent in sermon preparation. Our authority derives from
the fact that the text we handle is the Word of God. We must handle it with
great affection, care and respect! After all, we are ambassadors of the King
of all kings and Lord of all lords.

Moralizing and spiritualizing
Toward the end of the twentieth century Dr. John R. de Witt noted
ruefully that even in churches where Reformed theology is embraced “one
can pick up example after example of spiritualizing, of moralism, of an
ignoring of the real teaching of the text …”15This disturbing practice is not
new, nor is its cause always the same. It has plagued mankind from the
beginning. Lamech used it to justify murder (Gen. 4:23–24). In fact, from
time to time in the history of the church we find reactions to this kind of
preaching.
One such reaction occurred in the Netherlands in the second quarter of

the twentieth century. Preaching in that country had gradually become
detached from its roots—i.e. what God had done in Christ. Moralizing and
practicality had crowded the grace of God into the confines of creedal
statements. Reacting against such legalistic sermonizing, “a group of
Reformed ministers … advocated a redemptive historical method of
proclaiming the Bible’s message.”16 It was their contention that the
message of Scripture lies in the record of God’s redemptive actions, not in
the human responses and actions recorded in Scripture. S. G. de Graaf
followed this approach in a series of books translated into English under
the title Promise and Deliverance. Unfortunately, this way of thinking has
led some to avoid all personal application in preaching, assuming that
moralizing on or spiritualizing the responses of human characters in the
biblical accounts is preaching human virtue rather than divine grace.17
This extreme ought surely to be avoided.
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On the other hand it must be admitted that preaching may just as easily
suffer from a tendency to confuse applicatory preaching with tedious
scholastic reasoning. Scholastic reasoning is superimposed upon the text
rather than being drawn out from the text through sound exegesis. We
must avoid any taint of casuistry or cabalism. The tendency to allegorize or
to spiritualize a text in order to draw an application is unsound practice.
Consistently following the thought expressed by Nehemiah Rogers in The
True Convert will surely lead the preacher in this direction. Rogers says,
“The text is the Word of God abridged: preaching is the Word of God
enlarged.”18
It is a serious mistake to assume that if a preacher’s heart is right and his

theology is from a Reformed perspective, his illustrations, interpretations,
and applications in preaching will automatically be an enlargement of the
written Word of God. In fact, this grants the preacher a measure of
authority that most who adhere to Reformed theology would not grant to
translators of paraphrased and/or amplified versions of the biblical text.
A preacher’s words, whether in sermons accompanied by the reading of

Scripture or in ordinary conversational witness, cannot be said to be an
enlargement of God’s Word. The most that can be said is that they are true
only to the degree to which they accurately reflect the written Word of
God. If it were otherwise, any assertion made in preaching could never be
questioned, because it would be by definition an enlargement of the Word
of God. Unfortunately some preachers do feel that their words,
convictions or interpretations are beyond questioning; they’re convinced
they’ve received them from God. Such reasoning puts the preaching elder
beyond the bounds of subjection to, or correction by, his fellow elders as
well as the congregation that has called him. After all, in moralizing from a
text or spiritualizing a text, the preacher’s message is simply “an
enlargement” of the Word of God. The papacy is built upon such
reasoning, but it can and does exist among Protestants, too.

A final word
Surely there must be a criterion for drawing inferences and making
applications from passages of Scripture that may be pressed upon the
hearer’s conscience in the course of preaching. In fact, there is a yardstick
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for the preacher to use. Otherwise not only would the preacher be hindered
in his preparation, but his hearers also would be without guidelines for
listening with discrimination.
The pattern for application is to be found in the ethical sections of

Scripture. It also appears in narrative sections of the Bible where God’s
own interpretation of human actions and responses is included in the text.
However, where Scripture does not explicitly approve or condemn the
actions or responses of persons mentioned in a narrative, the preacher
faces the same dilemma as the historian; he must infer motives if he wishes
to interpret actions. Since the preacher is not omniscient, he must often
reason inductively back to what he proposes to be the motive of the
character in question. In this there lurks the risk of pushing one to rush in
where angels fear to tread,19 and listeners may find themselves forced to
endure strained interpretations of scriptural texts. They may even find the
Bible has been set at variance with itself.20
Where Scripture is silent and does not interpret human actions, it is

better to proceed with great caution in drawing applications and
inferences. Christians do not warm to the evolutionist who “reads into”
what he observes in God’s world. We should be just as wary of “reading
into” what we observe in God’s Word.
There may be types in the Old Testament which the New Testament

writers did not fully explore.21 There may be historical sections of the Old
Testament that may be used legitimately as allegories. Even Paul saw in
Hagar and Sarah an allegory of the two covenants (Gal. 4:22–3:1).
However, the liberty enjoyed by the writers of Scripture does not extend to
today’s expositor. Those men were borne along by the Spirit, and their
writings are described as “God-breathed” (2 Tim. 3:16). Since Scripture is
replete with material for “instruction, rebuking, correcting and training in
righteousness,” there is no need for the preacher to add to what God has
seen fit to call sufficient.
Paul instructed Timothy to “preach the Word; be prepared in season

and out of season; correct, rebuke and encourage—with great patience and
careful instruction” (2 Tim. 4:2, emphasis added). Note that he does not
simply say, “Preach with patience and care,” but “Preach the Word.” Do
not preach novel interpretations or narrow and judgmental assertions;
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preach the Word of God. The Word we preach is the gracious means the
Spirit of God uses to warn, invite, rebuke, encourage and draw the heart. It
is the means by which God introduces us to himself. Let us preach the
Word—and only the Word—for it is by such “foolishness” that people
come to know the saving grace of God.
In conclusion, let us note well an observation made by Charles Bridges:

“The general state of the church at any given period may be correctly
estimated by the prevalent style of preaching.”22 How true and how
sobering is this thought! Where preaching and teaching are exercised
merely as oratorical skills, the congregation may sure sit spellbound and
passive, while becoming bloated, weak and crippled. Conversely, only
through clear and faithful preaching of God’s Word can a congregation
become a bright beacon of light, a pillar and bulwark of the truth in their
community.
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