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Suggestions for using Guidelines
Set aside a regular time and place, if possible, when and where you can read 
and pray undisturbed. Before you begin, take time to be still and, if you find 
it helpful, use the BRF Prayer on page 6.

In Guidelines, the introductory section provides context for the passages 
or themes to be studied, while the units of comment can be used daily, 
weekly or whatever best fits your timetable. You will need a Bible (more 
than one if you want to compare different translations) as Bible passages 
are not included. Please don’t be tempted to skip the Bible reading because 
you know the passage well. We will have utterly failed if we don’t bring our 
readers into engagement with the word of God. At the end of each week is 
a ‘Guidelines’ section, offering further thoughts about or practical applica-
tion of what you have been studying.

Occasionally, you may read something in Guidelines that you find par-
ticularly challenging, even uncomfortable. This is inevitable in a series of 
notes which draws on a wide spectrum of contributors and doesn’t believe 
in ducking difficult issues. Indeed, we believe that Guidelines readers much 
prefer thought-provoking material to a bland diet that only confirms what 
they already think.

If you do disagree with a contributor, you may find it helpful to go 
through these three steps. First, think about why you feel uncomfortable. 
Perhaps this is an idea that is new to you, or you are not happy about the 
way something has been expressed. Or there may be something more sub-
stantial – you may feel that the writer is guilty of sweeping generalisation, 
factual error, or theological or ethical misjudgement. Second, pray that 
God would use this disagreement to teach you more about his word and 
about yourself. Third, have a deeper read about the issue. There are further 
reading suggestions at the end of each writer’s block of notes. And then, do 
feel free to write to the contributor or the editor of Guidelines. We welcome 
communication, by email, phone or letter, as it enables us to discover what 
has been useful, challenging or infuriating for our readers. We don’t always 
promise to change things, but we will always listen and think about your 
ideas, complaints or suggestions. Thank you!

To send feedback, please email enquiries@brf.org.uk, phone +44 (0)1865 
319700 or write to the address shown opposite.
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Helen Paynter writes…
Happy new year! Type ‘2020 the year of…’ into an internet search engine, 
and an interesting set of search terms will be offered. The Catholic Church 
in Pakistan has designated 2020 the Year of Youth. The World Health 
Organisation has named 2020 the Year of the Nurse. The United Nations 
has called 2020 the ‘Year of Plant Health’, in response to growing anxieties 
about food security globally. 

We will all be beginning the new year with our own personal set of excite-
ments, priorities and concerns. Some will be eagerly anticipating a new 
life event such as a marriage, retirement, the birth of a child or grandchild. 
Others will be feeling fear or dread at what the year may bring: in the face of 
serious illness, impending redundancy, or other major challenges.

But a new year provides an opportunity to stop and reappraise our priori-
ties, our life choices, and our values. And of course for us who acknowledge 
the lordship of Christ, this reappraisal should involve a spiritual stocktake. 
Where are we acting in line with the ethical norms of the kingdom of God, 
and where are we falling short? Where are we responding to the call of God 
on our lives, and where are we being disobedient? What do we need to press 
into, and what do we need to repent of? And because we live in a chang-
ing world, even if we have not changed, the relationship between our faith 
and the rest of our lives may have shifted. What are the new things that the 
Spirit is whispering over us in this season?

My predecessor, David Spriggs, commissioned many of the notes for 
Guidelines this year with this in mind. He invites us to use the beginning of 
this new year, this new decade, to take a close look at our habits, our prac-
tices and our beliefs – as individuals and as church. Are there areas that are 
slipping, where we need to pay attention? Are there places where our praxis 
needs to be updated to reflect the changing environment, notwithstanding 
our belief in the unchanging truths of Christ?

To keep us attentive to these questions, David has used the optometrist’s 
idea of 20:20 vision as a metaphor for our careful examination of ancient 
beliefs and practices in the year 2020. So, in this edition of Guidelines, we 
have the first of these: Mission and Evangelism 20:20 by Steve Hollinghurst. 
In later editions this year we will apply the same lens to discipleship, church, 
reading the Bible, and so on.

We also have some wonderfully inspiring and challenging reflections for 
Lent and Easter, from David Spriggs, Nigel Wright and Graham Dow. We will 
be diving deeply into Ephesians, Proverbs, Ezekiel, Matthew and Jeremiah. 
May God guide and inspire us all as we read, pray, work and seek to hear the 
words that the Spirit is whispering over us in 2020.
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The BRF Prayer
Almighty God,  

you have taught us that your word is a lamp for our feet  
and a light for our path. Help us, and all who prayerfully  

read your word, to deepen our fellowship with you  
and with each other through your love.  

And in so doing may we come to know you more fully,  
love you more truly, and follow more faithfully  

in the steps of your son Jesus Christ, who lives and reigns  
with you and the Holy Spirit, one God forevermore.  

Amen

We want to hear from you!
Complete our short survey for the chance to win a FREE subscription!  

Let us know what you like about BRF’s Bible reading notes  
and how we can improve them to help more people  

encounter God through the Bible.
Go to brfonline.org.uk/BRNSURVEY

https://www.brfonline.org.uk/BRNSURVEY
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Mission and evangelism 20:20
Steve Hollinghurst

One of the main debates in 20th-century missiology was the relationship 
between evangelism and social action. Following the World Wars, churches 
were divided between those who saw evangelism as the priority and those 
who prioritised social action. In the late 20th and early 21st century, this 
dichotomy has mostly disappeared. There is now a new emphasis on what 
has been called ‘holistic’ or ‘integral mission’ among evangelicals and on the 
importance of evangelism among groups like the World Council of Churches 
and the Roman Catholic Church. This enabled the production of a landmark 
document ‘Christian witness in a multi-religious world’ in 2011, published 
jointly by the Pontifical Council for Interreligious Dialogue, the World Council 
of Churches and the World Evangelical Alliance. The idea of such a joint 
statement on mission and evangelism would have been unheard of 20 years 
earlier. This is also expressed by other documents, such as the Micah Chal-
lenge and the Anglican ‘Five Marks of Mission’. Links to these can be found 
in the reading at the end. The five marks are:

1 To proclaim the good news of the kingdom;
2 To teach, baptise and nurture new believers;
3 To respond to human need by loving service;
4 To seek to transform unjust structures of society, to challenge violence 

of every kind and to pursue peace and reconciliation;
5 To strive to safeguard the integrity of creation and sustain and renew the 

life of the earth.

While this document is Anglican, its ethos is that of the wider embrace of 
integral mission. This week’s studies explore that ethos from the perspective 
of a number of New Testament passages. These examine the relationship of 
integral mission and evangelism and raise questions for us about how we 
view our calling as a missionary church.

Unless otherwise stated, Bible quotations are from the New Revised Stan-
dard Version (Anglicised). 
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1  Jesus the Messiah and integral mission

Luke 4:14–30
Luke’s account of Jesus reading from Isaiah 61 is like a manifesto for Jesus’ 
ministry. The text of Isaiah Luke cites is closer to the Greek Old Testament, 
the Septuagint, than the later Hebrew Masoretic text used in Jewish and 
Christian Bibles. The Masoretic text is part of a prophecy of the return of 
Israel from exile. Luke’s text introduces good news for the poor and heal-
ing of the blind not found in the current Hebrew text. Luke is applying the 
text to Jesus’ ministry. Indeed, in Luke 7:20–22 Jesus cites such elements of 
his ministry as proof to be given to John the Baptist that Jesus is the ‘one 
to come’. 

Jesus’ hearers at Nazareth marvel at Jesus’ words, then turn against 
him, demanding miraculous proof of what they see as the doubtful claim of 
a local boy. In this, they echo the devil’s tempting of Jesus just before this 
passage. Jesus’ miracles are demonstrations of the kingdom; they are not 
tricks to prove his identity. 

By the time of Jesus, some viewed Isaiah 61 as a yet-to-be-fulfilled mes-
sianic prophecy. An example is the Dead Sea Scroll 11Q Melchizedek, in 
which Isaiah 61 is applied to Melchizedek as a coming Messiah. Indeed, the 
writer to the Hebrews would later develop a parallel between Jesus and 
Melchizedek, possibly drawing on such a source. What that Dead Sea Scroll 
also highlights is the relationship between ‘the year of the Lord’s favour’ 
and the year of Jubilee. The Jubilee was a year when poverty was addressed 
through the redistribution of land, debts being cancelled and slaves being 
set free. Jesus’ application of the prophecy in Isaiah to himself might there-
fore indicate his ministry was also about social transformation on the scale 
of a Jubilee year. 

Latin American theologian Gustavo Gutierrez speaks of the gospel 
addressing three kinds of liberation: social liberation from injustice, per-
sonal liberation to enable people to flourish and spiritual liberation from the 
power of sin. All of these are contained in Jesus’ ‘Isaiah manifesto’, which 
offers a holistic vision of salvation. This is not a gospel that is about either 
social transformation or individual salvation, but one in which the two are 
integral to the kingdom Jesus proclaimed and witnessed to in his ministry. 



6–12 January 9

This is why Jesus continually links healing, forgiveness, social inclusion and 
salvation. All are aspects of the gospel that liberates and transforms not 
only individuals but the world in which they live. 

2   The risen Jesus sends his followers to make 
disciples of all nations

Matthew 28:5–10, 16–20
This passage has parallels in Mark 16, John 20 and Acts 1, which all con-
tain texts in which the disciples are sent out in mission by the risen Jesus. 
Matthew’s audience are probably Jewish Christians who, like the church in 
Jerusalem in Acts, still maintain Jewish practice while following Jesus as 
Messiah. A call to global mission could have been read by Jewish believers 
as a mission to Jews living throughout the world. Matthew’s use of ethnae 
(NRSV: ‘nations’) is therefore interesting, as in a Jewish context this was the 
word used to refer to non-Jews. Matthew is writing after the Jerusalem coun-
cils mentioned in Acts and Galatians. He therefore knows of the decision that 
there would be different missions to the Gentiles and to the Jews. Matthew 
is probably writing to Jewish Christian churches and wants them to realise 
that the Gentile mission is part of Jesus’ commission to the disciples. Sadly, 
as anti-Jewish sentiment became common in later centuries, the western 
church would increasingly reject the Jewish churches as heretical. The vision 
of Jesus to enable faith communities among all peoples became increasingly 
restrictive and ultimately colonial as Christendom developed in the west.

The language of the second mark of mission – to teach, baptise and nur-
ture new believers – clearly reflects Matthew 28. But what was meant by this 
teaching? The formula of the second mark of mission could suggest a cat-
echumenate, in which the essentials of faith were taught prior to baptism. 
But Matthew’s Greek suggests something quite different. The word used for 
‘teach’ could have been katacheo, suggesting such a catechumenate, but 
instead we have didasko. The choice of the Greek words entello for ‘com-
mand’ and tarein for ‘keep’ indicates this is instruction in how to live, not 
the passing on of doctrine. The Message is closer to this than most other 
translations, with ‘instruct them in the practice of all I have commanded 
you’. Discipleship in this way is more like mentoring new believers than 
sending them on what is often called a discipleship course. 
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3   Justice, healing and the salvation of 
two daughters

Luke 8:40–56
Luke 8 introduces us to two women: one the synagogue ruler’s daughter, 
who we discover has died, and the other excluded from society as unclean 
due to haemorrhaging. We are given the name of the dead girl’s father, 
Jairus, but as is often the case the two women at the centre of the story 
are unnamed. Luke’s version of this story, also found in Mark and Matthew, 
is arranged to link the two women. The girl is twelve years old, and the 
woman had been suffering for twelve years. One is Jairus daughter, and the 
other is called ‘daughter’ by Jesus. The connection of daughter and twelve 
years may be intended to suggest the Jewish custom relating to sons who 
become ‘sons of the Law’ at the age of twelve. Indeed, this seems to be 
behind the story in Luke 2 when Jesus, aged twelve, eludes his parents and 
is found discussing the law with the teachers in the temple courts. 

The text refers to the condition of both women in terms that relate to 
physical illness and healing. So Jairus’ daughter is apethnesken, ‘withering’, 
and the woman cannot be cured, therapeuthenai, by the doctors, but verse 
47 tells how she was instantly physically healed, iathe, when she touched 
Jesus’ robe. Jesus, however, uses different words: sesoken in verse 48 and 
sothesetai in verse 50. These are both forms of the verb sos, which can 
mean ‘heal’ but is also translated ‘save’; hence, ‘only believe and she will be 
saved’ (v. 50). The NASB also indicates this possible translation in its foot-
notes in both cases. This strongly suggests that in verse 48 we are meant to 
understand Jesus telling the women, ‘Daughter, your faith has saved you.’

Both women are restored in a way that is more than a physical heal-
ing. Both gain a new life. If this is obvious for Jairus’ daughter, raised from 
death, it is also part of the story of the woman with the haemorrhage. She 
hides under cover of the crowd because she is unclean due to her condition 
and thus not allowed to touch others. Her physical healing is not enough; 
only by publicly exposing her healing can Jesus also restore her to life as a 
daughter of God among the people of God. 
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4   Salvation, judgement and changing 
how we live

Matthew 25:31–46
This parable, unique to Matthew, is controversial, as it apparently suggests 
we are saved by what we do. Such problems arise when a passage is read 
out of context and assumed to convey a complete theology. Matthew 24 and 
25 contain several parables in which those who will enter the kingdom are 
divided from those who will not. The point in each is that because the time 
of judgement cannot be known, one must live in a state of always being 
ready. Prior to these, Matthew 23 is about the hypocrisy of the scribes and 
Pharisees, who consider themselves righteous because they tithe but who 
ignore justice and mercy, which are far more important to God. The scribes 
and Pharisees are an example of ‘goats’, who make all the right religious 
noises but ignore the plight of the poor, the sick and the prisoner. On the 
outside they look righteous but, as Jesus declares in 23:25, ‘inside they are 
full of greed and self-indulgence’. 

In the parable of the sheep and the goats, neither group expects the 
judgement and neither understands that care for those in need is viewed 
as an act done to Jesus. This is simply an expression of who they are, not 
some conscious attempt to win God’s favour and a place in the kingdom. In 
7:16–20, a passage also about who will enter the kingdom of heaven, Jesus 
compares people to trees bearing fruit. He says we can tell if they are good 
if they produce good fruit, which is doing the will of the Father. In a similar 
way, Paul in his letters talks of the fruit of the Spirit, which is a testimony 
that the Spirit is transforming us. Genuine repentance leads to changed 
lives, and judgement exposes whether this has or has not occurred.

I, like many, find the idea of a day of judgement difficult. I certainly think 
the kind of hellfire preaching that uses judgement to scare people into the 
kingdom is counterproductive. It can produce people who are professing 
faith purely for self-preservation. Yet often the poor and oppressed find 
comfort in these passages because they tell us that there will be justice and 
that selfishness and the abuse of power will not be allowed to continue. 
Those who bear the fruit of the Spirit will not be people who only care about 
outward appearance, but people who care for those in need and seek jus-
tice for them.
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5  A call to follow and restorative justice

Mark 10:17–31 
The three synoptic gospels all contain the story known as ‘the rich young 
ruler’. It seems likely, as is the case in several passages in these three 
gospels, that Mark is the basis for the accounts in Luke and Matthew. On 
this occasion, Matthew remains closer to Mark’s text while Luke has some 
variations. All three contain the basic structure of the young man’s question, 
his assertion that he has kept the commandments Jesus mentions, and 
his turning away sad after Jesus’ stipulation that he sell what he has, give 
the money to the poor and follow him. Mark and Matthew, however, offer 
a specific detail that Luke has either not understood or has consciously 
broadened. Where the NRSV has ‘many possessions’ in verse 22, the Greek 
in Mark and Matthew has ktemata, a very specific kind of possession: an 
estate of land (hence the NASB: ‘he was one who owned much property’).

Gerald West, writing on this passage from the perspective of the poor, 
notes that Jesus does not ask the young man if he has kept the command-
ment not to covet his neighbour’s property. The suggestion is that his 
large landholding has involved acquiring the land that belonged to others, 
making them poor. The law of Jubilee was designed to address this by 
requiring such land be returned. However, the official view was that this 
law only applied when all the tribes were living in their allotted land, and 
thus the practice of the Jubilee ended with the exile. Jesus’ instruction to 
the young man to sell the land and give the money to the poor thus acts as 
restorative justice. 

If the evangelistic call to follow Christ involves a change of life, it also 
involves a devotion to Christ in which wealth of any kind may be a barrier, 
an alternative master – hence the discussion of the difficulty the rich find 
in seeking to enter the kingdom. Jesus’ emphasis on this clearly troubles 
the disciples, as does his teaching on divorce earlier in this chapter. They 
realise that the standard of life Jesus asks for is so demanding that salva-
tion seems impossible. Jesus’ response, that this is only possible for God, 
is of vital importance. Living the life of a follower of Christ is only possible 
because of God’s power, not ours.
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6   The new creation and the ministry 
of reconciliation

2 Corinthians 5:6–21 
Verses 16–19 contain a number of issues of translation. Verse 16 says in 
the Greek, ‘We regard no one according to the flesh, even though we once 
regarded Jesus according to the flesh.’ Paul uses sarx for ‘flesh’, which usu-
ally denotes the sinful nature, rather than soma, which usually denotes 
the physical body. So, this is referring to us once regarding Christ from a 
worldly view that was false, hence ‘human point of view’ (NRSV). Being ‘in 
Christ’ changes the way we see Christ and see others. This is because of the 
‘new creation’, which means everything is made new. Translators struggle 
with verse 17 because part way through Paul simply writes ‘if anyone is in 
Christ new creation’. The Greek contains no such phrase as ‘there is’ or ‘they 
are’, which translations add. For Paul, the new creation breaks in and all is 
changed. There is a new world and we are called to live in that world where 
everything is different.

Verse 19 begins with an unusual phrase in Greek, hos hoti, ‘how that’, 
which is probably used to introduce a quotation: ‘in Christ God was recon-
ciling the world to himself’. This quotation can be translated several ways. 
The most cautious is to see the use of ‘in’ in verse 19 as the equivalent of 
‘through’ in verse 18 (‘God, who reconciled us to himself through Christ’), 
hence the NRSV’s translation: ‘that is, in Christ God was reconciling the 
world to himself’. However, the passage throughout emphasises God rec-
onciling creation and people to himself. Therefore, this sentence is more 
likely to be concerned with God’s relationship with the world and not his 
relationship with Christ. This makes the translation ‘God was in Christ’ less 
likely. There is another possibility, that ‘the world was in Christ being rec-
onciled to God’. This may seem strange, but it fits with the idea that Jesus’ 
death and resurrection has instituted a new creation and thus the world is 
now bound up with him. There is something similar in Ephesians 1:10, in 
which everything is gathered up in Christ, and Colossians 1:15–17, in which 
all things hold together in Christ, who is the firstborn of all creation. It is as 
if the cross becomes the pinch point of an hourglass through which creation 
flows, the new creation emerging on the other side. 

Behind this linking of Jesus and the new creation is Paul’s view of Jesus 
as the new Adam. At the end of Genesis 3 we see relationships broken 
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between humanity and God, men and women, and humanity and creation. 
Jesus’ work of reconciliation mends these broken relationships, and this 
extends also to creation. In Christ we receive the ministry of reconciliation, 
and this too extends our mission to creation not just other humans.

Guidelines 
• If we have been in church for a while, it is likely that when we have been 

taught about mission and evangelism. This teaching will have empha-
sised certain approaches. What has been the emphasis in the teaching 
we have received? Has the emphasis been on evangelism and seeing 
people saved or on social action and seeing communities transformed? 
How much has our church seen the two as connected, and how much 
has it seen them as separate? What do you feel about this?

• The idea of integral mission is not just that we are called to do both 
evangelism and social action, but also that you cannot do one and not 
the other. If we do not have a vision for social transformation, we are 
not proclaiming the whole gospel; unless individuals are changed by the 
saving work of God in Christ, society cannot be changed. Do you agree 
with this? Do you struggle with one or another part of that and if so why?

• The fifth mark of mission, the one with the emphasis on creation, was 
added later than the rest. This perhaps reflects an increased awareness 
of environmental issue in society. Do you think this is a key emphasis of 
mission? What do you think the relationship is between creation care 
and salvation through Christ? What might such a relationship mean for 
how I live and how my church acts?

• Social action can be a way of responding to human need with loving 
kindness, the third mark of mission. A current expression of this would 
be the running of food banks. But the fourth mark of mission suggests 
that we also need to challenge the social structures that lead to such 
need; that is, seeking to change the system so people don’t need food 
banks. This tends to lead to political action. Do you think this is right for 
churches or should they stay out of political decisions, as some argue?
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• How might this approach to mission affect what you say to someone 
when you are seeking to attract them to become a follower of Christ? 
What might a message of reconciliation be in today’s world? How might 
it be affected by the context of the hearer, as it was for the rich young 
ruler? What other contexts might affect that call to be reconciled to 
God today? 

FURTHER READING
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marks-of-mission.aspx.
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Companion to Liberation Theology (Cambridge University Press, 1999), 
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Working with churches and families to explore  
Christianity creatively and bring the Bible alive

Visit brf.org.uk for more information on BRF’s work
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https://www.parentingforfaith.org
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Guidelines is a unique Bible reading resource that offers four months 
of in‑depth study, drawing on the insights of current scholarship. Its 
intention is to enable all its readers to interpret and apply the biblical 
text with confidence in today’s world, while helping to equip church 
leaders as they meet the challenges of mission and disciple‑building.
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Instead of the usual dated daily readings, 
Guidelines provides weekly units, broken 
into six sections, plus an introduction 
giving context for the passage, and a final 
section of points for thought and prayer. 
On any day you can read as many or as 
few sections as you wish.
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Guidelines is edited by Helen  
Paynter, director of the Centre  
for the Study of Bible and Violence 
at Bristol Baptist College, and 
David Spriggs, previously Dean  
of Studies at Bible Society.

BRF Bible reading notes are 
published three times a year, 
in January, May and September.

Also available: 
App for Android, iPhone and iPad

https://www.brf.org.uk
https://www.brf.org.uk



