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The Seder

The word seder means “order,” and it is central to the Jewish concept of 
freedom. We become God’s “partners in the work of creation” when we 
create order in society – an order that honors all persons as the image 
of God. If God’s presence is to be found not just in rare moments of 
ecstasy, but in the daily transactions of society as a whole, then it must 
have a seder, a set of rules we all honor. Order turns individuals into a 
community and communities into a people. The seder night reflects the 
order that binds us to other Jews throughout the world and in previous 
generations. 

At the same time, the seder leaves room for spontaneity. No 
two seder nights are the same. Ideally each family, each year, adds new 
insights as we reflect on our birth as a people and relate it to the present. 

“The more one tells…the more admirable it is.” Pesaĥ is a fine example of 
the Jewish counterpoint between structure and spontaneity. We all tell 
the same story in the same words, but we each add something uniquely 
ours. The rules are the same, but the commentaries and interpretations 
are always different. That is how an ancient story stays young.

The Seder Plate
In ancient times, seder participants used to recline on couches, and 
each had a table. Nowadays, though we still recline to drink the wine, 
eat the matza, and tell the story, we group the ingredients of the seder 
on a single plate, often made and decorated specially for the occasion.

Its elements are these:
1.  Matza – three matzot, representing the double portion of bread 

always eaten on Sabbaths and festivals, together with a third to 
represent the special duty of eating matza tonight.
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2.  Zeroa – a roasted shankbone, recalling the Paschal offering. The 
bone itself symbolizes the “outstretched arm” with which God 
rescued the Israelites.

3.  Beitza – a roasted egg, reminding us of the ĥagiga, the other fes-
tive offering eaten on Pesaĥ.

4.  Maror – the bitter herbs, recalling the bitterness of slavery in 
Egypt. Nowadays this usually takes two forms. (a) In the time 
of the Mishna, the food eaten as maror was usually lettuce 
(ĥazeret). Although this does not always taste bitter to our pal-
ates, lettuce begins by being sweet and ends by becoming bitter 
and hard. It thus epitomizes the experience of the Israelites 
in Egypt. Usually romaine lettuce is used. (b) The other form, 
horseradish, was the form of bitter herbs most readily available 
in Eastern Europe. Some have the custom to place both on the 
seder plate, eating both in combination, or using the lettuce 
for the first maror and the horseradish for the sandwich with  
matza.

5.  Ĥaroset – a mixture of fruit and spices in which the maror is 
dipped. The custom of using ĥaroset on Pesaĥ dates back to mish-
naic times, but since it is a custom, not an obligation, we do not 
say a blessing over it. There are two reasons for the ĥaroset. It re-
calls the mortar with which the Israelites made bricks when they 
were slaves. But it also recalls the verse from the Song of Songs, 

“Beneath the apple tree I woke you” (8:5), which the sages applied 
to the love between God and Israel that led to redemption. Thus 
the custom has developed of making ĥaroset with the various 
fruits mentioned in the Song of Songs – apples, pomegranates, 
figs, nuts, and dates – together with ground spices (cinnamon 
and ginger are the most common), which recall the grinding of 
straw in those days. Wine is added to the mixture until it has the 
consistency of mortar.

6. �Karpas – the vegetable we dip in salt water at the beginning of 
the seder to arouse the interest of a child. The original karpas was 
probably celery, but other vegetables have been used by different 
communities at various times. A common custom today is to use 
parsley.

7.  Salt water – in which the karpas is dipped, recalling the tears of 
the Israelites in Egypt.
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7    THE SEDER

The Order
We owe to French Tosafist (sage of the school of Rashi, twelfth to thir-
teenth centuries) Rabbi Shmuel of Falaise the fifteen-word summary 
of the seder service:

1. Kadesh – the recitation of Kiddush
2. Urĥatz – washing before karpas
3. Karpas – eating a vegetable dipped in salt water
4. Yaĥatz – splitting the middle matza
5.  Maggid – telling the story of the Exodus, set in motion by ques-

tions asked by a child
6. Raĥtza – washing the hands before the meal
7. Motzi – the blessing over food
8. Matza – the special blessing over matza
9. Maror – eating the bitter herbs
10. Korekh – (lit., wrapping) the sandwich of matza and maror
11. Shulĥan�Orekh – the “set table,” the meal
12.  Tzafun – the “hidden” matza, or afikoman, the last food to be 

eaten
13. Barekh – grace after the meal
14. Hallel – concluding Hallel along with other songs of praise
15.  Nirtza – parting prayer that our seder be accepted by God and 

become a prelude to future redemption

These fifteen stages echo other “fifteens” – the fifteen Psalms headed “A 
Song of Degrees,” the fifteen steps between the Women’s Court and the 
Court of the Israelites on which, in Temple times, the Levites would 
stand and sing praises, and the fifteen occasions of God’s kindness to 
the Jewish people recounted in the song Dayeinu.

Pesaĥ and the Home
It is no coincidence that this, the oldest of Jewish rituals, takes place, as it 
did in Egypt, in the home. Judaism attaches immense significance to the 
family. The Book of Genesis is entirely devoted to families: Adam and 
Eve, Noah and his family, Abraham and Sarah, Isaac and Rebecca, Jacob, 
Rachel and Leah, and their children. The family is the birthplace of a 
free society. It is where we learn the reciprocity on which the moral life 
depends. It is where, sharing our vulnerabilities, we discover strength. 
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Through the bonds it creates, we learn ĥesed, the duty that flows from 
love. Above all it is where we learn who�we�are, where we came from, 
and what our story is. 

Significantly, in the only place where the Torah explains why 
Abraham was chosen to carry the promise of the covenant, the reason 
is given in terms of parenthood: “For I have chosen him so that he will 
instruct his children and his household after him, that they may keep the 
way of the Lord, doing what is right and just” (Gen. 18:19). Abraham 
was chosen in order to be a parent. He was also chosen to be an educator. 
The two concepts, so different in many societies, including our own, are 
in Judaism inseparable.

Fatherhood and motherhood are two distinct phenomena, and 
Judaism attaches equal importance to both. A child derives its biological 
identity as part of the Jewish people from its mother. The Hebrew word 
for compassion, raĥamim, derives from reĥem, “womb.” A mother, more 
than a father, is bound to a child through unconditional love.  

Fatherhood, by contrast, is a social construct. It belongs to cul-
ture rather than nature. There are animals – including primates, geneti-
cally close to human beings – in which fathers do not even recognize 
their children after a few months. Fatherhood, like fidelity, is not a 
constant across cultures. The supreme challenge of any civilization, said 
the anthropologist Margaret Mead, is to socialize males and persuade 
them to invest their energies in the home, the family, and children. 

This was one of Judaism’s greatest achievements through the ages. 
The Hebrew word for male, zakhar, is closely related to the word for 
memory, zakhor. It is the task of fathers to hand on to their children the 
memories of the past. For we are related to the past not just biologically 
but also culturally, through the stories we tell and the history we relate. 
That is what we do on Pesaĥ. Thus Pesaĥ, the festival of Jewish memory, 
is celebrated in the home, the birthplace of memory. 

Families are a source of immense strength, but they can also 
be the source of narrowness, nepotism, and indifference to the world 
outside. There is a potential conflict between the family and the wider 
concerns that are needed to build a society of justice and compassion. 
For that reason a Jewish home must always be open – to the hungry, 
the lonely, and visitors. Abraham and Sarah, waiting at their tent to 
provide food and shelter to passersby, are an enduring symbol of this 
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9    THE SEDER

Jewish value. “Greater is hospitality,” said the sages, “than welcoming the 
Divine Presence” (Shabbat 127a). The Hebrew letter beit, whose name 
also means “house,” is open at one side, to show that a Jewish home 
must always be open to the needy. Thus the seder night begins with an 
invitation, “Let all who are hungry come in and eat.” In fact, in all ages, 
Jews celebrating Pesaĥ sought guests long before the meal began. The 
invitation, at this point, is simply to remind us that a free society exists 
only where families share their warmth with others.
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יחץ  / כרפס   / ורחץ   / קדש 

The�program�for�the�evening�is�announced�beforehand� 
in�the�following�form:

מוציא מצה  / רחצה   /  מגיד 
עורך שלחן   / כורך   /  מרור 
נרצה  / הלל   / ברך   / צפון 

Kiddush 
Washing 

Karpas 
 Splitting 

Telling 
Washing 

Motzi Matza 
Bitter herbs 

Wrapping 
Table Setting 

Hidden 
Blessing 
Praising 
Parting
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time and make it holy. “Teach us rightly to number our days, that we may gain 
a heart of wisdom” (Ps. 90:20).

When Pesaĥ falls on Shabbat
The�two�forms�of�holiness�–�Shabbat and festivals – are different. Shabbat repre-
sents creation. The festivals represent redemption. Shabbat is about the presence 
of God in nature. The festivals are about the presence of God in history. Accord-
ingly Shabbat was declared holy by God Himself at the culmination of creation. 
God “blessed the seventh day and declared it holy” (Gen. 2:3). The festivals, by 
contrast, are sanctified by the Jewish people through their determination of the 
calendar – just as redemption takes place in history when we act in partnership 
with God. Thus on Shabbat we end the Kiddush by saying Mekadesh�haShabbat, 
meaning that it is God who sanctifies Shabbat; but on festivals we say Mekadesh�
Yisrael�vehazemanim, meaning, “God sanctifies Israel, and Israel in turn sancti-
fies time.” Shabbat is holiness “from above to below.” The festivals are holiness 
“from below to above.”

Kadesh / Kiddush
The�first�cup�of�wine�is�poured.�Lift�the�cup�with�the�right�hand�and�say�the�following:�

On�Shabbat�add:

And it was evening, and it was morning –
י ִ ׁשּ ִ  .the sixth day יֹום ַהׁשּ

Then the heavens and the earth were completed,  
and all their array.  
With the seventh day, God completed the work He had done.  
He ceased on the seventh day from all the work He had done.  
God blessed the seventh day and declared it holy,  
because on it  
He ceased from all His work He had created to do.

On�other�evenings�Kiddush�starts�here:

When�saying�Kiddush�for�others,�add:

Please pay attention, my masters.

Blessed are You, Lord our God, King of the Universe,  
who creates the fruit of the vine.

quietly: Gen.�1

Gen.�2

Ǯ When Yom Tov
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קדש

ִהי־ֽבֶֹקר ֶרב ַויְְְ ִהי־ֶעֽ ַויְְְ

The�first�cup�of�wine�is�poured.�Lift�the�cup�with�the�right�hand�and�say�the�following:�

Onשבת��add:

י׃ ִ ׁשּ ִ יֹום ַהׁשּ

ָבָאם׃ ל־צְְ כָָ ֶרץ וְְ ָהָאֽ ִים וְְ ַמֽ ָ ֻכּלּו ַהׁשּ ַויְְְ

ה ר ָעׂשָ ּתֹו ֲאׁשֶ ַלאכְְְ ִביִעי מְְ ְְ ּיֹום ַהׁשּ ַכל ֱאלִֹהים ּבַ  ַויְְְ

ה׃ ר ָעׂשָ ּתֹו ֲאׁשֶ ַלאכְְְ ל־מְְ ִביִעי ִמּכָָ ְְ ּיֹום ַהׁשּ ּבֹת ּבַ  ַוִּיׁשְְְ

ׁש אֹתֹו ַקּדֵ ִביִעי, ַויְְְ ְְ ֶרךְְְ ֱאלִֹהים ֶאת־יֹום ַהׁשּ ָבֽ  ַויְְְ

ָרא ֱאלִֹהים, ַלֲעׂשֹות׃ ר־ּבָ ּתֹו, ֲאׁשֶ ַלאכְְְ ל־מְְ ַבת ִמּכָָ י בֹו ׁשָ ּכִ

סברי מרנן

On�other�eveningsקידוש��starts�here:

When�sayingקידוש��for�others,�add:

ֶֽפן. ִרי ַהּגָ ֶלךְְְ ָהעֹוָלם, ּבֹוֵרא ּפְְ ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ

בראשית א :quietly�

בראשית ב

Kadesh / Kiddush
We�begin�the�seder�by the formal act of sanctifying the day. The Kiddush tonight 
is the same as for other festivals. Nonetheless Kiddush as such has a particular 
connection with Pesaĥ, since the command to establish the calendar was first 
given to the Israelites in Egypt prior to the Exodus: “This month shall mark 
for you the beginning of the months; it shall be the first of the months of the 
year for you” (Ex. 12:2). This was the first command given to Israel as a people.

Rabbi Avraham Pam explained this in the following way: the difference 
between a slave and a free human being does not lie in how long or hard each 
works. Free people often work long hours doing arduous tasks. The difference 
lies in who controls time. A slave works until he or she is allowed to stop. A free 
person decides when to begin and end. Control over time is the essential differ-
ence between slavery and freedom. Control over the calendar gave the Israelites 
the power to determine when the New Moon occurred, and thus when the 
festivals occur. They were given authority over time. The first command to the 
Israelites was thus an essential prelude to freedom. It said: learn how to value 
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On�Shabbat,�add�the�words�in�parentheses.

רּוךְְְ   ,Blessed are You, Lord our God ּבָ
King of the Universe,  

who has chosen us from among all peoples,  
raised us above all tongues, and made us holy  

through His commandments.  
You have given us,  

Lord our God, in love  
(Sabbaths for rest),  

festivals for rejoicing,  
holy days and seasons for joy,  

(this Sabbath day and)  
this day of the festival of Matzot,  

the time of our freedom  
(with love), a holy assembly in memory  

of the Exodus from Egypt.  
For You have chosen us  

and sanctified us  
above all peoples,  

and given us as our heritage  
(Your holy Sabbath in love and favor and)  
Your holy festivals for joy and gladness.  

Blessed are you, Lord,  
who sanctifies (the Sabbath,) Israel and the festivals.

Who has chosen us from among all peoples, raised us above all 
tongues, and made us holy through His commandments
Chosenness�is�not�a�privilege�but a responsibility. Jews are different not because 
of what we are but because of what we are called on to be: not because of the 
hardware of the Jewish people, but because of the software. God chose us not 
because of any innate superiority but in order to “make us holy through His 
commandments.” When we are true to that vocation, we bring blessing not just 
to ourselves but to the world.
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ַחר  ֽ ּבָ ר  ֲאׁשֶ ָהעֹוָלם,  ֶלךְְְ  ֶמֽ ינּו  ֱאלֵֹהֽ יהוה  ה  ַאּתָ רּוךְְְ  ּבָ

Onשבת�,�add�the�words�in�parentheses.

וָֹתיו ִמצְְְ נּו ּבְְ ֽ ׁשָ ִקּדְְ ל ָלׁשֹון, וְְ נּו ִמּכָָ ָמֽ רֹומְְ ל ָעם, וְְ נּו ִמּכָָ ֽ  ּבָ

נּוָחה  תֹות ִלמְְְ ּבָ ַאֲהָבה )ׁשַ ינּו ּבְְ נּו יהוה ֱאלֵֹהֽ ן ָלֽ ּתֶ  ַוּתִ

ׂשֹון, ֶאת  ׂשָ ים לְְ ַמּנִ ים ּוזְְְ ָחה, ַחּגִ מְְְ ׂשִ  ּו(מֹוֲעִדים לְְ

ּצֹות ַהֶּזה  ֶאת יֹום( ַחג ַהּמַ ת ַהֶּזה וְְ ּבָ ַ  יֹום )ַהׁשּ

ָרא ֽקֶֹדׁש  ַאֲהָבה( ִמקְְְ נּו )ּבְְ ַמן ֵחרּוֵתֽ  זְְ

נּו  י ָבֽ ִים, ּכִ ָרֽ  ֵזֶֽכר ִליִציַאת ִמצְְְ

ּתָ  ׁשְְְ ֽ ִקּדַ נּו  אֹוָתֽ וְְ ּתָ  רְְְ  ָבַחֽ

ת(  ּבָ ׁשַ ים, )וְְ ל ָהַעּמִ  ִמּכָָ

ָך  ֽ ׁשֶ דְְְ  ּומֹוֲעֵדי קָָ

ָרצֹון(  ּובְְְ ַאֲהָבה   )ּבְְ

נּו. ֽ ּתָ ַחלְְְ ׂשֹון ִהנְְְ ׂשָ ָחה ּובְְְ מְְְ ׂשִ  ּבְְ

ים. ַמּנִ ַהּזְְ ָרֵאל וְְ (ִיׂשְְְ ת וְְ ּבָ ַ ׁש )ַהׁשּ ַקּדֵ ה יהוה, מְְ רּוךְְְ ַאּתָ ּבָ

When Yom Tov falls on Shabbat, Shabbat takes priority. This is because the 
sanctity of Shabbat is of a higher order. Its prohibitions are more extensive 
and the penalties for violating them are more severe. The primacy of Shabbat 
also exemplifies the general rule in Judaism that “When a frequent obligation 
coincides with a rare one, the more frequent one takes precedence” (Berakhot 
51b). This is in itself an expression of Jewish values. In many faiths, a sense of 
holiness and spirituality belongs to moments that are rare, unusual, excep-
tional. In Judaism what is holy is the texture of everyday life itself. Judaism 
is not poetry but prose. It is the religious drama of daily deeds, words, and 
relationships. God is not distant but in the here and now – if we create space 
in our hearts for His presence.
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On�Motza’ei�Shabbat,�the�following�Havdala�is�added:

רּוךְְְ   ,Blessed are You, Lord our God ּבָ
King of the Universe,  

who creates the lights of fire.

Blessed are You, Lord our God,  
King of the Universe,  

who distinguishes between sacred and secular,  
between light and darkness,  

between Israel and the nations,  
between the seventh day and the six days of work.  

You have made a distinction  
between the holiness of the Sabbath  

and the holiness of festivals, 
 and have sanctified  

the seventh day above the six days of work.  
You have distinguished and sanctified  
Your people Israel with Your holiness.  

Blessed are You, Lord,  
who distinguishes between sacred and sacred.

רּוךְְְ   ,Blessed are You, Lord our God ּבָ
King of the Universe,  

who has given us life, sustained us,  
and brought us to this time.

Drink�while�reclining�to�the�left.

URĥatz / Washing
Water�is�brought�to�the�leader.� 
The�participants�wash�their�hands�but�do�not�say�a�blessing.

seder night, when it is done for the karpas, which is dipped in liquid. To signal 
the difference between this washing, which is customary, and the washing 
before eating bread, which is obligatory, no blessing is said.
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ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
Onמוצאי שבת�,�the�followingהבדלה��is�added:

אֹוֵרי ָהֵאׁש. ּבֹוֵרא מְְ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ
חֹל ין ֽקֶֹדׁש לְְ יל ּבֵ ּדִ בְְְ  ַהּמַ

ךְְְ ֽחֹׁשֶ ין אֹור לְְ  ּבֵ
ים ָרֵאל ָלַעּמִ ין ִיׂשְְְ  ּבֵ

ה ֲעׂשֶ ֵמי ַהּמַ ת יְְ ׁשֶ ֽ ׁשֵ ִביִעי לְְ ְְ ין יֹום ַהׁשּ  ּבֵ
ּתָ לְְְ ֽ ּדַ ת יֹום טֹוב ִהבְְְ ַ ֻדׁשּ ת ִלקְְְ ּבָ ת ׁשַ ַ ֻדׁשּ ין קְְ  ּבֵ

ּתָ ׁשְְְ ֽ ה ִקּדַ ֲעׂשֶ ֵמי ַהּמַ ת יְְ ׁשֶ ֽ ֵ ִביִעי ִמׁשּ ְְ ֶאת יֹום ַהׁשּ  וְְ
ָך. ֶתֽ ָ ֻדׁשּ קְְְ ָרֵאל ּבִ ָך ִיׂשְְְ ּתָ ֶאת ַעּמְְ ׁשְְְ ֽ ִקּדַ ּתָ וְְ לְְְ ֽ ּדַ  ִהבְְְ
ֽקֶֹדׁש. ין ֽקֶֹדׁש לְְ יל ּבֵ ּדִ בְְְ ה יהוה ַהּמַ רּוךְְְ ַאּתָ ּבָ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ

נּו  יָעֽ ִהּגִ נּו וְְ ָמֽ ִקּיְְ ֶהֱחָיֽנּו וְְ  ׁשֶ

ַמן ַהֶּזה. ַלּזְְ

Drink�while�reclining�to�the�left.

ורחץ 
Water�is�brought�to�the�leader.� 

The�participants�wash�their�hands�but�do�not�say�a�blessing.

URĥatz / Washing
In�the�time�of�the�Mishna, many people were careful to wash their hands before 
eating moist foods. Nowadays the custom is not widely observed except on 
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Karpas
A�small�quantity�of�radish,�greens,�or�roots�of�parsley�is�dipped�in�salt�water.� 
Say�the�following�over�the�karpas,� 
with�the�intent�to�include�the�maror�in�the�blessing:

רּוךְְְ   ,Blessed are You, Lord our God ּבָ
King of the Universe,  
who creates the fruit of the ground.

Eat�without�reclining.

YaĤatz / Splitting
The�middle�matza�is�broken�in�two.�
The�bigger�portion�is�then�hidden�away�to�serve�as�the�afikoman� 
with�which�the�meal�is�later�concluded. 
The�smaller�portion�is�placed�between�the�two�whole�matzot.

is bitter, is sweetened when collective suffering becomes human solidarity and 
thus a prelude to freedom.

YaĤatz / Splitting the middle matza
Of�the�three�matzot, the upper and lower represent the leĥem�mishneh, the double 
portion of manna that fell before Sabbaths and festivals in the wilderness so 
the Israelites would not have to gather food on the holy day itself. The third – 
the middle matza�–�represents the special duty to eat unleavened bread on  
Pesaĥ.

There are two reasons we break it in half. The first is that it is described as 
“the bread of oppression” or, as the sages interpreted it, “the bread of a poor 
person.” One who is so poor that he does not know where his next meal is com-
ing from does not eat all his food at once. He divides it into two, saving half for  
later.

The second is that, with the destruction of the Temple, matza takes the place 
of the Paschal offering. Just as that lamb was eaten at the end of the meal – so 
as to be experienced as holy food, not just food eaten to satisfy hunger – so we 
reserve half the matza (the afikoman) to be eaten at the end of the meal. The 
custom that children hide the afikoman�is part of the spirit of the seder service, 
which contains many elements designed to attract and sustain the interest of 
a child.
However, there is also a third significance to breaking the middle matza. Matza 
represents two apparently contradictory ideas. At the beginning of the seder we 

Ǯ seder
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כרפס 

ה יהוה  רּוךְְְ ַאּתָ   ּבָ

A�small�quantity�of�radish,�greens,�or�roots�of�parsley�is�dipped�in�salt�water.� 
Say�the�following�over�the�karpas,� 

with�the�intent�to�include�the�maror�in�the�blessing:

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ  ֱאלֵֹהֽ

ִרי ָהֲאָדָמה. ּבֹוֵרא ּפְְ

Eat�without�reclining.

יחץ
The�middleמצה��is�broken�in�two.�

The�bigger�portion�is�then�hidden�away�to�serve�as�theאפיקומן�  
with�which�the�meal�is�later�concluded. 

The�smaller�portion�is�placed�between�the�two�wholeמצות�.

Karpas
Dipping�karpas�in�salt�water�or vinegar is one of the things we do on the seder 
night to arouse the curiosity of children so they will ask, “What makes this night 
unlike all other nights?” It is one of the two acts referred to in the question “every 
other night we do not dip [our food] at all, but tonight we will dip it twice.” The 
other, just before the meal, is the dipping of maror in ĥaroset.

There is symbolic significance in these two acts. The Exodus began and ended 
with acts of dipping. It began when Joseph’s brothers sold him into slavery. They 
dipped his robe in the blood of a slaughtered goat (Gen. 37:31) and brought it 
to Jacob to persuade him that Joseph had been attacked and killed by a wild 
animal. The sale of Joseph into slavery in Egypt was the beginning of the long 
process through which the entire family of Jacob traveled to Egypt and eventu-
ally became slaves.

The exile ended with the Israelites’ taking bunches of hyssop, dipping them 
in the blood of the Paschal offering, and daubing them on the doorframes of 
their houses (Ex. 12:22). God “passed over” these houses during the final plague, 
after which they went free.

The two dippings recall these events. The karpas, itself sweet, is dipped in 
salt and becomes sour. The maror, itself bitter, is dipped in the sweet ĥaroset�and 
has some of the bitterness removed. These two acts remind us that freedom, 
which is sweet, becomes sour when we use it to mistreat others. Slavery, which 



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

Pesaĥ haggada Ø maggid   22

Maggid / Telling

ָיא ָמא ַענְְְ ָהא ַלחְְְ

During�the�recital�of�this�paragraph� 
the�seder�plate�is�held�up� 
and�the�middle�matza�is�displayed�to�the�company.

  

This  
is the bread of oppression
our fathers ate  
in the land of Egypt. 
Let all who are hungry  
come in and eat; 
let all who are in need  
come and join us for the Pesaĥ. 

means “bind,” “join,” “connect.” The story of the Exodus is more than a recount-
ing (sipur) of things that happened long ago. It binds the present to the past and 
future. It connects one generation to the next. It joins us to our children. Jewish 
continuity means that each successive generation commits itself to continuing 
the story. Our past lives on in us.

This is the bread of oppression
This�is�a�strange�invitation:�“This is the bread of oppression our fathers ate in 
the land of Egypt. Let all who are hungry come in and eat.” What hospitality is 
it to offer the hungry the taste of suffering? In fact, though, this is a profound 
insight into the nature of slavery and freedom. As noted, matza represents two 
things: it is the food of slaves, and also the bread eaten by the Israelites as they 
left Egypt in liberty. What transforms the bread of oppression into the bread of 
freedom is the�willingness�to�share�it�with�others.

Primo Levi survived Auschwitz. In his book, If�This�Is�a�Man, he describes 
his experiences there. According to Levi, the worst time of all was when the 

Ǯ his experiences
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מגיד 

ָהא
During�the�recital�of�this�paragraph� 

theקערה� (seder�plate)�is�held�up� 
and�the�middleמצה��is�displayed�to�the�company.

ָיא ָמא ַענְְְ ַלחְְְ
ִים ָרֽ ִמצְְְ ָעא דְְ ַארְְְ י ֲאַכלּו ֲאָבָהַתָנא ּבְְ  ּדִ

ַסח ִיפְְְ ִריךְְְ ֵייֵתי וְְ צְְְ ל ּדִ ֵיֻכל, ּכָָ ִפין ֵייֵתי וְְ כְְְ ל ּדִ ּכָָ

describe it as “the bread of oppression our fathers ate in the land of Egypt.” Ibn 
Ezra explains that slaves were given unleavened bread because, being hard, it takes 
longer to digest. It removes hunger for longer than ordinary bread. Later in the 
seder, we describe it as the bread the Israelites ate as they were leaving Egypt, in 
too much of a hurry to allow the dough to rise. We divide the matza, therefore, 
to show that it has two symbolisms. Now, at the beginning of the seder, it is the 
bread of oppression. Later, once we have relived the Exodus, it becomes the bread 
of freedom. The difference between freedom and slavery lies not in the quality of 
bread we eat, but in the state of mind in which we  
eat it.

Maggid / Telling
This�is�the�beginning�of�the�seder�narrative, known as Maggid, from the word hag-
gada, “relate,” “recount,” “declare,” “proclaim.” The story of the Exodus is known 
as the Haggada because of the verse “You shall tell (vehigadeta) your child on 
that day, ‘[I do this] because of what the Lord did for me when I went out of 
Egypt’” (Ex. 13:8). However, the word haggada derives from a verb that also 
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Now we are here;  
next year in the land of Israel. 
Now – slaves;  
next year we shall be free.

Now we are here; next year in the land of Israel
At�the�very�moment�that�we�gather�to�remember�the�past, we speak about the future. 
The seder brings together the three dimensions of time. Before the meal we tell 
the story of redemption in the past. During the meal we experience it in the 
present. After the meal, as we conclude Hallel and say, “Next year in Jerusalem 
rebuilt,” we look forward to redemption in the future.

What is distinctive about Jewish time is that we experience the present 
not as an isolated moment, but as a link in a chain connecting past and fu-
ture. The very fact that they had been liberated in the days of Moses gave our 
ancestors confidence that they would be liberated again. The Jewish people 
would return to the land of Israel. Here we see one of the most profound in-
stincts of the Jewish mind: memory�is�the�guardian�of�hope. Those who forget 
the past become prisoners of the present. Those who remember the past have 
faith in the future. We can face it without fear, because we have been there  
before.

Now – slaves; next year we shall be free
There�are�two�words�for�freedom�in Hebrew, ĥofesh�and ĥerut. Ĥofesh�is “freedom 
from.” Ĥerut� is “freedom to.” Ĥofesh� is what a slave acquires when released 
from slavery. He or she is free from being subject to someone else’s will. But 
this kind of liberty is not enough to create a free society. A world in which 
everyone is free to do what he or she likes begins in anarchy and ends in 
tyranny. That is why ĥofesh�is only the beginning of freedom, not its ultimate 
destination. Ĥerut� is collective freedom, a society in which my freedom 
respects yours. A free society is always a moral achievement. It rests on self-
restraint and regard for others. The ultimate aim of the Torah is to fashion a 
society on the foundations of justice and compassion, both of which depend 
on recognizing the sovereignty of God and the integrity of creation. Thus 
we say, “Next year we shall be benei�ĥorin,” invoking ĥerut, not ĥofesh. This 
statement is an aspiration; “May we be free in a way that honors the freedom  
of all.”
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א ָהָכא  ּתָ  ָהׁשַ

ָרֵאל ִיׂשְְְ ָעא דְְ ַארְְְ ָאה ּבְְ ָנה ַהּבָ ָ  ַלׁשּ

י  ּדֵ א ַעבְְְ ּתָ  ָהׁשַ

ֵני חֹוִרין. ָאה ּבְְ ָנה ַהּבָ ָ ַלׁשּ

Nazis left in January 1945, fearing the Russian advance. All prisoners who 
could walk were taken on the brutal “death marches.” The only people left in 
the camp were those too ill to move. For ten days they were left alone with 
only scraps of food and fuel. Levi describes how he worked to light a fire and 
bring some warmth to his fellow prisoners, many of them dying. He then  
writes:

When the broken window was repaired and the stove began to spread its heat, 
something seemed to relax in everyone, and at that moment Towarowski (a 
Franco-Pole of twenty-three, typhus) proposed to the others that each of 
them offer a slice of bread to us three who had been working. And so it was 
agreed.

Only a day before a similar event would have been inconceivable. The law 
of the Lager [concentration camps] said: “eat your own bread, and if you can, 
that of your neighbor,” and left no room for gratitude. It really meant that the 
law of the Lager was dead.

It was the first human gesture that occurred among us. I believe that that 
moment can be dated as the beginning of the change by which we who had 
not died slowly changed from Haftlinge�[prisoners] to men again.

Sharing food is the first act through which slaves become free human beings. 
One who fears tomorrow does not offer his bread to others. But one who is 
willing to divide his food with a stranger has already shown himself capable 
of fellowship and faith, the two things from which hope is born. That is why 
we begin the seder by inviting others to join us. Bread shared is no longer the 
bread of oppression. Reaching out to others, giving help to the needy and 
companionship to those who are alone, we bring freedom into the world, and 
with freedom, God.
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The�seder�plate�and�the�matzot�are�now�covered�and�the�second�cup�of�wine�is�poured. 
The�youngest�child�asks�the�following�questions:

ה ּנָ ּתַ ׁשְְְ  ַמה ּנִ

What makes  
this night unlike all other nights,
so that every other night we eat either bread or matza, 
  but tonight there is only matza?
And that every other night we eat many different greens,  
  but tonight we will eat bitter herbs?
And that every other night we do not dip [our food] at all, 
  but tonight we will dip it twice?
And that every other night some sit to eat and some recline,  
  but tonight we are all reclining?

yerusha, not a naĥala. It needs work on behalf of the child if it is to be passed 
on across the generations.

What makes this night unlike all other nights?
The�history�of�Ma�Nishtana�is�fascinating.�The text itself goes back some two 
thousand years. It is recorded in the Mishna and was almost certainly the form 
of words used in Second Temple times. Everything else about it, though, was 
different. It was said not before the meal but afterward. It was said not by the 
child but by the parent. And it was not a set of questions but a set of statements. 
How so?

In Temple times the meal was eaten first. The sanctity of the moment was 
palpable. Families had traveled from all parts of Israel to bring their sacrifice to 
the Temple and eat their meal in the precincts of Jerusalem. The questions of 
the child arose naturally from acts done that night that were done at no other 
point in the year. If the child was too young to ask, the father would prompt 
him by saying, Ma�nishtana�halayla�hazeh, meaning not “What makes this night 
different?” but “See how different this night is from all other nights.” He would 
then enumerate the differences, encouraging the child to ask, “Why?”

One of the most remarkable achievements of the sages was to preserve the 
continuity of Jewish life through a series of tragedies – the destruction of the 

Ǯ Temple
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ה ּנָ ּתַ ׁשְְְ ַמה ּנִ

Theקערה��and�theמצות��are�now�covered�and�the�second�cup�of�wine�is�poured. 
The�youngest�child�asks�the�following�questions:

ילֹות ל ַהּלֵ ָלה ַהֶּזה ִמּכָָ יְְְ ֽ ַהּלַ
ה ּוַמּצָ ָחֵמץ  ִלין  אֹוכְְ נּו  ילֹות  ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ה ּלֹו ַמּצָ ּכֻ ָלה ַהֶּזה  יְְְ ֽ ַהּלַ

ָרקֹות ָאר יְְ ִלין ׁשְְ נּו אֹוכְְ ילֹות  ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ָמרֹור ָלה ַהֶּזה  יְְְ ֽ ַהּלַ

ַֽעם ֶאָחת יִלין ֲאִפּלּו ּפַ ּבִ נּו ַמטְְְ ילֹות  ֵאין ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ָעִמים י פְְ ּתֵ ׁשְְ ָלה ַהֶּזה  יְְְ ֽ ַהּלַ

ין  ֻסּבִ ִבין ּוֵבין מְְ ין יֹוׁשְְ ִלין ּבֵ נּו אֹוכְְ ילֹות  ָאֽ ל ַהּלֵ כָָ ּבְְ  ׁשֶ
ין ֻסּבִ נּו מְְ ֽ ּלָ ּכֻ ָלה ַהֶּזה  יְְְ ֽ ַהּלַ

What makes this night unlike all other nights?
The�Torah�speaks�of�children�asking�questions�on�Pesaĥ. “And if your children 
should ask you, ‘What is this service to you?’ you shall say…” (Ex. 12:26). From 
this, tradition inferred that the story of the Exodus from Egypt must be told, 
wherever possible, in response to the questions asked by a child.

The Torah has two words for inheritance, yerusha�and naĥala, and they 
represent the two different ways in which a heritage is passed on across the 
generations. The word naĥala�comes from the root naĥal, which also means 
“river.” It represents an inheritance that is merely handed down, without any 
work on the part of the recipient, as water flows in a river. Yerusha, by contrast, 
means active inheritance. Rabbi Samson Raphael Hirsch pointed out that 
lareshet, the verbal form of yerusha, sometimes means “conquer” or “capture.” 
It means actively taking hold of what one has been promised. An inheritance 
for which one has worked is always more secure than one for which one has 
not. That is why Judaism encourages children to ask questions. When a child 
asks, he or she has already begun the work of preparing to receive. Torah is a 
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The�seder�plate�and�the�matzot�are�uncovered.

 ֲעָבִדים ָהִיינּו

We were slaves 
to Pharaoh in Egypt, 
and the Lord our God brought us out of there  
with a strong hand and an outstretched arm. 

shame and end with the praise” (Mishna Pesaĥim 10:4). A Jewish story begins 
in sadness and ends in joy.

What, specifically, does this mean on Pesaĥ? The Talmud records two views, 
those of Rav and Shmuel, two sages of the third century. According to Shmuel 
it means saying, “We were slaves to Pharaoh in Egypt, and the Lord our God 
brought us out.” According to Rav it means saying, “In the beginning, our an-
cestors were idol worshippers. But now the Omnipresent has drawn us close in 
His service.” Out of respect for these two views, we say them both, beginning 
with the answer according to Shmuel.

The two opinions reflect different approaches to the Exodus. According 
to Shmuel the central fact is physical redemption. Our ancestors were slaves 
who were liberated by God. According to Rav the essential theme is spiritual 
redemption. Our ancestors were idolators who found, and were found by, God.

There is a difference, too, in their approach to history. Shmuel focuses on 
the immediate event of Egypt, slavery and redemption. Rav places the event 
in a wider context – the whole history of the Jewish people from Abraham to 
Joshua and the conquest of the land. For Rav, Pesaĥ is part of a larger drama, 
from founding father to the birth of a nation in its own land.

Maimonides draws a third distinction. There are two elements to the seder 
service: there is the story we tell our children, and the story we tell ourselves. 
Shmuel focuses on the story as told to a child. Rav speaks of the story as an adult 
reflection. Children can understand the drama of slavery and freedom together 
with the many miracles that were involved. It takes an adult to understand the 
journey from polytheism to monotheism, from myth to faith.

Slavery and freedom
In�the�Kovno�ghetto�in�the�early�1940s�an extraordinary scene took place one morn-
ing in the makeshift synagogue. The Jews in the ghetto had begun to realize the 
fate that lay in store for them. They knew that none of them would escape, that 
the work camps to which they would be transported were in fact factories of 
death. And at the morning service, the leader of prayer, an old and pious Jew, 

Ǯ could finally
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ֲעָבִדים ָהִיֽינּו 
Theקערה��and�theמצות��are�uncovered.

ִים ָרֽ ִמצְְְ עֹה ּבְְ ַפרְְְ  לְְ
טּוָיה. ֽרֹוַע נְְ ָיד ֲחָזָקה ּוִבזְְְ ם ּבְְ ָ ינּו ִמׁשּ נּו יהוה ֱאלֵֹהֽ  ַוּיֹוִציֵאֽ

Temple, the end of the Paschal sacrifice, and the loss of the entire atmosphere 
of collective celebration in Jerusalem. The narrative was moved from after the 
meal to before it, so that words would do the work of place: the Jewish people no 
longer had Jerusalem, but we still had the story. And instead of children asking 
spontaneously, each in his or her own words (the “four sons” of the Haggada), 
the Ma�Nishtana�became a standard formula that every child could learn. Old 
words took on a new function. A ritual once celebrated in the vicinity of the 
Temple became a ceremony that could be observed throughout the world with-
out losing its original character. Everywhere Jews gathered to celebrate Pesaĥ 
became a fragment of Jerusalem. The city, the land, and the sacrificial order lay 
in ruins, but the words remained.

One thing achieved by turning Ma�Nishtana�into a formula was that now 
there was no division of children into the wise, the wicked, the simple, and the 
child unable to ask. In a beautiful and deeply characteristic gesture, custom 
ordained that every child should ask in the same way, using the same words, 
so as not to put any child to shame. All Jewish children are precious and we do 
not distinguish between them.

What makes this night unlike all other nights?
The�four�questions�correspond�to�the�“four�sons”�of�the�Haggada.�The wise child 
turns immediately to the central symbol of Pesaĥ, the matza. His question is 
profound. Matza is the “bread of oppression” but Pesaĥ is the “festival of free-
dom.” Why, then, do we eat only matza? The “wicked son” asks about the maror 
because, being bitter toward Judaism, he tastes only the bitterness of Jewish life, 
not the sweetness. The simple-natured child asks about the dipping, the act 
done precisely to provoke a question on the part of a child. The one who does 
not know how to ask asks why people are reclining. His attention is not on the 
seder service at all but on the people gathered around the table.

We were slaves to Pharaoh in Egypt
The�Mishna�states�that�in�telling�the�story of the Exodus we must “Begin with the 
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And if the Holy One, blessed be He,  
had not brought our fathers out of Egypt –  
then we, and our children, and the children of our children, 
would still be enslaved to Pharaoh in Egypt. 
And even were we all wise, all intelligent,  
all aged and all knowledgeable in the Torah, 
still the command would be upon us  
to tell of the coming out of Egypt; 
and the more one tells of the coming out of Egypt, 
the more admirable it is. 

is a direct line from tyranny to idolatry to bloodshed. Our greatest defense is 
the knowledge that above all earthly powers is the supreme King of kings, God 
Himself, who has endowed all human beings with His image. No absolute ruler 
has ever succeeded in extinguishing that spark in the souls of a people, which 
expresses itself in a passion for freedom. That is why all tyrannies have failed 
and always will.

Where was God in the Kovno ghetto? In the hearts of those who, though they 
were prisoners in the valley of the shadow of death, insisted on pronouncing 
a blessing as free human beings. Their story has no simple happy ending, but 
they left us an immortal legacy: the knowledge that the human spirit cannot be 
killed, and that therefore freedom will always win the final battle.

and If the Holy One, blessed be He, had not brought  
our fathers out of Egypt
One�rule�of�telling�the�story�on�Pesaĥ�is that each person must see himself or herself 
as if he or she had personally left Egypt. History becomes memory. The past 
becomes the present. At this stage, therefore, we speak of the continuing con-
sequences of the past. Had the Exodus not happened and the Israelites stayed 
in Egypt, none of the subsequent events of Jewish history would have occurred. 
What and where we are now is the result of what happened then.

Even were we all wise
There�is�a�fundamental�difference�between�knowing�and telling the story. We do 
not tell the narrative of the Exodus to know what happened in the past. We do 
so because each telling engraves that event more thoroughly in the memory, 
and because each year adds its own insights and interpretations. Judaism is 
a constant dialogue between past and present, and since the present always 

Ǯ changes,
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ִים ַרֽ צְְְ ינּו ִמּמִ רּוךְְְ הּוא ֶאת ֲאבֹוֵתֽ דֹוׁש ּבָ ִאּלּו לֹא הֹוִציא ַהּקָ  וְְ
ִים. ָרֽ ִמצְְְ עֹה ּבְְ ַפרְְְ ִדים ָהִיֽינּו לְְ ּבָ עְְְ ׁשֻ ֵני ָבֵנֽינּו מְְ נּו ּוָבֵנֽינּו ּובְְ  ֲהֵרי ָאֽ

 ַוֲאִפּלּו 
ֵקִנים נּו זְְ ֽ ּלָ בֹוִנים, ּכֻ נּו נְְ ֽ ּלָ נּו ֲחָכִמים, ּכֻ ֽ ּלָ  ּכֻ

ִעים ֶאת ַהּתֹוָרה נּו יֹודְְ ֽ ּלָ  ּכֻ
ִים ָרֽ יִציַאת ִמצְְְ ר ּבִ ַסּפֵ ינּו לְְ ָוה ָעֵלֽ  ִמצְְְ
ִים ַרֽ יִציַאת ִמצְְְ ר ּבִ ַסּפֵ ה לְְ ּבֶ רְְְ ל ַהּמַ כָָ  וְְ

ח. ּבָ ׁשֻ ֲהֵרי ֶזה מְְ

could finally say the words no longer. He had come to the blessing in which we 
thank God for not making us slaves. He turned to the congregation and said: “‘I 
cannot say this prayer. How can I thank God for my freedom when I am now a 
prisoner facing death? Only a madman could say this prayer now.”

Some members of the congregation turned to the rabbi for advice. Could a 
Jew in the Kovno ghetto pronounce the blessing thanking God for not having 
made him a slave? The rabbi replied very simply. “Heaven forbid that we should 
abolish the blessing now. Our enemies wish to make us their slaves. But though 
they control our bodies they do not own our souls. By saying this blessing we 
show that even here we still see ourselves as free men, temporarily in captivity, 
awaiting God’s redemption.”

The hardest question for faith today is: Where was God in Auschwitz? Where 
was God when His faithful servants were being turned to ashes and dying as 
martyrs in their millions? Where was redemption when the Jews of Europe were 
gassed and burned and God was silent? That question haunts us on the night 
of Pesaĥ, because on this night we remember that slavery in Egypt was not the 
only, or even the worst, chapter of Jewish suffering. There have been pharaohs in 
every generation. And not only Jews have been their victims. There are peoples 
today who live under the threat of genocide. If God redeems – not in heaven 
but here on earth – where is His redemption?

The greatest prophets asked this question and received no answer. None-
theless there is a fragment of an answer, and it was given by the rabbi in the 
Kovno ghetto. God has chosen only one dwelling place in this finite, physical 
universe and that is the human heart. Whenever we banish God from the heart, 
tragic things happen. When rulers set themselves in place of God, they begin 
by taking other people’s freedom and end by taking other people’s lives. There 
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ה  ַמֲעׁשֶ

Once, 
Rabbi Eliezer and Rabbi Yehoshua and Rabbi Elazar ben Azaria  
and Rabbi Akiva and Rabbi Tarfon  
reclined [for the seder] in Benei Brak.  
And they told of the Exodus from Egypt all that night;  
until their students came in and said,  

“Teachers –  
the time for saying the Shema of the morning has come.”

Rabbi Elazar ben Azaria said:  
I am almost seventy years old,  
and never have I merited to find the command  
to speak of the Exodus from Egypt at night –  
until Ben Zoma interpreted:  
It is written,  

“So that you remember  
the day of your exodus from Egypt  
all the days of your life.” 

 “The days of your life” would mean in the days;  
 “all the days of your life” includes the nights. 
But the sages say, 
 “The days of your life” would mean only in this world;  
 “all the days of your life” brings in the time of the Messiah.

Berakhot�12b

Deut.�16

(Ĥagiga 3a). The story of Pesaĥ never grows old, because the struggle for free-
dom never ends, and therefore each generation adds its own commentary to 
the old-new story.
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ה ַמֲעׂשֶ
ָיה ן ֲעַזרְְְ ָעָזר ּבֶ י ֶאלְְְ ַרּבִ ַע וְְ ֽ הֹוׁשֻ י יְְ ַרּבִ ֶזר וְְ י ֱאִליֶעֽ ַרּבִ  ּבְְ

פֹון י ַטרְְְ ַרּבִ י ֲעִקיָבא וְְ ַרּבִ  וְְ
ַרק ֵני בְְ בְְְ ין ּבִ ֻסּבִ ָהיּו מְְ  ׁשֶ

ָלה יְְְ ֽ ל אֹותֹו ַהּלַ ִים ּכָָ ַרֽ יִציַאת ִמצְְְ ִרים ּבִ ַסּפְְ ָהיּו מְְ  וְְ
רּו ָלֶהם ָאמְְ ִמיֵדיֶהם וְְ אּו ַתלְְְ ֽ ּבָ  ַעד ׁשֶ

ינּו   ַרּבֹוֵתֽ
ֲחִרית. ל ׁשַ ַמע ׁשֶ ִריַאת ׁשְְ ַמן קְְ יַע זְְ ֽ ִהּגִ

ָיה ן ֲעַזרְְְ ָעָזר ּבֶ י ֶאלְְְ ָאַמר ַרּבִ
ָנה ִעים ׁשָ בְְְ ֶבן ׁשִ  ֲהֵרי ֲאִני ּכְְ

ילֹות ּלֵ ִים ּבַ ַרֽ ִציַאת ִמצְְְ ָאֵמר יְְ ּתֵ יִתי ׁשֶ לֹא ָזִכֽ  וְְ
ן זֹוָמא ּה ּבֶ ָרׁשָ ּדְְ  ַעד ׁשֶ

ֱאַמר ּנֶ  ׁשֶ
ִים ַרֽ ֶרץ ִמצְְְ ָך ֵמֶאֽ ּכֹר ֶאת־יֹום ֵצאתְְ זְְְ ַען ּתִ ַמֽ לְְ

ֵמי ַחֶּיֽיָך׃  ּכֹל יְְ
ַהָּיִמים ֵמי ַחֶּיֽיָך  יְְ   

ילֹות. ַהּלֵ ֵמי ַחֶּיֽיָך  ּכֹל יְְ   
ִרים  ַוֲחָכִמים אֹומְְ

ָהעֹוָלם ַהֶּזה ֵמי ַחֶּיֽיָך  יְְ   
יַח. ֽ ׁשִ ָהִביא ִלימֹות ַהּמָ לְְ ֵמי ַחֶּיֽיָך  ּכֹל יְְ  

ברכות יב:

דברים טז

changes, there is always a new juxtaposition, a new facet of the story. The sages 
said, “There is no house of study without ĥiddush [some new interpretation]” 



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

Pesaĥ haggada Ø maggid   34

קֹום רּוךְְְ ַהּמָ  ּבָ

Blessed is the Omnipresent –  
blessed is He. 

Blessed is the One  
who gave His people Israel, the Torah –  

blessed is He.

ִנים ָעה ּבָ ּבָ ֶנֶגד ַארְְְ  ּכְְ

The Torah relates  
to four  types of sons – 

one who is wise, 
one who is wicked, 
one with a simple nature,  
and one who does not know how to ask.

The four sons
It�may�be�that�the�“four�sons”�are�not�different�people�but successive stages in the 
development of a child. We begin by being unable to ask. We accept the world 
as given. The next stage in intellectual growth is curiosity (the child “with a 
simple nature”). We ask questions with no ulterior motive. We simply want to 
learn. This is often followed by a period of testing and challenging the values 
we have received (the “wicked” child, or the adolescent). The Hebrew word 
for adolescent, na’ar, also means “shake off.” The teenage years are ones where 
we develop our own identity by putting received values to the test. This can 
sometimes lead to rebellion as a form of self-exploration. The culmination 
of cognitive growth is “wisdom,” the point at which we have internalized the 
values of our heritage and are sufficiently mature to see their objective merits. 
Although the Haggada uses the word “wise,” rabbinic tradition preferred the 
phrase talmid�ĥakham, a “wise disciple.” Wisdom, in Judaism, is not a state, but 
a process of constant learning. That is why it lies as much in the questions one 
asks as in the answers. Every answer is itself the prelude to a deeper question, 
and thus there is constant growth as we move to new levels of understanding.

The four sons
The�four�sons�are�a�vignette�of�the�Jewish�people.�One asks because he wants to 
hear the answer. A second asks because he does not want to hear the answer. A 

Ǯ third asks
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קֹום רּוךְְְ ַהּמָ  ּבָ
רּוךְְְ הּוא  ּבָ

ָרֵאל ַעּמֹו ִיׂשְְְ ַתן ּתֹוָרה לְְ ּנָ רּוךְְְ ׁשֶ  ּבָ
רּוךְְְ הּוא ּבָ

תֹוָרה ָרה  ּבְְ ּדִ ִנים  ּבָ ָעה  ּבָ ֶנֶֽגד  ַארְְְ  ּכְְ
 ֶאָחד ָחָכם
ע ֶאָחד ָרׁשָ  וְְ
ם ֶאָחד ּתָ  וְְ

אֹל ַע ִלׁשְְְ ֵאינֹו יֹוֵדֽ ֶאָחד ׁשֶ וְְ

the four sons
This�famous�passage�is�based�on�the�fact�that the Torah speaks in four places about 
the dialogue between parents and children:

1.  And if your children should ask you, “What is this rite you perform?” you 
shall say, “It is a Pesaĥ offering for the Lord, for He passed over the houses 
of the children of Israel in Egypt while He struck the Egyptians, but saved 
those in our houses” (Ex. 12:26–27).

2.  And you shall tell your child on that day, “It is because of what the Lord 
did for me when I went out of Egypt” (ibid. 13:8).

3.  If in that time your child should ask you, “What is this?” you shall say to 
him, “With a strong hand the Lord brought us out of Egypt, from the 
grip of slavery” (ibid. 13:14).

4.  When, in time to come, your children ask you, “What are the testimonies, 
statutes, and laws that the Lord our God commanded you?” You shall say 
to your child, “We were slaves to Pharaoh in Egypt, and the Lord brought 
us out of Egypt with a strong hand” (Deut. 6:20–21).

Rather than seeing them as restatements of the same idea, the sages detected, in 
the different ways the verses are phrased, four distinctive personalities – thus, 
four kinds of children.
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The 

wise son 
what does he say? 

“What are the testimonies, the statutes and laws,  
that the Lord our God commanded you?” 
  And you must tell him the laws of Pesaĥ: 

“After eating the Pesaĥ offering  
one does not eat anything more.”

Deut.�6

understanding that Judaism is a complex system in which not every law has 
the same purpose.

Edot, testimonies, are commands like those of Shabbat and the festivals, 
which remind us of the presence of God in nature and history.

Ĥukkim, statutes, are commands like the prohibition of mixing milk and 
meat, which have no obvious reason. Some Jewish thinkers believed that ĥukkim�
were commands without a reason. Sa’adia Gaon said they were commanded 
to confer on us a reward for pure obedience. Maimonides, in The�Guide�for�the�
Perplexed, argued that each of the ĥukkim�had a reason, though it became clear 
only after long investigation. Nahmanides and Rabbi Samson Raphael Hirsch 
held that ĥukkim�were ecological commands, rules respecting the integrity of 
nature and the distinctness of different species and forms of life.

Mishpatim�are laws of social justice. Biblical Hebrew has two words for jus-
tice, tzedek and mishpat.

Mishpat�refers to the principles of the rule of law, impartiality, and retributive 
justice (“measure for measure”). Tzedek refers to equity and distributive justice. 
The word tzedaka does not mean, as it is usually translated, “charity.” Instead 
it means justice in this broader sense. It comes from the idea, fundamental to 
Judaism, that what we possess we do not ultimately own. We hold it in trust 
from God, and one condition of that trust is that we share part of what we have 
with others in need.

One way of expressing the difference between the three types of command 
is that through edot we fulfill our duty to the past, through mishpatim�our duty 
to others, and through ĥukkim�our duty to the natural world.

Alternatively: though each essentially involves action, in the case of mish-
patim�it is the act itself that is the purpose of the command. It creates justice.  
In edot, the point of the action is the belief or attitude to which it gives rise.  
On Shabbat we focus on creation, on Pesaĥ on redemption, on Shavuot on 

Ǯ revelation.
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ָחָכם
 ַמה הּוא אֹוֵמר

ִטים ּפָ ׁשְְְ ַהּמִ ים וְְ ַהֻחּקִ ָמה ָהֵעדֹת וְְ
ֶכם׃ ינּו ֶאתְְְ ה יהוה ֱאלֵֹהֽ ר ִצּוָ  ֲאׁשֶ

ַסח ֽ כֹות ַהּפֶ ִהלְְְ ר לֹו ּכְְ ה ֱאמָָ ַאף ַאּתָ וְְ   
ַסח ֲאִפיקֹוָמן. ֽ ִטיִרין ַאַחר ַהּפֶ ֵאין ַמפְְְ  

דברים ו

third asks because he does not understand. The fourth does not ask because he 
doesn’t understand that he doesn’t understand. Ours has never been a mono-
lithic people.

Yet there is a message of hope in this family portrait. Though they disagree, 
they sit around the same table, telling the same story. Though they differ, they 
stay together. They are part of a single family. Even the rebel is there, although 
part of him does not want to be. This too is who we are.

The Jewish people is an extended family. We argue, we differ, sometimes we 
are deeply divided. Yet we are part of the same story. We share the same memo-
ries. At difficult times we can count on one another. We feel each other’s pain. 
Out of this multiplicity of voices comes something none of us could achieve 
alone. Sitting next to the wise child, the rebel is not fated to remain a rebel. Sit-
ting next to the rebel, the wise child may share his wisdom rather than keep 
it to himself. The one who cannot ask will in time learn how. The simple child 
will learn complexity. The wise child will learn simplicity. Each draws strength 
from the others, as we draw strength from belonging to a people.

The wise son
The�three�other�children�appear�in�the�Book�of�Exodus, at the time of the going 
out of Egypt itself. The question of the wise son appears in the Book of Deu-
teronomy, forty years later. Historical understanding takes time. In the midst of 
events we are too close to see their significance, even to ask the right questions. 
As a hasidic sage said: “It took one day to take the Israelites out of Egypt. It took 
forty years to take Egypt out of the Israelites.”

The wise son
The�wise�son�shows�his�wisdom�by distinguishing three kinds of commandment, 
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The 

wicked son 
what does he say? 

“What is this service to you?” 
“To you,” he says, not to him. 

  When he sets himself apart from the community,  
he denies the very core of our beliefs. 
And you must set his teeth on edge and tell him, 
“Because of this  
the Lord acted for me when I came out of Egypt.”

“For me,” and not for him; 
had he been there he would not have been redeemed.

Ex.�12

Ex.�13

powerless. The difference between serving Pharaoh and serving God makes all 
the difference in the world: between injustice and justice, slavery and freedom, 
a society where people are used as means and one where they are respected as 
ends in themselves.

When he sets himself apart from the community,  
he denies the very core of our beliefs
What�principle�is�the�wicked�son�denying?�The answer is that though the rebellious 
child denies none of the thirteen principles of faith enumerated by Maimonides, 
he does deny something else. Maimonides explains: “One who separates himself 
from the community, even if he does not commit a transgression but only holds 
aloof from the congregation of Israel, does not fulfill religious precepts in com-
mon with his people, shows himself indifferent when they are in distress, does 
not observe their fasts, but goes his own way as if he were one of the nations and 
did not belong to the Jewish people – such a person has no share in the World 
to Come” (Hilkhot�Teshuva�3:11).

The mere fact that an individual fails to identify with the collective fate of 
the Jewish people – even though he observes the commandments – is a denial 
of one of the principles of Judaism, namely that ours is a collective�faith. Martin 
Buber was wrong when he called his great work on faith I�and�Thou. In Judaism 
the primary relationship is We�and�Thou. Despite its insistence on individual 
responsibility (“If I am not for myself, who will be for me?”), Judaism is equally 
insistent on collective responsibility (“And if I am only for myself, what am I?”).  

Ǯ Long
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ע ָרׁשָ
 ַמה הּוא אֹוֵמר

ָמה ָהֲעבָֹדה ַהּזֹאת  ָלֶכם׃
לֹא לֹו ָלֶכם וְְ

ָלל מֹו ִמן ַהּכְְ הֹוִציא ֶאת ַעצְְְ ִפי ׁשֶ ּולְְְ   
ר ִעּקָ ַפר ּבָ ּכָ   

ר לֹו יו, ֶוֱאמָָ ּנָ ֵהה ֶאת ׁשִ ה ַהקְְְ ַאף ַאּתָ וְְ   
ִים׃ ָרֽ צְְְ ֵצאִתי ִמּמִ ה יהוה  ִלי ּבְְ ֲעבּור ֶזה ָעׂשָ ּבַ   

לֹא לֹו ִלי וְְ
ָאל. ם, לֹא ָהָיה ִנגְְְ ִאּלּו ָהָיה ׁשָ  

שמות יב

שמות יג

revelation. In the case of ĥukkim�the ultimate purpose is to shape character, train 
dispositions and emotions, and create “habits of the heart.”

The wicked son
There�are�many�explanations�given�by�the�commentators�as to why this particular 
question should be seen as a sign of rebellion. The simplest answer is that, 
whereas other children are spoken of as asking, in this case the verse speaks of 
children saying. This is a child who does not seek an answer; he seeks only to 
make a statement.

Another possibility is his use of the word avoda, service. The Torah uses the 
same word avoda to describe both slavery to Pharaoh and service to God. The 
wicked son is in effect asking: what did our people gain by leaving Egypt? They 
merely exchanged one avoda for another. Then they were servants to Pharaoh, 
now they have become servants to God. But in both cases they had a master; in 
neither case were they free. The rebellious child understands freedom to mean 
having no master at all. He has not yet understood that freedom is not the ability 
to do what you like; it is the ability to do what you ought. A society in which 
“each person did what was right in his own eyes” ( Judges 21:25) does not have 
freedom, but anarchy. Without the sovereignty of God and law (the Torah and 
its commands), the strong rule the weak, and the powerful take advantage of the 
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The 

simple-natured son 
what does he say?  

“What  is this?” 
And you must tell him,  
“With a strong hand the Lord  
brought us out of Egypt,  
from the grip of slavery.”

And the 

one who does not know  
how to ask 
you must open [the story] for him,  
as it is said: 
  “And you shall tell your child  

on that day,  
‘Because of this the Lord acted for me  
when I came out of Egypt.’”

Ex.�13

Ibid.

Ex.�13

Rebbe Menaĥem Mendel of Kotzk once asked his disciples, “Where does God 
live?” The disciples were perplexed. “What does the rebbe mean: Where does 
God live? Where does God not live? Surely we have been taught that no place 
is devoid of His presence? He fills the heavens and the earth.” The rebbe replied, 
“You have not understood. God lives where�we�let�Him�in.”

On another occasion he asked, “Why does it say in the Shema: ‘These words 
shall be on your heart’? Why ‘on’ and not ‘in’?” He answered: “The heart is not 
always open. Therefore the Torah says: Lay these words on your heart, so that 
when your heart opens, they will be there, ready to fall in.” In Judaism, spiritual-
ity means openness. To one who is open, God is closer than we are to ourselves. 
To one who is closed, He is farther away than the most distant galaxies. The 
task of education is to teach a child to be open – to the voice of God and the 
miracle of existence. A question, asked with sincerity, is an opening in the soul.
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ם ּתָ
 ַמה הּוא אֹוֵמר

ַמה־ּזֹאת
ּתָ ֵאָליו ָאַמרְְְ    וְְ

ִים  ַרֽ צְְְ נּו יהוה ִמּמִ ֽחֶֹזק ָיד הֹוִציָאֽ ּבְְ
ית ֲעָבִדים׃ ִמּבֵ

אֹל ַע ִלׁשְְְ ֵאינֹו יֹוֵדֽ ׁשֶ וְְ
ַתח לֹו  ַאּתְְְ ּפְְ

ֱאַמר ּנֶ  ׁשֶ
ָך  ִבנְְְ ּתָ לְְ דְְְ ִהּגַ וְְ   

ּיֹום ַההּוא ֵלאמֹר ּבַ   
ה יהוה ִלי  ֲעבּור ֶזה ָעׂשָ ּבַ   

ִים׃ ָרֽ צְְְ ֵצאִתי ִמּמִ ּבְְ  

שמות יג

שם

שמות יג

Long before Moses encountered God, he “went out to his own people and 
watched them at their hard labor” (Ex. 2:11). This was the birth of his active 
identity as a Jew. Though many Jews in the modern age found it difficult to 
believe, they identified with the Jewish people, fought its cause, and gave it 
their support. Belonging�is�the�first�step�to�believing. What makes the wicked son 
wicked, according to the Haggada, is not that he fails to believe, but that he fails 
to identify with the people of whom he is a part.

And the one who does not know how to ask   
you must open for him
What�is�the�significance�of�the�phrase�“You must open for him”? It is said that 
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ָך ִבנְְְ ּתָ לְְ דְְְ ִהּגַ  וְְ

“AND YOU SHALL TELL YOUR CHILD” – 
One might have thought  
this meant from the beginning of the month.  
And so it says, “on that day.”  
Had it said only “on that day,”  
one might have thought [the obligation] applied during the day.  
And so it also says, “Because of this” –  

“because of this” can only be said  
when matza and bitter herbs are there before you.

ה ִחּלָ  ִמּתְְ

In the beginning, 
our ancestors were idol worshippers. 

But now 
the Omnipresent has drawn us close in His service;  
as it is said: 

“Joshua said to all the people,  
‘This is what the Lord God of Israel has said:  
Beyond the river your ancestors always dwelled –  
Terah the father of Abraham, the father of Nahor –  
and they served other gods.  
But I took your father Abraham from beyond the river,  
and I led him all the way across the land of Canaan,  
and I multiplied his offspring and gave him Isaac.  
And to Isaac I gave Jacob and Esau,  
and I gave Esau Mount Seir as an inheritance, 
while Jacob and his children went down to Egypt.’”

Josh.�24

day itself. One might have thought the story could be told from the moment 
preparations begin. The Torah, however, establishes a fundamental rule about 
how to pass your values on to the next generation: tell�the�story�while�you�are�
doing�the�deed, when “matza and bitter herbs are there before you.” Values are 

Ǯ caught,
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ָך  ִבנְְְ ּתָ לְְ דְְְ ִהּגַ וְְ
 ָיכֹול ֵמרֹאׁש ֽחֶֹדׁש

ּיֹום ַההּוא. מּוד לֹוַמר: ּבַ לְְְ  ּתַ
עֹוד יֹום ּיֹום ַההּוא ָיכֹול ִמּבְְ  ִאי ּבַ

ֲעבּור ֶזה. מּוד לֹוַמר: ּבַ לְְְ  ּתַ
י  ּתִ רְְְ ֲעבּור ֶזה לֹא ָאַמֽ  ּבַ

ָפֶנֽיָך. ִחים לְְ ה ּוָמרֹור ֻמּנָ ֵּיׁש ַמּצָ ָעה ׁשֶ ׁשָ א ּבְְ ֶאּלָ

ה ִחּלָ ִמּתְְ
ינּו ֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתֽ עֹובְְ

ו ׁשָ ַעכְְְ וְְ
ֱאַמר ּנֶ קֹום ַלֲעבֹוָדתֹו, ׁשֶ נּו ַהּמָ ָבֽ  ֵקרְְ

ָרֵאל ל־ָהָעם, ּכֹה־ָאַמר יהוה ֱאלֵֹהי ִיׂשְְְ ַע ֶאל־ּכָָ ֽ הֹוׁשֻ אֶמר יְְ ַוּיֹֽ
בּו ֲאבֹוֵתיֶכם ֵמעֹוָלם ָהר ָיׁשְְ ֶבר ַהּנָ ֵעֽ  ּבְְ

דּו ֱאלִֹהים ֲאֵחִרים׃ ָרָהם ַוֲאִבי ָנחֹור, ַוַּיַעבְְְ ַרח ֲאִבי ַאבְְְ ֽ  ּתֶ
ָהר ֶבר ַהּנָ ָרָהם ֵמֵעֽ ח ֶאת־ֲאִביֶכם ֶאת־ַאבְְְ  ָוֶאּקַ

ָנַֽען ֶרץ ּכְְ ל־־ֶאֽ כָָ  ָואֹוֵלךְְְ אֹתֹו ּבְְ
ָחק׃ ן־לֹו ֶאת־ִיצְְְ עֹו, ָוֶאּתֶ ּבֶ ֶאת־ַזרְְְ  ָוַארְְְ

ו ֶאת־ֵעׂשָ ָחק ֶאת־ַיֲעקֹב וְְ ִיצְְְ ן לְְ  ָוֶאּתֵ
ת אֹותֹו ׁשֶ ִעיר ָלֶרֽ ו ֶאת־ַהר ׂשֵ ֵעׂשָ ן לְְ ָוֶאּתֵ

ִים׃ ָרֽ דּו ִמצְְְ ַיֲעקֹב ּוָבָניו ָירְְ וְְ

יהושע כד

One might have thought this meant from the beginning  
of the month
Just�as�in�Egypt,�so�now,�the�preparation�for�Pesaĥ�begins well in advance of the 
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Blessed is the One  
who has kept His promise  
to Israel – 
blessed is He. 
For the Holy One calculated the end  
and fulfilled what He had spoken  
to our father Abraham  
in the Covenant between the Pieces.  
As it is said:  
“He said to Abram,  
‘Know that your descendants  
will be strangers in a land not their own,  
and they will be enslaved  
and oppressed for four hundred years;  
but know that I shall judge the nation that enslaves them, 
and then they will leave  
with great wealth.’”

The�matzot�are�covered�and�the�wine�cup�is�raised.

ָדה ָעמְְ ִהיא ׁשֶ  וְְ

And this 
[promise] is what has stood  

by our ancestors and us; 
for it was not only one man who rose up to destroy us: 
in every single generation people rise up to destroy us – 

but the Holy One, BLESSED BE HE,  
saves us  

from their hands.

The�wine�cup�is�put�down�and�the�matzot�are�uncovered.

Gen.�15
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ָרֵאל  ִיׂשְְְ ָטָחתֹו לְְ רּוךְְְ ׁשֹוֵמר ַהבְְְ ּבָ
רּוךְְְ הּוא  ּבָ

ץ ב ֶאת ַהּקֵ ַ רּוךְְְ הּוא ִחׁשּ דֹוׁש ּבָ ַהּקָ  ׁשֶ
ָתִרים ין ַהּבְְ ִרית ּבֵ בְְְ ינּו ּבִ ָרָהם ָאִבֽ ַאבְְְ ָאַמר לְְ ָמה ׁשֶ  ַלֲעׂשֹות ּכְְ

ֱאַמר ּנֶ  ׁשֶ
ֶרץ לֹא ָלֶהם ֶאֽ ֲעָך ּבְְ ֶיה ַזרְְְ י־ֵגר ִיהְְְ ַדע ּכִ ַע ּתֵ ָרם ָידֹֽ ַאבְְְ אֶמר לְְ ַוּיֹֽ

ִעּנּו אָֹתם  ַוֲעָבדּום וְְ
ָנה׃ ע ֵמאֹות ׁשָ ּבַ  ַארְְְ

ִכי ן ָאנֹֽ דּו ּדָ ר ַיֲעבֹֽ ַגם ֶאת־ַהּגֹוי ֲאׁשֶ וְְ

דֹול׃ ֻכׁש ּגָ רְְְ אּו ּבִ ַאֲחֵרי־ֵכן ֵיצְְ וְְ

ִהיא וְְ
Theמצות��are�covered�and�the�wine�cup�is�raised.

נּו ָלֽ ינּו וְְ ָדה ַלֲאבֹוֵתֽ ָעמְְ  ׁשֶ
נּו ַכּלֹוֵתֽ ינּו לְְ ָבד ָעַמד ָעֵלֽ לְְְ ּלֹא ֶאָחד ּבִ  ׁשֶ

נּו ַכּלֹוֵתֽ ינּו לְְ ִדים ָעֵלֽ ל ּדֹור ָודֹור עֹומְְ כָָ ּבְְ א ׁשֶ ֶאּלָ

נּו ִמָּיָדם יֵלֽ רּוךְְְ הּוא ַמּצִ דֹוׁש ּבָ ַהּקָ וְְ
The�wine�cup�is�put�down�and�theמצות��are�uncovered.

בראשית טו

caught, not taught. They are communicated by what we do more than by what 
we say. That is why the story of the Exodus must be told at the time we reenact 
it. Living it ourselves is the best way of ensuring that it will live on in the imagi-
nation of a child.



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

Pesaĥ haggada Ø maggid   46

ַמד  ֵצא ּולְְְ

Go [to the verse]  

 and learn 
what Laban the Aramean  
sought to do to our father Jacob: 
Pharaoh condemned only the boys to death,  
but Laban sought to uproot everything,

told what his intentions were. Most significantly, the interpretation seems to 
cut across the whole theme of the Haggada, which is about slavery in Egypt. It 
is strange indeed to begin by saying that what Pharaoh did was bad, but Laban 
was worse. However, Rabbi Z. H. Ferber offered the following explanation.

The sun and the wind were once arguing as to which was stronger. The sun 
said, “I am stronger, because I give light and warmth to the whole world.” The 
wind said, “I am stronger, because nothing can stand in my way.” Just then a 
farmer began plowing his field. The sun said to the wind, “Let us settle the mat-
ter once and for all. Let us see which of us can remove the jacket from the man. 
That will prove which is the stronger.” The wind accepted the challenge and 
began to blow. But the harder it blew, the more tightly the farmer clung to his 
jacket, until the wind gave up, exhausted. Then the sun began to shine. As soon 
as the farmer felt its heat, he took his jacket off. Warmth is more powerful than  
wind.

So it was in Israel. Pharaoh and his people afflicted the Israelites, but “The 
more they were oppressed, the more they multiplied and spread” (Ex. 1:12). 
Laban did not afflict Jacob. To the contrary, while he was with Laban, Jacob 
grew rich. The danger was that he would remain with Laban and forget who 
he was. So it has been throughout Jewish history. The more Jews suffered, the 
more they prayed, studied, and kept the commands. The paradox is that the 
danger to Jewish continuity has been not slavery and suffering, but affluence and 
freedom.

So Moses warned at the end of his life: “Be careful that you do not forget the 
Lord your God…. Otherwise, when you eat and are satisfied, when you build 
fine houses and settle down, and when your herds and flocks grow large and 
your silver and gold increase and all you have is multiplied, then your heart will 
become proud and you will forget the Lord your God, who brought you out 
of Egypt, out of the land of slavery” (Deut. 8:11–14). Ǯ Interpreted
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י ׁש ָלָבן ָהֲאַרּמִ ּקֵ  ַמה ּבִ
ינּו ַיֲעקֹב ָאִבֽ  ַלֲעׂשֹות לְְ

עֹה לֹא ָגַזר  רְְְ ּפַ  ׁשֶ
ָכִרים א ַעל ַהּזְְ ּלָ  ֶאֽ

ׁש ַלֲעקֹר ֶאת ַהּכֹל ּקֵ ָלָבן ּבִ וְְ

Go [to the verse] and learn
We�now�come�to�the�exposition�of�the�four�verses�(Deut. 26:5–8) that, accord-
ing to the Mishna, constitute the core of the Haggada. These were originally 
part of the “confession” made when bringing firstfruits to Jerusalem, usually 
on the festival of Shavuot. Most scholars take the view that this text was cho-
sen because it would have been well known to most Jews in Temple times 
and subsequently, before texts of the Haggada, written or printed, were freely  
available.

Another reason is that the confession was preceded by the words “I declare 
(higadeti) today.” The verb is from the same root as the word haggada, and thus 
tradition may have seen in this coincidence of terminology a suggestion that 
it was this passage that should be recited on the night of Pesaĥ, when we are 
commanded to “declare” to our children (Vehigadeta�levinkha). The four verses 
summarize the main events of the exile and exodus. To each phrase is added 
a passage of midrash, rabbinic commentary, either clarifying the meaning or 
connecting it to other biblical passages.

Go [to the verse] and learn what Laban the Aramean  
sought to do to our father Jacob
As�commentators�have�noted,�this�is�a�strange�passage�with which to begin the 
exposition. The plain sense of the words Arami�oved�avi�is “My father was a 
wandering Aramean” (meaning Abraham, according to Rashbam; or Jacob, 
according to Ibn Ezra and Sforno). The interpretation of the Haggada – “An 
Aramean sought my father’s death” – is not the plain sense. Then there is no clear 
evidence in the Torah that Laban did try to destroy Jacob. He pursued him, and 
God appeared to him at night, telling him to do Jacob no harm, but we are not 

ַמד   ֵצא ּולְְְ
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as it is written: 
  “AN ARAMEAN SOUGHT MY FATHER'S DEATH, 

and he went down to Egypt  
and resided there,  
just a handful of souls;  
and there he became a nation –  
large, mighty, and great.”

“And he went down to Egypt” –
  Compelled by what had been spoken.

“And resided there” –
  From this, learn that our father Jacob went down  

not to be absorbed into Egypt,  
but only to reside there for a time.  
As it is said:  

“They said to Pharaoh,  
‘We have come to reside in this land,  
for there is no pasture for your servants’ flocks,  
for the famine is heavy in the land of Canaan;  
and now, if you please,  
let your servants dwell in the land of Goshen.’”

Deut.�26

Gen.�47

be afraid to go down to Egypt, for I will make you into a great nation there”  
(Gen. 46:3). We are not told what fear Jacob had that led to this divine reassur-
ance, but the text implies that Jacob already had a presentiment of the slavery 
and suffering his descendants would ultimately face as a result of this journey. 
He went, “compelled by what had been spoken.” Thus the prophecy granted to 
Abraham two generations earlier, that his children would become strangers in 
a foreign land, began to be fulfilled.

Not to be absorbed into Egypt
Jacob’s�dying�request�was to be buried in what would later become the land of 
Israel. So too Joseph, at the end of his life, gathered his family and told them, 
“I am about to die. But God will surely come to your aid and take you up out 
of this land to the land He promised in oath to Abraham, Isaac, and Jacob” 

Ǯ (Gen. 50:24)
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ֱאַמר ּנֶ ׁשֶ

י אֵֹבד ָאִבי ֲאַרּמִ   

ָעט ֵתי מְְ מְְְ ם ּבִ ר ׁשָ ָמה, ַוָּיֽגָָ יְְְ ַרֽ ֶרד ִמצְְְ ַוּיֵֽ   

דֹול ָעצּום ָוָרב גֹוי ּגָ ם לְְ ִהי־ׁשָ ַויְְְ  

ָמה יְְְ ַרֽ ֶרד ִמצְְְ ַוּיֵֽ

ּבּור י ַהּדִ ָאנּוס ַעל ּפִ  

ם ר ׁשָ ַוָּיֽגָָ
ינּו ּלֹא ָיַרד ַיֲעקֹב ָאִבֽ ד ׁשֶ ַלּמֵ מְְ   

ם א ָלגּור ׁשָ ִים, ֶאּלָ ַרֽ ִמצְְְ ַע ּבְְ ּקֵֽ ּתַ ִהׁשְְְ לְְ   
ֱאַמר ּנֶ ׁשֶ   

עֹה  רְְְ רּו ֶאל־ּפַ ַוּיֹאמְְ   

אנּו ֽ ֶרץ ּבָ ָאֽ ָלגּור ּבָ   

יָך ר ַלֲעָבֶדֽ ֶעה ַלּצֹאן ֲאׁשֶ י־ֵאין ִמרְְְ ּכִ   

ָנַֽען ֶרץ ּכְְ ֶאֽ י־ָכֵבד ָהָרָעב ּבְְ ּכִ   

ן: ֹׁשֶ ֶרץ ּגֽ ֶאֽ יָך ּבְְ בּו־ָנא ֲעָבֶדֽ ה ֵיׁשְְ ַעּתָ וְְ  

דברים כו

בראשית מז

Interpreted this way the passage contains a powerful message: Do not think 
that the story of Pesaĥ ends with the Exodus. It only begins there. It is one 
thing to believe in God when you need His help. It is another when you have 
already received it. Affluence, no less than slavery, can make us forget who we 
are and why.

And he went down…compelled by what had been spoken
Jacob,�having�heard�that�his�son�Joseph�was�still�alive, prepared to travel to Egypt 
to see him. He then received a vision of God at night, telling him: “Do not 
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“Just a handful of souls” –  
  As it is said:  

“Your ancestors were but seventy souls  
when they went down to Egypt –  
and now the Lord has made you  
as many as the sky has stars.” 

“And there he became a nation” –  
 From this, learn that Israel was distinct there.

Deut.�10

A handful of souls
The�rapid�population�growth�of�the�Israelites�in�Egypt�was mirrored in modern 
times. It has been estimated that by the end of the eighteenth century, the world 
Jewish population was no more than 1.5 million. By the outbreak of the Second 
World War it was close to 18 million.

Jews, though, have never measured their strength in numerical terms. The 
American writer Milton Himmelfarb wrote: “The number of Jews in the world 
is smaller than a small statistical error in the Chinese census. Yet we remain 
bigger than our numbers. Big things seem to happen around us and to us” (“In 
Light of Israel’s Victory”).

The Torah indicates (Ex. 30:12) that it is dangerous to count Jews. Instead, 
in biblical times, they were each to donate a half-shekel to the maintenance 
of the sanctuary, and by counting up the donations one could calculate the 
population. The lesson is this. Nations usually undertake censuses to know their 
strength, military or economic. If the Jewish people ever believed that strength 
lay in numbers, it would be in danger of despair. The Jewish people is small. It 
always has been. Moses said, “The Lord did not set His affection on you and 
choose you because you were more numerous than other peoples, for you are 
the fewest of all peoples” (Deut. 7:7). Instead the Torah tells us not to count 
Jews but to count�their�contributions.�And our contributions, to the world and 
to one another, have been vast.

There he became a nation
The�Vilna�Gaon�explains�that the word goy, “nation,” is related to the word geviya, 
“body.” A group of individuals becomes a nation when it becomes like a single 
body. Rabbi Shimon bar Yoĥai taught, “Israel is like one body with a single soul. 
When one is injured, all feel the pain.”

The late Rabbi Joseph Soloveitchik, in his essay Kol Dodi Dofek, spoke of the 
two covenants that bind Jews to one another: brit goral, the “covenant of fate,” 

Ǯ and brit
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ָעט ֵתי מְְ מְְְ ּבִ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
ָמה יְְְ ָרֽ יָך ִמצְְְ דּו ֲאבֶֹתֽ ִעים ֶנֶֽפׁש ָירְְ בְְְ ׁשִ ּבְְ   

יָך  ָך יהוה ֱאלֶֹהֽ מְְ ה ׂשָ ַעּתָ וְְ   
ִים ָלרֹב׃ ַמֽ ָ ֵבי ַהׁשּ כֹוכְְ ּכְְ  

גֹוי ם לְְ ִהי־ׁשָ ַויְְְ

ם ֻצָּיִנים ׁשָ ָרֵאל מְְ ָהיּו ִיׂשְְְ ד ׁשֶ ַלּמֵ מְְ  

דברים י

(Gen. 50:24). His last recorded words were: “God will surely come to your aid, 
and then you must carry my bones up from this place” (v. 25). This charge was 
eventually carried out by Moses himself.

Wherever Jews were scattered, they saw their condition as galut, “exile,” 
rather than mere dispersion, tefutzot. There were places like Germany, where 
they had lived for a thousand years. There were others, like Babylonia, in which 
there was continuous Jewish settlement for two and a half thousand years. Yet 
Jews saw themselves, and were seen by others, as being here�but belonging else-
where. This did not mean, as their critics claimed, that they had dual loyalties. 
Few groups were as loyal to their societies and non-Jewish rulers as were the 
Jews. They made significant contributions to the nations in which they lived, 
and whenever possible, added vastly to the arts, sciences, medicine, and the 
economy.

Since the days of Jeremiah they remembered his instruction to “Seek the 
peace and prosperity of the city to which I have carried you into exile; pray to 
the Lord for it, for in its peace you will find peace” ( Jer. 29:7). But they knew 
that, at some date in the future, the Jewish people would return home. They 
never mistook the immediate for the ultimate. It was this more than anything 
that preserved their identity as a distinctive people, and sustained hope during 
the long centuries of exile and expulsion. It preserved Jews against the internal 
decay that has beset every other civilization. Forgetfulness of the past, heedless-
ness of the long-term future, and a loss of moral purpose in the pursuit of the 
here and now has been the beginning of the decline of other cultures. The sense 
of galut was the Jewish immune system. It meant that the past and future were 
as real as the present. This saved Jews from the ravages of time.
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“Large, mighty” –
  As it is said:  

“And the children of Israel were fertile,  
and they swarmed,  
and grew more�and�more�numerous  
and strong, and the land was filled with them.”

“And great” –
  As it is said: 

“I let you grow wild like meadow plants,  
and you grew and matured and came forth in all your glory,  
your breasts full and your hair grown,  
and you were naked and exposed.” 
Some�add:

  “And I passed by you  
and saw you wallowing in your own blood –  
and I said to you, ‘In your blood, live!’  
and I said, ‘In your blood, live!’”

Ex.�1

Ezek.�16

Ibid.

Judaism. “Even though I exile you from the land, remain distinctive (metzu-
yanim) by your performance of the commands” (Sifrei,�Ekev).

Zion is not just a place. It is a way of life. Jews are called to moral excellence, 
to have the courage to stand out from their surroundings, to be different and 
to be a signpost in the wilderness from whom others get their bearing and 
sense of direction. Zionism is a matter of not only where�we live, but also how� 
we live.

Judaism is the great countervoice in the conversation of mankind. To be a 
Jew is to be willing to think and act differently, to swim against the tide. It is to 
be part of society but also apart from it, to live not only in the “now” but with 
the wisdom of the past and a vision of the future. Matthew Arnold once wrote: 
“As long as the world lasts, all who want to make progress in righteousness will 
come to Israel for inspiration, as to the people who have had the sense for righ-
teousness most glowing and strongest” (Literature�and�Dogma).

From this, learn that Israel was distinct there
“It�is�told�of�Baron�Nathaniel�Rothschild�that, after winning his battle of many 

Ǯ years to
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דֹול ָעצּום ּגָ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
ּבּו  צּו ַוִּירְְְ רְְ רּו ַוִּיׁשְְְ ָרֵאל ּפָ ֵני ִיׂשְְְ ּובְְְ   

אֹד אֹד מְְ מְְְ מּו ּבִ ַוַּיַעצְְְ   
ֶרץ אָֹתם׃ ֵלא ָהָאֽ ּמָ ַוּתִ  

ָוָרב
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

יךְְְ ַתּתִ ֶדה נְְ ֶצַֽמח ַהּשָׂ ָבָבה ּכְְ רְְ   
ֲעִדי ֲעָדִיים ֽבִֹאי ּבַ ִלי, ַוּתָ ּדְְ גְְְ י ַוּתִ ּבִ רְְְ ַוּתִ   

ָיה׃ ֶערְְְ ַאּתְְְ ֵערֹם וְְ ַח, וְְ ֽ ָעֵרךְְְ ִצּמֵ נּו ּוׂשְְְ ִים ָנכֹֽ ַדֽ ׁשָ  

ִיךְְְ ָדָמֽ ֶסת ּבְְ ּבֹוֶסֽ ֵאךְְְ ִמתְְְ ִיךְְְ ָוֶארְְְ ָוֶאֱעבֹר ָעַלֽ
Some�add:

  
ִיךְְְ ֲחִיי׃ ָדַמֽ ַמר ָלךְְְ ּבְְ ִיךְְְ ֲחִיי ָואֹֽ ָדַמֽ ַמר ָלךְְְ ּבְְ ָואֹֽ  

שמות א

יחזקאל טז

שם

and brit�ye’ud, the “covenant of destiny.” The first arises out of shared suffering 
in the past, the second out of a collective vision of the future. In Egypt the 
Israelites entered into the covenant of fate. They were united by suffering. A 
midrash states: “In Egypt the Israelites gathered to dwell as a group, all of them 
becoming as one, and they covenanted to act with loving-kindness toward one 
another” (Tanna�deVei�Eliyahu). That is how they first became a nation.

From this, learn that Israel was distinct there
They�did�not�assimilate.�According to the sages, the Israelites preserved their 
identity in four ways: they did not change their names, their language, or their 
customs, and they did not betray one another.

The Hebrew word for distinct, metzuyan, is derived from the same word as 
Zion. In modern Hebrew it means “excellent.” It signifies something that stands 
out from its surroundings. The word tziyun�means “signpost.” The prophet 
Jeremiah told the Jews of his generation who were going into exile that they 
should set up signposts (tziyunim) so that they would not forget the way back 
to Israel. The sages interpreted this to mean that they should not abandon  



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

Pesaĥ haggada Ø maggid   54

“And the Egyptians dealt cruelly with us  
and oppressed us,  
and imposed hard labor on us.”

“The Egyptians dealt cruelly with us” –
  As it is said:  

“We must act wisely against [this people],  
in case it grows great,  
and when we are called to war  
they may join our enemies,  
fight against us,  
and rise up to leave the land.”

“And oppressed us” –
  As it is said:  

“They placed taskmasters over [the people]  
to oppress them under their burdens;  
they built store cities for Pharaoh:  
Pithom and Raamses.”

Deut.�26

Ex.�1

Ex.�1

The Egyptians dealt cruelly with us – as it is said: “We must act 
wisely against [this people]”
It�is�likely�that�the�Haggada�interprets�the�verb�as “befriended us” (from re’a, 
“neighbor”) rather than “ill-treated us” (from ra, “evil”). According to the mi-
drash, the “wise dealing” of Pharaoh consisted of inflicting slavery slowly and 
by degrees, so the Israelites became accustomed to it rather than trying to flee. 
First Pharaoh issued a proclamation calling on all Egyptians and Israelites to 
work on his construction projects for pay. Pharaoh himself joined them. After 
a month, the Egyptians gradually withdrew, leaving the Israelites working 
alone. Then they stopped being paid. By then the Israelites had become slaves 
and the Egyptians their taskmasters. Gradualism later became part of the Nazi 
program of genocide.
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ִרים  צְְְ נּו ַהּמִ עּו אָֹתֽ ַוָּיֵרֽ

ּונּו ַעּנֽ  ַויְְְ

ה׃ נּו ָעֵלֽינּו ֲעבָֹדה ָקׁשָ ַוִּיּתְְ

ִרים צְְְ נּו ַהּמִ עּו אָֹתֽ ַוָּיֵרֽ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
ה ּבֶ ן־ִירְְְ ָמה לֹו ּפֶ ַחּכְְ תְְְ ָהָֽבה ּנִ   

ָחָמה אָנה ִמלְְְ ֶרֽ י־ִתקְְְ ָהָיה ּכִ וְְ   

ינּו ֵאֽ ם־הּוא ַעל־ׂשֹנְְ נֹוַסף ּגַ וְְ   

נּו  ֽ ַחם־ּבָ ִנלְְְ וְְ   

ֶרץ׃ ָעָלה ִמן־ָהָאֽ וְְ  

ּונּו ַעּנֽ ַויְְְ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
ים  ֵרי ִמּסִ ימּו ָעָליו ׂשָ ֽ ַוָּיׂשִ   

לָֹתם ִסבְְְ ַען ַעּנֹתֹו ּבְְ ַמֽ לְְ   
עֹה  ַפרְְְ נֹות לְְ ּכְְ ַוִּיֶֽבן ָעֵרי ִמסְְְ   
ֵסס׃ ֶאת־ַרַעמְְְ תֹם וְְ ֶאת־ּפִ  

דברים כו

שמות א

שמות א

years to have the disabilities to members of the Jewish faith removed from the 
House of Lords, he slipped away from the hierarchy of Britain congratulating 
him on the achievement and was to be found prostrate in prayer in a small syna-
gogue in the Whitechapel ghetto of East London, his lips murmuring, ‘Would 
that this freedom shall not mean the diminution of our faith.’” (Yaacov Herzog, 
A�People�that�Dwells�Alone)
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“And imposed hard labor on us” –
  As it is said: 

“The Egyptians enslaved the children of Israel  
with heavy�labor.”

“And we cried out to the Lord,  
God of our ancestors,  
and the Lord heard our voice, 
and He saw our oppression  
and our labor and slavery.”

“And we cried out to the Lord,  
God of our ancestors” –
  As it is said: 

“It came to be, as a long time passed,  
that the king of Egypt died,  
and the children of Israel  
groaned under the burden of work,  
and they cried�out,  
and their plea rose to God from amid the work.”

Ex.�1

Deut.�26

Ex.�2

and We cried out to the Lord, God of our ancestors
Sometimes�the�deepest�truths�are�told�through�jokes.�The story is told of a highly 
assimilated Jewish couple in the nineteenth century. They had joined the aris-
tocracy and become a count and countess. The countess was expecting a child. 
Labor began and the nurses arrived. Meanwhile the count remained in his study, 
playing cards with a friend. Cries began to come from the bedroom: “Mon�Dieu!�
Mon�Dieu!” “Should you not go up to your wife?” said the friend. “She is giv-
ing birth!” The count replied, “Now is not the time.” Louder cries were heard: 
“My God! My God!” The friend looked at the count, but he shrugged and said, 
“Now is not the time.” Then a third cry was heard: “Gevalt!” The count rose. 
“Now is the time.” Ǯ When we
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ה נּו ָעֵלֽינּו ֲעבָֹדה ָקׁשָ ַוִּיּתְְ

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
׃ ֶרךְְְ ָפֽ ָרֵאל ּבְְ ֵני ִיׂשְְְ ִים ֶאת־ּבְְ ַרֽ דּו ִמצְְְ ַוַּיֲעִבֽ  

ינּו ַעק ֶאל־יהוה ֱאלֵֹהי ֲאבֵֹתֽ צְְְ  ַוּנִ

ַמע יהוה ֶאת־קֵֹלֽנּו  ַוִּיׁשְְְ

ֶאת־ַלֲחֵצֽנּו׃ נּו וְְ ֶאת־ֲעָמֵלֽ ֵיֽנּו וְְ נְְְ א ֶאת־עָָ ַוַּירְְְ

ינּו ַעק ֶאל־יהוה ֱאלֵֹהי ֲאבֵֹתֽ צְְְ ַוּנִ

ֱאַמר ּנֶ ָמה ׁשֶ    ּכְְ
ים ָהֵהם  ִהי ַבָּיִמים ָהַרּבִ ַויְְְ

ִים ַרֽ ֶלךְְְ ִמצְְְ ת ֶמֽ  ַוָּיֽמָָ

ָרֵאל ִמן־ָהֲעבָֹדה  ֵני־ִיׂשְְְ חּו בְְ  ַוֵּיָאנְְ

ָעֽקּו  ַוִּיזְְְ

ָעָתם ֶאל־ָהֱאלִֹהים ִמן־ָהֲעבָֹדה׃ וְְְ ַעל ׁשַ ֽ ַוּתַ

שמות א

דברים כו

שמות ב

The Egyptians enslaved the children of Israel with heavy labor
The sages defined “heavy labor” as “work that has no time limit,” such as order-
ing someone to dig “until I return.” There are two aspects of slavery, physical 
and psychological, and Jewish law recognized that the psychological effects 
can sometimes be worse than the physical exhaustion of backbreaking labor. 
“Heavy labor” is work designed to crush the spirit of slaves by depriving them 
of the freedom to make decisions and subjecting them to someone else’s will. 
In Judaism, what is essential to our humanity is our will – our ability to make 
free choices and thereby choose the good, though it is difficult, over the bad, 
though it is attractive. What is morally unacceptable about slavery, therefore, is 
its attempt to destroy the independent will of the slave.
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“And the Lord heard our voice” –
  As it is said: 

“And God heard their groans,  
and God remembered His covenant  
with Abraham, Isaac, and Jacob.”

“And He saw our oppression” –  
 The separation of husband from wife,  

Ex.�2

active listening. Premodern English used the word “hearken” to convey this, 
but there is now no word in common usage that has this precise sense. “The 
Lord heard” means “He attended to the cries of the Israelites and set it in 
the context of the promise He had given the patriarchs that He would bring 
their children safely out of slavery and back to the land of Israel. He therefore 
knew He had to act.”

“And He saw our oppression” – The separation of husband from wife
In�the�previous�verse,�this�“affliction”�was�interpreted�as�the burden of hard labor. 
Here, therefore, another kind of suffering must be referred to. We are com-
manded on Yom Kippur to “afflict ourselves,” and the sages interpreted this 
phrase to mean, among other things, that sexual relations are forbidden on this 
day (Yoma�77a). The Talmud derives this understanding from Laban’s warning 
to Jacob not to “afflict my daughters” (Gen. 31:50), meaning, “Do not deprive 
them of their conjugal rights.”

The Egyptians, fearing the population increase of the Israelites, tried to 
separate man and wife. One way they did this was to make the men work and 
sleep in the fields, while the women remained in the cities.

Rabbinic tradition gives a moving account of how the Israelite women frus-
trated this plan.

Rabbi Shimon bar Ĥalafta said: What did the women do? They would bring 
water from the Nile. God arranged that, along with the water, they would 
catch fish. Some they cooked. Others they sold, and with the money bought 
wine. Then they went out to the fields and gave food and drink to their hus-
bands. The women would then take out their bronze mirrors and make them-
selves attractive. Thus family life continued, and the Israelites multiplied and 
grew. Later, when the Israelites were in the desert and God commanded Mo-
ses to make the Tabernacle, some brought gifts of gold, others of silver. The 

Ǯ women said
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נּו ַמע יהוה ֶאת־קֵֹלֽ ַוִּיׁשְְְ

ֱאַמר ּנֶ ָמה ׁשֶ    ּכְְ
ַמע ֱאלִֹהים ֶאת־ַנֲאָקָתם ַוִּיׁשְְְ

ִריתֹו ּכֹר ֱאלִֹהים ֶאת־ּבְְ  ַוִּיזְְְ

ֶאת־ַיֲעקֹב׃ ָחק וְְ ָרָהם ֶאת־ִיצְְְ ֶאת־ַאבְְְ

ֵיֽנּו נְְְ א ֶאת־עָָ ַוַּירְְְ

ֶרץ ֶרךְְְ ֶאֽ ֽ ִריׁשּות ּדֶ    זֹו ּפְְ

שמות ב

When we cry, the masks slip away until eventually we reach the core of who 
we are. The proof text cited here (Ex. 2:23) uses three verbs: “The Israelites 
groaned (vaye’anĥu) in their slavery and cried out (vayizaku), and their cry for 
help (shavatam) because of their slavery went up to God.” Initially their cries 
were mere complaints. Then they became anguish. Finally they turned to God. 
It was then that God knew the time had come.

Another explanation: When Pharaoh’s daughter was bathing in the Nile and 
saw the ark containing Moses, we read, “She opened it and saw the baby (yeled) 
and behold the youth (na’ar) was crying” (Ex. 2:5). The verse begins by calling 
Moses a baby and ends by calling him a youth. Rashi explains that “he cried in 
an adult way.” On this, Rabbi Meir Shapiro of Lublin commented: “There are 
two ways of crying. A child cries when it is in pain. An adult cries when it sees 
someone else in pain.” Already the princess felt in Moses a sensitivity to the 
suffering of others. “We cried” speaks of collective tears. When the Israelites 
moved beyond their own pain and cried on behalf of their fellows, God in return 
responded to their cry.

And the Lord heard
In�the�Torah�the�word�Shema�means�more�than�“hear.” It means “listen, pay atten-
tion, and act accordingly.” This explains an unusual feature of biblical Hebrew, 
namely that it has no word that means “obey.” The word used by the Torah 
is shema, which means “listen attentively and act accordingly.” Judaism does 
not demand blind obedience. To the contrary, it asks us, as far as possible, 
to understand the reasons for the commandments, though their full wisdom 
will always be beyond our understanding. Obedience in Judaism is a form of 
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  as it is said:  
“And God saw the children of Israel,  
and God knew.”

“And our labor” –
 [The killing of] the sons,  
  as it is said:  

“Throw every boy who is born into the river,  
 and the girls let live.”

“And slavery” –
 The forced labor that was pressed down on them,  
  as it is said:  

“I have seen the slavery  
that Egypt forced upon you.”

Ex.�2

Ex.�1

Ex.�3

morally. God says about Abraham, “I have known him” (Gen. 18:19), meaning, 
“I have chosen him, set My love on him, made a covenant with him.” In the To-
rah, knowledge is not simply an intellectual attribute. It also has consequences 
for emotion and action. In this case, “and God knew” means that He not only 
saw the suffering of the Israelites. He was pained by it, and determined to act 
to redeem them.

“Our labor” – [The killing of] the sons
The�sages�are�here�echoing�a�verse�from�the�Book�of�Job�(5:7):�“Man is born to labor 
(le’amal).” This evocation adds to our sense of pathos at the plight of the male 
children condemned to death. The Book of Job is a meditation on the suffer-
ing of the innocent. The sages were reflecting on the still greater innocence of 
the children condemned by Egypt to death. This reflection reverberates even 
more strongly after the Holocaust, during which one and a half million Jewish 
children were murdered.

“And slavery” – The forced labor
The�sages�are�translating�biblical�Hebrew�(laĥatz) into rabbinic Hebrew (deĥak).
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ֱאַמר ּנֶ ָמה ׁשֶ  ּכְְ
ָרֵאל  ֵני ִיׂשְְְ א ֱאלִֹהים ֶאת־ּבְְ ַוַּירְְְ

ַדע ֱאלִֹהים׃ ַוּיֵֽ

נּו  ֶאת־ֲעָמֵלֽ וְְ

ִנים ּלּו ַהּבָ ֵאֽ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

הּו ִליֻכֽ ׁשְְְ ֽאָֹרה ּתַ ן ַהִּיּלֹוד, ַהיְְְ ל־ַהּבֵ ּכָָ   

ַחּיּון׃ ת ּתְְ ל־ַהּבַ כָָ וְְ  

ֶאת־ַלֲחֵצֽנּו וְְ

ַחק ֶזה ַהּדְְ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ַֽחץ  יִתי ֶאת־ַהּלַ ַגם־ָרִאֽ וְְ   

ִים לֲֹחִצים אָֹתם׃ ַרֽ ר ִמצְְְ ֲאׁשֶ  

שמות ב

שמות א

שמות ג

women said, “What do we have to contribute?” They brought their bronze 
mirrors. At first Moses was angry and refused to accept them. But God said 
to him, “Moses, do you despise this gift? Because of these mirrors all these 
multitudes were born in Egypt. Take them and make them into the bronze 
basin with which the priests will purify themselves.” (Tanĥuma,�Pekudei�9)

and God saw the Children of Israel, and God knew
The�verb�“know”�in�Hebrew�means�something�quite different from its meaning 
in Greek and subsequent Western thought. Knowledge, for the Greeks, was 
a form of cognition, a detached appraisal of facts. In the Torah, knowledge 
is a form of moral relationship, a commitment. Thus Adam “knew” his wife  
(Gen. 4:1) – meaning he joined himself to her, physically, emotionally, and 
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“And the Lord brought us out of Egypt  
with a strong hand and an outstretched arm,  
in an awesome happening,  
with signs and with wonders.”

“And the Lord brought us out of Egypt” –  
 Not through an angel,  
 not through a seraph,  
 not through any emissary.  
 No, it was the Holy One, His glory, His own presence.  
  As it is said: 

“I shall pass through the land of Egypt on that night;  
  I shall kill every firstborn son in the land of Egypt,  
man and beast,  
and I shall pass judgment on all the gods of Egypt:  
I am the Lord.”

Deut.�26

Ex.�12

This apparently infinite distance nonetheless creates a possibility of communi-
cation. God speaks to mankind. Mankind speaks to God. Between them lies 
the bond of language.

In the world of myth there was no need for revelation. The gods constantly 
revealed themselves, in the rising and setting sun, the rain that fell, the wind that 
blew. In Judaism, revelation is both necessary and possible, and takes place not 
through a show of power but through the communication of meaning, namely 
words, promises, commands, and prayers. Language becomes invested with 
holiness. In the Torah, God speaks to us. In prayer, we speak to God. Because 
God is God, man can become man. Because He is absolutely transcendent, He 
leaves space for free human action, whose highest form is to become “a partner 
with the Holy One, blessed be He, in the work of creation” (Shabbat 10a). This 
was an utterly new form of religious consciousness, and remains only incom-
pletely understood today.

The drama of the plagues is a twofold confrontation. At one level, it is a battle 
between Pharaoh and Moses, two human beings. At another it is a contest 
between the man who believes he is a god and God Himself. The Egyptians 

Ǯ worshipped
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ִים ַרֽ צְְְ נּו יהוה ִמּמִ  ַוּיֹוִצֵאֽ

טּוָיה  ַע נְְ רֹֽ ָיד ֲחָזָקה ּוִבזְְְ  ּבְְ

דֹל מָֹרא ּגָ  ּובְְְ

ִתים׃ מֹפְְ אֹתֹות ּובְְְ ּובְְְ

ִים ַרֽ צְְְ נּו יהוה ִמּמִ ַוּיֹוִצֵאֽ

ָאךְְְ ֵדי ַמלְְְ לֹא ַעל יְְ   
ָרף ֵדי ׂשָ לֹא ַעל יְְ וְְ   

יַח ִלֽ ֵדי ׁשָ לֹא ַעל יְְ וְְ   
מֹו ַעצְְְ בֹודֹו ּובְְְ כְְְ רּוךְְְ הּוא ּבִ דֹוׁש ּבָ א ַהּקָ ֶאּלָ   

ֱאַמר ּנֶ ׁשֶ   
ָלה ַהֶּזה יְְְ ֽ ּלַ ִים ּבַ ַרֽ ֶרץ־ִמצְְְ ֶאֽ י בְְ ּתִ ָעַברְְְ וְְ   

ִים  ַרֽ ֶרץ ִמצְְְ ֶאֽ כֹור ּבְְ ל־ּבְְ יִתי כָָ ִהּכֵ וְְ   

ֵהָמה ַעד־ּבְְ ֵמָאָדם וְְ   

ָפִטים ה ׁשְְ ִים ֶאֱעׂשֶ ַרֽ ל־ֱאלֵֹהי ִמצְְְ כָָ ּובְְְ   

ֲאִני יהוה׃   

דברים כו

שמות יב

Not through an angel, not through a seraph,  
not through any emissary
The�Haggada�is�striking�for�its�almost�complete�omission�of any reference to Moses 
and his part in the redemption. The emphasis throughout is on the saving acts 
of God.

To understand this we have to remember the worldview of ancient Egypt. 
The pharaohs were regarded as incarnate gods, usually of the sun. The Torah was 
the first document in history to insist on the complete separation between God, 
nature, and mankind. God is absolutely transcendent. He cannot be identified 
either with a phenomenon of nature or with a human being, however exalted. 
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  “I shall pass through  
the land of Egypt on that night” –  I and no angel.

 “I shall kill every firstborn son in  
  the land of Egypt” –  I and no seraph. 
 “And I shall pass judgment on all  
  the gods of Egypt” –  I and no emissary. 
 “I am the Lord” –   It is I and no other.

“With a strong hand” –
 This refers to the pestilence, 
  as it is said:  

“You shall see the hand of the Lord  
among your cattle in the field,  
among your horses and donkeys and camels, 
in the herd and in the flock,  
bringing harsh, heavy pestilence.”

“And an outstretched arm” –
 This refers to the sword,  
  as it is said: 

“And His sword was drawn in His hand,  
stretched�out over Jerusalem.”

Ex.�9

1�Chron.�21

teach the Egyptians that one cannot worship nature at the cost of subjugating  
man.

It was essential for both the Israelites and the Egyptians to understand that 
this was the work not of man, but of God. Hence the emphasis throughout the 
seder on the intervention of God Himself, as if to say Moses was not a Jewish 
equivalent of Pharaoh, a man-god, a doer of mighty deeds with the forces of 
nature at his command. The active agent throughout the redemption process 
was God Himself.
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ָאךְְְ לֹא ַמלְְְ ֲאִני וְְ ִים  ַרֽ ֶרץ־ִמצְְְ ֶאֽ י בְְ ּתִ ָעַברְְְ וְְ   

ָרף לֹא ׂשָ ֲאִני וְְ כֹור  ל־ּבְְ יִתי כָָ ִהּכֵ וְְ   

יַח ִלֽ ָ לֹא ַהׁשּ ֲאִני וְְ ָפִטים  ה ׁשְְ ִים ֶאֱעׂשֶ ַרֽ ל־ֱאלֵֹהי ִמצְְְ כָָ ּובְְְ   

לֹא ַאֵחר ֲאִני הּוא וְְ ֲאִני יהוה     

ָיד ֲחָזָקה ּבְְ
ֶבר ֽ זֹו ַהּדֶ   

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
ה ַיד־יהוה  ִהּנֵ   

ֶדה ּשָׂ ר ּבַ ָך ֲאׁשֶ נְְ ִמקְְְ הֹוָיה ּבְְ   

ים  ַמּלִ ּגְְ ֲחמִֹרים ּבַ ּסּוִסים ּבַ ּבַ   

ָקר ּוַבּצֹאן ּבָ ּבַ   

אֹד׃ ֵבד מְְ ֶבר ּכָ ֽ ּדֶ  

טּוָיה ֽרַֹע נְְ ּוִבזְְְ

ֶרב זֹו ַהֶחֽ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ָידֹו  לּוָפה ּבְְ ּבֹו ׁשְְ ַחרְְְ וְְ   

ִם׃ ָלֽ רּוׁשָ טּוָיה ַעל־יְְ נְְ  

שמות ט

 דברי הימים א׳
 כא

worshipped nature – the combination of sun and water that made the Nile 
delta at that time one of the most fertile places on earth. Each of the first 
nine plagues is designed to show both the Israelites and the Egyptians that 
nature is not the ultimate reality. It can be a blessing; it can also be a curse. 
One by one the familiar features of the Egyptian ecology are overturned – to 
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“In an awesome happening” –
 This refers to the revelation of His Presence, 
  as it is said:  

“Has any god ever tried to come  
and take a nation out of the midst of another,  
with trials  
and with signs  
and wonders,  
in war  
and with a strong hand,  
with an outstretched arm,  
inspiring great�awe,  
as the Lord your God has done all this  
for you in Egypt,  
before your eyes?”

“With signs” –
 This refers to the staff,  
  as it is said: 

“Take this staff in your hand,  
and with it you shall perform the signs.”

“And with wonders” –
 This refers to the blood, 
  as it is said:  

“I shall make wonders  
in the sky and on the earth –

A�drop�of�wine�is�spilled�from�the�cup�as�each�wonder�is�mentioned:

Blood, and fire,  
and pillars of smoke.” 

Deut.�4

Ex.�4

Joel�3
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דֹל מָֹרא ּגָ ּובְְְ

ִכיָנה ּלּוי ׁשְְ ֶזה ּגִ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ֶרב ּגֹוי ַחת לֹו גֹוי ִמּקֶֽ ה ֱאלִֹהים ָלבֹוא ָלקַֽ אֹו ֲהִנּסָ   

ָחָמה ִמלְְְ ִתים ּובְְְ מֹופְְ אֹֹתת ּובְְְ ַמּסֹת ּבְְ ּבְְ   

טּוָיה  ֽרֹוַע נְְ ָיד ֲחָזָקה, ּוִבזְְְ ּובְְְ   

דִֹלים מֹוָרִאים ּגְְ ּובְְְ   

ִים ַרֽ ִמצְְְ ה ָלֶכם יהוה ֱאלֵֹהיֶכם ּבְְ ר־ָעׂשָ כֹל ֲאׁשֶ ּכְְ   

ֵעיֶנֽיָך׃ לְְ  

אֹתֹות ּובְְְ

ה ּטֶ ֶזה ַהּמַ   
ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   

ָך  ָיֶדֽ ח ּבְְ ּקַ ה ַהֶּזה ּתִ ּטֶ ֶאת־ַהּמַ וְְ   
ה־ּבֹו ֶאת־ָהאֹֹתת׃ ֲעׂשֶ ר ּתַ ֲאׁשֶ  

ִתים מֹפְְ ּובְְְ
ם ֶזה ַהּדָ   

ֱאַמר ּנֶ ָמה ׁשֶ ּכְְ   
ִתים  י מֹופְְ ָנַתּתִ וְְ   

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ  

ן׃ רֹות ָעׁשָ ִתימְְ ם ָוֵאׁש וְְ ּדָ
A�drop�of�wine�is�spilled�from�the�cup�as�each�wonder�is�mentioned:

דברים ד

שמות ד

יואל ג
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ָבר ַאֵחר   :Another interpretation  ּדָ
 “With a strong hand” – Two. 
 “And an outstretched arm” – Two.  
 “In an awesome happening” – Two.  
 “With signs” – Two. 
 “And with wonders” – Two.

These were the ten plagues 
that the Holy One brought  

upon Egypt,  
and these are they –

The plagues themselves occupy the borderline, so common to the Torah, 
between the natural and the supernatural. Commentators have been divided 
between those who emphasize their miraculous character and others who 
have sought to provide a scientific account of the disasters in terms of a series 
of chain reactions to an initial ecological disaster, possibly the appearance of 
algae in the Nile, which turned the water red and caused the fish to die. Which 
view speaks more compellingly to us will depend on whether we understand 
the word “miracle” as a suspension of the laws of nature, or an event that oc-
curs within nature but that, by happening when and to whom it does, reveals a 
providential pattern in history.

The Torah is ambiguous about this, as about so many other things, which 
is why it communicates at so many levels. Certainly the plagues are events of 
a kind not unknown in that part of the world. What is more significant – a fact 
emphasized by the Torah – is that, as signs of God, they speak the language of 
the Egyptians. The Egyptians worshipped nature, and now nature was turning 
against them. The message the plagues conveyed was twofold. If nature was a 
force, it was in turn controlled by a higher force, and this higher power was a 
moral one. Nowhere is this more vividly in evidence than in the first plague. The 
Egyptians had drowned Israelite children in the Nile, and now its waters were 
turning red. We catch an echo here of God’s words to Cain after the first recorded 
murder: “Your brother’s blood cries out to Me from the ground” (Gen. 4:10).

No less important is the Torah’s ironic mocking of human pretensions to defy 
God. So the Egyptian magicians replicate the first two plagues, blood and frogs, 
apparently mindless of the fact that they are making things worse, not better. 

Ǯ The plague
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ָבר ַאֵחר  ּדָ
ִים ֽ ּתַ ׁשְְ ָיד ֲחָזָקה  ּבְְ   
ִים ֽ ּתַ ׁשְְ טּוָיה  ֽרַֹע נְְ ּוִבזְְְ   
ִים ֽ ּתַ ׁשְְ דֹל  מָֹרא ּגָ ּובְְְ   
ִים ֽ ּתַ ׁשְְ אֹתֹות  ּובְְְ   
ִים ֽ ּתַ ׁשְְ ִתים  מֹפְְ ּובְְְ  

ר ַמּכֹות ׂשֶ ּלּו ֶעֽ ֵאֽ
רּוךְְְ הּוא דֹוׁש ּבָ ֵהִביא ַהּקָ  ׁשֶ

ִים ַרֽ ִמצְְְ ִרים ּבְְ צְְְ  ַעל ַהּמִ

ּלּו ֵהן ֵאֽ וְְ

The Plagues
The�account�of�the�ten�plagues�is�the�nearest�the�Hebrew�Bible�comes to Greek  
tragedy. Pharaoh’s hubris leads to nemesis. By repeatedly refusing to let the 
Israelites go, he brings disaster on himself and his country. It is one of the great 
confrontations – between the quasi-divine leader of the greatest empire of the 
ancient world, and the God who intervenes on behalf of a helpless group of 
slaves.

In their first encounter, Pharaoh dismisses Moses with contempt. “Who is 
the Lord that I should obey Him and let Israel go? I do not know the Lord 
and I will not let Israel go” (Ex. 5:2). At this point, Pharaoh’s reaction is under-
standable. Within his worldview, the God of Moses is no more than a tribal 
deity, whose powerlessness is shown by the fact that his people are slaves. As the 
plagues gather momentum, and the awesome power of God emerges, Pharaoh’s 
obstinacy rises to tragic proportions. During the first five plagues he “hardens 
his heart.” Thereafter God is spoken of as “hardening his heart,” meaning that by 
now Pharaoh has become a prisoner of his own pride. It is not only the Israelites 
who are slaves. Pharaoh too has become a slave to his moral blindness. By the 
eighth plague Pharaoh’s own advisers are begging him to relent: “Do you not 
yet realize that Egypt is ruined?” (Ex. 10:7) However, having closed his ears to 
Moses’ pleas, by now Pharaoh can no longer hear the anguish of his own people.
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A�drop�of�wine�is�spilled�from�the�cup�as�each�plague,�and�each�of�the�acronyms,� 
Detzakh,�Adash�and�Be’aĥav,�is�mentioned:

Blood Frogs  Lice  
Wild Animals  Pestilence Boils  
Hail  Locusts Darkness
the Striking Down of the Firstborn.

Rabbi Yehuda grouped these under acronyms – 
DeTzaKh, ADaSh, Be’AĥaV.

goddess, Heqt, who was thought to assist women in childbirth. The overrun-
ning of Egypt by frogs may have been interpreted by them as a sign of judgment 
against the slaughter of newborn Israelite children. The Torah does not dwell 
in any detail on these symbolisms because they were directed at the Egyptians. 
It is they, rather than the Israelites, who would have understood their message.

Rabbi Yehuda grouped these under acronyms
Rabbi�Yehuda�groups�the�plagues�into�threes�because, with the exception of the 
last, they occurred in a threefold pattern. The first three were performed by 
Aaron, the second three by Moses, and the third three by Moses “stretching 
out his hand.” In each group, the first was preceded by a warning “in the morn-
ing,” the second by a warning whose time is not specified, and the third came 
without warning.

Spilling wine
Our custom is to spill a drop of wine at the words “Blood,” “Fire,” and “Pillars of 
smoke”; at the mention of each of the plagues; and at the three words of Rabbi 
Yehuda’s mnemonic. Many explanations have been offered. The most beautiful 
is that of Abudraham, who interprets it in accordance with the verse in Proverbs, 
“Do not rejoice when your enemy falls” (24:17). Even as we give thanks for the 
miracle of the plagues, as a result of which our ancestors gained their freedom, 
we also shed a symbolic tear for those who suffered. According to some com-
mentators, that is why the Torah does not mention the word simĥa, “rejoicing,” 
in connection with Pesaĥ, unlike the other festivals. A talmudic passage (Megilla 
10b) states that when the waters of the sea returned and trapped the pursuing 
Egyptian army, the angels wished to sing a song of praise. God silenced them 
with the words, “My creatures are drowning in the sea, and you wish to sing a 
song?” God does not rejoice in the downfall of the wicked.

Ǯ Moral
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ים  ּנִ ּכִ ַע  ֽ ּדֵ ַפרְְְ צְְ ם  ּדָ

A�drop�of�wine�is�spilled�from�the�cup�as�each�plague,�and�each�of�the�acronyms,� 
ַצ״ךְְְ ַאַח״ב and ֲעַד״ׁש ,ּדְְ :�is�mentioned,ּבְְ

  

ִחין  ׁשְְ ֶבר  ֽ ּדֶ   ָערֹוב 

ךְְְ  ֽחֹׁשֶ ה  ּבֶ ַארְְְ ָרד    ּבָ

כֹורֹות. ת ּבְְ ַמּכַ

ֶהם ִסיָמִנים הּוָדה ָהָיה נֹוֵתן ּבָ י יְְ ַרּבִ

ַאַח״ב ַצ״ךְְְ ֲעַד״ׁש ּבְְ ּדְְ

The plague that defeats them is lice. This is a sardonic comment on the monu-
mental scale of Egyptian architecture. The Egyptians believed the gods were to 
be found in things that are big. God shows them His presence in something so 
small as to be almost invisible (compare T. S. Eliot’s “I will show you fear in a 
handful of dust” [“The Waste Land”]). The irony recurs in the division of the 
Red Sea, where Pharaoh’s greatest military asset, the chariots, prove to be his 
undoing, as their wheels sink into the mud. The key to the plagues – as in God’s 
covenant with Noah – is the principle of reciprocity: As you do, so shall you be 
done to. Those who harm others will themselves be harmed. Nations that begin 
by depriving others of their liberty in the end destroy themselves. Historically, 
this was so. Egypt never again recovered the greatness it had enjoyed in the 
earlier part of Ramses II’s rule.

The plagues as “judgment on all the gods of Egypt”
Several�times�in�the�Torah,�God�is�spoken�of�as�executing�judgment against the 
gods of Egypt. The ninth plague, darkness, seems to break the sequence of the 
previous eight, which until then have grown steadily more severe. A period of 
darkness seems no more than a discomfort. Its significance lies in the fact that 
Ra or Re, the sun god, was the greatest in the pantheon of Egyptian deities. The 
ninth plague, which blotted out the light of the sun, may have been directed not 
against the Egyptians but against their object of worship. This is probably also the 
significance of the first plague, the turning of the Nile into blood. The river, too, 
was worshipped by the Egyptians, in the form of Hapi, the Nile god. A similar 
motif may also be present in the second plague. The Egyptians knew of a frog 
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ִליִלי י יֹוֵסי ַהּגְְ  ַרּבִ

Rabbi Yossei HaGelili says: How can you know  
that the Egyptians were struck with ten plagues in Egypt  
and another fifty at the sea? 
For in Egypt it is said,  

“The astrologers said to Pharaoh, ‘This is the finger of God,’” 
while at the sea it is said,  

“When Israel saw the great hand  
the Lord raised against the Egyptians,  
the people feared the Lord,  
and they believed in the Lord and in His servant Moses.” 
If a finger struck them with ten plagues,  
conclude from this that 
they were struck with ten plagues in Egypt  
and with fifty plagues at the sea.

Ex.�8

Ex.�14

Rabbi Yossei haGelili says
This�dialogue,�between�Rabbi�Yossei,�Rabbi�Eliezer,�and�Rabbi�Akiva,�was included 
here as an example of the kind of conversation that kept the sages up all night 
in Benei Brak. Behind it is the serious point that the miracle at the Red Sea 
was greater than the ten plagues. It exemplified the principle of “measure for  
measure” – the Egyptians had drowned Israelite children and now they too were 
drowned. It also marked the decisive boundary between slavery and freedom. 
Once the Israelites had crossed the sea, they could not go back. They were no 
longer within territory commanded by Pharaoh. They had become God’s people 
in a way they could immediately sense. This is why we recite the Song at the Sea 
every day, but only on Pesaĥ do we recount the Ten Plagues.

The people…believed in the Lord and in His servant Moses
This�incidental�reference�is�the�only�mention�of�Moses�on�the�seder�night.�Nothing more 
strikingly conveys the difference between Moses and Pharaoh, and the value sys-
tems they represented. Pharaoh was the sun god made manifest. In Judaism no 
human being is a god or godlike, but everyone is in the image of God. The Exodus 
was the prelude to a political-religious order in which we are equal citizens under 
the sovereignty of God and in which no one needs an intermediary – a god, priest, 
or holy person – to approach Him. Only under the sacred canopy of faith does an 
entire society, as opposed to rare individuals, achieve its full stature and freedom.
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ִליִלי אֹוֵמר י  יֹוֵסי ַהּגְְ ַרּבִ
ה אֹוֵמר ִֽין ַאּתָ  ִמּנַ

ר ַמּכֹות ִים ֶעֽׂשֶ ַרֽ ִמצְְְ ִרים ּבְְ צְְְ קּו ַהּמִ ּלָ  ׁשֶ
ים ַמּכֹות ִ ַעל ַהָּים ָלקּו ֲחִמׁשּ וְְ

ִים ַמה הּוא אֹוֵמר ַרֽ ִמצְְְ  ּבְְ
ע ֱאלִֹהים ִהוא׃ ּבַ עֹה, ֶאצְְְ רְְְ ם ֶאל־ּפַ ֻטּמִ רּו ַהַחרְְְ ַוּיֹאמְְ

ַעל ַהָּים ַמה הּוא אֹוֵמר   וְְ
ִים  ַרֽ ִמצְְְ ה יהוה ּבְְ ר ָעׂשָ דָֹלה ֲאׁשֶ ָרֵאל ֶאת־ַהָּיד ַהּגְְ א ִיׂשְְְ ַוַּירְְְ

אּו ָהָעם ֶאת־יהוה  ַוִּיירְְ
ּדֹו׃ ה ַעבְְְ מֹׁשֶ יהוה ּובְְְ ינּו ּבַ ַוַּיֲאִמֽ

ע  ּבַ ֶאצְְְ ה ָלקּו ּבְְ ּמָ  ּכַ
ר ַמּכֹות.  ֶעֽׂשֶ
ה ֱאמֹר ֵמַעּתָ

ר ַמּכֹות ִים ָלקּו ֶעֽׂשֶ ַרֽ ִמצְְְ  ּבְְ
ים ַמּכֹות.  ִ ַעל ַהָּים ָלקּו ֲחִמׁשּ וְְ

שמות ח

שמות יד

Moral maturity involves an ability to live with complex situations and emo-
tions. We may be uplifted by an event because it represents the triumph of 
justice, while at the same time identifying with the suffering of the victims. 
One of the glories of Judaism is that it reflects the complexity of the moral 
life without retreating into skepticism or relativism. The heroes of the Torah 
are rarely without their faults, nor are the villains wholly without virtues. This 
does not prevent us from making moral judgments, any more than gray refutes 
the existence of black and white. But it should protect us against the kind of at-
titude that grew up among the sectarians of the Dead Sea Scrolls, who divided 
humanity into the “children of light” and the “children of darkness.” Judaism 
forbids schadenfreude, malicious joy in the discomfort of others. It was the first 
faith in history to teach the unity of mankind under the universal fatherhood 
of God. Tears, therefore, are a universal language, and sympathy should know 
no religious or national borders.
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Rabbi Eliezer says: How can you know  
 that each and every plague  
 the Holy One brought upon the Egyptians in Egypt  
 was in fact made up of four plagues?  
 For it is said,  
 “His fury was sent down upon them,  
 great anger, rage, and distress,  
 a company of messengers of destruction.” 
 “Great anger” – one, 
 “rage” – two, 
 “distress” – three, 
 “a company of messengers of destruction” – four. 
 Conclude from this that 
 they were struck with forty plagues in Egypt  
 and with two hundred plagues at the sea.

Rabbi Akiva says: How can you know  
 that each and every plague  
 the Holy One brought upon the Egyptians in Egypt  
 was in fact made up of five plagues?  
 For it is said,  
 “His fury was sent down upon them,  
 great anger, rage, and distress,  
 a company of messengers of destruction.” 
 “His fury”  – one, 
 “great anger” – two, 
 “rage” – three, 
 “distress” – four, 
 “a company of messengers of destruction” – five. 
 Conclude from this that 
 they were struck with fifty plagues in Egypt  
 and with two hundred and fifty plagues  
 at the sea.

Ps.�78

Ps.�78
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ה ה ּוַמּכָ ל ַמּכָ ּכָָ ִֽין ׁשֶ ֶזר אֹוֵמר ִמּנַ י  ֱאִליֶעֽ  ַרּבִ

ִים ַרֽ ִמצְְְ ִרים ּבְְ צְְְ רּוךְְְ הּוא ַעל ַהּמִ דֹוׁש ּבָ ֵהִביא ַהּקָ  ׁשֶ

ם ֲחרֹון ַאּפֹו ח־ּבָ ּלַ ׁשַ ֱאַמר: יְְ ּנֶ ע ַמּכֹות, ׁשֶ ּבַ ל ַארְְְ ָתה ׁשֶ  ָהיְְ
ֲאֵכי ָרִעים׃ ַחת ַמלְְְ ַלֽ ָצָרה, ִמׁשְְְ ָרה ָוַזַֽעם וְְ  ֶעבְְְ
ַאַחת ָרה   ֶעבְְְ
ִים ֽ ּתַ ׁשְְ  ָוַזַֽעם 
לֹוׁש ׁשָ ָצָרה   וְְ
ע ּבַ ַארְְְ ֲאֵכי ָרִעים  ַחת ַמלְְְ ַלֽ  ִמׁשְְְ

ה ֱאמֹר ֵמַעּתָ

ַמּכֹות ִעים  ּבָ ַארְְְ ָלקּו  ִים  ַרֽ ִמצְְְ  ּבְְ
ַמּכֹות. ִים  ָמאַתֽ ָלקּו  ַעל ַהָּים  וְְ

ה ה ּוַמּכָ ל ַמּכָ ּכָָ ִֽין ׁשֶ י  ֲעִקיָבא אֹוֵמר ִמּנַ  ַרּבִ
ִים ַרֽ ִמצְְְ ִרים ּבְְ צְְְ רּוךְְְ הּוא ַעל ַהּמִ דֹוׁש ּבָ ֵהִביא ַהּקָ  ׁשֶ

ם  ח־ּבָ ּלַ ׁשַ ֱאַמר: יְְ ּנֶ ל ָחֵמׁש ַמּכֹות, ׁשֶ ָתה ׁשֶ  ָהיְְ
ָרִעים׃ ֲאֵכי  ַמלְְְ ַלַֽחת  ִמׁשְְְ ָצָרה,  וְְ ָוַזַֽעם  ָרה  ֶעבְְְ ַאּפֹו,   חֲרֹון 
ַאַחת  ֲחרֹון ַאּפֹו  
ִים ֽ ּתַ ׁשְְ ָרה    ֶעבְְְ
לֹוׁש ׁשָ  ָוַזַֽעם  
ע ּבַ ַארְְְ ָצָרה    וְְ
ָחֵמׁש ֲאֵכי ָרִעים   ַחת ַמלְְְ ַלֽ  ִמׁשְְְ

ה ֱאמֹר ֵמַעּתָ

ים ַמּכֹות ִ ִים ָלקּו ֲחִמׁשּ ַרֽ ִמצְְְ  ּבְְ
ִים ַמּכֹות. ים ּוָמאַתֽ ִ ַעל ַהָּים ָלקּו ֲחִמׁשּ וְְ

תהלים עח

תהלים עח
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ה ַמֲעלֹות טֹובֹות ּמָ  ּכַ

How much good,  
layer upon layer,  

the Omnipresent has done for us:
Had He brought us out of Egypt 
 without bringing judgment upon  
 [our oppressors], 
  that would have been enough for us.

Had He brought judgment upon them 
 but not upon their gods, 
  that would have been enough for us.

Had He brought judgment upon their gods 
 without killing their firstborn sons, 
  that would have been enough for us.

Had He killed their firstborn sons 
 without giving us their wealth, 
  that would have been enough for us.

Had He given us their wealth 
 without splitting the sea for us, 
  that would have been enough for us.

is as if the poet were saying: Where they complained, let us give thanks. Each 
stage was a miracle. Each would have been enough to convince us that there is 
a Providence at work in our fate.

As Hegel points out, slavery gives rise to a culture of ressentiment, a gen-
eralized discontent; and the Israelites were newly released slaves. One sign 
of freedom is the capacity for gratitude. Only a free person can thank with a  
full heart.

Had He given us their wealth
Before�the�Israelites�left�Egypt�they�were�commanded�to ask of their neighbors 
silver and gold and other precious objects. The morality of this has long been 

Ǯ a source
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ה ַמֲעלֹות טֹובֹות  ּמָ  ּכַ

ינּו קֹום ָעֵלֽ ַלּמָ

ִים ַרֽ צְְְ נּו ִמּמִ  ִאּלּו  הֹוִציָאֽ
ֵּיֽנּו ּדַ ָפִטים  ה ָבֶהם ׁשְְ לֹא ָעׂשָ וְְ

ָפִטים  ה ָבֶהם ׁשְְ  ִאּלּו  ָעׂשָ
ֵּיֽנּו ּדַ ה ֵבאלֵֹהיֶהם  לֹא ָעׂשָ וְְ

ה ֵבאלֵֹהיֶהם   ִאּלּו  ָעׂשָ
ֵּיֽנּו ּדַ כֹוֵריֶהם  לֹא ָהַרג ֶאת ּבְְ וְְ

כֹוֵריֶהם   ִאּלּו  ָהַרג ֶאת ּבְְ
ֵּיֽנּו ּדַ נּו ֶאת ָממֹוָנם  לֹא ָנַתן ָלֽ וְְ

נּו ֶאת ָממֹוָנם   ִאּלּו  ָנַתן ָלֽ
ֵּיֽנּו ּדַ נּו ֶאת ַהָּים  לֹא ָקַרע ָלֽ וְְ

That would have been enough for us
This�series�of�praises,�with�the�refrain�“Dayeinu,” enumerates the kindnesses of 
God to His people on the long journey from slavery to freedom. The number 
fifteen – the acts the poem enumerates – has a deep association with thanks-
giving, reminding us of the fifteen Psalms that bear the title Shir�HaMa’alot, 
“A Song of Degrees,” and the fifteen steps in the Temple on which the Levites 
stood as they sang to God.

The word dai, meaning “enough,” echoes the phrase from Malachi (3:10), 
recited as part of the haftara for the Shabbat before Pesaĥ, “I will pour you out 
a blessing ad bli dai,” which the sages translated as “until your lips are exhausted 
through saying, ‘Enough’” (Ta’anit 9a).

This song is a tikun, a making-right, for the ingratitude of the Israelites in the 
wilderness. At almost every stage of the way they complained: about the water, 
the food, the difficulties of the journey, the challenge of conquering the land. It 
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Had He split the sea for us  
 but not brought us through it dry, 
  that would have been enough for us.
Had He brought us through [the sea] dry  
 without drowning our enemies in it, 
  that would have been enough for us.
Had He drowned our enemies in it 
 without providing for our needs  
 for forty years in the desert, 
  that would have been enough for us.
Had He provided for our needs  
 for forty years in the desert, 
 without feeding us with manna, 
  that would have been enough for us.
Had He fed us with manna 
 without giving us Shabbat, 
  that would have been enough for us.
Had He given us Shabbat 
 without drawing us close   
 around Mount Sinai, 
  that would have been enough for us.

Benno Jacob (quoted in Chief Rabbi J. H. Hertz’s commentary on the Torah) 
suggests that the phrase “and you shall despoil the Egyptians” (Ex. 3:22) is a 
mistranslation. The verb venitzaltem�means not “you shall despoil” but “you 
shall save” – meaning, “You shall save�the�reputation�of the Egyptians and their 
standing in your eyes.” The Torah did not want the Israelites to harbor ill will 
toward the Egyptians. Indeed it forbids resentment: “You shall not despise an 
Egyptian, for you were a stranger in his land” (Deut. 23:8). Only when justice 
has been done – when a slave receives compensation for his or her slavery – can 
one let go of the past and shape a new society without lingering animosities.

Had He given us Shabbat
Shabbat�is�the�ultimate�expression�of�a�free�society,�the antithesis of slavery in 

Ǯ Egypt.
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נּו ֶאת ַהָּים   ִאּלּו  ָקַרע ָלֽ
ֵּיֽנּו ּדַ ָחָרָבה  תֹוכֹו ּבֶ נּו ּבְְ לֹא ֶהֱעִביָרֽ וְְ

ָחָרָבה  תֹוכֹו ּבֶ נּו בְְ  ִאּלּו  ֶהֱעִביָרֽ
ֵּיֽנּו ּדַ תֹוכֹו  ינּו ּבְְ ע ָצֵרֽ ּקַ לֹא ׁשִ וְְ

תֹוכֹו  ינּו ּבְְ ע ָצֵרֽ ּקַ  ִאּלּו  ׁשִ
ר  ּבָ דְְְ ּמִ נּו ּבַ ֽ ּכֵ רְְְ ק צָָ לֹא ִסּפֵ  וְְ

ֵּיֽנּו ּדַ ָנה  ִעים ׁשָ ּבָ  ַארְְְ

ָנה  ִעים ׁשָ ּבָ ר ַארְְְ ּבָ דְְְ ּמִ נּו ּבַ ֽ ּכֵ רְְְ ק צָָ  ִאּלּו  ִסּפֵ
ֵּיֽנּו ּדַ ן  נּו ֶאת ַהּמָ לֹא ֶהֱאִכיָלֽ וְְ

ן  נּו ֶאת ַהּמָ  ִאּלּו  ֶהֱאִכיָלֽ
ֵּיֽנּו ּדַ ת  ּבָ ַ נּו ֶאת ַהׁשּ לֹא ָנַתן ָלֽ וְְ

ת  ּבָ ַ נּו ֶאת ַהׁשּ  ִאּלּו  ָנַתן ָלֽ
ֵּיֽנּו ּדַ ֵני ַהר ִסיַני  נּו ִלפְְְ ָבֽ לֹא ֵקרְְ וְְ

a source of perplexity. The key to understanding it lies in the later law to which 
it gave rise. When you let a slave go free, commands the Torah, “you must not 
send him away empty-handed. You must give to him of your flock, your granary 
and your wine-vat; you shall give him of all that the Lord your God has blessed 
you with. And you shall remember that you were once a slave in the land of 
Egypt and the Lord your God redeemed you; this is why, today, I command 
you thus” (Deut. 15:13–15).

Slavery is an insult to the human condition, and it leaves a legacy of bitter-
ness that itself prevents an ex-slave from being fully free of the past. Freedom 
involves more than just releasing a slave. It means furnishing him or her with 
the means to begin an independent life. It also involves tangible recognition of 
the work he or she did while a slave. Without this a slave continues to resent his 
former owner. With it, they can face one another in mutual dignity and respect. 
Payment is restitution in the deepest sense of the word, not only financial but 
also psychological.
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Had He drawn us close around Mount Sinai 
 without giving us the Torah, 
  that would have been enough for us.

Had He given us the Torah 
 without bringing us to the land of Israel, 
  that would have been enough for us.

Had He brought us to the land of Israel 
 without building for us  
 the House He chose  
  that would have been enough for us.

person, but to an entire people. Thus, had God appeared at Sinai, even without 
giving us the Torah, it would still have established Jewish faith in the existence 
of God and His involvement in history on the basis of the direct experience of 
an entire nation, not the testimony of a prophet.

Without building for us the House He chose
The�Bible�connects�the�Exodus�and�the�Temple.�The building of the Temple by 
Solomon, begun “in the four hundred eightieth year after the Israelites had 
come out of Egypt” (I Kings 6:1), is the only event in the history of Israel to 
be dated by reference to the Exodus. In the song the Israelites sang as they 
crossed the Red Sea they ended by looking forward to the building of the 
Temple:

You will bring them and plant them 
on the mountain of Your heritage –  
The place, Lord,  
You have made for Your dwelling, 
The sanctuary, Lord,  
Your hands established. (Ex. 15:17)

The building of the Temple was thus the final act in the drama begun by the 
Exodus, and brought it to closure. The Temple was the symbol of the presence 
of God among a people that had established itself as a sovereign power in its 
own land. The Temple was the spiritual center of national life.
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ֵני ַהר ִסיַני  נּו ִלפְְְ ָבֽ  ִאּלּו  ֵקרְְ
ֵּיֽנּו ּדַ נּו ֶאת ַהּתֹוָרה  לֹא ָנַתן ָלֽ וְְ

נּו ֶאת ַהּתֹוָרה   ִאּלּו  ָנַתן ָלֽ
ֵּיֽנּו ּדַ ָרֵאל  ֶרץ ִיׂשְְְ ֶאֽ נּו לְְ ִניָסֽ לֹא ִהכְְְ וְְ

ָרֵאל  ֶרץ ִיׂשְְְ ֶאֽ נּו לְְ ִניָסֽ  ִאּלּו  ִהכְְְ
נּו ֶאת  לֹא ָבָנה ָלֽ  וְְ

ֵּיֽנּו ּדַ ִחיָרה  ית ַהּבְְ  ּבֵ

Egypt. On this day, all relationships of dominance and subordination are sus-
pended. We may not work, or command others to work, “so that your man-
servant and maidservant may rest as you do” (Deut. 5:15). At many times in 
history, people have dreamed of an ideal world. The name given to such visions 
is “utopia,” meaning “no place,” because at no time or place have these dreams 
been realized on a society-wide basis. Shabbat is the sole successful utopian 
experiment in history. It is based on the simple idea that utopia (in Judaism, the 
messianic age) is not solely in the future. It is something we can experience in 
the midst of time, one day in seven. Shabbat became the weekly rehearsal of an 
ideal world, one not yet reached but still lived as a goal, of a world at peace with 
itself, recognizing the createdness, and thus the integrity, of all people and all 
forms of life. If Egypt meant slavery, Shabbat is collective freedom, a “foretaste 
of the World to Come.”

Had He drawn us close around Mount Sinai  
without giving us the Torah
Maimonides�writes�(Hilkhot�Yesodei�haTorah�8:1)�that the Israelites did not believe 
in Moses because of the miracles he performed. Miracles always leave open the 
possibility of skepticism: perhaps it was magic, illusion, chance, or luck. Even 
when the Israelites “believed in the Lord and in Moses His servant” (Ex. 14:31) 
at the Red Sea, their belief was only temporary. What persuaded them of the 
truth of Moses and his prophecy was the revelation of God on Mount Sinai – 
the only occasion in history in which God appeared not to a prophet or holy 
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ה ַכּמָ ה וְְ ּמָ ַעל ַאַחת ּכַ

How many  
and manifold then,  

the Omnipresent’s kindnesses  
are to us – 

 for He brought us out of Egypt 
   and brought judgment upon  

 [our oppressors] 
and upon their gods, 
and He killed their firstborn sons 
and gave us their wealth, 
and He split the sea for us 
and brought us through it on dry land 
and drowned our enemies there, 
and He provided for our needs  
 for forty years in the desert

   and fed us manna, 
and He gave us Shabbat, 
and He drew us close  
 around Mount Sinai 
and gave us the Torah, 
and He brought us to the land of Israel 
and built for us the House He chose,

so we  
could find  

atonement [there] 
for all our sins.



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

הגדה של פסח Ø מגיד   83

 ַעל ַאַחת 
ה  ַכּמָ וְְ ה  ּמָ  ּכַ

ֶלת  ֽ ֻכּפֶ ּומְְְ פּוָלה   טֹוָבה ּכְְ
ינּו קֹום ָעֵלֽ ַלּמָ

ִים ַרֽ צְְְ נּו ִמּמִ הֹוִציָאֽ  ׁשֶ

ָפִטים  ה ָבֶהם ׁשְְ ָעׂשָ  וְְ

ה ֵבאלֵֹהיֶהם ָעׂשָ  וְְ

כֹוֵריֶהם ָהַרג ּבְְ  וְְ

נּו ֶאת ָממֹוָנם ָנַתן ָלֽ  וְְ

נּו ֶאת ַהָּים ָקַרע ָלֽ  וְְ

ָחָרָבה תֹוכֹו ּבֶ נּו בְְ ֶהֱעִביָרֽ  וְְ

תֹוכֹו ינּו ּבְְ ע ָצֵרֽ ּקַ ׁשִ  וְְ

ָנה ִעים ׁשָ ּבָ ר ַארְְְ ּבָ דְְְ ּמִ נּו ּבַ ֽ ּכֵ רְְְ ק צָָ ִסּפֵ  וְְ

ן נּו ֶאת ַהּמָ ֶהֱאִכיָלֽ  וְְ

ת ּבָ ַ נּו ֶאת ַהׁשּ ָנַתן ָלֽ  וְְ

ֵני ַהר ִסיַני נּו ִלפְְְ ָבֽ ֵקרְְ  וְְ

נּו ֶאת ַהּתֹוָרה ָנַתן ָלֽ  וְְ

ָרֵאל ֶרץ ִיׂשְְְ ֶאֽ נּו לְְ ִניָסֽ ִהכְְְ  וְְ

ִחיָרה ית ַהּבְְ נּו ֶאת ּבֵ ּוָבָנה ָלֽ

ינּו. ל ֲעוֹנֹוֵתֽ ר ַעל ּכָָ ַכּפֵ לְְ
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ִליֵאל מְְְ ן ּגַ  :Rabban Gamliel would say  ַרּבָ
Anyone who does not say these three things on Pesaĥ  
has not fulfilled his obligation, and these are they:

Pesaĥ, Matza, and Bitter Herbs.

The  
Pesaĥ 
is what our ancestors would eat while the Temple stood: 
and what does it recall? 
It recalls the Holy One’s  
passing over (Pasaĥ) the houses of our ancestors in Egypt, 
as it is said: 

“You shall say:  
‘It is a Pesaĥ offering for the Lord,  
for He passed over the houses of the children of Israel in Egypt  

Ex.�12

He struck down the Egyptians, but saved those in our homes’” (Ex. 12:25–27). 
Thus, from the very outset eating, asking, and explaining were connected, and 
it is this connection on which Rabban Gamliel bases his view that all three ele-
ments of the Passover meal must be explained.

PesaĤ, Matza, and Bitter Herbs
The Pesaĥ lamb symbolizes freedom. The bitter herbs represent slavery. Matza 
combines both. It was the bread the Israelites ate in Egypt as slaves. It was also 
the bread they ate when leaving Egypt as free people. Why do the symbols of 
freedom precede the bitter herbs of slavery? Surely slavery preceded freedom? 
The hasidic masters answered: only to a free human being does slavery taste 
bitter. Had the Israelites forgotten freedom, they would have grown used to 
slavery. “The worst exile is to forget you are in exile.”

The Pesaĥ
Unlike�the�other�two�foods,�we do not lift or point at the roasted bone on the 
seder plate, lest this gesture be misinterpreted as dedicating it as a sacrifice. Even 
after the destruction of the Temple it was not unknown for individuals in Israel 
and outside to eat meat prepared to resemble the Paschal lamb. The sages took  
exception to this, and we are therefore careful to avoid any act that might look 

Ǯ as if
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ִליֵאל ָהָיה אֹוֵמר מְְְ ן ּגַ  ַרּבָ
ַסח ֽ ּפֶ ּלּו ּבַ ָבִרים ֵאֽ ה דְְ לֹוׁשָ ּלֹא ָאַמר ׁשְְ ל ׁשֶ  ּכָָ

ּלּו ֵהן ֵאֽ ֵדי חֹוָבתֹו וְְ לֹא ָיָצא יְְ

ה ּוָמרֹור ַֽסח ַמּצָ ּפֶ

ַֽסח ּפֶ
ׁש ָהָיה ַקָּים ּדָ קְְְ ית ַהּמִ ּבֵ ַמן ׁשֶ זְְְ ִלים ּבִ ינּו אֹוכְְ ָהיּו ֲאבֹוֵתֽ  ׁשֶ

 ַעל ׁשּום ָמה
רּוךְְְ הּוא דֹוׁש ּבָ ַסח ַהּקָ ּפָ  ַעל ׁשּום ׁשֶ

ִים ַרֽ ִמצְְְ ינּו ּבְְ י ֲאבֹוֵתֽ ּתֵ  ַעל ּבָ
ֱאַמר ּנֶ  ׁשֶ

ַֽסח הּוא ַליהוה ם ֶזַֽבח־ּפֶ ּתֶ ַוֲאַמרְְְ

ִים  ַרֽ ִמצְְְ ָרֵאל ּבְְ ֵני־ִיׂשְְְ י בְְ ּתֵ ַסח ַעל־ּבָ ר ּפָ  ֲאׁשֶ

שמות יב

Rabban Gamliel would say:  
Anyone who does not say these three things
This�is�a�requirement�peculiar�to�Pesaĥ.�Normally commands are fulfilled by per-
forming the requisite act with the intention of observing the commandment. 
To fulfill the duty of sukka, for example, we do not have to tell the story of the 
wandering of the Israelites in the desert. However, in the case of Pesaĥ two 
commands coincide: the first, to eat the festive meal; the second, to tell the 
story. Rabban Gamliel argues that the two are connected. The story explains 
the food; the food allows us to relive the story.

The Torah states: “When you enter the land which the Lord shall give you 
as He promised, you shall observe this rite. And if your children should ask you, 
‘What is this service you observe?’ you shall say, ‘It is a Pesaĥ offering to the 
Lord, for He passed over the houses of the children of Israel in Egypt while 
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while He struck the Egyptians,  
but saved those in our homes’ –  
and the people bowed and prostrated themselves.”

The�matzot�are�now�lifted:

This Matza 
that we eat: 
what does it recall? 
It recalls the dough of our ancestors, 
which did not have time to rise 
before the King, King of kings, the Holy One, blessed be He,  
revealed Himself and redeemed them, 
as it is said: 

“They baked the dough that they had brought out of Egypt  
into unleavened cakes, for it had not risen, 
for they were cast out of Egypt and could not delay, 
and they made no provision for the way.”

Ex.�12

Matza
In�the�German�concentration�camp�of�Bergen-Belsen�in 1944, the Jewish prisoners 
had no matza. The rabbis in the camp allowed them to eat bread on Pesaĥ, since 
without it they would certainly die. They composed the following benediction:

Our Father in heaven, behold it is evident and known to You that it is our 
desire to do Your will and to celebrate the festival of Passover by eating matza 
and by observing the prohibition of leavened food. But our heart is pained 
that the enslavement prevents us and we are in danger of our lives. Behold 
we are prepared and ready to fulfill Your commandment: “‘Live by them’ 
[Lev. 18:5] – and do not die by them” [Yoma 85b]. We pray to You to keep us 
alive and preserve us and redeem us speedily so that we may observe Your 
statutes and do Your will and serve You with a perfect heart. Amen. (Critical�
Documents�of�Jewish�History,�A�Sourcebook)

Matza…[because they] could not delay
The�Hebrew�terminology�echoes�the�description�of Lot, who “delayed” when told to 

Ǯ escape from
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יל  ינּו ִהּצִ ֽ ּתֵ ֶאת־ּבָ ִים וְְ ַרֽ ּפֹו ֶאת־ִמצְְְ גְְְ נָָ  ּבְְ

ֲחוּו׃ ּתַ ַוִּיּקֹד ָהָעם ַוִּיׁשְְְ

ה זֹו ַמּצָ
Theמצות��are�now�lifted:

ִלים, ַעל ׁשּום ָמה  נּו אֹוכְְ ָאֽ  ׁשֶ
ַהֲחִמיץ  ינּו לְְ ל ֲאבֹוֵתֽ ֵצָקם ׁשֶ יק ּבְְ ּפִ ּלֹא ִהסְְְ  ַעל ׁשּום ׁשֶ

ָלִכים  ֵכי ַהּמְְ ֶלךְְְ ַמלְְְ ָלה ֲעֵליֶהם ֶמֽ גְְְ ּנִ  ַעד ׁשֶ
ָאָלם  רּוךְְְ הּוא, ּוגְְְ דֹוׁש ּבָ  ַהּקָ

ֱאַמר  ּנֶ  ׁשֶ
ִים  ַרֽ צְְְ יאּו ִמּמִ ר הֹוִצֽ ֵצק ֲאׁשֶ ַוּיֹאפּו ֶאת־ַהּבָ

י לֹא ָחֵמץ   ֻעגֹת ַמּצֹות, ּכִ
ּהַ  ֵמֽ ַמהְְְ ִהתְְְ לּו לְְ לֹא ָיכְְ ִים, וְְ ַרֽ צְְְ ׁשּו ִמּמִ י־גֹרְְ  ּכִ

ַגם־ֵצָדה לֹא־ָעׂשּו ָלֶהם׃ וְְ

שמות יב

as if we were bestowing special status on the object symbolizing the Paschal 
offering.

Matza
In�the�Torah�the�festival�we�call�Pesaĥ�is consistently described as Ĥag�haMatzot, 
the festival of unleavened bread (Ĥag�haPesaĥ, in the Torah, is confined to the 
fourteenth of Nisan, the day prior to the seder, when the Paschal sacrifice was 
brought). Rabbi Levi Yitzĥak of Berdichev gave a beautiful explanation for this 
dual terminology. The name Pesaĥ signifies the greatness of God, who “passed 
over” the houses of the Israelites. The name Ĥag�haMatzot�suggests the great-
ness of the Israelites, who followed God into the desert without any provisions. 
In the Torah God calls the festival Ĥag�haMatzot�in praise of Israel. The Jewish 
people, though, calls the festival Pesaĥ in praise of God.
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The�bitter�herbs�are�now�lifted:

These bitter herbs 
that we eat: 
what do they recall? 
They recall the bitterness that the Egyptians imposed  
on the lives of our ancestors in Egypt, 
as it is said:  

“They embittered their lives with hard labor,  
with clay and with bricks 
and with all field labors, with all the work 
with which they enslaved them – hard labor.”

ל ּדֹור ָודֹור כָָ  ּבְְ

Generation by generation, 
each person must see himself  
as if he himself had come out of Egypt,  
as it is said: 
 “And you shall tell your child on that day, 

Ex.�1

Pesaĥim�119b

Ex.�13

Generation by generation
Most�texts�of�the�Haggada�reproduce�the language of the Mishna: “Generation 
by generation, each person must see�(lirot) himself as if he himself had come 
out of Egypt.” Maimonides, however, writes that each individual should show� 
(leharot) himself as if he had left. This is because Maimonides holds that there are 
two separate commands of reciting the Haggada: (1) to tell ourselves the story,  
(2) to tell our children the story. Seeing is part of the first mitzva, showing is part 
of the second. For us to feel the full impact of the drama, we have to internalize 
it. For us to show it to others, we have to externalize it by, for example, reclining 
as we drink the wine. In general, Judaism reverses the usual order of emotion 
and action. In other cultures, feeling leads to doing. In Judaism, doing leads to 
feeling. We are commanded to act in certain ways in order eventually to feel 
in certain ways. Thus, showing�our freedom to others is one of the best ways of 
coming to see�it ourselves.
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ָמרֹור ֶזה 
The�bitter�herbs�are�now�lifted:

ִלים ַעל ׁשּום ָמה  נּו אֹוכְְ ָאֽ  ׁשֶ
ִים  ַרֽ ִמצְְְ ינּו ּבְְ ִרים ֶאת ַחֵּיי ֲאבֹוֵתֽ צְְְ רּו ַהּמִ ֵמרְְ  ַעל ׁשּום ׁשֶ

ֱאַמר  ּנֶ  ׁשֶ
ֵבִנים  ֽחֶֹמר ּוִבלְְְ ה, ּבְְ ֲעבָֹדה ָקׁשָ ָמֲררּו ֶאת־ַחֵּייֶהם ּבַ ַויְְְ

ֶדה  ּשָׂ ל־ֲעבָֹדה ּבַ כָָ  ּובְְְ
׃ ֶרךְְְ ָפֽ דּו ָבֶהם ּבְְ ר־ָעבְְ ל־ֲעבָֹדָתם ֲאׁשֶ ֵאת ּכָָ

ל ּדֹור ָודֹור כָָ ּבְְ
ִים ַרֽ צְְְ ִאּלּו הּוא ָיָצא ִמּמִ מֹו ּכְְ אֹות ֶאת ַעצְְְ ַחָּיב ָאָדם ִלרְְְ

ֱאַמר ּנֶ  ׁשֶ
ּיֹום ַההּוא ָך ּבַ ִבנְְְ ּתָ לְְ דְְְ ִהּגַ וְְ   

שמות א

פסחים קטז:

שמות יג

escape from Sodom. God brought it about that the Israelites were “cast out” by 
the Egyptians. Had they delayed, they might never have left. Slaves, as Rousseau 
and Marx said, get used to their chains.

Bitter herbs
A�Jew�was�sent�to�Siberia�by�the�communist�government�for illegally maintaining 
a network of Jewish education during the years when Judaism was suppressed. 
When he finally obtained his freedom he told his friends, “It was difficult to 
observe Pesaĥ in the labor camp. One year we had no matzot. Another year 
we had no wine. But of bitter herbs, we were never short.” This was told to me 
by his son.
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 ‘Because of this the Lord acted for me  
 when I came out of Egypt.’” 
 It was not only our ancestors  
 whom the Holy One redeemed;  
 He redeemed us too along with them,  
as it is said: 
 “He took us out of there,  
 to bring us to the land  
 He promised our ancestors and to give it to us.”

ִפיָכךְְ  לְְ

The�matzot�are�covered�and�the�cup�is�raised.

Therefore it is our duty  
to thank, praise, laud,  
glorify, exalt, honor,  

bless, raise high, and acclaim  
the One who has performed all these miracles  

for our ancestors and for us;  
who has brought us out from slavery to freedom,  

from sorrow to joy, from grief to celebration;  
from darkness to great light  

and from enslavement to redemption;  
and so we shall sing a new song before Him.  

Halleluya!
The�cup�is�put�down.

Deut.�6

Therefore it is our duty to thank
This�is�one�of�the�transitional�moments�of�the�Haggada,�when we move from story 
to song, from prose to poetry, from recitation (Maggid) to praise (Hallel). We 
have told the story of the Exodus. Now, like the Israelites 3,300 years ago, we 
sing a song of praise. We lift the cup at this point, fulfilling the words of the 
Psalm, “I will lift the cup of salvation and call on the name of God” (Ps. 116:13).

Song plays a vital part in Judaism. At the end of his life Moses gave the  

Ǯ Israelites
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 ֵלאמֹר
ֲעבּור ֶזה  ּבַ   

ִים׃ ָרֽ צְְְ ֵצאִתי ִמּמִ ה יהוה ִלי ּבְְ ָעׂשָ   
ָבד  לְְְ ינּו ּבִ לֹא ֶאת ֲאבֹוֵתֽ   
רּוךְְְ הּוא דֹוׁש ּבָ ַאל ַהּקָ ּגָ   

ֶהם ַאל ִעּמָ נּו ּגָ א ַאף אֹוָתֽ ֶאּלָ   
ֶנֱאַמר  ׁשֶ

ם ָ נּו הֹוִציא ִמׁשּ אֹוָתֽ וְְ  
נּו ַען ָהִביא אָֹתֽ ַמֽ לְְ   

ֶרץ  ָלֶֽתת ָלֽנּו ֶאת־ָהָאֽ   

ינּו׃ ע ַלֲאֹבֵתֽ ּבַ ר ִנׁשְְְ ֲאׁשֶ  

נּו ַחָּיִבים ִפיָכךְְְ ֲאַנֽחְְְ לְְ
Theמצות��are�covered�and�the�cup�is�raised.

ָפֵאר  ַח, לְְ ֽ ּבֵ ׁשַ ל, לְְ ַהּלֵ הֹודֹות, לְְ  לְְ

ס ַקּלֵ ה ּולְְְ ַעּלֵ , לְְ ָבֵרךְְְ ר, לְְ ַהּדֵ רֹוֵמם, לְְ  לְְ

ה ּלֶ ים ָהֵאֽ ּסִ ל ַהּנִ נּו ֶאת ּכָָ ָלֽ ינּו וְְ ה ַלֲאבֹוֵתֽ ָעׂשָ ִמי ׁשֶ  לְְ

ֵחרּות דּות לְְ נּו ֵמַעבְְְ  הֹוִציָאֽ

יֹום טֹוב ֶבל לְְ ָחה, ֵמֵאֽ מְְְ ׂשִ  ִמָּיגֹון לְְ

דֹול אֹור ּגָ  ּוֵמֲאֵפָלה לְְ

ה ֻאּלָ ּבּוד ִלגְְְ עְְְ ִ  ּוִמׁשּ

ה יָרה ֲחָדׁשָ ָפָניו ׁשִ נֹאַמר לְְ וְְ

לּוָיּה. ַהלְְ
The�cup�is�put�down.

דברים ו
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לּוָיּה   !Halleluya ַהלְְ
Servants of the Lord, give praise;  

praise the name of the Lord.  
Blessed be the name of the Lord  

now and for evermore.  
From the rising of the sun to its setting,  

may the Lord’s name be praised.  
High is the Lord above all nations;  

His glory is above the heavens.  

Ps.�113

Telling the story of a miracle, as we do on Purim, is equivalent to the second 
form of Hallel. It is an act of memory. On Pesaĥ, however, we do not merely tell 
the story. We relive it. We eat the bread of oppression and the bitter herbs. We 
taste the wine of freedom. We recline as free people. “Generation by generation, 
each person must see himself as if he himself had come out of Egypt.” The Hallel 
we say on the seder night is therefore of the first kind, not the second. It arises 
out of the emotions we feel having lived through the event again. It is a “new 
song.” This kind of Hallel is not cancelled by telling the story.

Servants of the Lord, give praise
The�sages�commented,�“and not the servants of Pharaoh.” The transition from be-
ing an eved (slave/servant) owned by a human being to being an eved to God is 
not a move from one form of servitude to another. It is the move from slavery 
to freedom. Only under the sovereignty of God can we be free in such a way 
that our freedom does not injure the freedom of others.

From the rising of the sun to its setting
The�prophet�Malachi�says�in the name of God: “From where the sun rises to 
where it sets, My name is honored among the nations” (1:11). The God of Israel 
is the God of all humanity.

High is the Lord above all nations… 
He raises the poor from the dust
Rabbi�Yoĥanan�said:�“Wherever you find God’s greatness, there you find His 
humility” (Megilla 31a). The greatness of God lies in His concern for the poor, 
the weak, the marginal, and the disenfranchised. Moral as opposed to physical 
power is shown in the regard we have for the powerless.
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לּוָיּה  ַהלְְ
ם יהוה׃  לּו ֶאת־ׁשֵ ֵדי יהוה, ַהלְְ לּו ַעבְְְ  ַהלְְ

ַעד־עֹוָלם׃  ה וְְ , ֵמַעּתָ בָֹרךְְְ ם יהוה מְְ ִהי ׁשֵ  יְְ

ם יהוה׃  ל ׁשֵ ֻהּלָ בֹואֹו, מְְ ֶמׁש ַעד־מְְ ֽ ַרח־ׁשֶ זְְְ  ִמּמִ

בֹודֹו׃  ִים ּכְְ ַמֽ ָ ל־ּגֹוִים יהוה, ַעל ַהׁשּ  ָרם ַעל־ּכָָ

תהלים קיג

Israelites the last of the commands – that in every generation we should write 
a new Sefer�Torah. On that occasion he used an unusual word. He called the 
Torah a “song” (Deut. 31:19). Words are the language of the mind. Music is the 
language of the soul. Whenever speech is invested with deep emotion it aspires 
to the condition of song. Thus we do not say our prayers; we sing them. We do 
not read the Torah; we chant it. We do not study Talmud; we intone it. Each 
kind of text, and each period of the Jewish year, has its own melody. Thus Moses 
was saying: to transmit Torah across the generations as a living faith, it must be 
not just a code of law, but also the song of the Jewish people.

Hallel
Hallel�(Psalms�113–118)�is�the�great�song�of�deliverance�that, according to the Tal-
mud, was sung at all the great triumphs of Jewish history. In our day we have 
added two new occasions when we say it: on Yom haAtzmaut, Israel’s Indepen-
dence Day, and Yom Yerushalayim, Jerusalem Day.

The late Rabbi Joseph Soloveitchik asked an interesting question about the 
recitation of Hallel at the seder table. The Talmud states that we do not say Hal-
lel on Purim because “the reading of the Megilla is equivalent to saying Hallel” 
(Megilla 14a). Why do we not apply the same reasoning to seder night? We have 
recited the Haggada, the counterpart of the Megilla on Purim. Surely, then, the 
recital of Hallel is superfluous.

The answer I would give is that there are two different commands to say 
Hallel (this is the view of Maggid�Mishneh�and the Netziv). The first is at the 
time of a miracle. The second is as a form of remembrance on the anniversary 
of the miracle. Thus, at the time of Ĥanukka, the Maccabees said Hallel at the 
moment of victory. The next year they established it as an annual obligation. 
The two forms of Hallel arise from different psychological states. The first is 
expressive, the second evocative. The first gives voice to an emotion we already 
feel. The second creates that emotion by an act of memory, recalling an event 
that occurred in the past.
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Who is like the Lord our God, who sits enthroned so high,  
yet turns so low to see the heavens and the earth?  

He raises the poor from the dust  
and the needy from the refuse heap,  

giving them a place alongside princes,  
the princes of His people.  

He makes the woman in a childless house  
a happy mother of children.  

Halleluya! 

ֵצאת   ,When Israel came out of Egypt ּבְְ
the house of Jacob from a people of foreign tongue,  
Judah became His sanctuary, Israel His dominion.  

The sea saw and fled; the Jordan turned back.  
The mountains skipped like rams, the hills like lambs.  

Why was it, sea, that you fled? Jordan, why did you turn back? 
Why, mountains, did you skip like rams,  

and you, hills, like lambs?  
It was at the presence of the Lord, Creator of the earth,  

at the presence of the God of Jacob,  
who turned the rock into a pool of water,  

flint into a flowing spring.

Ps.�114

lished order. It is a constant call for the established order to be tested against 
the template of justice and compassion. In Judaism there is no “divine right of 
kings.” The greatest ruler, if evil, is brought low. The lowliest human being, if 
righteous, is raised high.

When Israel came out of Egypt
“One�of�the�finest�lyrics�in�literature.�Nowhere do we find a more exquisite picture 
of the liberation from Egypt, or a more poetic representation of the birth of 
Israel. In inimitably vivid manner, it sketches the three most wonderful events 
in Israel’s history: the Exodus, the Revelation, and Israel’s sustenance in the 
wilderness.” ( J. H. Hertz) Ǯ On this
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ֶבת׃  ֽ יִהי ָלׁשָ ּבִ גְְְ ינּו, ַהּמַ יהוה ֱאלֵֹהֽ  ִמי ּכַ

ֶרץ׃  ִים ּוָבָאֽ ַמֽ ָ ׁשּ אֹות, ּבַ יִלי ִלרְְְ ּפִ ׁשְְְ  ַהּמַ

יֹון׃  ּפֹת ָיִרים ֶאבְְְ ל, ֵמַאׁשְְְ ִקיִמי ֵמָעָפר ּדָ  מְְ

ִדיֵבי ַעּמֹו׃  ִדיִבים, ִעם נְְ יִבי ִעם־נְְ הֹוׁשִ  לְְ

ֵמָחה ִנים ׂשְְ ִית, ֵאם־ַהּבָ ֽ ֶרת ַהּבַ יִבי ֲעקֶֽ מֹוׁשִ

לּוָיּה׃ ַהלְְ

ית ַיֲעקֹב ֵמַעם לֵֹעז׃  ִים, ּבֵ ָרֽ צְְְ ָרֵאל ִמּמִ ֵצאת ִיׂשְְְ ּבְְ

לֹוָתיו׃  ׁשְְ ָרֵאל ַממְְְ ׁשֹו, ִיׂשְְְ דְְְ קָָ הּוָדה לְְ ָתה יְְ  ָהיְְ

ָאחֹור׃  ן ִיּסֹב לְְ ּדֵ  ַהָּים ָרָאה ַוָּינֹס, ַהַּירְְְ

ֵני־צֹאן׃  בְְְ ָבעֹות ּכִ ֵאיִלים, ּגְְ דּו כְְ  ֶהָהִרים ָרקְְ

ָאחֹור׃  ּסֹב לְְ ן ּתִ ּדֵ י ָתנּוס, ַהַּירְְְ ָך ַהָּים ּכִ  ַמה־ּלְְ

ֵני־צֹאן׃  בְְְ ָבעֹות ּכִ ֵאיִלים, ּגְְ דּו כְְ קְְ רְְְ  ֶהָהִרים ּתִ

ֵני ֱאֽלֹוּהַ ַיֲעקֹב׃  פְְְ ֶרץ, ִמּלִ ֵני ָאדֹון ֽחּוִלי ָאֽ פְְְ  ִמּלִ

ִים׃ נֹו־ָמֽ יְְ ַמעְְְ ִמיׁש לְְ ִים, ַחּלָ ִכי ַהּצּור ֲאַגם־ָמֽ ַההֹפְְ

תהלים קיד

He raises the poor from the dust
These lines echo Hannah’s prayer at the birth of her child, Samuel:

While the childless woman births seven children, 
 the mother of so many sons falls desolate… 
 The Lord makes destitute, enriches,  
 debases; He raises –  
 He lifts the poor out of the dust, 
 and raises abject men from the dunghills, 
 to sit them up there with princes, 
 to bequeath them chairs of honor.

(I Sam. 2:5–8)

In Judaism, religion is not “the opium of the people,” the defense of the estab-
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The�cup�is�raised.

רּוךְְְ    ,Blessed are You, Lord our God, King of the Universe ּבָ
who has redeemed us  

and redeemed our ancestors from Egypt,  
and brought us to this night to eat matza and bitter herbs.  

So may the Lord our God bring us in peace  
to other seasons and festivals that are coming to us,  

happy in the building of Your city  
and rejoicing in Your service;  

and there we shall eat of sacrifices and Pesaĥ offerings  
[On�Motza’ei�Shabbat: of Pesaĥ offerings and sacrifices],  

of which the blood will reach  
the side of Your altar to be accepted.  

And we shall thank You in a new song  
for our redemption and for our lives’ salvation.  

Blessed are You, Lord, Redeemer of Israel.

Blessed are You, Lord our God, King of the Universe,  
who creates the fruit of the vine.

Drink�while�reclining�to�the�left.

Blessed are You
This, a blessing over the past and a prayer for the future, was composed by two 
great scholars of the mishnaic age. The first part was written by Rabbi Tarfon, the 
second by Rabbi Akiva. Rabbi Akiva was the guardian of hope at one of the dark-
est times of Jewish history. The Talmud (Makot 24b) tells of an occasion when 
he and other sages were walking on Mount Scopus when they saw a fox walking 
through the Holy of Holies amid the ruins of the Temple. The others wept, but 
Rabbi Akiva comforted them, saying, “Since the prophecies of destruction have 
come true, the prophecies of consolation will also come true. The day will come 
when, in Zechariah’s words, ‘Once again men and women of a ripe old age will 
sit in the streets of Jerusalem…and the city streets will be filled with boys and 
girls playing there’ [Zech. 8:4].” It took nearly two thousand years, but it has hap-
pened in our lifetime. It was Akiva’s hope – expressed here in the vision of “days 
that are coming to meet us in peace” – that sustained the Jewish people in exile.
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ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
The�cup�is�raised.

ִים ָרֽ צְְְ ינּו ִמּמִ ָגַאל ֶאת ֲאבֹוֵתֽ נּו, וְְ ָאָלֽ ר ּגְְ  ֲאׁשֶ
ה ּוָמרֹור. ָלה ַהֶּזה, ֶלֱאכֹל ּבֹו ַמּצָ יְְְ ֽ נּו ַהּלַ יָעֽ ִהּגִ  וְְ

ינּו ינּו ֵואלֵֹהי ֲאבֹוֵתֽ ן יהוה ֱאלֵֹהֽ  ּכֵ
ָגִלים ֲאֵחִרים ִלרְְְ מֹוֲעִדים וְְ נּו לְְ יֵעֽ  ַיּגִ

לֹום ׁשָ נּו לְְ ָראֵתֽ ִאים ִלקְְְ  ַהּבָ
ָך ַין ִעיֶרֽ ִבנְְְ ֵמִחים ּבְְ  ׂשְְ
ָך ֲעבֹוָדֶתֽ ים ּבַ ׂשִ ׂשָ  וְְ

ם נֹאַכל ׁשָ  וְְ
ָסִחים  ָבִחים ּוִמן ַהּפְְ  ִמן ַהּזְְ

ָבִחים/ ָסִחים ּוִמן ַהּזְְ   /מוצאי שבת�On: ִמן ַהּפְְ

ָמם יַע ּדָ ֽ ר ַיּגִ  ֲאׁשֶ
ָרצֹון ֲחָך לְְ ּבַ  ַעל ִקיר ִמזְְְ

ָך נֹוֶדה ּלְְ  וְְ
יר ָחָדׁש  ׁשִ

נּו ֽ ׁשֵ דּות ַנפְְְ ַעל ּפְְ נּו וְְ ֵתֽ ֻאּלָ  ַעל ּגְְ
ָרֵאל. ַאל ִיׂשְְְ ה יהוה, ּגָ רּוךְְְ ַאּתָ ּבָ

ֶֽפן. ִרי ַהּגָ ֶלךְְְ ָהעֹוָלם, ּבֹוֵרא ּפְְ ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
Drink�while�reclining�to�the�left.

On this magnificent climax, we bring the first part of the seder to a close. 
We have told the story, sung the song, and made our people’s past live again.
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Raĥtza�/�Washing
In�preparation�for�the�meal,� 
all�participants�wash�their�hands�and�recite�the�blessing:

רּוךְְְ     ,Blessed are You, Lord our God ּבָ
King of the Universe,  
who has made us holy  
through His commandments,  
and has commanded us about washing hands.

Motzi Matza
The�leader�holds�all�three�matzot�and�recites:

רּוךְְְ     ,Blessed are You, Lord our God ּבָ
King of the Universe,  
who brings forth bread from the earth.
The�lowermost�matza�is�replaced.�
The�leader�recites�the�following�blessing�while�holding�
the�uppermost�and�middle�matzot:

רּוךְְְ     ,Blessed are You, Lord our God ּבָ
King of the Universe,  
who has made us holy  
through His commandments,  
and has commanded us to eat matza.
A�piece�of�the�uppermost�matza,�together�with�a�piece�of�the�middle�matza,� 
is�given�to�each�member�of�the�company.� 
Eat�while�reclining�to�the�left.

A portion of both the top and middle matzot is distributed to everyone 
around the table. Each should eat an “olive’s bulk” – approximately two-thirds of 
a machine-made matza. Since the amount distributed from the top and middle 
matzot will not be sufficient, each should complete the minimum quantity by 
eating from other matza on the table.

The Ashkenazi custom is not to put salt on the matza. Maharal explains that 
this is because of our special love for the taste of matza on the seder night. We 
do not diminish its impact by adding any other taste. One should recline while 
eating the matza, since this is one of the primary expressions of freedom tonight.
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רחצה

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ

In�preparation�for�the�meal,� 
all�participants�wash�their�hands�and�recite�the�blessing:

   
וָֹתיו  ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ
ִים. ִטיַלת ָיָדֽ ֽנּו ַעל נְְ ִצּוָ וְְ

מוציא מצה

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ
The�leader�holds�all�threeמצות��and�recites:

   
ֶרץ. ֶחם ִמן ָהָאֽ ַהּמֹוִציא ֶלֽ

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ

The�lowermostמצה��is�replaced.�
The�leader�recites�the�following�blessing� 

while�holding�the�uppermost�and�middleמצות�:

   
וָֹתיו  ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ
ה. ֽנּו ַעל ֲאִכיַלת ַמּצָ ִצּוָ וְְ

A�piece�of�the�uppermostמצה�,�together�with�a�piece�of�the�middleמצה�,� 
is�given�to�each�member�of�the�company.� 

Eat�while�reclining�to�the�left.

Motzi Matza
We�say�two�blessings�over�the�matza.�The first, hamotzi, is over the bread as such. 
It is one of the birkot�hanehenin, blessings we say over eating and drinking. The 
second, asher�kideshanu, is a different kind of blessing, one of the birkot�hamitz-
vot, the blessings we say over commanded acts.

For the first blessing, all the matzot should be raised. For the second, where 
we draw attention to the broken middle matza, which is unique to the seder, 
we put down the bottom matza and make the blessing only over the top and 
middle matzot.
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Maror / Bitter herbs
The�maror�is�dipped�in�the�ĥaroset�before�it�is�eaten.

רּוךְְְ     ,Blessed are You, Lord our God ּבָ
King of the Universe,  
who has made us holy through His commandments,  
and has commanded us to eat bitter herbs.

Korekh / Wrapping

 ֵזֶֽכר 

Bitter�herbs�are�sandwiched�between�two�pieces�of�matza� 
taken�from�the�lowermost�matza.

 In memory of the Temple, in the tradition of Hillel.  
  This is what Hillel would do when the Temple still stood:  

he would wrap [the Pesaĥ offering] up  
with matza and bitter herbs  
and eat them together,  
to fulfill what is said:  

“You shall eat it with matza and bitter herbs.”
Eat�while�reclining�to�the�left.

Shulĥan Orekh / Table Setting  
 The�festive�meal�is�now�eaten.

Num.�9

them places maror that has been dipped in ĥaroset. No blessing is said, since we 
have already said the blessings over the matza and maror separately.

It appears that there was a difference of opinion between Hillel and his 
contemporaries as to whether the matza and maror should be eaten separately 
or together. The view that they should be eaten separately holds that these are 
distinctive commands, neither of which should diminish or detract from the 
other. Matza symbolizes freedom; maror represents slavery. They have different 
tastes. They are opposite experiences. They do not belong together.

Hillel, however, thought otherwise, and out of respect for his opinion we 
do as he did as well. Hillel was guided by his understanding of the biblical 
verse that one should eat the Paschal offering “with matzot and bitter herbs”  
(Num. 9:11), suggesting that all three be eaten together. Perhaps, too, he was 
reminding us of the Jewish experience of history. Within the bitterness of slavery 
there was also the hope and promise of freedom. Within freedom, we are also 

Ǯ commanded
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מרור 

ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ   ּבָ
Theמרור��is�dipped�in�theחרוסת��before�it�is�eaten.

וָֹתיו  ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ

ֽנּו ַעל ֲאִכיַלת ָמרֹור. ִצּוָ וְְ

כורך 

ל. ִהּלֵ ׁש ּכְְ ּדָ קְְְ   ֵזֶֽכר ַלּמִ

Bitter�herbs�are�sandwiched�between�two�pieces�ofמצה�  
taken�from�the�lowermostמצה�.

ׁש ָהָיה ַקָּים ּדָ קְְְ ית ַהּמִ ּבֵ ַמן ׁשֶ זְְְ ל ּבִ ה ִהּלֵ ן ָעׂשָ  ּכֵ

ַיַֽחד אֹוֵכל ּבְְ ה ּוָמרֹור, וְְ ַסח, ַמּצָ ֽ  ָהָיה ּכֹוֵרךְְְ ּפֶ

הּו׃ ֻלֽ רִֹרים יֹאכְְ ֱאַמר: ַעל־ַמּצֹות ּומְְְ ּנֶ ֶ ַקֵּים ַמה ׁשּ לְְ
Eat�while�reclining�to�the�left.

שלחן עורך 
The�festive�meal�is�now�eaten.

במדבר ט

Maror / Bitter herbs
The�maror�is�dipped�in�ĥaroset�and the blessing over the mitzva, al�akhilat�maror, 
is said. The reason we do not say a further blessing, borei�pri�ha’adama, is that 
we have already said it for the karpas. There are differing customs as to which 
vegetables are to be used for maror. In the time of the Mishna, lettuce (ĥazeret) 
was most commonly used. In northern and eastern Europe, where this was dif-
ficult to obtain, the custom developed to use horseradish (ĥrein). Nowadays 
many use both, choosing romaine lettuce where maror is eaten on its own, 
and horseradish for the “Hillel sandwich.” An olive-size bulk (1.1 fluid ounces) 
should be eaten. We do not recline for the maror, since it is a symbol not of 
freedom but of slavery.

Korekh / Wrapping
The�bottom�matza�is�now�taken.�Each participant takes two pieces and between 
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Tzafun / Hidden
At�the�end�of�the�meal,�the�remaining�piece� 
of�the�middle�matza�which�had�been�hidden�earlier�(the�afikoman),� 
is�eaten.

Barekh / Blessing
The�third�cup�of�wine�is�poured.

ֲעלֹות יר ַהּמַ   .A song of ascents ׁשִ
When the Lord brought back the exiles of Zion  
we were like people who dream.  
Then were our mouths filled with laughter,  
and our tongues with songs of joy.  
Then was it said among the nations,  
“The Lord has done great things for them.”  
The Lord did do great things for us and we rejoiced.  
Bring back our exiles, Lord, like streams in a dry land.  
May those who sowed in tears, reap in joy.  
May one who goes out weeping, carrying a bag of seed, 
come back with songs of joy, carrying his sheaves.

Ps.�126

the matza became the Jewish afikoman, a sign of the difference between Jewish 
and Greek culture, between holiness and hedonism. It is no coincidence that 
whereas Greek culture rapidly disintegrated after the days of Alexander the 
Great, Judaism sustained its spiritual and moral energies throughout the many 
crises of its history.

Barekh / Blessing
Grace�after�meals�is�one�of�the�elements�of�Jewish�liturgy�already specified in the 
Bible. It is commanded in the verse, “You will eat and be satisfied, then you shall 
bless the Lord your God for the good land He has given you” (Deut. 8:10).  
Eating is a biological function. That is why Judaism – with its emphasis on 
sanctifying the physical – is particularly concerned to turn the act of eating into 
a moment of spiritual affirmation.

It is said that Abraham and Sarah drew people into the service of the One 
God by extending them hospitality. After their guests had eaten, they would turn 
to thank their hosts. Abraham would reply, “Thank not us but God, who pro-
vides food for all.” “How shall we thank God?” “Say: Blessed is the Lord, who 

Ǯ is blessed.
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צפון 
At�the�end�of�the�meal,�the�remaining�piece� 

of�the�middleמצה��which�had�been�hidden�earlier�(theאפיקומן�),� 
is�eaten.

ברך
The�third�cup�of�wine�is�poured.

ֲעלֹות  יר ַהּמַ    ׁשִ

ִמים׃  חֹלְְ יַבת ִצּיֹון, ָהִיֽינּו ּכְְ ׁשּוב יהוה ֶאת־ׁשִ  ּבְְ

ה  ׁשֹוֵנֽנּו ִרּנָ ינּו ּולְְְ ֽ חֹוק ּפִ ֵלא ׂשְְ  ָאז ִיּמָ

ה׃  ּלֶ יל יהוה ַלֲעׂשֹות ִעם־ֵאֽ ּדִ רּו ַבּגֹוִים ִהגְְְ  ָאז יֹאמְְ

ֵמִחים׃  נּו, ָהִיֽינּו ׂשְְ ֽ יל יהוה ַלֲעׂשֹות ִעּמָ ּדִ  ִהגְְְ

ֶֽגב׃  ּנֶ ֲאִפיִקים ּבַ נּו, ּכַ ִביֵתֽ  ׁשּוָבה יהוה ֶאת־ׁשְְ

ֽצֹרּו׃  ה ִיקְְְ ִרּנָ ָעה, ּבְְ ִדמְְְ ִעים ּבְְ  ַהֹּזרְְ

ַרע  ־ַהּזָֽ ךְְְ ׁשֶ א ֶמֽ  ָהלֹוךְְְ ֵיֵלךְְְ ּוָבכֹה נֹׂשֵ

א ֲאֻלּמָֹתיו׃ ה נֹׂשֵ ִרּנָ ּבֹא־ָיבֹא בְְ

תהלים קכו

commanded each year never to forget the taste of slavery, so that we should not 
take liberty for granted, or forget those who are still afflicted.

Tzafun / HIDDEN
At�the�end�of�the�meal�we eat the other half of the broken matza. This symbolizes 
the Paschal offering, which in Temple times was eaten at the end of the meal. It 
should be eaten before midnight.

Tradition has given the name afikoman�to this matza. It derives from the 
Mishna – cited in answer to the “wise” son – that we do not conclude with 
anything after the afikoman. Most scholars conjecture that the origin of the 
word is the Greek epikomon, which meant a drinking party. The Greeks would 
often end a festive meal by visiting friends and engaging in a night of drinking 
and conversation. Plato describes such an event in The�Symposium. The sages 
ruled that such social activities were forbidden on Pesaĥ. One should finish 
the evening with the taste of holy food in one’s mouth. Hence the last part of 
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Some�say:

ת ִהּלַ  My mouth shall speak the praise of God, and all ּתְְ
creatures shall bless His holy name for ever and all time. We 
will bless God now and for ever. Halleluya! Thank the Lord 
for He is good: His loving-kindness is for ever. Who can tell 
of the Lord’s mighty acts and make all His praise be heard?

Zimmun / Invitation
When�three�or�more�men�say�Birkat�haMazon�together,�the�following�zimmun�is�said.� 
When�three�or�more�women�say�Birkat�haMazon,�substitute�“Friends”�for “Gentlemen.”� 

The�leader�should�ask�permission�from�those�with�precedence�to�lead�the�Birkat�haMazon.�

Gentlemen, let us say grace.

May the name of the Lord be blessed from now and for ever.

May the name of the Lord be blessed from now and for ever. 
With your  permission, (my father and teacher / my mother 

and teacher / the Kohanim present / our teacher 
the Rabbi / the master of this house / the 
mistress of this house) 

my masters and teachers,  
let us bless ( in�a�minyan: our God,) the One  
from whose food we have eaten.

Blessed be ( in�a�minyan: our God,) the One  
from whose food we have eaten,  
and by whose goodness we live.

*�People�present�who�have�not�taken�part�in�the�meal�say:
* Blessed be ( in�a�minyan: our God,) the One  

whose name is continually blessed for ever and all time.

Blessed be ( in�a�minyan: our God,) the One  
from whose food we have eaten,  
and by whose goodness we live.
Blessed be He, and blessed be His name.

Ps.�145

Ps.�115

Ps.�136

Ps.�106

Leader

Others Ps.�113

Leader

Others

Leader

that to thank God when we are hungry is natural. To thank him when we are sated 
is more difficult. It is precisely when we are most likely to forget that we need 
reminding – that what we have, we have from God, creator and sustainer of all.
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עֹוָלם  ׁשֹו לְְ דְְְ ם קָָ ר ׁשֵ ׂשָ ל־ּבָ י, ִויָבֵרךְְְ ּכָָ ר ּפִ ַדּבֶ ת יהוה יְְ ִהּלַ ּתְְ

Some�say:

  

לּוָיּה׃  ַהלְְ ַעד־עֹוָלם,  וְְ ה  ֵמַעּתָ ָיּה  ָבֵרךְְְ  נְְ נּו  ַוֲאַנֽחְְְ  ָוֶעד׃ 

בּורֹות  ל ּגְְ ַמּלֵ ּדֹו׃ ִמי יְְ עֹוָלם ַחסְְְ י לְְ י־טֹוב, ּכִ הֹודּו ַליהוה ּכִ

תֹו׃ ִהּלָ ל־ּתְְ יַע ּכָָ ִמֽ יהוה, ַיׁשְְְ

סדר הזימון

. ָבֵרךְְְ ַרּבֹוַתי, נְְ

When�three�or�more�men�sayברכת המזון��together,�the�followingזימון� is�said.� 
When�three�or�more�women�sayברכת המזון�,�substituteַחֵברֹוַתי� for ַרּבֹוַתי .� 

The�leader�should�ask�permission�from�those�with�precedence�to�lead�theברכת המזון� .�

 

ַעד־עֹוָלם׃ ה וְְ בָֹרךְְְ ֵמַעּתָ ם יהוה מְְ ִהי ׁשֵ יְְ  

ַעד־עֹוָלם׃ ה וְְ בָֹרךְְְ ֵמַעּתָ ם יהוה מְְ ִהי ׁשֵ יְְ  

נּו ָהַרב /  י מֹוָרִתי / ּכֲֹהִנים / מֹוֵרֽ ׁשּות ) ָאִבי מֹוִרי / ִאּמִ רְְְ ּבִ   
ִית ַהֶּזה(  ֽ ֲעַלת ַהּבַ ִית ַהֶּזה / ּבַ ֽ ַעל ַהּבַ ֽ ּבַ

ַרּבֹוַתי  ָנן וְְ ַרּבָ    ָמָרָנן וְְ
ּלֹו. ֶ נּו ִמׁשּ לְְְ ָאַכֽ ינּו( ׁשֶ ֱאלֵֹהֽ במניין: ָבֵרךְְְ ) נְְ

טּובֹו ָחִיֽינּו. ּלֹו ּובְְְ ֶ נּו ִמׁשּ לְְְ ָאַכֽ ינּו( ׁשֶ ֱאלֵֹהֽ במניין: רּוךְְְ ) ּבָ  

עֹוָלם ָוֶעד. ִמיד לְְ מֹו ּתָ בָֹרךְְְ ׁשְְ ינּו( ּומְְְ ֱאלֵֹהֽ במנין: רּוךְְְ ) ּבָ

*�People�present�who�have�not�taken�part�in�the�meal�say:

*

טּובֹו ָחִיֽינּו. ּלֹו ּובְְְ ֶ נּו ִמׁשּ לְְְ ָאַכֽ ינּו( ׁשֶ ֱאלֵֹהֽ במניין: רּוךְְְ ) ּבָ  
מֹו. רּוךְְְ הּוא ּוָברּוךְְְ ׁשְְ ּבָ  

תהלים קמה

תהלים קטו

תהלים קו
תהלים קלו

Leader

תהלים קיג Others

Leader

Others

Leader

is blessed. Blessed be He who gives bread and food to all that lives.” (Tanĥuma, 
Lekh�Lekha 12). This is more than a beautiful tradition. It is a basic theme of 
Judaism. It is in the physical that we find the spiritual. God made the world; 
therefore it is in the world that we find God.

The commentators ask why it is that the grace after meals is a biblical com-
mand, whereas the grace before meals is only a rabbinic injunction. Their answer is 
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Blessing Of Nourishment
רּוךְְְ   ,Blessed are You, Lord our God, King of the Universe ּבָ

who in His goodness feeds the whole world  
with grace, kindness and compassion.  
He gives food to all living things,  
for His kindness is for ever.  
Because of His continual great goodness,  
we have never lacked food,  
nor may we ever lack it, for the sake of His great name.  
For He is God who feeds and sustains all,  
does good to all,  
and prepares food for all creatures He has created.  
Blessed are You, Lord, who feeds all.

Blessing of land
  ,We thank You, Lord our God נֹוֶדה
for having granted as a heritage to our ancestors  
a desirable, good and spacious land;  
for bringing us out, Lord our God, from the land of Egypt,  
freeing us from the house of slavery;  
for Your covenant which You sealed in our flesh;  
for Your Torah which You taught us;  
for Your laws which You made known to us;  
for the life, grace and kindness You have bestowed on us;  
and for the food by which You continually feed and sustain us,  
every day, every season, every hour. 

Israel, the third for Jerusalem, home of the Divine Presence. In the first we thank 
God for sustaining all humanity. In the second we thank Him for His special 
providence over the land of Israel. In the third we acknowledge His presence 
in the holy city of Jerusalem, the one place from which, according to the sages, 
the Divine Presence was never exiled.

The order of these blessings represents the threefold nature of Jewish identity. 
First, we are citizens of the world, descendants of Noah and heirs to his covenant 
with God. We are part of the collective project of mankind. Second, we are Jews, 

Ǯ faithful
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ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ ַאּתָ רּוךְְְ  ּבָ
ברכת הזן

ַרֲחִמים ֶסד ּובְְְ ֶחֽ ֵחן ּבְְ טּובֹו ּבְְ ּלֹו ּבְְ ַהָּזן ֶאת ָהעֹוָלם ּכֻ   
ּדֹו.  עֹוָלם ַחסְְְ י לְְ ר ּכִ ׂשָ ל ּבָ כָָ ֶחם לְְ  הּוא נֹוֵתן ֶלֽ

נּו  ִמיד לֹא ָחַסר ָלֽ דֹול, ּתָ טּובֹו ַהּגָ  ּובְְְ
עֹוָלם ָוֶעד  נּו ָמזֹון לְְ ַסר ָלֽ ַאל ֶיחְְְ  וְְ

דֹול.  מֹו ַהּגָ ֲעבּור ׁשְְ  ּבַ
ֵנס ַלּכֹל ּוֵמִטיב ַלּכֹל  ַפרְְְ י הּוא ֵאל ָזן ּומְְְ  ּכִ

ָרא.  ר ּבָ ִרּיֹוָתיו ֲאׁשֶ ל ּבְְ כָָ  ּוֵמִכין ָמזֹון לְְ
ה יהוה, ַהָּזן ֶאת ַהּכֹל. רּוךְְְ ַאּתָ ּבָ

ינּו  יהוה ֱאלֵֹהֽ ָך  נֹוֶדה לְְ
ברכת הארץ

ינּו  ּתָ ַלֲאבֹוֵתֽ לְְְ ַחֽ ִהנְְְ ַעל ׁשֶ   
ָחָבה  ה טֹוָבה ּורְְְ ּדָ ֶרץ ֶחמְְְ  ֶאֽ

ִים  ַרֽ ֶרץ ִמצְְְ ינּו ֵמֶאֽ נּו יהוה ֱאלֵֹהֽ הֹוֵצאָתֽ ַעל ׁשֶ  וְְ
ית ֲעָבִדים  נּו ִמּבֵ ִדיָתֽ  ּופְְְ

נּו  ֵרֽ ׂשָ בְְְ ּתָ ּבִ מְְְ ָחַתֽ ָך ׁשֶ ִריתְְ ַעל ּבְְ  וְְ
נּו  ֽ ּתָ דְְְ ּמַ ּלִ ָך ׁשֶ ַעל ּתֹוָרתְְ  וְְ
נּו  ֽ ּתָ הֹוַדעְְְ יָך ׁשֶ ַעל ֻחּקֶֽ  וְְ

נּו  ֽ ּתָ חֹוַננְְְ ֶסד ׁשֶ ַעל ַחִּיים ֵחן ָוֶחֽ  וְְ
ִמיד  נּו ּתָ ֵנס אֹוָתֽ ַפרְְְ ה ָזן ּומְְְ ַאּתָ ַעל ֲאִכיַלת ָמזֹון ׁשָ  וְְ

ָעה. ל ׁשָ כָָ ל ֵעת ּובְְְ כָָ ל יֹום ּובְְְ כָָ ּבְְ

Birkat HaMazon / Grace after the Meal
The�first�three�blessings�–�the�original�form�of�the�grace�–�represent three concentric 
circles of holiness. The first blessing is for the world, the second for the land of 
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For all this, Lord our God,  
we thank and bless You.  
May Your name be blessed continually  
by the mouth of all that lives, for ever and all time – 
for so it is written: “You will eat and be satisfied, then you shall 
bless the Lord your God for the good land He has given you.” 
Blessed are You, Lord, for the land and for the food.

Blessing for Jerusalem
  ,Have compassion ַרֶחם ָנא
please, Lord our God,  
on Israel Your people,  
on Jerusalem Your city,  
on Zion the dwelling place of Your glory,  
on the royal house of David Your anointed,  
and on the great and holy House that bears Your name.  
Our God, our Father,  
tend us, feed us, sustain us and support us,  
relieve us and send us relief,  
Lord our God, swiftly from all our troubles.  
Please, Lord our God, do not make us dependent  
on the gifts or loans of other people,  
but only on Your full, open, holy and generous hand  
so that we may suffer neither shame nor humiliation  
for ever and all time.

Deut.�8

the home of future redemption. As we say the three blessings, therefore, we 
journey inward from the universal to the particular elements of Jewish identity.

Have compassion…on Jerusalem Your city
Whenever�we�mention�Jerusalem�in�our�prayers,�we associate it with the word 
raĥamim, compassion. The concept of mercy or compassion in Judaism is 
not abstract. The word raĥamim�comes from the word reĥem, womb. The 
deepest and most unconditional love in creation is that of a mother for her 
child. Throughout nature, mothers are willing to risk their lives to protect their  

Ǯ offspring.
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ינּו  ַעל ַהּכֹל, יהוה ֱאלֵֹהֽ  וְְ
ִכים אֹוָתךְְְ  ָברְְ נּו מֹוִדים ָלךְְְ ּומְְְ  ֲאַנֽחְְְ

עֹוָלם ָוֶעד  ִמיד לְְ ל ַחי ּתָ ִפי ּכָָ ָך ּבְְ מְְְ ַרךְְְ ׁשִ ּבָ  ִיתְְְ
יָך  ּתָ ֶאת־יהוה ֱאלֶֹהֽ , ּוֵבַרכְְְ ּתָ עְְְ ָבֽ ׂשָ ּתָ וְְ ָאַכלְְְ תּוב׃ וְְ ּכָ  ּכַ

׃  ר ָנַתן־ָלךְְְ ֶרץ ַהּטָֹבה ֲאׁשֶ  ַעל־ָהָאֽ
זֹון. ַעל ַהּמָ ֶרץ וְְ ה יהוה, ַעל ָהָאֽ רּוךְְְ ַאּתָ ּבָ

ינּו יהוה ֱאלֵֹהֽ ַרֶחם ָנא 
ברכת ירושלים

ָך ֽ ָרֵאל ַעּמֶ ַעל ִיׂשְְְ   
ָך  ִים ִעיֶרֽ ַלֽ רּוׁשָ ַעל יְְ  וְְ

ָך  בֹוֶדֽ ן ּכְְ ּכַ ַעל ִצּיֹון ִמׁשְְְ  וְְ
ָך  יֶחֽ ׁשִ ִוד מְְ ית ּדָ כּות ּבֵ ַעל ַמלְְְ  וְְ

ָך ָעָליו.  מְְְ ָרא ׁשִ קְְְ ּנִ דֹוׁש ׁשֶ ַהּקָ דֹול וְְ ִית ַהּגָ ֽ ַעל ַהּבַ  וְְ
ינּו  ינּו, ָאִבֽ  ֱאלֵֹהֽ

נּו  ֵלֽ ּכְְ ַכלְְְ נּו וְְ ֵסֽ נְְ רְְְ נּו, זּוֵנֽנּו, ּפַ ֵעֽ  רְְ
ינּו.  ל ָצרֹוֵתֽ ֵהָרה ִמּכָָ ינּו מְְ נּו יהוה ֱאלֵֹהֽ ַוח ָלֽ ַהרְְְ נּו, וְְ ִויֵחֽ ַהרְְְ  וְְ

ינּו  נּו, יהוה ֱאלֵֹהֽ ִריֵכֽ צְְְ ָנא ַאל ּתַ  וְְ
ָוָאָתם  לֹא ִליֵדי ַהלְְְ ר ָוָדם וְְ ׂשָ ַנת ּבָ  לֹא ִליֵדי ַמּתְְ

ָחָבה  ָהרְְ ה וְְ דֹוׁשָ תּוָחה, ַהּקְְ ֵלָאה, ַהּפְְ ָך ַהּמְְ ָידְְ י ִאם לְְ  ּכִ
עֹוָלם ָוֶעד.  ֵלם לְְ לֹא ִנּכָ ּלֹא ֵנבֹוׁש וְְ ׁשֶ

דברים ח

faithful to our people, engaged – as our ancestors have been since the days of 
Abraham and Sarah – in the long journey to the land of Israel. Whether we live 
there or in the Diaspora we pray for it and share in its crises and achievements. 
Third, there is a part of us that belongs to Jerusalem. When the Temple was 
destroyed, said the sages, a fragment of its stones entered the hearts of the Jew-
ish people. It remained and still remains the focus of the Jewish imagination, 
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On�Shabbat,�say:
ֵצה   ,Favor and strengthen us, Lord our God רְְ
through Your commandments,  
especially through the commandment of the seventh day,  
this great and holy Sabbath.  
For it is, for You, a great and holy day.  
On it we cease work and rest in love  
in accord with Your will’s commandment.  
May it be Your will, Lord our God,  
to grant us rest without distress,  
grief, or lament on our day of rest.  
May You show us the consolation of Zion Your city,  
and the rebuilding of Jerusalem Your holy city,  
for You are the Master of salvation and consolation.

ינּו   ,Our God and God of our ancestors ֱאלֵֹהֽ
may there rise, come, reach, appear, be favored, heard, regarded  
and remembered before You, our recollection and remembrance,  
as well as the remembrance of our ancestors,  
and of the Messiah son of David Your servant,  
and of Jerusalem Your holy city,  
and of all Your people the house of Israel –  
for deliverance and well-being, grace, loving-kindness and 
compassion, life and peace, on this day of 
the festival of Matzot. 
On it remember us, Lord our God, for good;  
recollect us for blessing, and deliver us for life.  
In accord with Your promise of salvation and compassion,  
spare us and be gracious to us;  
have compassion on us and deliver us,  
for our eyes are turned to You because You are God,  
gracious and compassionate.

is the womb, the matrix, of God’s connection with the Jewish people. It was 
there that He first tested Abraham’s love, in the binding of Isaac. It was there 

Ǯ that He
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יָך  וֶֹתֽ ִמצְְְ ינּו, ּבְְ ַהֲחִליֵצֽנּו, יהוה ֱאלֵֹהֽ וְְ ֵצה  רְְ
Onשבת�,�say:

ִביִעי  ְְ ַות יֹום ַהׁשּ ִמצְְְ ּובְְְ   
דֹוׁש ַהֶּזה  ַהּקָ דֹול וְְ ת ַהּגָ ּבָ ַ  ַהׁשּ

ָפֶנֽיָך ָקדֹוׁש הּוא לְְ דֹול וְְ י יֹום ֶזה ּגָ  ּכִ
ָך  צֹונֶֽ ַות רְְ ִמצְְְ ַאֲהָבה ּכְְ ָלֽנּוַח ּבֹו ּבְְ ת ּבֹו, וְְ ּבָָ  ִלׁשְְְ

ינּו  נּו, יהוה ֱאלֵֹהֽ ָך ָהִנֽיַח ָלֽ צֹונְְ  ּוִברְְְ
נּו  נּוָחֵתֽ יֹום מְְ ָיגֹון ַוֲאָנָחה ּבְְ ֵהא ָצָרה וְְ ּלֹא תְְ  ׁשֶ

ָך  ֶנָחַמת ִצּיֹון ִעיֶרֽ ינּו, ּבְְ נּו, יהוה ֱאלֵֹהֽ ֵאֽ ַהרְְְ  וְְ
ָך  ֽ ׁשֶ דְְְ ִים ִעיר קָָ ַלֽ רּוׁשָ ַין יְְ ִבנְְְ  ּובְְְ

ָחמֹות. ַעל ַהּנֶ ׁשּועֹות ּוַבֽ ַעל ַהיְְְ ֽ ה הּוא ּבַ י ַאּתָ ּכִ

ינּו  ינּו ֵואלֵֹהי ֲאבֹוֵתֽ ֱאלֵֹהֽ

ֵקד  ִיּפָ ַמע, וְְ ָ ִיׁשּ ֵיָרֶצה וְְ ֵיָרֶאה וְְ יַע, וְְ ֽ ַיּגִ וְְ ָיבֹוא  ַיֲעֶלה וְְ
ינּו  רֹון ֲאבֹוֵתֽ ִזכְְְ דֹוֵנֽנּו, וְְ רֹוֵנֽנּו ּוִפקְְְ ִיָּזֵכר ִזכְְְ וְְ   

ָך  ֽ ׁשֶ דְְְ קָָ ִעיר  ִים  ַלֽ רּוׁשָ יְְ רֹון  ִזכְְְ ָך, וְְ ֽ ּדֶ ַעבְְְ ִוד  ּדָ ן  ּבֶ יַח  ֽ ָמׁשִ רֹון  ִזכְְְ  וְְ
ָרֵאל  ית ִיׂשְְְ ָך ּבֵ ל ַעּמְְ רֹון ּכָָ ִזכְְְ  וְְ

ַרֲחִמים  ֶסד ּולְְְ ֶחֽ ֵחן ּולְְְ טֹוָבה, לְְ ֵליָטה לְְ ָפֶנֽיָך, ִלפְְְ  לְְ
ּצֹות ַהֶּזה. יֹום ַחג ַהּמַ לֹום ּבְְ ׁשָ ַחִּיים ּולְְְ  לְְ

ָרָכה  נּו בֹו ִלבְְְ ֵדֽ קְְְ טֹוָבה ּופָָ ינּו ּבֹו לְְ נּו יהוה ֱאלֵֹהֽ ֵרֽ כְְְ  זָָ
ַחִּיים.  נּו בֹו לְְ יֵעֽ הֹוׁשִ  וְְ

נּו  יֵעֽ הֹוׁשִ ינּו, וְְ ַרֵחם ָעֵלֽ ֽנּו וְְ ּנֵ חָָ ַרֲחִמים, חּוס וְְ ׁשּוָעה וְְ ַבר יְְ  ּוִבדְְְ
ה. ּתָ ַרחּום ָאֽ י ֵאל ַחּנּון וְְ יָך ֵעיֵנֽינּו, ּכִ י ֵאֶלֽ ּכִ

offspring. That and more is the nature of God’s love for His children: “Can a 
mother forget the baby at her breast? Can she lack compassion for the child she 
has borne? Though they may forget, I will not forget you” (Is. 49:15). Jerusalem 
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And may Jerusalem the holy city be rebuilt soon, in our time.  
Blessed are You, Lord, who in His compassion  
will rebuild Jerusalem. Amen.

Blessing of God’s Goodness
רּוךְְְ  – Blessed are You, Lord our God, King of the Universe ּבָ
God our Father, our King, our Sovereign,  
our Creator, our Redeemer, our Maker,  
our Holy One, the Holy One of Jacob.  
He is our Shepherd, Israel’s Shepherd,  
the good King who does good to all.  
Every day He has done, is doing, and will do good to us.  
He has acted, is acting,  
and will always act kindly toward us for ever,  
granting us grace, kindness and compassion, relief and rescue,  
prosperity, blessing, redemption and comfort,  
sustenance and support, compassion, life,  
peace and all good things,  
and of all good things may He never let us lack.

Additional requests
  May the Compassionate One reign over us ָהַרֲחָמן

for ever and all time. 

May  the Compassionate One be blessed  
in heaven and on earth.

May  the Compassionate One be praised  
from generation to generation,  
be glorified by us to all eternity,  
and honored among us for ever and all time. 

Blessed are You
This,�the�fourth�blessing�of�the�Grace�after�Meals, was added during the period 
of the Tannai’m in the second century ce. The Talmud relates it to the period 

Ǯ after the
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ינּו.  ָיֵמֽ ֵהָרה בְְ מְְְ ֶֹדׁש ּבִ ִים ִעיר ַהּקֽ ַלֽ רּוׁשָ ֵנה יְְ  ּובְְְ
ִים, ָאֵמן. ָלֽ רּוׁשָ ַרֲחָמיו יְְ ה יהוה, ּבֹוֶנה בְְ רּוךְְְ ַאּתָ ּבָ

ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ ַאּתָ רּוךְְְ  ּבָ
ברכת הטוב והמטיב

נּו  יֵרֽ נּו, ַאּדִ ֽ ּכֵ ינּו, ַמלְְְ ָהֵאל ָאִבֽ   
דֹוׁש ַיֲעקֹב  נּו, קְְ ֽ דֹוׁשֵ נּו, קְְ ֵרֽ נּו, יֹוצְְ נּו, ּגֹוֲאֵלֽ ֵאֽ  ּבֹורְְ

יִטיב ַלּכֹל  ַהּמֵ ֶלךְְְ ַהּטֹוב וְְ ֽ ָרֵאל, ַהּמֶ נּו, רֹוֵעה ִיׂשְְְ  רֹוֵעֽ
ל יֹום ָויֹום  כָָ ּבְְ  ׁשֶ

נּו   הּוא ֵהיִטיב, הּוא ֵמיִטיב, הּוא ֵייִטיב ָלֽ
נּו ָלַעד  ֵלֽ מְְ נּו, הּוא ִיגְְְ ֵלֽ נּו, הּוא גֹומְְ ָמָלֽ  הּוא גְְ

ָלָחה  ַהצְְְ ָלה וְְ ַוח, ַהּצָ ֶרֽ ַרֲחִמים, ּולְְְ ֶסד ּולְְְ ֶחֽ ֵחן ּולְְְ  לְְ
ָלה  ּכָ ַכלְְְ ָנָסה וְְ רְְְ ָרָכה ִויׁשּוָעה, ֶנָחָמה, ּפַ  ּבְְ

ל טֹוב  כָָ לֹום וְְ ׁשָ ַחִּיים וְְ ַרֲחִמים וְְ  וְְ
נּו. ֵרֽ ַחּסְְ עֹוָלם ַאל יְְ ל טּוב לְְ ּוִמּכָָ

עֹוָלם ָוֶעד.  ינּו לְְ לֹךְְְ ָעֵלֽ ָהַרֲחָמן הּוא ִימְְְ
בקשות נוספות

ֶרץ.  ִים ּוָבָאֽ ַמֽ ָ ׁשּ ַרךְְְ ּבַ ּבָ ָהַרֲחָמן הּוא ִיתְְְ

דֹור ּדֹוִרים  ח לְְ ּבַ ּתַ  ָהַרֲחָמן  הּוא ִיׁשְְְ

ָצִחים ֵנַֽצח נְְ נּו ָלַעד ּולְְְ ֽ ַאר ּבָ ּפָ ִיתְְְ  וְְ

ֵמי עֹוָלִמים.  עֹולְְ נּו ָלַעד ּולְְְ ֽ ר ּבָ ַהּדַ ִיתְְְ וְְ

that He built His home in the form of the Temple. Thus it is the home of God’s 
mercy, the birthplace of the covenant, the one place on earth where the presence 
of God – creator of the universe – is most tangible.
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May  the Compassionate One  
grant us an honorable livelihood.

May  the Compassionate One  
break the yoke from our neck  
and lead us upright to our land. 

May  the Compassionate One  
send us many blessings to this house  
and this table at which we have eaten. 

May  the Compassionate One  
send us Elijah the prophet –  
may he be remembered for good –  
to bring us good tidings  
of salvation and consolation. 

May  the Compassionate One  
bless the State of Israel,  
first flowering of our redemption. 

May  the Compassionate One  
bless the members of Israel’s Defense Forces,  
who stand guard over our land.

ִהי ָרצֹון  יְְ
A�guest�says:

May it be Your will that the master of this house shall not suffer 
shame in this world, nor humiliation in the World to Come. May all he 
owns prosper greatly, and may his and our possessions be successful and 
close to hand. Let not the Accuser hold sway over his deeds or ours, and 
may no thought of sin, iniquity or transgression enter him or us from 
now and for evermore. 

army gave permission to the Jewish community to bury its dead. Over time, the 
grace after meals grew with the addition of further praises and prayers.
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ָכבֹוד.  נּו ּבְְ ֵסֽ נְְ ַפרְְְ ָהַרֲחָמן  הּוא יְְ

נּו  אֵרֽ נּו ֵמַעל ַצּוָ ֽ ּבֹר ֻעּלֵ  ָהַרֲחָמן  הּוא ִיׁשְְְ

ֵצֽנּו.  ַארְְְ ִמּיּות לְְ נּו קֹומְְ הּוא יֹוִליֵכֽ וְְ

נּו  ַלח ָלֽ  ָהַרֲחָמן  הּוא ִיׁשְְְ

ִית ַהֶּזה  ֽ ּבַ ה ּבַ ֻרּבָ ָרָכה מְְ  ּבְְ

נּו ָעָליו. ָאַכֽלְְְ ָחן ֶזה ׁשֶ לְְְ ַעל ׁשֻ וְְ

נּו  ַלח ָלֽ  ָהַרֲחָמן  הּוא ִיׁשְְְ

ִביא ָזכּור ַלּטֹוב   ֶאת ֵאִלָּיֽהּו ַהּנָ

ֶנָחמֹות.  ׁשּועֹות וְְ ׂשֹורֹות טֹובֹות יְְ נּו ּבְְ ר ָלֽ ֶ ִויַבׂשּ

ָבֵרךְְְ   ָהַרֲחָמן  הּוא יְְ

ָרֵאל  ִדיַנת ִיׂשְְְ  ֶאת מְְ

נּו.  ֵתֽ ֻאּלָ ִמיַחת ּגְְ ית צְְ ֵראׁשִ

ָבֵרךְְְ   ָהַרֲחָמן  הּוא יְְ

ָרֵאל  ִיׂשְְְ ָבא ַהֲהָגָנה לְְ  ֶאת ַחָּיֵלי צְְ

ֵצֽנּו. ַמר ַארְְְ ִדים ַעל ִמׁשְְְ ָהעֹומְְ

א,  ַהּבָ ָלעֹוָלם  ֵלם  ִיּכָ לֹא  וְְ ַהֶּזה,  עֹוָלם  ּבָ ִית  ֽ ַהּבַ ַעל  ֽ ּבַ ֵיבֹוׁש  ּלֹא  ׁשֶ ָרצֹון  ִהי  יְְ

A�guest�says:

ַאל  רֹוִבים ָלִעיר, וְְ ָלִחים ּוקְְְ ָכֵסינּו ֻמצְְְ ָכָסיו ּונְְְ יּו נְְ ִיהְְְ ָכָסיו, וְְ ל נְְ כָָ אֹד ּבְְ ַלח מְְ ִיצְְְ וְְ
לֹא  ָפָניו וְְ ר לֹא לְְ ּקֵ ּדַ ַאל ִיזְְְ ינּו. וְְ ה ָיֵדֽ ַמֲעׂשֶ לֹא ּבְְ ה ָיָדיו וְְ ַמֲעׂשֶ ָטן לֹא ּבְְ לֹט ׂשָ ִיׁשְְְ

ַעד עֹוָלם. ה וְְ ָעוֹֹן, ֵמַעּתָ א, ַעֵביָרה וְְ הּור ֵחטְְְ ַבר ִהרְְְ ָפֵנֽינּו ׁשּום ּדְְ לְְ

after the defeat of the Bar Kokhba rebellion, at Beitar. It represents a moment of 
thanksgiving in one of the darkest periods of Jewish history, when the Roman 
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– May the Compassionate One bless ָהַרֲחָמן
When�eating�at�one’s�own�table,�say�(include�the�words�in�parentheses�that�apply):
me, (my wife / husband / my father, my teacher / my mother,  
my teacher / my children) and all that is mine,
A�guest�at�someone�else’s�table�says�(include�the�words�in�parentheses�that�apply):
the master of this house, him (and his wife, the mistress of 
this house / and his children) and all that is his,
Children�at�their�parents’�table�say�(include�the�words�in�parentheses�that�apply):
my father, my teacher (master of this house), and my mother, 
my teacher (mistress of this house), them, their household, 
their children, and all that is theirs.
For�all�other�guests,�add:
and all the diners here,

נּו   together with us and all that is ours. Just as our forefathers – אֹוָתֽ
Abraham, Isaac and Jacob were blessed in all, from all, with all,  
so may He bless all of us together with a complete blessing,  
and let us say: Amen.

רֹום ּמָ   On high, may grace be invoked for them and for us, as a ּבַ
safeguard of peace. May we receive a blessing from the Lord  
and a just reward from the God of our salvation, and may we find 
grace and good favor in the eyes of God and man.

May the Compassionate One let us inherit  
the time, that will be entirely Shabbat  
and rest for life everlasting.

On�Seder�nights,�some�add�the�words�in�parentheses.�On�Ĥol�HaMo’ed�omit:

May the Compassionate One let us inherit the day that is all good (a 
day that is everlasting, a day when the righteous will sit with their crowns 
upon their heads, basking in the light of the Divine Presence; and let our 
lot be cast with theirs).
  May the Compassionate One make us worthy ָהַרֲחָמן
of the messianic age and life in the World to Come. 
He is a tower of salvation to His king, showing kindness to His 
anointed, to David and his descendants for ever. He who makes 
peace in His high places, may He make peace for us and all Israel, 
and let us say: Amen.

On�Shabbat:

11�Sam.�22
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ָבֵרךְְְ  ָהַרֲחָמן הּוא יְְ

י מֹוָרִתי /  ֶאת ִאּמִ ֶאת ָאִבי מֹוִרי / וְְ ֲעִלי / וְְ ֶאת ּבַ י / וְְ ּתִ ֶאת ִאׁשְְְ אֹוִתי )וְְ
When�eating�at�one’s�own�table,�say�(include�the�words�in�parentheses�that�apply):

ר ִלי. ל ֲאׁשֶ ֶאת ּכָָ ִעי( וְְ ֶאת ַזרְְְ וְְ

ִית ַהֶּזה /  ֲעַלת ַהּבַֽ ּתֹו ּבַ ֶאת ִאׁשְְְ ִית ַהֶּזה, אֹותֹו )וְְ ַעל ַהּבַֽ ֶאת ּבַֽ
A�guest�at�someone�else’s�table�says�(include�the�words�in�parentheses�that�apply):

ר לֹו. ל ֲאׁשֶ ֶאת ּכָָ עֹו( וְְ ֶאת ַזרְְְ וְְ

ִית  ֲעַלת ַהּבַֽ י מֹוָרִתי )ּבַ ֶאת ִאּמִ ִית ַהֶּזה(, וְְ ַעל ַהּבַ ֶאת ָאִבי מֹוִרי )ּבַֽ
Children�at�their�parents’�table�say�(include�the�words�in�parentheses�that�apply):

ר ָלֶהם ל ֲאׁשֶ ֶאת ּכָָ ָעם וְְ ֶאת ַזרְְְ יָתם וְְ ֶאת ּבֵ ַהֶּזה(, אֹוָתם וְְ

אן ין ּכָ ֻסּבִ ל ַהּמְְ ֶאת ּכָָ וְְ
For�all�other�guests,�add:

ינּו  כּו ֲאבֹוֵתֽ רְְ ּבָ תְְְ ּנִ מֹו ׁשֶ נּו ּכְְ ר ָלֽ ל ֲאׁשֶ ֶאת ּכָָ נּו וְְ  אֹוָתֽ
ּכֹל, ִמּכֹל, ּכֹל  ַיֲעקֹב, ּבַ ָחק וְְ ָרָהם ִיצְְְ  ַאבְְְ

נֹאַמר ָאֵמן. ֵלָמה, וְְ ָרָכה ׁשְְ בְְְ נּו ַיַֽחד ּבִ ֽ ּלָ נּו ּכֻ ָבֵרךְְְ אֹוָתֽ ן יְְ ּכֵ

ֶרת  ֶמֽ ִמׁשְְְ לְְ ֵהא  ּתְְ ׁשֶ כּות  זְְ ינּו  ָעֵלֽ וְְ ֲעֵליֶהם  דּו  ַלּמְְ יְְ רֹום  ּמָ  ּבַ
ֵמֱאלֵֹהי  ָדָקה  ּוצְְְ יהוה  ֵמֵאת  ָרָכה  בְְ א  ָ ִנׂשּ וְְ לֹום.  ׁשָ  

ָאָדם. ֵעיֵני ֱאלִֹהים וְְ ֶכל טֹוב ּבְְ ֽ ׂשֵ ָצא ֵחן וְְ ִנמְְְ נּו, וְְ ֵעֽ ִיׁשְְְ

ַחֵּיי ָהעֹוָלִמים. נּוָחה לְְ ת ּומְְְ ּבָ ּלֹו ׁשַ ּכֻ נּו יֹום ׁשֶ ִחיֵלֽ ָהַרֲחָמן  הּוא ַינְְְ
Onליל הסדר�,�some�add�the�words�in�parentheses.�Onחול המועד��omit:�

יִקים  ּדִ ּצַ , יֹום ׁשֶ ּלֹו ָארֹךְְְ ּכֻ ּלֹו טֹוב )יֹום ׁשֶ ּכֻ נּו יֹום ׁשֶ ִחיֵלֽ ָהַרֲחָמן הּוא ַינְְְ
ֶהם(. נּו ִעּמָ קֵֽ ִכיָנה, ִויִהי ֶחלְְְ ְְ ֶנֱהִנים ִמִּזיו ַהׁשּ יֶהם וְְ ָראׁשֵ רֹוֵתיֶהם ּבְְ ַעטְְְ ִבים וְְ יֹוׁשְְ

א.  ַחֵּיי ָהעֹוָלם ַהּבָ יַח ּולְְְ ֽ ׁשִ נּו ִלימֹות ַהּמָ ֽ ַזּכֵ ָהַרֲחָמן הּוא יְְ

ּכֹו  ׁשּועֹות ַמלְְְ ּדֹול יְְ ִמגְְְ
עֹו ַעד־עֹוָלם׃  ַזרְְְ ָדִוד ּולְְְ יחֹו לְְ ׁשִ ֶסד ִלמְְְ ה־ֶחֽ עֹׂשֶ וְְ

ָרֵאל  ל ִיׂשְְְ ַעל ּכָָ ינּו וְְ לֹום ָעֵלֽ ה ׁשָ רֹוָמיו, הּוא ַיֲעׂשֶ מְְְ לֹום ּבִ ה ׁשָ עֹׂשֶ
רּו ָאֵמן. ִאמְְְ וְְ

בשבת:

שמואל ב׳ כב



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

Pesaĥ haggada Ø barekh   118

ראּו   ;Fear the Lord, you His holy ones יְְ
those who fear Him lack nothing.  
Young lions may grow weak and hungry,  
but those who seek the Lord lack no good thing.  
Thank the Lord for He is good:  
His loving-kindness is for ever. 
You open Your hand  
and satisfy the desire of every living thing.  
Blessed is the person  
who trusts in the Lord,  
whose trust is in the Lord alone.  
Once I was young, and now I am old,  
yet I have never watched a righteous man forsaken  
or his children begging for bread.  
The Lord will give His people strength.  
The Lord will bless His people with peace.

Blessed are You, Lord our God, King of the Universe,  
who creates the fruit of the vine.

Drink�while�reclining�to�the�left.

Ps.�34

Ps.�118

Ps.�145

Jer.�17

Ps.�37

Ps.�29

Translated thus, the verse states: “I was young and now am old and I have 
not merely stood still and watched when the righteous was forsaken and his 
children forced to beg for bread.” Read this way, not only does it make sense. 
It also emerges from the core of Jewish sensibility. It ends the grace after meals 
with a moral commitment. Yes, we have eaten and are satisfied. But that has not 
made us indifferent to the needs of others.

The conclusion of the meal, so understood, echoes the opening of the seder 
service with its invitation to “all who are needy – come and eat.” Maimonides 
writes about the command to rejoice on the festivals: “And while one eats and 
drinks himself, it is a duty to feed the stranger, the orphan, the widow, and 
other poor and unfortunate people, for he who locks the doors of his courtyard 
and eats and drinks with his wife and family, without giving anything to eat 
and drink to the poor and bitter in soul – his meal is not a rejoicing in a divine 
commandment but a rejoicing in his own stomach…. Rejoicing of this kind is 
a disgrace to those who indulge in it” (Hilkhot�Yom�Tov�6:18).
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סֹור ִליֵרָאיו׃  י־ֵאין ַמחְְְ יו ּכִ דֹׁשָ ֶאת־יהוה קְְ ראוּ  יְְ
ל־טֹוב׃ רּו כָָ סְְ י יהוה לֹא־ַיחְְְ ׁשֵ דֹרְְ בּו וְְ ָרֵעֽ ִפיִרים ָרׁשּו וְְ ּכְְ   

ּדֹו׃  עֹוָלם ַחסְְְ י לְְ י־טֹוב ּכִ הֹודּו ַליהוה ּכִ
ל־ַחי ָרצֹון׃  כָָ יַע לְְ ֽ ּבִ ָך ּוַמׂשְְְ ַח ֶאת־ָיֶדֽ ּפֹוֵתֽ

ַטחֹו׃ ָהָיה יהוה ִמבְְְ יהוה וְְ ַטח ּבַ ר ִיבְְְ ֶֽבר ֲאׁשֶ רּוךְְְ ַהּגֶ ּבָ
ֶחם׃  ׁש־ָלֽ ַבּקֶ עֹו מְְ ַזרְְְ יק ֶנֱעָזב וְְ יִתי ַצּדִ לֹא־ָרִאֽ י וְְ ּתִ נְְְ ם־ָזקַֽ ַנַֽער ָהִיֽיִתי ּגַ

לֹום׃ ָ ָבֵרךְְְ ֶאת־ַעּמֹו ַבׁשּ ן יהוה יְְ ַעּמֹו ִיּתֵ יהוה עֹז לְְ

ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ

ֶֽפן. ִרי ַהּגָ ּבֹוֵרא ּפְְ

Drink�while�reclining�to�the�left.

תהלים לד

תהלים קיח

תהלים קמה

ירמיה יז

תהלים לז

תהלים כט

Once I was young, and now I am old, yet I have never watched  
a righteous man forsaken or his children begging for bread
This�line,�from�Psalms�37:25, has often raised questions. Surely throughout his-
tory there were times when the righteous were forsaken? Indeed this is one of 
the questions that, according to the Talmud, Moses asked God: “Why do the 
righteous suffer?” (Berakhot 7a) The English writer Edmond Blunden wrote a 
poem, “Report on Experience,” on this theme:

I have been young, and now am not too old; 
And I have seen the righteous forsaken, 
His health, his honor, and his quality taken. 
This is not what we were formerly told.

I once heard a beautiful explanation from Rabbi Moses Feuerstein of Boston. 
The key phrase of the verse is lo ra’iti, standardly translated as “I have not seen.” 
The verb ra’iti, though, occurs twice in the Book of Esther with a quite differ-
ent meaning. “How can I bear to watch (eikhakha�ukhal�vera’iti) the disaster 
that will befall my people? And how can I bear to watch the destruction of my 
family?” (Est. 8:6). The verb here does not mean “see.” It means “stand by and 
watch, be a passive witness, a disengaged spectator.” Ra’iti in this sense means 
seeing and doing nothing to help. That, for Esther as for the Psalmist, is a moral 
impossibility. We may not “stand idly by the blood of our neighbor” (Lev. 19:16). 
We are our brother’s keeper.
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A�cup�of�wine�is�now�poured�in�honor�of�Elijah,�and�the�door�opened.

פֹךְְְ   Pour out Your rage  ׁשְְ
 upon the nations that do not know You,  
 and on regimes that have not called upon Your name.  
 For Jacob is devoured;  
 they have laid his places waste.  
 Pour out Your great anger upon them,  
 and let Your blazing fury overtake them.  
 Pursue them in Your fury and destroy them  
 from under the heavens of the Lord.

Ps.�79

Ps.�69

Lam.�3

the tragedy of the Jewish people in the past, the many thousands and millions 
of our people who were murdered, sometimes in the name of the God of love. 
We ask God to reveal to us, at the end of days, the meaning of all this suffering. 
These verses are a cry of pain coming to us from one of the dark nights of the 
Jewish soul, as if to say: “Let us understand, one day if not now, the justice of 
Your world, O Judge of all the earth.”

Pour out Your rage upon the nations
In�one�manuscript�from�Worms,�1521, there is a unique addition to the Haggada 
alongside “Pour out Your rage.” It is a prayer of thanks for the righteous gentiles 
throughout history who, rather than persecuting Jews, befriended them and 
protected them at times of danger:

Pour out Your love on the nations who have known You, 
And on the kingdoms who call upon Your name. 
For they show loving-kindness to the seed of Jacob, 
And they defend Your people Israel from those 
Who would devour them alive. 
May they live to see the sukka of peace spread over Your chosen ones, 
And to participate in the joy of Your nations.

Pour out Your rage upon the nations
Some�add,�at�this�point,�the following prayer in memory of the victims of the 
Holocaust and the courage of those in the Warsaw ghetto who, on the eve of 
Pesaĥ 1943, rose up against the Nazis who had planned to destroy the ghetto 
and kill all its inhabitants on the first day of Pesaĥ:

On this night of the seder we remember with reverence and love the six 
million of our people of the European exile who perished at the hands of a 

Ǯ tyrant
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ָדֽעּוָך  ר לֹא־יְְ ָך ֶאל־ַהּגֹוִים ֲאׁשֶ ֲחָמתְְ

   
פֹךְְְ ׁשְְ

A�cup�of�wine�is�now�poured�in�honor�of�Elijah,�and�the�door�opened.

אּו׃  ָך לֹא ָקָרֽ מְְְ ׁשִ ר ּבְְ ָלכֹות ֲאׁשֶ ַעל ַממְְְ  וְְ

ּמּו׃ ֽ ֶאת־ָנֵוֽהּו ֵהׁשַ י ָאַכל ֶאת־ַיֲעקֹב, וְְ  ּכִ

יֵגם׃  ָך ַיּשִׂ ָך ַוֲחרֹון ַאּפְְ ֶמֽ ־ֲעֵליֶהם ַזעְְְ ךְְְ פָָ ׁשְְ

ֵמי יהוה׃ ַחת ׁשְְ ֽ ִמיֵדם ִמּתַ ַתׁשְְְ ַאף וְְ ּדֹף ּבְְ רְְְ ּתִ

תהלים עט

תהלים סט

איכה ג

Pour out Your rage upon the nations
This�passage,�not�part�of�the�earliest�Haggadot,�was added during the Middle Ages, 
during one of the darkest periods of anti-Jewish persecution. It began with the 
First Crusade (1096), in which, on their way to the Holy Land, the Crusaders 
stopped to massacre Jewish communities in Worms, Speyer, and Mainz. It was 
the beginning of centuries of persecution, often in the name of religion.

One of the recurring events that made Pesaĥ in particular a time of fear 
was the blood libel. This originated in Norwich in 1144 and eventually spread 
throughout Europe. It is one of the few cases where persecution has left its 
mark on Jewish law. Several authorities ruled that though, preferably, the wine 
drunk on Pesaĥ should be red, in communities where there is risk of a blood 
libel, white wine may be used instead.

What is notable about this addition to the Haggada is its restraint. For cen-
turies, Jews suffered a series of devastating blows – massacres, pogroms, forced 
conversions, inquisitions, confinement to ghettos, punitive taxation, and expul-
sions, culminating, in the very heart of “enlightened” Europe, in the Holocaust. Yet 
these verses – two from Psalms, one from the Book of Lamentations – are almost 
the only trace left by this experience on the Haggada, the night we recall our past.

Albert Einstein once spoke of the “almost fanatical love of justice” as one of 
the “features of the Jewish tradition which make me thank my stars that I belong 
to it” (The�World�as�I�See�It). Judaism is a religion of justice. It is also a religion 
of love, compassion, forgiveness, generosity, and peace. But from the beginning 
it has wrestled with the question of how to bring the Divine Presence down to 
earth, in the structures and institutions of society. The precondition is justice. 
Once that exists, there is room for the many other virtues that humanize our 
world. But without justice, something fundamental is missing. “Pour out Your 
rage” is not a call for vengeance. It is not a call to human action at all. It is, rather, 
a prayer for divine justice.

At this point in the seder, as we turn from the past to the future, we reflect on 
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Hallel�/�Praising
The�fourth�cup�of�wine�is�poured,�and�Hallel�is�completed.

נּו   ,Not to us, Lord, not to us לֹא ָלֽ
but to Your name give glory,  

for Your love, for Your faithfulness.  
Why should the nations say, “Where now is their God?”  

Our God is in heaven; whatever He wills He does.  
Their idols are silver and gold, made by human hands.  

They have mouths but cannot speak; eyes but cannot see.  
They have ears but cannot hear; noses but cannot smell.  
They have hands but cannot feel; feet but cannot walk.  

No sound comes from their throat.  
Those who make them become like them;  

so will all who trust in them.  
Israel, trust in the Lord –  

He is their Help and their Shield.  
House of Aaron, trust in the Lord –  

He is their Help and their Shield.  
You who fear the Lord,  

trust in the Lord –  
He is their Help and their Shield.

Ps.�115

Name, and slew many of them before they died. On the first day of Passover 
the remnants in the ghetto of Warsaw rose up against the adversary, even as in 
the days of Judah the Maccabee. They were lovely and pleasant in their lives, 
and in their deaths they were not divided, and they brought redemption to 
the name of Israel throughout the world.

And from the depths of their affliction the martyrs lifted up their voices in 
a song of faith in the coming of the Messiah, when justice and brotherhood 
will reign among mankind.

[All sing:] Ani�ma’amin�be’emuna�shelema�bevi’at�hamashiaĥ.�Ve’af�al�pi�
sheyitmahme’a�im�kol�zeh�aĥakeh�lo…sheyavo.�[I believe with perfect faith 
in the coming of the Messiah. And even though he delays, I wait…for his 
coming.]
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הלל

נּו  לֹא ָלֽנּו יהוה לֹא ָלֽ

The�fourth�cup�of�wine�is�poured,�andהלל��is�completed.

בֹוד  ן ּכָ ָך ּתֵ מְְְ ׁשִ י־לְְ  ּכִ

ָך׃  ֽ ָך ַעל־ֲאִמּתֶ ּדְְ  ַעל־ַחסְְְ

רּו ַהּגֹוִים ַאֵּיה־ָנא ֱאלֵֹהיֶהם׃  ה יֹאמְְ ּמָ  ָלֽ

ה׃  ר־ָחֵפץ ָעׂשָ ִים, ּכֹל ֲאׁשֶ ָמֽ ָ ינּו ַבׁשּ  ֵואלֵֹהֽ

ֵדי ָאָדם׃  ה יְְ ָזָהב, ַמֲעׂשֵ ֶֽסף וְְ יֶהם ּכֶ  ֲעַצּבֵ

אּו׃  לֹא ִירְְְ רּו, ֵעיַנִֽים ָלֶהם וְְ ֽ ַדּבֵ לֹא יְְ ה־ָלֶהם וְְ  ּפֶ

ִריחּון׃  לֹא יְְ עּו, ַאף ָלֶהם וְְ ָמֽ לֹא ִיׁשְְְ ַנִֽים ָלֶהם וְְ זְְְ  אָָ

רֹוָנם׃  גְְְ ּגּו ּבִ ֽכּו, לֹא־ֶיהְְְ ַהּלֵ לֹא יְְ ֵליֶהם וְְ ִמיׁשּון, ַרגְְְ לֹא יְְ ֵדיֶהם וְְ  יְְ

ֶהם׃  ַח ּבָ ר־ּבֵֹטֽ יֶהם, ּכֹל ֲאׁשֶ יּו עֹׂשֵ מֹוֶהם ִיהְְְ  ּכְְ

יהוה  ַטח ּבַ ָרֵאל ּבְְ  ִיׂשְְְ

ם הּוא׃  ָרם ּוָמִגּנָ  ֶעזְְְ

חּו ַביהוה  טְְְ ית ַאֲהרֹן ּבִ  ּבֵ

ם הּוא׃  ָרם ּוָמִגּנָ  ֶעזְְְ

חּו ַביהוה  טְְְ ֵאי יהוה ּבִ  ִירְְְ

ם הּוא׃ ָרם ּוָמִגּנָ ֶעזְְְ

תהלים קטו

tyrant more wicked than the Pharaoh who enslaved our forefathers in Egypt. 
Come, he said to his minions, let us cut them off from being a people, that 
the name of Israel may be remembered no more.

And they slew the blameless and pure, men and women and little ones, 
with poisonous gas, and burned them with fire. But we abstain from dwell-
ing on the deeds of the evil ones, lest we defame the image of God in which 
man was created.

Now, the remnants of our people who were left in the ghettos and camps 
of annihilation rose up against the wicked ones for the sanctification of the 
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נּו ָכָרֽ   .The Lord remembers us and will bless us יהוה זְְ
He will bless the house of Israel.  
He will bless the house of Aaron.  

He will bless those who fear the Lord, small and great alike.  
May the Lord give you increase: you and your children.  

May you be blessed by the Lord, Maker of heaven and earth.  
The heavens are the Lord’s,  

but the earth He has given over to mankind.  
It is not the dead who praise the Lord,  

nor those who go down to the silent grave.  
But we will bless the Lord, now and for ever.  

Halleluya!

י ּתִ בְְְ   ,I love the Lord ָאַהֽ
for He hears my voice, my pleas.  

He turns His ear to me whenever I call.  
The bonds of death encompassed me,  

the anguish of the grave came upon me,  
I was overcome by trouble and sorrow.  

Then I called on the name of the Lord:  
“Lord, I pray, save my life.”  

Gracious is the Lord, and righteous;  
our God is full of compassion.  

The Lord protects the simple hearted.  
When I was brought low, He saved me.  

My soul, be at peace once more,  
for the Lord has been good to you.  

For You have rescued me from death,  
my eyes from weeping, my feet from stumbling.  

I shall walk in the presence of the Lord  
in the land of the living.  

I had faith, even when I said, “I am greatly afflicted,”  
even when I said rashly, “All men are liars.”

Ps.�116



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

הגדה של פסח Ø הלל   125

ָבֵרךְְְ  נּו יְְ ָכָרֽ  יהוה זְְ

ית ַאֲהרֹן׃  ָבֵרךְְְ ֶאת־ּבֵ ָרֵאל, יְְ ית ִיׂשְְְ ָבֵרךְְְ ֶאת־ּבֵ  יְְ

דִֹלים׃  ים ִעם־ַהּגְְ ַטּנִ ֵאי יהוה, ַהּקְְ ָבֵרךְְְ ִירְְְ  יְְ

ֵניֶכם׃  ַעל־ּבְְ  יֵֹסף יהוה ֲעֵליֶכם, ֲעֵליֶכם וְְ

ֶרץ׃  ִים ָוָאֽ ַמֽ ה ׁשָ ם ַליהוה, עֹׂשֵ רּוִכים ַאּתֶ  ּבְְ

ֵני־ָאָדם׃  ֶרץ ָנַתן ִלבְְְ ָהָאֽ ִים ַליהוה, וְְ ַמֽ ִים ׁשָ ַמֽ ָ  ַהׁשּ

ֵדי דּוָמה׃  ל־יֹרְְ לֹא ּכָָ לּו־ָיּה, וְְ ַהלְְ ִתים יְְ  לֹא ַהּמֵ

ַעד־עֹוָלם  ה וְְ ָבֵרךְְְ ָיּה, ֵמַעּתָ נּו נְְ ַוֲאַנֽחְְְ

לּוָיּה׃  ַהלְְ

י  ּתִ בְְְ ָאַהֽ

ֲחנּוָני׃  ַמע יהוה, ֶאת־קֹוִלי ּתַ י־ִיׁשְְְ  ּכִ

ָרא׃  ָיַמי ֶאקְְְ נֹו ִלי, ּובְְְ זְְְ ה אָָ י־ִהּטָ  ּכִ

ֶות  ֵלי־ָמֽ  ֲאָפֽפּוִני ֶחבְְְ

ָצֽאּוִני  אֹול מְְ ָצֵרי ׁשְְ  ּומְְְ

ָצא׃  ָיגֹון ֶאמְְְ  ָצָרה וְְ

י׃  ׁשִ ָטה ַנפְְְ ה יהוה ַמּלְְ ָרא, ָאּנָ ם־יהוה ֶאקְְְ ׁשֵ  ּובְְְ

ַרֵחם׃  ינּו מְְ יק, ֵואלֵֹהֽ ַצּדִ  ַחּנּון יהוה וְְ

יַע׃  ֽ הֹוׁשִ ִלי יְְ ּלֹוִתי וְְ ָתאִים יהוה, ּדַ  ׁשֵֹמר ּפְְ

ִכי׃  יְְְ ַמל ָעָלֽ י־יהוה ּגָ ִכי, ּכִ יְְְ נּוָחֽ י ִלמְְְ ׁשִ  ׁשּוִבי ַנפְְְ

ִחי׃  ֽ ִלי ִמּדֶ ָעה, ֶאת־ַרגְְְ מְְְ ֶות, ֶאת־ֵעיִני ִמן־ּדִ ֽ י ִמּמָ ׁשִ ּתָ ַנפְְְ צְְְ ֽ י ִחּלַ  ּכִ

צֹות ַהַחִּיים׃  ַארְְְ ֵני יהוה, ּבְְ ךְְְ ִלפְְְ ַהּלֵ  ֶאתְְְ

אֹד׃  ר, ֲאִני ָעִנֽיִתי מְְ י ֲאַדּבֵ י ּכִ ּתִ נְְְ  ֶהֱאַמֽ

ל־ָהָאָדם ּכֵֹזב׃ ִזי, ּכָָ פְְְ חָָ י בְְ ּתִ רְְְ ֲאִני ָאַמֽ

תהלים קטז
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יב  ?How can I repay the Lord for all His goodness to me ָמה־ָאׁשִ
I will lift the cup of salvation and call on the name of the Lord.  

I will fulfill my vows to the Lord  
in the presence of all His people.  

Grievous in the Lord’s sight is the death of His devoted ones.  
Truly, Lord, I am Your servant;  

I am Your servant, the son of Your maidservant.  
You set me free from my chains.  

To You I shall bring a thanksgiving-offering  
and call on the Lord by name. 

I will fulfill my vows to the Lord in the presence of all His people, 
in the courts of the House of the Lord,  

in your midst, Jerusalem.  
Halleluya!

לּו  ;Praise the Lord, all nations; acclaim Him, all you peoples ַהלְְ
for His loving-kindness to us is strong,  

and the Lord’s faithfulness is everlasting.  
Halleluya!

 ,Thank the Lord for He is good הֹודּו
His loving-kindness is for ever.  

Let Israel say 
His loving-kindness is for ever. 

Let the house of Aaron say 
His loving-kindness is for ever.

Let those who fear the Lord say 
His loving-kindness is for ever.

ַצר   .In my distress I called on the Lord ִמן־ַהּמֵ
The Lord answered me and set me free.  

The Lord is with me; I will not be afraid.  
What can man do to me? The Lord is with me.  

Ps.�117

Ps.�118
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מּוֽלֹוִהי ָעָלי׃  גְְְ ל־ּתַ יב ַליהוה, ּכָָ  ָמה־ָאׁשִ

ָרא׃  ם יהוה ֶאקְְְ ׁשֵ א, ּובְְְ ָ ׁשּועֹות ֶאׂשּ  ּכֹוס־יְְ

ל־ַעּמֹו׃  כָָ א לְְ ָדה־ּנָ ם, ֶנגְְְ ּלֵ ָדַרי ַליהוה ֲאׁשַ  נְְ

ָתה ַלֲחִסיָדיו׃ וְְְ ֽ ֵעיֵני יהוה, ַהּמָ  ָיָקר ּבְְ

ָך  ן־ֲאָמֶתֽ ָך ּבֶ ּדְְ ָך, ֲאִני־ַעבְְְ ֽ ּדֶ י־ֲאִני ַעבְְְ ה יהוה ּכִ  ָאּנָ

מֹוֵסָרי׃  ּתָ לְְ חְְְ ֽ ּתַ  ּפִ

ָרא׃  ם יהוה ֶאקְְְ ׁשֵ ח ֶזַֽבח ּתֹוָדה, ּובְְְ ּבַ ָך־ֶאזְְְ  לְְ

ל־ַעּמֹו׃  כָָ א לְְ ָדה־ּנָ ם, ֶנגְְְ ּלֵ ָדַרי ַליהוה ֲאׁשַ  נְְ

ִם ָלֽ רּוׁשָ ִכי יְְ תֹוֵכֽ ית יהוה, ּבְְ רֹות ּבֵ ַחצְְְ ּבְְ

לּוָיּה׃ ַהלְְ

ים׃ ל־ָהֻאּמִ ֽחּוהּו ּכָָ ּבְְ ל־ּגֹוִים, ׁשַ לּו ֶאת־יהוה ּכָָ ַהלְְ

עֹוָלם ּדֹו, ֶוֱאֶמת־יהוה לְְ ינּו ַחסְְְ י ָגַבר ָעֵלֽ ּכִ

לּוָיּה׃ ַהלְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ י־טֹוב  הֹודּו ַליהוה ּכִ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ָרֵאל   יֹאַמר־ָנא ִיׂשְְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ רּו־ָנא ֵבית־ַאֲהרֹן   יֹאמְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ֵאי יהוה  רּו־ָנא ִירְְְ יֹאמְְ

ָחב ָיּה׃  רְְְ אִתי ָּיּה, ָעָנִֽני ַבּמֶ ַצר ָקָרֽ  ִמן־ַהּמֵ

ה ִלי ָאָדם׃   יהוה ִלי לֹא ִאיָרא, ַמה־ַּיֲעׂשֶ

תהלים קיז

תהלים קיח
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He is my Helper. I will see the downfall of my enemies.  
It is better to take refuge in the Lord than to trust in man.  

It is better to take refuge in the Lord than to trust in princes.  
The nations all surrounded me,  

but in the Lord’s name I drove them off.  
They surrounded me on every side,  

but in the Lord’s name I drove them off.  
They surrounded me like bees, they attacked me as fire attacks 

brushwood, but in the Lord’s name I drove them off.  
They thrust so hard against me, I nearly fell,  

but the Lord came to my help.  
The Lord is my strength and my song;  

He has become my salvation. 
Sounds of song and salvation resound in the tents of the righteous: 

“The Lord’s right hand has done mighty deeds.  
The Lord’s right hand is lifted high.  

The Lord’s right hand has done mighty deeds.”  
I will not die but live, and tell what the Lord has done.  

The Lord has chastened me severely,  
but He has not given me over to death.  
Open for me the gates of righteousness  

that I may enter them and thank the Lord.  
This is the gateway to the Lord; through it,  

the righteous shall enter.

ָך   ,I will thank You אֹודְְ
for You answered me, and became my salvation.

I will thank You, for You answered me, and became my salvation.

The stone the builders rejected has become the main cornerstone.
The stone the builders rejected has become the main cornerstone.

This is the Lord’s doing. It is wondrous in our eyes.
This is the Lord’s doing. It is wondrous in our eyes.

This is the day the Lord has made. Let us rejoice and be glad in it.
This is the day the Lord has made. Let us rejoice and be glad in it.
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ָאי׃  ׂשֹנְְ ֶאה בְְ ָרי, ַוֲאִני ֶארְְְ עֹזְְ  יהוה ִלי ּבְְ

ָאָדם׃  ֽטַֹח ּבָ יהוה, ִמּבְְ  טֹוב ַלֲחסֹות ּבַ

ִדיִבים׃  נְְְ ֽטַֹח ּבִ יהוה, ִמּבְְ  טֹוב ַלֲחסֹות ּבַ

י ֲאִמיַלם׃  ם יהוה ּכִ ׁשֵ ָבֽבּוִני, ּבְְ ל־ּגֹוִים סְְ  ּכָָ

י ֲאִמיַלם׃  ם יהוה ּכִ ׁשֵ ָבֽבּוִני, ּבְְ ּוִני ַגם־סְְ  ַסּבֽ

ֵאׁש קֹוִצים  בִֹרים, ּדֲֹעכּו ּכְְ ּוִני ִכדְְְ  ַסּבֽ

י ֲאִמיַלם׃  ם יהוה ּכִ ׁשֵ  ּבְְ

ִני׃  ּפֹל, ַויהוה ֲעָזָרֽ ִני ִלנְְְ ִחיַתֽ חֹה דְְ  ּדָ

ִהי־ִלי ִליׁשּוָעה׃  ָרת ָיּה, ַויְְְ ִזמְְְ ִּזי וְְ  עָָ

ִיל׃  ה ָחֽ ִמין יהוה ֽעֹׂשָ יִקים, יְְ ֵלי ַצּדִ הֳֳ אָָ ה ִויׁשּוָעה ּבְְ  קֹול ִרּנָ

ִיל׃  ה ָחֽ ִמין יהוה ֽעֹׂשָ ִמין יהוה רֹוֵמָמה, יְְ  יְְ

י ָיּה׃  ר ַמֲעׂשֵ ֶיה, ַוֲאַסּפֵ י־ֶאחְְְ  לֹא־ָאמּות ּכִ

ָתָנִֽני׃  ֶות לֹא נְְ ֽ ַלּמָ י ָּיּה, וְְ ּנִ ַרֽ  ַיּסֹר ִיּסְְ

ֲעֵרי־ֶצֶֽדק, ָאבֹא־ָבם אֹוֶדה ָיּה׃  חּו־ִלי ׁשַ תְְְ  ּפִ

יִקים ָיֽבֹאּו בֹו׃ ַער ַליהוה, ַצּדִ ֽ ַ ֶזה־ַהׁשּ

ִהי־ִלי ִליׁשּוָעה׃ ִני, ַוּתְְ י ֲעִניָתֽ ָך ּכִ אֹודְְ

ִהי־ִלי ִליׁשּוָעה׃ ִני, ַוּתְְ י ֲעִניָתֽ ָך ּכִ אֹודְְ

ה׃ ּנָ רֹאׁש ּפִ ָתה לְְ ֶבן ָמֲאסּו ַהּבֹוִנים, ָהיְְ ֶאֽ

ה׃ ּנָ רֹאׁש ּפִ ָתה לְְ ֶבן ָמֲאסּו ַהּבֹוִנים, ָהיְְ ֶאֽ

ֵעיֵנֽינּו׃ ָלאת ּבְְ ָתה ֹּזאת, ִהיא ִנפְְְ יְְ ֵמֵאת יהוה ָהֽ

ֵעיֵנֽינּו׃ ָלאת ּבְְ ָתה ֹּזאת, ִהיא ִנפְְְ יְְ ֵמֵאת יהוה ָהֽ

ָחה בֹו׃ מְְ ִנׂשְְְ יָלה וְְ ה יהוה, ָנִגֽ ֶזה־ַהּיֹום ָעׂשָ

ָחה בֹו׃ מְְ ִנׂשְְְ יָלה וְְ ה יהוה, ָנִגֽ ֶזה־־־־־ַהּיֹום ָעׂשָ
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א  .Lord, please, save us  ָאּנָ
Lord, please, save us. 
Lord, please, grant us success. 
Lord, please, grant us success.

רּוךְְְ   ;Blessed is one who comes in the name of the Lord ּבָ
we bless you from the House of the Lord.

Blessed is one who comes in the name of the Lord;  
we bless you from the House of the Lord.

The Lord is God; He has given us light. Bind the festival offering 
with thick cords [and bring it] to the horns of the altar. 

The Lord is God; He has given us light. Bind the festival offering  
with thick cords [and bring it] to the horns of the altar.

You are my God and I will thank You;  
You are my God, I will exalt You.

You are my God and I will thank You; You are my God, I will exalt You.

Thank the Lord for He is good, His loving-kindness is for ever.
Thank the Lord for He is good, His loving-kindness is for ever.

ֽלּוָך ַהלְְ  ,All Your works will praise You יְְ
Lord our God, and Your devoted ones –  

the righteous who do Your will,  
together with all Your people  

the house of Israel –  
will joyously thank, bless, praise,  

glorify, exalt, revere, sanctify,  
and proclaim the sovereignty of Your name, our King.  

For it is good to thank You  
and fitting to sing psalms to Your name,  

for from eternity to eternity You are God. 
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א׃ יָעה ּנָ ֽ א יהוה הֹוׁשִ  ָאּנָ

א׃ יָעה ּנָ ֽ א יהוה הֹוׁשִ  ָאּנָ

ִליָחה ָנא׃ א יהוה ַהצְְְ  ָאּנָ

ִליָחה ָנא׃ א יהוה ַהצְְְ ָאּנָ

ית יהוה׃ נּוֶכם ִמּבֵ ַרכְְְ ם יהוה, ּבֵ ׁשֵ א ּבְְ רּוךְְְ ַהּבָ ּבָ

ית יהוה׃ נּוֶכם ִמּבֵ ַרכְְְ ם יהוה, ּבֵ ׁשֵ א ּבְְ רּוךְְְ ַהּבָ ּבָ

ַח׃ ֽ ּבֵ זְְְ נֹות ַהּמִ ֲעבִֹתים ַעד־ַקרְְְ רּו־ַחג ּבַ נּו, ִאסְְְ ֵאל יהוה ַוָּיֶֽאר ָלֽ

ַח׃ ֽ ּבֵ זְְְ נֹות ַהּמִ ֲעבִֹתים ַעד־ַקרְְְ רּו־ַחג ּבַ נּו, ִאסְְְ ֵאל יהוה ַוָּיֶֽאר ָלֽ

׃ ּךָ ֶמֽ , ֱאלַֹהי ֲארֹומְְ ּךָ אֹוֶדֽ ה וְְ ֵאִלי ַאּתָ

׃ ּךָ ֶמֽ , ֱאלַֹהי ֲארֹומְְ ּךָ אֹוֶדֽ ה וְְ ֵאִלי ַאּתָ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ י־־־־טֹוב, ּכִ הֹודּו ַליהוה ּכִ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ י־־טֹוב, ּכִ הֹודּו ַליהוה ּכִ

ֽלּוָך  ַהלְְ יְְ
יָך  ֽ ל ַמֲעׂשֶ ינּו ּכָָ  יהוה ֱאלֵֹהֽ

ָך  צֹונֶֽ י רְְ יִקים עֹוׂשֵ יָך ַצּדִ  ַוֲחִסיֶדֽ
ָרֵאל  ית ִיׂשְְְ ָך ּבֵ ל ַעּמְְ כָָ  וְְ

חּו  ּבְְ כּו ִויׁשַ ה יֹודּו ִויָברְְ ִרּנָ  ּבְְ
יצּו  ַיֲעִרֽ מּו וְְ  ִויָפֲארּו ִוירֹומְְ

נּו  ֽ ּכֵ ָך ַמלְְְ מְְְ יכּו ֶאת ׁשִ ִלֽ ַימְְְ יׁשּו וְְ ֽ ּדִ ַיקְְְ  וְְ
ר  ַזּמֵ ָך ָנֶאה לְְ מְְְ ׁשִ הֹודֹות ּולְְְ ָך טֹוב לְְ י לְְ   ּכִ

ה ֵאל. ַעד עֹוָלם ַאּתָ י ֵמעֹוָלם וְְ ּכִ
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.Thank the Lord, for He is good,  His loving-kindness is for ever הֹודּו
Thank the God of gods,  His loving-kindness is for ever.
Thank the Lord of lords,  His loving-kindness is for ever.
To the One who alone  
 works great wonders, His loving-kindness is for ever.
Who made the heavens with wisdom, His loving-kindness is for ever.
Who spread the earth  
 upon the waters, His loving-kindness is for ever.
Who made the great lights,  His loving-kindness is for ever.
The sun to rule by day,  His loving-kindness is for ever.
The moon and the stars  
 to rule by night; His loving-kindness is for ever.
Who struck Egypt  
 through their firstborn, His loving-kindness is for ever.
And brought out Israel  
 from their midst, His loving-kindness is for ever.
With a strong hand  
 and outstretched arm, His loving-kindness is for ever.
Who split the Reed Sea into parts,  His loving-kindness is for ever.
And made Israel pass through it,  His loving-kindness is for ever.
Casting Pharaoh and his army  
 into the Reed Sea;  His loving-kindness is for ever.
Who led His people  
 through the wilderness; His loving-kindness is for ever.
Who struck down great kings,  His loving-kindness is for ever.
And slew mighty kings,  His loving-kindness is for ever.
Siĥon, king of the Amorites,  His loving-kindness is for ever.
And Og, king of Bashan,  His loving-kindness is for ever.
And gave their land as a heritage,  His loving-kindness is for ever.
A heritage for His servant Israel;  His loving-kindness is for ever.
Who remembered us  
 in our lowly state, His loving-kindness is for ever.
And rescued us from our tormentors, His loving-kindness is for ever.
Who gives food to all flesh,  His loving-kindness is for ever.
Give thanks to the God of heaven.  His loving-kindness is for ever.

Ps.�136
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ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ י־טֹוב  הֹודּו ַליהוה ּכִ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ  הֹודּו ֵלאלֵֹהי ָהֱאלִֹהים 

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ  הֹודּו ַלֲאדֵֹני ָהֲאדִֹנים 

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ַבּדֹו  דֹלֹות לְְ ָלאֹות ּגְְ ה ִנפְְְ עֹׂשֵ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ בּוָנה  תְְְ ִים ּבִ ַמֽ ָ ה ַהׁשּ עֹׂשֵ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ִים  ֽ ֶרץ ַעל־ַהּמָ רַֹקע ָהָאֽ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ דִֹלים  ה אֹוִרים ּגְְ עֹׂשֵ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ּיֹום  ֶלת ּבַ ֽ ׁשֶ ֶממְְְ ֶמׁש לְְ ֽ ֶ  ֶאת־ַהׁשּ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ָלה  יְְְ ֽ ּלָ לֹות ּבַ ׁשְְ ֶממְְְ כֹוָכִבים לְְ ַח וְְ  ֶאת־ַהָּיֵרֽ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ כֹוֵריֶהם  בְְְ ִים ּבִ ַרֽ ה ִמצְְְ ַמּכֵ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ָרֵאל ִמּתֹוָכם   ַוּיֹוֵצא ִיׂשְְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ טּוָיה  ֽרֹוַע נְְ ָיד ֲחָזָקה ּוִבזְְְ  ּבְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ָזִרים  גֵֹזר ַים־סּוף ִלגְְְ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ תֹוכֹו  ָרֵאל ּבְְ ֶהֱעִביר ִיׂשְְְ  וְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ַים־סּוף  ֵחילֹו בְְ עֹה וְְ רְְְ ִנֵער ּפַ  וְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ר  ּבָ דְְְ ּמִ מֹוִליךְְְ ַעּמֹו ּבַ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ דִֹלים  ָלִכים ּגְְ ה מְְ ַמּכֵ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ יִרים  ָלִכים ַאּדִ  ַוַּיֲהרֹג מְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ֶלךְְְ ָהֱאמִֹרי  ִסיחֹון ֶמֽ  לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ן  ׁשָ ֶלךְְְ ַהּבָ עֹוג ֶמֽ  ּולְְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ַנֲחָלה  ָצם לְְ ָנַתן ַארְְְ  וְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ּדֹו  ָרֵאל ַעבְְְ ִיׂשְְְ  ַנֲחָלה לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ נּו ָזַֽכר ָלֽנוּ  ֵלֽ פְְְ ׁשִ ּבְְ  ׁשֶ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ינוּ  ֵרֽ נּו ִמּצָ קֵֽ רְְ  ַוִּיפְְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ר  ׂשָ ל־ּבָ כָָ  ֹנֵתן ֶלֶֽחם לְְ

ּדֹו׃ עֹוָלם ַחסְְְ י לְְ ּכִ ִים  ָמֽ ָ ֵאל ַהׁשּ הֹודּו לְְ

תהלים קלו



This Haggada is for personal use only for Pesah 2020.   
This file may only be distributed with the express permission of the publisher  
and is not intended for resale.

Pesaĥ haggada Ø hallel   134

The soul 
of all that lives shall bless Your name,  
Lord our God,  
and the spirit of all flesh shall always glorify  
and exalt Your remembrance, our King.  
From eternity to eternity You are God.  
Without You, we have no King, Redeemer or Savior,  
who liberates, rescues, sustains  
and shows compassion in every time of trouble and distress.  
We have no King but You,  
God of the first and last,  
God of all creatures,  
Master of all ages,  
extolled by a multitude of praises,  
who guides His world with loving-kindness  
and His creatures with compassion.  
The Lord neither slumbers nor sleeps.  
He rouses the sleepers and wakens the slumberers.  
He makes the dumb speak, sets the bound free,  
supports the fallen,  
and raises those bowed down. 
To You alone we give thanks: 
If our mouths were as full of song as the sea, 
and our tongue with jubilation as its myriad waves, 
if our lips were full of praise like the spacious heavens, 
and our eyes shone like the sun and moon, 
if our hands were outstretched like eagles of the sky, 
and our feet as swift as hinds –  
still we could not thank You enough, 
Lord our God and God of our ancestors, 
or bless Your name  
for even one of the thousand thousands  
and myriad myriads of favors  
You did for our ancestors and for us. 
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ַמת  ִנׁשְְְ
ינּו ָך, יהוה ֱאלֵֹהֽ מְְְ ָבֵרךְְְ ֶאת ׁשִ ל ַחי ּתְְ  ּכָָ

ִמיד. נּו ּתָ ֽ ּכֵ ָך ַמלְְְ רְְ רֹוֵמם ִזכְְְ ָפֵאר ּותְְְ ר ּתְְ ׂשָ ל ּבָ ֽרּוַח ּכָָ  וְְ
ה ֵאל ַעד ָהעֹוָלם ַאּתָ  ִמן ָהעֹוָלם וְְ

ֶלךְְְ  נּו ֶמֽ יָך ֵאין ָלֽ ָעֶדֽ לְְְ  ּוִמּבַ
ַרֵחם ֵנס ּומְְְ ַפרְְְ יל ּומְְְ יַע ּפֹוֶדה ּוַמּצִ ֽ  ּגֹוֵאל ּומֹוׁשִ

ה. ּתָ א ָאֽ ֶלךְְְ ֶאּלָ נּו ֶמֽ צּוָקה ֵאין ָלֽ ל ֵעת ָצָרה וְְ כָָ  ּבְְ
ִרּיֹות ל ּבְְ ָהַאֲחרֹוִנים, ֱאֽלֹוּהַ ּכָָ  ֱאלֵֹהי ָהִראׁשֹוִנים וְְ

חֹות ּבָ ׁשְְְ רֹב ַהּתִ ל ּבְְ ֻהּלָ ל ּתֹוָלדֹות, ַהמְְ  ֲאדֹון ּכָָ
ַרֲחִמים. ִרּיֹוָתיו ּבְְ ֶסד ּובְְְ ֶחֽ ַנֵהג עֹוָלמֹו ּבְְ  ַהמְְ

ן לֹא ִייׁשָ  ַויהוה לֹא ָינּום וְְ
ִמים ּדָ ִקיץ ִנרְְְ ַהּמֵ ִנים וְְ ׁשֵ עֹוֵרר יְְ  ַהמְְ

יר ֲאסּוִרים ּתִ ַהּמַ ִמים וְְ יַח ִאּלְְ ֽ ׂשִ ַהּמֵ  וְְ
פּוִפים. ַהּזֹוֵקף ּכְְ ִלים וְְ ַהּסֹוֵמךְְְ נֹופְְ  וְְ

נּו מֹוִדים. ָך ֲאַנֽחְְְ ַבּדְְ ָך לְְ  לְְ
ָּים  יָרה ּכַ ינּו ָמֵלא ׁשִ  ִאּלּו ִפֽ
יו ּלָ ֲהמֹון ּגַ ה ּכַ ׁשֹוֵנֽנּו ִרּנָ  ּולְְְ

יַע ֲחֵבי ָרִקֽ ֶמרְְְ ַבח ּכְְ ֽ ינּו ׁשֶ תֹוֵתֽ פְְְ ׂשִ  וְְ
ַח ַכָּיֵרֽ ֶמׁש וְְ ֽ ֶ ׁשּ ִאירֹות ּכַ ֵעיֵנֽינּו מְְ  וְְ
ִים ָמֽ ֵרי ׁשָ ִנׁשְְְ רּוׂשֹות ּכְְ ינּו פְְ ָיֵדֽ  וְְ

ַאָּילֹות ינּו ַקּלֹות ּכָ ֵלֽ ַרגְְְ  וְְ
ינּו ינּו ֵואלֵֹהי ֲאבֹוֵתֽ ָך, יהוה ֱאלֵֹהֽ הֹודֹות לְְ יִקים לְְ ּפִ נּו ַמסְְְ  ֵאין ֲאַנֽחְְְ

ָך  ֶמֽ ָבֵרךְְְ ֶאת ׁשְְ  ּולְְְ
ָעִמים ַהּטֹובֹות  ָבבֹות ּפְְ י רְְ ִרּבֵ ֵפי ֲאָלִפים וְְ ֶלף ַאלְְְ ֶלף ֶאֽ  ַעל ַאַחת ֵמָאֽ

נּו. ֽ ִעּמָ ינּו וְְ יָת ִעם ֲאבֹוֵתֽ ֽ ָעׂשִ  ׁשֶ
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You redeemed us from Egypt, Lord our God,  
and freed us from the house of bondage.  
In famine You nourished us; in times of plenty You sustained us.  
You delivered us from the sword, saved us from the plague,  
and spared us from serious and lasting illness.  
Until now Your mercies have helped us.  
Your love has not forsaken us.  
May You, Lord our God, never abandon us.  
Therefore the limbs You formed within us,  
the spirit and soul You breathed into our nostrils,  
and the tongue You placed in our mouth –  
they will thank and bless, praise and glorify, exalt and esteem,  
hallow and do homage to Your name, O our King.  
For every mouth shall give thanks to You,  
every tongue vow allegiance to You, every knee shall bend to You,  
every upright body shall bow to You, all hearts shall fear You,  
and our innermost being sing praises to Your name,  
as is written:

“All my bones shall say: Lord, who is like You?  
You save the poor from one stronger than him,  
the poor and needy from one who would rob him.” 

Who is like You? Who is equal to You?  
Who can be compared to You?  
O great, mighty and awesome God, God Most High,  
Maker of heaven and earth.  
We will laud, praise and glorify You and bless Your holy name,  
as it is said:

“Of David. Bless the Lord, O my soul,  
and all that is within me bless His holy name.”

God – in Your absolute power, 
Great – in the glory of Your name, 
Mighty – for ever, 
Awesome – in Your awe-inspiring deeds, 
The King – who sits on a throne. 
High and lofty 

Ps.�35

Ps.�103
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נּו ִדיָתֽ ית ֲעָבִדים ּפְְ ינּו, ּוִמּבֵ נּו, יהוה ֱאלֵֹהֽ ֽ ּתָ ַאלְְְ ִים ּגְְ ַרֽ צְְְ  ִמּמִ

נּו ֽ ּתָ טְְְ ֶבר ִמּלַ ֽ נּו ּוִמּדֶ ֽ ּתָ לְְְ ֶרב ִהּצַ נּו, ֵמֶחֽ ֽ ּתָ לְְְ ּכַ לְְְ ָבע ּכִ ׂשָ נּו ּובְְְ ֽ ּתָ ָרָעב ַזנְְְ  ּבְְ

נּו. יָתֽ ּלִ ֶנֱאָמִנים ּדִ ָלִיים ָרִעים וְְ  ּוֵמחֳֳ

יָך לֹא ֲעָזֽבּונּו ֲחָסֶדֽ יָך, וְְ ה ֲעָזֽרּונּו ַרֲחֶמֽ ּנָ  ַעד ֵהֽ

ינּו, ָלֶנַֽצח. נּו, יהוה ֱאלֵֹהֽ ֽ ׁשֵ ּטְְ ַאל ּתִ  וְְ

נּו ֽ ּתָ ּבָ ֽגְְְ ּלַ ּפִ ן ֵאָבִרים ׁשֶ  ַעל ּכֵ

ינּו ִפֽ ּתָ ּבְְ מְְְ ֽ ר ׂשַ ָלׁשֹון ֲאׁשֶ נּו, וְְ ֽ ַאּפֵ ּתָ בְְ ַפֽחְְְ ּנָ ָמה ׁשֶ ׁשָ ֽרּוַח ּונְְְ  וְְ

חּו ִויָפֲארּו ּבְְ כּו ִויׁשַ  ֵהן ֵהם יֹודּו ִויָברְְ

נּו ֽ ּכֵ ָך ַמלְְְ מְְְ יכּו ֶאת ׁשִ ִלֽ ַימְְְ יׁשּו וְְ ֽ ּדִ ַיקְְְ יצּו וְְ ַיֲעִרֽ מּו וְְ  ִוירֹומְְ

ַבע ָ ָך ִתׁשּ ל ָלׁשֹון לְְ כָָ ָך יֹוֶדה וְְ ה לְְ ל ּפֶ י כָָ  ּכִ

ֲחֶוה ּתַ ָפֶנֽיָך ִתׁשְְְ ל קֹוָמה לְְ כָָ ַרע וְְ ָך ִתכְְְ ֶרךְְְ לְְ ֽ ל ּבֶ כָָ  וְְ

ָך ֶמֽ רּו ִלׁשְְְ ַזּמְְ ָליֹות יְְ ֶרב ּוכְְְ ל קֶֽ כָָ ָבבֹות ִייָרֽאּוָך וְְ ל לְְ כָָ  וְְ

תּוב ּכָ ָבר ׁשֶ ּדָ ּכַ

ָנה יהוה ִמי ָכֽמֹוָך רְְְ מַֹתי ּתֹאַמֽ ל ַעצְְְ ּכָָ

לֹו׃ יֹון ִמּגֹזְְ ֶאבְְְ ָעִני וְְ ּנּו, וְְ ֽ יל ָעִני ֵמָחָזק ִמּמֶ ַמּצִ

ךְְְ ָלךְְְ ךְְְ ּוִמי ַיֲערָָ ֶוה ּלָ ךְְְ ּוִמי ִיׁשְְְ ֶמה ּלָ  ִמי ִידְְְ

ַהּנֹוָרא  ּבֹור וְְ דֹול, ַהּגִ  ָהֵאל ַהּגָ

ֶרץ. ִים ָוָאֽ ַמֽ יֹון, קֹוֵנה ׁשָ  ֵאל ֶעלְְְ

ָך ֽ ׁשֶ דְְְ ם קָָ ָבֵרךְְְ ֶאת ׁשֵ ָך ּונְְְ ָפֶארְְְ ֲחָך ּונְְְ ּבֵ ׁשַ ָך ּונְְְ לְְְ ַהּלֶ  נְְ

ָאמּור ּכָ
ׁשֹו׃ דְְְ ם קָָ ָרַבי ֶאת־ׁשֵ ל־קְְ כָָ י ֶאת־יהוה, וְְ ׁשִ ִכי ַנפְְְ רְְ ָדִוד, ּבָ לְְ

ָך ַתֲעצּומֹות ֻעּזֶֽ  ָהֵאל ּבְְ

ָך ֶמֽ בֹוד ׁשְְ כְְְ דֹול ּבִ  ַהּגָ

יָך אֹוֶתֽ נֹורְְ ַהּנֹוָרא ּבְְ ּבֹור ָלֶנַֽצח וְְ  ַהּגִ

א.  ּסֵ ב ַעל ּכִ ֶלךְְְ ַהּיֹוׁשֵ ֽ  ַהּמֶ

א ָ ִנׂשּ  ָרם וְְ

תהלים לה

תהלים קג
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He inhabits eternity; exalted and holy is His name.  
And it is written:

Sing joyfully to the Lord, you righteous,  
for praise from the upright is seemly
By the mouth of the upright You shall be praised. 
By the words of the righteous You shall be blessed. 
By the tongue of the devout You shall be extolled, 
And in the midst of the holy You shall be sanctified.

ֲהלֹות ַמקְְְ   And in the assemblies ּובְְְ
of tens of thousands of Your people, the house of Israel,  
with joyous song shall Your name, our King,  
be glorified in every generation.  
For this is the duty of all creatures before You,  
Lord our God and God of our ancestors:  
to thank, praise, laud, glorify, exalt,  
honor, bless, raise high and acclaim –  
even beyond all the words of song and praise  
of David, son of Jesse, Your servant, Your anointed.

ח ּבַ ּתַ   ,May Your name be praised for ever, our King ִיׁשְְְ
the great and holy God, King in heaven and on earth.  
For to You, Lord our God and God of our ancestors,  
it is right to offer song and praise,  
hymn and psalm, strength and dominion,  
eternity, greatness and power,  
song of praise and glory,  
holiness and kingship,  
blessings and thanks, from now and for ever.  
Blessed are You, Lord,  
God and King, exalted in praises,  
God of thanksgivings,  
Master of wonders,  
who delights in hymns of song,  
King, God, Giver of life to the worlds.

Ps.�33
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מֹו ָקדֹוׁש ׁשְְ  ׁשֹוֵכן ַעד ָמרֹום וְְ
ָכתּוב וְְ

ה׃ ִהּלָ ִרים ָנאָוה תְְ ׁשָ יהוה, ַליְְְ יִקים ּבַ נּו ַצּדִ ַרּנְְ
ל  ַהּלָ תְְְ ּתִ ִרים   ׁשָ יְְ ִפי   ּבְְ
ַרךְְְ ּבָ תְְְ ּתִ יִקים   ַצּדִ ֵרי  ִדבְְְ  ּובְְְ

רֹוָמם  תְְְ ּתִ ֲחִסיִדים   ׁשֹון   ּוִבלְְְ
ׁש ַקּדָ תְְְ ּתִ ים   דֹוׁשִ קְְ ֶרב  קֶֽ ּובְְְ

ָרֵאל ית ִיׂשְְְ ָך ּבֵ בֹות ַעּמְְ ֲהלֹות ִרבְְ ַמקְְְ  ּובְְְ
ל ּדֹור ָודֹור כָָ נּו ּבְְ ֽ ּכֵ ָך ַמלְְְ מְְְ ַאר ׁשִ ּפָ ה ִיתְְְ ִרּנָ  ּבְְ

צּוִרים ל ַהיְְְ ן חֹוַבת ּכָָ ּכֵ  ׁשֶ
ינּו ינּו ֵואלֵֹהי ֲאבֹוֵתֽ ָפֶנֽיָך יהוה ֱאלֵֹהֽ  לְְ

רֹוֵמם ָפֵאר, לְְ ַח, לְְ ֽ ּבֵ ׁשַ ל, לְְ ַהּלֵ הֹודֹות, לְְ  לְְ
ס ַקּלֵ ה ּולְְְ ַעּלֵ , לְְ ָבֵרךְְְ ר, לְְ ַהּדֵ  לְְ

חֹות ּבְְ ִתׁשְְְ ירֹות וְְ ֵרי ׁשִ בְְְ ל ּדִ  ַעל ּכָָ
ָך. יֶחֽ ׁשִ ָך מְְ ּדְְ י, ַעבְְְ ן ִיׁשַ ִוד ּבֶ ּדָ

נּו ֽ ּכֵ ָך ָלַעד ַמלְְְ מְְְ ח ׁשִ ּבַ ּתַ  ִיׁשְְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ דֹוׁש ּבַ ַהּקָ דֹול וְְ ֶלךְְְ ַהּגָ ֽ  ָהֵאל ַהּמֶ

ינּו ינּו ֵואלֵֹהי ֲאבֹוֵתֽ ָך ָנֶאה, יהוה ֱאלֵֹהֽ י לְְ  ּכִ
ָרה ִזמְְְ ל וְְ ָבָחה, ַהּלֵ יר ּוׁשְְְ  ׁשִ

בּוָרה ה ּוגְְְ ֻדּלָ ָלה, ֶנַֽצח, ּגְְ ׁשָ  עֹז ּוֶממְְְ
כּות ה ּוַמלְְְ ָ ֻדׁשּ ֶרת, קְְ ֶאֽ ִתפְְְ ה וְְ ִהּלָ  ּתְְ

ַעד עֹוָלם.  ה וְְ הֹוָדאֹות, ֵמַעּתָ ָרכֹות וְְ  ּבְְ
חֹות ּבָ ׁשְְְ ּתִ דֹול ּבַ ֶלךְְְ ּגָ ה יהוה, ֵאל ֶמֽ רּוךְְְ ַאּתָ  ּבָ

ָלאֹות פְְְ  ֵאל ַההֹוָדאֹות ֲאדֹון ַהּנִ
, ֵאל, ֵחי ָהעֹוָלִמים. ֶלךְְְ ָרה, ֶמֽ יֵרי ִזמְְְ ׁשִ ַהּבֹוֵחר ּבְְ

תהלים לג
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Blessed are You, Lord our God, King of the Universe, 
who creates the fruit of the vine.

Drink�the�fourth�cup�while�reclining�to�the�left.

רּוךְְְ   ,Blessed are You, Lord our God ּבָ
King of the Universe, 

for the vine and the fruit of the vine, 
and for the produce of the field;  

for the desirable, good  
and spacious land that You willingly gave as heritage to 

our ancestors, that they might eat of its fruit  
and be satisfied with its goodness.  
Have compassion, Lord our God,  

on Israel Your people, on Jerusalem,  
Your city, on Zion the home of Your glory,  

on Your altar and Your Temple.  
May You rebuild Jerusalem,  

the holy city swiftly in our time,  
and may You bring us back there,  

rejoicing in its rebuilding,  
eating from its fruit,  

satisfied by its goodness,  
and blessing You for it in holiness and purity. 

(On�Shabbat: Be pleased to refresh us on this Sabbath Day.) 
Grant us joy on this festival of Matzot. 

For You, God, are good and do good to all  
and we thank You for the land 

and for the fruit of the vine.  
Blessed are You, Lord,  

for the land and for the fruit of the vine.
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ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ

ֶֽפן. ִרי ַהּגָ ּבֹוֵרא ּפְְ
Drink�the�fourth�cup�while�reclining�to�the�left.

ֶלךְְְ ָהעֹוָלם  ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ  ּבָ
ֶֽפן ִרי ַהּגֶ ַעל ּפְְ ֶֽפן וְְ  ַעל ַהּגֶ
ֶדה  ָ נּוַבת ַהׂשּ ַעל ּתְְ  וְְ

ָחָבה  ה טֹוָבה ּורְְְ ּדָ ֶרץ ֶחמְְְ ַעל ֶאֽ  וְְ
ינּו  ּתָ ַלֲאבֹוֵתֽ לְְְ ַחֽ ִהנְְְ יָת וְְ ָרִצֽ  ׁשֶ

ַֹע ִמּטּוָבּה.  ּבֽ ִלׂשְְְ ָיּה וְְ רְְְ  ֶלֱאכֹל ִמּפִ
ָך  ֽ ָרֵאל ַעּמֶ ינּו ַעל ִיׂשְְְ  ַרֶחם ָנא יהוה ֱאלֵֹהֽ

ָך  ִים ִעיֶרֽ ַלֽ רּוׁשָ ַעל יְְ  וְְ
ָך  בֹוֶדֽ ן ּכְְ ּכַ ַעל ִצּיֹון ִמׁשְְְ  וְְ
ָך.  ַעל ֵהיָכֶלֽ ֲחָך וְְ ּבַ ַעל ִמזְְְ  וְְ

ינּו  ָיֵמֽ ֵהָרה בְְ מְְְ ֶֹדׁש ּבִ ִים ִעיר ַהּקֽ ַלֽ רּוׁשָ ֵנה יְְ  ּובְְְ
ָיָנּה  ִבנְְְ נּו ּבְְ ֵחֽ ּמְְ ׂשַ תֹוָכּה וְְ נּו לְְ ַהֲעֵלֽ  וְְ
ע ִמּטּוָבּה  ּבַ ִנׂשְְְ ָיּה וְְ רְְְ נֹאַכל ִמּפִ  וְְ

ָרה. הֳֳ טָָ ה ּובְְְ ָ ֻדׁשּ קְְְ יָה ּבִ ָך ָעֶלֽ ָבֶרכְְְ  ּונְְְ
ת ַהֶּזה( ּבָ ַ יֹום ַהׁשּ ַהֲחִליֵצֽנּו ּבְְ ֵצה וְְ ּורְְְ בשבת: ( 

ּצֹות ַהֶּזה יֹום ַחג ַהּמַ נּו ּבְְ ֵחֽ ּמְְ ׂשַ  וְְ
ה יהוה טֹוב ּוֵמִטיב ַלּכֹל  י ַאּתָ  ּכִ

ָך  נֹוֶדה ּלְְ  וְְ
ָנּה/.  ַגפְְְ :If�fromארץ ישראל� ֶֽפן/  ִרי ַהּגָ ַעל ּפְְ ֶרץ וְְ ַעל ָהָאֽ

ה יהוה  רּוךְְְ ַאּתָ  ּבָ
ָנּה/. ַגפְְְ :If�fromארץ ישראל� ֶֽפן/  ִרי ַהּגָ ַעל ּפְְ ֶרץ וְְ ַעל ָהָאֽ
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At�this�point,�some�follow�the�Israeli�custom�of�reciting�the�beginning�of�Nirtza�on�
page�150.�Outside�Israel,�this�poem�is�recited�on�the�first�night�of�the�festival�only.

ָלה יְְְ ֲחִצי ַהּלַ ִהי ּבַ ֵכן ַויְְְ .And So – it Happened at Midnight ּובְְְ

Many were the miracles You performed long ago,  at night. 
At the beginning of the watch,  on this night, 
You won [Abraham]’s battle, when [his men were] split,  and the night 
 it happened at midnight.

You judged the king of Gerar in his dream  at night. 
You put dread into [Laban] the Aramean’s heart  that night. 
And Israel struggled with an angel and overcame him  at night  
 it happened at midnight.

You crushed the firstborns of Patros [Egypt] in the middle  of the night. 
They could not find their strength, when they rose up  
 [against Israel]  at night. 
You flung [Sisera] the commander of Ĥaroshet  
 off course with the stars  of night  
 it happened at midnight.

[Sennacherib] the blasphemer thought to raise his hand  
against the beloved [city]; but You dried up the bodies  
 of his fallen  in the night. 
You overthrew Bel, idol and pedestal together, in the dead  of night. 
To [Daniel] the beloved man were revealed  
 the secrets of that vision  of the night   
 it happened at midnight.

Ex.�12

his army died mysteriously at night (II Kings 19). Daniel was granted a revelation 
of the meaning of Nebuchadnezzar’s dream, and was rescued from the lion’s 
den (Dan. 2:19, 6:20). Belshazar, who removed the vessels from the Temple, 
died (ibid. 5:30). Aĥashverosh, unable to sleep, had his servant read to him 
from the royal chronicles and remembered that Mordekhai had saved his life  
(Esther 6:1) – the beginning of the events that led to the downfall of Haman and 
the deliverance we recall on Purim. These are the many echoes of leil�shimurim, 
the “night of God’s protection.”
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ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ֵכן ַויְְְ ּובְְְ

At�this�point,�some�follow�the�Israeli�custom�of�reciting�the�beginning�of�Nirtza�on�page�
151.�Outsideארץ ישראל�,�this�poem�is�recited�on�the�first�night�of�the�festival�only.

 

ָלה יְְְ ֽ ּלַ ּבַ ֵלֽאָת  ים ִהפְְְ  ָאז רֹב ִנּסִ
ָלה יְְְ ֽ ַהּלַ מּורֹות ֶזה  רֹאׁש ַאׁשְְְ  ּבְְ
ָלה יְְְ ַלֽ ֶנֱחַלק לֹו  ּתֹו, ּכְְ חְְְ ֶדק ִנּצַ ר ֶצֽ  ּגֵ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

ָלה יְְְ ֽ ַהּלַ ֲחלֹום  ָרר ּבַ ֶלךְְְ ּגְְ ּתָ ֶמֽ נְְְ ֽ  ּדַ
ָלה יְְְ ַלֽ ֶמׁש  ֶאֽ י ּבְְ ּתָ ֲאַרּמִ דְְְ ַחֽ  ִהפְְְ
ָלה יְְְ ַלֽ ר ָלֵאל, ַוּיּוַכל לֹו  ָרֵאל ָיׂשַ ִיׂשְְְ  וְְ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

ָלה יְְְ ֽ ַהּלַ ֲחִצי  ּתָ ּבַ צְְְ רֹוס ָמַחֽ תְְְ כֹוֵרי ּפַ ַרע ּבְְ  זֶֽ
ָלה יְְְ ֽ ּלַ ּבַ קּוָמם  אּו ּבְְ  ֵחיָלם לֹא ָמצְְ
ָלה יְְְ ַלֽ ֵבי  כֹוכְְ יָת ּבְְ ֽ ת ִסּלִ ִגיד ֲחֽרֹׁשֶ  ִטיַסת נְְ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

ָלה יְְְ ֽ ּלַ ּבַ ָגָריו  ּתָ פְְ ׁשְְְ נֹוֵפף ִאּוּוי, הֹוַבֽ ָחֵרף לְְ  ָיַעץ מְְ
ָלה יְְְ ַלֽ ִאיׁשֹון  בֹו ּבְְ ל ּוַמּצָ ַרע ּבֵ  ּכָ
ָלה יְְְ ַלֽ ָלה ָרז ֲחזֹות  ִאיׁש ֲחמּודֹות ִנגְְְ  לְְ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

שמות יב

It Happened at Midnight
Yannai,�who�wrote�this�hymn,�was one of the earliest and most influential of Juda-
ism’s liturgical poets. Much of his work has been rediscovered in the twentieth 
century through findings such as the Cairo Geniza. He lived during or before 
the sixth century ce.

Since the seder service is one of the few rituals to take place at night, Yan-
nai enumerates other salvations that took place at night. Abraham won his 
battle against the four kings (Gen. 14:15). Avimelekh, king of Gerar, was told 
by God that by taking Sarah he was stealing Abraham’s wife (ibid. 20:2–3). 
Laban was visited by God in a dream and told not to harm his son-in-law Jacob  
(ibid. 31:29). Jacob wrestled with an angel (ibid. 32:25). Sisera, the Canaanite 
general, was defeated by Deborah and Barak ( Judges 5). Sennacherib, king of 
Assyria, withdrew from his threatened assault on Hezekiah when a large part of 
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[Belshazzar], who drank himself merry  
 from the holy vessels, was killed on that same  night. 
[Daniel] was brought out unharmed from the  
 lions’ den; he who had explained those terrors  of the night.  
[Haman] the Agagite bore his hatred and wrote his orders  at night  
 it happened at midnight.

You awakened Your might against him, disturbing  
 [King Aĥashverosh’s] sleep  at night. 
You shall tread the winepress of [Se’ir],  
 who asks anxiously, “What  of the night?” 
You will cry out like the watchman, calling,  
 “Morning is come,  and also night” 
 it happened at midnight.

Draw near the day that will be neither day  nor night. 
Highest One, make known that day is Yours  and also night. 
Appoint watchmen [to guard] Your city all day long  and all night, 
Light up like daylight the darkness  of night 
 it happened at midnight.

ַסח ם ֶזַבח ּפֶ ּתֶ ֵכן ַוֲאַמרְְְ ּבְְְ

Outside�Israel,�this�poem�is�recited�on�the�second�night�of�the�festival�only.

”.Tell [your children]: “This is the Pesaĥ ו

You showed Your immense power in wonders  on Pesaĥ; 
to the head of all seasons You have raised up  Pesaĥ. 
You revealed to [Abraham] the Ezraĥi what would come  
 at midnight  on Pesaĥ. 
 Tell [your children]: “This is the Pesaĥ.”

Ex.�12

the death of the firstborn (Ex. 12:29–32). Jericho was besieged and destroyed by 
Joshua after the Israelites had celebrated Pesaĥ ( Josh. 5–6). Gideon defeated 
the Midianites ( Judges 6–7), and Sennacherib, the Assyrians, and the Baby-
lonians all suffered setbacks at this time of the year. Esther fasted and Haman 
was hanged on Pesaĥ.

Pesaĥ is thus the time not of one deliverance, but of many. It is characteristic of 
the rabbinic sense of time to combine the recollection of many events into a single 

Ǯ day. Thus
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ָלה יְְְ ֽ ּלַ ּבַ ֵלי ֽקֶֹדׁש ֶנֱהַרג ּבֹו  כְְְ ר ּבִ ּכֵ ּתַ  ִמׁשְְְ
ָלה יְְְ ַלֽ ֲעתּוֵתי  ע ִמּבֹור ֲאָריֹות, ּפֹוֵתר ּבִ  נֹוׁשַ
ָלה יְְְ ֽ ּלַ ּבַ ָפִרים  ָכַתב סְְ ָאה ָנַטר ֲאָגִגי, וְְ נְְְ  ׂשִ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

ָלה יְְְ ַלֽ ַנת  ֶדד ׁשְְ נֶֽ ֲחָך ָעָליו ּבְְ ּתָ ִנצְְְ רְְְ  עֹוַרֽ
ָלה יְְְ ּלַ ּמִ ׁשֹוֵמר ַמה  רֹךְְְ לְְ  ּפּוָרה ִתדְְְ
ָלה ָליְְְ ַגם  ח ָאָתא ֽבֶֹקר וְְ ׂשָ ֹוֵמר, וְְ ׁשּ  ָצַרח ּכַ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

ָלה יְְְ ַלֽ לֹא  ר הּוא לֹא יֹום וְְ  ָקֵרב יֹום ֲאׁשֶ
ָלה יְְְ ֽ ַהּלַ ָך  ָך ַהּיֹום ַאף לְְ י לְְ  ָרם הֹוַדע ּכִ
ָלה יְְְ ֽ ַהּלַ ל  כָָ ל ַהּיֹום וְְ ָך ּכָָ ִעירְְ ֵקד לְְ ִרים ַהפְְְ  ׁשֹומְְ
ָלה יְְְ ַלֽ ת  ּכַ אֹור יֹום ֶחׁשְְְ ִאיר ּכְְ  ּתָ

ָלה יְְְ ֽ ֲחִצי ַהּלַ ִהי ּבַ ַויְְְ  

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ֵכן ַוֲאַמרְְְ ּובְְְ

Outsideארץ ישראל�,�this�poem�is�recited�on�the�second�night�of�the�festival�only.

 

ַֽסח ּפֶ ּבַ ֵלֽאָת  יָך ִהפְְְ בּורֹוֶתֽ  ֽאֶֹמץ ּגְְ
ַֽסח ּפֶ אָת  ֽ ל מֹוֲעדֹות ִנּשֵׂ רֹאׁש ּכָָ  ּבְְ
ַֽסח ּפֶ ָרִחי ֲחצֹות ֵליל  ֶאזְְְ יָת לְְ ֽ ּלִ  ּגִ

ַסח ֽ ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

שמות יב

Tell [your children]: “This is the PesaĤ”
This�poem,�read�on�the�second�night, was written by Yannai’s disciple, the poet 
Elazar Kalir. The refrain is taken from Exodus 12:27: when your child asks you 
to explain the Pesaĥ rituals, “you shall say, ‘This is the Pesaĥ offering.’”

Kalir gathers together the many events that, according to tradition, took 
place on Pesaĥ. At the Covenant between the Pieces, Abraham foresaw that 
his descendants would suffer exile and affliction (Gen. 15:12–21). He was visited 
by the angels who told him Sarah would have a child (ibid. 18). Lot, too, was 
visited by the angels who rescued him from the destruction of Sodom (ibid. 19).  
God protected the Israelites and devastated the Egyptians during the last plague, 
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You knocked at his doors in the heat of the day  on Pesaĥ;  
he gave Your shining [messengers] unleavened cakes to eat  on Pesaĥ;  
and he ran to the herd, hinting at the ox in the Torah reading  of Pesaĥ.  
 Tell [your children]: “This is the Pesaĥ.”

The men of Sodom raged and burned in fire  on Pesaĥ. 
Lot was saved; he baked matzot at the end  of Pesaĥ.  
You swept bare the land of Mof and Nof [Egypt]  
 in Your great rage  on Pesaĥ.  
 Tell [your children]: “This is the Pesaĥ.”

The firstborns of [Egypt’s] vigor You crushed, Lord,  
 on the night of guarding,  on Pesaĥ. 
[But,] Mighty One, You passed over Your firstborn son  
 when You saw the blood  of the Pesaĥ,  
allowing no destruction through my doors  on Pesaĥ. 
 Tell [your children]: “This is the Pesaĥ.”

The walled city [of Jericho] was closed [for fear] when it was  Pesaĥ. 
Midian was destroyed in the din, [after a dream of]  
 Omer barley  on Pesaĥ.  
The fat ones of [Assyria; of] Pul and Lud were  
 burned away in fires  on Pesaĥ. 
 Tell [your children]: “This is the Pesaĥ.”

This day [Sennacherib] halted at Nob [and laid siege]  
 until the time  of Pesaĥ.  
A hand wrote Babylonia’s doom on the wall  at Pesaĥ:  
the lamp was lit, the table was laid  on Pesaĥ.  
 Tell [your children]: “This is the Pesaĥ.”

Hadassa gathered the people to fast three days  at Pesaĥ;  
You crushed [Haman,] the head of that evil family,  
 on a gallows fifty cubits high  on Pesaĥ.  
[Loss and widowhood –] You will bring these two  
 in a moment to [Edom, which rules us now,]  on Pesaĥ. 
Strengthen Your hand, raise Your right hand,  
 as on the night first sanctified  as Pesaĥ. 
 Tell [your children]: “This is the Pesaĥ.”
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ַֽסח ּפֶ ּבַ חֹם ַהּיֹום  ּתָ ּכְְ קְְְ ַפֽ ָלָתיו ּדָ  ּדְְ
ַֽסח ּפֶ ּבַ ִצים ֻעגֹות ַמּצֹות  ִעיד נֹוצְְ  ִהסְְְ
ַֽסח ּפֶ ֶרךְְְ  ׁשֹור ֵעֽ ָקר, ָרץ ֵזֶֽכר לְְ ֶאל ַהּבָ  וְְ

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

ַֽסח ּפֶ ּבַ ֵאׁש  ֻלֲהטּו ּבְְ דֹוִמים, וְְ  זֲֹעמּו סְְ
ַֽסח ּפֶ ֵקץ  ץ לֹוט ֵמֶהם, ּוַמּצֹות ָאָפה ּבְְ  ֻחּלַ
ַֽסח ּפֶ ּבַ ָך  רְְ בְְְ עָָ נֹף ּבְְ ַמת מֹף וְְ אָת ַאדְְְ  ִטאֵטֽ

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

ַֽסח ּפֶ ּמּור  ֵליל ׁשִ ּתָ ּבְְ צְְְ ל אֹון ָמַחֽ  ָיּה, רֹאׁש ּכָָ
ַֽסח ּפֶ ַדם  ּתָ ּבְְ חְְְ ַסֽ כֹור ּפָ ן ּבְְ יר, ַעל ּבֵ ּבִ  ּכַ
ַֽסח ּפֶ ּבַ ָתַחי  פְְְ ִחית ָלבֹא ּבִ ת ַמׁשְְְ י ּתֵ ּתִ ִבלְְְ  לְְ

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

ַֽסח ּפֶ ִעּתֹוֵתי  ָרה ּבְְ ֶרת ֻסּגָֽ ֻסּגֶֽ  מְְ
ַֽסח ּפֶ ֶמר  עֹוֵרי עֹֽ ִליל ׂשְְ צְְְ ָין ּבִ ָדה ִמדְְְ מְְ  ִנׁשְְְ
ַֽסח ּפֶ קֹוד  יַקד יְְ לּוד, ּבִ י ּפּול וְְ ַמּנֵ פּו ִמׁשְְְ  ׂשֹרְְ

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

ַֽסח ּפֶ ָֽעה עֹוַנת  נֹב ַלֲעמֹד, ַעד ּגָ  עֹוד ַהּיֹום ּבְְ
ַֽסח ּפֶ ּבַ ַע צּול  ַקֲעקֵֽ ָבה לְְ תְְ ס ָיד ּכָ  ּפַ
ַֽסח ּפֶ ּבַ ָחן  לְְְ ֻ ִפית ָערֹוךְְְ ַהׁשּ  ָצפֹה ַהּצָ

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

ַֽסח ּפֶ ּבַ ׁש  ּלֵ ׁשַ ה, צֹום לְְ ָסה ֲהַדּסָ ּנְְ  ָקָהל ּכִ
ַֽסח ּפֶ ּבַ ים  ִ ֵעץ ֲחִמׁשּ ּתָ ּבְְ צְְְ ע ָמַחֽ ית ָרׁשָ  רֹאׁש ִמּבֵ
ַֽסח ּפֶ ּבַ עּוִצית  ִביא לְְ ַגע ּתָ ה, ֶרֽ ּלֶ י ֵאֽ ּתֵ  ׁשְְ
ַֽסח ּפֶ ׁש ַחג  ַקּדֵ ֵליל ִהתְְְ ָך, ּכְְ ִמינֶֽ רּום יְְ ָך, ּתָ עֹז ָידְְ  ּתָ

ַֽסח ם ֶזַֽבח ּפֶ ּתֶ ַוֲאַמרְְְ  

day. Thus Tisha B’Av became the time when we recall the many tragedies of  Jewish 
history. Pesaĥ is a moment to remember many liberations. In this way time itself is 
woven into a text whose theme – exile, suffering, redemption, freedom, return – 
is written into the structure of Jewish history and becomes the master narrative 
through which we understand who we are and the story of which we are a part.
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י לֹו ָיֶאה For Him it is Fitting ּכִ
Majestic in Kingship, truly chosen: His legions say to Him: 
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the Kingdom.”  
For Him it is fitting, for Him it is right.

Unmistakable in His Kingship, truly glorious: His venerable ones say to Him:
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

Worthy of Kingship, truly mighty: His officers say to Him: 
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

One in Kingship, truly omnipotent: His learned ones say to Him: 
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

King in His Kingship, truly awesome: those surrounding Him say to Him: 
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

Humble in Kingship, truly the Redeemer, His righteous ones say to Him:
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

Holy in Kingship, truly compassionate, His angels say to Him: 
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

1�Chron.�29

also the earth” (ibid. 89:12), “Yours, Lord, is the greatness and the power”  
(I Chr. 19:11), “To You is it due” ( Jer. 10:7). According to Abrabanel, the seven-
fold repetition of Lekha�represents the seven heavens, the seven constellations, 
and the seven days of the week. It may also be a reference to the seven occasions 
in the Bible where the word Lekha�is used to state that to God alone belong 
strength and praise. The opening words, Adir�bimelukha, “Mighty in kingship,” 
may have suggested a link with Pesaĥ, for it was then, with the defeat of Pharaoh, 

Ǯ that the
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י לֹו ָיֶאה י לֹו ָנֶאה, ּכִ ּכִ
רּו לֹו דּוָדיו יֹאמְְ ּגְְ ֲהָלָכה  חּור ּכַ ּבָ לּוָכה  מְְְ יר ּבִ  ַאּדִ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

רּו לֹו ָוִתיָקיו יֹאמְְ ֲהָלָכה  ָהדּור ּכַ לּוָכה  מְְְ גּול ּבִ  ּדָ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

רּו לֹו ָריו יֹאמְְ סְְ ַטפְְְ ֲהָלָכה  ָחִסין ּכַ לּוָכה  מְְְ אי ּבִ  ַזּכַ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

רּו לֹו ִלּמּוָדיו יֹאמְְ ֲהָלָכה  יר ּכַ ּבִ ּכַ לּוָכה  מְְְ  ָיִחיד ּבִ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

רּו לֹו ִביָביו יֹאמְְ סְְ ֲהָלָכה    נֹוָרא ּכַ לּוָכה  מְְְ ֶלךְְְ ּבִ  ֶמֽ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

רּו לֹו יָקיו יֹאמְְ ַצּדִ ֲהָלָכה  ּפֹוֶדה ּכַ לּוָכה  מְְְ  ָעָנו ּבִ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

רּו לֹו יו יֹאמְְ ַאּנָ נְְְ ׁשִ ֲהָלָכה  ַרחּום ּכַ לּוָכה  מְְְ  ָקדֹוׁש ּבִ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

 דברי הימים א׳ 
כט

Yours and Yours
This�poem,�which,�like�the�others�that�follow,�has no specific connection to Pesaĥ, 
may have been composed by Rabbi Jacob Ĥazan of London. It appears in his 
work Etz�Ĥayim, and may therefore be the one British contribution to the Hag-
gada. It is built around the word Lekha, “Yours” – as in such biblical phrases as 
“Day is Yours, and Yours the night” (Ps. 74:16), “The heavens are Yours, and 
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Powerful in Kingship, truly our Support, His perfect ones say to Him: 
“Yours and Yours; Yours, for it is Yours; Yours, only Yours;  

Yours, Lord, is the kingdom.” 
For Him it is fitting, for Him it is right.

Those�following�the�Israeli�custom�continue�on�the�next�page.

Nirtza / Parting
ַסח   ,The Pesaĥ service is finished ֲחַסל ִסּדּור ּפֶ

as it was meant to be performed,  
in accordance with all its rules and laws.  

Just as we have been privileged to lay out its order,  
so may we be privileged to perform it [in the Temple].  

Pure One, dwelling in Your heaven,  
raise up this people, too abundant to be counted.  

Soon, lead the shoots of [Israel’s] stock,  
redeemed, into Zion with great joy.

Next Year in Jerusalem REBUILT!

He who beholds the Jews dispersed over the face of the earth, in keeping with 
the Word of God, lingers and marvels. But he will be struck with amazement, 
as at a miracle, who finds them still in Jerusalem and perceives even, who in 
law and justice are the masters of Judea, to exist as slaves and strangers in their 
own land; how despite all abuses they await the king who is to deliver them.” 

Noting how this “small nation” had survived while the great empires who 
sought its destruction had vanished, he added, “If there is anything among 
the nations of the world marked with the stamp of the miraculous, this, in our 
opinion, is that miracle.”

It is said that Napoleon, passing a synagogue on Tisha B’Av, was struck by 
the sounds of lament coming from the building. “What,” he asked one of his 
officers, “are the Jews crying for?” “For Jerusalem,” came the reply. “How long 
ago did they lose Jerusalem?” “More than seventeen hundred years ago.” Na-
poleon was silent for a moment and then said, “A people that can remember 
Jerusalem for so long will one day have it restored to them.” So it has come to 
pass in our time.

The PesaĤ service is finished
This�passage,�concluding�the�seder�and praying that we may celebrate it again 

Ǯ in the future,
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רּו לֹו ִמיָמיו יֹאמְְ ּתְְ ֲהָלָכה  ּתֹוֵמךְְְ ּכַ לּוָכה  מְְְ יף ּבִ ּקִ  ּתַ
ָלָכה מְְְ ַהּמַ יהוה  ָך  לְְ ָך‚  לְְ ַאף  ָך  לְְ ָך‚  לְְ י  ּכִ ָך  לְְ ָך‚  ּולְְְ ָך  לְְ

י לֹו ָיֶאה י לֹו ָנֶאה‚ ּכִ ּכִ

Those�following�the�Israeli�custom�continue�on�the�next�page.

נרצה
תֹו ֻחּקָ טֹו וְְ ּפָ ל ִמׁשְְְ כָָ ָכתֹו, ּכְְ ִהלְְְ ַסח ּכְְ ֽ ֲחַסל ִסּדּור ּפֶ

ה ַלֲעׂשֹותֹו ּכֶ ן ִנזְְְ ר אֹותֹו, ּכֵ ַסּדֵ ינּו לְְ ר ָזִכֽ ֲאׁשֶ  ּכַ
ַהל ֲעַדת ִמי ָמָנה עֹוָנה, קֹוֵמם קְְ  ָזךְְְ ׁשֹוֵכן מְְ
ה. ִרּנָ ִצּיֹון ּבְְ דּוִיים לְְ ה, ּפְְ ֵעי ַכּנָ ָקֵרב ַנֵהל ִנטְְְ

נּוָיה. ִים ַהּבְְ ַלֽ ירּוׁשָ ָאה ּבִ ָנה ַהּבָ ָ ַלׁשּ

that the sovereignty of God over all human powers was first demonstrated and 
established as a principle of faith.

Next Year in Jerusalem REBUILT
As�at�the�conclusion�of�Yom�Kippur,�so here – at the two supreme moments of 
the Jewish year – we pray Leshana�haba’a�biYerushalayim�habenuya, “Next year 
in Jerusalem rebuilt.” Nothing in the imaginative life of peoples throughout the 
world quite compares to the Jewish love for, and attachment to, Jerusalem. A 
Psalm records, in unforgettable words, the feelings of the Jewish exiles in Baby-
lonia two and a half thousand years ago: “By the rivers of Babylon we sat and 
wept as we remembered Zion…. How can we sing the Lord’s song on foreign 
soil? If I forget you, O Jerusalem, may my right hand forget its skill. May my 
tongue cling to the roof of my mouth if I do not remember you, if I do not set 
Jerusalem above my highest joy” (Ps. 137:1–6).

Wherever Jews were, they preserved the memory of Jerusalem. They prayed 
toward it. They spoke of it continually. At weddings they broke a glass in its 
memory. On Tisha B’Av they sat and mourned its destruction as if it were a 
recent tragedy. They longed for it with an everlasting love.

The French historian Chateaubriand, visiting Jerusalem in the early nine-
teenth century, was overcome with emotion as he saw for the first time the small 
Jewish community there, waiting patiently for the Messiah. “This people,” he 
wrote, “has seen Jerusalem destroyed seventeen times, yet there exists nothing 
in the world which can discourage it or prevent it from raising its eyes to Zion. 
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Outside�Israel,�the�Omer�is�counted�on�the�second�night�of�the�festival�
(unless�one�has�already�counted�the�Omer�in�the�synagogue).

רּוךְְְ   ,Blessed are You, Lord our God, King of the Universe ּבָ
who has made us holy through His commandments,  
and has commanded us about counting the Omer. 
Today is the first day of the Omer.

יר הּוא  He is Majestic  ַאּדִ
may He build His house soon,  

soon, speedily in our days. 
Build, O God,  build, O God,  

build Your house soon.

He is chosen,  He is great,  He is unmistakable
He is glorious,  He is venerable,  He is worthy
He is kind,  He is pure,  He is One
He is mighty,  He is learned,  He is King
He is awesome,  He is elevated,  He is strong
He is Savior,  He is righteous,  He is holy
He is compassionate,  He is Almighty,  He is powerful

may He build His house soon,  
soon, speedily in our days. 

Build, O God,  build, O God,  
build Your house soon.

a detailing of the laws of Pesaĥ, and it was transferred to the Haggada in the 
fourteenth century.

He is Majestic
This�song,�sung�in�medieval�Avignon�on�all�festivals,�entered the Haggada in the 
fourteenth century. It expresses the tradition that, though the First and Second 
Temples were built by human hands and were later destroyed, the Third will be 
built by God Himself and will endure forever.
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ֶלךְְְ ָהעֹוָלם ינּו ֶמֽ ה יהוה ֱאלֵֹהֽ רּוךְְְ ַאּתָ ּבָ

Outsideארץ ישראל�,�theעומר��is�counted�on�the�second�night�of�the�festival�
(unless�one�has�already�counted�theעומר��in�theבית כנסת�).

ִפיַרת ָהֽעֶֹמר. ֽנּו ַעל סְְ ִצּוָ וָֹתיו, וְְ ִמצְְְ נּו ּבְְ ֽ ׁשָ ר ִקּדְְ  ֲאׁשֶ
ֽעֶֹמר. ַהּיֹום יֹום ֶאָחד ּבָ

יר הּוא ַאּדִ
ָקרֹוב יתֹו ּבְְ ֶנה ּבֵ  ִיבְְְ

ָקרֹוב ינּו ּבְְ ָיֵמֽ ֵהָרה, ּבְְ מְְְ ֵהָרה ּבִ מְְְ  ּבִ
ָקרֹוב ָך ּבְְ יתְְ ֵנה ּבֵ ֵנה ּבְְ ֵנה ֵאל ּבְְ ֵאל ּבְְ

גּול הּוא ּדָ דֹול הּוא  ּגָ חּור הּוא   ּבָ
אי הּוא ַזּכַ ָוִתיק הּוא   ָהדּור הּוא 
ָיִחיד הּוא ָטהֹור הּוא   ָחִסיד הּוא 
ֶלךְְְ הּוא ֶמֽ ָלמּוד הּוא  יר הּוא  ּבִ  ּכַ
ִעּזּוז הּוא יב הּוא  ַסּגִ  נֹוָרא הּוא 
ָקדֹוׁש הּוא יק הּוא  ַצּדִ  ּפֹוֶדה הּוא 
יף הּוא ּקִ ּתַ י הּוא  ּדַ ׁשַ ַרחּום הּוא 

ָקרֹוב יתֹו ּבְְ ֶנה ּבֵ  ִיבְְְ
ָקרֹוב ינּו ּבְְ ָיֵמֽ ֵהָרה, ּבְְ מְְְ ֵהָרה ּבִ מְְְ  ּבִ

ֵנה ֵנה ֵאל ּבְְ ֵאל ּבְְ

ָקרֹוב ָך ּבְְ יתְְ ֵנה ּבֵ ּבְְ

in the future, is taken from a liturgical poem (kerova) composed by Rabbi 
Joseph Tov Elem in the eleventh century ce. Originally it was said in the 
synagogue on Shabbat�haGadol, the Shabbat preceding Pesaĥ, to conclude 
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ַע ?Who Knows One ֶאָחד ִמי יֹוֵדֽ
Who knows one?

I know one:
our God is One, in heaven and on earth.

Who knows two? 
I know two: 

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

Who knows three? 
I know three: 
three fathers,  

two Tablets of the Covenant;  
but our God is One, in heaven and on earth.

Who knows four? 
I know four: 

four mothers, three fathers,  
two Tablets of the Covenant; 

but our God is One, in heaven and on earth.

the schoolroom, and evokes the remarkable world of Jewish education at a time 
when the rest of Europe was largely sunk in ignorance and illiteracy. Wherever 
they went, Jews built schools, often supported by communal levies, to ensure 
that every child had an education. In the early Middle Ages a pupil of the great 
Christian thinker Abelard observed: “A Jew, however poor, if he has ten sons, 
will put them all to letters, not for gain as the Christians do, but for the under-
standing of God’s law – and not only his sons but his daughters too.”

The history of Jewish education is unique. More than a thousand years before 
the Common Era, in the period of the judges, we read of how Gideon spoke to 
a young man he met in the town of Sukkot and asked him to write down the 
names of the town’s elders. He did so, producing a list of seventy-seven names 
( Judges 8:14). The episode suggests that already three thousand years ago uni-
versal literacy was normal among Jews. It did not become a feature of Europe 
until the late nineteenth century.

“Who Knows One?” is probably the song through which Jewish children 
were taught to count, and suggests that even secular instruction, such as arith-
metic, was infused with religious meaning. The numbers each had their signifi-
cance in the spiritual life of Judaism. A lovely description has survived from 

Ǯ medieval
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ַע  ֶאָחד ִמי יֹוֵדֽ
ַע  ֶאָחד ֲאִני יֹוֵדֽ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ַנִֽים ִמי יֹוֵדֽ  ׁשְְ
ַע ַנִֽים ֲאִני יֹוֵדֽ  ׁשְְ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ה ִמי יֹוֵדֽ לֹוׁשָ  ׁשְְ
ַע ה ֲאִני יֹוֵדֽ לֹוׁשָ  ׁשְְ
ה ָאבֹות לֹוׁשָ  ׁשְְ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ע ִמי יֹוֵדֽ ּבַ  ַארְְְ
ַע ע ֲאִני יֹוֵדֽ ּבַ  ַארְְְ
הֹות ע ִאּמָ ּבַ  ַארְְְ

ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

Who Knows One?
This�song,�like�“One�Little�Goat,”�appears for the first time in the Prague Haggada 
of 1590, though there is evidence that it was known and sung several centuries 
earlier. In medieval Avignon it was sung on the festival of Sukkot. In Cochin 
it was sung at weddings, probably having been brought to India by Spanish or 
Portuguese Jewish merchants. In this, as in so many other medieval additions 
to the Haggada, we can trace the spread of customs from one part of the Jewish 
world to others – testimony to the fact that though they were dispersed at an age 
when international travel was rare and hazardous, Jews throughout the world 
maintained contact with one another and saw themselves as a global people.

“Who Knows One?” is almost certainly a song that comes originally from 
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Who knows five? 
I know five: 

five books of the Torah, 
four mothers, three fathers,   

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

Who knows six? 
I know six: 

six divisions of the Mishna, five books of the Torah, 
four mothers, three fathers,  

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

Who knows seven? 
I know seven: 

seven days from Sabbath to Sabbath,  
six divisions of the Mishna, five books of the Torah, 

four mothers, three fathers,  
two Tablets of the Covenant; 

but our God is One, in heaven and on earth.

Who knows eight?  
I know eight: 

eight days to a brit,  
seven days from Sabbath to Sabbath, 

six divisions of the Mishna, five books of the Torah, 
four mothers, three fathers,  

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

medieval Ashkenaz, where this song was composed, of how a Jewish child was 
brought for his first day at school:

They write the letters of the Hebrew alphabet on a board for him; and they 
wash him and dress him in clean garments, and they knead him three loaves 
of fine wheat in honey…. And they boil him three eggs and bring him apples 

Ǯ and other
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ַע ה ִמי יֹוֵדֽ ָ  ֲחִמׁשּ
ַע ה ֲאִני יֹוֵדֽ ָ  ֲחִמׁשּ

י תֹוָרה ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ  ַארְְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ה ִמי יֹוֵדֽ ָ ׁשּ  ׁשִ
ַע ה ֲאִני יֹוֵדֽ ָ ׁשּ  ׁשִ

ָנה ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ
ה ָאבֹות לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ָעה ִמי יֹוֵדֽ בְְְ  ׁשִ
ַע ָעה ֲאִני יֹוֵדֽ בְְְ  ׁשִ

ָתא ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ
י תֹוָרה ׁשֵ ה ֻחמְְְ ָ ָנה ֲחִמׁשּ ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ

ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ  ַארְְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע מֹוָנה ִמי יֹוֵדֽ  ׁשְְ
ַע מֹוָנה ֲאִני יֹוֵדֽ  ׁשְְ
ֵמי ִמיָלה מֹוָנה יְְ  ׁשְְ

ָנה ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ
ה ָאבֹות לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ
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Who knows nine? 
I know nine: 

nine months until birth, eight days to a brit,  
seven days from Sabbath to Sabbath, 

six divisions of the Mishna, five books of the Torah, 
four mothers, three fathers, 

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

Who knows ten? 
I know ten: 

Ten Commandments,  
nine months until birth, eight days to a brit, 

seven days from Sabbath to Sabbath, 
six divisions of the Mishna, five books of the Torah, 

four mothers, three fathers, 
two Tablets of the Covenant; 

but our God is One, in heaven and on earth.

Who knows eleven? 
I know eleven: 

eleven stars [in Joseph’s dream], 
Ten Commandments,  

nine months until birth, eight days to a brit, 
seven days from Sabbath to Sabbath, 

six divisions of the Mishna, five books of the Torah, 
four mothers, three fathers, 

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

and other kinds of fruit, and seek a worthy sage to conduct him to the school-
house. He covers him with a prayer shawl and brings him to the synagogue, 
where they feed him with the loaves of honey and the eggs and fruit; and 
they read him the letters. After that they cover the board with honey and tell 
him to lick it. Then they lead him back to his mother. (Maĥzor�Vitri, 508)

The ceremony graphically conveyed to the child that learning was sweet, that 

Ǯ the entire
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ַע ָעה ִמי יֹוֵדֽ ׁשְְְ  ּתִ
ַע ָעה ֲאִני יֹוֵדֽ ׁשְְְ  ּתִ
ֵחי ֵלָדה ָעה ַירְְְ ׁשְְְ  ּתִ

ָתא ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ ֵמי ִמיָלה ׁשִ מֹוָנה יְְ  ׁשְְ
י תֹוָרה ׁשֵ ה ֻחמְְְ ָ ָנה ֲחִמׁשּ ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ

ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ  ַארְְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ָרה ִמי יֹוֵדֽ  ֲעׂשָ
ַע ָרה ֲאִני יֹוֵדֽ  ֲעׂשָ
ַרָּיא ָרה ִדּבְְ  ֲעׂשָ

ֵמי ִמיָלה מֹוָנה יְְ ֵחי ֵלָדה ׁשְְ ָעה ַירְְְ ׁשְְְ  ּתִ
ָנה ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ

ה ָאבֹות לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ר ִמי יֹוֵדֽ  ַאַחד ָעׂשָ
ַע ר ֲאִני יֹוֵדֽ  ַאַחד ָעׂשָ
ַבָּיא ר ּכֹוכְְ  ַאַחד ָעׂשָ

ֵחי ֵלָדה ָעה ַירְְְ ׁשְְְ ַרָּיא ּתִ ָרה ִדּבְְ  ֲעׂשָ
ָתא ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ ֵמי ִמיָלה ׁשִ מֹוָנה יְְ  ׁשְְ

י תֹוָרה ׁשֵ ה ֻחמְְְ ָ ָנה ֲחִמׁשּ ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ
ה ָאבֹות לֹוׁשָ הֹות ׁשְְ ע ִאּמָ ּבַ  ַארְְְ

ִרית ֵני לּוחֹות ַהּבְְ  ׁשְְ
ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ
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Who knows twelve? 
I know twelve: 

twelve tribes, eleven stars, 
Ten Commandments, 

nine months until birth, eight days to a brit,  
seven days from Sabbath to Sabbath, 

six divisions of the Mishna, five books of the Torah, 
four mothers, three fathers, 

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

Who knows thirteen? 
I know thirteen: 

thirteen attributes [of God’s compassion],  
twelve tribes,  
eleven stars, 

Ten Commandments, 
nine months until birth,  

eight days to a brit,  
seven days from Sabbath to Sabbath, 

six divisions of the Mishna,  
five books of the Torah,  

four mothers,  
three fathers, 

two Tablets of the Covenant; 
but our God is One, in heaven and on earth.

the entire community rejoiced in the start of his studies, and that by so doing 
he was entering a life that would eventually see him charged with responsibility 
for continuing the tradition and passing it on, in turn, to his children. No other 
civilization has invested the life of learning with such simple beauty and high 
religious drama. When a young child was first brought to school, it was said in 
those times, “It is as though they brought him to Mount Sinai.”
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ַע ר ִמי יֹוֵדֽ ֵנים ָעׂשָ  ׁשְְ
ַע ר ֲאִני יֹוֵדֽ ֵנים ָעׂשָ  ׁשְְ
ַטָּיא בְְְ ר ׁשִ ֵנים ָעׂשָ  ׁשְְ

ַרָּיא ָרה ִדּבְְ ַבָּיא ֲעׂשָ ר ּכֹוכְְ  ַאַחד ָעׂשָ
ֵמי ִמיָלה מֹוָנה יְְ ֵחי ֵלָדה ׁשְְ ָעה ַירְְְ ׁשְְְ  ּתִ

ָנה ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ ָתא ׁשִ ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ
הֹות ע ִאּמָ ּבַ י תֹוָרה ַארְְְ ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ
ִרית ֵני לּוחֹות ַהּבְְ ה ָאבֹות ׁשְְ לֹוׁשָ  ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ

ַע ר ִמי יֹוֵדֽ ה ָעׂשָ לֹוׁשָ  ׁשְְ
ַע ר ֲאִני יֹוֵדֽ ה ָעׂשָ לֹוׁשָ  ׁשְְ
ָּיא ר ִמּדַ ה ָעׂשָ לֹוׁשָ  ׁשְְ

ַטָּיא  בְְְ ר ׁשִ ֵנים ָעׂשָ  ׁשְְ
ַבָּיא ר ּכֹוכְְ  ַאַחד ָעׂשָ
ַרָּיא  ָרה ִדּבְְ  ֲעׂשָ
ֵחי ֵלָדה ָעה ַירְְְ ׁשְְְ  ּתִ

ֵמי ִמיָלה  מֹוָנה יְְ  ׁשְְ
ָתא ּבְְ ֵמי ׁשַ ָעה יְְ בְְְ  ׁשִ

ָנה  ֵרי ִמׁשְְְ ה ִסדְְְ ָ ׁשּ  ׁשִ
י תֹוָרה  ׁשֵ ה ֻחמְְְ ָ  ֲחִמׁשּ

הֹות  ע ִאּמָ ּבַ  ַארְְְ
ה ָאבֹות  לֹוׁשָ  ׁשְְ
ִרית ֵני לּוחֹות ַהּבְְ ׁשְְ

ֶרץ ִים ּוָבָאֽ ַמֽ ָ ׁשּ ּבַ ינּו ׁשֶ ֶאָחד ֱאלֵֹהֽ
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ָיא דְְְ One Little Goat ַחד ּגַ
one little goat  

my father bought for two zuzim; 
one little goat, one little goat.

Along came a cat and ate the goat  
my father bought for two zuzim; 

one little goat, one little goat.

Then came a dog and bit the cat who ate the goat 
my father bought for two zuzim; 

one little goat, one little goat.

Then came a stick and hit the dog who bit the cat who ate the goat 
my father bought for two zuzim; 

one little goat, one little goat.

Then came a fire and burned the stick 
that hit the dog who bit the cat who ate the goat 

my father bought for two zuzim; 
one little goat, one little goat.

The song itself, disarming in its simplicity, teaches the great truth of Jewish 
hope: that though many nations (symbolized by the cat, the dog, and so on) 
attacked Israel (the “goat”), each in turn has vanished into oblivion. At the end 
of days God will vanquish the angel of death and inaugurate a world of life and 
peace, the two great Jewish loves.

Perhaps, too, there is deeper symbolism. The kid eaten by the cat reminds 
us of the story of Joseph, sold into slavery. His brothers then slaughtered a kid, 
dipped Joseph’s coat in its blood, and showed it to their father to persuade him 
that Joseph had been killed by a wild animal. Outwardly, Jacob accepted their 
story. However, the Torah says that “he refused to be comforted” (Gen. 37:35). 
Jewish law states that there is a limit to the period of mourning. Why, then, 
did Jacob say he would never be comforted? A profound rabbinic commentary 
explains that there is a time limit to mourning only when one is sure someone 
has died. Jacob, however, never gave up believing there was a chance, however 
slim, that Joseph was still alive. His refusal to be comforted was a refusal to give 
up hope, and in the end it was justified. Joseph was�still alive, and he and his 
father were eventually reunited. Ǯ Ĥad�Gadya
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ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא וְְ  ַוֲאָתא ׁשּונְְ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ א וְְ ּבָ לְְְ  ַוֲאָתא ּכַ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ָרא ׁשּונְְ ךְְְ לְְ ָנׁשַ א ּדְְ ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא וְְ  ַוֲאָתא ֻחטְְְ
ָיא ַגדְְְ ָלה לְְ ָאכְְ  ּדְְ

ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

א ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא ּדְְ ֻחטְְְ ַרף לְְ ׂשָ  ַוֲאָתא נּוָרא וְְ
ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ  ּדְְ

ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

One Little Goat
That�we�end�one�of�Judaism’s�most�sacred�rituals�with a children’s song tells us 
much about what sustained Judaism as a faith for longer, under more arduous 
circumstances, than any other heritage in the West. The Jewish love of children 
means that Jews look forward to the future even more than we look back to the 
past. Just as we began the seder with the questions of a child, so we conclude 
it with a nursery rhyme, reminding ourselves that what sustains a faith is not 
strength or power, but its ability to inspire successive generations of children 
to add their voices to their people’s song.
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Then came water and put out the fire 
that burned the stick that hit the dog who bit the cat who ate the goat

my father bought for two zuzim; 
one little goat, one little goat.

Then came an ox  
and drank the water that put out the fire 

that burned the stick that hit the dog who bit the cat who ate the goat
my father bought for two zuzim; 

one little goat, one little goat.

Then came a slaughterer and slew the ox 
who drank the water that put out the fire 

that burned the stick that hit the dog who bit the cat who ate the goat
my father bought for two zuzim; 

one little goat, one little goat.

Then came the angel of death 
and slew the slaughterer who slew the ox 
who drank the water that put out the fire 

that burned the stick that hit the dog who bit the cat who ate the goat
my father bought for two zuzim; 

one little goat, one little goat.

Then came the Holy One  
and slew the angel of death, 

who slew the slaughterer who slew the ox 
who drank the water that put out the fire

that burned the stick that hit the dog who bit the cat who ate the goat
my father bought for two zuzim; 

one little goat, one little goat.

Ĥad�Gadya�expresses the Jewish refusal to give up hope. Though history is 
full of man’s inhumanity to man – dog bites cat, stick hits dog – that is not the 
final verse. The Haggada ends with the death of death in eternal life, a fitting 
end for the story of a people dedicated to Moses’ great command, “Choose 
life” (Deut. 30:19).
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א ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא ּדְְ ֻחטְְְ ַרף לְְ ׂשָ נּוָרא ּדְְ ָכָבה לְְ  ַוֲאָתא ַמָּיא וְְ
ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא  ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ  ּדְְ

ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ָרא ֻחטְְְ ַרף לְְ ׂשָ נּוָרא ּדְְ ָכָבה לְְ ַמָּיא ּדְְ ָתה לְְ ׁשָ  ַוֲאָתא ּתֹוָרא וְְ
ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ א ּדְְ ּבָ ַכלְְְ ה לְְ ִהּכָ  ּדְְ

ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

נּוָרא ָכָבה לְְ ַמָּיא ּדְְ ָתא לְְ ׁשָ תֹוָרא ּדְְ ַחט לְְ ׁשָ ֹוֵחט וְְ  ַוֲאָתא ַהׁשּ
ָרא ׁשּונְְ ךְְְ לְְ ָנׁשַ א ּדְְ ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא ּדְְ ֻחטְְְ ַרף לְְ ׂשָ  ּדְְ

ָיא ַגדְְְ ָלה לְְ ָאכְְ  ּדְְ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

תֹוָרא ַחט לְְ ׁשָ ׁשֹוֵחט ּדְְ ַחט לְְ ׁשָ ֶות וְְ ֽ ַאךְְְ ַהּמָ  ַוֲאָתא ַמלְְְ
ָרא ֻחטְְְ ַרף לְְ ׂשָ נּוָרא ּדְְ ָכָבה לְְ ַמָּיא ּדְְ ָתא לְְ ׁשָ  ּדְְ

ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ א ּדְְ ּבָ ַכלְְְ ה לְְ ִהּכָ  ּדְְ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ  ּדִ
ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ

ֶות ֽ ַאךְְְ ַהּמָ ַמלְְְ ַחט לְְ ׁשָ רּוךְְְ הּוא וְְ דֹוׁש ּבָ  ַוֲאָתא ַהּקָ
ַמָּיא ָתא לְְ ׁשָ תֹוָרא ּדְְ ַחט לְְ ׁשָ ׁשֹוֵחט ּדְְ ַחט לְְ ׁשָ  ּדְְ
א ּבָ ַכלְְְ ה לְְ ִהּכָ ָרא ּדְְ ֻחטְְְ ַרף לְְ ׂשָ נּוָרא ּדְְ ָכָבה לְְ  ּדְְ

ָיא ַגדְְְ ָלה לְְ ָאכְְ ָרא ּדְְ ׁשּונְְ ךְְְ לְְ ָנׁשַ  ּדְְ
ֵרי זּוֵזי תְְְ א ּבִ ַבן ַאּבָ זְְְ ּדִ

ָיא דְְְ ָיא ַחד ּגַ דְְְ ַחד ּגַ
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