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1
expressed in that verse. Each stich ends with an expression of lament (“Oh!” or “Oh! What has 
become of us!”). The last four lines are the last four verses of the Megilla.

כבֹ  !Remember, God, what has happened to us, Oh זְְ
See and take heed of our shame,

Oh! What has become of us!
נוּ  !Our possessions have been turned over to foreigners, Oh נַחֲלָתֵֽ
Our homes to strangers,

Oh! What has become of us!
תוֹבִים  !We have become orphans with no father, Oh יְְ
Our mothers lament in the month of Av,

Oh! What has become of us!
ינוּ  !We were forced to purchase water, Oh בֵיבֵֽ
Because we dishonored the water libation,

Oh! What has become of us!
 !We were hounded at our necks, Oh עַל
Because we hounded others hatefully,

Oh! What has become of us!
יִם בַֽ  !We extended our hands to Egypt for help, Oh בִצְְְ
But Assyria grasped us as a hunter would his prey,

Oh! What has become of us!
ינוּ  !Our fathers sinned and are no longer, Oh אֲבתֵֹֽ
But we suffer for their sins,

Oh! What has become of us!
 !Slaves rule over us, Oh עֲבָדִים
Because we failed to free our slaves,

Oh! What has become of us!
נוּ ֽ שֵׁ נַפְְְ  !We must risk our lives to obtain our bread, Oh בְְּ
Because we prevented our hands from giving to the poor,

Oh! What has become of us!
נוּ  !Our skin has shriveled as from an oven’s heat, Oh עוֹבֵֽ
Because we exchanged His glory for scandal,

Oh! What has become of us!

Lam. 5:1

1

אוֹי. נוּ,  יָה לָֽ כבֹ יהוה בֶה־הָֽ זְְ

The structure of this kina is based on the fifth chapter of Eikha. The first eighteen verses are 
rhyming couplets, corresponding to the first eighteen verses of the chapter. The first stich of 
each couplet is the opening phrase of the verse in Eikha, while the second expands the idea

נוּ.   יָה לָֽ אוֹי בֶה הָֽ נוּ.  תֵֽ פָּ אֵה אֶת־חֶבְְְ יטָה וּבְְְ ֽ הַבִּ

אוֹי. זָבִים,  כָה לְְ נוּ נֶהֶפְְְ  נַחֲלָתֵֽ

נוּ. יָה לָֽ אוֹי בֶה הָֽ בִים.  כְְְ נָָ ינוּ לְְ ֽ תֵּ בָּ

אוֹי. אֵין אָב,  תוֹבִים הָיִֽינוּ וְְ  יְְ

נוּ. יָה לָֽ אוֹי בֶה הָֽ חֹֽדֶשׁ אָב.  נוֹת בְְּ קוֹנְְ ינוּ בְְ אִבּוֹתֵֽ וְְ

אוֹי. ינוּ,  תִֽ כֶֽסֶף שָׁ ינוּ בְְּ  בֵיבֵֽ

נוּ. יָה לָֽ אוֹי בֶה הָֽ ינוּ.  זִֽ יִם בָּ ֽ י נִסּוּךְְְ הַבַּ כִּ

אוֹי. נוּ,  פְְְ ֽ דָּ נוּ נִבְְְ אבֵֽ  עַל צַוָּ

נוּ. יָה לָֽ אוֹי בֶה הָֽ נוּ.  פְְְ ם בָדַֽ אַת חִנָּ נְְְ י שִׂ כִּ

אוֹי. נּוּ יָד,  יִם נָתַֽ בַֽ  בִצְְְ

נוּ. יָה לָֽ אוֹי בֶה הָֽ צַיָּד.  נוּ כְְּ וּב צָדָֽ אַשּׁ וְְ

אוֹי. אֵינָם,  אוּ וְְ ינוּ חָטְְ  אֲבתֵֹֽ

נוּ. יָה לָֽ אוֹי בֶה הָֽ לִים אֶת עֲווֹנָם.  נוּ סוֹבְְ וַאֲנַחְְְֽ

אוֹי. נוּ,  לוּ בָֽ שְְׁ  עֲבָדִים בָֽ

נוּ. יָה לָֽ אוֹי בֶה הָֽ נוּ.  לְְְ ֽ טַּ וּחַ עֲבָדִים בִּ לּֽ י שִׁ כִּ

אוֹי. נוּ,  בֵֽ נוּ נָבִיא לַחְְְ ֽ שֵׁ נַפְְְ  בְְּ

נוּ. יָה לָֽ אוֹי בֶה הָֽ נוּ.  נוּ בֵעָנִי יָדֵֽ י קָפַֽצְְְ כִּ

אוֹי. בוּ,  בָֽ תַנּוּב נִכְְְ נוּ כְְּ  עוֹבֵֽ

נוּ. יָה לָֽ אוֹי בֶה הָֽ יבוּ.  קָלוֹן הֵבִֽ בוֹדָם בְְּ י כְְ כִּ

איכה ה, א
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ים  !Our enemies violated women in Zion, Oh נָשִׁ
Because we each defiled our neighbor’s wife,

Oh! What has become of us!
בִים  !Our princes were hung by their hands, Oh שָׂ
Because they robbed and cheated the poor,

Oh! What has become of us!
חוּבִים  !Our young men were forced to carry millstones, Oh בַּ
Because they frequented the house of the harlot,

Oh! What has become of us!
קֵנִים  !Our elders were dislodged from the gates of judgment, Oh זְְ
Because they perverted justice for the widow and orphan,

Oh! What has become of us!
בַת  !Joy was dispelled from our heart, Oh שָׁ
Because we abandoned our pilgrimages to Jerusalem,

Oh! What has become of us!
לָה  !The crown has fallen from our heads, Oh נָפְְ
For our Holy Temple has been burnt,

Oh! What has become of us!
 !It is for this that our hearts are pained, Oh עַל
For the honor of our cherished House is gone,

Oh! What has become of us!
 !Thus is Mount Zion desolate, Oh עַל
For an abominable idol has been placed on it,

Oh! What has become of us!
ה   ,But You, O Lord, are enthroned forever אַתָּ
Your throne endures through the ages.
Why have You forgotten us utterly, forsaken us for all time?
Take us back, O Lord, to Yourself, and let us come back;  
renew our days as of old!
For truly, You have rejected us, bitterly raged against us.
Take us back, O Lord, to Yourself, and let us come back;  
renew our days as of old!

Lam. 5:19–22

Lam. 5:21

אוֹי. צִיּוֹן עִנּוּ,  ים בְְּ  נָשִׁ

נוּ. יָה לָֽ אוֹי בֶה הָֽ זִנּוּ.  אוּ וְְ ת אִישׁ טִבְְּ שֶׁ י אֵֽ כִּ

אוֹי. לוּ,  יָדָם נִתְְְ בִים בְְּ  שָׂ

נוּ. יָה לָֽ אוֹי בֶה הָֽ לוּ.  גָזְְ סוּ וְְ זֵלַת הֶעָנִי חָבְְ י גְְּ כִּ

אוֹי. אוּ,  ֽ חוֹן נָשָׂ חוּבִים טְְ  בַּ

נוּ. יָה לָֽ אוֹי בֶה הָֽ צָֽאוּ.  בֵית זוֹנָה נִבְְְ י בְְּ כִּ

אוֹי. תוּ,  בָֽ עַב שָׁ ֽ ַ קֵנִים בִשּׁ  זְְ

נוּ. יָה לָֽ אוֹי בֶה הָֽ תוּ.  בָנָה עִוְְּ אַלְְְ ט יָתוֹם וְְ פַּ י בִשְְְׁ כִּ

אוֹי. נוּ,  ֽ שׂוֹשׂ לִבֵּ בַת בְְ  שָׁ

נוּ. יָה לָֽ אוֹי בֶה הָֽ ינוּ.  גָלֵֽ לוּ עוֹלֵי בְְ טְְ י נִבְְְ כִּ

אוֹי. נוּ,  ֽ בֶת באֹשֵׁ לָה עֲטֶֽ  נָפְְ

נוּ. יָה לָֽ אוֹי בֶה הָֽ נוּ.  ֽ שֵׁ דָּ ית בִקְְְ בַף בֵּ י נִשְְְׂ כִּ

אוֹי. נוּ,  ֽ  עַל זֶה הָיָה דָוֶה לִבֵּ

נוּ. יָה לָֽ אוֹי בֶה הָֽ ית בַאֲוַיֵּיֽנוּ.  בוֹד בֵּ ל כְְּ י נֻטַּ כִּ

אוֹי. בֵם,  ָ שּׁ  עַל הַב צִיּוֹן שֶׁ

נוּ. יָה לָֽ אוֹי בֶה הָֽ שׁוֹבֵם.  קּוּץ בְְ ן עָלָיו שִׁ י נִתַּ כִּ

דוֹב וָדוֹב::  אֲךָ לְְ סְְְ ב, כִּ שֵׁ עוֹלָם תֵּ ה יהוה לְְ  אַתָּ
אֹֽבֶךְְְ יָבִים:: נוּ לְְ בֵֽ עַזְְְ נוּ, תַּ חֵֽ כָּ שְְְׁ ה לָנֶצַֽח תִּ בָּ  לָֽ

דֶם:: קֶֽ ינוּ כְְּ שׁ יָמֵֽ וּבָ, חַדֵּ נָשֽׁ יךָ וְְ נוּ יהוה אֵלֶֽ יבֵֽ  הֲשִׁ

אדֹ:: תָּ עָלֵֽינוּ עַד־מְְ נוּ, קָצַֽפְְְ ֽ תָּ אַסְְְ י אִם־מָאֹס מְְ  כִּ

דֶם:: קֶֽ ינוּ כְְּ שׁ יָמֵֽ וּבָ, חַדֵּ נָשֽׁ יךָ וְְ נוּ יהוה אֵלֶֽ יבֵֽ הֲשִׁ

איכה ה, 
יט–כב

איכה ה, כא
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 ?How long must Zion cry and Jerusalem mourn עַד
   Pity Zion, rebuild the walls of Jerusalem!

 ;Then, because of our sins, the Sanctuary was destroyed א
because of our sins, the Temple was burned.

 ,Jerusalem’s heavenly counterpart arranged to mourn ב
while the stars in the sky lamented.

  .Jacob’s tribes wept bitterly ג
The constellations dripped tears.

  .The banners of Jeshurun were shrouded ד
Pleiades and Orion dimmed their glow.

  ;Forefathers pleaded, but God would not hear ה
children wailed, but Father did not respond.

  ,Moses’ protest was sounded on high ו
but the Faithful Shepherd turned a deaf ear.

  ;The sacred seed [the Jews] wore sackcloth ז
the angels in heaven donned sackcloth too.

  ,The sun darkened, the moon was dim ח
the stars and planets withheld their shine.

  ,Aries [corresponding to Nisan], first in the constellations, wept bitterly ט
for her lambs were led to slaughter.

 ,Taurus [corresponding to Iyar] bellowed up above י
for we were pursued from behind.

 ,Gemini [corresponding to Sivan] seemed torn asunder כ
for the blood of brothers was spilled like water.

 Cancer [corresponding to Tammuz] clambered to the shore ל
while we were faint with thirst.

 ,The heavens trembled at Leo’s [corresponding to Av] roar ב
but our roaring prayers never reached those heavens.

 .Young virgins were killed and also young lads נ
No wonder that Virgo [corresponding to Elul] is darkened in gloom.

 Libra [corresponding to Tishrei] tipped her scales, yet prayed ס
for those who chose death over a life of woe.

 Scorpio [corresponding to Ĥeshvan] was overcome with fear and ע
shuddering,
for the Protector Himself condemned us to sword and hunger.

Ps. 102:14

Song. 2:12

5

יִם.  לָֽ יבוּשָׁ ד בִּ פֵּ צִיּוֹן, וּבִסְְְ כִיָּה בְְּ נָה בְְּ עַד אָֽ

This kina, which concludes the night kinot, is a very ancient one. It is framed by verses of 
pleading for the redemption and rebuilding of Jerusalem. Each of the twelve signs of the Zodiac 
is mentioned, based on the Talmud (Ĥagiga 5b) which describes how, after the destruction of 
the Temples, even the heavenly hosts joined in mourning with Israel. 

יִם: לָֽ בוּשָׁ נֶה חוֹבוֹת יְְ תִבְְְ בַחֵם צִיּוֹן וְְ תְְּ

בַף הֵיכָל. ינוּ נִשְְְׂ שׁ / וּבַעֲוֹנוֹתֵֽ דָּ ינוּ חָבַב בִקְְְ חֲטָאֵֽ  אָז בַּ
אוּ קִינָה. יִם נָשְְׂ בַֽ ָ בָא הַשּׁ ד / וּצְְְ פֵּ בָה בִסְְְ הּ, קָשְְׁ בָה לָּ בֶץ חֻבְְּ אָֽ  בָּ

עָה. לוּ דִבְְְ אַף בַזָּלוֹת יִזְְּ טֵי יַעֲקבֹ / וְְ בְְְ בֶב שִׁ בֶֽ כוּ בְְּ ם בָּ  גַּ
נֵיהֶם. בוּ פְְ סִיל קָדְְ כִיבָה וּכְְְ ם / וְְ בוּן חָפוּ באֹשָׁ שֻׁ לֵי יְְ גְְְ  דִּ

לאֹ עָנָה אָב. עַ / צָעֲקוּ בָנִים וְְ לאֹ שׁוֹבֵֽ אֵל כְְּ יבוּ אָבוֹת, וְְ ֽ תִּ  הֶעְְְ
ה אֹֽזֶן. בוֹעֶה נֶאֱבָן לאֹ הִטָּ בוֹם / וְְ בָּ בַע בַּ קוֹל הַתּוֹב נִשְְְׁ  וְְ

סוּתָם. ם כְְּ ק הוּשַׂ ם הֵם, שַׂ יִם גַּ בַֽ ָ בָא הַשּׁ ים / וּצְְְ קִּ שׁוּ שַׂ בַע קֽדֶֹשׁ לָבְְ  זֶֽ
הָם. גְְְ פוּ נָָ כוֹכָבִים וּבַזָּלוֹת אָסְְ חַ קָדַב / וְְ יָבֵֽ בֶשׁ וְְ ֽ ֶ ךְְְ הַשּׁ  חָשַׁ

לוּ. ֽבַח הוּבָֽ יו לַטֶּ בָשָׂ י כְְ בַב נֶפֶֽשׁ / עַל כִּ כָה בְְּ  טָלֶה בִאשׁוֹן בָּ
נוּ. ֽ לָּ נוּ כֻּ פְְְ ֽ דַּ נוּ נִבְְְ אבֵֽ י עַל צַוָּ בוֹבִים / כִּ בְְּ יעַ שׁוֹב בַּ בִֽ לָלָה הִשְְְׁ  יְְ

יִם. ֽ בָּ ךְְְ כַּ פַּ ם אַחִים נִשְְְׁ י דַּ אֶה חָלוּק / כִּ אוֹבִים נִבְְְ  כּוֹכָב תְְּ
נֵי צָבָא. נוּ בִפְְּ פְְְ ֽ עַלַּ י הִתְְְ טָן / כִּ פּוֹל סַבְְְ שׁ לִנְְְ קֵּ בֶץ בִּ  לָאָֽ

בוֹם. תָה לַבָּ נוּ לאֹ עָלְְ אֲגָתֵֽ י שַׁ יֵה / כִּ עַת בִקּוֹל אַבְְְ  בָבוֹם נִבְְְ
בָה פָנֶיֽהָ. תוּלָה קָדְְ ן בְְּ חוּבִים / עַל כֵּ גַם בַּ תוּלוֹת וְְ גוּ בְְ  נֶהֶבְְְ
וֶת בֵחַיִּים. חַב לָֽבוֹ בָֽ י נִבְְְ ה / כִּ חִנָּ שׁ תְְּ נַיִֽם וּבִקֵּ ב באֹזְְ  סִבֵּ

נוּ. נוּ צוּבֵֽ פָטָֽ בָעָב שְְׁ בֶב וּבְְְ חֶֽ י בְְ עָדָה / כִּ חַד וּבְְְ ֽ בָב לָבַשׁ פַּ  עַקְְְ
נוּ. ן לָֽ ת לאֹ נִתַּ שֶׁ קֶּֽ י אוֹת בַּ חַֽל / כִּ נַּ עָה כַּ ידוּ דִבְְְ יִם הוֹבִֽ גֵי בַֽ לְְְ  פַּ

נוּ יָבֵשׁ. ֽ לִי בָלֵא חִכֵּ נוּ / וּבִדְְְ ֽ יִם עַל באֹשֵׁ  צָֽפוּ בַֽ
נוּ. אתֵֽ עִיב חַטָּ סַק שְְׂ דִי פָּ ל / וּגְְְ קַבַּ לאֹ נִתְְְ ן וְְ בָּ בְְְ נוּ קָָ בְְְ  קֵבַֽ

לִים עֵינָיו. גִים הֶעְְְ דֵיהֶן / וּבַזַּל דָּ לוּ יַלְְְ ְְ שּׁ  בַחֲבָנִיּוֹת בִּ

תהלים 
קב, יד

שיר השירים 
ב, יב
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 ;Our eyes overflowed with streams of tears פ
the hope of Sagittarius’ [corresponding to Kislev] rainbow was denied 
us.

 ,Water flowed plentifully above our head צ
but even Aquarius’ [corresponding to Shevat] bucket left our palates dry.

 ;The sacrifices we offered were not accepted ק
under Capricorn [corresponding to Tevet],  
the goats, the sin-offerings, ended.

 ,When compassionate mothers cooked their own children ב
Pisces [corresponding to Adar] averted her eyes.

 ,We ignored the Sabbath with our wayward hearts ש
so God ignored whatever merits we had.

 ,You will one day again take up Zion’s cause with zeal ת
and once more illuminate the populous city  
with the light of Your splendor.

The congregation stands and the Leader says the following: 
בַחֵם   .Pity Zion as You have spoken  תְְּ

Make her firm as You gave Your word.
בַהֵב   .Hasten salvation, hurry redemption  תְְּ

And return to Jerusalem with great compassion. 

תוּב כָּ  As is written by the hand of Your prophet: “Therefore, thus says the כַּ
Lord: I have returned to Jerusalem with mercies, My House shall be rebuilt 
in it, says the Lord of hosts, and a line shall be stretched forth over Jerusalem.” 
And it is said: “Proclaim further, saying, Thus says the Lord of hosts: My 
cities shall again overflow with prosperity; and the Lord shall yet comfort 
Zion, and shall yet choose Jerusalem.” And it is said: “For the Lord shall 
comfort Zion: He will comfort all her waste places; and He will make her 
wilderness like Eden, and her desert like the garden of the Lord; joy and 
gladness shall be found in it, thanksgiving, and the voice of melody.”

Zech. 
1:16–17

Is. 51:3

ינוּ. קוֹתֵֽ ל צִדְְְ ח כָָּ כַּ י שִׁ דַּ לִבּוֹת שׁוֹבָבִים / שַׁ ת בְְּ בָּ נוּ שַׁ חְְְ כַֽ  שָׁ
ךָ. הֶֽ גְְְ אוֹב נָָ תִי עָם בְְ ֽ בַבָּ תָאִיב לְְ דוֹלָה / וְְ אָה גְְ צִיּוֹן קִנְְְ א לְְ קַנֵּ תְְּ

תָּ /  בְְְ ֽ בַּ ב דִּ אֲשֶׁ נֶהָֽ כַּ כוֹנְְ תָּ / וּתְְְ בְְְ ב אָבַֽ אֲשֶׁ בַחֵם צִיּוֹן כַּ תְְּ
The קהל stands and the שליח ציבור says the following:

ים:  בַחֲבִים בַבִּ יִם בְְּ לַֽ תָשׁוּב לִיבוּשָׁ ה / וְְ אֻלָּ תָחִישׁ גְְּ שׁוּעָה וְְ בַהֵב יְְ תְְּ

בַחֲבִים,  םִ בְְּ לַֽ י לִיבוּשָׁ תִּ בְְְ ֽ ךָ: לָכֵן כּהֹ־אָבַב יהוה, שַׁ בִיאֶֽ תוּב עַל יַד נְְ כָּ כַּ
נֶאֱבַב: עוֹד  םִ:: וְְ לָֽ בוּשָׁ טֶה עַל־יְְ קָו יִנָּ בָאוֹת, וְְ אֻם יהוה צְְ הּ, נְְ נֶה בָּ ֽ יתִי יִבָּ בֵּ
נִחַם יהוה  פוּצֶֽנָה עָבַי בִטּוֹב, וְְ בָאוֹת, עוֹד תְְּ בָא לֵאבבֹ, כּהֹ אָבַב יהוה צְְ קְְ
נִחַם  צִיּוֹן,  י־נִחַם יהוה  כִּ נֶאֱבַב:  וְְ םִ::  לָֽ יבוּשָׁ בִּ וּבָחַב עוֹד  עוֹד אֶת־צִיּוֹן, 
חָה  בְְְ שִׂ שׂוֹן וְְ גַן־יהוה, שָׂ בָתָהּ כְְּ עַבְְְ דֶן, וְְ עֵֽ בָהּ כְְּ בָּ ם בִדְְְ יהָ, וַיָּשֶֽׂ בתֶֹֽ בְְְ ל־חָָ כָָּ

בָה:: קוֹל זִבְְְ צֵא בָהּ, תּוֹדָה וְְ ֽ יִבָּ

 זכריה א, 
טז-יז

ישעיה נא, ג
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בַי  עֽוּנִי עוֹכְְ בְְּ י שִׁ נִּ בַת, סֽוּבוּ בֶֽ שָׁ

The next fifteen kinot were written by Rabbi Elazar HaKalir (see page 198), and are characterized 
by their technical virtuosity and multiple references to the Tanakh and midrashim. This first kina 
exemplifies this virtuosity. Each of its nine stanzas consists of six stichs. In each stanza, the first 
word of the first stich is the first word of a verse in Eikha chapter 5, while the second word is 
taken from the beginning of the corresponding verse in Eikha chapter 4. The second, third and

בֵי חֲבֵבַי עֶדְְְ יבֽוּנִי בְְּ חִי וּבָאוֹס הֱשִׂ סְְ
בִיבַי כוֹת דְְּ ן בִסְְּ כָּ וֹתָה בִשְְְׁ סַכּֽ

בּוֹבַי גוּ גִּ לְְ הֻבְְְ וֹתָה וְְ סַכּֽ
קוּ כַף וּבָעֲדוּ אֵבָבַי. סָפְְ

יבַי:: ל־אַבִּ ה כָָ סִלָּ כְְּ

כוּיָה צוּל דְְּ ינוּ בְְּ לָה עוֹדֵֽ נָפְְ
יָה בֶכְְְ ן בְְּ תָה לַחֲזוֹן בֶּ עֵינִי חִכְְּ

ל חֲבוּיָה גָּ לְְְ אֵי גִּ לְְְ עַד פִּ
כוּיָה יוָנִית נְְ לֶת בִּ עוֹלֶֽ עֵינִי בְְ
כִיָּה. בָא לַבְְּ נִחַם, וַיִּקְְְ ה וְְ עָשָׂ

ה אֲנִי בוֹכִיָּה:: לֶּ נָם, עַל־אֵֽ וְְ

יהָ צוּ חֲסִידֶֽ בָת נֻפְְּ נֵי פְְ עַל פְְּ
יהָ סוֹדֶֽ בוּ יְְ עָֽ בָה כְְּ גֵי סוּף זָכְְ ְְְ פַּ

יהָ כַף סוֹדֶֽ ילהֹ, תָּ א שִׁ חַד חֵטְְְ ֽ פַּ
יהָ צוּ חֲזִיבֵי יַעַֽב, אַיֵּה חֲסִידֶֽ פָּ

יהָ. ֽ נִדֶּ וָה לְְ ה עֶבְְְ צוּ בַעֲשֵׂ פָּ
יהָ:: יָדֶֽ ה צִיּוֹן בְְּ שָׂ בְְ פֵּ

דָנַי אוֹנֵי בְְ עַל הַב צָדוּ שְְׁ
י זֵדוֹנַי צָֽפוּ עַל באֹשִׁ

נבֹ לַעֲבדֹ זֵדוֹנַי תוּ בְְּ צָבְְ
דָנַי  עוֹבֵב בְְ בַת לְְ צוֹד נָצְְ
ינַי. יבֵי בֶן דִּ י בִּ צָעַק עַבִּ

יק הוּא יהוה:: צַדִּ

 6
fourth stichs begin with the opening words of verses in Eikha chapter 3 (arranged in a triple 
alphabetical format – three lines beginning with the same letter). The fifth stich opens with the 
first word of the corresponding verse in Eikha chapter 2, while the closing stich paraphrases the 
opening of the corresponding verse in Eikha chapter 1. The nine stanzas take us, in this way, 
through the last nine letters in the alphabetic arrangement of Eikha. The final stanza is an 
acrostic of the poet’s name, אלעזר, and connects to the next kina by closing with the refrain of Kina 
7. Despite this highly constrained form, the kina is poignant and rich with meaning. 

בַת  ”!ceased! And our detractors said, “Get away from me [Our joy] שָׁ
They called me dirty and repulsive, worse than all my peers. 
You spread a canopy over heaven to cover my Temple; 
You concealed Yourself and vanquished my strongmen. 
My foes applauded while my limbs drooped, 

as they trampled upon my heroes. 

לָה  .She has fallen to the depths and there she remains נָפְְ
My eyes await [Zechariah] Ben Berekhia’s prophecy, 
hoping for the miraculous wonders of Gilgal. 
My tear-stained face is marred by the mire of Greek sophistry.
He acted first and later regretted, calling others to tears, 

as He Himself exclaimed, “I cry for them!”

 ;The [acid] waters of the Euphrates punctured the innards of the pious עַל
they remembered the [sweet] waters of the Sea of Reeds  

while the enemies razed the Temple foundations. 
Fear for Shiloh’s sin seized all her advisors. 
[The enemy, likened to] wild boars exclaimed,  

“What merit do they have?!” 
and they proceeded to force depravity upon the exiles. 

Zion spread her hands helplessly.

;My opponent’s troops ambushed me on the mountain עַל
they flooded the heads of Zion as a raging river. 
The murderous sin of Nob was held fast against me; 
You set the snare, inciting my enemies. 
My people shrieked in the days of the rebel Ben Dinai: 

“God is the Righteous One!”

After the פֶר תּוֹרָה   ,אָרוֹן is returned to the סֵֽ
the קָהָל sits on the floor and recites קִינוֹת. 

After the Torah scroll is returned to the Ark,  
the congregation sits on the floor and recites kinot. 
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בֽוּנִי יִי עֵבְְ , וּבֵעֶדְְְ תָּ דְְְ ֽ בַּ ים הִכְְְ ה קַלִּ אַתָּ
תָּ בּוֹא אֵלַי, וַיַּחֲבִיבֽוּנִי  בְְְ קֵבַֽ

בֽוּנִי עוֹן, עוֹד הֵם זֵבְְ בֵי גִבְְְ יוֹשְְׁ אתִי לְְ קָבָֽ
בִיבֽוּנִי עֲבַב הִגְְְ יעַ בַּ בִֽ הַשְְְׁ קוֹלִי לְְ

הָתֵל הֶעֱבִיבֽוּנִי. קֽוּבִי עֲבֽבִֹי, בְְּ
וּנִי:: ה בִבּֽ בָּ אַהֲבַי, הֵֽ אתִי לַבְְ קָבָֽ

בוּ בָֽ בַח שָׁ ֽינוּ, לָטֶֽ ה בֽוּחַ אַפֵּ בָּ לָֽ
בוּ נוּ כָבָֽ תַנּוּב עוֹבֵֽ י כְְ יתָ, כִּ בָאִֽ

בוּ בָֽ ךָ גָּ אִוּוּיְְ עַס בְְּ י עָבָל וָכַֽ יתָ, כִּ בָאִֽ
בוֹ בָבוּ קםֹ, כְְּ קֵאל לִנְְְ חֶזְְְ יַד יְְ תָּ בְְּ בְְְ בַֽ

בוּ. חִידֵם בִגּוֹי, אָבָֽ נַכְְְ אֵה, וְְ בְְ
בוּ:: בָֽ בַבְְְ י־צַב־לִי, בֵעַי חֳֳ אֵה יהוה כִּ בְְ

נִי גוֹי צֵאַֽ ע, לְְ בַּ י שִׁ ישִׂ ֽ נוּ, שִׂ יבֵֽ הֲשִׁ
נִי יאֵֽ כִּ הַדְְְ בוֹס חֲצֵבַי, לְְ ם, בְְ תָּ בְְְ שִׁ

נִי אֵֽ הַדְְְ בוּ, לְְ בִיב דּוֹבְְ בֵי דְְ שׁוֹבְְ תֵי בְְ פְְְ שִׂ
נָדֽוּ  בוּ וְְ כְְ נִי. שָׁ אֵֽ טְְ טַאְְְ בוֹבוֹת אַף הֵכִין לְְ , זְְ תָּ עְְְ בַֽ שָׁ

נִי. בִיאֵֽ הַבְְְ חָצָץ לְְ
נִי:: י נֶאֱנָחָה אָֽ עוּ כִּ בְְ שָׁ

יֽךָ כֵס אוֹפַנֶּ תָּ בְְּ קְְְ ם חַֽ י תָּ כִּ
נֶיֽךָ אָז חֲזוֹת פָּ בוּל, כְְּ יב לָהֶם גְְּ שִׁ תָּ

פוּנֶיֽךָ  בוֹן, יוֹעֲצֵי בַע עַל צְְ צַלְְְ דֹּף לְְ בְְְ תִּ
נִינֶיֽךָ צֵי פְְ הַב נוֹתְְ הַבְְְ ן לְְ תֵּ תִּ

יֽךָ. פִנֶּ בוּס בְְּ בָם כּוֹס, כָּ כְְּ שַׁ בָא לְְ קְְְ תִּ
פָנֶיֽךָ:: ־בָעָתָם לְְ באֹ כָָ תָּ

נוּ ֽ לָּ ב כִּ באֹ אֶל צָב אֲשֶׁ תָּ
נוּ  חֵבָה נִהֲלָֽ בוֹא חֲבָת, בְְּ לִבְְְ

נוּ  לָֽ חָבוֹב הִגְְְ עַד לַחֲלַח וְְ
נוּ  בָלָֽ תוּלָה כְְּ זָקֵן וּבָחוּב וּבְְְ

נוּ. ֽ ךָ כֻלָּ ט נָא, עַבְְּ בָם הַבֶּ
נוּ::  יָה לָֽ כבֹ יהוה בֶה־הָֽ זְְ

תהלים פג, ה

ישעיה א, יב

ישעיה סד, ח

ה  ;You lifted up the lowly [Babylon], who stripped me of my glory אַתָּ
You enabled him to approach me swiftly and ravage me. 
I called upon Gibeon our ally, but they, too, betrayed me. 
I felt compelled to call upon my Arab kin for help, 
but they teased me and disastrously deceived me. 

I called upon my lovers, but they fooled me.

ה בָּ ?”Why did they lie in wait to slaughter the “breath of our life לָֽ
You saw that my skin glowed like an oven. 
You saw that they wrought malice in Your treasured Temple. 
Ezekiel foretold that You would take revenge. 
See, they wish to exterminate us as a nation. 

See, O Lord, my distress; my intestines are shriveled.

נוּ יבֵֽ  ;May those who exiled me hear that their joy is but temporary הֲשִׁ
May You treat their dwellings as they have trampled mine,
they who silenced the singers of the Temple to torture me. 
You heard that they schemed to sweep me away with “switches of wrath.”
We dug holes in the earth in which to cook,  

and thus broke our teeth on stones. 
They heard my desperate sighs!

י  .You engraved Jacob’s image into Your celestial throne כִּ
Repay them, as when You showed Your face to us.
Drive them into the nether world;  

they scheme against Your sheltered ones. 
Cast them into hell‐fire, they smashed Your pearls. 
Summon them to sip Your secret cup of poison. 

Let all their wickedness come before You.

באֹ  ,Come upon the enemy who has annihilated us תָּ
led us away to the entrance of Hamath, 
expelled us to Halah and Habor,
and dragged off in chains, old and young alike. 
Look down from on high; we are all Your faithful people!

Remember, God, what has happened to us!

Ps. 83:5

Is. 1:12

Is. 64:8
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יָּהֽוּ:: יָהֽוּ עַל־יאֹשִׁ בְְ  יִבְְְ

In this kina, each line begins with the first word of the corresponding verse in Eikha chapter 4, 
which according to tradition was the eulogy Jeremiah the prophet said after the death of King 
Josiah (Rashi, Lam. 4:1). 

קוֹנֵן וַיְְְ

נוּ בֵאֵילָיו  אֵיכָה אֱלִי, קוֹנְְ
בוֹשׁ בֵאֵילָיו. נָה הֵחֵל לִדְְְ בוֹנֶה שָׁ ן שְְׁ בֶּ

בָם, חָנוּ עָלָיו בְְְ עָָ נֵי חָם בְְּ  בְְּ
עָלָיו: גּוּי בִפְְְ ב לוֹ שִׂ כַּ לאֹ הֻזְְְ וְְ

דֹּב בוּ לִגְְְ ב קָֽֽ לָכִים אֲשֶׁ ל הַבְְּ כָָ ם בְְּ  גַּ
דוֹב. בֽוֹהוּ, בִיבוֹת אֲבִיגְְ לאֹ קָם כָּ

בַק בּוֹ עֲוֹן לֵיצָנֵי הַדּוֹב  דָּ
דֹּב: בוּ לִסְְְ לֶת, קָֽֽ ֽ ב אַחַב הַדֶּ אֲשֶׁ

חוֹב בַע שִׁ לִים זֶֽ  הָאוֹכְְ
חוֹב. ְְ חֲבוּ בִשּׁ בוֹ הַטּוֹב, פִּ תְְְ כִּ
יב יָבִין אָחוֹב הֵשִׁ ל עָוֹן, וְְ דַּ  וַיִּגְְְ

לַח יָדוֹ בִן הַחוֹב: עוֹד לאֹ שָׁ וְְ

הָקִים ת לְְ נָם דָּ  זַכּֽוּ אֲבָבָיו, כְְּ
ב לאֹ־יָקִים::  אָבוּב אֲשֶׁ בָתוֹ, בְְּ ע אֶבְְְ צַּ בִּ

חוֹקִים  נִאֲצוּ בְְ בוֹ כְְּ אֳֳ ךְְְ תָָּ  חָשַׁ
ים: חֻקִּ צַע בוֹאֲסֵי דָת וְְ בֶֽ בְְּ

אָךְְְ חוֹ בַלְְְ לְְְ שָָׁ אוּ, כְְּ בְְ  טוֹבִים בֵעִים נִקְְְ
. אָךְְְ ְְַּת י וָלָךְְְ הַיּוֹם, לְְ בַה לִּ

אָךְְְ בַלְְּ בִים בְְּ בֶץ, דָּ דֵי עַם הָאָֽ  יְְ
: אָךְְְ נֵי פִלְְְ עִי אֶת פְְּ בִצְְְ עָנֵשׁ, בְְּ תֵּ

יִם ה הֲבוֹנַי, לָלֶֽכֶת אֲבַם נַהֲבַֽ לָּ  כִּ
יִם. בַֽ אֶפְְְ הוּא בְְּ ל שֶׁ בֶב כָָּ עַן לאֹ תַעֲבבֹ חֶֽ בַֽ לְְ

יִם בַע לַחוֹזֶה, לָשׁוּב אֲחוֹבַֽ  לאֹ שָׁ
יִם: בָֽ בִצְְְ יִם בְְּ בַֽ סֵךְְְ בִצְְְ סַכְְְ בָה לְְ זְְ זֵבָה נִגְְְ י גְְ כִּ

דברי הימים ב 
לה, כה

דברים כז, כו

11

קוֹנֵן ”.Jeremiah composed laments for Josiah“ וַיְְְ

  ,How a wail and a lament issued forth from the mighty leaders א 
for [ Josiah], who, at the age of eight, began to search  
for God on his own.

  The sons of Ham [Egypt] passed through ב 
[the land of Israel] and encamped there.  
The merit of his many good deeds was to no avail.

 Among all the kings of Israel who sought to mend the breach [of ג 
idolatry], none surpassed him since the days of Avigdor [Moses].

 ;But the sin of his hypocritical generation stuck to him ד 
those who concealed idolatrous images on the interior of their doors.

  ,Consumers of the Nile’s vegetation [Egyptians] ה 
discolored his golden visage so that it became blacker than coal.

 The people’s many sins caused God to withhold His redeeming right ו 
arm and no longer intercede on their behalf.

] ז  Josiah’s] promise to uphold the Law was sincere. He rent his clothing 
when he learned that those who fail to enforce the Torah are cursed.

 His face became darkened with soot, as the enemy, once distant, now ח 
threatened, all because of the sin of those who rejected statutes and law.

 :The would-be ally [king of Egypt] sent a messenger, assuring peace ט 
“There is no enmity between us to justify waging war with you!

 Why cause my soldiers to spill much blood? Why should you bear the י 
blame for my divinely ordained [war against Assyria]?”

] כ  Josiah, stubbornly denying Egypt passage,] caused so many to fall at 
the battle in distant Aram, near the Euphrates, just so that “no sword” 
should, in any way, trespass the land of Ephraim.

] He ignored ל  Jeremiah’s] instructions not to oppose Egypt’s passage,  
for Egypt was doomed to self-destruction [and Israel’s opposition  
thus not needed].

II Chr. 35:25

Deut. 27:26
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זוּזוֹת תִיבַת בְְ  בֵחַטֹּאת סְְ
בַזּוֹת. לּוּ לְְ תוֹתִי הֵחֵֽ חֲזוֹן עַנְְּ

זוֹת הַבְְְ חֻבּוֹ לְְ  נָעֽוּ עֲנָבִים לְְ
דוּ עַל זאֹת: סָפְְ נָיו, וְְ לאֹ הֵסֵב פָּ וְְ

אִיָּה ידוּ, עַד לאֹ שְְׁ  סֽוּבוּ הֵעִֽ
יָּה. שִׁ סוֹד נְְ בָאֲנוּ סוּב, וּבָט יְְ וַיְְְ

עִיָּה תָה לּוֹ שְְׁ לאֹ עָלְְ בָב קָבַב, וְְ נֵי קְְ  פְְּ
יָּה:: לֶךְְְ יאֹשִׁ ֽ וַיֹּבוּ הַיֹּבִים ַבֶּ

יוֹ נוֹחֲצִים גֶוְְְ נּוּ עוֹצֵם עֵינָיו, בְְּ  עוֹדֶֽ
לוֹחֲצִים. חֵץ אַחַב חֵץ, בוֹבִים וְְ

ים בָה לַחִצִּ טָּ בַּ בֽוּהוּ כַּ שָׂ  צָדוּ וְְ
ים: לשֹׁ בֵאוֹת חִצִּ קוּ בוֹ שְְׁ בְְ וַיִּזְְְ

יהוּ תוּ אַחֲבָיו, אֱזוֹן בוֹצָא פִֽ ים צָתְְ  קַלִּ
יהוּ. יו הֵיפִֽ עַד בִצּוּי נֶפֶֽשׁ, בַעֲשָׂ וְְ

יהוּ ֽ צָה בִפִּ פָתָיו הִפְְְ  בֽוּחַ שְְׂ
יהוּ: יתִי פִֽ י בָבִֽ יק הוּא יהוה, כִּ צַדִּ

י קַנּוֹא זָעַם י נוֹף, כִּ ישִׂ ֽ  שִׂ
עָם. צְְְ עֲווֹן בִּ אוֹנָם בַּ ם שְְׁ לֵּ שַׁ לְְ

עָם שְְְׁ פָָ תֶם הַטּוֹב, עַם זוּ בְְּ ֽ ם כֶּ  תַּ
ל אֵיכָה יוּעַם זָהָב: קוֹנֵן עָלָיו כָָּ וַיְְְ

תּוֹת גִדּוֹ לִשְְְׁ בֶה אֶחָד כּוֹס בְְ בִקְְְ ם בְְּ  תַּ
הֵל לֶאֱתוֹת. גָע הַקְְְ ה, כְְּ בִטָּ ְְ נַת הַשּׁ בוֹעֵד שְְׁ בְְּ

תוֹת יִם, בֵהֲבוֹס שָׁ ֽ תַּ בִים וּשְְְׁ לָה עֶשְְְׂ  תָּ
יִם אוֹתוֹת:  ֽ תַּ בִים וּשְְְׁ עֶשְְְׂ דוּ לוֹ אֵיכָה, בְְּ י סָפְְ כִּ

לִי חוֹלְְ י בְְ תִּ חְְְ כַֽ י שָׁ חוֹלִי / עֵת כִּ טָה בְְ ֽ אוֹתוֹת קִינוֹת לֻבָּ
לִי:  הֳֳ שׁ אָָ נֻטַּ י, וְְ תִּ עְְְ נָסַֽ י וְְ תִּ עְְְ ֽ י לָעַד יַאֲהִילִי / בָשַׁ וֹתִי כִּ זַבּֽ

דברי הימים ב 
לה, כג

איכה ד, א

  Because they worshiped idols behind closed doors ב 
and scorned the vision of the prophet from Anatot,

  the Anamites [Egyptians] advanced נ 
and ravaged their bodies;  
[ Josiah] persisted to do battle, and for that we lament.

  ”!Turn back,” [the prophets] pleaded, “before disaster strikes“ ס 
But they refused to turn back, thus shaking the earth’s foundation.

] פ  Josiah] continued to do battle, but his prayers were to no avail; 
the arrows of archers pierced Josiah.

 ,His eyes already closed, they continued to pound his body ע 
shooting forcefully dart after dart.

  ,They ambushed him and made him their target צ 
pelting him with three hundred arrows.

 .Swiftly, they drew near to hear his last words ק 
His deeds remained beautiful even as he expired.

 ,With his last gasp, he mumbled ב 
 “The Lord is righteous; it is I who defied His word!”

 Rejoice, Nof [Egypt], for He has vent His wrath ש 
to punish that crowd who sinned through theft.

 ,Gone because of their sin is the finest gold [King Josiah] ת 
For whom [ Jeremiah] composed, “Alas! The gold is dulled!”

  ,He met the same fate [as King Ahab] ת 
drinking the bitter cup of Megiddo,  
in the post-Sabbatical year, at the time the people would gather.

 For another twenty-two years, He postponed shattering the Temple’s ת 
foundations, corresponding to the twenty-two letters [of the alphabet] 
with which the dirge in [ Josiah’s] honor was composed [by Jeremiah].

  / My joy was transmuted into letters of lament אוֹתוֹת
  at the time I forgot my Creator.
וֹתִי  I had thought that He would shelter me forever, / but I acted זַבּֽ
  wickedly, was expelled, and my shelter [the Temple] is now forsaken.

II Chr. 35:23

Lam. 4:1
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only for Zion, but not for King Josiah. As the Gemara states, “ל קוּלָה מִיתָתָן שֶׁ ְְ  שּׁ
ינוּ ית אֱלהֵֹֽ רֵיפַת בֵּ שְְְׂ יקִים כִּ  the death of righteous individuals is equivalent to ,צַדִּ
the burning of the House of our God” (Rosh HaShana 18b). When we lose 
a great scholar or leader, it is tantamount to losing the Beit HaMikdash.

The phrase, ּינו ית אֱלהֵֹֽ רֵיפַת בֵּ שְְְׂ יקִים כִּ ל צַדִּ קוּלָה מִיתָתָן שֶׁ ְְ  can be interpreted in שּׁ
two ways. First, the loss of a great person is just as tragic as the loss of the Beit 
HaMikdash. Second, the tragedy of the loss of a great person is the cause of 
ĥurban. In fact, both explanations are correct and can be merged into one. The 
loss of a great person is just as tragic a disaster as the loss of the Beit HaMik-
dash, and it is only the prelude to ĥurban. Thus the murder of Gedalia ben 
Aĥikam, commemorated by the fast day of Tzom Gedalia, was the prelude 
to the destruction of the land of Israel. Had he lived, the land of Israel would 
have been populated by Jews, and while there would have been a galut in the 
political sense, there would not have been a galut in the geographical sense. 

Similarly, if King Josiah had not been killed, the Beit HaMikdash may well 
not have been destroyed. If Josiah had lived and continued to reign, Joachim 
would not have had a chance to engage in abominable practices and to con-
vert Judah into a pagan country (see II Kings 23:37; II Chronicles 36:5). Josiah 
inspired the people to do teshuva, and if this movement or revival and return 
had continued, the Ĥurban would never have taken place. Thus Josiah’s death 
was the indirect cause of the Ĥurban.

Thus, there are three reasons why Jeremiah’s eulogy of Josiah was incor-
porated into biblical canon via the book of Lamentations. First, it teaches 
us that what happens to the individual is imporant, as the Gemara states, 

“Whoever saves one Jewish soul, God credits him as though he had saved 
an entire world” (Sanhedrin 37a). Second, Josiah was not just an ordinary 
individual, but he was a leader and teacher. As the Gemara says with regard 
to Moses, the epitome of the leader and teacher, “Moses is equal to all of 
Israel” (Midrash Tanĥuma, Beshallaĥ 10). And finally, Josiah’s death was the 
beginning of the Ĥurban. That the Beit HaMikdash still physically existed on 
the Temple Mount is not important; spiritually, its destruction had begun. 

בוֹשׁ בֵאֵילָיו נָה הֵחֵל לִדְְְ בוֹנֶה שָׁ ן שְְׁ  For [Josiah], who, at the age of eight, began בֶּ
to search for God on his own. Josiah was crowned as king as an eight year old 
boy (II Chronicles 34:1). The initiative to seek God was his alone, notwith-
standing his tender age. He was brought to God by himself, me’eilav, by inner 
inspiration, by a spontaneous drive within himself. No one prompted him 
or guided him. Recall also that Josiah’s father, Amon, was not righteous, as 
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This kina is the eulogy which Jeremiah delivered in memory of King Josiah 
who was killed at Meggido. King Josiah was one of the greatest and most 
righteous kings of Israel, and there was none like him other than King David. 
When Pharaoh Necho of Egypt wanted to traverse the land of Israel in order 
to attack Babylonia, he asked King Josiah for permission to do so. Jeremiah 
the Prophet advised him to grant Pharaoh Necho the permission he re-
quested, but King Josiah was opposed, and he ignored Jeremiah’s advice. This 
led to King Josiah’s waging war with Egypt, and he was killed at the battle of 
Megiddo (II Chronicles 35:20–24).

This kina is part of the shift in focus from the physical destruction of the 
Temple. In fact, this transition began with the previous kina which, although 
it dealt with ĥurban, described the destruction of the kehuna, the priesthood, 
rather than physical destruction. This kina now turns to a eulogy for a great 
yaĥid, an individual, King Josiah. The underlying theme of this kina is that 
when we lose a great leader, it is comparable to losing the Beit HaMikdash.

יָּהֽוּ יָהֽוּ עַל־יאֹשִׁ בְְ יִבְְְ קוֹנֵן   Jeremiah composed laments for Josiah. The verse in וַיְְְ
Chronicles states, “And Jeremiah lamented for Josiah…and, behold, they 
are written al hakinot, in the lamentations” (II Chronicles 35:25). Chronicles 
does not indicate which “book of kinot” is being referred to, but in the opin-
ion of our sages (Eikha Raba 4:1), the entire fourth chapter of the book of 
Lamentations is the actual eulogy which Jeremiah delivered for King Josiah 
(see also Rashi, Lamentations 4:1, s.v. Eikha yu’am zahav). The description 
in Chronicles continues, “and all the male singers and the female singers 
spoke of King Josiah in their lamentations to this day.” The significance of 
this verse is that not only Jeremiah mourned, but every important prominent 
person did as well. 

Why is it necessary to designate a special kina to commemorate the death 
of one individual when we are so involved in retelling the destruction of the 
Beit HaMikdash, the loss of our independence, and the desolation of our 
entire country? Why was it that the ru’aĥ hakodesh, the divine spirit, told 
Jeremiah that the book of Lamentations would not be complete if it did not 
include a eulogy for King Josiah? The reason is that on Tisha B’Av we mourn 
not only for the physical Ĥurban of the Beit HaMikdash, but for the Ĥurban 
of a great man, which is as tragic as the Ĥurban of the Beit HaMikdash. The 
book of Lamentations would not have been complete if it contained a eulogy 
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but even those done in secret. Here one sees how enormous and frightening 
the responsibility is on the part of the Jewish leader. Sometimes the leader, 
the righteous person, is the sacrifice that God demands from the genera-
tion. This is the principle of mitat tzaddikim mekhaperet (Midrash Tanĥuma 
[Buber], Aĥarei Mot 10), the death of the righteous serves as an atonement.

Responsibility is always measured by the greatness of the person. The 
ordinary person does not have the same level of responsibility as the great 
person. An ordinary person would not be responsible for the sins of others 
done in secret, but the King of Israel is responsible. Similarly, God told Moses 
to address the rock, and he hit it (Rashi, Numbers 20:11). For the ordinary 
person, this would have not been a sin at all, or even if it had been considered 
a sin, the ordinary person would not have been punished the way Moses was 
punished. Because Moses was the the leader, however, he should have been 
more careful.

יחוֹב בַע שִׁ לִים זֶֽ  Consumers of the Nile’s vegetation [Egyptians]. Zera shiĥor הָאוֹכְְ
refers to the Nile River (based on Joshua 13:3, Jeremiah 2:18 and I Chronicles 
13:5). They had eaten something which silver oxidizes when it comes into 
contact with it. It had a glittery feel, like gold, while they were eating, and 
it was covered with a thin layer of black carbon. Apparently this was due to 
some chemical reaction. 

חוֹב ְְ חֲבוּ בִשּׁ בוֹ הַטּוֹב, פִּ תְְְ  Discolored his golden visage so that it became blacker כִּ
than coal. They covered Josiah’s beautiful glitter with coal. When he was killed 
by the Egyptians, his beautiful countenance became black. “How has the gold 
become dim” (Lamentations 4:1). 

The Egyptians could not do much to Josiah. He was as beautiful and 
handsome as before, but there was a thin black veil which covered his beauty 
and the pure glitter of his personality. The intent is that he was not really 
guilty of sin, but the fact that there were idol worshipers during his reign was 
a negative reflection upon him. 

לַח יָדוֹ בִן הַחוֹב עוֹד לאֹ שָׁ -And no longer intercede on their behalf. One interpreta וְְ
tion of this phrase is that Josiah could not stop those who worshiped idols 
clandestinely. Another interpretation is that God will just knock softly, His 
finger lightly tapping at the door. The giluy Shekhina will come gradually, and 
at first not many people will understand that God is calling us to return. It 
will be a very private, subdued experience, not immediate and obvious. Only 
those who have sensitive ears will realize that the hour has struck and that 

our sages note, “Menashe repented, Amon did not repent” (see Sanhedrin 
90a, 102b–103a, 104a).

בָם בְְְ עָָ בְְּ נֵי חָם   .The sons of Ham [Egypt] passed through [the land of Israel] בְְּ
Pharaoh Necho of Egypt was at war with the King of Assyria, and Pharaoh 
Necho requested permission to cross the land of Israel on his way to fight 
Assyria. Be’avram – they merely wanted to traverse the land. Jeremiah advised 
Josiah to grant the permission, but Josiah disagreed. When Josiah attempted 
to stop the Egyptians at the battle of Megiddo, God did not come to his aid, 
and he was killed. 

דוֹב אֲבִיגְְ בֽוֹהוּ, בִיבוֹת  כָּ  None surpassed him since the days of Avigdor לאֹ קָם 
[Moses]. Moses was the king, the High Priest, and also the teacher, par ex-
cellence, the head of the mesora. Joshua too had a double role, serving as a 
king and teacher. Joshua was in fact greater than Josiah in the second capacity, 
as he received the mesora directly from Moses. But with regard to kingship, 
Josiah surpassed Joshua and was like Moses. 

Also, Josiah completely destroyed idolatry in the land of Israel, and in 
this capacity, he was the greatest since Moses. Moses destroyed the golden 
calf, and since that time, no one did as much for the purification of the land 
of Israel as did Josiah. David did not have to fight against pagans and idol 
worshipers, as idolatry began only later, with Ahab. 

לֶת ֽ ב אַחַב הַדֶּ בַק בּוֹ עֲוןֹ לֵיצָנֵי הַדּוֹב אֲשֶׁ  But the sin of his hypocritical generation דָּ
stuck to him; those who concealed idolatrous images on the interior of their doors. 
The implicit question posed is: Why was Josiah, such a great man, killed? The 
answer is that he was punished not for his own sins but for the sins of the 
letzanei hador, the evildoers of his generation. Josiah is the sacrifice demanded 
by God for the sins committed by his contemporaries. In spite of all his 
accomplishments, the Midrash says (Eikha Raba 1:53) that the people of his 
generation could not be completely torn away from idolatry. They worshiped 
surreptitiously, aĥar hadelet, behind closed doors, kamu lisdor, they arranged 
it (see Isaiah 57:8; Eikha Raba, Petiĥta 22). 

Josiah was responsible for idol worship unknown to him because the king 
of Israel is responsible for the sin of his people even if the sin is not known to 
him. Even if the people committed transgressions surreptitiously, the king of 
Israel should have known. As the Torah says, “If the anointed priest shall sin 
so as to bring guilt upon the people” (Leviticus 4:3), the leader is responsible 
not only for transgressions done in public, which he can eliminate or change, 
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peace. It was his view that the sword of even a neutral or friendly nation was 
forbidden to pass through the land. Josiah wanted to be on friendly terms 
with Assyria and apparently expected that by preventing Egypt from crossing 
the land of Israel, he would gain the sympathy of the Assyrian Empire. But 
he was mistaken. Not only did he not gain Assyria’s sympathy, he succeeded 
in alienating Egypt. The result was Josiah’s death in the battle of Megiddo.

זוּזוֹת תִיבַת בְְ  Because they worshiped idols behind closed doors. Josiah בֵחַטּאֹת סְְ
died because of clandestine idol worship taking place behind the mezuzot, 
behind closed doors, even though he had no knowledge of this activity.

בַזּוֹת לוּ לְְ תוֹתִי הֵחֵֽ  And scorned the vision of the prophet from Anatot. They חֲזוֹן עַנְְּ
did not pay attention to the words of Jeremiah, the priest and prophet from 
Anatot ( Jeremiah 1:1). They treated him with contempt because he gave them 
the advice not to start the war with Egypt.

ים לשֹׁ בֵאוֹת חִצִּ קוּ בוֹ שְְׁ בְְ  Pelting him with three hundred arrows. Our sages וַיִזְְְ
tell us (Eikha Raba 1:53; Ta’anit 22b) that Josiah’s body was punctured like 
a sieve. There is an added significance to Josiah’s death. It is not just that he 
was killed in a war; his death is to be seen as a korban, a sacrifice, and that 
is why his martyrdom reached the highest level and is mentioned here. The 
halakha is that a korban olah is burned totally, even the bones (Zevaĥim 85b), 
with nothing left over. The same thing happened to Josiah. He was punctured 
like a sieve; he was a korban olah. 

יהוּ תוּ אַחֲבָיו, אֱזוֹן בוֹצָא פִֽ ים צָתְְ -Swiftly, they drew near to hear his last words. Ap קַלִּ
parently Josiah was moving his lips while in the throes of death, and the young 
boys, his subordinates, tried to overhear what he was whispering to himself.

יהוּ יתִי פִֽ י בָבִֽ יק הוּא יהוה, כִּ פָתָיו…צַדִּ  With his last gasp, he mumbled, “The בֽוּחַ שְְׂ
Lord is righteous; it is I who defied His word!” When Josiah was in the throes of 
death he accepted the judgment of God and said “The Lord is righteous; for 
I have rebelled against His word” (Lamentations 1:18). This constitutes tzid-
duk hadin, and before he died, he said viduy, the confession (Eikha Raba 1:53; 
Ta’anit 22b). HaKalir describes Josiah’s death the way the Gemara describes 
the death of Rabbi Akiva (Berakhot 61b), as sanctifying the name of God. 

עָם שְְְׁ פָָ  Gone because of their sin. Josiah met his end not because of his עַם זוּ בְְּ
sin, but because of their sin.

הֵל לֶאֱתוֹת גָע הַקְְְ ה, כְְּ בִטָּ ְְ נַת הַשּׁ בוֹעֵד שְְׁ  In the post-Sabbatical year at the time the בְְּ

He is ready to receive us back, and the rest will be sleeping, insensitive to 
the presence of God (see Song of Songs 5:2–6; v. 4, “לַח יָדוֹ מִן־הַחוֹר .(”דּוֹדִי שָׁ

ב לאֹ־יָקִים אָבוּב אֲשֶׁ בָתוֹ, בְְּ ע אֶבְְְ צַּ  He rent his clothing when he learned that those בִּ
who fail to enforce the Torah are cursed. This is an allusion to the story (Midrash 
HaGadol Deut. 27) of how, during the time of Josiah, a Sefer Torah was found 
in the Holy of Holies rolled up to the verse, “Cursed be he that does not con-
firm the words of this Torah to do them” (Deuteronomy 27:26). Josiah felt 
that this rebuke applied to him because the people were worshiping idols, and 
he did not prevent them from doing so (see II Kings 22:11–13). Even though 
he had no knowledge of their activity he felt that, as the king, he should have 
known. Jeremiah told him that he was wrong and that he is not responsible 
(see II Kings 22:11–13). 

The Talmud Yerushalmi states (Sota 7:4) “On this matter Josiah called out 
and declared ‘alai lehakim,’ it is my responsibility to observe.” Josiah felt it 
was his responsibility to introduce the Torah in the land of Israel after he 
successfully removed the idolatry, because he was the king and therefore 
capable of doing so. Our sages tell us (Sanhedrin 94b) that Hezekiah spread 
scholarship throughout Israel and not a single woman or child could be found 
who was not acquainted with the laws of ritual purity and impurity. But after 
Hezekiah came the sinful Menashe, and then Josiah resumed the thread. The 
phrase bitza emrato can be understood to mean that Josiah implemented the 
verse, “רֵי הַתּוֹרָה הַזּאֹת בְְְ ר לאֹ יָקִים אֶת דִּ  cursed is he who will not uphold ,אָרוּר אֲשֶׁ
the words of this Torah.” 

יִם בַֽ אֶפְְְ הוּא בְְּ ל שֶׁ ב כָָּ עַן לאֹ תַעֲבבֹ חֶבֶֽ בַֽ ה הֲבוֹנַי…לְְ לָּ …Josiah…caused so many to fall כִּ
just so that “no sword” should, in any way, trespass the land of Ephraim. As was 
noted above, the Egyptians did not intend to wage war with Israel. They 
merely wanted to traverse the land on their way to do battle with Assyria. 
According to the Midrash (Eikha Raba 1:53; see also Ta’anit 22a–b and Tosefta 
Ta’anit 2:10), there was a disagreement between Jeremiah and Josiah as to the 
meaning of the verse “and the sword shall not go through your land” (Leviti-
cus 26:6). Jeremiah interpreted the verse to apply only to an enemy in time 
of war. Since Egypt was friendly towards Israel, Jeremiah’s position was that 
Israel should permit them passage. Furthermore, Jeremiah felt that Egypt 
would neutralize the young, aggressive and well-equipped Assyria. We do 
not know whether Jeremiah was saying this as a message from God, or was 
simply expressing his own opinion as a member of the Sanhedrin. Josiah, on 
the other hand, interpreted the verse to refer to any sword, even a sword of 



Commentary On Kina 11   28 בעביב לתשעה באב Ø קינות   29

ru’aĥ hakodesh, by the divine spirit, to show that the catastrophe was so great 
that even if we should use our entire vocabulary, we would not succeed in 
expressing the fullness of our despondence, grief and distress. 

And it is for precisely the same reason that God appreciated that the male 
and female singers eulogized Josiah alphabetically (II Chronicles 35:25, as 
interpreted by Eikha Raba 4:1). It meant that they felt that whatever they 
could say about Josiah was not adequate, and that the pain and distress of the 
people could not possibly be expressed. And in their merit, God postponed 
the Ĥurban for twenty-two years.

חוֹלִי טָה בְְ ֽ  My joy was transmuted into letters of lament. The word אוֹתוֹת קִינוֹת לֻבָּ
otot can be interpreted as otiyot, letters, and the intent of this phrase is that the 
letters of the kinot, that is the eulogy delivered by Jeremiah for Josiah which 
comprises Chapter 4 of Lamentations, temporarily reconciled the relation-
ship between Israel and “meĥoli,” which refers to God, and the Ĥurban was 
postponed for twenty-two years. 

י תִּ עְְְ נָסַֽ י וְְ תִּ עְְְ ֽ  But I acted wickedly, was expelled, and my shelter [the Temple] is בָשַׁ
now forsaken. I do not know why this kina does not conclude with neĥama, 
consolation.

people would gather. It is noteworthy that HaKalir writes that this occurred 
immediately following the end of the shemitta year, the Sabbatical year. It hap-
pened when Josiah read the Sefer Torah at the Hak’hel ceremony on the holi-
day of Sukkot at which the king reads the Torah (Deuteronomy 31:10–13; Sota 
41a). Josiah himself was ready to be the ba’al koreh, the reader of the Torah.

יִם אוֹתוֹת ֽ תַּ וּשְְְׁ בִים  עֶשְְְׂ דוּ לוֹ…בְְּ י סָפְְ תוֹת כִּ יִם, בֵהֲבוֹס שָׁ ֽ תַּ וּשְְְׁ בִים  לָה עֶשְְְׂ  For another תָּ
twenty-two years, He postponed shattering the Temple’s foundations, correspond-
ing to the twenty-two letters with which the dirge…was composed. The people 
understood the greatness of Josiah and therefore understood the magnitude 
of the tragedy when he was killed, and Jeremiah expressed this appreciation 
by delivering a eulogy for Josiah in the fourth chapter of Lamentations. This 
eulogy “consisted of twenty-two letters,” that is, consisted of twenty-two 
alphabetically arranged verses. Because Jeremiah’s eulogy was based on the 
twenty-two letter Hebrew alphabet, God postponed the destruction of the 
Beit HaMikdash for twenty-two years after Josiah’s death. In contrast, our 
sages tell us (Shabbat 105a; Yalkut Shimoni Hos. 35) that after the death of 
Joshua, a violent earthquake occurred that could have wiped out the Jewish 
people because they did not eulogize Joshua properly. Fulfilling the mitzva 
of eulogizing a Torah scholar is tantamount to mourning for the destruction 
of Jerusalem. “The death of the righteous is equivalent to the burning of the 
House of our God” (Rosh HaShana 18b). That is why, after the eulogy for 
Josiah, there was no need to destroy the Beit HaMikdash immediately, and 
the destruction could be postponed for twenty-two years.

Another interpretation is that King Josiah protected the Torah, which is 
written with an alphabet of twenty-two letters. Jeremiah therefore dedicated 
to him a chapter in Lamentations which is arranged in the alphabetical order 
of these same twenty-two letters. 

Why is the use of alphabetical order so significant, and why was the use 
of this literary device in a eulogy a factor in delaying the Ĥurban? It is be-
cause the use of alphabetical order demonstrates the humility of those who 
express the eulogy, and God rewarded this humility. God is beyond human 
understanding, and when we follow the alphabetical order in our praise, we 
express the fact that we know that language cannot possibly be adequate to 
praise Him. We humbly acknowledge that we have exhausted the totality of 
our vocabulary, we have exploited our alphabet to the maximum, and we are 
still not through praising Him because He is infinite. 

The same is true in Lamentations as well. It was arranged alphabetically by 
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Titus defiled the Holy of Holies before it was burnt; and the tragedy of the four hundred captive 
children, who, as related in Gittin 57b, drowned themselves while being taken as captives to Rome. 

כבֹ .Remember what the foe [Titus] did within the [Temple] precincts זְְ
He drew forth his sword and entered the Holy of Holies.
He shocked our heritage when he profaned the show bread,
and pierced the curtain, embroidered on both sides.

תוֹבִים .The orphaned [nation], he disgraced with his bloodstained shield יְְ
He drew a line in reddish color.
He dirtied our waters, and his arrows were glutted with blood,
as he left the Temple with a bloodied sword.

because this mortal schemed evil schemes [We mourn] עַל
and raised his hand against God, as if to defeat Him, saying:
“He could defeat Egypt and all other nations.
But I, inside His precious [Temple], will run against Him boldly.”

ינוּ   In the time of our forefathers, when the sons [of Aaron] אֲבתֵֹֽ
brought in alien offerings, they were consumed by fire.

Yet, he dared to bring in a harlot and was not singed by fire.
Slavish men raked His Tabernacle with flames of fire.
Why, to the House of [sacrificial] fire,  

did He send down a fire from on high?

נוּ ֽ שֵׁ נַפְְְ ,Our spirits sank as he took out the Temple vessels בְְּ
and placed them on ships to use them for himself.
Our skin rotted as the High Priest awoke,
and could not find the ninety-three Temple vessels.

ים ,Women stared at the approaching tyrant נָשִׁ
scarring the floor of the Temple with his boots.
Princes panicked with the general’s arrival.
He dared spray the Holy of Holies with his filth.

Job 15:26

Ps. 78:63

Lam. 1:13

16

ים פִנִּ ה צַב בְְּ ב עָשָׂ כבֹ אֶת אֲשֶׁ זְְ

The first word of each line (the first of each stanza for the last two stanzas), corresponds to the first 
word of a verse in Eikha chapter 5. Included in this kina are allusions to two descriptions found in 
the fifth chapter of Tractate Gittin:  the account in Gittin 56b, which describes how the conquering

נִים. לִפְְְ נַי וְְ בּוֹ, וּבָא לִפְְְ לַף חַבְְְ שָׁ
נִים חֶם הַפָּ א לֶֽ טִבֵּ עֵת, כְְּ נוּ בִּ נַחֲלָתֵֽ

י פָנִים:  תֵּ עֲלַת שְְׁ בֽכֶֹת בַּ ב פָּ גִדֵּ וְְ

ם דָּ אָָ בָגֵן בְְ עֵל בְְּ תוֹבִים גִּ יְְ
ם. דָּ אֶה אֲדַבְְְ בַבְְְ ד קָו בְְּ בַדֵּ וַיְְְ

ם יו בִדָּ יב חִצָּ כִּ הִשְְְׁ ינוּ דָלַח, וְְ בֵיבֵֽ
ם: לֵאָה דָּ בּוֹ בְְ חַבְְְ יִת, וְְ ֽ יָצָא בִן הַבַּ כְְּ

בַב עַל הֲגוֹתוֹ הַוּוֹת גָּ
ב. בַּ גַּ הִתְְְ בוּלוֹ לְְ נָטָה אֶל אֵל יָדוֹ, לְְ וְְ

בַב ם גָּ ב בָּ אֹם, אֲשֶׁ ל לְְ כָָ יִם וְְ בַֽ בִצְְְ
אב: צַוָּ תוֹךְְְ אִוּוּיוֹ, אָבוּץ אֵלָיו בְְּ וַאֲנִי בְְּ

לָה אֵשׁ חוּבָיו אָכְְ נִיֽסוּ בַּ הִכְְְ ינוּ, זָבָה כְְּ אֲבתֵֹֽ
אֵשׁ. וָה בָּ לאֹ נִכְְְ נִיס, וְְ זֶה צוֹעָה זוֹנָה הִכְְְ וְְ

ת אֵשׁ סֻכּוֹ, לַבַּ עֲבָדִים חִתּוּ בְְּ
לַח אֵשׁ: בוֹם שָׁ בֵית אֵשׁ, בִבָּ עַל בֶה בְְּ וְְ

בֵת לֵי שָׁ הוֹצִיא כְְּ נוּ, כְְּ עְְְ נוּ טָבַֽ ֽ שֵׁ נַפְְְ בְְּ
בֵת.  ָ הִשּׁ ם לְְ יִט בָּ ֽ נִי שַׁ אֳֳ בָם בָָּ שָׂ וְְ

בֵת שָׁ ים בְְ כִּ הִשְְְׁ נוּ נָבַק כְְּ עוֹבֵֽ
בֵת: לֵי שָׁ ה כְְּ לשָֹׁ עִים וּשְְְׁ שְְְׁ לאֹ בָצָא תִּ וְְ

י בָא עָבִיץ בוּ כִּ ֽ שָׁ ים כְְּ נָשִׁ
עָלָיו הֶחֱבִיץ.  יִת נְְ ֽ קַע הַבַּ קַבְְְ בְְּ

בִיץ בוֹא פָּ תוּ בְְּ ֽ בִים לֻפָּ שָׂ
בִיץ: ים, צַחֲנָתוֹ הִשְְְׁ דָשִׁ בֵית קֽדֶֹשׁ הַקֳֳּ בְְּ

איוב טו, כו

תהלים עח, סג

איכה א, יג
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חוּבִים ,The young men stood strong at the exterior walls בַּ
imagining that [the enemy] would be repulsed  

by six hundred thousand demons.
But the elders trembled, knowing [the enemy]  

was empowered by Heaven,
to have his way while He restrained Himself, as if in chains.

בַת ,Gone is Nebuchadnezzar, but Rome has taken his place שָׁ
encircling the walls and frightening the masses.
Wrath has befallen the descendants of Jacob
to the extent that Heaven has abandoned the palace.

,He started to approach the Temple Mount’s gate עַל
ordering the four chiefs of his legion to destroy it.
He spared the western wall, leaving it as a remembrance.
[The Almighty] stood behind our wall but did not defend His cause.

ה .You were enraged and allowed the evacuation אַתָּ
Children without blemish were expelled from there.
Why do the nations storm, while You do not heed Israel’s meal-offerings?
They carried off [lads and maidens]  

to the distant land [of Utz] in three ships.

נוּ יבֵֽ ,They pleaded, “Bring us back,” as they sailed the ocean’s recesses הֲשִׁ
and joined together to cast themselves into the sea.
They sang songs of praise as if they were at the Sea of Reeds.
For Your sake, we are slain upon the depths of the sea.

י .They were overcome by the ocean deep כִּ
“All this has come upon us, and we have not forgotten You,”  

they implored Him whose reality they sensed.
They placed their hope in Him, who will retrieve even from Bashan,
and a heavenly echo resounded, “Awake! Why do you sleep?”

Dan. 1:4
Ps. 2:1

Ps. 44:23

Ps. 44:18

Ps. 44:24

חֻזָּקִים  חוּץ צָֽגוּ בְְ חוּבִים בִבַּ בַּ
ים בִבּוֹא בַזִּיקִים. שִּׁ שִׁ י יֻזַּק בְְּ בוּ, כִּ תָֽ וְְ

חָקִים ְְ וּהוּ בִשּׁ שֽׁ הִבְְְ תוּ כְְּ עָֽ קֵנִים נִבְְְ זְְ
ים: אזִקִּ הוּא אָסוּב בָּ צוֹנוֹ, וְְ עֲשׂוֹת בְְ

בוֹן בַת סוֹטֵן, וַיָּבוֹא אַדְְְ שָׁ
ת הָבוֹן. עַוֵּ ב חוֹבָה, וַיְְְ סַבֵּ וַיְְְ

בוֹן עַבְְְ ל לַח לוּז וְְ צֵּ בָה, עַל נִינֵי פִּ לָה עֶבְְְ נָפְְ
בוֹן: שׁ בִדֹּק אַבְְְ י נֻטַּ עַד כִּ

יִת הֵחֵל לָבוֹא ֽ תַח הַב הַבַּ ֽ עַל פֶּ
הַחֲבִיבוֹ. בָיו, לְְ סְְ י טַפְְְ עָה בָאשֵׁ בָּ יַד אַבְְְ בְְּ

בִיד בּוֹ זֵכֶֽב, הִשְְְׂ עַל צַד בַעֲבָבִי לְְ
לאֹ בָב בִיבוֹ: נוּ, וְְ לֵֽ תְְְ צָג אַחַב כָָּ וְְ

פַנּוֹת יתָ לְְ ֽ שֵׁ הִבְְְ תָּ וְְ ה קָצַֽפְְְ אַתָּ
נוֹת. הִפָּ ם לְְ ָ ל באוּם, בִשּׁ הֶם כָָּ ב אֵין בָּ לָדִים אֲשֶׁ יְְ

נוֹת חָה פְְּ נְְְ תָּ אֶל הַבִּ עְְְ ֽ לאֹ שַׁ שׁוּ גוֹיִם, וְְ ה בָגְְ בָּ לָֽ
פִינוֹת: לשֹׁ סְְ שָׁ בֶץ עוּץ, בְְּ אֶֽ ְְ חוּם לְְּ שִׁ וְְ

כֵי יָם נִבְְְ אוּ בְְּ בָֽ עוּ, כְְּ וְְּ נוּ שִׁ יבֵֽ הֲשִׁ
יָּם.  פּלֹ בַּ בָם יַחַֽד, לִנְְְ פוּ עַצְְְ תְְּ שִׁ וְְ
עַל יָם בוּ, כְְּ חוֹת שׁוֹבְְ בָּ תֻשְְְׁ יב וְְ שִׁ

צוּלוֹת יָם: בְְְ נוּ בִּ גְְְ י עָלֶיךָ הֹבַֽ כִּ

ן שָׁ אוּ עַד נַפְְְ ֽ הוֹבוֹת בָּ י תְְּ כִּ
ן. שָׁ בַבְְּ כַחֲנֽוּךָ, חִלּוּ לְְ לאֹ שְְׁ נוּ וְְ תְְְ אַֽ ל זאֹת בָּ כָָּ

ן שָׁ יב בִבָּ בֵשִׁ נוּ לְְ וָתָם נָתְְ קְְְ תִּ
ן: ה תִישָׁ בָּ עָה, עֽוּבָה, לָֽ בָֽ וּבַת קוֹל נִשְְְׁ

דניאל א, ד

תהלים ב, א

תהלים מד, כג

תהלים מד, יח

תהלים מד, כד
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lines form an acrostic, first of the alphabet, and then of the author’s name, “מאיר בן יחיאל חזק 
 identifying him as Rabbi Meir ben Yeĥiel, an Ashkenazic rabbi of the early ”,ואמץ, יחיה בן יחיאל
thirteenth century. 

,Cedars of Lebanon, masters of Torah א
,shield bearers in Mishna and Gemara ב 
:powerful heroes, toiling in purity ג 
.Their blood is spilled like water, and their strength, sapped ד 
.They are ten holy ones, martyred by the kingdom ה 
.For them, I cry, and my eyes flow with tears ו 

.When I remember this, I cry a great and bitter cry ז 
,Israel’s delight, holy vessels, a wreath and a crown ח 
.pure of heart, holiest of holy, slaughtered in horrible death ט 

.They cast lots to determine who would first be chosen for the sword י 
  ,When the lot fell upon Rabban Shimon [ben Gamliel] כ 

he stretched his neck and cried, accepting the decree.
  ,The executioner turned to Rabban Shimon ל 

killing him with pent-up fury.

  The descendant of Aaron [Rabbi Yishma’el] ב 
begged to be allowed to grieve for the prince.

  took [Rabban Shimon’s] [Rabbi Yishma’el] נ 
head and placed it upon his knees, as if it were a pure Menora.

  Placing his eyes upon his eyes, and his mouth upon his ש 
mouth with sincere love,

,he proclaimed, “A mouth, vigorous with Torah ע 
”!suddenly condemned to a horrible and freakish death פ 

.ordered to flay his head with a sharpened razor [The prelate] צ 
  ,He fulfilled with his skin the saying ק 

“Get down, that we may walk over you!”
 The villain did the flaying, and as he reached the place of the special ב 

commandment of tefillin, 
  let out a scream, causing the world [Rabbi Yishma’el] ש 

to shake and the earth to tremble.
  ”,His merit will stand for all generations“ ת 

said the voice of God in His glory.

Is. 51:23

21

יבֵי הַתּוֹבָה. בָנוֹן, אַדִּ זֵי הַלְְּ אַבְְְ

This kina describes the martyrdom of the Aseret Harugei Malkhut, the ten sages who were 
martyred by the Romans in the middle of the second century CE. The theme was a common 
one among paytanim, appearing as early as the tenth century (Seder Rav Sa’adia Gaon). The

בָבָא. נָה וּבִגְְְ בִשְְְׁ בִיסִין בְְּ עֲלֵי תְְ בַּ
בָה. הֳֳ טָָ יהָ בְְּ בּוֹבֵי כֽחַֹ, עֲבֵלֶֽ גִּ

בוּבָה. תָה גְְּ נָשְְׁ יִם, וְְ ֽ בַּ ךְְְ כַּ פַּ בָם נִשְְְׁ דָּ
בָה. כוּת, עֲשָׂ י הֲבוּגֵי בַלְְְ דוֹשֵׁ ם קְְ הִנָּ

בָה: עֵינִי נִגְְּ ה אֲנִי בוֹכִיָּה, וְְ לֶּ עַל אֵֽ וְְ

דוֹלָה וּבָבָה. עָקָה גְְּ עַק זְְ בִי, אֶזְְְ כְְְ זָָ זאֹת בְְּ
זֶב וַעֲטָבָה. דֶֹשׁ, נֵֽ לֵי הַקּֽ בָאֵל, כְְּ ת יִשְְְׂ דַּ חֶבְְְ

בִיתָה חֲבוּבָה:  חִיטָתָן בְְּ ים, שְְׁ דָשִׁ י קָָ שֵׁ דְְְ הוֹבֵי לֵב, קָָ טְְ

בוּבָה. בֶב בְְּ חֶֽ יַדּוּ גוֹבָל, בִי בִאשׁוֹן לְְ
זֵבָה. בָה גְְּ זְְ נִגְְְ אבוֹ וּבָכָה כְְּ ט צַוָּ שַׁ עוֹן, פָּ בְְְ ן שִׁ פלֹ גּוֹבָל עַל בַבָּ נְְְ כִּ

צוּבָה: נֶפֶֽשׁ נְְ גוֹ בְְּ בְְְ הָָ בוֹן, לְְ עוֹן חָזַב הַהֶגְְְ בְְְ ן שִׁ בַבָּ לְְ

בִיבָה. ן הַגְְּ כּוֹת עַל בֶּ ה לִבְְְ שָׁ בַקָּ אַל בְְּ בַע אַהֲבןֹ שָׁ בִזֶּֽ
הוֹבָה. נוֹבָה הַטְְּ בּוֹתָיו, בְְ כֻּ תָנוֹ עַל אַבְְְ נָטַל אֶת באֹשׁוֹ, וּנְְְ

בוּבָה. אַהֲבָה גְְּ יו בְְּ ם עֵינָיו עַל עֵינָיו, וּפִיו עַל פִּ שָׂ
תּוֹבָה. ב בַּ בֵּ גַּ תְְְ ה הַבִּ אָבַב, פֶּ עָנָה וְְ

ה וַחֲבוּבָה:  נָּ שֻׁ סָה עָלָיו בִיתָה בְְ נְְ אוֹם נִקְְְ תְְְ פִּ

כִיבָה. ְְ עַב הַשּׂ תַֽ , בְְּ לֶךְְְ ֽ יט אֶת באֹשׁוֹ הַבֶּ שִׁ הַפְְְ ה לְְ צִוָּ
נַעֲבֽבָֹה. חִי וְְ , שְְׁ ךְְְ שֵׁ נַפְְְ בוּ לְְ עוֹבוֹ, אָבְְ קִיַּם בְְּ

בָה. וָה בָּ ין, בִצְְְ פִלִּ קוֹם תְְּ יעַ לִבְְְ ֽ ט, עֵת הִגִּ ע הַפּוֹשֵׁ בָשָׁ
בָה. פּוֹבָֽ בֶץ הִתְְְ אֶֽ זַע עוֹלָם, וְְ עְְְ דַּ נִזְְְ עָקָה, וְְ ע צְְ בַּ שִׁ

הֲדָבָה: דוֹבוֹת, קוֹל יהוה בַּ כוּתוֹ לְְ עֲבדֹ זְְ תַּ

ישעיה נא, כג
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  ,Afterwards, they brought Rabbi Akiva, uprooter of mountains בֵאַחֲבָיו
who ground one against the other with his intellect. / They combed his 
flesh with an iron comb to break it. / His soul departed with the word 
“One,” and a heavenly voice said, / “Rabbi Akiva, you are fortunate; your 
body is pure in every manner of purity.”

ן  Rabbi Yehuda ben Bava, they brought in with a broken heart and a בֶּ
warning, / killed at age seventy by the cursed evil kingdom. /  
He fasted frequently, was clean and pious, and was diligent in his work.

יָא  After him was Rabbi Ĥananya ben Teradyon, assembler of great crowds at חֲנַנְְְ
Zion’s gate. / Sitting and teaching, a Torah scroll at his side, they enveloped 
him with bundles of twigs / and set them afire, winding the Torah scroll 
around him and lighting a bonfire. / They attached moistened bits of wool 
to his heart to prolong his agony.

 The pious Rabbi Yeshevav the Scribe was killed by this nation of חָסִיד
Gomorrah. / They cast him, threw him to the dogs, so that he was never 
properly buried. / A heavenly voice declared that there was nothing in the 
Torah of Moses that he did not observe.

 Rabbi Ĥanina ben Ĥakhinai, and after him, Rabbi Ĥutzpit, on that wrathful אֶת
day. / Birds flying overhead were singed as if torched by the breath of his 
mouth.

יק  The righteous Rabbi Elazar ben Shamua was killed with a chisel. / It was צַדִּ
Sabbath eve, the time for Kiddush, and as he recited it, / they drew the 
sword upon him, not permitting him to live to finish it. / His soul departed 
at the words “God created,” the Creator and Sculptor of forms.

ה  ,On and on, these villains tortured and threatened. / Stoning, burning הִנֵּ
killing, and choking; who can assess [this calamity]? / Of the remnants, 
lions consumed those scattered sheep! / Eaten in a sacred place like the 
sin-offering and guilt-offering leaving no trace, / the special offerings of 
breast and thigh, lion and cub devoured. / May it be good in the eyes of 
God to never again punish us. / Make firm the tottering knees, O Jacob’s 
Portion, and Deliverer in troubled times.

צֶֽדֶק  The King shall reign in righteousness.” / “Your days of mourning shall“ לְְ
cease.” / By His light, we shall journey forward.

Gen. 2:3

Jer. 10:16

Is. 32:1
Is. 60:20

בָבָה. סְְְ זוֹ בִּ טוֹחֲנָן זוֹ בְְּ י עֲקִיבָא, עוֹקֵב הָבִים וְְ יאוּ אֶת בַבִּ בֵאַחֲבָיו הֵבִֽ
בָה. בְְּ תַּ הִשְְְׁ זֶל לְְ בְְְ בֵק הַבַּ בַסְְְ קִין, בְְּ סָבְְ בוֹ בְְ שָׂ אֶת בְְּ

בָה. אֶחָד, וּבַת קוֹל אָבָֽ בָתוֹ בְְּ תָה נִשְְְׁ יָצְְ
בָה: הֳֳ ל בִינֵי טָָ כָָ ךָ טָהוֹב בְְּ יךָ, גּוּפְְ בֶֽ י עֲקִיבָא, אַשְְְׁ בַבִּ

הָבָה. אַזְְְ בוֹן לֵב וְְ בְְְ שִׁ יאוּ, בְְּ הוּדָה אַחֲבָיו הֵבִֽ י יְְ בָא בַבִּ ן בָּ בֶּ
עָה אֲבוּבָה. שָׁ ידֵי בְְ נָה, בִּ עִים שָׁ בְְְ ן שִׁ נֶהֱבַג בֶּ

בַהֲבָה: תּוֹ לְְ לַאכְְְ בְְְ חָסִיד בִּ תַעֲנִית הָיָה, נָקִי וְְ ב בְְּ יוֹשֵׁ

בָה. עְְְ ֽ צִיּוֹן שָׁ הִלּוֹת בְְּ הִיל קְְ יוֹן אַחֲבָיו, בַקְְְ בַדְְְ ן תְְּ יָא בֶּ חֲנַנְְְ
בוֹבָה. חֲבִילֵי זְְ יפֽוּהוּ בַּ הִקִּ פֶב תּוֹבָה עִבּוֹ, וְְ סֵֽ דוֹבֵשׁ, וְְ ב וְְ יוֹשֵׁ

עָבָה. פֶב תּוֹבָה, וּבָעֲבוּ בוֹ הַבְְְ סֵֽ בָכֽוּהוּ בְְּ יתוּ בָהֶם, וּכְְְ ֽ אֶת הָאוּב הִצִּ
הֵבָה: לּאֹ יָבוּת בְְ יֽחוּ, שֶׁ ל צֶֽבֶב הִנִּ פוֹגִין שֶׁ לִבּוֹ סְְ לְְ

בָב הַסּוֹפֵב, הֲבָגֽוּהוּ עַם עֲבוֹבָה. י יֶשֶׁ חָסִיד בַבִּ
בוּבָה. קְְְ ב בִּ בַּ לאֹ הֻקְְְ לָבִים, וְְ לִיכֽוּהוּ לַכְְּ הִשְְְׁ בָקֽוּהוּ וְְ זְְ

בָה: בְְְ שָָׁ ה לְְ לוּם בִתּוֹבַת בשֶֹׁ יֽחַ כְְּ לּאֹ הִנִּ אָה עָלָיו, שֶׁ ת יָצְְ קוֹל בַּ

בָה. יוֹם עֶבְְְ פִית, בְְּ י חֻצְְְ אַחֲבָיו בַבִּ ן חֲכִינַאי, וְְ י חֲנִינָא בֶּ אֶת בַבִּ
דוּבָה: בִבְְְ בַף כְְּ יו נִשְְְׂ הֲבַל פִּ חַ, בַּ בִיָּד עוֹף הַפּוֹבֵֽ

קֵבָה. בַדְְְ אַחֲבוֹנָה נֶהֱבַג בְְּ וּעַ, בָּ בּֽ ן שַׁ עָזָב בֶּ י אֶלְְְ יק, בַבִּ צַדִּ
בָא. שׁ וַיִּקְְְ קַדֵּ בַן קִדּוּשׁ, וַיְְְ ת הָיָה, זְְ בָּ בֶב שַׁ יוֹם עֶֽ

בָה. בְְְ גָָ סַיֵּם וּלְְְ חַיִּים, לְְ יחֽוּהוּ בַּ לאֹ הִנִּ פוּ עָלָיו, וְְ לְְ בֶב שָׁ חֶֽ
צָב צוּבָה: בָבָא אֱלהִֹים, יוֹצֵב וְְ בָתוֹ בְְּ תָה נִשְְְׁ יָצְְ

עָבָה. גְְְ עַנּוֹת בִּ לָה לְְ נֵי עַוְְְ יפוּ בְְּ ה, הוֹסִֽ נָּ כָהֵֽ ה וְְ נָּ הֵֽ ה כָּ הִנֵּ
עֲבָה. שַׁ נֶק, בִי יוּכַל לְְ חֶֽ בֶג וְְ בֵפָה, הֶֽ קִילָה, שְְׂ סְְְ בִּ

זוּבָה. ה פְְ לוּ אֲבָיוֹת, שֶׂ ה יאֹכְְ נָּ ֽ בֶת בִבֶּ נוֹתֶֽ
בָהּ. ד זִכְְְ אַבֵּ ם, לְְ כָאָשָׁ את וְְ חַטָּ בָקוֹם קָדוֹשׁ, כַּ לֽוּהָ בְְּ יאֹכְְ

פִיבָה. הַכְְּ יֵה וְְ פוּ אַבְְְ בוּבָה, טָבְְ שׁוֹק הַתְְּ נוּפָה וְְ חֲזֵה הַתְְּ
בָה. יַסְְּ לאֹ יוֹסִיף עוֹד לְְ עֵינֵי יהוה, וְְ יִיטַב בְְּ

עֵת צָבָה:  יעַ בְְּ ֽ לֶק יַעֲקבֹ, וּבוֹשִׁ לוֹת, חֵֽ יִם כּוֹשְְׁ ֽ כַּ בְְְ ץ בִּ אַבֵּ

 : נֵלֵךְְְ ע וְְ אוֹבוֹ נִסַּ לֵךְְְ / לְְ בֵי אֶבְְְ בוּ יְְ לְְ שָׁ לֶךְְְ / וְְ ךְְְ בֶֽ לָָ דֶק יִבְְְ צֶֽ לְְ

בראשית ב, ג

ירמיה י, טז

ישעיה ס, כ
ישעיה לב, א



Commentary On Kina 21   38 בעביב לתשעה באב Ø קינות   39

It is noteworthy that the story of the Ten Martyrs is included in the Yom 
Kippur liturgy as part of the Avoda. The Avoda describes all the sacrifices that 
were brought on Yom Kippur. First there is the description of the sacrifices 
brought by the High Priest as part of the service in the Temple. Then, the 
liturgy focuses on the martyrdom of the righteous as another type of sacrifice 
that God considers as an atonement. Although there were thousands of these 
sacrifices over the years, we describe only the ten most outstanding examples. 
The atonement is granted to us because they made the supreme sacrifice.

Yom Kippur’s theme as a day of forgiveness may be the underlying reason 
that the story of the Ten Martyrs recited on Yom Kippur includes a reference 
to the sale of Joseph by his brothers. On Yom Kippur, the day of forgiveness, 
one is required to articulate the transgression for which he seeks atone-
ment. Since the sale of Joseph by his brothers was the shameful deed that 
set in motion the chain of events that culminated in the tragedy of the Ten 
Martyrs, it is explicitly mentioned in the story of the Ten Martyrs recited 
on Yom Kippur. 

Tisha B’Av, by contrast, is not a day of atonement, but a day of mourning. 
If the destruction of the Beit HaMikdash requires mourning, it is incumbent 
on the Jewish people to recount on Tisha B’Av all the major catastrophes and 
disasters that have befallen them. The story of the Ten Martyrs is incorpo-
rated in the kinot as an expression of the theme of mourning. 

In addition, our sages say, “The death of the righteous is equivalent to the 
burning of the House of our God” (Rosh HaShana 18b). There is a relation-
ship between the death of the righteous and the Ĥurban. The obligation 
to mourn for the destruction of the Beit HaMikdash includes the idea that 
one should mourn for and mention the saintly individuals who suffered 
martyrdom, as well. The death of the righteous gives rise to a general ĥiyuv 
avelut, a religious obligation of mourning. And, in fact, the murder of ten 
of the sages of Israel is a greater catastrophe for the Jewish people than the 
destruction of the Beit HaMikdash. The Beit HaMikdash was built of stones. 
It is true that the stones were endowed with kedusha, holiness, but a stone 
remains a stone. When they killed Rabbi Akiva, however, their goal was to 
uproot Knesset Yisrael. 

The formulation, emphasis, and length of the story differs between Yom 
Kippur and Tisha B’Av because the motifs of the two days are completely 
different. The version recited on Yom Kippur is longer, more elaborate and 
more detailed than the version recited on Tisha B’Av. As mentioned above, 
the theme on Tisha B’Av is mourning, not atonement. The focus is on the 
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This kina was written by an Ashkenazi, Rabbi Meir ben Yeĥiel, who was, in 
all likelihood, one of the German Tosafists. It is not explicitly about the de-
struction of the Beit HaMikdash, but rather about the כוּת רָה הֲרוּגֵי מַלְְְ  the ,עֲשָׂ
ten great Torah scholars who were martyred by the Romans. Until this point 
in the Tisha B’Av service, the kinot have dealt primarily with the destruction 
of Jerusalem and the Beit HaMikdash. Now the topic of the kinot shifts to 
the martyrdom of Torah scholars, righteous individuals and communities. 
This group of kinot begins with the story of the Ten Martyrs and continues 
with accounts of the death and destruction during the Crusades in Germany. 
As was noted above in connection with the kina “ּיָּהֽו יָהֽוּ עַל יאֹשִׁ מְְ קוֹנֵן יִרְְְ  this ”,  וַיְְְ
martyrdom is just as tragic as the destruction of the Temple, “קוּלָה מִיתָתָן ְְ  שּׁ
ינוּ ית אֱלהֵֹֽ רֵיפַת בֵּ שְְְׂ יקִים כִּ ל צַדִּ  the death of the righteous is comparable to the ,שֶׁ
burning of the House of our God” (Rosh HaShana 18b). 

The brutal execution of the Ten Martyrs must be seen against the backdrop 
of Rome’s policy toward the Jews at the time of the Ĥurban and thereafter. 
As described above in the commentary on the kina “ים פִנִּ ה צַר בְְּ ר עָשָׂ כרֹ אֶת אֲשֶׁ  ”,זְְ
initially Rome did not institute any religious persecution. Rome had thought 
that once the Beit HaMikdash was destroyed, the Jewish people would as-
similate into the general population. With the Bar Kokhba rebellion, however, 
they realized that even though they had destroyed the Beit HaMikdash, the 
Jewish community still remained loyal to God. They realized that the strength 
of the Jew was not dependent on the Beit HaMikdash, but that the Torah and 
the observance of mitzvot were the cohesive forces that united the Jews and 
made them carry on even under the worst of circumstances. A wave of per-
secution in the form of restrictive decrees inundated the Jewish community, 
and it was at that time that the first of the Ten Martyrs was killed. 

The story of the Ten Martyrs is recounted twice each year, once on Tisha 
B’Av in this kina of “בָנוֹן זֵי הַלְְּ ה“ and once on Yom Kippur in the piyut ”,אַרְְְ לֶּ  אֵֽ
רָה כְְּ  following the Avoda, the description of the Temple service on Yom ”,אֶזְְְ
Kippur. Each has a different style and vocabulary. The piyut for Yom Kippur 
was written as a seliĥa, a penitential prayer, while the piyut for Tisha B’Av was 
written as a kina. In addition, the purposes and objectives for the recital of 
the story on Tisha B’Av and Yom Kippur are different. On Yom Kippur, the 
story of the Ten Martyrs is recited because our sages tell us (Mo’ed Katan 
28a) that the death of the righteous serves as a kapara, an atonement, as did 
the sacrifices in the Beit HaMikdash. 
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ה אֲנִי בוֹכִיָּה לֶּ אֵֽ עַל   For them, I cry. This phrase is contained in a verse from וְְ
Lamentations (1:16), and our sages say (Gittin 58a) that Jeremiah said this 
verse about Rabbi Yishma’el’s son and daughter, who committed suicide 
rather than be exposed to a life of immorality. Therefore, in the context of the 
Ten Martyrs, the paytan incorporates the expression which Jeremiah used in 
relation to the death of the righteous.

דוֹלָה וּבָבָה עָקָה גְְּ עַק זְְ  I cry a great and bitter cry. This phrase is an allusion to אֶזְְְ
the verse in Esther (4:1), “דוֹלָה וּמָרָה עָקָה גְְ עַק זְְ  and he cried with a loud and ,  וַיִּזְְְ
bitter cry.” Mordekhai cried out bitterly because the Jewish people were on 
the brink of disaster. And here we cry because the great scholars of Israel 
were destroyed. 

בָאֵל יִשְְְׂ ת  דַּ  Israel’s delight. As the most precious beings, the Ten Martyrs חֶבְְְ
were more precious than the Beit HaMikdash and the holy vessels used in 
the Beit HaMikdash; more precious than the priestly garments.

זֶב וַעֲטָבָה דֶֹשׁ, נֵֽ לֵי הַקּֽ -Holy vessels, a wreath and a crown. The great Torah schol כְְּ
ars are referred to as klei sharet, the sacred vessels used in the Beit HaMikdash. 
One of the characteristics of the klei sharet is that they impart kedusha (Mish-
neh Torah, Hil. Pesulei HaMukdashin 3:18). Thus, once ordinary oil is poured 
into a kli sharet, the oil becomes sanctified from the mere contact with the 
sacred vessel. Similarly, the great Torah scholars are not only saintly in their 
own right, but also impart sanctity to anyone who comes into contact with 
them. Some may become totally sanctified. Some may not respond immedi-
ately and do not change, but the impact of contact with great Torah scholars is 
left upon everyone who experiences it. As the Torah says “whatever touches 
the altar shall be holy” (Exodus 29:37). 

בּוֹתָיו כֻּ תָנוֹ עַל אַבְְְ וּנְְְ  took [Rabban Shimon’s] [Rabbi Yishma’el] נָטַל אֶת באֹשׁוֹ, 
head and placed it upon his knees. This raises the halakhic question of how 
Rabbi Yishma’el, who was a kohen, could come into contact with the dead 
body of Rabban Shimon ben Gamliel, as this would result in ritual impurity. 
Perhaps the explanation is since Rabban Shimon ben Gamliel was the nasi, 
the prince, he had the status of a met mitzva, a deceased person with whom 
even a kohen is permitted to have contact. This is corroborated by the Jeru-
salem Talmud in Nazir (7:1), which says “When Rabbi Yehuda HaNasi died 
Rabbi Yannai announced, ‘There is no kehuna today.’” All could have contact 
with his body because when a nasi dies, it is as though all are his relatives be-

catastrophic dimension of the Ĥurban and on commemorating the disaster 
that took away the greatest of our people. The many details which are im-
portant for the aspect of atonement on Yom Kippur are not included in the 
Tisha B’Av version. 

יבֵי הַתּוֹבָה בָנוֹן, אַדִּ זֵי הַלְְּ  Cedars of Lebanon, masters of Torah. The Martyrs are אַבְְְ
referred to as cedars of Lebanon because the verse in Psalms, “he shall grow 
like a cedar in Lebanon” (92:13), is a description of the righteous.

בִיסִין עֲלֵי תְְ  Shield bearers. These great scholars are described as shield bearers בַּ
because they engage in the combat of Torah. Torah study involves combat 
because it consists of arguments and a variety of opinions; it consists of 
proving and disproving, confirming and rejecting. When two rabbis debate 
in the Gemara, they reject each other’s arguments the way a shield deflects 
an arrow. 

The story is told that Rabbi Yisrael Salanter once visited Reb Abbele 
Preslover, who was possessed of tremendous erudition. After they ex-
changed pleasantries, Reb Abbele took Rabbi Yisrael by the hand, told him 
to sit down, opened Tractate Sota and directed his attention to a particular 
line. Then Rabbi Yisrael opened Tractate Nedarim and showed Reb Abbele 
a line. Reb Abbele then opened Tractate Shavuot and showed Rabbi Yisrael 
a line, and Rabbi Yisrael showed him another tractate. Not a single word 
was exchanged. They were engaged in a struggle about a particular point of 
Torah study, and they simply referred each other to the printed text without 
explicating the importance or relevance of the texts to the question at hand. 
Although this story may well not be true, it is an illustration of the meaning 
of shield bearers in the context of Torah study. When one attacks the other, 
the attack is parried immediately by deploying a shield. The defender opens 
a Gemara and shows the attacker a line in the Gemara or a Tosafot, and the 
argument is over.

בּוֹבֵי כֽחַֹ בּוֹרֵי כֽחַֹ“ ,Powerful heroes. This is an allusion to the verse in Psalms גִּ  גִּ
בָרוֹ י דְְ  You mighty in strength, that fulfill His word” (103:20). The Gemara ,עֹשֵׂ
states (Shabbat 88a), “At the time that the Jewish people said ‘Na’aseh’ be-
fore ‘Nishma’ a heavenly voice emerged and said to them: ‘Who disclosed 
to My children this secret which the angels make use of?’ As it is said, ‘Bless 
the Lord, you angels of His, you mighty in strength that fulfill His word, 
hearkening to the voice of His word.’ First, they fulfill His word, and then 
they hearken.” 
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זוּבָה ה פְְ לוּ אֲבָיוֹת, שֶׂ ה יאֹכְְ נָּ ֽ בֶת בִבֶּ -Of the remnants, lions consumed those scat נוֹתֶֽ
tered sheep. Just as sheep that are dispersed are easily devoured by lions, so 
too are the dispersed Jews vulnerable. 

There is another dimension of interpretation embodied in this phrase. The 
death of the righteous is here considered as an offering of kodshei kodoshim, 
the most holy offerings. There are two mekhaprim, two elements of atone-
ment, associated with kodshei kodoshim. The primary one is the hakrava, the 
bringing of the sacrifice, the zerikat hadam, the spilling of the blood on the 
altar. A second element, however, is akhila, the act of the priests eating the 
sacrifice, as the Gemara says, “This teaches us that the priests eat, and the 
owners receive atonement” (Yevamot 90a). The intent of this phrase is that 
God should consider the זוּרָה ה פְְ לוּ אֲרָיוֹת שֶׂ ה יאֹכְְ נָּ ֽ מִמֶּ רֶת   these devoured ,נוֹתֶֽ
remnants, as if ם כָאָשָׁ וְְ את  חַטָּ כַּ מָקוֹם קָדוֹשׁ  בְְּ לֽוּהָ   as if they were eaten in a ,יאֹכְְ
sacred place as a sin-offering and a guilt-offering (Mishna Zevaĥim 14:8). 
Thus the plea of the kina is that Jewish people should attain both elements of 
atonement, the atonement of hakrava as well as the atonement of akhila. 

cause all are under the obligation to bury him. Maimonides (Mishneh Torah, 
Hil. Evel 3:10) similarly states that a nasi has the status of a met mitzva (see 
also Kesef Mishneh, ad loc.). 

י עֲקִיבָא יאוּ אֶת בַבִּ  Afterwards, they brought Rabbi Akiva. The intent בֵאַחֲבָיו הֵבִֽ
is that this did not happen contemporaneously, but at a later time.

דוּבָה בִבְְְ בַף כְְּ יו נִשְְְׂ הֲבַל פִּ חַ, בַּ  Birds flying overhead were singed as if torched עוֹף הַפּוֹבֵֽ
by the breath of his mouth. The Gemara (Sukka 28a) uses this image to describe 
Yonatan ben Uziel, who was the principal disciple of Hillel the Elder. But here, 
the paytan applies the description to Rabbi Ĥutzpit HaMeturgeman. All we 
know from the Gemara (Kiddushin 39b) about Rabbi Ĥutzpit HaMeturgeman 
is that “Aĥer,” the infamous Rabbi Elisha ben Avuya, saw the tongue of the 
deceased Rabbi Ĥutzpit covered with dust and said, “the tongue that pro-
duced pearls licks the dust.” Apparently, the paytan considered Yonatan ben 
Uziel and Ĥutzpit HaMeturgeman to be of equal stature.

בָבָא אֱלהִֹים בָתוֹ בְְּ תָה נִשְְְׁ בָא…יָצְְ שׁ וַיִּקְְְ קַדֵּ בַן קִדּוּשׁ, וַיְְְ ת הָיָה, זְְ בָּ בֶב שַׁ -It was Sab יוֹם עֶֽ
bath eve, the time for Kiddush, and as he recited it…His soul departed at the 
words “God created.” The word רָא  refers to the customary practice of וַיִּקְְְ
reciting the paragraph of ּכֻלּו  as the first part of Kiddush (Genesis 2:1–3) וַיְְְ
on Friday night, and the phrase “בָרָא אֱלהִֹים מָתוֹ בְְּ תָה נִשְְְׁ  in this kina is the ”יָצְְ
source for “the widespread custom” mentioned by Maimonides, of reciting 
the paragraph of ּכֻלּו  .before Kiddush (Mishneh Torah, Hil. Shabbat 29:7) וַיְְְ
The Gemara does refer to reciting ּכֻלּו  on Shabbat but not in the context of וַיְְְ
Kiddush (Shabbat 119b). Based on this kina, it appears that this paragraph 
was recited as part of Kiddush in the time of the Mishna. Presumably the 
paytan had a source for this. 

צָב צוּבָה  The Creator and Sculptor of forms. With the exception of Rabbi יוֹצֵב וְְ
Elazar ben Dama, who was killed for wearing tefillin, the paytan does not re-
cord the specific violation of which any of the Martyrs was accused. It would 
appear that most of them were killed for the same reason as Rabbi Ĥanania 
ben Teradyon, propagation of Torah among the people.

ה נָּ הֵֽ ה כָּ  On and on. In general, we mortals do not have the right to question הִנֵּ
God’s permitting evil to befall the righteous (Menaĥot 29b). We are, however, 
permitted to express these arguments on Tisha B’Av because of the precedent 
of Jeremiah who was permitted to say “eikha” on Tisha B’Av. 
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22
length. Each stanza ends with a refrain, the first stich of which is a quote from Psalms 55:3, and 
the second, a paraphrasing of Jeremiah 31:14

ישׁוּ  Be quiet, allow me to speak, come what may. / I will shout to You who הַחֲבִֽ
dwells in heaven, “Violence! Pillage!” / My spirit is oppressed, and I cannot 
be silent. / I will scream and moan and gasp like a woman in labor. / I will 
compose a bitter eulogy and lament with a sigh. / The words of my roar will 
pour out like the sea. / I bemoan my people who have been delivered to 
desolation.

I will sob as I tell my tale, and moan, / and raise my voice in distress.

 Happiness has ceased, and joy is gone; / every face ashen, and every head אֵיךְְְ
bare; / every beard shorn, and every heart pained; / ever since a brazen 
nation arose to dig my grave. / Cut down are my heroes who contemplate 
Your mighty stronghold [Torah]. / My young maidens and lads are torn to 
bits, / their corpses strewn like rubbish on every street corner. / My infants 
and babes are like lambs led to slaughter. / I will wail about this, tears upon 
cheek. / Join me, dejected ones of the outcast flock, / to intensify the cry 
and lift up the shouting. / Let the heavens wail and the earth scream! 

I will sob as I tell my tale, and moan, / and raise my voice in distress.

ים אֶלִּ  / .Angels! Go out and rant bitterly. / Join together in anguished lament אֶבְְְ
The sound of a woman in labor, suffering as she delivers her firstborn. / 
Bemoan that people, scattered sheep; / upon them has been declared a 
decree / of wrath and rage and anger. / They assembled, pious and pure, / 
to sanctify the holy, fearful name, / encouraging the other, supportively, / 
to cleave in pure awe, / and not submit to alien gods. / They pitied neither 
lad nor lass, / nor the radiant little children. / But drawing upon superior 
strength, / they severed heads and sliced through spines, / and told them 
this message: / “We were not privileged to rear you in accordance with 
Torah, / so we offer you as a sacrifice, a burnt-offering. / And together with 
you, we will experience that light, / mysterious and hidden from every eye!”

I will sob as I tell my tale, and moan, / and raise my voice in distress.

Lam. 2:19

22

יַעֲבבֹ עָלַי בָה. בָה, וְְ ֽ י וַאֲדַבֵּ נִּ ֽ ישׁוּ בִבֶּ הַחֲבִֽ

This kina describes the mass suicides which some European communities committed rather than 
submit to forced conversion to Christianity. The kina is comprised of five stanzas of varying 

ֹבָה. לאֹ אוּכַל אֶדּֽ נִי בוּחִי, וְְ תְְְ בָה / הֱצִיקַֽ יְְְ בַֽ ךָ שׁוֹכֵן שָׁ עַק וָשׁדֹ, לְְ חָבָס אֶזְְְ

הִיבָה. נְְְ ה, וַאֲקוֹנֵן בִּ ד בַב אֶעֱשֶׂ פֵּ בָֹה / בִסְְְ ֽ אֶשּׁ אַף וְְ עֶה, אֶשְְְׁ יּוֹלֵדָה אֶפְְְ כַּ

ה. בָּ שַׁ נָה לְְ ב נִתְְּ דִי עַ עֲדָתִי אֲשֶׁ ה / סִפְְְ יָּבָּֽ כוּ כַּ אֲגוֹתַי יִתְְּ בֵי שַׁ בְְְ דִּ

יבָה: הִי אָבִֽ קוֹל נְְ יבָה / וְְ אָהִֽ יחִי וְְ שִׂ   אָבִיד בְְּ

חָה. בְְְ ל באֹשׁ קָָ כָָ אבוּב, וְְ נִים פָּ ל פָּ חָה / כָָּ בְְְ בָה שִׂ עָבְְ בַת בָשׂוֹשׂ, וְְ אֵיךְְְ שָׁ

עוֹבֵב גּוֹי עַז, כּוֹבֶה שׁוּחָה. ל לֵב אֲנָחָה / בֵאָז נִתְְְ עַל כָָּ בוּעָה, וְְ  זָקָן גְְּ כָָ וְְ

סִיחָה. נְְְ תוּלוֹתַי וּבַחוּבַי נָסַח בִּ טֶחָה / בְְּ יבַי, הוֹגֵי עזֹ בִבְְְ ה אַבִּ סִלָּ

חָה. צאֹן טִבְְְ בוּ כְְּ שְְׁ י נֶחְְְ טַפַּ סּוּחָה / עוֹלָלַי וְְ לָתָם כַּ ל חוּצוֹת נִבְְְ באֹשׁ כָָּ בְְּ

חָה. ווּיֵי צאֹן נִדָּ פוּ אֵלַי, דְְּ עָתִי עַל לֶחָה / הֵאָסְְ דִבְְְ ילָה עַל זאֹת, וְְ אֵילִֽ

זַעֲקִי אֲדָבָה:  יִם וְְ בַֽ ילוּ שָׁ וָחָה / הֵילִֽ הָבִים הַצְְּ כִי וּלְְְ בּוֹת הַבְְּ הַבְְְ לְְ

יבָה: הִי אָבִֽ קוֹל נְְ יבָה / וְְ אָהִֽ יחִי וְְ שִׂ   אָבִיד בְְּ

חֲבוּבָה. דוּ בַּ בוּב, הֵאָגְְ בְְְ פדֹ תַּ צַעֲקוּ בָבָה / סְְ אוּ, וְְ ים צְְ אֶלִּ אֶבְְְ

זוּבָה. ה פְְ נוּ עַל עֲדַת שֶׂ אוֹנְְ יבָה / הִתְְְ כִּ בַבְְְ חוֹלָה, צָבָה כְְּ קוֹל כְְּ

בָה. עֶבְְְ זַעַֽם וְְ בִי אַף וְְ חֳֳ זֵבָה / בָָּ בָה גְְּ זְְ י נִגְְְ יבוֹ כִּ עָלֵֽ

הַנּוֹבָא. דוֹל וְְ ם הַגָּ שׁ שֵׁ קַדֵּ בָה / לְְ הֳֳ טָָ בִישׁוּת וּבְְְ פְְְ וַעֲדוּ בִּ נִתְְְ וְְ

בֹֽעַ  לִי לִכְְְ הוֹבָה / בְְּ אָה טְְ יִבְְְ בֵק בְְּ הִדָּ בָה / לְְ עֶזְְְ קוּ בְְּ אִישׁ אֶת אָחִיו חִזְְּ וְְ
לַעֲבוֹדָה זָבָה.  

אָבָה. פְְְ פִיבַת תִּ נִים צְְ בִיבָה / עַל בָּ ֽבֶב וּגְְְ סוּ עַל גֶּ לאֹ חָֽ וְְ

בָה. זְְְ בֹץ שִׁ לִקְְְ תֵבָה / לַהֲלםֹ באֹשׁ, וְְ בוּבָה יְְ בוּ גְְּ אֲבָל אָזְְ

עוֹלָה  כֶם כְְּ בִיבְְ תוֹבָה / נַקְְְ כֶם לְְ לְְְ גַדֶּ ינוּ לְְ אֲבִיבָה / לאֹ זָכִֽ בוּ בַּ יבוֹ דִבְְּ אֵלֵֽ וְְ
טָבָה. הַקְְְ וְְ  

פוּנָה בֵעֵין כּלֹ, וַעֲלוּבָה:  אוֹבָה / הַצְְּ כֶם לְְ ה עִבָּ כֶּ נִזְְְ וְְ

יבָה: הִי אָבִֽ קוֹל נְְ יבָה / וְְ אָהִֽ יחִי וְְ שִׂ   אָבִיד בְְּ

איכה ב, יט
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 The great and the small all consented / to lovingly accept the judgment of אָז
the One who dwells on high. / The elders, full of vigor and vitality, / were the 
first to be condemned. / The brazen ones came upon them, / and masses, 
masses, were massacred, / innards and entrails intermingled. / And fathers, 
once compassionate, / turned cruel like ostriches, / and cast lots over fathers 
and sons. / And the one fated to be first / was slaughtered with daggers and 
knives. / And young lads, reared on silk, / licked the dust like snakes. / And 
brides, bedecked in scarlet, / swooned in the arms of grooms, / hacked by 
swords and spears. / Remember this, sage people, / and do not refrain from 
amplifying lamentation, / and mourn the pious and the just / who sank into 
the seething waters. / Remembering this, my soul is aggrieved.

I will sob as I tell my tale, and moan, / and raise my voice in distress.

 / !Torah, Torah, wrap yourself in sackcloth, and wallow in the dust תּוֹבָה
Mourn, as if for an only child, a bitter lament / for those who gripped your 
oars and spread your nets; / sailors and mariners on mighty waters. / Those 
who arranged your arrangements and straightened that which was twisted, / 
uncovered your secrets and revealed your mysteries. / Who will level the 
hills, and who will hew down the mountains? / Who will solve puzzles, and 
who will repair breaches? / Who will articulate Nazirite vows, and who will 
assess the value of your pledges? / Who will plow your fields, now that the 
farmers are gone? / Who will wage your wars and return to the gates? / 
The weapons are lost, the heroes have fallen. / Fortunate are they, wise 
and radiant like the sky; / in peaceful repose, rest the righteous. / Woe and 
alas, plunder and blunder, to the survivors! / Disillusionment, pangs, and 
pain. / Disappointment, death, and chaos. / In the evening, they say, “Would 
that it were dawn,” / and in the morning, they await the removal of light, / 
because of the picture that their eyes have seen. / Outside, the sword slays, 
and indoors, there is terror.

Jer. 6:26

עוֹנִים. ין שׁוֹכֵן בְְ אַהֲבָה, דִּ ל בְְּ קַבֵּ ים / לְְ טַנִּ דוֹלִים וּקְְְ יבוּ גְְּ ֽ כִּ אָז הִסְְְ

ה נִדּוֹנִים. חִלָּ ים / הֵם הָיוּ תְְּ בַעֲנַנִּ נִים וְְ שֵׁ קֵנִים דְְּ וּזְְְ

דָבִים עִם  בוּ פְְּ עָבְְ נִתְְְ גוּ הֲבוֹנִים הֲבוֹנִים / וְְ נֶהֶבְְְ בָאתָם עַזֵּי פָנִים / וְְ אוּ ִקְְְ יָצְְ וְְ
דוֹנִים. שְְׁ בְְְ פַּ  

יסוּ עַל אָבוֹת  הֵפִֽ עֵנִים / וְְ יְְְ זָב כַּ אַכְְְ כוּ לְְ ב הָיוּ בַחֲבָנִים / נֶהֶפְְְ הָאָבוֹת, אֲשֶׁ וְְ
נִים. עַל בָּ וְְ  

ינִים. סַכִּ פוֹת וְְ חַלָּ חַט בְְּ גּוֹבָל עָלָה לוֹ בִאשׁוֹנִים / הוּא נִשְְְׁ וּבִי שֶׁ

ינִים. תַנִּ וּבַחוּבִים, עֲלֵי תוֹלָע אֱבוּנִים / הֵם לָחֲכוּ עָפָב כְְּ

בֶב  חֶֽ חוֹת בְְּ נֻתָּ בוֹעוֹת חֲתָנִים / בְְ זְְְ פוֹת בִּ עֻלָּ נִים / בְְ בוּשׁוֹת שָׁ לּוֹת לְְ הַכַּ וְְ
כִידוֹנִים. וְְ  

בּוֹת קִינִים. חֱשׁוּ בֵהַבְְְ אַל תֶּ בוֹנִים / וְְ הַל עֲדַת נְְ בוּ זאֹת, קְְ זִכְְְ

יִם הַזֵּידוֹנִים. ֽ בַּ לוּ בַּ ב צָלְְ ידוּ עַל חֲסִידִים וַהֲגוּנִים / אֲשֶׁ ֽ פִּ הַסְְְ וְְ

י עֲגוּבָה. שִׁ זֵכֶֽב זאֹת, נַפְְְ לְְ

יבָה: הִי אָבִֽ קוֹל נְְ יבָה / וְְ אָהִֽ יחִי וְְ שִׂ   אָבִיד בְְּ

ד  פֵּ , בִסְְְ י לָךְְְ בֶל יָחִיד עֲשִׂ אֲפָבִים / אֵֽ י בַּ שִׁ לְְּ פַּ הִתְְְ ק, וְְ בִי שַׂ תּוֹבָה תּוֹבָה חִגְְְ
בוּבִים. בְְְ תַּ  

יבִים. יִם אַדִּ בַֽ יִךְְְ בְְּ לַֽ חֹבְְ יִךְְְ וְְ חַֽ בוֹבִים / בַלָּ י בִכְְְ שֵׂ יִךְְְ וּפוֹבְְ שׁוֹטַֽ י בְְ שֵׂ עַל תּוֹפְְ

תּוֹבִים. י בִסְְְ גַלֵּ פוּנַיִֽךְְְ וּבְְְ חֵי צְְ פַעַנְְְ בֵי הֲדוּבִים / בְְ ְְ יַשּׁ , בְְ בֵי בַעֲבָבֵךְְְ עֹבְְ

בָבִים. תָבֵץ שְְׁ פָבֵק הֲוָיוֹת, וּבִי יְְ הָבִים / בִי יְְ ת בֶּ סַתֵּ בָעוֹת, וּבִי יְְ גְְְ ה בִּ קַצֶּ בִי יְְ

בִים. תּוּ אִכָּ חַֽ , וְְ יִךְְְ ד בַעֲבַקַּֽ דֵּ שַׂ דָבִים / בִי יְְ זִיבוֹת, וּבִי יַעֲבךְְְֹ נְְ לִיא נְְ בִי יַפְְְ

לוּ גִבּוֹבִים:  נָפְְ דוּ, וְְ חָבָה אָבְְ לֵי בִלְְְ עָבִים / כְְּ ְְ יָשׁוּב לַשּׁ ךְְְ וְְ תֵּ חַבְְְ חֹם בִלְְְ וּבִי יִלְְְ

בִים. שָׁ לוֹם נָחֽוּ יְְ נוּחוֹת שָׁ בְְְ יעַ זוֹהֲבִים / בִּ בָקִֽ ילִים, כָּ כִּ בֵיהֶם בַשְְְׂ אַשְְְׁ

בֶב, לַנּוֹתָבִים. ֽ אוֹי וַאֲבוֹי, שׁדֹ וָשֶׁ

דָבִים. לאֹ סְְ וֶת וְְ בָֽ יוֹן עֵינַיִֽם, צַלְְְ כִלְְְ צִיבִים / לְְ דִיבַת נֶפֶֽשׁ, וַחֲבָלִים וְְ לִבְְְ

ה אוֹבִים. גַלֶּ ים, בִי יְְ צַפִּ פָבִים / וּבֹֽקֶב בְְ ן צְְ בִים, בִי יִתֵּ בֶב אוֹבְְ עֶֽ

אֵיבָה בֵחֲדָבִים: בֶב, וְְ לָה חֶֽ כְְּ בִים / בִחוּץ שִׁ ה שָׁ בָּ ב הֵֽ אֵה עֵינֵיֽבוֹ אֲשֶׁ בְְְ בִבַּ

ירמיה ו, כו
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How long will You look on, He who sees all that is hidden? / Be zealous for 
Your Torah, flushed away by rivers. / They have roasted it, rent it, ripped 
it into fragments. / Fueled by tangled thorns, they fed the flames. / After 
all this, can You restrain Yourself, Master of all creations? / Avenge blood 
spilled like streaming waters. / From the pillage of the poor, from the cries 
of those beset by storms, / a people turning back from sin, exasperated 
and embittered; / rise up and rise above the attacking foe! / Raise Your 
footsteps, destroying them!

I will sob as I tell my tale, and moan, / and raise my voice in distress.

Is. 64:11

הָבִים. אוּ נְְ זְְ ב בָּ ךָ, אֲשֶׁ תוֹבָתְְ א לְְ תָבִים / קַנֵּ ל סְְ יט, בוֹאֶה כָָּ בִּ עַד בָתַי תַּ

דוּבִים. ילוּ הַבְְּ ֽ דִּ בוּכִים הִגְְְ סִיבִים סְְ זָבִים / כְְּ בָעֽוּהָ לִגְְְ בָעֽוּהָ, קְְ לָאֽוּהָ, פְְ קְְ

צוּבִים. ל יְְ ק, אֲדוֹן כָָּ אַפַּ תְְְ ה תִּ לֶּ הַעַל אֵֽ

עוּבִים. קַת סְְ דֹ עֲנִיִּים, בֵאֶנְְְ בִים / בִשּׁ גָּ יִם הַבֻּ ֽ בַּ ךְְְ כַּ פָּ שְְְׁ ם הַנִּ קםֹ דָּ נְְְ תִּ

בִים. א עַל צָבִים הַצּוֹבְְ שֵׂ הִנָּ בוּבִים / קֽוּבָה, וְְ עוּנִים וּבְְְ ְְ ,ע בֵי פֶֽשַׁ עַם שָׁ

יבָה. אוֹת הָבִֽ ֻ בַשּׁ יךָ לְְ עָבֶֽ פְְּ

יבָה: הִי אָבִֽ קוֹל נְְ יבָה / וְְ אָהִֽ יחִי וְְ שִׂ   אָבִיד בְְּ

ישעיה סד, יא
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Commentary On Kina 22

As the previous kina, this kina, as well, was composed by Rabbi Meir ben 
Yeĥiel.

After shifting from kinot for the Ĥurban Beit HaMikdash to a kina for the 
Ten Martyrs, there is now a further shift in the subject matter of the kinot. This 
kina is the first of several commemorating the massacres in Speyer, Mainz and 
Worms, and other related tragedies during the Crusades in Germany at the 
end of the eleventh century. These kinot recount the Ĥurban Batei Mikdash of 
the Ĥakhmei Ashkenaz, the slaughter of the Torah scholars and the destruc-
tion of the Jewish communities. 

In a sense, however, this kina is a continuation of the kina “בָנוֹן זֵי הַלְְּ  In ”.אַרְְְ
both kinot, the deaths that are described represent a double catastrophe. 
Thousands of Jews were killed during the Crusades. But the tragedy was not 
just the murder of ten people during the Roman times or the myriads during 
the Crusades. The tragedy was also the fact that the greatest scholars of the 
Jewish people were killed. In this kina, the mourning that is expressed is not 
just for the inhuman act of the massacre. Rather, the principal emphasis is 
on the destruction of the Torah centers in Germany. 

The dates of these massacres are known to us. The Crusaders generally 
started out on their journey in the spring, and the massacres took place in 
the months of Iyar and Sivan, around the time of Shavuot. Even though these 
events did not occur on Tisha B’Av, they are included in the kinot and are 
commemorated on Tisha B’Av because of the principle, already noted in con-
nection with other kinot, that the death of the righteous is equivalent to the 
burning of the Beit HaMikdash. If the Beit HaMikdash was sacred, how much 
more sacred were entire Jewish communities which consisted of thousands 
of scholars. These communities were also, collectively, a Beit HaMikdash in 
the spiritual sense. If the kinot speak about the Ĥurban Beit HaMikdash in the 
material sense, they also mourn the Ĥurban Beit HaMikdash in the spriritual 
sense, the destruction of centers of Torah and the killing of great Torah schol-
ars. In fact, sometimes the death of the righteous is even a greater catastrophe 
than the destruction of the physical Beit HaMikdash.

There is an additional reason for including these kinot dealing with the 
massacres in Germany in the Tisha B’Av service. Ĥurban Beit HaMikdash is 
an all-inclusive concept. All disasters, tragedies and sufferings that befell the 
Jewish people should be mentioned on Tisha B’Av. Rashi says (II Chronicles 
35:25, s.v. vayitnum leĥok) that when one has to mourn for an event, it should 

be done on Tisha B’Av. When these kinot relating to the Crusades are recited, 
one should remember that the tragedies being described happened not only 
in 1096 but in the 1940s as well. These kinot are not only a eulogy for those 
murdered in Mainz, Speyer and Worms, but also for those murdered in 
Warsaw and Vilna and in the hundreds and thousands of towns and villages 
where Jews lived a sacred and committed life. The kinot are a eulogy not only 
for the Ten Martyrs and those killed in the Crusades, but for the martyrdom 
of millions of Jews throughout Jewish history.

The historical background is important. The center of Torah in Europe, 
and the school of the Tosafists commenced in Germany, not France. The 
Torah scholars in Germany were more numerous than the Tosafists in France. 
Speyer, Mainz and Worms were densely populated with Gedolei Yisrael. Yet, 
we hardly know many of them. All of the Torah scholars of Germany perished, 
and many of their writings were destroyed.

It is a miracle that Torah shebe’al peh continued, in spite of the fact that the 
center of Torah at that time in Germany was destroyed. Torah shebe’al peh 
was able to survive because, by then, centers of Torah had already begun to 
be established in France. Rabbeinu Tam and the Ri (Rabbi Yitzĥak) were 
French scholars, not German. Rashi was the one who turned France into a 
center of Torah. When Rashi was born in France, there was limited Torah 
scholarship there. As a young boy, before the Crusades, Rashi had no place 
to study in France, and he had to travel to the Torah centers which were in 
Germany. Rashi came to Worms to study with Rabbi Yaakov ben Yakar and 
Rabbi Yitzĥak ben Eliezer HaLevi. He returned to France well trained by the 
German Torah scholars, and upon his return, he established France as a cen-
ter of Torah scholarship. In time, France became the center of Jewish wisdom. 
Instead of traveling from France to Germany as Rashi did, the generation after 
Rashi traveled to France to study in the academies of Rabbeinu Tam and 
Rabbi Yeĥiel of Paris. All of the Tosafot glosses in the Talmud are from the 
French Torah scholars, and none from the German Torah scholars because 
they were slain during the Crusades. While French Jewry was affected by 
the Crusades, and many Jews in France were killed in the Second Crusade 
in 1146, the situation in France was not nearly as dire as in Germany. There 
was no total destruction of Torah scholarship in France. Total destruction is 
a German performance. 

Our Torah shebe’al peh is based on Rashi and the Tosafists. If Jewish history 
had not included Maimonides, the Jewish world would have missed a great 
deal. Maimonides enriched our thinking and world view tremendously, but 
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evel yaĥid ” (6:26). The connotation is that the mourning is individual, alone. 
This is in contrast to the mourning for the destruction of the Beit HaMikdash 
(Yevamot 43b), which is an avelut hatzibbur, involving the entire community 
together. On Tisha B’Av, kinot and the Naĥem and Anenu prayers are recited 
by us not as individuals but as a community. 

בֽעַֹ לַעֲבוֹדָה זָבָה לִי לִכְְְ  And not submit to alien gods. Tosafot raise the question בְְּ
(Sanhedrin 74b, s.v. veha Ester) that it is not clear why the Jews felt obligated 
to kill themselves and each other in the circumstance of forced baptism. After 
all, if they were physically taken and baptized completely by force without 
any action of their own, they were not committing any transgression of their 
own volition and should not have been obligated to kill themselves. The 
answer is that, in fact, they were not obligated to do so, but they considered 
any gesture to idolatry, even an involuntary one, as requiring them to suffer 
death rather than submit. 

There is a dispute among the Rishonim whether parents have the right to 
sacrifice their small children in order to prevent them from being converted 
to Christianity. The author of this kina apparently approved of this practice. 
Other Rishonim, however, did not approve (see, for example, Responsa Ba’alei 
HaTosafot 101). 

There were two justifications for committing suicide and killing the chil-
dren. First, as in the case of King Saul, they knew that when the enemy would 
capture them they would be tortured. The Midrash says (Bereshit Raba 34:13) 
that Saul asked the Amalekite to kill him because he was afraid of torture. Our 
sages say (Rabbi Asher, Mo’ed Katan 3:94) that under these circumstances, 
if it is certain that one will fall into the hands of the enemy, one is permitted 
to kill one’s children and commit suicide. Second, the Jews did not trust 
themselves that they would be able to withstand the pressure of converting 
to Christianity under threat of death.

The paytan describes not only the collective tragedy, but also the individual 
tragedies of people who performed acts of Kiddush Hashem and committed 
suicide in order not to be forced to worship avoda zara. 

טָבָה הַקְְְ וְְ עוֹלָה  כְְּ כֶם  בִיבְְ  So we offer you as a sacrifice, a burnt-offering. The נַקְְְ
parents were particularly concerned with the children. They were afraid that 
when they themselves would be killed, the Crusaders would take the children, 
baptize them and raise them as Christians. The parents tried to influence 
the older children to remain faithful, but could not accomplish this with the 
younger children. Therefore, the parents killed the younger children first. 

the Torah shebe’al peh would have survived without him. However, without 
Rashi and the Tosafists, there would not have been any mesora, any chain 
of tradition; we could not teach Torah shebe’al peh today. Take as a simple 
example, the Jerusalem Talmud. Many Rishonim, the early Medieval schol-
ars, speak about the Jerusalem Talmud, and certain parts were interpreted 
and explained, but without commentaries of Rashi and the Tosafists, it is a 
sealed book. 

דִי עַל עֲדָתִי  I bemoan my people. Initially, the paytan does not mention Torah סִפְְְ
scholars who perished. Rather he refers to congregations that were destroyed. 
These congregations are not yet explicitly named. They will be identified in 
a subsequent kina. 

יבָה הִי אָבִֽ קוֹל נְְ  And raise my voice in distress. The kina is describing heroic וְְ
martyrdom. During the Crusades, the martyrdom was not limited to the 
great scholars and leaders; rather, everyone offered his or her life, including 
young children. The enemies had a simple demand: all the Jew had to do 
was kiss the cross. The Jews could have saved their lives, but they would not 
agree to become apostates. 

בוּעָה ל זָקָן גְְּ כָָ חָה וְְ בְְְ ל באֹשׁ קָָ כָָ  And every head bare; every beard shorn. The kina וְְ
describes the same methods practiced by the Nazis and the Poles during the 
Holocaust, which consisted of ridiculing and abusing the Jews and then kill-
ing them. For example, they would cut off half of a Jew’s beard or would cut 
off one side-lock and leave the other one on. 

עוֹבֵב גּוֹי עַז  .Ever since a brazen nation arose. This is a reference to Germany בֵאָז נִתְְְ
The word az can be translated as “cruel,” and it is interesting that the paytan 
refers to Germany as a cruel nation.

תוּלוֹתַי וּבַחוּבַי יבַי… בְְּ ה אַבִּ  Cut down are my heroes… My young maidens and סִלָּ
lads. The enemy destroyed my heroes, the scholars, the gedolei Yisrael. But not 
only did he destroy the scholars, but also the young girls and boys, as well. 

סוּחָה לָתָם כְְּ ל חוּצוֹת נִבְְְ באֹשׁ כָָּ  Their corpses strewn like rubbish on every street בְְּ
corner. During the Crusades there was no burial for the martyrs, as in the case 
of the Ten Martyrs during the Roman era. 

חֲבוּבָה דוּ בַּ בוּב, הֵאָגְְ בְְְ פדֹ תַּ  Join together in anguished lament. The mourning of סְְ
Tisha B’Av is communal, unlike the individual mourning due to the death of 
a member of one’s household. The verse in Jeremiah says, “Make for yourself 
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set of circumstances that pertain to two tractates of the Talmud in which these 
topics are discussed. We do not have an authentic commentary of Rashi on 
the tractates of Nazir and Nedarim. Although the Gemara texts do have a 
commentary printed on the page which purports to be Rashi’s commentary, 
it is, in fact, not by Rashi, and it is very difficult to understand. Therefore, the 
Tosafists here were to have assumed Rashi’s traditional role and interpret the 
text in these two tractates. Normally, the Tosafists do not interpret. Customar-
ily, Rashi is the interpreter, and the Tosafists compare and resolve problems. 
Indeed, the Tosafot glosses in Nazir serve as a commentary, and do not play 
the Tosafists’ usual role of posing questions and marshaling responses. Since 
the German Tosafists were killed, we are left without the analysis that they 
normally would have provided, and the kina mourns, and says, “Who will fully 
interpret the tractate of Nazir and who will interpret the tractate of Nedarim?”

In fact, Nedarim and Nazir are two very difficult tractates. If the massacres 
in Speyer and Mainz had not taken place, there would have been a gadol 
who would have written an exhaustive commentary. But the German Torah 
scholars were killed, and there was no one to write the commentary, and to 
this day we have trouble studying these two tractates. I once attempted to 
study Tractate Nedarim with my father using the pseudo-Rashi’s commentary, 
but we were not successful. We were able to proceed only by using the com-
mentary of the Ran, Rabbeinu Nissim, who lived in the fourteenth century, 
considerably later than the period described by the kina. The Ran gave us 
both the interpretation, usually provided by Rashi, and the analysis, usually 
provided by the Tosafists. 

It is interesting to note that there is evidence that even as early as the days 
of the Geonim the tractate of Nedarim was not studied regularly. A question 
was posed to Rabbi Ĥai Gaon concerning an issue in Tractate Nedarim, to 
which the Gaon responded, “we have not studied the tractate of Nedarim in 
the yeshiva for over one hundred years, for Rabbi Yehudai Gaon instructed 
us not to study it” (Teshuvot HaGeonim HaĤadashot 58:780). In fact, the 
Geonim did study Nedarim, but they did not study it in depth, which is why 
the Gaon declined to answer the question. 

יעַ זוֹהֲבִים בָקִֽ ילִים, כָּ כִּ בֵיהֶם בַשְְְׂ  .Fortunate are they, wise and radiant like the sky אַשְְְׁ
Since they enjoy the bliss of the World to Come, the paytan does not mourn 
the death of the martyrs. Instead, he mourns the destiny of the survivors 
because they remain without teachers and leaders, lonely, hopeless and full 
of despair.

ה נִדּוֹנִים חִלָּ  Were the first to be condemned. The older people came out הֵם הָיוּ תְְּ
to the enemy and were killed first. It is noteworthy that the elderly did not 
commit suicide. They went out to resist the enemy and were killed in battle. 

ק בִי שַׂ  ,Torah, Torah, wrap yourself in sackcloth. With this stanza תּוֹבָה תּוֹבָה חִגְְְ
the actual eulogy begins, and the paytan portrays the devastation and spiritual 
destruction in the centers of Torah. By depicting the Torah itself as dressed 
in sackcloth, the paytan emphasizes that we mourn not only for those who 
were killed, but also for the diminution of Torah.

בוֹבִים י בִכְְְ שֵׂ יִךְְְ וּפוֹבְְ שׁוֹטַֽ י בְְ שֵׂ  For those who gripped your oars and spread עַל תּוֹפְְ
your nets. The Torah scholars of Germany are referred to metaphorically as 
the crew of a ship. 

בֵי הֲדוּבִים ְְ יַשּׁ , בְְ בֵי בַעֲבָבֵךְְְ -Those who arranged your arrangements and straight עבְְֹ
ened that which was twisted. This is a beautiful description of the role of the 
Tosafists, which was to blaze the trail in the Gemara, to reconcile contradic-
tions and to “straighten” the difficulties in the text.

פוּנַיִֽךְְְ חֵי צְְ פַעַנְְְ  Uncovered your secrets. The paytan addresses himself to the בְְ
Torah, and says that you, the Torah, should mourn more than anyone else 
the loss of the Torah scholars.

הָבִים ת בֶּ סַתֵּ -And who will hew down the mountains? This phrase is reminis וּבִי יְְ
cent of the description by our sages regarding Resh Lakish (Sanhedrin 24a), 
that he uprooted mountains from their places and crushed them. The intent 
is that his mind was powerful and precise. 

The same image is employed to describe what the Tosafists accomplished. 
When one studies the Tosafists, one has the impression that they came into 
a territory that was uneven and difficult. There were hills, valleys and jungles. 
The Tosafists evened out the terrain, blazed a trail and made a highway for 
the study of Torah.

בָבִים תָבֵץ שְְׁ יְְ  And who will repair breaches? One interpretation is, “Who וּבִי 
will explain something that is broken, obscure?” It may also mean, “Who 
will correct the corrupt text?”

דָבִים זִיבוֹת, וּבִי יַעֲבךְְְֹ נְְ לִיא נְְ -Who will articulate Nazirite vows, and who will as בִי יַפְְְ
sess the value of your pledges? It may seem strange that the kina refers to nezirot, 
Nazirite vows, and nedarim, pledges and oaths, which on the face of it, are not 
subjects of pressing practical importance. The intent is to allude to a particular 
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פָבִים ן צְְ בִים, בִי יִתֵּ בֶב אוֹבְְ  In the evening, they say, “Would that it were dawn.” This עֶֽ
is an allusion to the verse, “And at evening you shall say: ‘Would it were morn-
ing!’” (Deuteronomy 28:67), which appears in the tokhaĥa, the description of 
the ultimate divine punishment to be visited upon the Jewish people if they 
transgress. This is a description of the mood of the Jew in the Middle Ages, 
and it reflects the precarious political situation and fate of the Jew at that time.

זָבִים בָעֽוּהָ לִגְְְ בָעֽוּהָ, קְְ לָאֽוּהָ, פְְ  .They have roasted it, rent it, ripped it into fragments קְְ
It is noteworthy that there is a special prayer here for kevod sefer Torah, for 
the honor of the parchment on which the Torah was written. After killing 
the Jews, the Crusaders would open the Ark and defile the Torah scrolls by 
tearing them into pieces.

צוּבִים ל יְְ ק, אֲדוֹן כָָּ אַפַּ תְְְ ה תִּ לֶּ  After all this, can You restrain Yourself, Master הַעַל אֵֽ
of all creations? Similar to this kina, the Av HaRaĥamim prayer, recited in the 
Shabbat Musaf service, emerged from the Crusades. As the first sentence 
of that prayer states, “Father of compassion, who dwells on high, with His 
powerful compassion, may He recall with compassion the righteous, the 
upright, and the perfect ones, the holy congregations who gave their lives 
for Kiddush Hashem, the sanctification of the name.” 

The Crusades effected a permanent change in the collective temperament 
of the Jewish people by injecting an indelible mark of sadness. According 
to the Taz (Shulĥan Arukh, Oraĥ Ĥayyim 493:2), the mourning during the 
period of the counting of the Omer is not due to the death of the students of 
Rabbi Akiva, but to the massacres of the Crusades.
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31

 

the first line emphasizes the close bond between God and His people, the second gives a sense of 
separation, with a joyous coda of return to Jerusalem. 

,A fire burns within me as I recall א
When I left Egypt.

I will invoke lamentations so that I will remember,
When I left Jerusalem.

,Then Moses sang an unforgettable song א 
When I left Egypt.

Whereas Jeremiah lamented and wailed a woeful wail, 
When I left Jerusalem.

,My House was founded and the divine cloud dwelled there ב 
When I left Egypt.

But God’s wrath descended upon me like a cloud,
When I left Jerusalem.

,The waves of the sea raised themselves and stood erect like a wall ג 
When I left Egypt.

The foe flooded me, overflowing my head,
When I left Jerusalem.

,A heavenly harvest and water from a rock ד 
When I left Egypt.

Bitter grass and wormwood and bitter waters,
When I left Jerusalem.

,Morning and evening roundabout Mount Horeb ה 
When I left Egypt.

Summoned to mourning by the rivers of Babylon, 
When I left Jerusalem.

,A vision of God’s glory like a consuming fire before me ו 
When I left Egypt.

A sharpened sword let loose to slaughter,
When I left Jerusalem.

,Sacrificial offerings and meal-offerings and the anointing oil ז 
When I left Egypt.

God’s treasure led away like lambs to the slaughter,
When I left Jerusalem.

Ex. 15:1

Mic. 2:4

Ps. 137:1

Ex. 24:17

31

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ י.  הַעֲלוֹתִי עַל לִבִּ י / בְְּ בִּ קִבְְְ אֵ שׁ תּוּקַד בְְּ

This kina, its author unknown, is also written in the Sephardic style. With short, succinct phrases, 
it contrasts the glorious euphoria of the exodus from Egypt with the tragedy and destruction of 
the exile from Jerusalem. Each of the twenty-three alphabetic stanzas is made of two internally 
rhyming lines. In each stanza, the second line echoes and contrasts the detail of the first. While

יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ יבָה.  ֽ כִּ עַן אַזְְְ בַֽ יבָה / לְְ קִינִים אָעִֽ וְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ ה.  שֶׁ יב לאֹ יִנָּ ה / שִׁ יב בשֶֹׁ אָ ז יָשִׁ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ יָה.  הִי נִהְְְ נָהָה נְְ יָה / וְְ בְְ קוֹנֵן יִבְְְ וַיְְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ כַן הֶעָנָן.  שָׁ כּוֹנַן / וְְ  בֵּ יתִי הִתְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ עֲנָנָה.  נָה / עָלַי כַּ כְְ וַחֲבַת אֵל שָׁ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ בוּ.  כַחוֹבָה קָֽֽ בוּ / וְְ י יָם בָֽ  גַּ לֵּ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ י צָֽפוּ.  עַל באֹשִׁ פוּ / וְְ טָֽ זֵידוֹנִים שָׁ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ יִם.  יִם / וּבִצּוּב בַֽ בַֽ  דְְּ גַן שָׁ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ בִים.  יִם הַבָּ בוֹבִים / וּבַֽ לַעֲנָה וּבְְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ בִיבוֹת הַב חוֹבֵב.  הַעֲבֵב / סְְ ם וְְ כֵּ  הַ שְְְׁ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ בֶל.  בֶל / עַל נַהֲבוֹת בָּ קוֹבֵא אֶל אֵֽ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ פָנַי.  לֶת לְְ אֵשׁ אוֹכֶֽ בוֹד יהוה / כְְּ אֵה כְְּ וּ בַבְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ ה.  טוּשָׁ טֶֽבַח נְְ ה / וּלְְְ טוּשָׁ בֶב לְְ חֶֽ וְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ חָה.  שְְְׁ בֶן הַבִּ ֽ שֶׁ חָה / וְְ ֽ בַח וּבִנְְְ  זֶ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ חָה.  בְְְ צּאֹן לַטִּ קוּחָה / כַּ ת אֵל לְְ גֻלַּ סְְ

שמות טו, א

מיכה ב, ד

תהלים קלז, יז

שמות כד, יז
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,Festivals and Sabbaths and signs and wonders ח 
When I left Egypt.

Fast days and mourning and vain pursuits,
When I left Jerusalem.

,Wondrous tents around four banners ט 
When I left Egypt.

Tents of Ishmaelites and encampments of the uncircumcised,
When I left Jerusalem.

,Jubilee and Sabbatical year and a tranquil land י 
When I left Egypt.

Sold beyond reclaim, forever severed,
When I left Jerusalem.

,The Ark and its cover and gemstones of remembrance כ 
When I left Egypt.

Slingstones and tools of destruction,
When I left Jerusalem.

,Levites and Aaron’s kin and seventy elders ל 
When I left Egypt.

Oppressors and persecutors, slave merchants and purchasers,
When I left Jerusalem.

,Moses cared for us and Aaron guided us ב 
When I left Egypt.

Nebuchadnezzar and the Emperor Hadrian,
When I left Jerusalem.

,We waged war and God was there נ 
When I left Egypt.

Distant from us and utterly absent,
When I left Jerusalem.

The folds of the Tabernacle curtain ס 
and the rows of bread on the Tabernacle Table,

When I left Egypt.
Fury vented, enveloping me,

When I left Jerusalem.

,Burnt-offerings and peace-offerings and fragrant fiery sacrifices ע 
When I left Egypt.

Stabbed by the sword were the precious sons of Zion, 
When I left Jerusalem.

Lam. 4:2

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ אוֹתוֹת.  תִים וְְ תוֹת / וּבוֹפְְ בָּ שַׁ ים וְְ  ח ַ גִּ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ  .ֶב דֹף הַהֶֽ בֶל / וּבְְְ עֲנִית וָאֵֽ תַּ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ גָלִים.  עָה דְְּ בָּ אַבְְְ  טֽ וֹבוּ אהָֹלִים / לְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ עֵאלִים / וּבַחֲנוֹת עֲבֵלִים.  בְְ לֵי יִשְְְׁ הֳֳ אָָ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ בֶץ שׁוֹקֵטָה.  אֶֽ ה / וְְ בִטָּ  י וֹבֵל וּשְְְׁ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ בִיתוּת.  כָבוּת לִכְְְ בִיתוּת / וְְ בָכוּב לִצְְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ בוֹן.  נֵי זִכָּ אַבְְְ אָבוֹן / וְְ בֶֹת וְְ  כַּ פּֽ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ לַע.  ֽ לֵי הַבֶּ לַע / וּכְְְ נֵי הַקֶּֽ אַבְְְ וְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ קֵנִים.  עִים זְְ בְְְ שִׁ אַהֲבוֹנִים / וְְ  לְְ וִיִּם וְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ קוֹנִים.  בִים וְְ ים וּבוֹנִים / וּבוֹכְְ שִׂ נוֹגְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ נוּ.  חֵֽ אַהֲבןֹ יַנְְְ נוּ / וְְ עֵֽ ה יִבְְְ  בֹ שֶׁ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ בִיאָנוּס קֵיסָב.  אַדְְְ ב / וְְ נֶאצַּ בוּכַדְְְ נְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ ה.  בָּ ֽ חָבָה / וַיהוה שָׁ  נַ עֲבךְְְֹ בִלְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ ה אֵינֶנּֽוּ.  הִנֵּ נּוּ / וְְ ֽ בָחַק בִבֶּ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ כֶת.  בֵי בַעֲבֶֽ סִדְְְ בֵי פָבֽכֶֹת / וְְ  סִ תְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ כֶת / עָלַי סוֹכֶֽכֶת  ֽ חֵבָה נִתֶּ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ י נִיחוֹחִים.  ֵ אִשּׁ בָחִים / וְְ  ע וֹלוֹת וּזְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ קָבִים.  נֵי צִיּוֹן הַיְְְ בִים / בְְּ דֻקָּ בֶב בְְ חֶֽ איכה ד, בבְְּ
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,Decorated turbans fastened in reverence פ 
When I left Egypt.

Shrieking and blaring trumpets and cries of horror,
When I left Jerusalem.

,The gold frontlet and power and pride צ 
When I left Egypt.

The crown is cast down and assistance gone,
When I left Jerusalem.

,Holiness and prophecy and God’s glory visible ק 
When I left Egypt.

Defiled and polluted and the spirit of profanity,
When I left Jerusalem.

,Song and salvation and trumpets sounding blasts ב 
When I left Egypt.

The screaming of babes and the gasping of corpses,
When I left Jerusalem.

,The Table and the Menora, burnt-offerings and incense ש 
When I left Egypt.

Idol and abomination, graven images and pagan monuments,
When I left Jerusalem.

,The Torah and its message and precious vessels ת 
When I left Egypt.

Happiness and joy; gone are sorrow and sighing,
When I return to Jerusalem.

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ עוֹת.  בָּ כָבוֹד נִקְְְ עוֹת / לְְ בָּ  פַּ אֲבֵי בִגְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ וָעוֹת.  קָלוֹן וּזְְְ בוּעוֹת / לְְ בִיקוֹת וּתְְְ שְְׁ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ הַב.  ל וָבַֽ שֵׁ הַבְְְ  צִ יץ הַזָּהָב / וְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ זֶב.  אָפַס הָעֵֽ זֶב / וְְ לַךְְְ הַנֵּֽ הֻשְְְׁ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ אָה.  בוֹד יהוה נִבְְְ בוּאָה / וּכְְְ ה וּנְְְ ָ  קְְ דֻשּׁ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ אָה.  בְְְ בֽוּחַ הַטֻּ אָלָה וּבוֹבָאָה / וְְ נִגְְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ בוּעָה.  בוֹת הַתְְּ ה וִישׁוּעָה / וַחֲצוֹצְְ  בִ נָּ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ נַאֲקַת חָלָל.  זַעֲקַת עוֹלָל / וְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ טוֹבָה.  כָלִיל וּקְְְ נוֹבָה / וְְ חָן וּבְְְ  שֻׁ לְְְ
יִם: לָֽ צֵאתִי בִיבוּשָׁ בְְּ בָה.  סֶל וּבַצֵּ תוֹעֵבָה / וּפֶֽ אֱלִיל וְְ

יִם: בָֽ צְְְ צֵאתִי בִבִּ בְְּ ה.  דָּ לֵי הַחֶבְְְ עוּדָה / וּכְְְ  תּ וֹבָה וּתְְְ
יִם: לָֽ שׁוּבִי לִיבוּשָׁ בְְּ נָס יָגוֹן וַאֲנָחָה.  חָה / וְְ בְְְ שִׂ שׂוֹן וְְ שָׂ
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36
has widely been considered more authentic, often quoted in Torah and academic circles, and is 
therefore printed here, in a departure from the otherwise Ashkenazic presentation of the kinot. 

 Zion, surely you will inquire after the well-being of your imprisoned צִיּוֹן
ones, those who seek your well-being and are the remnant of your flock. / 
From west, east, north, and south, promote the well-being of the distant and 
the close, from every direction. / As well as the well-being of those bound by 
longing, shedding tears like the dew on Mount Hermon, wishing to shed them 
on your mountains.

כּוֹת  Like a jackal, I cry for your anguish, and when I dream of the return of לִבְְְ
your captives, I am a harp for your songs. / My heart is to Bethel and yearns 
excessively for Peniel and for Maĥanayim, and all the places where your pure 
ones pray. / There the Divine Presence resides close by, and there your Creator 
opened up the gates of heaven opposite your gates. / And the glory of God 
alone was your light, and not the sun, the moon, or starlight. / I choose to 
pour out my soul at that place where God’s spirit is poured upon your chosen 
ones. / You are the royal palace and God’s throne, and how do slaves now sit 
on the thrones of your noblemen? / Would that I could wander among the 
places where God was revealed to your seers and envoys. / Who can make 
wings for me so that I can roam afar and move my ruptured heart to your 
ruptured hills?

 I will fall to my face upon your land and treasure your stones and cherish אֶפּוֹל
your soil. / I will even stand near the graves of my forefathers and be transfixed 
in Hebron at the site of your prestigious graves. / I will pass through your forest 
and your Carmel, and I will stand at your Gilead, and I will be awestruck at 
your Mount Abarim. / Mount Abarim and Mount Hor, where there lie the 
two great lights; your luminaries and your teachers. / Your souls come alive 
[from] the air of your land, and from the flowing myrrh of the dust of your 
soil, and the dripping honey of your rivers.

עַם  It would be pleasant for me to walk naked and barefoot upon the desolate יִנְְְ
ruins that were once your shrines. / In the place of your Ark, now buried, and 
in the place of the cherubs who once dwelled in your innermost chambers. / 
I will shear myself, cast off my crown of glory, and curse the day that your 
saints were defiled in a profane land. / How can I enjoy eating and drinking 
when I behold dogs dragging your young lions? / Or how can the daylight be 
sweet to my eyes when I still see, in the mouths of ravens, the corpses of your 
eaglets? / The cup of agony, slow down! Let up a bit, for already my innards are 
full and my soul, embittered. / When I remember Ohola [Samaria], I absorb 
your poison, and I remember Oholiva [ Jerusalem] and suck dry your dregs.

Ps. 133:3

Ps. 55:8

Is. 20:2
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 : יִךְְְ הֵם יֶתֶֽב עֲדָבָֽ , וְְ לוֹבֵךְְְ י שְְׁ שֵׁ , דּוֹבְְ יִךְְְ לוֹם אֲסִיבַֽ אֲלִי לִשְְְׁ צִיּוֹן, הֲלאֹ תִשְְְׁ

This famous piyut by Rabbi Yehuda HaLevi, was widely copied and emulated throughout the ages, 
and seen as the ultimate expression of the Jewish people’s longing for their homeland. There are 
several notable differences between the Ashkenazic and Sephardic versions. The Sephardic tradition

 : יִךְְְ ל עֲבָבָֽ אִי בִכָָּ קָבוֹב, שְְׂ לוֹם בָחוֹק וְְ תֵיבָן, שְְׁ פוֹן וְְ בָח וּבִצָּ בִיָּם וּבִזְְְ
 : יִךְְְ ם עַל הֲבָבָֽ תָּ בִדְְְ סָף לְְ נִכְְְ בוֹן, וְְ טַל חֶבְְְ בָעָיו כְְּ אֲוָה, נוֹתֵן דְְּ לוֹם אֲסִיב תַּ וּשְְְׁ

 : יִךְְְ יבָֽ שִׁ , אֲנִי כִנּוֹב לְְ בוּתֵךְְְ יבַת שְְׁ עֵת אֶחֱלםֹ שִׁ ים, וְְ כּוֹת עֱנוּתֵךְְְ אֲנִי תַנִּ לִבְְְ
 : יִךְְְ הוֹבָֽ עֵי טְְ גְְְ ל פִּ כָָ בַחֲנַיִֽם, וְְ אדֹ יֶהֱבֶה, וּלְְְ נִיאֵל בְְ לִפְְְ בֵית אֵל, וְְ י לְְ לִבִּ

 : יִךְְְ עָבָֽ חַק, שְְׁ ֽ עֲבֵי שַׁ בוּל שַׁ תַח לְְ בֵךְְְ פָּ הַיּוֹצְְ , וְְ כֵנָה לָךְְְ כִינָה שְְׁ ְְ ם הַשּׁ שָׁ
 : יִךְְְ אִיבָֽ כוֹכָבִים בְְ הַב וְְ סַֽ בֶשׁ וְְ ֽ אֵין שֶׁ , וְְ אוֹבֵךְְְ בַד הָיָה בְְ בוֹד יהוה לְְ וּכְְְ

 : יִךְְְ חִיבָֽ פוּכָה, עַל בְְּ ב בֽוּחַ אֱלהִֹים שְְׁ בָקוֹם אֲשֶׁ , בְְּ ךְְְ פֵּ תַּ הִשְְְׁ י לְְ שִׁ נַפְְְ חַב לְְ אֶבְְְ
 : יִךְְְ בִיבָֽ גְְּ אוֹת   בוּ עֲבָדִים עֲלֵי כִסְְְ אֵיךְְְ יֵשְְׁ א יהוה, וְְ סֵּ אַתְְְּ כִּ לוּכָה, וְְ ית בְְ אַתְְְּ בֵּ

 : יִךְְְ צִיבָֽ חוֹזַיִֽךְְְ וְְ לוּ אֱלהִֹים לְְ ב נִגְְְ קוֹבוֹת אֲשֶׁ בְְּ שׁוֹטֵט, בַּ נֵנִֽי בְְ בִי יִתְְּ
 : יִךְְְ תָבָֽ ין בְְּ בָבִי בֵּ בֵי לְְ בִתְְְ דֹד, אָנִיד לְְ חִיק נְְ אַבְְְ יִם וְְ נָפַֽ י כְְ ה לִּ בִי יַעֲֽשֶׂ

 : יִךְְְ אדֹ, וַאֲחוֹנֵן אֶת עֲפָבָֽ צֶה אֲבָנַיִֽךְְְ בְְ אֶבְְְ , וְְ צֵךְְְ י עֲלֵי אַבְְְ אַפַּ אֶפּוֹל לְְ
 : יִךְְְ בָבָֽ חַב קְְ בוֹן עֲלֵי בִבְְְ חֶבְְְ תּוֹבֵם בְְּ אֶשְְְׁ בוֹת אֲבוֹתַי, וְְ דִי עֲלֵי קִבְְְ בְְְ עָָ י בְְ אַף כִּ

 : יִךְְְ בָה אֶל הַב עֲבָבָֽ תּוֹבְְ אֶשְְְׁ עָדֵךְְְ וְְ גִלְְְ בדֹ בְְּ אֶעְְְ ךְְְ וְְ בִלֵּ כַבְְְ בֵךְְְ וְְ יַעְְְ בבֹ בְְּ אֶעְְְ
 : יִךְְְ יִךְְְ וּבוֹבָֽ אִיבַֽ דוֹלִים, בְְ נֵי אוֹבִים גְְּ ם שְְׁ ב שָׁ הֹב הָהָב, אֲשֶׁ הַב הָעֲבָבִים וְְ

 : יִךְְְ הָבָֽ נֽפֶֹת צוּף נְְ , וְְ קַת עֲפָבֵךְְְ בוֹב אַבְְְ ב דְְּ , וּבִבָָּ צֵךְְְ בוֹת אֲוִיב אַבְְְ שָׁ חַיֵּי נְְ

 : יִךְְְ בִיבָֽ ב הָיוּ דְְּ בָבָה, אֲשֶׁ בוֹת שְְׁ בְְְ יָחֵף, עֲלֵי חָָ י, הֲלךְְְֹ עָבםֹ וְְ שִׁ נַפְְְ עַם לְְ יִנְְְ
 : יִךְְְ בֵי חֲדָבָֽ נוּ חַדְְְ כְְ ב שָׁ , אֲשֶׁ יִךְְְ בוּבַֽ קוֹם כְְּ נַז, וּבִבְְְ ב נִגְְְ קוֹם אֲבוֹנֵךְְְ אֲשֶׁ בְְְ בִּ

 : יִךְְְ זִיבָֽ בֵאָה אֶת נְְ בֶץ טְְ אֶֽ ל בְְּ בַן, חִלֵּ אֶקּבֹ זְְ בִי, וְְ אֵב נִזְְְ לִיךְְְ פְְּ אַשְְְׁ אָגזֹ וְְ
 : יִךְְְ פִיבָֽ לָבִים אֶת כְְּ חֲבוּ הַכְְּ י יִסְְְ עֵת אֶחֱזֶה כִּ תוֹת, בְְּ אֵיךְְְ יֶעֱבַב לִי אֲכלֹ וּשְְְׁ

 : יִךְְְ בָֽ שָׁ בֵי נְְ גְְְ בִים פִּ פִי עוֹבְְ אֶה בְְּ עוֹד אֶבְְְ עֵינַי, בְְּ הִי בָתוֹק לְְ אוֹב יוֹם יְְ אוֹ אֵיךְְְ בְְ
 : יִךְְְ בוֹבָֽ י בַבְְּ שִׁ נַפְְְ סָלַי וְְ אוּ כְְ בָב בָלְְ י כְְ עַט, כִּ י בְְ פִּ אַט. הַבְְְ גוֹנִים, לְְ כּוֹס הַיְְְ

 : יִךְְְ בָבָֽ צֶה אֶת שְְׁ אֶבְְְ לִיבָה וְְ הֳֳ כּבֹ אָָ אֶזְְְ , וְְ ה חֲבָתֵךְְְ תֶּ לָה אֶשְְְׁ הֳֳ בָה אָָ כְְּ עֵת אֶזְְְ

תהלים קלג, ג

תהלים נה, ח
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 ,Zion, perfectly beautiful, with love and grace you were bound long ago צִיּוֹן
and bound to you are the souls of your comrades. / Those are the ones who 
rejoice in your tranquility, and who are anguished by your ruin, and who 
weep for your tragedy. / From the prisoner’s dungeon, they yearn for you and 
bow, each one of them from his place, toward your gates. / The flocks of your 
multitudes, which have been exiled and dispersed from mountain to hill, have 
not forgotten your walls. / They hold fast to your skirts and struggle to rise and 
grasp the branches of your palm tree. / Shinar [Babylon] and Pathros [Egypt], 
can their greatness compare to yours? And can their vain faith be likened to 
your perfect faith and light? / To whom can they compare your anointed one? 
And to whom, your prophets? And to whom, your Levites and singers? / They 
will fade and totally vanish, these pagan kingdoms, but your power is forever, 
and your crowns for all generations.

ךְְְ  Your God has preferred you as an abode, and happy is the man who will אִוָּ
choose to draw near and dwell in your courtyards. / Happy is he who waits 
and is privileged to witness the rising of your light, and upon whom your dawn 
will break, / To witness the success of your chosen ones, and to delight in your 
joy, when you return to your past youth.

Lam. 2:15 : יִךְְְ שׁוֹת חֲבֵבָֽ בוּ נַפְְְ שְְׁ בִי בֵאָז, וּבָךְְְ נִקְְְ שְְׁ קְְְ חֵן תִּ בָה וְְ לִילַת יֳפִי, אַהְְְ צִיּוֹן כְְּ
 : יִךְְְ בָבָֽ , וּבוֹכִים עַל שְְׁ בוּתֵךְְְ הַכּוֹאֲבִים עַל שׁוֹבְְ , וְְ וָתֵךְְְ לְְְ שַׁ בֵחִים לְְ ְְ הֵם הַשּׂ
 : יִךְְְ עָבָֽ קוֹבוֹ אֱלֵי נֽכַֹח שְְׁ חֲוִים אִישׁ בִבְְּ תַּ , וּבִשְְְׁ ךְְְ דֵּ בִי שׁוֹאֲפִים נֶגְְְ בִבּוֹב שְְׁ

 : יִךְְְ דֵבָֽ חוּ גְְ כְְ לאֹ שָׁ עָה, וְְ גִבְְְ בוּ בֵהַב לְְ זְְּ פַּ נִתְְְ לוּ וְְ ב גָּ , אֲשֶׁ בֵי הֲבוֹנֵךְְְ עֶדְְְ
 : יִךְְְ בָבָֽ י תְְ סִנֵּ סַנְְְ לֶאֱחזֹ בְְּ צִים לַעֲלוֹת וְְ אַבְְּ , וּבִתְְְ יִךְְְ שׁוּלַֽ חֲזִיקִים בְְּ הַבַּ

 : יִךְְְ אוּבָֽ יִךְְְ וְְ ֽ תֻבַּ דַבּוּ לְְ לָם יְְ אִם הֶבְְְ לָם, וְְ דְְְ גָָ כוּךְְְ בְְּ בוֹס הֲיַעַבְְְ עָב וּפַתְְְ נְְְ שִׁ
 : יִךְְְ בָֽ שָׁ וִיַּיִֽךְְְ וְְ אֶל בִי לְְ , וְְ יִךְְְ בִיאַֽ אֶל בִי נְְ , וְְ יִךְְְ יחַֽ שִׁ דַבּוּ בְְ אֶל בִי יְְ

 : יִךְְְ זָבָֽ דוֹב וָדוֹב נְְ עוֹלָם, לְְ נֵךְְְ לְְ סְְְ כוֹת הָאֱלִיל, חָָ לְְ ל־בַבְְְ לִיל, כָָּ יַחֲלףֹ כְְּ נֶה וְְ יִשְְְׁ

 : יִךְְְ חֲצֵבָֽ כּןֹ בַּ יִשְְְׁ קָבֵב וְְ חַב יְְ בֵי אֱנוֹשׁ, יִבְְְ אַשְְְׁ . וְְ יִךְְְ ב אֱלהָֹֽ בוֹשָׁ ךְְְ לְְ אִוָּ
 : יִךְְְ חָבָֽ עוּ עָלָיו שְְׁ קְְ יִבָּ , וְְ אֶה עֲלוֹת אוֹבֵךְְְ יִבְְְ יעַ וְְ ֽ יַגִּ ה, וְְ חַכֶּ בֵי בְְ אַשְְְׁ

: יִךְְְ עוּבָֽ בַת נְְ שׁוּבֵךְְְ אֱלֵי קַדְְְ , בְְּ חָתֵךְְְ בְְְ שִׂ לזֹ בְְּ לַעְְְ , וְְ יִךְְְ חִיבַֽ טוֹבַת בְְּ אוֹת בְְּ לִבְְְ

איכה ב, טו
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Commentary On Kina 36

The kinot conclude with a group of ten piyutim known as the Tziyon (Zion) 
Kinot. All of them (with one exception) begin with the word Tziyon and 
have a characteristic literary style and form. They are all concerned with one 
topic, the fact that Israel was selected as the Chosen Land. The first of the 
Tziyon Kinot is “אֲלִי  by Rabbi Yehuda HaLevi, and the others are ”צִיּוֹן הֲלאֹ תִשְְְׁ
by paytanim who imitated his style and form, with varying degrees of success. 
The kina composed by the Maharam of Rothenburg, “ׁאֵש רוּפָה בְְ אֲלִי שְְׂ  is also ”שַׁ
considered a part of the Tziyon Kinot because of its style and form, although 
its subject is the burning of the Talmud and destruction of the Torah rather 
than the destruction of the land of Israel.

The meaning of the word Tziyon is somewhat unclear. As a literary matter, 
it may refer to any or all of the land of Israel, Jerusalem, the Beit HaMikdash, 
or the Holy of Holies. The precise definition of Tziyon is a signpost on a road, 
as in “Set up tziyunim (signposts)” ( Jeremiah 31:20). 

Tziyon, however, has another definition. It means a tall mountain or bold 
rock, and it has the connotation of something which is difficult to conquer. 
Initially, even before King David’s conquest of Jerusalem, Tziyon was the 
name of the region of the Jebusites. It had this name because it was well 
fortified, strategically located and difficult to conquer. When the prophets 
and the author of Psalms referred to Tziyon and Jerusalem, their intent was to 
emphasize to the enemies of the Jews all over the world that Zion is difficult 
to overcome. In addition, Tziyon in the prophetic books began to take on the 
connotation of some spiritual, transcendental beauty or something out of the 
ordinary. The prophets speak about Tziyon not only in terms of a mighty city 
but also in terms of uniqueness.  

This kina, “אֲלִי  reflects the principle in Rabbi Yehuda HaLevi’s ”,צִיּוֹן הֲלאֹ תִשְְְׁ
important philosophical work, the Kuzari, that the land of Israel is unique not 
only in a metaphysical sense, but in a natural sense, as well. The air is clearer 
and charged with ruaĥ hakodesh, the divine spirit. Nature is more beautiful 
and magnificent in Tziyon than elsewhere. The rain, the soil, the stones, are 
all physically different in the land of Israel. When the Torah describes the 
land of Israel as “a land flowing with milk and honey” (Deuteronomy 26:9), 
the intent is that there is a unique quality in the nature of the land itself. 

Rabbi Yehuda HaLevi was in love with the land of Israel. While there 
were many pilgrims who traveled to Israel, none expressed their love for 
Israel as passionately as he. Maimonides, for example, mentions the land 

of Israel only once in his Guide for the Perplexed in a discussion of Israel as 
the promised land (II:29). Rabbeinu Baĥya’s Duties of the Heart does not 
mention the land of Israel at all. Although Nahmanides was a lover of Zion, 
Rabbi Yehuda HaLevi was perhaps the most “Zionist” of the Torah scholars 
of the Middle Ages. Nahmanides expressed his love for Israel in halakhic 
terms which are familiar to us. Rabbi Yehuda HaLevi, however, expressed 
his passion somewhat differently. 

Rabbi Yehuda lived a comfortable existence in Muslim Spain where he was 
well connected with the caliphate government and was held in high regard. He 
yearned, however, to go to the land of Israel, which in that era was an arduous 
and dangerous undertaking. Legend has it (first recorded in Rabbi Gedalia 
ibn Yahya’s Shalshelet HaKabbala [1586, Venice edition], page 92) that when 
Rabbi Yehuda finally arrived in the land of Israel, he prostrated himself on the 
ground, and at that moment a Bedouin horseman rode past and killed him.

The Tziyon Kinot highlight an important aspect of Tisha B’Av. There are 
two elements to the observance of Tisha B’Av and the recitation of the kinot. 
One is to remember Tziyon in its state of destruction. The second is to re-
member Tziyon in its magnificence prior to the destruction. Up to this point, 
the book of Lamentations and the kinot have focused on the first element, on 
the bloodshed and destruction and the exile and persecution of the Ĥurban. 
With this kina, the focus shifts to remembering Jerusalem before the Ĥurban. 
The verse in Lamentations states, “Jerusalem remembers in the days of her 
affliction and her anguish all her treasures that she had from the days of 
old” (1:7). The kinot have already remembered the affliction and anguish of 
the Ĥurban, and now they turn to the beautiful life of Jerusalem before the 
destruction. The Tziyon Kinot all describe in glorious terms the beauty and 
holiness of Jerusalem and the wisdom of her people. This second element is 
necessary because, in order to appreciate the magnitude of the Ĥurban and 
what was lost, we have to be familiar with the beauty of the Beit HaMikdash 
and Jerusalem before the disaster occurred. 

This second element of the kinot is reflected in halakha as well. Rabbi 
Yoĥanan ben Zakkai instituted that “the lulav should be taken in the provinces 
all seven days as a remembrance of the Mikdash” (Sukka 41a). Rabbi Yoĥanan 
ben Zakkai’s goal was to cultivate the emotion of joy and happiness, and to 
remember the beauty of the Beit HaMikdash. This demonstrates that certain 
types of zikhron haMikdash, remembrance of the Temple, arouse simĥa and 
not avelut, joy and not mourning. Rabbi Yoĥanan ben Zakkai’s goal was to 
perpetuate an experience zekher leMikdash, not zekher leĤurban. 
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Midrash is clearly affirmative. On the verse, “And I will make the land desolate, 
and your enemies that dwell in it will be astonished” (Leviticus 26:32), the 
Midrash (Sifra Beĥukkotai 2:65) says, “This is a noble trait of the land of Israel, 
that it grants from its fruits only to its children.” The Midrash understands 
the second half of the verse, “and your enemies that dwell in it will be aston-
ished (veshamemu),” to mean that the enemies who exile the Jews and take 
their place in the land of Israel will reside in a desolate land (shemama). They 
will starve because the land will not give of itself to them. In effect, it was a 
promise that the land would keep all of its bounty for the Jewish people.

Our enemies drove us out of Jerusalem and destroyed the site of the 
Beit HaMikdash, but no other nation succeeded in colonizing the land. The 
land was occupied by many powers, Rome, Byzantium, the Muslims, the 
Crusaders, and then the Muslims again. But no one developed the land of 
Israel agriculturally, industrially or scientifically. Shortly before World War I, 
Germany established settlements in Israel, and some were successful, but 
England defeated Germany and assumed dominion of the land of Israel, and 
the German effort failed. During the eighteenth and nineteenth centuries, 
entire continents were colonized and settled by the British, yet these same 
British could not colonize the land of Israel. Contrast this to the Jewish 
yishuv! See what the Jews have accomplished in Israel in such a short period of 
time! There is a sense of loyalty on the part of the land; she will never betray 
her people; she will never offer anything of herself to strangers or conquerors. 
The fact that “Mount Zion…is desolate” is proof that the sanctity with which 
the land was endowed by Joshua and Ezra is still in effect; it was sanctified on 
a temporary basis, and it was sanctified eternally for the future. 

Thus, Zion has kept faith with Israel, as Israel has kept faith with Zion.

אֲוָה לוֹם אֲסִיב תַּ  As well as the well-being of those bound by longing. There is a וּשְְְׁ
different version of the text which reads “asir tikva, bound by hope,” which I 
believe is the correct version. “Ta’ava” means that the person has a desire to 
return to the land. “Asir tikva,” however, means that one can never surrender. 
No matter how bleak the situation and no matter how long the exile, one 
cannot give up hope. The prisoner of hope has faith that Zion will be rebuilt 
and that God will finally redeem Israel. 

Implicit in this phrase is the idea that Rabbi Yehuda HaLevi himself is the 
asir tikva who is inquiring after the welfare of the land of Israel. The intent is 
that the paytan is speaking about himself and is saying to Zion, “Accept my 
own greetings. I am sending you greetings from a prisoner of hope, and my 
hope is that I will return to you.”

יִךְְְ לוֹם אֲסִיבַֽ אֲלִי לִשְְְׁ  Zion, surely you will inquire after the well-being צִיּוֹן, הֲלאֹ תִשְְְׁ
of your imprisoned ones. The paytan asks whether Zion is concerned with the 
well-being of her captives. It is noteworthy that they are described as the 
captives of Zion, not as the captives of the Romans or Babylonians. Indeed, 
the Jewish people are prisoners of the land. They love the land, are loyal to 
the land, and never want to be separated from the land. They are asirayikh, 
your captives. You, the land, have imprisoned them. No matter how difficult 
it will be for them, they will always try to return to you.

Perhaps with a touch of irony, the paytan directs his question to the land: 
“Are you interested in the welfare of your captives? They are concerned with 
you. Are you concerned with them?”

לוֹבֵךְְְ י שְְׁ שֵׁ  Those who seek your well-being. The Jews constantly inquire about דּוֹבְְ
Zion and send greetings to Zion at every opportunity.

תֵיבָן פוֹן וְְ בָח וּבִצָּ -From west, east, north, and south. The paytan has greet בִיָּם וּבִזְְְ
ings for Zion from all directions.

קָבוֹב לוֹם בָחוֹק וְְ -The well-being of the distant and the close. One way of inter שְְׁ
preting this phrase is that Zion should be concerned with the well-being of 
those near and far. From another perspective, this phrase can be viewed as 
the paytan declaring that there are greetings to Zion from those who are very 
distant, and also from those who are very close, emotionally, to Zion.

יִךְְְ ל עֲבָבָֽ אִי בִכָָּ -Promote…from every direction. Rabbi Yehuda HaLevi is say שְְׂ
ing, in effect, that the Jewish people will never desert Zion. Even though they 
are asurim, exiles taken away against their will, they are still dorshei shlomekh, 
they still send Zion greetings day after day. No matter how dispersed Jews 
are around the globe, they are committed to finding their way back to Zion. 

The paytan is emphasizing the eternal bond between the Jewish people 
and Zion. He describes the beautiful relationship between the people and the 
land. The land inquires about the people and sends regards to them, and the 
people send their regards to the land. It is comparable to the bond between 
a mother and her child who, because of grave circumstances, are separated 
from each other. They have not seen each other for a very long time, but they 
continue to cry for, and convey their fervent feelings to each other. 

The Jewish people have remained loyal to Zion for nineteen hundred 
years and have not betrayed or deserted her. One could ask whether Zion, 
for her part, has been loyal to the Jewish people. The answer provided by the 
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Maĥanayim should be understood as the place where God, either 
Himself or through His angels, has a rendezvous with man. In fact, Rabbi 
Yehuda HaLevi’s view is that the entire land of Israel should be referred to 
as Maĥanayim. According to Rabbi Yehuda HaLevi, God’s angels are always 
present in the land of Israel. The only reason that we do not meet them is 
because, apparently, we do not want to meet them. Had we wanted to, we 
would have met them.

כֵנָה לָךְְְ כִינָה שְְׁ ְְ ם הַשּׁ  There the Divine Presence resides close by. Here the paytan שָׁ
declares explicitly what he has been hinting at, that in the land of Israel, the 
Shekhina is one’s neighbor. The Shekhina resides there even now.

Depending upon how broadly one interprets this phrase of the kina, 
Rabbi Yehuda HaLevi’s statement may be in conflict with the position of 
Maimonides. As previously noted, Maimonides’ view (Mishneh Torah, Hil. 
Beit HaBeĥira 6:16–17) is that the initial sanctification of the land of Israel 
by Joshua was annulled by Nebuchadnezzar’s conquest. The reason is that 
the initial sanctification was based on conquest, which was terminated by 
Nebuchadnezzar’s superior forces. But the sanctification which was bestowed 
upon the Temple by King Solomon was not terminated, and continues to 
exist because the status of kedushat haMikdash, the sanctity of the Temple, is 
completely independent of conquest. Rather, it stems from the presence of 
the Shekhina, and the Shekhina is never annulled. If Rabbi Yehuda HaLevi’s 
statement that “the Shekhina is your neighbor” refers to the Beit HaMikdash 
as being close to the Shekhina, his statement is consistent with Maimonides’ 
view. If, however, his intent is that all of the land of Israel is endowed with the 
holiness of the Shekhina, then there is an element of contradiction between 
his position and that of Maimonides. 

יִךְְְ עָבָֽ חַק, שְְׁ ֽ עֲבֵי שַׁ בוּל שַׁ תַח לְְ  And there your Creator opened up the gates of heaven פָּ
opposite your gates. From one perspective, the meaning of this phrase is that 
the gates of heaven are open to Zion. Any influence which emerges from the 
gates of heaven, descends to Zion. This is similar to the concept that there are 
special windows in heaven that are open only to the land of Israel, as reflected 
in the verse, “the eyes of the Lord your God are always upon [the land], 
from the beginning of the year to the end of the year” (Deuteronomy 11:12).

From another perspective, Rabbi Yehuda HaLevi’s intent with this phrase 
is to reflect the halakhic aspect of prayer (Berakhot 3a; I Kings 8:48), that 
one who prays must pray via the land of Israel; that the gates of prayer are 
open only in Israel. This refers to the aggada (Midrash Tehillim 91:7; Rashi 

בוֹן טַל חֶבְְְ כְְּ בָעָיו  דְְּ -Shedding tears like the dew on Mount Hermon. The im נוֹתֵן 
age of the dew of Mount Hermon is an allusion to the verse: “Like the dew 
of Hermon, that comes down upon the mountains of Zion” (Psalms 133:3). 
Just as the dew of Hermon reaches Zion, the paytan is shedding tears on the 
hills of Zion.

בֵית אֵל י לְְ  My heart is to Bethel. On one specific level, this phrase expresses לִבִּ
the emotion that the paytan’s heart’s desire is the House of God, the place 
where God meets man. The paytan yearns for the Beit HaMikdash.

On a more general and conceptual level, this phrase is the commence-
ment of the kina’s explanation of why the land of Israel is unique and why 
the paytan is so attached to it. The ideas presented in this kina are a quintes-
sence of Rabbi Yehuda HaLevi’s philosophy which is developed in greater 
detail in the Kuzari. One of those ideas is that prophecy in the land of Israel 
is a natural condition (Kuzari II:12–14). In Israel, prophecy is a stream that 
descends from heaven in the same manner that rain and dew descend. The 
quality of the atmosphere in the land of Israel is imbued with prophecy and 
ruaĥ hakodesh, the holy spirit. In fact, in Israel, prophecy can be received by 
anyone who desires it. The only reason that no prophets exist today is because 
there is no worthy recipient. The people are thirsty and want the rain, but they 
do not have the vessel to draw water from the stream, and therefore remain 
thirsty. But when the worthy person will come, he will have the proper vessels 
and will fill them immediately with ruaĥ hakodesh. 

אדֹ יֶהֱבֶה נִיאֵל בְְ לִפְְְ  And yearns excessively for Peniel. This is an allusion to the וְְ
verse, “And Jacob called the name of the place Peniel: ‘for I have seen God 
face to face, and my life has been saved’” (Genesis 32:31). Again the paytan 
refers to a meeting place between God and man.

There is another version of this text which reads, “אדֹ יֶהֱמֶה נִיאֵל מְְ לִפְְְ  and , וְְ
before God, I am in great longing.” This version of the text conveys that Rabbi 
Yehuda HaLevi’s longing for Zion is not for the land but for the Shekhina, 
the Divine Presence which dwells in the land. He explains in the Kuzari 
(II:22–24) that the Shekhina has never departed from the land of Israel and 
is still present. This entire kina is devoted to the motif that the Shekhina is 
still present in the land. The paytan is longing for God and knows he will find 
Him in the land of Israel. 

בַחֲנַיִֽם  And for Maĥanayim. This is an allusion to the place which Jacob named וּלְְְ
Maĥanayim because that is where he met the angels of God (Genesis 32:3).
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purpose of saturating His chosen ones with the divine spirit, and those places 
are only in the land of Israel. 

This is again an expression of Rabbi Yehuda HaLevi’s philosophy that 
hashra’at Shekhina and prophecy in Israel are similar to natural phenomena. 
They are shefukha, they simply pour forth like the rain. Rabbi Yehuda HaLevi 
emphasizes the principle that the Shekhina resides only in the land of Israel 
(Kuzari II:14), and there is no prophecy outside Israel.

It is noteworthy that Maimonides’ approach is quite different from that 
of Rabbi Yehuda HaLevi. For Maimonides, if one wants to achieve the stage 
of experiencing hashra’at Shekhina, one must do considerably more than 
open a window. Maimonides’ view is that attaining such a stage depends 
upon intellectual achievement and prowess (Mishneh Torah, Hil. Yesodei 
HaTorah 7:1). 

א יהוה סֵּ אַתְְְּ כִּ לוּכָה, וְְ ית בְְ  You are the royal palace and God’s throne. This is אַתְְְּ בֵּ
an allusion to the dictum of our sages that God’s throne of glory and the ce-
lestial Beit HaMikdash correspond to the Beit HaMikdash located on earth. 

A more literal interpretation for the concept that Zion is considered to be 
the “royal palace and God’s throne,” is based on verses in the High Holy Day 
Amida: “And then You, Lord, will reign over all Your works, on Mount Zion, 
resting place of Your glory, and in Jerusalem, Your holy city, as it is written in 
Your sacred writings: The Lord shall reign forever. He is your God, O Zion, 
from generation to generation. Halleluya!” 

יִךְְְ צִיבָֽ חוֹזַיִֽךְְְ וְְ לוּ אֱלהִֹים לְְ ב נִגְְְ קוֹבוֹת אֲשֶׁ בְְּ שׁוֹטֵט, בַּ נֵנִֽי בְְ -Would that I could wan בִי יִתְְּ
der among the places where God was revealed to your seers and envoys. Rabbi 
Yehuda HaLevi yearned for the experience of exploring the places in the land 
of Israel where a prophet spoke with God. As noted above, he considered 
every location where God revealed Himself to a prophet to be endowed with 
holiness. This is a novel concept from a halakhic point of view. 

נָפַֽיִם י כְְ ה לִּ  Who can make wings for me. Rabbi Yehuda HaLevi clearly בִי יַעֲֽשֶׂ
wrote this kina while still in Spain before he traveled to Israel.

יִךְְְ תָבָֽ ין בְְּ בָבִי בֵּ בֵי לְְ בִתְְְ  .And move my ruptured heart to your ruptured hills אָנִיד לְְ
The paytan’s heart is already in Israel, as he wrote in one of his most well-
known poems, “My heart is in the east, and I am in the most distant west.” 
Spiritually, he is already in Israel. If he travels, he will be going to find his heart. 

With the phrase bitrei levavi, the paytan expresses the link between the 

on Genesis 28:17) that prayers do not rise directly to the heavens from where 
one prays. Rather, they travel first to the Temple Mount and rise from there 
to heaven. The חַק ֽ עֲרֵי שַׁ יִךְְְ the gates of Heaven, are open only opposite ,שַׁ עָרָֽ  ,שְְׁ
the gates of the Beit HaMikdash.

Alternatively, this phrase reflects Rabbi Yehuda HaLevi’s philosophy and 
his understanding of the land of Israel. For him, hashra’at Shekhina is part of 
the climate of the land of Israel. Just as it is natural to arise in the morning 
and see the sun shining or hear the rain falling, so, too, it is natural in the land 
of Israel to arise in the morning and find the Shekhina. Thus in Israel, when 
one opens the astronomical gates and sees the sun, one also automatically 
opens the metaphysical gates of heaven, the sha’arei Shekhina through which 
God speaks to the Jew if he is willing to respond and enter into a dialogue 
with Him.

No one emphasizes this quality of the land of Israel in quite the same 
manner as Rabbi Yehuda HaLevi. For him, giluy Shekhina is not just a tran-
scendental event. The Shekhina is part of the person’s environment, just as 
the sunlight is part of a person’s environment. For Rabbi Yehuda HaLevi, 
the fact that God spoke with a prophet at a particular location has the effect 
that that place absorbs holiness or achieves a certain metaphysical quality. 
These locations are still endowed with this potential of hashra’at Shekhina 
for anyone who finds them. This is a quality that only the land of Israel pos-
sesses. In this regard, Rabbi Yehuda HaLevi is reminiscent of the students 
of the Ba’al Shem Tov.

אוֹבֵךְְְ בַד הָיָה בְְ בוֹד יהוה לְְ  And the glory of God alone was your light. The idea וּכְְְ
that the Shekhina radiates light, is found in the verses, “Arise, shine, for your 
light has come, and the glory of the Lord has shone upon you. Behold, 
darkness shall cover the earth, and thick clouds the nations; but upon you 
the Lord will shine, and His glory will be seen upon you” (Isaiah 60:1–2).

יִךְְְ אִיבָֽ כוֹכָבִים בְְ הַב וְְ סַֽ וְְ בֶשׁ  ֽ שֶׁ אֵין   And not the sun, the moon, or starlight. One וְְ
does not need the sun, the moon or the stars, nor the sha’arei shaĥak. All that 
one needs are the gates of the Shekhina, which, according to Rabbi Yehuda 
HaLevi, are available every morning. 

יִךְְְ חִיבָֽ פוּכָה, עַל בְְּ ב בֽוּחַ אֱלהִֹים שְְׁ בָקוֹם אֲשֶׁ , בְְּ ךְְְ פֵּ תַּ הִשְְְׁ י לְְ שִׁ נַפְְְ חַב לְְ  I choose to pour אֶבְְְ
out my soul at that place where God’s spirit is poured upon your chosen ones. 
Prayer in the land of Israel is different from prayer in any other location. 
The paytan wants his soul to extend to those places that God chose for the 
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הֹב הָהָב  Mount Abarim and Mount Hor. These two mountains are הַב הָעֲבָבִים וְְ
the final resting places of Moses and Aaron. The paytan cherishes not only 
the gravesite of Hebron, but all of the graves found in Israel.

צֵךְְְ בוֹת אֲוִיב אַבְְְ שָׁ  Your souls come alive [from] the air of your land. The air of חַיֵּי נְְ
your land, Israel, is not only ordinary air which benefits the body, but rather 
is of a spiritual nature which benefits the soul. 

The idea that the air in the land of Israel sustains the soul is developed by 
Rabbi Yehuda HaLevi in great detail in the Kuzari. Just as the body requires 
oxygen, the soul, as well, requires a delicate and fine spiritual air. In the 
land of Israel, when one breathes, one inhales not only physical oxygen, but 
also a substance which is spiritually potent and invigorating; the very air is 
different from the air outside of Israel. The atmosphere in Israel is infused 
with ruaĥ hakodesh, a quality which is not present elsewhere. This concept 
is consistent with Rabbi Yehuda HaLevi’s philosophy noted above, that giluy 
Shekhina is a continuous process in Israel. Just as one who walks in the rain 
will inevitably get wet, and one who walks in the sunshine will inevitably 
feel warm, so, too, one who lives in the land of Israel will inevitably feel and 
absorb the ruaĥ hakodesh and be saturated with the glory of God. All one 
needs to do is open oneself to the abundant glory that is like the dew that 
descends from heaven.

קַת עֲפָבֵךְְְ בוֹב אַבְְְ ב דְְּ  And from the flowing myrrh of the dust of your soil. Myrrh וּבִבָָּ
was a costly spice used in Spain, imported from India. The earth of Israel is 
sweeter and more delightful than the finest spices of the Orient. Another in-
terpretation is that the earth of Israel is redolent with the beautiful fragrance 
of spices which arouses feelings of longing for God.

יִךְְְ הָבָֽ נֽפֶֹת צוּף נְְ  And the dripping honey of your rivers. The rivers of Israel taste וְְ
different from the rivers of any other land, another example of God’s special 
providence over the land of Israel.

בָבָה בוֹת שְְׁ בְְְ יָחֵף, עֲלֵי חָָ י, הֲלךְְְֹ עָבםֹ וְְ שִׁ נַפְְְ עַם לְְ  It would be pleasant for me to walk יִנְְְ
naked and barefoot upon the desolate ruins. He would far prefer to walk barefoot 
in the land of Israel near the desolate graves and ruins, than to walk in Spain 
in the finest shoes.

יִךְְְ בִיבָֽ ב הָיוּ דְְּ  That were once your shrines. These lines are the quintessential אֲשֶׁ
expression of the idea that to be present in the land of Israel is to be overladen 
with pervasive memories of the past. But for Rabbi Yehuda HaLevi, they are 

ruptured “pieces” of his heart and that of the “pieces” of the Berit bein 
HaBetarim, the “Covenant between the Pieces.” In effect, he means that his 
heart was united with the heart of Abraham, the father of the Jewish nation, 
into one common heart, and he is striving to reach the place which actually 
witnessed the Covenant. “One heart” means that the Jew’s desire is to be in 
the land of Israel, and that the Jewish people cannot separate themselves 
from the land.

צֵךְְְ י עֲלֵי אַבְְְ אַפַּ  I will fall to my face upon your land. If God will grant his אֶפּוֹל לְְ
request and provide him with wings, then the very moment he arrives, he 
will remember the heart which he and God jointly consecrated, and he will 
go directly to the place where so many years ago, Abraham and God joined 
in the covenant.

אדֹ צֶה אֲבָנַיִֽךְְְ בְְ אֶבְְְ  And treasure your stones. Even the stones of the land of Israel וְְ
are endowed with desirable qualities. There is a reference in the Gemara that 
it was Rabbi Abba’s custom to kiss the stones of Acre (Yalkut Shimoni II:855, 
s.v. ki ratzu). 

As soon as the paytan arrives in the land of Israel, he will embrace the 
rocks. His intent is that his love of Israel will be so deep and beautiful that 
the stones themselves will become living beings which will help restore the 
old love between him and God.

יִךְְְ  And cherish your soil. The progression of these few lines of וַאֲחוֹנֵן אֶת עֲפָבָֽ
the kina is noteworthy. The paytan started with the heart, then moved on 
to stones, and now lauds the earth. He will cherish not only the stones of 
Israel, but even the earth itself. He declares his love for the earth because the 
patriarchs are buried in the earth of the land of Israel.

בוֹן חֶבְְְ תּוֹבֵם בְְּ אֶשְְְׁ  And be transfixed in Hebron. He will be completely confused וְְ
by the magnetic attraction he feels for Hebron.

The paytan here introduces the principle that the sanctity of the land of 
Israel arises also from the fact that the graves of our ancestors are there. This 
principle is enunciated in the book of Nehemiah. The land of Israel and 
Jerusalem were desolate, and Nehemiah came before the king of Persia to 
request permission to go to Jerusalem. When the king asked him why he 
appeared dejected, Nehemiah responded, “Why should my countenance 
not be sad, when the city, the place of my forefathers’ graves, lies in ruins?” 
(Nehemiah 2:3).
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Why should one face Jerusalem when praying? Because it demonstrates 
that one who prays has not forgotten Jerusalem. In effect, it is as though Zion 
is an elderly mother with many children dispersed in distant locations, and 
the paytan is telling her, “Remember one thing. No matter how far from you 
they may be, they are still your children.”

יִךְְְ אוּבָֽ יִךְְְ וְְ ֽ תֻבַּ דַבּוּ לְְ לָם יְְ אִם הֶבְְְ לָם, וְְ דְְְ גָָ כוּךְְְ בְְּ בוֹס הֲיַעַבְְְ עָב וּפַתְְְ נְְְ  ;Shinar and Pathros שִׁ
can their greatness compare to yours? Can the two greatest civilizations of 
antiquity, Mesopotamia and Egypt, compare to Zion?

יִךְְְ בִיאַֽ אֶל בִי נְְ וְְ  , יִךְְְ יחַֽ שִׁ דַבּוּ בְְ יְְ  To whom can they compare your anointed אֶל בִי 
one? And to whom, your prophets? In this phrase, Rabbi Yehuda HaLevi has 
in mind Christianity and Islam and declares that they cannot compare with 
our saintly sages and great leaders. 

כוֹת הָאֱלִיל לְְ ל־בַבְְְ לִיל, כָָּ יַחֲלףֹ כְְּ נֶה וְְ  They will fade and totally vanish, these pagan יִשְְְׁ
kingdoms. Zion is identified with faith in God, and all the enemies of Israel 
with idolatry.

not memories, they are a reality. The cumulative message of these images is, 
once again, the essence of Rabbi Yehuda HaLevi’s philosophy that it is impos-
sible to be in Israel and not be permeated with ruaĥ hakodesh. 

 Dogs dragging your young lions. It is not natural for the כִּי יִסְְְחֲבוּ הַכְְּלָבִים אֶת כְְּפִירָֽיִךְְְ
lowly dog to conquer the regal lion and drag away its remains. Similarly, the 
destruction of the Beit HaMikdash was an unnatural phenomenon. 

יִךְְְ בָֽ שָׁ בֵי נְְ גְְְ בִים פִּ פִי עוֹבְְ אֶה בְְְּ עוֹד אֶבְְְ  When I still see, in the mouths of ravens, the בְְּ
corpses of your eaglets. Similar in concept to the previous phrase, it is unnatural 
for the raven to kill the eagle.

יִךְְְ שׁוֹת חֲבֵבָֽ בוּ נַפְְְ שְְׁ  And bound to you were the souls of your comrades. The וּבָךְְְ נִקְְְ
paytan is conveying regards to Zion on behalf of its friends. If one tells a per-
son that someone has inquired after him, that makes the person feel better. 
So too, Zion should feel gratified. There is no separation between the people 
and Zion. All the people are bound up with Zion and are totally devoted to 
her. They continually ask after Zion and inquire as to her welfare. 

בוּתֵךְְְ הַכּוֹאֲבִים עַל שׁוֹבְְ וְְ  , וָתֵךְְְ לְְְ שַׁ בֵחִים לְְ ְְ  Those are the ones who rejoice in הֵם הַשּׂ
your tranquility, and who are anguished by your ruin. Zion should not think 
that she has lost all her friends. “On the contrary,” the paytan tells Zion, “you 
have good friends. They enthusiastically rejoice when you feel better, and 
when you are lonely and sick, they suffer with you.” Every Jew is concerned 
with the destiny of Israel, and every Jew shares the pain of a crisis in Israel.

יִךְְְ בָבָֽ שְְׁ -And who weep for your tragedy. The paytan continues ad וּבוֹכִים עַל 
dressing Zion: “When you feel hurt, the people cry out with you. In spite of 
your weakness and your sickness, you are still our leader and we need your 
leadership.”

From a psychological point of view, Rabbi Yehuda HaLevi is saying to 
Zion precisely what one should say to a friend who is ill or who is in difficult 
circumstances, in order to make him feel better. “It is lonely without you. 
When are you coming back? Never mind that I am healthy and you are ill, 
that I am younger and you are older. No matter how prosperous we may be, 
we cannot go on without you. Get up!”

יִךְְְ עָבָֽ קוֹבוֹ אֱלֵי נֽכַֹח שְְׁ חֲוִים אִישׁ בִבְְּ תַּ  ,And bow, each one of them from his place וּבִשְְְׁ
toward your gates. This phrase reflects the halakhic dictum that when praying, 
one should face in the direction of Jerusalem (Berakhot 30a).
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אֲלִי  Inquire, consumed in fire, after the well-being of your mourners, who so שַׁ
strongly desire to reside in your dwellings, / who yearn for the earth of the land 
[Israel], and who are pained and shocked by the conflagration of your scrolls. / 
They walk in darkness, unillumined, but hope for the light of day to shine upon 
them and upon you; / and inquire, too, of the welfare of that sighing man, 
crying with a broken heart, constantly bemoaning your pangs of torment! / 
Who wails like jackals and ostriches, and calls for a bitter eulogy on your behalf. 

 How can that which was given in a [divine] consuming fire, be consumed by אֵיכָה
a fire kindled by mortals? And [how can] those intruders not be scorched by 
your embers? / Until when, O pampered one [Rome], will you dwell in great 
tranquility, while the faces of my flowers are covered by thorns? / [How long] 
will you sit in arrogance, judging the sons of God with such harsh judgments 
and presenting them to your tribunals, / and decree to burn the fiery Law 
and statutes [Torah and Talmud]? Happy is He who will repay you in kind!

 Did my Protector present you in the presence of torches and fire, so that, at צוּבִי
your end, you would be set on fire from below? / Sinai! Is this why you were 
chosen by God, higher mountains rejected, and your borders favored? / Were 
you to be an omen that the Torah would be reduced and lowered from its 
glory? Can I make such a comparison? / A comparison to a king who cried 
at his son’s wedding feast, knowing that his son would die; is that what you 
[Sinai] stand for? / Instead of a noble gown, Sinai, cover yourself in a garment 
of sackcloth, wear a widow’s clothes, change your dress!

 I will shed enough tears for a river to reach the graves of your two noble אוֹבִיד
princes, / Moses, and Aaron on Mount Hor, and will ask them, “Has a new 
Torah been given? Is that why the [old] scrolls were burned?” / In [Sivan] the 
third month [was the Torah given], and the connected fourth month [Tammuz] 
already saw the destruction of your treasure and all your beautiful wreaths. / The 
tablets shattered [in Tammuz], and the wrong-doing redoubled with the fiery 
destruction of the radiant Torah. Is this how you were doubly compensated?

בַהּ  I wondered how my palate could ever again savor food, after I witnessed אֶתְְְ
how all of your treasured possessions were gathered / in the open square like 
an apostate town, and [how] the divine treasure was burned by those who 
were banned from entering your community. / I cannot find a clear path; 
turned to grief are those straight paths of yours! / It is sweeter to my mouth 
than honey, to dilute my drink with tears, and to chain my feet in your chains.  

Amos 2:7

Is. 50:10
Amos 2:7
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 : יִךְְְ בוּלָֽ חֲצַב זְְ כןֹ בַּ ים שְְׁ אַוִּ תְְְ . הַבִּ יִךְְְ לוֹם אֲבֵלַֽ אֵשׁ, לִשְְְׁ בוּפָה בְְ אֲלִי, שְְׂ שַׁ

This elegy addresses the Torah rather than Zion or the Jewish people. It was written by the 
Maharam of Rothenburg (1215–1293) to commemorate the burning of the Talmud in Paris in 
1242. 

 : יִךְְְ וִילָֽ בִים עֲלֵי בוֹקֵד גְְּ תּוֹבְְ שְְְׁ הַכּוֹאֲבִים הַבִּ בֶץ, וְְ עֲפַב אֶֽ וֹאֲפִים בַּ הַשּׁ
 : יִךְְְ עָלָֽ בַח וְְ ב יִזְְְ אוֹב יוֹבָם, עֲלֵיהֶם אֲשֶׁ קוֹוִים לְְ אֵין נֹֽגַהּ, וְְ כִים וְְ כִים חֲשֵׁ הוֹלְְ

 : יִךְְְ קוֹנֵן עֲלֵי צִיבֵי חֲבָלָֽ בִיד בְְ ב, תָּ בָּ לֵב נִשְְְׁ לוֹם אֱנוֹשׁ נֶאֱנָח, בּוֹכֶה בְְּ וּשְְְׁ
 : יִךְְְ לָלָֽ גְְְ ד בַב בִּ פֵּ בָא בִסְְְ נוֹת יַעֲנָה, וַיִּקְְְ ים וּבְְְ תַנִּ אוֹנֵן כְְּ וַיִּתְְְ

 : יִךְְְ גַחֲלָֽ ווּ זָבִים בְְּ לאֹ נִכְְְ ב, וְְ שָׂ אֵשׁ בָּ ל בְְּ אֻכַּ לָה, תְְּ אֵשׁ אוֹכְְ תוּנָה בְְ אֵיכָה נְְ
 : יִךְְְ ֽ סּוּ חֲבֻלָּ בָחַי הֲלאֹ כָָ נֵי פְְ קֵט, וּפְְְ בבֹ הַשְְְׁ נָה בְְּ הִי שׁוֹכְְ עַד אָן עֲדִינָה, תְְּ

 : יִךְְְ לִילָֽ פְְְ תָבִיא בִּ טִים, וְְ פָּ שְְְׁ ל הַבִּ כָָ נֵי אֵל בְְּ פּטֹ בְְּ אֲוָה לִשְְְׁ בבֹ גַּ ב בְְּ שֵׁ תֵּ
 : יִךְְְ בוּלָֽ ם לָךְְְ גְְּ ֶּ ֽ שַׁ יְְּ בֵי שֶׁ לָכֵן אַשְְְׁ ים, וְְ חֻקִּ ת אֵשׁ וְְ בֹף דָּ זֹב לִשְְְׂ גְְְ עוֹד תִּ

 : יִךְְְ שׁוּלָֽ לַהֵט אֵשׁ בְְּ אַחֲבִיתֵךְְְ תְְּ י בְְ , כִּ תָנֵךְְְ בַעֲבוּב זֶה נְְ אֵשׁ הַלְְְ יד וְְ לַפִּ צוּבִי, בְְּ
 : יִךְְְ בוּלָֽ גְְְ זָבַח בִּ דוֹלִים וְְ גְְְ חַב אֱלהִֹים, וּבָאַס בִּ ךָ בָּ ן בְְּ סִינַי, הֲעַל כֵּ

 : יִךְְְ לָֽ שָׁ שׁלֹ בְְ הֵן אֶבְְְ בוֹדָהּ. וְְְ תֵבֵד בִכְְּ בַעֵט וְְ י תִתְְְ דָת כִּ בוֹפֵת, לְְ יוֹת לְְ לִהְְְ
 : יִךְְְ ֽ בִלָּ ן אַתְְְּ בְְּ וַע. כֵּ ב יִגְְְ נוֹ, צָפָה אֲשֶׁ ה בְְ תֵּ בִשְְְׁ כָה לְְ ב בָּ לֶךְְְ אֲשֶׁ בֶֽ ל לְְ בָשָׁ

 : יִךְְְ בָלָֽ חֲלִיף שְְׂ נוּת, תַּ בְְ בוּשׁ אַלְְְ טֶה לְְ עְְְ ק, תַּ שַׂ ךָ בְְּ בוּשְְׁ ס סִינַי לְְ כַּ תְְְ עִי, תִּ חַת בְְ ֽ תַּ

 : יִךְְְ בֵי אֲצִילָֽ נֵי שָׂ בוֹת שְְׁ קִבְְְ יעוּ לְְ ֽ יַגִּ נַחַֽל, וְְ יוּ כְְ בָעוֹת, עֲדֵי יִהְְְ אוֹבִיד דְְּ
 : יִךְְְ לִילָֽ פוּ גְְ בְְ כֵן נִשְְְׂ ה, בְְּ אַל, הֲיֵשׁ תּוֹבָה חֲדָשָׁ אֶשְְְׁ הֹב הָהָב. וְְ אַהֲבןֹ בְְּ ה וְְ בשֶֹׁ

 : יִךְְְ לִילָֽ ל יֹֽפִי כְְ כָָ , וְְ תֵךְְְ דָּ חִית חֶבְְְ הַשְְְׁ בִיעִי לְְ ב הָבְְ שַׁ קְְְ הָָ י, וְְ לִישִׁ חֹֽדֶשׁ שְְׁ
 : יִךְְְ פֵלָֽ לוּם כְְּ ת. הֲזֶה תַשְְְׁ אֵשׁ דָּ בֹף בְְּ תּוֹ, לִשְְְׂ לְְְ אִוַּ נָה בְְ עוֹד שָׁ לוּחוֹת, וְְ דַע לְְ גָּ

 : יִךְְְ לָלָֽ פוּ שְְׁ ב אָסְְ אוֹתִי אֲשֶׁ י אֲכלֹ, אַחֲבֵי בְְ חִכִּ בַב לְְ אֵיךְְְ יֶעְְְ י. וְְ שִׁ נַפְְְ בַהּ לְְ אֶתְְְ
 : יִךְְְ הָלָֽ אַס לָבוֹא קְְ בְְְ ב תִּ יוֹן, אֲשֶׁ לַל עֶלְְְ פוּ שְְׁ בְְ שָׂ חַת, וְְ ֽ נִדַּ חוֹבָהּ כְְּ אֶל תּוֹךְְְ בְְ

 : יִךְְְ ֽ סִלָּ ב בְְ תִיב יֽשֶֹׁ לוּלָה, הֲכִי הָיוּ אֲבֵלוֹת נְְ בֶךְְְ סְְ ֽ צאֹ דֶּ עָה לִבְְְ לאֹ אֵדְְ
 : יִךְְְ בָלָֽ בוּל כְְּ לִי, הֱיוֹת כָּ בַגְְְ בָעוֹת. וּלְְְ קֶה דְְּ בַשְְְׁ סךְְְֹ בְְּ בַשׁ, לִבְְְ פִי בִדְְּ ק בְְּ תַּ יֻבְְְ

עמוס ב, ז

ישעיה נ, י
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בַב   I find it pleasing to fetch all my tears until they are gone, for all those who יֶעְְְ
cling to the hem of your robes. / But my tears dry up as they run down my 
cheeks, for my compassion is in a fever over the departure of your Master! / 
He took His pouch of silver and went on a distant journey, and with Him fled 
your [protective] shadows! / And I, bereaved and forlorn, remained alone 
without them, like a mast atop the mountains of your towers. / No longer will 
I listen to the voices of your singers, for severed are the strings of your timbrels 
and flutes. / I will dress and cover myself with sackcloth, for very precious to 
me, greater and more numerous than sand, are the souls of your victims. / I 
am very puzzled by the light of day which shines upon all, but remains dark 
for me and for you.

 Cry in a bitter voice to your Rock about your breach and your illness. Perhaps זַעֲקִי
He will remember the love of your betrothed! / Gird yourself in a sack garment 
because of the fire which tore you to shreds and flattened your hills! / For as 
long as your suffering lasted will your Rock console you. And He will bring 
back from captivity the tribes of Jeshurun and will lift up your lowly ones! / 
You will again adorn yourself in scarlet and take up the timbrel, march in a 
circle, and rejoice in your dances! / My heart will be uplifted when my Rock 
is again a light for you, when He will illuminate your darkness and dispel 
your gloom!

Jer. 31:3

 : יִךְְְ עִילָֽ נַף בְְ ל בַחֲזִיק בִכְְְ כָָ בָעַי, עֲדֵי כָלוּ לְְ אבֹ בֵיבֵי דְְ עֵינַי, שְְׁ בַב לְְ יֶעְְְ
 : יִךְְְ עָלָֽ דֹד בְְּ בוּ בַחֲבַי לִנְְְ בְְ י נִכְְְ חָיַי, עֲבוּב כִּ ם עַל לְְ תָּ בִדְְְ בוּ בְְּ אַךְְְ יֶחֱבָֽ

 : יִךְְְ לָלָֽ עִבּוֹ הֲלאֹ נָסֽוּ צְְ בֵבָחוֹק, וְְ בֶךְְְ לְְ דֶֽ פּוֹ, הָלַךְְְ בְְּ סְְְ בוֹב כַּ לָקַח צְְ
 : יִךְְְ לָֽ דָּ באֹשׁ הַב בִגְְְ תֽבֶֹן בְְּ בַד בֵהֶם, כְְּ י לְְ תִּ בְְְ אַֽ בוּד נִשְְְׁ גַלְְְ כוּל וְְ שָׁ וַאֲנִי כְְ

 : יִךְְְ י חֲלִילָֽ בֵי תֻפֵּ קוּ בֵיתְְ בוֹת, עֲלֵי כִי נִתְְּ שָׁ בִים וְְ קוֹל שָׁ בַע עוֹד לְְ לאֹ אֶשְְְׁ
 : יִךְְְ שׁוֹת חֲלָלָֽ יוּן נַפְְְ בְְּ חוֹל יִבְְְ בוּ כְְ בוּ. עָצְְ אדֹ יָקְְ י לִי בְְ ק, כִּ שַׂ ס בְְּ כַּ אֶתְְְ שׁ וְְ בַּ אֶלְְְ
 : יִךְְְ אֵלָֽ ךְְְ אֵלַי וְְ שַׁ בַח אֶל כּלֹ, אֲבָל יֶחְְְ ב יִזְְְ אוֹב הַיּוֹם, אֲשֶׁ אדֹ עַל בְְ בַהּ בְְ אֶתְְְ

 : יִךְְְ לוּלָֽ כּבֹ אַהֲבַת כְְּ לוּ יִזְְְ . וְְ יֵךְְְ לְְְ עַל חָָ בוֹנֵךְְְ וְְ בְְְ צוּב, עַל שִׁ קוֹל בַב לְְ זַעֲקִי בְְ
 : יִךְְְ לוּלָֽ תָה אֶת תְְּ סָפְְ ק, וְְ חַלֵּ אָה לְְ ב יָצְְ עָבָה אֲשֶׁ ק, עֲלֵי הַהַבְְְ בוּשׁ שַׂ בִי לְְ חִגְְְ
 : יִךְְְ פָלָֽ יָבִים אֶת שְְׁ בוּן, וְְ שֻׁ טֵי יְְ בְְְ בוּת שִׁ יב שְְׁ יָשִׁ בֵךְְְ צוּב, וְְ נַחְְְ יבוֹת עֱנוּתֵךְְְ יְְ כִּ

 : יִךְְְ חוֹלָֽ צַהֲלִי בִבְְְ בָחוֹל וְְ כִי בְְ לְְ חִי, תֵּ קְְְ תףֹ תִּ נִי. וְְ עֲדִי בַעֲדִי שָׁ עוֹד תַּ
: יִךְְְ יבוּ אֲפֵלָֽ יָאִֽ ךְְְ וְְ כֵּ שְְְׁ חָָ יהַּ לְְ ֽ יַגִּ , וְְ אוֹב לָךְְְ עֵת צוּבִי לְְ בָבִי, בְְּ יָבוּם לְְ

ירמיה לא, ג
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 קינות על קדושי השואה

47

נוּ ֽ תָּ חַבְְְ ב אָז בְְּ יו, בֵעֵת אֲשֶׁ דוֹשָׁ יבָיו, דּוֹב דּוֹב וּקְְְ כִּ הַזּוֹכֵב בַזְְְ

 קינה על החורבן האחרון
מאת הרב שמעון שוואב, אב״ד דקהל עדת ישורון, ניו יורק

נוּ יָה לָֽ ל דּוֹב אַחֲבוֹן, אוֹיָה בֶה הָֽ בָאוֹן, שֶׁ כּוֹב דֵּ יִזְְְ
כָא קֵי הַבָּ קוּעֵי עִבְְְ ל שְְׁ שׁוֹתָם, כָָּ בוּ נַפְְְ סְְ בָּ ם, שֶׁ טוּפֵי בַבּוּל דָּ  שְְׁ

בָכָה. בָם לִבְְְ צוֹת הַחַיִּים, וַעֲדֵי עַד זִכְְְ אַבְְְ דֵם אֱלהִֹים, בְְּ קְְ יִפְְְ

בָאֵל טֵי יִשְְְׁ בְְְ יִם, הוֹי עַל בֵיטַב שִׁ בַֽ יִם, אֲהָהּ אֵי שָׁ ֽ פַּ אוּ אֵלָיו כַּ שְְׂ
ל בוֹעֲדֵי אֵל לִילוֹת, חֲבוּבוֹת, בוֹסָדוֹת, כָָּ הִלּוֹת, עָבִים וּגְְְ עֵדוֹת וּקְְְ

בָעוֹת דּוֹת נַחֲלֵי הַדְְּ יִם, אֶל אַשְְְׁ נָה עֵינַֽ דְְְ בַֽ יִם, תֵּ גֵי בַֽ לְְְ ן פַּ בִי יִתֵּ
וָעוֹת. ן וּזְְְ בָּ בוֹ אֵשׁ הַחֻבְְְ בָפִים, בְְּ פֵי אֲלָפִים, גּוּפִים נִשְְְׂ עֲלֵי אַלְְְ

עִיבִים ה הַצְְּ הֻנָּ חֵי הַכְְּ בְְְ עַל פִּ סוֹבָה, וְְ בֵי הַתּוֹבָה, וּבַחֲזִיקֵי בְְ עַל שָׂ וְְ
יבִים ן יַקִּ ית בַבָּ ינוֹקוֹת בֵּ בָשׁוֹת, בוֹבִים וּבוֹבוֹת, תִּ י בִדְְְ שֵׁ עַל חוֹבְְ וְְ

דוּ יָּלְְ ם שֶׁ טַפָּ עָם וְְ עַל זַבְְְ סָבוֹת, וְְ חוֹת, סָבִים וְְ נוֹת בּוֹטְְ עַל בָּ
דוּ. בְְ בוֹתָם לאֹ נִפְְְ חַיִּים, בְְּ בוֹת, נֶאֱהָבִים בַּ בַבּוֹת, בִבְְ גַם לְְ וְְ

בוּפִים ף לֶעָלִים הַטְְּ ל נִדָּ ל כָָּ א אֶת באֹשׁ, שֶׁ ָ י תִשּׂ בשֹׁ, כִּ בָם דְְּ אֶת דָּ
עָבִים אֲלָפִים פֵי פְְּ ה אַלְְְ ָ שּׁ את, שִׁ בֶב וָשֵׁ ֽ יבֵי שֶׁ שׁוֹת בֵת, בִּ ל נַפְְְ כָָּ

תָּ בְְְ בֶד אָהַֽ בֵי הַחֶֽ בְְְ בַק זַעַֽם סוֹעֵב, בִכַּ בְְְ בָעֵב, בִּ יָּה לְְ לִישִׁ שְְׁ
. תָּ בְְְ תַֽ פֶב כָּ ֽ חֶה בִסֵּ בְְְ ם, נָא זֵכֶֽב צַעֲבָם, אַל תִּ גּוֹאֵל הַדָּ
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 הַזּוֹכֵב

Elegy on the Ĥurban
by Rabbi Shimon Schwab

He, mindful of those who are mindful of Him,
each generation and its sainted martyrs,
ever since first He chose us;
may He remember the fate that befell the last generation.
Woe! What has befallen us!
All who were swept away in the deluge of blood,
whose lives were lost, drowned in the valleys of tears –
may God remember them in the lands of eternal life.
May their memory be a blessing.

אוּ !Lift up your hands to Him – alas, O ye heavens שְְׂ
Alas for the best among Yisrael’s tribes,
communities, congregations, towns and districts,
brotherhoods, institutions, houses of God!
Would that streams could flow from my eyes,
joining the torrents of tears
already shed for the millions of dead
consumed in the fires of terror and ruin.

עַל ,For the princes of Torah, pillars of tradition וְְ
for the flower of priestly youth,
for the scholars, the teachers, men and women,
and for the precious young in the houses of study.
The pious daughters, grandfathers, grandmothers,
and their progeny, infants newborn,
all of them – thousands upon thousands,
beloved in life, in death not divided.

!Search Thou for their blood אֶת
Remember each driven leaf,
each life wiped out in the Holocaust – 
six million struck dead by lightning,
in the storm that felled fully one-third
of the precious stock from the vineyard so dearly beloved by Thee.
O Avenger of innocent blood, erase not the tale of their pain
from the record Thou hast inscribed.
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צַח לוּ לָבֶֽ עָקוֹת, אָז יוּבְְ עַשׁ צְְ בַֽ אָקוֹת, וְְ כבֹ הַנְְּ זְְ
נָה לָנֶצַֽח חְְְ כַֽ ָ נֵיהֶם, לאֹ תִשּׁ עוֹת פְְּ דִבְְְ בֵיהֶם, וְְ אוֹבֵי דְְ יְְ

לָבִים דוּדֵי לַהֲקוֹת הַכְְּ ְְ בִיחָה, בִשּׁ הִי צְְ נִיחָה, וּנְְְ ל חִיל וּגְְְ כָָּ
בּוֹן עֲלוּבִים. קםֹ עֶלְְְ בבֹ, עַד עֵת נְְ ךָ צְְ נאֹדְְ פבֹ, בְְּ כבֹ וּסְְְ זְְ

פָשׁוֹת עֲגוּבוֹת גָעִים, וּפַחֵי נְְ אֵב וּנְְְ בָאִים, כְְּ בַחֲנוֹת הַפְְּ בְְּ
אוֹת אֲיֻבּוֹת עֵי הַכָּ צְְְ לִבּוֹת וָבקֹ, פִּ חוֹק, כְְּ חֲבָפוֹת וּצְְְ

לִי כֽחַֹ ים בְְּ לוֹן נֶחֱלָשִׁ כִשְְְׁ בוֹן, וְְ עוֹן, עִצָּ גָּ אוֹן, שִׁ עָבוֹן, צִבָּ וּבְְְ
חַֹ. כּֽ שְְְׁ ךָ בִלִּ ילָה לְְ לָל, חָלִֽ ל יָחִיד אֻבְְְ ל נַאֲקוֹת חָלָל, בִכָָּ כָָ וְְ

גִידִים ים עֲצָבוֹת וְְ י תִלִּ לֵּ ן, תִּ שָׁ בְְְ קִיטוֹב בִכִּ ן, וְְ בוֹת עָשָׁ תִיבְְ וְְ
אֵי הָאֵדִים חֱנָקִים תּוֹךְְְ תָּ הָל, הַנֶּ אָגוֹת בִקָּ עַל, קוֹל שְְׁ בֵי הָבַֽ חַדְְְ וְְ

בַת נוֹאֲצִים ֹבֶן אַדְְְ לַל דּֽ גוּפוֹת, גְְּ וִיּוֹת סְְ חוֹן גּוּפוֹת, וּגְְְ סִבְְְ וְְ
ים. שִׁ וּטֵי הַנָּ קִשּׁ עוֹב אִישׁ לְְ בֵיהֶם, וְְ בוֹבִית חֶלְְְ פֵיהֶם, לְְ כוּ טוֹבְְ אֵיךְְְ הָפְְ

וֶת  בָֽ , צַלְְְ בֶךְְְ ֽ בּוּד פֶּ עְְְ בָעוֹת, לִיבִין שִׁ י הַפְְּ ל בָאשֵׁ עוֹת, שֶׁ בָּ בִיצַת אֶצְְְ וּקְְְ
באֹל לִשְְְׂ  

אוֹל בֶב הוֹבִידוּם שְְׁ יִּסּוּבֵי חִבּוּט קֶֽ בֵי הַבּוֹבוֹת, בְְּ בִיּוֹת, עַל חוֹפְְ אֵיךְְְ יָבוּ יְְ וְְ
זָבִים אִים אַכְְְ עֵלָה בִידֵי בוֹפְְ בְְְ ינוּ, כּוֹסוֹת תַּ נוֹתֵֽ סוּ בְְּ סֵבְְ ינוּ, וְְ יוֹתֵֽ אֵיךְְְ עִנּוּ אַחְְְ

בָבִים. בָד כְְּ י שְְׁ בָתֵּ לָדִים בְְּ יוֹן יְְ טִבְְְ תָבִים, וְְ חִלּוֹת וּסְְְ בְְְ בִידִים, בִּ ְְ לִיטֵי הַשּׂ וּפְְְ

יךָ לַת חֲסִידֶֽ בְְְ נֵי הַגּוֹלָה, הוֹי אֲבִיאֵל בִנִּ ם בְְּ עוֹלָה, דַּ ה תָבִים לְְ שֶׂ
ךָ בֶֽ י שְְׁ שֵׁ קַדְְּ חוּנֶיֽךָ הָיוּ בְְ ה, בְְּ בֶּ ם לאֹ תִכְְְ ָ ב אִשּׁ נֶה, אֲשֶׁ ים בִי יִבְְְ דָשִׁ צאֹן קָָ

כבֹ Remember each moan, each heart-rending scream זְְ
as they went to the slaughter;
rivers of blood, tear-drenched faces – let them not be forgotten!
The shrieks, the groans, the piercing cries
as wild dogs tore into soft flesh –
Remember them! Count them! Gather them up in Thy bond
until the day of Thy vengeance
for the shame of downtrodden.

בַחֲנוֹת ,Camps of barbarians: pain and disease בְְּ
anguish of ravaged souls,
insults and sneers, spittle and shame,
searing wounds from merciless whips;
hunger, thirst, madness, torture –
the stumbling of the faint whose strength was gone;
death-rattle of each life draining away in agony –
far be it from Thee ever to forget!

בוֹת תִיבְְ ,The chimneys – thick smoke from the furnaces וְְ
bones and limbs piled high, halls of poison –
moans and screams of multitudes
choking in gas chambers; the stench of corpses;
dead bundles of skin and bones,
food for the soil of the hangmen;
how the tormentors turned human fat into soap,
and skin into ornaments for their women!

בִיצַת :Flicks of the fingers of brutal taskmasters וּקְְְ
To the right – slave labor! To the left – the shadow of death!
Shots of the savage marksmen
felling the hapless who dug their own graves,
to be buried, bodies still twitching in final agony.
Our sisters raped, our daughters made barren;
draughts of poison from evil physicians,
fugitives hiding in holes and bunkers,
their children abandoned in soul-snatchers’ homes!

ה – Lambs without blemish שֶׂ
blood of our captive children offered upon the great altar –
Alas, Thy loving servants’ lifeless flesh!
Who could count the saintly flock?
May their light be unfailing, for they have stood Thy test;
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עַד יוֹם אַחֲבוֹן פֵם, וְְ הוּא יַאַסְְְ בוּ נֶפֶֽשׁ לָאֵל, שֶׁ בָאֵל, בָסְְ בַע יִשְְְׂ קוֹל שְְׁ בְְּ
חוֹן. טָּ יבַת בִּ בוּ שִׁ ֽ שָׁ אַף אֲנִי בַאֲבִין עָנוּ, וְְ ין, וְְ יקוּ דִּ ֽ דִּ הִצְְְ

חַ ֽ טֵּ תַּ הִשְְְׁ בָבִים לְְ לִי קְְ הָם, בְְּ יָתוֹם נִדְְְ אַב עָם, כְְּ כֵן נִשְְְׁ וּבְְְ
חַ בָבוֹת לֵבָב בוֹתֵֽ כּוֹת, יְְ בוֹת, אֵיפהֹ לִבְְְ לאֹ בַצֵּ וְְ
חַ לִי שׁוֹכֵֽ סִים בְְּ בוֹתָם, תּוֹסְְ כָּ ם, אַזְְְ כֵי הַדָּ בַק נִסְְְ

חַ. ֽ בֵּ נֵי בִזְְְ שְְְׁ בוּבוֹת דִּ בֵי עֲקֵדָתָם, תְְּ הָבֵי אֶפְְְ וְְ

פֶת בֶֽ אֵב נִטְְְ תּוֹ בִכְְּ עְְְ ב דַּ בָאֵל, אֲשֶׁ ל, צַֽעַב יִשְְְׂ בַלֵּ בִי יְְ
פֶת ֽ פֶּ אֵיךְְְ קוֹבָתָהּ הַיּוֹם נִכְְְ עֵיב, וְְ עַט בִזְְּ בְְְ אֵב, כִּ אֵבִית הַפְְּ וּשְְְׁ

פֶת סֶֽ אדֹ נִכְְְ ךָ בְְ ב לְְ ךָ נַחֵם, אֲשֶׁ בַחֵם, עֲדָתְְ אֵל חַי בְְ
פֶת. בַחֶֽ בֽוּחַ אֱלהִֹים בְְ יחַ, וְְ בִֽ צְְְ נֵי הוֹד תַּ יחַ, קַבְְְ בִֽ זְְְ אוֹב חָדָשׁ תַּ

They hallowed thy Name; proclaiming, “Shema Yisrael!”
They gave up their lives for God
so that He might gather them in.
Believing in His justice until the last,
singing Ani Ma’amin, proud hymn of eternal faith.

כֵן ,We are still here: a people bereft, bewildered like orphans וּבְְְ
no graves at which to pray;
no tombstones at which to shed the tears from our seared hearts.
The blood of their sacrifice their only memorial,
blood which will seethe forever, never to be forgotten;
the mountains of ashes their last offering –
the ash-heaps at the altars
their tribute for all time to come.

,Who could retell Yisrael’s pain – minds dazed with grief בִי
shattered remnants of former glory;
its greatness crushed –
O living, merciful God!
Comfort Thy flock which yearns for Thee.
Cause a new light to shine,
rays of new glory,
and may the spirit of God rest upon us once more.
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45
form: rhyming couplets which include an alphabetic acrostic, with each stich detailing one of the 
calamities of the Destruction. 

,Lament, Zion and her cities, like a woman in her labor pains אֱלִי
like a maiden girt in sackcloth for the husband of her youth. 

  For the palace now deserted because עֲלֵי
of the sin of the sheep of her flocks,

and for the intrusion of God’s blasphemers  
into the chambers of her sanctuary.

,For the exile of God’s servants, the sweet singers of her songs עֲלֵי
and for their blood which has been spilled like the waters of her rivers.

,For the lyrics of her dances, now silenced in her cities עֲלֵי
and for the council now devastated, and the abolition of her high courts.

,For her daily sacrifices and the redemption of her first born עֲלֵי
and for the defilement of the Temple vessels and the altar of her incense.

,For the little children of her kings, the sons of David, her princes עֲלֵי
and for their beauty which was darkened  

when she was divested of her crowns.

,For the glory that was dispelled at the time her shrines were destroyed עֲלֵי
and for the oppressor who tormented  

and placed sackcloth around her waist.

 For the wounds and many blows with which her sainted ones were עֲלֵי
struck,

and for the smashing upon the rock of her babes, her young ones.

,For the joy of her enemy rejoicing over her downfall עֲלֵי
and for the torture of those once free, her noblemen, her pious ones.

Joel 1:8

45

יהָ. צִיבֶֽ ה בְְּ ָ בוֹ אִשּׁ יהָ / כְְּ עָבֶֽ אֱלִי צִיּוֹן וְְ

This elegy, the only one which is chanted to a melody, closes the kinot. The first stanza, often 
repeated as a refrain, calls upon Zion to weep, comparing her to woman in the pangs of childbirth, 
and to a young wife bereaved of her husband. The eleven subsequent stanzas follow a fixed 

יהָ: עוּבֶֽ עַל נְְ ֽ ק / עַ בַּ תוּלָה חֲגוּבַת שַׂ כִבְְְ וְְ

יהָ. בַת צאֹן עֲדָבֶֽ אַשְְְׁ שׁ / בְְּ ב נֻטַּ בוֹן אֲשֶׁ עֲלֵי אַבְְְ
יהָ: שׁ חֲדָבֶֽ דַּ תוֹךְְְ בִקְְְ פֵי אֵל / בְְּ חָבְְ יאַת בְְ עַל בִּ וְְ

יהָ. בָבֶֽ יב זְְ עִיבֵי שִׁ תֵי אֵל / בַנְְְ בְְ שָׁ עֲלֵי גָלוּת בְְ
יהָ: אוֹבֶֽ בוֹ בֵיבֵי יְְ ךְְְ / כְְּ פַּ ב שֻׁ בָם אֲשֶׁ עַל דָּ וְְ

יהָ. עָבֶֽ בַם בְְּ ב דָּ יהָ / אֲשֶׁ חוֹלֶֽ יוֹן בְְ עֲלֵי הֶגְְְ
יהָ: בֶֽ הֶדְְְ בֵם / וּבִטּוּל סַנְְְ ב שָׁ עַל וַֽעַד אֲשֶׁ וְְ

יהָ. כוֹבֶֽ יוֹנֵי בְְ יהָ / וּפִדְְְ בִידֶֽ חֵי תְְ עֲלֵי זִבְְְ
יהָ: טוֹבֶֽ ח קְְ בַּ לֵי הֵיכָל / וּבִזְְְ עַל חִלּוּל כְְּ וְְ

יהָ. בִיבֶֽ נֵי דָוִד גְְּ יהָ / בְְּ לָכֶֽ י בְְ עֲלֵי טַפֵּ
יהָ: תָבֶֽ בוּ כְְּ עֵת סָֽ ךְְְ / בְְּ ב חָשַׁ יָם אֲשֶׁ פְְְ עַל יָָ וְְ

יהָ. בִיבֶֽ ן דְְּ בַּ בְְְ עֵת חָָ לָה / בְְּ ב גָּ עֲלֵי כָבוֹד אֲשֶׁ
יהָ: ים חֲגוֹבֶֽ קִּ ם שַׂ שָׂ ב לָחַץ / וְְ עַל לוֹחֵץ אֲשֶׁ וְְ

יהָ. זִיבֶֽ ב הֻכּוּ נְְ בבֹ בַכּוֹת / אֲשֶׁ חַץ וְְ עֲלֵי בַֽ
יהָ: עָבֶֽ יהָ נְְ לַע / עוֹלָלֶֽ עַל נִפּוּץ אֱלֵי סֶֽ וְְ

יהָ. בָבֶֽ קָם עַל שְְׁ חְְְ שָָׂ יהָ / בְְּ בֶֽ חַת אוֹיְְ בְְְ עֲלֵי שִׂ
יהָ: הוֹבֶֽ יהָ טְְ דִיבֶֽ נֵי חוֹבִין / נְְ עַל עִנּוּי בְְּ וְְ

יואל א, ח

The following kina is said standing and recited responsively with the Leader.
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,For the sin which diverted her footsteps from the cleared path עֲלֵי
and for her numerous communities, tarnished and charred. 

,For the voices of those who mocked her as her corpses mounted עֲלֵי
and to the scoffing mob in the very midst of her Temple courtyards.

  For Your name which is desecrated in the mouth עֲלֵי
of those who stand against her,

and for the prayer which they shout to You, “Hear and heed her words!”

,Lament, Zion and her cities, like a woman in her labor pains אֱלִי
like a maiden girt in sackcloth for the husband of her youth.

יהָ: בֶךְְְ אֲשׁוּבֶֽ ֽ ללֹ דֶּ תָה / סְְ ב עָוְְ ע אֲשֶׁ עֲלֵי פֶֽשַׁ
יהָ: חֹבֶֽ זוּפֶֽיהָ שְְׁ יהָ / שְְׁ הָלֶֽ אוֹת קְְ עַל צִבְְְ וְְ

יהָ. גָבֶֽ עֵת בַבּוּ פְְ פֶֽיהָ / בְְּ חָבְְ עֲלֵי קוֹלוֹת בְְ
יהָ: ן חֲצֵבֶֽ כַּ תוֹךְְְ בִשְְְׁ פֶֽיהָ / בְְּ גַדְְּ ת בְְ שַׁ עַל בִגְְְ וְְ

יהָ. צֵבֶֽ פִי קָבֵי בְְ ל / בְְּ ב חֻלַּ ךָ אֲשֶׁ בְְְ עֲלֵי שִׁ
יהָ: בַע אֲבָבֶֽ שׁבֹ וּשְְְׁ חוּ לָךְְְ / קְְ צַוְְּ חַן יְְ ֽ עַל תַּ וְְ

יהָ. צִיבֶֽ ה בְְּ ָ בוֹ אִשּׁ יהָ / כְְּ עָבֶֽ אֱלִי צִיּוֹן וְְ
יהָ: עוּבֶֽ עַל נְְ ֽ ק / עַל בַּ תוּלָה חֲגוּבַת שַׂ כִבְְְ וְְ
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Commentary On Kina 45

This kina, recited while standing, has traditionally been the last of the kinot 
recited on the morning of Tisha B’Av. With this kina, we close the formal 
recitation of the kinot. It is not known with certainty who composed “אֶלִי צִיּוֹן,” 
although some have suggested that the author was Rabbi Yehuda HaLevi. The 
motif of this kina, and the reason that it is the closing kina, is that no matter 
how much we have cried and grieved with the recitation of the kinot, it is not 
sufficient, and we must continue to mourn for the Beit HaMikdash.

 which means to mourn or lament, comes ,אלי Lament, Zion. The word אֱלִי צִיּוֹן
from the root א־ל־ה. The same root is used in the phrase “יִם מַֽ י שָׁ  in ”אַאֲלֶה אִתִּ
the kina, “יִם מַֽ ה עַד חוּג שָׁ  which can be interpreted as, “I will make the ”אֲאַדֶּ
heavens mourn with me.”

The intent of the phrase “ָיה עָרֶֽ וְְ צִיּוֹן   is that we should continue to ”אֱלִי 
mourn. At the point that we are ready to close the book of kinot and depart, 
we say, “No. Kinot can never be finished until the Beit HaMikdash is rebuilt.” 
Although we have recited so many kinot, we are compelled to continue. If a 
person actually grieves and mourns for the destruction of the Beit HaMikdash 
and the losses the Jewish people have sustained, can one really believe that 
by reciting the kinot he has discharged his duty? The inescapable conclusion 
is that one can never mourn sufficiently for Jerusalem.

יהָ צִיבֶֽ ה בְְּ ָ בוֹ אִשּׁ  Like a woman in her labor pains. Just as a woman who suffers כְְּ
the excruciating pain of childbirth has no choice but to cry out, so, too, we 
cannot cease crying as long as the Beit HaMikdash is in ruins. The need to 
continue mourning is part of our human nature, just as it is human nature 
for the woman in labor to cry out in pain. It would be futile to tell a woman 
in labor not to cry. Similarly, it would be utter foolishness to tell the Jewish 
people to stop weeping for Jerusalem.

יהָ עוּבֶֽ עַל נְְ ֽ ק / עַל בַּ תוּלָה חֲגוּבַת שַׂ כִבְְְ  Like a maiden girt in sackcloth for the husband וְְ
of her youth. Just as it would be foolish to tell a woman in labor not to cry, so, 
too, it would be the height of insensitivity to tell a newly-wed bride whose 
young husband has just died, to stop shedding tears. So, too, let Zion continue 
to mourn over the Ĥurban, and do not tell her to stop. 

The concept of continued, unending mourning is a special, unique aspect 
of avelut yeshana, mourning for a tragedy that occurred long ago, as opposed 
to avelut ĥadasha, mourning for the recent bereavement. In the case of avelut 

ĥadasha, there are limits, and Maimonides says (Mishneh Torah, Hil. Avel 
13:11) that one who mourns “too much” is acting foolishly. But with respect to 
avelut yeshana for the Ĥurban, the concept of “too much” does not apply. 

The message of this kina is that the kinot for Jerusalem have no end. It is 
for this reason that certain prayers are sung to the unique somber melody of 
 We use this haunting melody when we want to express the intensity ”.אֱלִי צִיּוֹן“
of our loneliness and longing for the Beit HaMikdash and the strength of our 
faith that the redemption will come. Thus on Friday night of Shabbat Ĥazon, the 
Shabbat immediately preceding Tisha B’Av, Lekha Dodi is sung to this melody. 
The phrase “Enter in peace, O crown of her husband, even in gladness and good 
cheer,” not only refers to the coming of Shabbat, but also alludes to the rebuild-
ing of the Beit HaMikdash. Similarly, we use this melody for the phrase in the 
Yom Tov Musaf Amida, “Rebuild Your House as it was in the beginning.” Our 
waiting for the arrival of the Messiah and rebuilding of the Beit HaMikdash has 
no limit. We will never be satisfied with any gift God bestows upon us if the Beit 
HaMikdash remains in ruins. May it be rebuilt and restored soon, in our day. 
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יִם.  לָֽ יבוּשָׁ ד בִּ פֵּ צִיּוֹן, וּבִסְְְ כִיָּה בְְּ נָה בְְּ עַד אָֽ

At the conclusion of the קינות, the קהל says the following:

יִם: לָֽ בוּשָׁ נֶה חוֹבוֹת יְְ תִבְְְ בַחֵם צִיּוֹן וְְ תְְּ

תָּ /  בְְְ ֽ בַּ ב דִּ אֲשֶׁ נֶהָֽ כַּ כוֹנְְ תָּ / וּתְְְ בְְְ ב אָבַֽ אֲשֶׁ בַחֵם צִיּוֹן כַּ  תְְּ
ים:  בַחֲבִים בַבִּ יִם בְְּ לַֽ תָשׁוּב לִיבוּשָׁ ה / וְְ אֻלָּ תָחִישׁ גְְּ שׁוּעָה וְְ בַהֵב יְְ תְְּ

בַחֲבִים,  םִ בְְּ לַֽ י לִיבוּשָׁ תִּ בְְְ ֽ ךָ: לָכֵן כּהֹ־אָבַב יהוה, שַׁ בִיאֶֽ תוּב עַל יַד נְְ כָּ כַּ
נֶאֱבַב: עוֹד  םִ:: וְְ לָֽ בוּשָׁ טֶה עַל־יְְ קָו יִנָּ בָאוֹת, וְְ אֻם יהוה צְְ הּ, נְְ נֶה בָּ ֽ יתִי יִבָּ בֵּ
נִחַם יהוה  פוּצֶֽנָה עָבַי בִטּוֹב, וְְ בָאוֹת, עוֹד תְְּ בָא לֵאבבֹ, כּהֹ אָבַב יהוה צְְ קְְ
נִחַם  צִיּוֹן,  י־נִחַם יהוה  כִּ נֶאֱבַב:  וְְ םִ::  לָֽ יבוּשָׁ בִּ וּבָחַב עוֹד  עוֹד אֶת־צִיּוֹן, 
חָה  בְְְ שִׂ שׂוֹן וְְ גַן־יהוה, שָׂ בָתָהּ כְְּ עַבְְְ דֶן, וְְ עֵֽ בָהּ כְְּ בָּ ם בִדְְְ יהָ, וַיָּשֶֽׂ בתֶֹֽ בְְְ ל־חָָ כָָּ

בָה:: קוֹל זִבְְְ צֵא בָהּ, תּוֹדָה וְְ ֽ יִבָּ

תהלים 
קב, יד

זכריה א, 
טז–יז

ישעיה נא, ג

At the conclusion of the kinot, the congregation says the following:

 ?How long must Zion cry and Jerusalem mourn  עַד
  Pity Zion, rebuild the walls of Jerusalem!

בַחֵם  .Pity Zion as You have spoken  תְְּ
Make her firm as You gave Your word.

בַהֵב   .Hasten salvation, hurry redemption  תְְּ
And return to Jerusalem with great compassion. 

תוּב כָּ  As is written by the hand of Your prophet: “Therefore, thus says כַּ
the Lord: I have returned to Jerusalem with mercies, My House shall be 
rebuilt in it, says the Lord of hosts, and a line shall be stretched forth over 
Jerusalem.” And it is said: “Proclaim further, saying, Thus says the Lord of 
hosts: My cities shall again overflow with prosperity; and the Lord shall yet 
comfort Zion, and shall yet choose Jerusalem.” And it is said: “For the Lord 
shall comfort Zion: He will comfort all her waste places; and He will make 
her wilderness like Eden, and her desert like the garden of the Lord; joy and 
gladness shall be found in it, thanksgiving, and the voice of melody.”

Ps. 102:14

Zech. 
1:16–17

Is. 51:3
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ם  תִי בַגּוֹיִ֗ ֣ מָנָה֑ רַבָּ אַלְְְ ה כְְּ תָ֖ יְְ ם הָֽ תִי עָ֔ ֣ ד הָעִיר֙ רַבָּ בָ֣ה בָדָ֗ אֵיכָ֣ה ׀ יָשְְֽׁ

עָתָהּ֙ עַ֣ל  דִמְְְ לָה וְְ יְְְ לַּ֗ ה בַּ כֶּ֜ כ֨וֹ תִבְְְ ס:: בָּ ה לָמַֽ תָ֖ יְְ דִינ֔וֹת הָֽ מְְּ תִי֙ בַּ רָ֙ שָׂ

יוּ לָ֖הּ  הּ הָ֥ דוּ בָ֔ גְְ ֣ יהָ֙ בָּ ל־רֵעֶ֙ ל־אֽהֲֹבֶ֑יהָ כָָּ ם מִכָָּ נַחֵ֖ הּ מְְ ין־לָ֥ הּ אֵֽ חֱיָ֔ לֶֽ

ם ל֥אֹ  בָ֣ה בַגּוֹיִ֔ יא יָשְְֽׁ ה הִ֚ ה מֵעֹ֙נִי֙ וּמֵר֣בֹ עֲבדָֹ֔ הוּדָ֤ ה יְְ תָ֨ לְְֽ ים:: גָּ בִֽ אֽיְְֹ לְְ

י צִיּ֜וֹן אֲבֵל֗וֹת  כֵ֨ רְְְ ים:: דַּ צָרִֽ ין הַמְְּ ֥ יג֖וּהָ בֵּ ִ פֶ֥יהָ הִשּׂ ל־רֽדְְֹ ה מָנ֑וֹחַ כָָּ אָ֖ צְְ מָֽ

יהָ  תֽוּלתֶֹ֥ ים בְְּ הֲֹנֶי֖הָ נֶאֱֽנָחִ֑ ין כּֽ וֹמֵמִ֔ יהָ֙ שֽׁ עָרֶ֙ ל־שְְׁ ד כָָּ י מוֹעֵ֔ אֵ֣ לִי֙ בָּ מִבְְּ

י־יהו֥ה הוֹגָהּ֖  ֽ ל֔וּ כִּ יהָ שָׁ בֶ֣ רֹאשׁ֙ אֽיְְֹ יהָ לְְ הּ:: הָי֨וּ צָרֶ֤ יא מַר־לָֽ הִ֥ נוּג֖וֹת וְְ

נֵי־צָֽר:: וַיֵּצֵ֥א מן בת־צִיּ֖וֹן  י לִפְְְ בִ֖ כ֥וּ שְְׁ לְְ יהָ הָֽ עֶ֑יהָ עֽוֹלָלֶ֛ שָׁ עַל־ר֣בֹ פְְּ

לאֹ־כֹ֖חַ  כ֥וּ בְְ ה וַיֵּלְְֽ עֶ֔ א֣וּ מִרְְְ צְְ אַיָּלִים֙ לאֹ־מָֽ יהָ כְְּ רֶ֗ הּ הָי֣וּ שָׂ ל־הֲדָרָ֑ כָָּ

ר  ֥ יהָ אֲשֶׁ חֲמֻדֶ֔ לֹ מַֽ יהָ כּ֚ רוּדֶ֔ יָהּ֙ וּמְְְ נְְְ מֵ֤י עָָ ם יְְ לִַ֗ רֽוּשָׁ ה יְְ רָ֣ ף:: זָכְְֽ נֵי֥ רוֹדֵֽ לִפְְְ

ים  הּ רָא֣וּהָ צָרִ֔ אֵ֤ין עוֹזֵר֙ לָ֔ ר וְְ יַד־צָ֗ הּ בְְּ ֣ פֹ֧ל עַמָּ נְְְ דֶם בִּ ימֵי קֶ֑ הָי֖וּ מִ֣

ה הָיָתָ֑ה  נִידָ֣ ֖ן לְְ ם עַל־כֵּ לִַ֔ ר֣וּשָׁ אָה֙ יְְ טְְ א חָֽ הָ:: חֵ֤טְְְ ֽ תֶּ בַּ חֲק֖וּ עַל־מִשְְְׁ ֽ שָׂ

ב  שָָׁ ֥ וַתָּ ה  חָ֖ נֶאֶֽנְְְ יא  ם־הִ֥ גַּ הּ  וָתָ֔ עֶרְְְ י־רָא֣וּ  ֽ כִּ הִזִּיל֙וּהָ֙  יהָ  דֶ֤ כַבְְּ ל־מְְ כָָּ

ים  לָאִ֔ פְְּ רֶד  ֣ וַתֵּ הּ  חֲרִיתָ֔ אַֽ רָה֙  זָכְְֽ ל֤אֹ  יהָ  שׁוּלֶ֗ בְְּ הּ  אָתָ֣ טֻמְְְ אָחֽוֹר:: 

רַשׂ  ֣ פָּ יָדוֹ֙  יל אוֹיֵבֽ::  ֖ דִּ הִגְְְ י  ֥ כִּ י  יִ֔ נְְְ אֶת־עָָ יהוה֙  אֵ֤ה  רְְ לָ֑הּ  ם  נַחֵ֖ מְְ ין  אֵ֥

יתָה  ֔ ר צִוִּ ֣ הּ אֲשֶׁ שָׁ֔ דָּ אוּ מִקְְְ ֣ ה גוֹיִם֙ בָּ אֲתָ֤ י־רָֽ יהָ כִּ ֑ חֲמַדֶּ ל־מַֽ ר עַ֖ל כָָּ צָ֔

נ֧וּ  נָתְְֽ חֶם  לֶ֔ ים  ֣ שִׁ בַקְְְ מְְ נֶאֱֽנָחִים֙  ֤הּ  ל־עַמָּ כָָּ  :: ךְְְ לָֽ ל  הָ֖ בַקָּ לֽאֹ־יָבֹ֥אוּ 

י הָיִ֖יתִי  ֥ כִּ יטָה  הַבִּ֔ וְְֽֽ אֵ֤ה יהוה֙  יב נָפֶ֑שׁ רְְ ֣ הָשִׁ אֹ֖כֶל לְְ בְְּ מחמודיה֛ם 

אוֹב֙  א֗וּ אִם־יֵשׁ֤ מַכְְְ יטוּ וּרְְְ ֣ רֶךְְְ֒ הַבִּ רֵי דֶ֒ ל־עֹ֣בְְ זֽוֹלֵלָֽה:: ל֣וֹא אֲלֵיכֶם֮ כָָּ

ר֛וֹם  וֹ:: מִמָּ י֖וֹם חֲר֥וֹן אַפּֽ ר֙ הוֹגָה֣ יהו֔ה בְְּ י אֲשֶׁ ר עוֹלַ֖ל לִ֑ ֥ י אֲשֶׁ אבִֹ֔ מַכְְְ כְְּ

אָח֔וֹר  נִי  יבַ֣ הֱשִׁ לַי֙  רַגְְְ לְְ ת  שֶׁ רֶ֤ שׂ  רַ֨ פָּ ה  נָּ ֑ דֶּ וַיִּרְְְ י  מֹתַ֖ עַצְְְ בְְּ שׁ  לַח־אֵ֥ ֽ שָׁ

ג֛וּ  רְְ ֥ תָּ יִשְְְׂ יָד֗וֹ  בְְּ י  עַ֜ שָׁ פְְּ עֹ֨ל  קַד֩  נִשְְְׂ וָֽה::  דָּ ל־הַיּ֖וֹם  כָָּ ה  ֹמֵמָ֔ שֽׁ נִי֙  תָנַ֙ נְְ

קֽוּם::  לֽאֹ־אוּכַ֥ל  י  ידֵ֖ בִּ י  אֲדנָֹ֔ תָנַנִ֣י  נְְ י  כֹּחִ֑ יל  ֣ שִׁ הִכְְְ י  ארִ֖ עָל֥וּ עַל־צַוָּ

ת  י גַּ֚ חוּרָ֑ ֽ ֹר בַּ בּ֣ י מוֹעֵ֖ד לִשְְְׁ א עָלַ֛ י קָרָ֥ בִּ֔ קִרְְְ י ׀ אֲדנָֹי֙ בְְּ ירַ֤ ל־אַבִּ ה כָָ סִלָּ֨
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How does the city sit solitary, that was full of people! how is she become 
like a widow! she that was great among the nations, and princess among 
the provinces, how is she become a vassal! She weeps sore in the night, 
and her tears are on her cheeks: among all her lovers she has none to 
comfort her: all her friends have dealt treacherously with her, they have 
become her enemies. Judah is gone into exile because of affliction, and 
because of great servitude: she dwells among the nations, she finds no 
rest: all her persecutors overtook her within the straits. The ways of Zion 
do mourn, because none come to the solemn assembly: all her gates are 
desolate: her priests sigh, her virgins are afflicted, and she is in bitterness. 
Her adversaries have become the chief, her enemies prosper; for the Lord 
has afflicted her for the multitude of her transgressions: her infants are 
gone into captivity before the enemy. And from the daughter of Zion all 
her splendor is departed: her princes are become like harts that find no 
pasture, and they are gone without strength before the pursuer. Jerusalem 
remembers in the days of her affliction and of her miseries all her pleasant 
things that she had in the days of old, when her people fell into the hand of 
the enemy, and none did help her: the adversaries saw her, and gloated at 
her destruction. Jerusalem has grievously sinned; therefore she is become 
loathsome: all that honored her despise her, because they have seen her 
nakedness: she herself also sighs, and turns backward. Her filthiness was 
in her skirts; she took no thought of her last end; therefore she came down 
astonishingly: she has no comforter. O Lord, behold my affliction: for 
the enemy has magnified himself. The adversary has spread out his hand 
upon all her pleasant things: for she has seen that heathen nations invade 
her sanctuary, those whom You did forbid to enter into Your congregation. 
All her people sigh, they seek bread; they have given their pleasant things 
for food to relieve the soul: see, O Lord, and consider; how abject I am 
become. Is it nothing to you, all you that pass by? behold, and see if there 
is any pain like my pain, which is done to me, with which the Lord has 
afflicted me in the day of His fierce anger. From above He has sent fire into 
my bones, and it prevails against them: He has spread a net for my feet, He 
has turned me back: He has made me desolate and faint all the day. The 
yoke of my transgressions is fastened on by His hand: they are knit together, 
and come up upon my neck: He has made my strength to fall, the Lord has 
delivered me into the hands of those against whom I am not able to rise up. 
The Lord has spurned all my mighty men in the midst of me: He has called 
an assembly against me to crush my young men: the Lord has trodden 
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ה עֵינִי֤ ׀ עֵינִי֙  ה ׀ אֲנִי֣ בֽוֹכִיָּ֗ לֶּ ה:: עַל־אֵ֣ הוּדָֽ ת־יְְ תוּלַ֖ת בַּ י לִבְְְ ךְְְ אֲדנָֹ֔ רַ֣ דָּ

י  ֥ ים כִּ וֹמֵמִ֔ י הָי֤וּ בָנַי֙ שֽׁ ֑ שִׁ יב נַפְְְ ֣ ם מֵשִׁ נַחֵ֖ י מְְ נִּ ֛ ק מִמֶּ י־רָחַ֥ ֽ יִם כִּ דָה מַּ֔ י֣רְְֹ

יַעֲֽק֖בֹ  ה֧ יהו֛ה לְְ הּ צִוָּ נַחֵם֙ לָ֔ יהָ אֵ֤ין מְְ יָדֶ֗ ה צִיּ֜וֹן בְְּ שָׂ֨ ֽרְְ ר אוֹיֵבֽ:: פֵּ גָבַ֖

יהו֖ה  ה֛וּא  יק  ֥ צַדִּ ם::  ינֵיהֶֽ ֽ בֵּ ה  ֖ נִדָּ לְְ םִ  לַ֛ רֽוּשָׁ יְְ ה  תָ֧ יְְ הָֽ יו  צָרָ֑ יו  בִיבָ֣ סְְ

י  תֽוּלתַֹ֥ בְְּ י  אֹבִ֔ מַכְְְ אוּ֙  וּרְְְ ל־עמ֗ים  כָָ עוּ־נָא֣  מְְְ שִׁ יתִי  מָרִ֑ יהוּ  פִ֣ י  ֣ כִּ

קֵנַי֖  הֲֹנַי֥ וּזְְְ וּנִי כּֽ ה רִמּ֔ מָּ הֲבַי֙ הֵ֣ אַֽ אתִי לַֽמְְ בִי:: קָרָ֤ ֽ ֶ כ֥וּ בַשּׁ לְְ י הָֽ חוּרַ֖ וּבַֽ

ה יהו֤ה  אֵ֨ ם:: רְְ ֽ שָׁ יבוּ אֶת־נַפְְְ ֖ יָשִׁ וְְ מוֹ  לָ֔ אֹ֙כֶל֙  וּ  שׁ֥ י־בִקְְְ ֽ כִּ וָע֑וּ  גָּ יר  עִ֣ בָּ

יתִי מִח֥וּץ  י מָר֖וֹ מָרִ֑ ֥ י כִּ בִּ֔ קִרְְְ י֙ בְְּ ֤ךְְְ לִבִּ פַּ רוּ נֶהְְְ מָ֔ מַרְְְ י חֳֳ י־צַר־לִי֙ מֵעַ֣ ֽ כִּ

י  נַחֵם֙ לִ֔ נִי אֵ֤ין מְְ ה אָ֗ י נֶאֱֽנָחָ֣ ֧ ע֞וּ כִּ מְְ ֽ וֶת:: שָׁ ֽ מָּ יִת כַּ ֥ בַּ רֶב בַּ לָה־חֶ֖ כְְּ שִׁ

אתָ  אתָ יֽוֹם־קָרָ֖ יתָ הֵבֵ֥ ֑ ה עָשִׂ ֖ י אַתָּ ֥ שׂוּ כִּ עָתִי֙ שָׂ֔ ע֤וּ רָֽ מְְ ֽ י שָׁ בַ֜ ל־א֨יְְֹ כָָּ

תָּ  ר עוֹלַ֛לְְְ ֥ אֲשֶׁ ֽ מוֹ כַּ עוֹלֵ֣ל לָ֔ יךָ֙ וְְ פָנֶ֙ ם לְְ עָתָ֤ ל־רָֽ בֹ֨א כָָ י֥וּ כָמֽנִֹי:: תָּ יִֽהְְְ וְְ

ֽי:: י דַוָּ ֥ לִבִּ י וְְ חֹתַ֖ וֹת אַנְְְ י־רַבּ֥ ֽ עָ֑י כִּ שָׁ ל־פְְּ י עַ֣ל כָָּ לִ֖

רֶץ  אֶ֔ יִם֙  מַ֙ ָ מִשּׁ לִ֤יךְְְ  הִשְְְׁ ת־צִיּ֔וֹן  אֶת־בַּ אֲדנָֹי֙  ׀  וֹ  אַפּ֤ בְְּ יב  יָעִ֨ אֵיכָה֩ 

י  אֲדנָֹ֜ ע  לַּ֨ בִּ וֹ::  אַפּֽ י֥וֹם  בְְּ לָ֖יו  הֲדֹֽם־רַגְְְ ר  לֽאֹ־זָכַ֥ וְְ ל  רָאֵ֑ יִשְְְׂ רֶת  אֶ֖ פְְְ תִּ

בַת־־־ י  רֵ֥ צְְ מִבְְְ רָת֛וֹ  עֶבְְְ בְְּ ס  הָרַ֧ יַעֲֽק֔בֹ  א֣וֹת  ל־נְְ כָָּ ת  אֵ֚ ל  חָמַ֗ ל֣א  

לֹ  כּ֚ ף  רִי־אַ֗ ֽחֳֳ בָָּ ע  דַ֣ גָּ יהָ::  רֶֽ שָׂ וְְ לָכָ֖ה  מַמְְְ ֥ל  חִלֵּ רֶץ  לָאָ֑ יעַ  ֣ הִגִּ ה  הוּדָ֖ יְְ

שׁ  אֵ֣ יַעֲֽקבֹ֙ כְְּ עַר֤ בְְּ נֵי֣ אוֹיֵב֑ וַיִּבְְְ מִינ֖וֹ מִפְְּ יב אָח֛וֹר יְְ ֥ ל הֵשִׁ רָאֵ֔ רֶן יִשְְְׂ קֶ֣

יַּהֲֽר֔גֹ  וַֽ ר  צָ֔ מִינוֹ֙ כְְּ ב֤ יְְ ב נִצָּ אוֹיֵ֗ וֹ כְְּ תּ֜ ךְְְ קַשְְְׁ רַ֨ יב:: דָּ לָ֖ה סָבִֽ כְְ ה אָֽ הָבָ֔ לֶֽ

ה אֲדנָֹי֤ ׀  שׁ חֲמָתֽוֹ:: הָיָ֨ אֵ֖ פַ֥ךְְְ כָּ ת־צִיּ֔וֹן שָׁ א֙הֶֹל֙ בַּ י־עָ֑יִן בְְּ חֲמַדֵּ לֹ מַֽ כּ֖

רֶב֙  וַיֶּ֙ יו  צָרָ֑ מִבְְְ ת  חֵ֖ שִׁ יהָ  נוֹתֶ֔ מְְ ל־אַרְְְ כָָּ ע֙  לַּ בִּ ל  רָאֵ֔ יִשְְְׂ ע  ֣ לַּ בִּ אוֹיֵב֙  כְְּ

ח  כַּ֨ ת מֹֽעֲד֑וֹ שִׁ חֵ֖ וֹ שִׁ כּ֔ ן֙ שֻׂ גַּ מ֤סֹ כַּ אֲנִיָּה֖ וַֽאֲנִיָּהֽ:: וַיַּחְְְ ֽ ה תַּ הוּדָ֔ בַת־יְְ בְְּ

ח  זָנַ֨ ן::  כהֵֹֽ וְְ לֶךְְְ  מֶ֥ וֹ  זַעַֽם־אַפּ֖ בְְּ ץ  אַ֥ וַיִּנְְְ ת  בָּ֔ שַׁ וְְ מוֹעֵ֣ד  צִיּוֹן֙  בְְּ ׀  יהו֤ה 

יהָ  נוֹתֶ֑ מְְ ב חוֹמֹ֖ת אַרְְְ יַד־אוֹיֵ֔ יר֙ בְְּ גִּ וֹ הִסְְְ שׁ֔ דָּ ר מִקְְְ חוֹ֙ נִאֵ֣ בְְּ אֲדנָֹי֤ ׀ מִזְְְ

ת  חִית֙ חוֹמַ֣ הַשְְְׁ ב יהו֤ה ׀ לְְ י֥וֹם מוֹעֵֽד:: חָשַׁ֨ ית־יהו֖ה כְְּ בֵֽ נ֥וּ בְְּ ק֛וֹל נָתְְֽ
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the virgin, the daughter of Judah, as in a winepress. For these things I 
weep; my eye, my eye runs down with water, because the Comforter that 
should relieve my soul is far from me: my children are desolate, because 
the enemy has prevailed. Zion spreads out her hands, and there is none to 
comfort her: the Lord has commanded against Jacob, adversaries round 
about him: Jerusalem is like a menstruous woman among them. The Lord 
is righteous; for I have rebelled against His word: hear, I pray you, all the 
peoples, and behold my pain: my virgins and my young men are gone into 
captivity. I called for my lovers, but they deceived me: my priests and my 
elders perished in the city, while they sought food for themselves to relieve 
their souls. Behold, O Lord; for I am in distress: my bowels are troubled; 
my heart is turned within me; for I have grievously rebelled: abroad the 
sword bereaves, at home it is like death. They have heard that I sigh: there 
is none to comfort me: all my enemies have heard of my trouble; they are 
glad that You have done it: You will bring the day that You have called, and 
they shall be like me. Let all their wickedness come before You; and do to 
them as You have done to me for all my transgressions: for my sighs are 
many, and my heart is faint.
How has the Lord covered the daughter of Zion with a cloud in His anger, 
and cast down from heaven to earth the beauty of Israel, and remembered 
not His footstool in the day of  His anger! The Lord has swallowed up 
without pity all the habitations of Jacob: He has thrown down in His wrath 
the strongholds of the daughter of Judah; He has brought them down to the 
ground: He has profaned the kingdom and its princes. He has cut off in His 
fierce anger all the horn of Israel: He has drawn back His right hand from 
before the enemy, and He has burned against Jacob like a flaming fire, which 
devours round about. He has bent His bow like an enemy: with His right 
hand set like an adversary, He has slain all that were pleasant to the eye: in 
the tent of the daughter of Zion, He has poured out His fury like fire. The 
Lord was like an enemy: He has swallowed up Israel, He has swallowed 
up all her palaces: He has destroyed its strongholds, and has increased in 
the daughter of Judah mourning and lamentation. And He has stripped His 
tabernacle, as if it were a garden: He has destroyed His place of assembly: 
the Lord has caused the appointed seasons and sabbaths to be forgotten 
in Zion, and has spurned in the indignation of His anger both king and 
priest. The Lord has cast off His altar, He has abhorred His Sanctuary, He 
has given up into the hand of the enemy the walls of her palaces; they have 
made a noise in the house of the Lord, as in the day of a solemn assembly. 
The Lord has purposed to destroy the wall of the daughter of Zion: He 
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ו  ֥ דָּ ה יַחְְְ חוֹמָ֖ ל וְְ ֑עַ וַיַּ אֲֽבֶל־חֵ֥ לֵּ יב יָד֖וֹ מִבַּ ֥ ו לֽאֹ־הֵשִׁ ת־צִיּ֔וֹן נָטָ֣ה קָ֔ בַּ

יהָ  רֶ֤ שָׂ הּ וְְ כָּ֨ יהָ מַלְְְ רִיחֶ֑ ר בְְּ ֖ בַּ שִׁ ד וְְ ֥ יהָ אִבַּ עָרֶ֔ רֶץ֙ שְְׁ ע֤וּ בָאָ֙ בְְ לָֽלוּ:: טָֽ אֻמְְְ

רֶץ  ב֨וּ לָאָ֤ יהוֽה:: יֵשְְֽׁ א֥וּ חָז֖וֹן מֵֽ צְְ יהָ לאֹ־מָֽ בִיאֶ֕ ם־נְְ ה גַּ ין תּוֹרָ֔ בַגּוֹיִם֙ אֵ֣

ידוּ  ים הוֹרִ֤ ֑ קִּ ר֖וּ שַׂ גְְ ם חָֽ עֱל֤וּ עָפָר֙ עַל־רֹאשָׁ֔ נֵי֣ בַת־צִיּ֔וֹן הֶֽ מוּ֙ זִקְְְ יִדְְּ

ר֣וּ  מְְ מַרְְְ חֳֳ עֵינַי֙  מָע֤וֹת  בַדְְּ ל֨וּ  כָּ םִ::  לָֽ רֽוּשָׁ יְְ תוּל֖תֹ  בְְּ ן  רֹאשָׁ֔ רֶץ֙  לָאָ֙

ק  יוֹנֵ֔ וְְ ף עוֹלֵל֙  עָטֵ֤ ֽ י בֵּ ֑ ת־־עַמִּ בֶר בַּ ֖ י עַל־־שֶׁ בֵדִ֔ רֶץ֙ כְְּ ֤ךְְְ לָאָ֙ פַּ י נִשְְְׁ מֵעַ֔

חָלָל֙  ֽ פָם֤ כֶּ עַטְְּ תְְְ הִֽ גָן֣ וָיָיִ֑ן בְְּ ר֔וּ אַיֵּה֖ דָּ אִמּתָֹם֙ יֽאֹמְְ יָהֽ:: לְְ חבֹ֖וֹת קִרְְְ רְְְ בִּ

ה־אעוד֞ך  מָֽ ם::  אִמֹּתָֽ יק  אֶל־חֵ֖ ם  שָׁ֔ נַפְְְ ֣ךְְְ  פֵּ תַּ הִשְְְׁ בְְּ יר  עִ֔ חבֹ֣וֹת  רְְְ בִּ

תוּלַ֖ת  ךְְְ בְְּ ֙ וַֽאֲנַחֲֽמֵ֔ ךְְְ וֶה־לָּ ם מָ֤ה אַשְְְׁ לִַ֔ ר֣וּשָׁ ת֙ יְְ ךְְְ הַבַּ ה־לָּ֗ ה אֲדַמֶּ מָ֣

א  וְְְ ֣ ֙ שָׁ יִךְְְ חָ֤זוּ לָךְְְ בִיאַ֗ :: נְְ ךְְְ א־לָֽ פָּ י יִרְְְ ךְְְ מִ֥ רֵ֖ בְְְ יָּם֛ שִׁ י־גָד֥וֹל כַּ ֽ ת־צִיּ֑וֹן כִּ בַּ

א֥וֹת  מַשְְְׂ ךְְְ  לָ֔ וַיֶּחֱ֣זוּ  שבית֑ך  יב  ֣ הָשִׁ לְְ עַל־עֲוֹנֵ֖ךְְְ  וּ  לֽאֹ־גִלּ֥ וְְ ל  תָפֵ֔ וְְ

וַיָּנִ֣עוּ  קוּ֙  רְְ ֽ שָׁ רֶךְְְ  דֶ֔ רֵי  ל־עֹ֣בְְ כָָּ יִם֙  פַּ֙ כַּ יִךְְְ  עָלַ֤ ק֨וּ  פְְ סָֽ ם::  וּמַדּוּחִֽ א  וְְְ ֖ שָׁ

וֹשׂ  ילַת י֔פִֹי מָשׂ֖ לִ֣ רוּ֙ כְְּ יֹּֽאמְְ יר שֶׁ לָ֑םִ הֲזֹ֣את הָעִ֗ רֽוּשָׁ ת יְְ ֖ ם עַל־בַּ רֹאשָׁ֔

ן  קוּ־שֵׁ֔ וַיַּחַֽרְְְ קוּ֙  רְְ ֽ שָׁ יִךְְְ  בַ֔ ל־אֹ֣יְְ כָָּ יהֶם֙  פִּ יִךְְְ  עָלַ֤ צ֨וּ  פָּ רֶץ::  ל־הָאָֽ כָָ לְְ

ה יהו֜ה  ינוּ:: עָשָׂ֨ ינֻה֖וּ מָצָ֥אנוּ רָאִֽ וִּ קִּ ךְְְ זֶה֥ הַיּ֛וֹם שֶׁ נוּ אַ֣ ֑עְְְ לָּ ר֖וּ בִּ מְְ אָֽ

ל  ל֣אֹ חָמָ֑ ס וְְ דֶם הָרַ֖ ימֵי־קֶ֔ ֣ה מִֽ ר צִוָּ ֣ רָתוֹ֙ אֲשֶׁ ע֤ אֶמְְְ צַּ ם בִּ ר זָמָ֗ ֣ אֲשֶׁ

ת  ֖ם אֶל־אֲדנָֹי֑ חוֹמַ֣ :: צָעַ֥ק לִבָּ יִךְְְ רֶן צָרָֽ ים קֶ֥ ב הֵרִ֖ ֙ אוֹיֵ֔ יִךְְְ ֤ח עָלַ֙ מַּ שַׂ וַיְְְ

ךְְְ  נִי֤ פוּגַת֙ לָ֔ תְְּ לָה אַל־תִּ יְְְ ם וָלַ֔ עָה֙ יוֹמָ֣ מְְְ חַ֤ל דִּ ידִי כַנַּ יּ֠וֹן הוֹרִ֨ ת־צִ֠ בַּ

כִי֤  פְְְ שִׁ מֻר֔וֹת  אַשְְְׁ רֹאשׁ֙  לְְ לָ  יְְְ בַלַּ֗ י  ר֣נִֹּ ׀  ק֣וּמִי   :: ת־עֵינֵֽךְְְ בַּ ֹם  דּ֖ אַל־תִּ

יִךְְְ  עֽוֹלָלַ֔ פֶשׁ֙  עַל־נֶ֙ יִךְְְ  פַּ֗ כַּ יו  אֵלָ֣ י  אִ֧ שְְׂ אֲדֹנָי֑  נֵי֣  פְְּ נֹ֖כַח  ךְְְ  לִבֵּ֔ יִם֙  כַמַּ֙

י  מִ֖ יטָה לְְ הַבִּ֔ וְְֽֽ אֵ֤ה יהוה֙  ל־חוּצֽוֹת:: רְְ רֹ֥אשׁ כָָּ בְְּ רָעָ֖ב  בְְּ ים  עֲטוּפִ֥ הָֽ

ג  ים אִם־יֵהָֽרֵ֛ חִ֔ טִפֻּ י  לֵ֣ עֽלְְֹ יָם֙  רְְְ פִּ ים  ֤ נָשִׁ נָה  לְְְ הֹ אִם־תֹּאכַ֨ כּ֑ תָּ  עוֹלַ֣לְְְ

י  תֽוּלתַֹ֥ ן בְְּ זָקֵ֔ רֶץ חוּצוֹת֙ נַעַ֣ר וְְ ב֨וּ לָאָ֤ כְְ ֽ יא:: שָׁ נָבִֽ ן וְְ שׁ אֲדנָֹי֖ כּהֵֹ֥ ֥ דַּ מִקְְְ בְְּ

רָא֩  קְְְ :: תִּ תָּ לְְְ תָּ ל֥אֹ חָמָֽ חְְְ ךָ טָבַ֖ י֣וֹם אַפֶּ֔ ֙ בְְּ תָּ גְְְ רֶב הָרַ֙ ל֣וּ בֶחָ֑ י נָפְְֽ חוּרַ֖ וּבַֽ
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has stretched out a line, He has not withdrawn His hand from destroy-
ing: therefore He made the rampart and the wall to lament; they languish 
together. Her gates are sunk into the ground; He has destroyed and broken 
her bars: her king and her princes are among the nations: there is no Torah; 
her prophets also find no vision from the Lord. The elders of the daughter 
of Zion sit upon the ground, and keep silence: they have cast up dust upon 
their heads; they have girded themselves with sackcloth: the virgins of 
Jerusalem hang down their heads to the ground. My eyes fail with tears, my 
bowels are troubled, my liver is poured upon the earth, for the breach of the 
daughter of my people; because the children and the sucklings swoon in 
the broad places of the city. They say to their mothers, Where is corn and 
wine? when they swoon like wounded men in the broad places of the city, 
when their soul is poured out into their mothers’ bosom. What shall I take 
to witness for you? what shall I liken to you, O daughter of Jerusalem? what 
shall I equal to you, that I may comfort you, O virgin daughter of Zion? for 
your breach is great like the sea: who can heal you? Your prophets have seen 
for you vain and foolish visions: and they have not exposed your iniquity, 
to restore your captivity; but have prophesied for you burdens of falsehood 
and deceit. All that pass by clap their hands at you; they hiss and wag their 
head at the daughter of Jerusalem, saying, Is this the city that men call The 
perfection of beauty, The joy of the whole earth? All your enemies have 
opened their mouth against you: they hiss and gnash the teeth: they say, We 
have swallowed her up: certainly this is the day that we have looked for; we 
have found it, we have seen it. The Lord has done that which He devised; 
He has fulfilled His word that He commanded in the days of old: He has 
thrown down without pity: and He has caused the enemy to rejoice over 
you, He has raised up the horn of your adversaries. Their heart cried to the 
Lord. O wall of the daughter of Zion, let tears run down like a river day 
and night: give yourself no rest; let not the apple of your eye cease. Arise, 
cry out in the night: in the beginning of the watches pour out your heart 
like water before the face of the Lord: lift up your hands toward Him for 
the life of your young children, that faint for hunger at the head of every 
street. Behold, O Lord, and consider to whom You have done this. Shall 
the women eat their fruit, their cherished babes? shall priest and prophet 
be slain in the Sanctuary of the Lord? Young and old lie on the ground in 
the streets: my virgins and my young men are fallen by the sword; You have 
slain them in the day of Your anger; You have killed, and not pitied. You 
have called as in the day of a solemn assembly, my terrors round about, so 
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יד  רִ֑ שָׂ יט וְְ לִ֣ י֥וֹם אַף־יהו֖ה פָּ ל֥אֹ הָיָה֛ בְְּ יב וְְ בִ֔ גוּרַי֙ מִסָּ י֨וֹם מוֹעֵד֤ מְְ כְְ

ם:: ֽ י כִלָּ בִ֥ יתִי אֽיְְֹ ֖ רִבִּ י וְְ תִּ ֥חְְְ ר־טִפַּ אֲשֶׁ

לאֹ־ ךְְְ וְְ ךְְְ חֹ֥שֶׁ ג וַיֹּלַ֖ י נָהַ֛ רָתֽוֹ:: אוֹתִ֥ בֶט עֶבְְְ ֖ שֵׁ י בְְּ נִ֔ ה עֳֳ בֶר֙ רָאָ֣ אֲנִי֤ הַגֶּ֙

ר  ֖ בַּ שִׁ י  עוֹרִ֔ וְְ רִי֙  שָׂ ה֤ בְְ לָּ בִּ ל־הַיּֽוֹם::  כָָּ יָד֖וֹ  יַהֲֽפ֥ךְְְֹ  ב  ֛ יָשֻׁ י  ֥ בִּ ךְְְ  אַ֣ אֽוֹר:: 

נִי  יבַ֖ הֽוֹשִׁ ים  ֥ כִּ חֲשַׁ מַֽ בְְּ ה::  לָאָֽ וּתְְְ רֹ֥אשׁ  ף  ֖ וַיַּקַּ י  עָלַ֛ נָה֥  בָּ י::  מוֹתָֽ עַצְְְ

עַק֙  י֤ אֶזְְְ ֣ם כִּ י:: גַּ ֽ תִּ שְְְׁ חָָ יד נְְ ֥ בִּ ל֥אֹ אֵצֵ֖א הִכְְְ י וְְ עֲדִ֛ ֽ ר בַּ דַ֧ ם:: גָּ י עוֹלָֽ מֵתֵ֥ כְְּ

ב  בֹ אֹרֵ֥ ֽה:: דּ֣ י עִוָּ יבֹתַ֖ תִֽ ית נְְ גָזִ֔ רָכַי֙ בְְּ ר דְְּ דַ֤ י:: גָּ תִֽ פִלָּ ם תְְּ תַ֖ עַ שָׂ ֔ וֵּ וַֽאֲשַׁ

ם::  שׁוֹמֵֽ נִי  מַ֥ שָׂ נִי  חֵ֖ ְְ פַשּׁ וַֽיְְְ ר  סוֹרֵ֛ רָכַ֥י  דְְּ ים::  רִֽ תָּ מִסְְְ בְְּ י אר֖יה  לִ֔ הוּא֙ 

תֽוֹ::  פָּ נֵי֖ אַשְְְׁ י בְְּ יֹתָ֔ כִלְְְ ץ:: הֵבִיא֙ בְְּ א לַחֵֽ רָ֖ טָּ מַּ נִי כַּ יבֵ֔ תּוֹ֙ וַיַּצִּ ךְְְ קַשְְְׁ רַ֤ דָּ

ים  רוֹרִ֖ בַמְְּ נִי  יעַ֥ בִּ הִשְְְׂ ל־הַיּֽוֹם::  כָָּ ם  ינָתָ֖ גִֽ נְְ י  ל־עַמִּ֔ כָָ לְְ חקֹ֙  שְְׂ הָיִי֤תִי 

ל֛וֹם  ָ נַח֧ מִשּׁ זְְְ פֶר:: וַתִּ אֵֽ נִי בָּ ֖ ישַׁ פִּ י הִכְְְ נָּ֔ חָצָץ֙ שִׁ ֽ ס בֶּ רֵ֤ עֲנָהֽ:: וַיַּגְְְ וַ֥נִי לַֽ הִרְְְ

ר־־־ כָָ זְְ יהוֽה::  מֵֽ י  ֖ תִּ תֽוֹחַלְְְ וְְ י  חִ֔ נִצְְְ ד  אָבַ֣ וָֽאֹמַר֙  יתִי טוֹבָֽה::  ֥ נָשִׁ י  ֖ שִׁ נַפְְְ

י:: זֹ֛את  ֽ שִׁ י נַפְְְ וֹר ותש֥יח עָלַ֖ כּ֔ זְְְ עֲנָה֥ וָרֹֽאשׁ:: זָכ֣וֹר תִּ י לַֽ רוּדִ֖ יִ֥י וּמְְְ נְְְ עָָ

י לֽאֹ־־־ ֥ נוּ כִּ מְְְ י לֽאֹ־־־תָ֔ ֣ י יהוה֙ כִּ דֵ֤ סְְְ יל:: חַֽ ֥ן אוֹחִֽ י עַל־כֵּ ֖ יב אֶל־־־־לִבִּ ֥ אָשִׁ

ה  רָ֣ מְְ י יהוה֙ אָֽ קִ֤ ךָ:: חֶלְְְ ֖ה אֱמֽוּנָתֶֽ ים רַבָּ קָרִ֔ ים֙ לַבְְּ יו:: חֲדָשִׁ חֲמָֽ כָל֖וּ רַֽ

נּוּ:: ט֤וֹב  ֽ שֶׁ רְְ דְְְ נֶפֶ֖שׁ תִּ ו לְְ קֹוָ֔ יל לֽוֹ:: ט֤וֹב יהוה֙ לְְ ֖ן אוֹחִ֥ י עַל־כֵּ שִׁ֔ נַפְְְ

יו::  עוּרָֽ נְְְ א ע֖לֹ בִּ ֥ ָ י־יִשּׂ ֽ בֶר כִּ שׁוּעַ֖ת יהוֽה:: ט֣וֹב לַגֶּ֔ ם לִתְְְ דוּמָ֔ יָחִיל֙ וְְ וְְ

וָהֽ::  קְְְ י יֵשׁ֥ תִּ יהוּ אוּלַ֖ עָפָר֙ פִּ֔ ֽ ן בֶּ ֤ יו:: יִתֵּ ל עָלָֽ י נָטַ֖ ֥ ֹם כִּ יִדּ֔ דָד֙ וְְ ֤ב בָּ יֵשֵׁ

י  ֣ כִּ אֲדנָֹיֽ::  עוֹלָ֖ם  נַ֛ח לְְ יִזְְְ ל֥אֹ  י  ֣ כִּ ֽה::  פָּ חֶרְְְ בְְּ ע  ֥ בַּ יִשְְְׂ לֶ֖חִי  ֛הוּ  מַכֵּ לְְ ן  ֧ יִתֵּ

ישׁ::  נֵי־אִֽ בְְּ ה֖  וַיַּגֶּ וֹ  בּ֔ ה֙ מִלִּ י ל֤אֹ עִנָּ ֣ כִּ ו::  ר֥בֹ חֲסָדָֽ כְְּ ם  רִחַ֖ וְְ ה  אִם־הוֹגָ֔

נֶ֖גֶד  בֶר  ט־גָּ֔ פַּ מִשְְְׁ הַטּוֹת֙  לְְ רֶץ::  אָֽ ירֵי  אֲסִ֥ לֹ  כּ֖ יו  לָ֔ רַגְְְ חַת  ֣ תַּ א֙  דַכֵּ לְְ

הִי  י זֶה֤ אָמַר֙ וַתֶּ֔ ה:: מִ֣ רִיב֔וֹ אֲדנָֹי֖ ל֥אֹ רָאָֽ ת֤ אָדָם֙ בְְּ עַוֵּ יֽוֹן:: לְְ נֵי֥ עֶלְְְ פְְּ

אוֹנֵן֙  וֹב:: מַה־יִּתְְְ הַטּֽ רָע֖וֹת וְְ א הָֽ יוֹן֙ ל֣אֹ תֵצֵ֔ ֤י עֶלְְְ ֽה:: מִפִּ אֲדנָֹי֖ ל֥אֹ צִוָּ
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that in the day of the Lord’s anger none escaped or remained: those that I 
have cherished and brought up my enemy has consumed.
I am the man who has seen affliction by the rod of His wrath. He has led 
me, and brought me into darkness, but not into light. Surely He is turned 
against me; He turns His hand against me all the day. He has made my flesh 
and my skin to waste away; He has broken my bones. He has built a mound 
against me, and has beset me round about at head and hell. He has set me 
in dark places, as those who are long ago dead. He has hedged me about, 
so that I cannot get out: He has made my chain heavy. Even when I cry and 
call for help, He stops up my prayer. He has enclosed my ways with hewn 
stone, He has made my paths crooked. He is to me like a bear lying in wait, 
and like a lion in secret places. He has turned aside my ways, and pulled me 
in pieces: He has made me desolate. He has bent his bow, and set me as a 
mark for the arrow. He has caused the arrows of his quiver to enter into my 
reins. I am become a derision to all my people; and their song all the day. 
He has filled me with bitterness, He has sated me with wormwood. He has 
also broken my teeth with gravel stones, He has pressed me down into the 
ashes. My soul is far removed from peace: I have forgotten prosperity. And 
I said, My strength and my hope are perished from the Lord. Remember 
my affliction and my misery, the wormwood and the gall. My soul has them 
still in remembrance, and is bowed down within me. This I recall to my 
mind, therefore I have hope: that the Lord’s steadfast love has not ceased, 
and that His compassions do not fail. They are new every morning: great 
is Your faithfulness. The Lord is my portion, says my soul; therefore I will 
hope in Him. The Lord is good to those who wait for Him, to the soul 
that seeks Him. It is good that a man should quietly hope for the salvation 
of the Lord. It is good for a man that he bear the yoke in his youth. Let 
him sit alone and keep silence, because he has taken it upon him. Let him 
put his mouth in the dust; perhaps there may be hope. Let him offer his 
cheek to him who strikes him; let him take his fill of insult. For the Lord 
will not cast off for ever: but though He may cause grief, yet will He have 
compassion according to the abundance of His steadfast love. For He does 
not willingly afflict or grieve the children of men. To crush under foot all 
the prisoners of the earth, to turn aside the right of a man before the face 
of the Most High, to subvert a man in his cause, the Lord approves not. 
Who is he that says, and it comes to pass, when the Lord commands it 
not? Out of the mouth of the Most High do not both good and evil come? 
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וּבָה עַד־ נָשׁ֖ קֹ֔רָה וְְ נַחְְְ ינוּ֙ וְְֽֽ רָכֵ֙ ֤ה דְְ שָׂ פְְּ ו:: נַחְְְ ֖בֶר עַל־חֲטָאָֽ י גֶּ ם חָ֔ אָדָ֣

נוּ֙  עְְְ פָשַׁ֙ נוּ  נַחְְְ֤ יִם::  מָֽ ָ שּׁ בַּ ל  אֶל־אֵ֖ יִם  פָּ֔ אֶל־כַּ נוּ֙  בָבֵ֙ לְְ ֤א  ָ נִשּׂ יהוֽה:: 

ל֥אֹ  תָּ  גְְְ הָרַ֖ נוּ  פֵ֔ דְְּ רְְְ וַֽתִּ בָאַף֙  וֹתָה  סַכּ֤  :: תָּ סָלָֽחְְְ ל֥אֹ  ה  ֖ אַתָּ ינוּ  וּמָרִ֔

נוּ  ימֵ֖ שִׂ תְְּ וּמָא֛וֹס  י  חִ֧ ֽה:: סְְ פִלָּ תְְּ עֲב֖וֹר  מֵֽ ךְְְ  לָ֔ עָנָן֙  בֶֽ ֹתָה  סַכּ֤  :: תָּ לְְְ חָמָֽ

יָה  הָ֥ וָפַ֛חַת  חַ֧ד  פַּ ינוּ::  בֵֽ ל־אֽיְְֹ כָָּ ם  יהֶ֖ פִּ ינוּ  עָלֵ֛ צ֥וּ  פָּ ים::  ֽ עַמִּ הָֽ רֶב  קֶ֥ בְְּ

י::  ֽ ת־עַמִּ בֶר בַּ ֖ י עַל־שֶׁ ד עֵינִ֔ רַ֣ תֵּ יִם֙  גֵי־מַ֙ לְְְ פַּ בֶר::  ֽ ָ הַשּׁ וְְ את  ֥ ֵ לָ֖נוּ הַשּׁ

יהו֖ה  רֶא  יֵ֔ וְְ יף  קִ֣ עַד־יַשְְְׁ הֲפֻגֽוֹת::  ין  מֵאֵ֥ ה  מֶ֖ תִדְְְ ל֥אֹ  וְְ ה  רָ֛ נִגְְּ עֵינִי֧ 

ֹר  פּ֖ צִּ י:: צ֥וֹד צָד֛וּנִי כַּ נ֥וֹת עִירִֽ לֹ בְְּ י מִכּ֖ שִׁ֔ נַפְְְ לָ֣ה לְְ יִם:: עֵינִי֙ עֽוֹלְְ מָֽ ָ מִשּׁ

י  ֖ יִם עַל־רֹאשִׁ י:: צָֽפוּ־מַ֥ ֽ בֶן בִּ י וַיַּדּוּ־אֶ֖ ת֤וּ בַבּוֹר֙ חַיָּ֔ םֽ:: צָֽמְְ י חִנָּ בַ֥ אֽיְְֹ

תָּ  עְְְ מָ֑ י שָׁ יּֽוֹת:: קוֹלִ֖ תִּ חְְְ וֹר תַּ ךָ֙ יהו֔ה מִבּ֖ מְְְ אתִי שִׁ י:: קָרָ֤ תִּ רְְְ זָֽ י נִגְְְ תִּ רְְְ אָמַ֥

תָּ  רְְְ ךָּ אָמַ֖ רָאֶ֔ י֣וֹם אֶקְְְ ֙ בְְּ תָּ בְְְ י:: קָרַ֙ עָתִֽ וְְְ שַׁ י לְְ חָתִ֖ רַוְְְ ךָ֛ לְְ נְְ זְְְ לֵ֧ם אָָ עְְְ אַל־תַּ

יהוה֙  יתָה  רָאִ֤ חַיָּיֽ::  תָּ  לְְְ אַ֥ גָּ י  ֖ שִׁ נַפְְְ י  רִיבֵ֥ אֲדֹנָי֛  תָּ  בְְְ רַ֧ א::  ירָֽ אַל־תִּ

י::  ם לִֽ בֹתָ֖ שְְׁ ל־מַחְְְ ם כָָּ מָתָ֔ ל־נִקְְְ יתָה֙ כָָּ י:: רָאִ֙ טִֽ פָּ ה מִשְְְׁ טָ֖ פְְְ י שָָׁ ֣תָתִ֔ עַוָּ

ם  יוֹנָ֔ הֶגְְְ י קָמַי֙ וְְ תֵ֤ פְְְ י:: שִׂ ם עָלָֽ בֹתָ֖ שְְׁ ל־מַחְְְ תָם֙ יהו֔ה כָָּ פָּ תָּ חֶרְְְ מַ֤עְְְ שָׁ

יב  שִׁ֨ תָּ ם::  ינָתָֽ ֽ גִּ מַנְְְ אֲנִי֖  יטָה  הַבִּ֔ ימָתָם֙  קִֽ וְְ ם  ֤ תָּ בְְְ שִׁ ל־הַיּֽוֹם::  כָָּ י  עָלַ֖

ךָ֖  אֲלָֽתְְ ֽ ב תַּ ת־לֵ֔ גִנַּ ן לָהֶם֙ מְְ ֤ תֵּ ם:: תִּ דֵיהֶֽ ה יְְ ֥ עֲשֵׂ מַֽ מ֛וּל יהו֖ה כְְּ ם גְְּ לָהֶ֥

י יהוֽה:: מֵ֥ חַת שְְׁ ֖ ם מִתַּ מִידֵ֔ תַשְְְׁ אַף֙ וְְ ֹף בְְּ דּ֤ רְְְ ם:: תִּ לָהֶֽ

נֵי־קֹ֔דֶשׁ  אַבְְְ נָה֙  כְְְ פֵּ֙ תַּ שְְְׁ תִּ וֹב  הַטּ֑ ֣תֶם  הַכֶּ נֶא֖  יִשְְְׁ ב  זָהָ֔ ם  יוּעַ֣ אֵיכָה֙ 

אֵיכָה֤  ֑ז  פָּ בַּ ים  אִ֖ סֻלָּ מְְ הַֽ ים  קָרִ֔ הַיְְְ צִיּוֹן֙  נֵי֤  בְְּ ל־־־חוּצֽוֹת::  כָָּ רֹ֖אשׁ  בְְּ

ד הֵינִי֖קוּ  צוּ שַׁ֔ לְְ ם־תנין֙ חָ֣ י יוֹצֵֽר:: גַּ דֵ֥ ה יְְ ֖ עֲשֵׂ רֶשׂ מַֽ לֵי־חֶ֔ נִבְְְ בוּ֙ לְְ שְְׁ נֶחְְְ

וֹ  וֹן יוֹנֵק֛ אֶל־חִכּ֖ שׁ֥ ק לְְ בַ֨ ר:: דָּ ֽ בָּ דְְְ מִּ ר כי ענ֖ים בַּ זָ֔ אַכְְְ י לְְ ֣ ת־עַמִּ ן בַּ וּרֵיהֶ֑ גּֽ

ים  עֲדַנִּ֔ מַ֣ לִים֙ לְְ ם:: הָאֹֽכְְ ין לָהֶֽ שׂ אֵ֥ חֶם פֹּרֵ֖ אֲלוּ לֶ֔ ֣ א עֽוֹלָלִים֙ שָׁ מָ֑ צָּ בַּ

ן  ל֙ עֲוֹ֣ דַּ וֹת:: וַיִּגְְְ תּֽ פַּ ק֖וּ אַשְְְׁ ע חִבְְּ אֱמֻנִים֙ עֲלֵ֣י תוֹלָ֔ חוּצ֑וֹת הָֽ ֽ מּוּ בַּ ֖ נָשַׁ

יִם::  הּ יָדָֽ לוּ בָ֖ לאֹ־חָ֥ גַע וְְ מוֹ־רָ֔ הֲפוּכָ֣ה כְְ דֹ֑ם הַֽ את סְְ ֖ חַטַּ י מֵֽ ת־עַמִּ֔ בַּ
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Why then does a living man complain, a man for the punishment of his 
sins? Let us search and try our ways, and turn back to the Lord. Let us lift 
up our heart with our hands to God in the heavens. We have transgressed 
and have rebelled: You have not pardoned. You have covered with anger, 
and pursued us: You have slain, You have not pitied. You have covered 
yourself with a cloud, so that prayer should not pass through. You have 
made us offscouring and refuse in the midst of the people. All our enemies 
have opened their mouths wide against us. Fear and the pit are come upon 
us, desolation and destruction. My eye runs down with rivers of water for 
the breach of the daughter of my people. My eye trickles down, and ceases 
not, without any intermission, till the Lord shall look down, and behold 
from heaven. My eye affects my soul because of all the daughters of my city. 
They chased me sore, like a bird, those who hate me without cause. They 
have cut off my life in the dungeon, and have cast stones upon me. Waters 
flowed over my head; then I said, I am cut off. I called upon Your name, O 
Lord, out of the nethermost pit. You have heard my voice: hide not Your 
ear at my sighing, at my cry. You did draw near in the day that I called upon 
You: You did say, Fear not. O Lord, You have pleaded the causes of my 
soul; You have redeemed my life. O Lord, You have seen my wrong: judge 
my cause. You have seen all their vengeance and all their devices against me. 
You have heard their insult, O Lord, and all their devices against me; the 
lips of those who rose up against me, and their muttering against me all the 
day. Behold their sitting down, and their rising up; I am their song. Render 
to them a recompense, O Lord, according to the work of their hands. Give 
them sorrow of heart; Your curse be on them! Pursue them in anger and 
destroy them from under the heavens of the Lord.
How is the gold become dim! how is the most fine gold changed! the hal-
lowed stones are poured out at the top of every street. The precious sons of 
Zion, comparable to fine gold, how are they esteemed as earthen pitchers, 
the work of the hands of the potter! Even the jackals draw out the breast, 
they give suck to their young ones: the daughter of my people is become 
cruel, like the ostriches in the wilderness. The tongue of the sucking child 
cleaves to the roof of his mouth for thirst: the young children ask bread, 
and no man gives it to them. They that did feed on dainties are desolate 
in the streets: they that were brought up in scarlet embrace dunghills. For 
the doom of the daughter of my people is greater than the sin of Sodom, 
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ם::  רָתָֽ זְְְ יר גִּ ֖ ים סַפִּ נִינִ֔ צֶם֙ מִפְְּ מוּ עֶ֙ דְְ חָלָב֑ אָ֤ לֶג צַח֖וּ מֵֽ ֶ֔ יהָ֙ מִשּׁ זִירֶ֙ וּ נְְ זַכּ֤

ם  מָ֔ חוּצ֑וֹת צָפַד֤ עוֹרָם֙ עַל־עַצְְְ ֽ ר֖וּ בַּ ם ל֥אֹ נִכְְּ רָ֔ אֳֳ ֽ חוֹר֙ תָָּ ְְ ךְְְ מִשּׁ ֤ חָשַׁ

בוּ֙  הֵם֤ יָזֻ֙ ֣ לֵ֖י רָעָ֑ב שֶׁ חַלְְ רֶב מֵֽ לֵי־חֶ֔ שׁ הָיָה֥ כָעֵֽץ:: טוֹבִ֤ים הָיוּ֙ חַלְְ יָבֵ֖

ן הָי֤וּ  דֵיהֶ֑ ל֖וּ יַלְְְ ְְ שּׁ נִיּ֔וֹת בִּ חֲמָ֣ ים֙ רַֽ י נָשִׁ דֵ֗ י:: יְְ דָֽ נוּב֖וֹת שָׂ ים מִתְְּ רִ֔ דֻקָּ מְְ

פַ֖ךְְְ חֲר֣וֹן  ה֤ יהוה֙ אֶת־חֲמָת֔וֹ שָׁ לָּ י:: כִּ ֽ ת־עַמִּ בֶר בַּ ֖ שֶׁ מוֹ בְְּ בָרוֹת֙ לָ֔ לְְ

רֶץ  כֵי־אֶ֔ ינוּ֙ מַלְְְ אֱמִ֙ יהָ:: ל֤אֹ הֶֽ סֹֽדֹתֶֽ ֹאכַל יְְ צִיּ֔וֹן וַתּ֖ שׁ בְְּ ת־אֵ֣ וֹ וַיַּצֶּ אַפּ֑

ֹאת  חַטּ֣ מֵֽ םִ::  לָֽ רֽוּשָׁ יְְ י  עֲרֵ֖ ֽ שַׁ בְְּ ב  אוֹיֵ֔ וְְ צַ֣ר  יָבֹא֙  י֤  כִּ תֵבֵ֑ל  י  בֵ֣ יֹֽשְְׁ וכ֖ל 

רִים֙  ים:: נָע֤וּ עִוְְְ יקִֽ ם צַדִּ ֥ הּ דַּ ֖ בָּ קִרְְְ ים בְְּ כִ֥ פְְֹ ֽ הֲֹנֶי֑הָ הַשּׁ יהָ עֲונֹֹ֖ת כּֽ בִיאֶ֔ נְְ

א  טָמֵ֞ ס֣וּרוּ  ם::  יהֶֽ שֵׁ בֻֽ לְְְ בִּ ע֖וּ  יִגְְּ ל֔וּ  יֽוּכְְ ל֣אֹ  בְְּ ם  ֑ דָּ בַּ אֲל֖וּ  גֹֽ נְְ חוּצ֔וֹת  ֽ בַּ

ם ל֥אֹ  גּוֹיִ֔ רוּ֙ בַּ מְְ ם־נָע֑וּ אָֽ י נָצ֖וּ גַּ ֥ עוּ כִּ גָּ֔ מוֹ ס֤וּרוּ ס֙וּרוּ֙ אַל־תִּ אוּ לָ֗ רְְ קָ֣

נֵי֤ כֽהֲֹנִים֙ ל֣אֹ  ם פְְּ יטָ֑ הַבִּ יף לְְ ם ל֥אֹ יוֹסִ֖ קָ֔ נֵי֤ יהוה֙ חִלְְּ פוּ לָגֽוּר:: פְְּ יוֹסִ֖

נוּ הָ֑בֶל  רָתֵ֖ ינוּ אֶל־עֶזְְְ לֶ֣ינָה עֵינֵ֔ כְְְ אוּ זקנ֖ים ל֥אֹ חָנָנֽוּ::  עוד֙ינה֙ תִּ נָשָׂ֔

ינוּ  חֽבֹתֵֹ֑ רְְְ ֖כֶת בִּ ינוּ מִלֶּ עָדֵ֔ עַ:: צָד֣וּ צְְ ֽ וֹי ל֥אֹ יוֹשִׁ ינוּ אֶל־גּ֖ נוּ צִפִּ֔ יָּתֵ֣ צִפִּ בְְּ

י  רֵ֖ שְְְׁ ינוּ מִנִּ פֵ֔ ֤ים הָיוּ֙ רֽדְְֹ ֽנוּ:: קַלִּ א קִצֵּ י־בָ֥ ינוּ כִּ א֥וּ יָמֵ֖ לְְ ֛נוּ מָֽ ב קִצֵּ קָרַ֥

יחַ  ֣ שִׁ ינוּ֙ מְְ בוּ לָֽנוּ:: ר֤וּחַ אַפֵּ֙ רְְ ר אָ֥ ֖ בָּ דְְְ מִּ נוּ בַּ לָקֻ֔ ים דְְּ הָרִ֣ יִם עַל־הֶֽ מָ֑ שָׁ

י  ישִׂ ֤ יֶה֥ בַגּוֹיִֽם:: שִׂ חְְְ וֹ נִֽ צִלּ֖ נוּ בְְּ רְְְ ר אָמַ֔ ֣ ם אֲשֶׁ יתוֹתָ֑ חִֽ שְְְׁ ֖ד בִּ כַּ יהו֔ה נִלְְְ

וֹס  ר־כּ֔ עֲבָָ ֽ תַּ  ֙ יִךְְְ ם־עָלַ֙ גַּ ע֑וּץ  רֶץ  אֶ֣ בְְּ יוש֖בתי  ת־אֱד֔וֹם  בַּ חִי֙  מְְְ שִׂ וְְ

ד  קַ֤ ךְְְ פָּ לוֹתֵ֑ הַגְְְ יף לְְ ת־צִיּ֔וֹן ל֥אֹ יוֹסִ֖ ֙ בַּ ם־עֲונֵֹךְְְ י:: תַּ עָרִֽ תִתְְְ י וְְ רִ֖ כְְּ שְְְׁ תִּ

:: יִךְְְ ֖ה עַל־חַטֹּאתָֽ לָּ ת־אֱד֔וֹם גִּ ֙ בַּ עֲונֵֹךְְְ

נוּ֙  נַֽחֲלָתֵ֙ נוּ::  תֵֽ פָּ אֶת־חֶרְְְ ה  אֵ֥ וּרְְְ יטָ  ֖ הַבִּ נוּ  לָ֔ יָה  מֶה־הָ֣ יהוה֙  כֹ֤ר  זְְ

ינוּ  אִמֹּתֵ֖ ב  אָ֔ א֣ין  ינוּ֙  הָיִ֙ ים  תוֹמִ֤ יְְ ים::  רִֽ כְְְ נָָ לְְ ינוּ  ֖ תֵּ בָּ ים  זָרִ֔ לְְ כָ֣ה  נֶהֶֽפְְְ

נוּ֙  ארֵ֙ יר יָבֹֽאוּ:: עַל֤ צַוָּ חִ֥ מְְְ ינוּ עֵצֵ֖ינוּ בִּ תִ֔ כֶ֣סֶף שָׁ ינוּ֙ בְְּ מָנֽוֹת:: מֵימֵ֙ אַלְְְ כְְּ

עַֹ לָֽחֶם::  בּ֥ וּר לִשְְְׂ ֖ ד אַשּׁ נּוּ יָ֔ יִם֙ נָתַ֣ רַ֙ חֽ־לָֽנוּ:: מִצְְְ נוּ ל֥א הֽוּנַּ נוּ יָגַעְְְ֖ פְְְ ֔ דָּ נִרְְְ
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that was overthrown as in a moment, no hands being laid upon her. Her 
Nazirites were purer than snow, they were whiter than milk, they were 
more ruddy in body than rubies, their polishing was as of sapphire: now 
their visage is blacker than coal; they are not known in the streets: their 
skin is shriveled upon their bones; it is withered, it is become like a stick. 
Those slain with the sword are better than those slain with hunger: for 
when pierced through, the former do ooze with the produce of the fields. 
Hands of compassionate women have boiled their own children: they 
were their food in the destruction of the daughter of my people. The Lord 
has accomplished His fury; He has poured out His fierce anger, and has 
kindled a fire in Zion and it has devoured its foundations. The kings of the 
earth, and all the inhabitants of the world, would not have believed that the 
adversary and the enemy would enter the gates of Jerusalem. It was for the 
sins of her prophets, and the iniquities of her priests, who shed the blood 
of the just in the midst of her. They wandered blind through the streets, pol-
luted with blood, so that none could touch their garments. Away! unclean! 
they cried at them; away! away! do not touch. So they fled, and wandered 
away: among the nations it was said, They shall no longer sojourn here. 
The anger of the Lord has divided them; He will no more regard them: 
they respected not the persons of the priests, they were not gracious to the 
elders. As for us, our eyes do yet fail for our vain help: in our watching we 
have watched for a nation that could not save. They hunt our steps, that we 
cannot walk in our broad places: our end is near, our days are fulfilled; for 
our end is come. Our pursuers were swifter than the vultures in the sky: 
they chased us upon the mountains, they lay in wait for us in the wilderness. 
The breath of our nostrils, the anointed of the Lord, was taken in their 
pits, of whom we said, Under His shadow we shall live among the nations. 
Rejoice and be glad, O daughter of Edom, that dwells in the land of Utz; 
the cup shall also pass over to you: you shall be drunken, and strip yourself 
bare. The punishment of your iniquity is accomplished, O daughter of Zion; 
He will no more carry you away into exile: He will visit your iniquity, O 
daughter of Edom; He will uncover your sins.
Remember, O Lord, what is come upon us: consider, and behold our 
insult. Our inheritance is turned over to strangers, our houses to aliens. We 
are become orphans and fatherless, our mothers are like widows. We have 
drunk our water for money; our own wood is sold to us. We are pursued 
to our necks: we labor, and have no rest. We have given the hand to Egypt, 
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לוּ  שְְׁ מָ֣ עֲבָדִים֙  נוּ::  לְְְ סָבָֽ ם  תֵיהֶ֥ עֲונֹֹֽ אנ֖חנו  אינ֔ם  אוּ֙  טְְ חָֽ ינוּ  אֲבֹתֵ֤

ר::  ֽ בָּ דְְְ רֶב הַמִּ נֵי֖ חֶ֥ נוּ מִפְְּ מֵ֔ יא לַחְְְ נוּ֙ נָבִ֣ שֵׁ֙ נַפְְְ ם:: בְְּ ין מִיָּדָֽ ק אֵ֥ נוּ פֹּרֵ֖ בָ֔

תֻל֖תֹ  וּ בְְּ צִיּ֣וֹן עִנּ֔ ים֙ בְְּ עֲפ֥וֹת רָעָֽב:: נָשִׁ נֵי֖ זַלְְְ רוּ מִפְְּ מָ֔ וּר נִכְְְ תַנּ֣ נוּ֙ כְְּ עוֹרֵ֙

חוּרִים֙  ֽ רוּ:: בַּ ֽ דָּ קֵנִי֖ם ל֥אֹ נֶהְְְ נֵי֥ זְְ ל֔וּ פְְּ ם נִתְְְ יָדָ֣ רִים֙ בְְּ ה:: שָׂ הוּדָֽ י יְְ עָרֵ֥ בְְּ

ים  חוּרִ֖ ֽ בַּ תוּ  בָ֔ עַר שָׁ ֣ ַ קֵנִים֙ מִשּׁ לוּ:: זְְ ֽ שָׁ כָּ עֵ֥ץ  ים בָּ עָרִ֖ אוּ וּנְְְ ח֣וֹן נָשָׂ֔ טְְ

רֶת  לָה֙ עֲטֶ֣ חוֹלֵֽנוּ:: נָפְְֽ בֶל מְְ אֵ֖ ֥ךְְְ לְְ פַּ נוּ נֶהְְְ וֹשׂ לִבֵּ֔ שׂ֣ בַת֙ מְְ ם:: שָׁ ינָתָֽ גִֽ מִנְְּ

ה  לֶּ נוּ עַל־אֵ֖ ה הָיָה֤ דָוֶה֙ לִבֵּ֔ אנוּ:: עַל־זֶ֗ י חָטָֽ ֥ נוּ אֽוֹי־נָא֥ לָ֖נוּ כִּ רֹאשֵׁ֔

ה יהוה֙  ֤ כוּ־בֽוֹ:: אַתָּ ים הִלְְּ וּעָלִ֖ ם שֽׁ מֵ֔ ָ שּׁ כ֥וּ עֵינֵיֽנוּ:: עַל֤ הַר־צִיּוֹן֙ שֶׁ שְְׁ חָֽ

נוּ  בֵ֖ עַזְְְ ֽ נוּ תַּ חֵ֔ כָּ שְְְׁ צַח֙ תִּ ה לָנֶ֙ ד֥וֹר וָדֽוֹר:: לָמָּ֤ אֲךָ֖ לְְ סְְְ ב כִּ שֵׁ֔ ם תֵּ עוֹלָ֣ לְְ

י  דֶם:: כִּ֚ קֶֽ ינוּ כְְּ שׁ יָמֵ֖ ֥ וּבָ חַדֵּ נָשׁ֔ יךָ֙ וְְֽֽ נוּ יהו֤ה ׀ אֵלֶ֙ יבֵ֨ ים:: הֲשִׁ אֹ֥רֶךְְְ יָמִֽ לְְ

אֽדֹ:: תָּ עָלֵ֖ינוּ עַד־מְְ נוּ קָצַ֥פְְְ תָּ֔ אַסְְְ אִם־מָאֹ֣ס מְְ

דֶם:: קֶֽ ינוּ כְְּ שׁ יָמֵ֖ ֥ וּבָ חַדֵּ נָשׁ֔ יךָ֙ וְְֽֽ נוּ יהו֤ה ׀ אֵלֶ֙ יבֵ֨ הֲשִׁ

נוּח וַֽאֲנַחְְְ֖
ם אֵינָ֔ וְְ ז

ט

יא
י

יג
יב

יד

טז
טו

יז

יט
יח

כ

כב
כא

בגילת איכה    113

and to Ashshur, to be satisfied with bread. Our fathers have sinned, and 
are no more; but we bear their iniquities. Servants rule over us: there is 
none to deliver us out of their hand. We get our bread with the peril of our 
lives because of the sword of the wilderness. Our skin is hot like an oven 
because of the burning famine. Women are ravished in Zion, and maidens 
in the cities of Judah. Princes are hanged by their hand: the faces of elders 
are not honored. Young men drag the millstone, and youths stumble under 
the wood. The elders have ceased from the gate, the young men from their 
music. The joy of our heart is ceased; our dance is turned into mourning. 
The crown is fallen from our head: woe to us, that we have sinned! For this 
our heart is faint; for these things our eyes are dim. Because of the mountain 
of  Zion, which is desolate, foxes prowl over it. You, O Lord, are enthroned 
forever; Your throne is from generation to generation. Why do You forget 
us forever, why do You so long forsake us? Turn us to You, O Lord, and we 
shall be turned; renew our days as of old: unless You have utterly rejected 
us; and are exceedingly angry against us.

Turn us to You, O Lord, and we shall be turned;  
renew our days as of old.

7 

8 

9 

10 

11 

12 

13 

14 

15 
16 
17 
18 

19 

20 

21 

22 


