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Why Mr. FOG decided to write
this book?

Mr. FOG (B.S.C, MPH)

Mr. FOG pub lished his first book in 2019 ti tled

"Why God is my only best friend: a psy cho log i cal ap ‐
proach". In the book, he talks about his per sonal jour ‐
ney on how he over came anx i ety and de pres sion by

putting God as his first pri or ity in life. Mr. FOG was

born into a Mus lim fam ily and fol lowed the re li gion

of Is lam from a very young age. Al though he had his

fair share of ups and downs in his level of faith, it

was truly tested dur ing his trou bled years af ter grad ‐
u at ing from uni ver sity. He still finds it fas ci nat ing

how some peo ple choose not to be lieve in a Cre ator

when the signs of His ex is tence are so ap par ent in the

uni verse and the world around us. In his first book,

he used the con cept of the "best pos si ble way" to talk

about our re la tion ship with the Cre ator through a

psy cho log i cal ap proach. If you have read the book,

you would have no ticed that he talks about un seen

sce nar ios or places such as the "Day of Judge ment",

"heaven" and "hell" with out pro vid ing clear ev i dence

to show that it all ex ists. With that rea son in mind, he

thought of dig ging deeper to show that Muham mad
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(peace be upon him) is the Fi nal Mes sen ger of God

through a lin guis tic ap proach.

Muham mad was born in 571 AD in Ara bia and the

Quran which Mus lims be lieve as the fi nal rev e la tion

of God is in the Ara bic lan guage. Mr. FOG tries his

best to re cite the Quran daily in Ara bic al though he

can't speak it be cause he be lieves that even the recita ‐
tion of the Quran has var i ous ben e fits. He be lieves

that if it can be ra tio nally proved that the Quran

comes from a Di vine source, then the Quran must

be ex tra or di nary and unique. Since Mr. FOG can

only read Ara bic and can't speak or un der stand it in a

con ver sa tion, this would seem to be a huge chal lenge.

How ever, he knows that it can be ra tio nally shown

even to non-Ara bic speak ers that Muham mad was

sent as a mes sen ger to the whole of mankind. He de ‐
cided to ini tially use a "lin guis tic ap proach" in this

book be cause of the fol low ing trans lated verses of

the Quran:

“If you are in doubt of what We have re vealed to

Our Mes sen ger, then pro duce one chap ter like it,

call upon all your helpers, be sides God, if you are

truth ful.”

[Chap ter al-Baqarah (The Heifer) 2: 23.]

The Quran then goes on to say this in the next
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verse:

But if you do not, and you will not, then be ware

the Fire whose fuel is peo ple and stones, pre pared

for the dis be liev ers. 

[Chap ter al-Baqarah (The Heifer) 2: 24.]  

For Mr. FOG, these two verses have al ways

shocked him be cause the short est chap ter in the

Quran is only 3 lines. It is like Mr. FOG say ing that

"Here is my first pub lished book, I dare you to write

3 lines sim i lar to it". And then go ing on to say "You

can try but you will not be able to do it". How con fi ‐
dent do you have to be to say such a state ment?

There fore, if peo ple wanted to dis prove that the

Quran is not the word of God, is it that all they had

to do was come up with 3 lines sim i lar to that of the

Quran in the Ara bic lan guage? This got Mr. FOG cu ri ‐
ous. Since he be lieves that Muham mad was sent as a

mes sen ger for the en tire mankind, he knows that it

can be ra tio nally de duced that Muham mad is the

mes sen ger of God even by sim ply fo cus ing on "God's

chal lenge to mankind" in the Quran.

It should be noted that this book will just foIt should be noted that this book will just fo cus on thecus on the

"God's chal"God's chal lenge to mankind" verses to unlenge to mankind" verses to un derder stand rastand ra tiotio ‐
nally why Muhamnally why Muham mad is the fimad is the fi nal mesnal mes sensen ger of God. Thisger of God. This

does not mean that this is the only way to prove thatdoes not mean that this is the only way to prove that
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MuhamMuham mad is the Fimad is the Fi nal Mesnal Mes sensen ger of God but it's just oneger of God but it's just one

of the many ways.of the many ways.
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In the name of God, the most benef i cent, the most

mer ci ful
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Some parts of this book con tain afore men tioned

top ics in one place and is an edited ver sion of var i ‐
ous in di vid ual writ ings on spec i fied top ics.

Spe cial thanks to Mr. Abu Sub han and the fol low ‐
ing web sites

www. quran. com

www. sunnah. com

www. new musl imtu be. com

www. iera. org
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Introduction

Through out his tory, many peo ple have come and

gone claim ing to be a mes sen ger of God. BUT, f or

some one to truly claim to be a mes sen ger for the

whole of mankind, they need to be able to pro vide

ev i dence or per form mir a cles. The thing about most

mir a cles is that they do not stand the test of time.

What do I mean? Just imag ine if in his tory, some one

has claimed to be a mes sen ger of God for the en tire

hu man ity. The mir a cles that they would have per ‐
formed could have only been seen by peo ple at that

time and place. How ever, to truly be the mes sen ger

of God for mankind, the mir a cle should be vis i ble in

the pre sent and the fu ture even af ter the death of the

mes sen ger.

So what about Muham mad (peace be upon him)

who was born in the year of 571 AD in Ara bia? How

can I be so con fi dent that he is the fi nal mes sen ger of

God for the en tire hu man ity? Was he able to show a

mir a cle that was avail able dur ing his time and is still

avail able to day? For me, I be lieve that that mir a cle is

the Quran. One of the rea sons I'm hold ing firmly to

that be lief is be cause till this day, not a sin gle per son

has come up with a chap ter sim i lar to that of the
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Quran in the Ara bic lan guage. [1] All they have to do

to prove that Muham mad was not the mes sen ger of

God is to pro duce a chap ter sim i lar to that of the

Quran in the Ara bic lan guage. And the short est chap ‐
ter in the Quran is only 3 lines. Al though my knowl ‐
edge of the Ara bic lan guage is lim ited, this is mind-

bog gling and as ton ish ing that the en e mies of the

Quran have not been suc cess ful in their at tempt back

then and even to day. [2] Be fore I ex plore fur ther on

my jour ney to strength en ing my faith by un der ‐
stand ing why the Quran can not be repli cated, let us

see what some fa mous peo ple have to say about

Muham mad, the mes sen ger whom the Quran was

re vealed to.

[1] See Al-Borhan fee Oloom Al-Quran, Al-Zarkashy, vol. 2, p. 224.

[2] See Al-Borhan fee Oloom Al-Quran, Al-Zarkashy, vol. 2, p. 226.

12



Quotes about Muhammad

Sir George Bernard Shaw:

“I have al ways held the re li gion of Muham mad in high

es ti ma tion be cause of its won der ful vi tal ity. It is the only re li ‐
gion which ap pears to me to pos sess that as sim i lat ing ca pac ity
to the chang ing phase of ex is tence which can make it self ap peal

to every age. I have stud ied him - the won der ful man and in

my opin ion, far from be ing an anti-Christ, he must be called the

Sav ior of Hu man ity."

"I be lieve that if a man like him were to as sume the dic ta ‐
tor ship of the mod ern world he would suc ceed in solv ing its

prob lems in a way that would bring it the much needed peace

and hap pi ness: I have proph e sied about the faith of Muham mad

that it would be ac cept able to the Eu rope of to mor row as it is

be gin ning to be ac cept able to the Eu rope of to day.”

Michael Hart:

"My choice of Muham mad to lead the list of the world’s

most in flu en tial per son may sur prise some read ers and may be

ques tioned by oth ers, but he was the only man in his tory who

was supremely suc cess ful on both the sec u lar and re li gious level.

... It is prob a ble that the rel a tive in flu ence of Muham mad on Is ‐
lam has been larger than the com bined in flu ence of Je sus Christ

and St. Paul on Chris tian ity. ... It is this un par al leled com bi na ‐
tion of sec u lar and re li gious in flu ence which I feel en ti tles

Muham mad to be con sid ered the most in flu en tial sin gle fig ure
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in hu man his tory." 

Mahtma Ghandi:

“I wanted to know the best of the life of one who holds today
an undisputed sway over the hearts of millions of mankind. I be‐
came more than ever convinced that it was not the sword that
won a place for Islam in those days in the scheme of life. It was
the rigid simplicity, the utter self-effacement of the Prophet, the
scrupulous regard for pledges, his intense devotion to his friends
and followers, his intrepidity, his fearlessness, his absolute trust in
God and in his own mission. These and not the sword that carried
everything before them and surmounted every obstacle. When I
closed the second volume (of the Prophet Muhammad's biogra‐
phy), I was sorry there was not more for me to read of that great
life.” 

Leo Tol stoy:

“Muham mad has al ways been stand ing higher than the

Chris tian ity. He does not con sider God as a hu man be ing and

never makes him self equal to God. Mus lims wor ship noth ing ex ‐
cept God and Muham mad is His Mes sen ger. There is no any

mys tery and se cret in it.” 

Anne Be sant:

"It is im pos si ble for any one who stud ies the life and char ‐
ac ter of the great Prophet of Ara bia, who knows how he taught

and how he lived, to feel any thing but rev er ence for that mighty

Prophet, one of the great mes sen gers of the Supreme. And al ‐
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though in what I put to you I shall say many things which may

be fa mil iar to many, yet I my self feel when ever I re-read them,

a new way of ad mi ra tion, a new sense of rev er ence for that

mighty Ara bian teacher." 
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Why do we need a messenger?

Where would be the test?

Some peo ple ques tion that if there is a God, why

doesn't He come down to this Earth and tell us that

He is the Cre ator? My an swer to that is if He shows

him self or the un seen di rectly, then there would be

no pur pose of hav ing a Day of Judge ment, Heaven

or even a Hell be cause where would be the test or ex ‐
am i na tion? The idea of "Heaven" was cre ated as a re ‐
ward. How can there be a re ward if there is no test or

exam? Wait a minute, as a Mus lim, I be lieve that this

life is a test but again, you may not be lieve that it is a

test or even be lieve in the ex is tence of "Heaven" and

"Hell". So I hope, my ex plo ration in fur ther un der ‐
stand ing why the Quran must come from a di vine

source might not only in crease my faith but will help

you un der stand the pro found ness of the Quran.

Why a hu man mes sen ger?

In the Quran, it speaks about an gels. So, you may

ask, why didn't God send an an gel to be a mes sen ger

for the en tire mankind? Why a hu man? The an swer I

feel is quite sim ple. So we can have an ex am ple to
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fol low. Muham mad has gone through many tri als

and tribu la tions in his time as the Prophet. So by un ‐
der stand ing his life, his teach ings and the fi nal rev e ‐
la tion of God, we can bet ter cope with our lives and

learn how to pre pare for the af ter life. The same can ‐
not be said if the mes sen ger was from a dif fer ent cre ‐
ation of God. Again, I have not yet ex plored fur ther

on why the Quran is the word of God so you may

not be lieve in a cre ation such as "an gels". As I con ‐
tinue to write this book, I hope we all will get to un ‐
der stand why this Quran and the way of life of

Muham mad had such a huge im pact on so many

peo ples' lives. How ever, first I would like to talk

about "Who is Muham mad"?
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Who is Muhammad?

Muham mad was born in Makkah in the year 571.

Since his fa ther died be fore his birth and his mother

died shortly there after, he was raised by his un cle

who was from the re spected tribe of Quraysh. He

was raised il lit er ate, un able to read or write, and re ‐
mained so till his death. As he grew up, Muham mad

be came known to be truth ful, hon est, trust wor thy,

gen er ous and sin cere. He was so trust wor thy that

they called him "The Trust wor thy". [1] Muham mad

was very re li gious, and he had long de tested the

deca dence and idol a try of his so ci ety.

At the age of forty, Muham mad re ceived his first

rev e la tion from God through the An gel Gabriel. The

rev e la tions con tin ued for twenty-three years, and

they are col lec tively known as the Quran.

As soon as he be gan to re cite the Quran and to

preach the truth which God had re vealed to him, he

and his small group of fol low ers suf fered per se cu ‐
tion from un be liev ers. The per se cu tion grew so

fierce that in the year 622, God gave them the com ‐
mand to em i grate. This em i gra tion from Makkah to

the city of Mad i nah, some 260 miles to the north,

marks the be gin ning of the Mus lim cal en dar.
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Af ter sev eral years, Muham mad and his fol low ers

were able to re turn to Makkah, where they for gave

their en e mies. Be fore Muham mad died, at the age of

sixty-three, the greater part of the Ara bian Penin sula

had be come Mus lim, and within a cen tury of his

death, Is lam had spread to Spain in the West and as

far East as China. Among the rea sons for the rapid

and peace ful spread of Is lam was the truth and clar ‐
ity of its doc trine. Is lam calls for faith in only one

God, Who is the only one wor thy of wor ship. The

word Is lam means vol un tary “Sub mis sion” or “Sur ‐
ren der” to the Will of God. It de rives from the root

word “salam,” mean ing peace.

[1] Nar rated in Mosnad Ah mad, #15078
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The miracle of miracles

What is a mir a cle?

One of the de f i n i tions of a "mir a cle" given by Ox ‐
ford is that a "mir a cle" is a sur pris ing event that is not

ex plic a ble by nat ural or sci en tific laws and is there ‐
fore con sid ered to be the work of a di vine agency.

An other de f i n i tion given by Ox ford is that a "mir a ‐
cle" is a highly im prob a ble or ex tra or di nary event,

de vel op ment, or ac com plish ment that brings very

wel come con se quences. The fi nal de f i n i tion given by

Ox ford is that a "mir a cle" is an amaz ing prod uct or

achieve ment, or an out stand ing ex am ple of some ‐
thing.

So can the Quran be a mir a cle?

The Quran was al ways meant to be mem o rized.

There fore, it was first trans mit ted be tween peo ple in

the form of mem ory (oral tra di tion) and later on

with a book. [1] Mil lions of Mus lims around the

world have mem o rized the en tire Quran from cover

to cover which con sists of 114 chap ters and 6236

verses all en tirely in Ara bic. Those that have mem o ‐
rized the en tire Quran are known as Hafiz. [2] If you

were to bring a Hafiz from dif fer ent parts of the

world and put them in the same room; and then ask
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them to re cite the Quran in Ara bic to gether from

start to fin ish; you will no tice that the verses they re ‐
cite will be ex actly the same. This can only be done if

the Quran has not been changed since it was re ‐
vealed. Why? Just imag ine that in the his tory, if

some one al tered a word from the Quran, then to day

you will find more than one ver sion of the Quran in

the Ara bic lan guage. How ever, that is not the case. [3]

And even if peo ple try to al ter the Quran to day, it

would not be pos si ble be cause the mil lions who have

mem o rized it can iden tify what word has been al ‐
tered. Isn't that a mir a cle in it self? There fore, we can

say firmly that the Quran we have to day is ex actly

the same as that was re vealed to Prophet Muham ‐
mad. This is very ex tra or di nary and fits in the 2nd

and 3rd de f i n i tion of a "mir a cle". What about the 1st

de f i n i tion? The one in which the Quran is the work

of a di vine agency. How can I be so con fi dent that

the Quran that was re vealed to Muham mad in the

span of 23 years was in deed the fi nal rev e la tion of

God to mankind? We will be ex plor ing this in the fol ‐
low ing chap ters.

[1] Ran deree, Kasim. (2010). Oral and Writ ten Tra di tions in the
Preser va tion of the Au then tic ity of the Qur'an. The In ter na tional
Jour nal of the Book. 7. 9-20. 10.18848/1447-
9516/CGP/v07i04/36832. 

[2] Lud wig W. Adamec(2009), His tor i cal Dic tio nary of Is lam , pp.113-
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114. Scare crow Press

[3] https:// www. islamic- awareness. org/ quran/ text/ qiraat/ hafs# 2
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God's challenge to mankind

I men tioned these verses at the be gin ning of this

book and I want to men tion it again. God has chal ‐
lenged the whole of mankind to try and pro duce a

sin gle chap ter like the Qur’an. This chal lenge, which

has re mained un met, cap ti vated the minds of the

Arabs at the time of rev e la tion. They ra tio nally as ‐
sessed that if an Arab can not chal lenge the Qur’an

and nor could a non-Arab, then the only source of

the Qur’an is the Cre ator. The Qur’an states:

“If you are in doubt of what We have re vealed to

Our Mes sen ger, then pro duce one chap ter like it,

call upon all your helpers, be sides God, if you are

truth ful.”

[Chap ter al-Baqarah (The Heifer) 2: 23.]

“Or do they say: “He (Prophet Muham mad) has

forged it (this Qur’an)?” Nay! They be lieve not! Let

them then pro duce a recita tion like it (the Qur’an) if

they are truth ful.”

[Chap ter at-Toor (The Mount) 52: 33-34]

Lin guis tic mir a cle
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In my ex plo ration, I found that ac cord ing to some

Qur’anic com men ta tors such as Ibn Kathir, Suyuti

and Ibn Ab bas, these verses is sue a chal lenge to pro ‐
duce a chap ter that im i tates the unique lit er ary form

of the Qur’an [1]. The tools needed to meet this chal ‐
lenge are the fi nite gram mat i cal rules and the

twenty-eight let ters that make-up the Ara bic al pha ‐
bet; these are in de pen dent and ob jec tive mea sures

avail able to all. An im por tant point to con sider here

is that the lin guis tic mir a cle of the Qur’an is the Ara ‐
bic lan guage it self. So when the Qur’an is trans lated

into an other lan guage, al though the gen eral mean ing

be comes ap par ent, the ac tual lin guis tic mir a cle is

lost.

The Qur’an was re vealed more than 1400 years ago

and the chal lenge to pro duce some thing like the

Qur’an has re mained to this day. Through out the

cen turies, thinkers, po ets, the olo gians, and lit er ary

crit ics have at tempted to chal lenge the Qur’an lin ‐
guis ti cally but have not been suc cess ful in pro duc ing

a sin gle chap ter like it in the Ara bic lan guage [2].

The chal lenge

Chap ter al-Kawthar is the short est chap ter in the

Qur’an with only three short verses and like all of the

other chap ters in the Qur’an, has an un matched se ‐
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lec tion of words, pro nouns, word or der, and mean ‐
ing. More over, any one at tempt ing to take up the lin ‐
guis tic chal lenge of the Qur’an only needs to pro duce

some thing com pa ra ble to it. By briefly an a lyz ing this

chap ter’s first line, it pro vides an in sight into how

this match less and elo quent dis course is achieved.

Spe cial thanks to Mr. Abu Sub han for com pil ing

the work that has been writ ten be low [3].

i) Emi) Em phapha sis and choice of prosis and choice of pro nounnoun

“Ver ily, We have granted you al-Kawthar.

Inna a’tayna kal kawtha r” (Ara bic translit er a tion)

“There fore turn in prayer to your Lord and sac ri ‐
fice [to Him alone].

Fasalli li rab bika wan har” (Ar baic translit er a tion)

“In deed, your en emy is the one cut off.

Inna shani-aka huwal ab tar” (Ara bic translit er a ‐
tion)

The use of the words (Ver ily, We) at the start of al-

Kawthar is em phatic; also the plural is used to in di ‐
cate power, cer tainty, abil ity, greater quan tity or

some times to stress the sta tus and great ness. This is

an ap pro pri ate choice of pro noun as its per sua sive

force can not be matched by any other pro noun. The

ef fect is “The Cre ator, who has power to do any ‐
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thing, has in deed given you….”

ii) Word choiceii) Word choice

The term a’tayna’tayn has been used in stead of aataaina’aataaina’

be cause of a sub tle dif fer ence. The dif fer ence as de ‐
fined by Ibn Man zoor in his Lisan al-Arab is that the

Qur’anic choice in di cates ‘to hand over with one’s

own hand’ whereas the non Qur’anic se lec tion does

not pro vide this mean ing.

This choice of word is ap pro pri ate as it strength ens

the sen tence em pha siz ing the surety of giv ing, abil ‐
ity, great ness, power and in ti macy (to con sole and

strengthen Prophet Muham mad ). The verb has also

been used in the past tense which in di cates that it has

al ready hap pened and makes it de fin i tive. This fur ‐
ther ac cen tu ates the mean ing of surety, power, and

great ness. This also ex presses the cer tainty of a

promise; in this case Prophet Muham mad will have

al-Kawthar, or abun dance.

The root stem for the word al-Kawthar are the let ‐
ters kaf, tha and ra (kathara). This sig ni fies plen ti ful,

mul ti tude, over flow ing, rich, un stint ing and un end ‐
ing. Other de riva tions of this root in clude:

1. katha-ratun: Mul ti tude
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2. katheerun: Much, many, nu mer ous

3. ak’tharu: More nu mer ous (em pha sis)

4. kath-thara: To mul ti ply

5. takathur: Act of mul ti ply ing

6. is-thak-thara: To wish for much

Al-Qur tubi, an An dalu sian ju rist and an Is lamic

scholar in the 13th cen tury states that the Arabs used

‘kawthar’ to de note any thing which is great in quan ‐
tity or value. [4] This word can not be re placed with

an other, as its mean ing can not be matched equally

with any other Ara bic word.

iii) Word arrangeiii) Word arrange mentment

The place ment of al-Kawthar is an at tribute; plen ti ‐
ful and abun dance. How ever, this word has been

placed at the end of the verse with no word af ter to

be at trib uted to it, as al-Qur tubi points out, this in di ‐
cates that Prophet Muham mad has been given an

abun dance of every thing. Is lamic schol ars state that

if God had be stowed one thing in great mul ti tude

then that would have been men tioned. How ever, due

to giv ing Prophet Muham mad an abun dance of

every thing, noth ing is men tioned to in di cate every ‐
thing or many things. Also, within the sci ence of elo ‐
quence and rhetoric, men tion ing all things would be

su per flu ous and not a good use of lan guage.
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iv) Muliv) Mul titi ple meanple mean inging

The word al-Kawthar has been given mul ti ple

mean ings by the schol ars. These mean ings in clude:

1) A river of Par adise from which rivers flow.

2) The foun tain on the Day of Judge ment from

which Prophet Muham mad will quench the thirst of

his peo ple.

3) His prophet hood.

4) The Qur’an.

5) The way of life called Is lam.

6) The mul ti tude of his com pan ions; no other

prophet had as many com pan ions as Prophet

Muham mad.

7) El e vated sta tus. No one is more re searched,

more men tioned, more praised and more loved than

Prophet Muham mad.

8) It is a mul ti tude of good ness.

Just by briefly look ing at Chap ter al-Kawthar’s first

line, it can be seen that the words, word or der, and

pro noun have been care fully se lected to en hance the

mean ing. This can truly be ap pre ci ated if you only

knew the Ara bic lan guage. How ever, I don't but even

de con struct ing them and try ing to un der stand the

lin guis tic pro found ness us ing Eng lish still amazes

me. Any at tempt to change the words or word or der
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will truly cease to sound like the Qur’an, and the

pow er ful mean ing would be lost.

[1] See: Tafsir Ibn Kathir; Tafsir al-Qur tubi; Tafsir al-Jalalayn

[2] See Al-Borhan fee Oloom Al-Quran, Al-Zarkashy, vol. 2, p. 226.

[3] See. Lin guis tic, his toric, fu tur is tic and Sci en tific Mir a cles of the
Quran com piled by Abu Sub han.

[4] See Tafsir al-Qur tubi and Books by al-Qur tubi
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Examples of rhetorical features

I have read sum ma rized re search say ing how the

Quranic lan guage is be yond Ara bic po etry [1],[2].

How ever, it's still too com pli cated for me to un der ‐
stand how Ara bic po etry is like with out hav ing a

deeper un der stand ing of the Ara bic lan guage. So in ‐
stead I looked into ex am ples of rhetor i cal fea tures in

the Quran that would be more un der stand able when

de con structed [1] . How ever, I feel it still can't be

truly ap pre ci ated un less a per son has a sound knowl ‐
edge of the Ara bic lan guage. It is im por tant to know,

that the Quran was re vealed piece by piece in the

span of 23 years through the form of rev e la tion. So

ini tially it was be ing trans mit ted orally. When the

verses were re vealed, Prophet Muham mad would re ‐
cite them. On top of that, Muham mad was il lit er ate.

So hav ing rhetor i cal fea tures in many places in the

Quran is sur pris ing be cause it was not writ ten down

be fore Muham mad re cited them. Imag ine us com ‐
pil ing a book where we are only al lowed one at tempt

to speak it orally and some one writes it down and

finds that there are nu mer ous rhetor i cal fea tures in

that book. That would be a dif fi cult task to com plete

for the book to even make sense to its reader in its

com pleted form. On top of that "rhetor i cal fea tures"
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is just one of the "lin guis tic" mir a cles and I be lieve

can be truly ap pre ci ated in the Ara bic lan guage.

How ever, not all is lost in trans la tion or translit er a ‐
tion. Some ex am ples of "rhetor i cal fea tures" in the

Quran are shown be low:

1. Al lit er a tion.

This is a lit er ary or rhetor i cal styl is tic de vice that

con sists of re peat ing the same con so nant sound

within sev eral words in close suc ces sion. For ex am ‐
ple rep e ti tion of ‘ kum’ in the fol low ing verse:

Yus lih la kum a'maala kum wa yagh fir la kum

zunooba kum; wa mai yuti'il laaha wa Ra soola hoo

faqad faaza fawzan 'azeemaa (Ara bic Translit er a tion)

“He will di rect you to do right eous good deeds and

will for give you your sins. And whoso ever obeys Al ‐
lah and His Mes sen ger, he has in deed achieved a

great achieve ment.”

[Chap ter al-Ahzaab (The Con fed er ates) 33: 71]  

2. Anal ogy

This can be a spo ken or tex tual com par i son be ‐
tween two words (or sets of words) to high light some

form of se man tic sim i lar ity be tween them. For ex ‐
am ple:
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“And cush ions set in rows. And rich car pets spread

out.”

[Chap ter al-Ghaashiyah (The Over whelm ing) 88:

15-16]

3. An tiphra sis

This is a fig ure of speech that is used to mean the

op po site of its usual sense, es pe cially iron i cally. For

ex am ple:

“Then pour over his head the tor ment of boil ing

wa ter. Taste you (this)! Ver ily, you were (pre tend ing

to be) the mighty, the gen er ous!”

[Chap ter ad-Dukhaan (The Smoke) 44: 48-49.]

4. An tithe sis

This is a counter-propo si tion and de notes a di rect

con trast to the orig i nal propo si tion. For ex am ple:

“Those who dis be lieve, theirs will be a se vere tor ‐
ment; and those who be lieve and do right eous good

deeds, theirs will be for give ness and a great re ward.”

[Chap ter Faatir (The Orig i na tor of Cre ation) 35: 7]

5. Asyn deton

This term is used for a styl is tic scheme in which

con junc tions are de lib er ately omit ted from a se ries
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of re lated clauses. For ex am ple in the fol low ing

verses the sub ject mat ter switches within the same

verse with out any link age:

“God is He Who raised the heav ens with out any

pil lars that you can see. Then, He rose above the

Throne. He has sub jected the sun and the moon,

each run ning (its course) for a term ap pointed. He

man ages and reg u lates all af fairs; He ex plains the

Ayat (proofs, ev i dences, verses, lessons, signs, rev e la ‐
tions, etc.) in de tail, that you may be lieve with cer ‐
tainty in the meet ing with your Lord.”

[Chap ter ar-Ra’d (The Thun der) 13: 2]

6. As so nance

A re frain of vowel sounds to cre ate in ter nal

rhyming within phrases or sen tences, For ex am ple,

the words eeyaa bahum and hesaa bahum in the fol ‐
low ing two verses:

In naa ilainaaa e eyaa bahum. Summa inna 'alainaa

hesaa bahum (Ara bic Translit er a tion) 

“Ver ily, to Us will be their re turn; Then ver ily, for

Us will be their reck on ing.”

[Chap ter al-Ghaashiyah (The Over whelm ing) 88:

25-26]
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7. Ca dence

Ca dence is the rhyth mic rise or fall of the voice

when a text is read aloud. This pow er ful fea ture is

one of the most beau ti ful at trac tions of the Qur’an

and is pre sent through out. It is a ma jor pho netic and

co he sive el e ment which makes the Qur’an im pos si ‐
ble to im i tate. No other text has done this be fore, es ‐
pe cially in such fre quency and in com bi na tion with

as so nance and the many other pho netic de vices such

as as sim i la tion, nasal i sa tion, etc. This fea ture can

only be un der stood when the Quran is re cited in the

Ara bic lan guage.

8. Chi as mus

In rhetoric, chi as mus is the fig ure of speech in

which two or more clauses are re lated to each other

through a re ver sal of struc tures in or der to make a

larger point, for ex am ple: “

You make the night to en ter into the day, and You

make the day to en ter into the night, You bring the

liv ing out of the dead and, You bring the dead out of

the liv ing. And You give wealth and sus te nance to

whom You will, with out limit.”

[Chap ter al-Im raan (The Fam ily of Im raan) 3: 27]

9. Epizeuxis

In lin guis tics, an epizeuxis is the rep e ti tion of
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words in im me di ate suc ces sion, for ve he mence or

em pha sis. For ex am ple in Chap ter 94, ash-Sharh we

read:

“Ver ily, along with every hard ship is re lief, ver ily,

along with every hard ship is re lief.”

[Chap ter ash-Sharh (The Open ing Forth) 94: 5-6]

10. Equiv oque

This is the use of a term with more than one mean ‐
ing or sense. For ex am ple use of the word ‘moun ‐
tains’ in the fol low ing verse:

“See you not that God dri ves the clouds gen tly,

then joins them to gether, then makes them into a

heap of lay ers, and you see the rain comes forth

from be tween them; and He sends down from the

sky hail (like) moun tains, and strikes there with

whom He wills, and averts it from whom He wills.

The vivid flash of its (clouds) light ning nearly blinds

the sight.”

[Chap ter an-Noor (The Light) 24: 43]  

11. Homonymy

This is a group of words, that share the same

spelling and the same pro nun ci a tion but can have a

dif fer ent mean ing. For ex am ple, in the fol low ing

verse, the word makara can have both good and bad
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mean ing.

Wa maka roo wa makaral laahu wal laahu khairul

maakireen (Ara bic Translit er a tion) 

“And they (dis be liev ers) plot ted, and God planned

too. And God is the Best of those who plan.”

[Chap ter al-Im raan (The Fam ily of Im raan) 3: 54]

12. Hy per bole

A term for when state ments that are de lib er ately

ex ag ger ated to un der line a point. For ex am ple:

“Ver ily, those who deny Our verses and treat them

with ar ro gance, for them the gates of heaven will not

be opened, and they will not en ter Par adise un til the

camel goes through the eye of the nee dle (which is

im pos si ble). Thus do We rec om pense the Mu jrimun

(crim i nals, poly the ists, sin ners).”

[Chap ter al-A’raaf (The Heights) 7: 40]

13. Iso colon

A fig ure of speech in which par al lelism is re in ‐
forced. For ex am ple:

“Let the rich man spend ac cord ing to his means;

and the man whose re sources are re stricted, let him

spend ac cord ing to what God has given him. God
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puts no bur den on any per son be yond what He has

given him. God will grant af ter hard ship, ease. And

many a town (pop u la tion) re volted against the Com ‐
mand of its Lord and His Mes sen gers; and We called

it to a se vere ac count, and We shall pun ish it with a

hor ri ble tor ment (in Hell in the Here after). So it

tasted the evil re sult of its af fair (dis be lief), and the

con se quence of its af fair (dis be lief) was loss (de struc ‐
tion in this life and an eter nal pun ish ment in the

Here after). God has pre pared for them a se vere tor ‐
ment. So fear God and keep your duty to Him, O

men of un der stand ing, who have be lieved! God has

in deed sent down to you a Re minder (this Qur’an).”

[Chap ter at-Ta laaq (The Di vorce) 65: 7-10]

14. Metaphor

A metaphor is a term that con cisely com pares two

things, say ing that one is like the other. For ex am ple:

“And We shall turn to what ever deeds they (dis be ‐
liev ers, poly the ists, sin ners) did, and We shall make

such deeds as scat tered float ing par ti cles of dust.”

[Chap ter al-Furqaan (The Cri te rion) 25: 23]

15. Metonymy

This de vice is used in rhetoric in which a thing or

con cept is not called by its own name, but by the

name of some thing in ti mately as so ci ated with that
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thing or con cept. So for ex am ple in the fol low ing

verse when de scrib ing the story of Prophet Noah

(peace be upon him), the Ara bic word for ark or ship

is not in the verse but is im plied by God’s men tion of

planks and nails:

“And We car ried him on a (ship) made of planks

and nails”

[Chap ter al-Qa mar (The Moon) 54: 13]

16. Palin drome

This is a word or phrase that can be read both for ‐
wards and back wards, for ex am ple ‘race car’ or

‘radar’. The Prophet Muham mad was un let tered, so

for him to con struct palin dromes in the Qur’an such

as these would have been a very lengthy task of trial

and er ror, es pe cially when we con sider that the

Qur’an was re vealed as an oral trans mis sion and

Prophet Muham mad would merely re cite the rev e la ‐
tion as soon as he had re ceived it with out edit ing or

re vis ing. God says in verse 3 of Chap ter al-Mud ‐
daththir (The One En veloped, 74):

Wa rab baka fak ab bir (Ara bic Translit er a tion) 

Trans lated into Eng lish this verse means; “And

mag nify your Lord!”

The ex am ple above of an Ara bic palin drome is all
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the more re mark able be cause it main tains the

Qur’an’s con sis tent unique style, and re tains a co her ‐
ent mean ing which is of ten lost in nor mal Ara bic po ‐
etry. When we take a closer look, we see the verse is

com posed of a palin drome. The word rab baka

(Lord) writ ten back wards forms kab bara mean ing

‘mag nify’.

17. Paren the sis

This is an ex plana tory or qual i fy ing word, clause

or sen tence in serted into a pas sage with which it

doesn’t nec es sar ily have any gram mat i cal con nec ‐
tion. For ex am ple:

“But those who be lieved, and worked right eous ‐
ness – We tax not any per son be yond his scope –

such are the dwellers of Par adise. They will abide

therein for ever.”

[Surah al-A’raaf (The Heights) 7: 42]

18. Polyp to ton

This styl is tic scheme oc curs when words are de ‐
rived from the same root and re peated (e.g. ‘strong’

and ‘strength’). In the Qur’an for ex am ple God says:

sabab-nal maa a’ sab baa and shaqaqq-nal arda

shaqqaa (Ara bic Translit er a tion)

“We pour forth wa ter in abun dance. And We split
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the earth in clefts.”

[Chap ter ‘Abasa (He Frowned) 80: 25-26]

19. Rhetor i cal ques tions

This type of ques tion is a fig ure of speech in the

form of a ques tion posed for its per sua sive ef fect

with out the ex pec ta tion of a re ply (for ex am ple,

Why me?). Rhetor i cal ques tions en cour age the lis ‐
tener to think about what the (of ten ob vi ous) an swer

to the ques tion must be. When a speaker states,

“How much longer must our peo ple en dure this in ‐
jus tice?”, no for mal an swer is ex pected. Rather, it is a

de vice used by the speaker to as sert or deny some ‐
thing. In the Qur’an, God uses rhetor i cal ques tions in

many places, for ex am ple:

“Is there any re ward for good other than good?”

[Chap ter ar-Rah maan (The Most Gra cious) 55:

60]

20. Synec doche

This is closely re lated to metonymy and is a fig ure

of speech that de notes a part of some thing but is

used to re fer to the whole thing. For ex am ple ‘a pair

of hands’ re fer ring to a worker. In the fol low ing

Quranic verse there are many dif fer ent as pects to

con sider. Firstly, a synec doche when the word

raqaba mean ing ‘neck’ is used to re fer to the whole
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ie. a slave. Then the char i ta ble act it self be ing

likened to a steep path, in other words, a dif fi cult

course of ac tion.

The psy cholin guis tics be hind the verse alone

opens up for con sid er a tion var i ous as pects of hu man

psy chol ogy, be hav iour and com pre hen sion in re la ‐
tion to lan guage. Lastly, the use of the word raqaba

achieves the ef fect of main tain ing the rhyme cre ated

by the pre vi ous key word, ‘ aqaba (the steep path).

Wa maaa adraaka mal' aqabah. Fakku raqabah

(Ara bic Translit er a tion) 

“And what will make you know the path that is

steep? (It is) free ing a neck.”

[Chap ter al-Balad (The City) 90: 12-13]

I unI un derder stand that not everystand that not every one can truly apone can truly ap prepre cici ate theseate these

"rhetor"rhetor ii cal" feacal" fea tures of the transtures of the trans lated or translitlated or translit erer atedated

verses as they might not be well versed in Engverses as they might not be well versed in Eng lish litlish lit erer aa ‐
ture let alone the Arature let alone the Ara bic litbic lit erer aa ture. So, as a non-Arature. So, as a non-Ara bicbic

speakspeak ing pering per son, is there still anson, is there still an other way to unother way to un derder standstand

Why the verses of "God's chalWhy the verses of "God's chal lenge to mankind" have notlenge to mankind" have not

been and canbeen and can not be met. We will exnot be met. We will ex plore this in the laterplore this in the later

chapchap ters.ters.

Fur ther more, the com piled book by Mr. Abu

Suban fur ther talks about the Quran bound styl is tic
vari a tions and the book called "The Abun dant recital
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- The Lin guis tic Mir a cle" dis cusses in Eng lish in de ‐
tail about why the Quran is a lit er ary and lin guis tic
mir a cle [1],[2].

[1] See. Lin guis tic, his toric, fu tur is tic and Sci en tific Mir a cles of the
Quran com piled by Abu Sub han.

[2] See. Al-Quran, "The Abun dant recital" - The Lin guis tic Mir a cle
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Impossible to match

Here, With out go ing into an ex ten sive analy sis of

why Mus lim and non-Mus lim schol ars have agreed

that those who have at tempted to chal lenge the

Quran's lin guis tic as pect have failed, the fol low ing

sum mary should suf fice as de scribed in the re search

[1]. Even though the chal lengers have had the same

set of ‘tools’, which are the twenty-eight Ara bic let ‐
ters, fi nite gram mat i cal rules and the blue print of

the chal lenge – which is the Qur’an it self; they have

failed to:

1) Repli cate the Quran’s lit er ary form

2) Match the unique lin guis tic na ture of the Quran

3) Se lect and arrange words like that of the Quran

4) Se lect and arrange sim i lar gram mat i cal par ti cles

5) Match the Quran’s su pe rior elo quence and

sound

6) Equal the fre quency of rhetor i cal de vices

7) Match the level of con tent and in for ma tive ness

8) Equal the Quran’s con cise ness and flex i bil ity.

The to tal ity of every chap ter is a spe cial char ac ter ‐
is tic of the Qur’an, each hav ing its own unique form

and its unique use of lit er ary de vices. The Quran’s
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inim itable elo quence is based upon:

i) Elo quent use of lan guage to please and per suade;

ii) It’s per fect choice of words ex pres sions with the

best of ver bal forms;

iii) Ac cu racy of mean ing;

iv) Ap pro pri ate se lec tion of pro nouns and rhetor i ‐
cal de vices;

v) The in ter re la tion be tween style, struc ture, and

mean ing.

The list above is not ex haus tive and rep re sents just

some of the rea sons why it has not been pos si ble to

em u late the lin guis tic na ture of the Quran to this

day.

[1] See. Lin guis tic, his toric, fu tur is tic and Sci en tific Mir a cles of the
Quran com piled by Abu Sub han.
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The "spiritual" profoundness

I re al ized for me and a lot of other peo ple, that

even read ing the trans la tion of the Quran strength ‐
ens my faith in it and peo ple have en tered Is lam sim ‐
ply by read ing the trans la tion and its com men taries

or by even just study ing the life of Prophet Muham ‐
mad.

There are more than 1.5 bil lion Mus lims to day.

Prophet Muham mad did not con vert sticks to

snakes, or split the sea in half, or raise the dead, or

cure the blind, or per form any of the mir a cles that

God Almighty's Mes sen gers did in the past peace be

upon all of them. Prophet Muham mad came with a

scrip ture re vealed to Him by God Almighty in the

span of 23 years and that's why it's called a " liv ing

mir a cle" be cause peo ple can still see its pro found ness

to this day. One of the mir a cles is in in spir ing the

reader of the Quran, and to make him ac cept the

Mes sage of Is lam, which is be liev ing in God

Almighty and Muham mad as the fi nal mes sen ger.

This can be achieved even with a trans la tion of the

Quran as non-Ara bic speak ing peo ple have en tered

Is lam in mul ti tudes just by read ing the trans la tion

and its com men taries. 
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There fore, I re al ize that the as pects of the mirac u ‐
lous na ture of the Qur’an are not lim ited to that

which has to do with the Ara bic lan guage in terms of

style, com po si tion and elo quence; rather the as pects

of its mirac u lous na ture are many and its pro found

lin guis tics is just one of them. The ear lier schol ars

men tioned sev eral as pects of "God's chal lenge to

mankind", and later other schol ars added more as ‐
pects. It is not far-fetched to say that there may be

other as pects of which we are un aware of.

Al-Qur tubi is well known for his com men tary on

the Quran named Tafsir al-Qur tubi. Al-Qur tubi

states sev eral mirac u lous as pects of the Quran and

here I would like to high light the non-lin guis tic mir ‐
a cles of the Quran that he stated [1]. Some of the

mir a cles in clude:

1. The fact that an il lit er ate man (Prophet Muham ‐
mad), told about things that hap pened at the be gin ‐
ning of this world and un til the time of its rev e la tion;

he told the sto ries of what hap pened with the

Prophets and their na tions, and past gen er a tions; he

an swered the ques tions that the Jews and Chris tians

asked him when they chal lenged him.

2. Ful fill ment of promises that were tan gi ble and
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could be seen with the eyes. Every thing that God,

may He be glo ri fied, promises may be di vided into

two cat e gories, ac cord ing to whether they are gen eral

promises, such as His promise to cause His Mes sen ‐
ger to pre vail and to ex pel those who had ex pelled

him from his home land, or promises that are sub ject

to a con di tion, such as when God said :

“And whoso ever puts his trust in God, then He will

suf fice him”

[Chap ter at-Ta laaq 65:3] ,

“and whoso ever be lieves in God, He guides his

heart”

[Chap ter at-Taghaabun 64:11] ,

“And whoso ever fears God and keeps his duty to

Him, He will make a way for him to get out (from

every dif fi culty)”

[Chap ter at-Ta laaq 65:2]

3. It tells of fu ture events that come un der the

head ing of mat ters of the un seen, that could not be

known ex cept through Di vine Rev e la tion. That in ‐
cludes the promise that God made to His Prophet,

Muham mad that He would cause His re li gion to pre ‐
vail over all other re li gions. There are verses in the

Quran re fer ring to fu ture events that no one could
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have known ex cept the Cre ator or one whom the

Cre ator in formed about that. This in di cates that

God, may He be ex alted, told His Mes sen ger about

them so that this might be proof of his truth ful ness.

4. What the Qur’an con tains of knowl edge, which

is es sen tial for the well-be ing of mankind with re ‐
gard to what is law ful and pro hib ited, and all other

rul ings.

5. Ul ti mate wis dom which can not be found in such

abun dance and great ness in any book writ ten by a

hu man be ing.

6. Har mony among all that is men tioned in the

Qur’an, both ex plic itly and im plic itly, with out any

con tra dic tion. God, may He be ex alted, says:

“Had it been from other than God, they would

surely have found therein many con tra dic tions”

[Chap ter an-Nisa’ 4:82]

A true mir a cle

So the Quran is not only mirac u lous from a lin ‐
guis tic point of view, al though its mirac u lous lin guis ‐
tic na ture is suf fi cient – on its own – to prove that it

is from God, and it is suf fi cient – on its own – to
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pose this chal lenge to mankind un til the Day of

Judge ment.

The Qur’an is ac tu ally mirac u lous in all the fields

that it dis cusses.

I could not dis cuss every as pect of re search on the

mirac u lous na ture of the Quran even just by read ing

the trans la tion and com men taries be cause this would

re quire a huge ef fort to be un der taken by a num ber

of re searchers. There fore it is suf fi cient to men tion a

few as pects of the mirac u lous na ture of the Qur’an

in clud ing:

1. The mirac u lous na ture of its lin guis tic style.

2. The mirac u lous na ture of its ap proach in call ing

peo ple to God.

3. The mirac u lous na ture of its ed u ca tional ap ‐
proach.

4. The mirac u lous na ture of its leg isla tive ap ‐
proach.

5. The mirac u lous na ture of its sci en tific ap proach.

6. The mirac u lous na ture that is re lated to the un ‐
seen

So that's why as a non-Ara bic speak ing per son, I

and many oth ers are still in trigued when I read the

trans la tion and com men taries of the Quran. For ex ‐
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am ple, When I read the com men taries on the verses

re lated to the sci en tific mir a cles in the Quran, I'm

stunned be cause how would Muham mad have

known these in the 7th cen tury? So, it had a " spir i ‐
tual " ef fect on me by strength en ing my be lief that

he is truly the mes sen ger of God. A sim i lar "spir i tual"

ef fect must have been there on the Arabs of the 7th

cen tury who were ex perts in po etry. So dif fer ent

peo ple are amazed by dif fer ent as pects of the Quran

that strength ens their faith in the mes sage and the

mes sen ger . Even sim ply lis ten ing to the Quran in

Ara bic has an ef fect on some peo ple.

The Quran, as peo ple – Arabs and non-Arabs alike

– know, this is some thing for which no equal has

ever ex isted, de spite the keen ness of the Arabs and

the non-Arabs to pro duce some thing to match it. So,

in fact, its word ing is a mir a cle, its com po si tion is a

mir a cle, its telling of the un seen is a mir a cle, its com ‐
mands and pro hi bi tions are a mir a cle, its promises

and warn ings are a mir a cle, its ma jes tic na ture, great ‐
ness, and im pact on peo ple’s hearts are a mir a cle. If

it is trans lated into a lan guage other than Ara bic, its

mean ings are a mir a cle. All of that is un matched by

any thing in the world. That's why God says:

"Say: 'If the whole of mankind and Jinns were to

gather to gether to pro duce the like of this Qur'an ,
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they could not pro duce the like thereof, even if they

backed up each other with help and sup port.'"

[Chap ter al-Isra (The Night Jour ney) 17: 88.]

And I be lieve that God knows our hearts and the

fu ture so I'm not shocked when God says the fol low ‐
ing in the Eng lish trans lated verse of the Quran:

"In deed, those who dis be lieve - it is all the same for

them whether you warn them or do not warn them -

they will not be lieve.

[Chap ter Al-Baqrah (The Heifer) 2:6]

So I re al ized that no mat ter how much ev i dences

you show to peo ple, some will just choose not to be ‐
lieve and even ig nore the words of the Cre ator.

There fore, I be lieve that if you are re ally sin cere in

look ing for the truth, God will guide you to the truth.

[1] See Tafsir al-Qur tubi and Books by al-Qur tubi
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Testimony and inferences

So am I still in sist ing that only Ara bic speak ers can

truly ap pre ci ate the lin guis tic na ture of "God's chal ‐
lenge to mankind"? Is there a way to ra tio nally con ‐
clude that the Quran is the word of God for non-Ara ‐
bic speak ers by just fo cus ing on God's chal lenge to

mankind? See, God gave us the abil ity to think and

ra tio nal ize and if we want to learn, we have to go to

the one who is knowl edge able in the field. So this is

what I learned from the ex perts in this field:

Be fore we delve into the main ar gu ment, two ways

of ac quir ing knowl edge will be ex plained. They are 1.

Tes ti mony and 2. in fer ences

1. Tes ti mony

Most of what we know is based on the say-so of

oth ers. This holds true for facts we would never

deny. For many of us, these truths in clude the ex is ‐
tence of Ama zon ian na tive tribes, pho to syn the sis, ul ‐
tra vi o let ra di a tion, and bac te ria. Con sider this

thought ex per i ment. How would you prove to a

stranger—that your mother did, in fact, give birth to

you? As bizarre as this ques tion sounds, it will help
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clar ify a very im por tant yet un der rated source of

knowl edge. You might say “my mother told me so”,

“I have a birth cer tifi cate”, “my fa ther told me, he

was there”, or “I have checked my mother’s hos pi tal

records”. These re sponses are valid; how ever, they

are based on the state ments of other peo ple. Scep ti ‐
cal minds may not be sat is fied. You may try to sal ‐
vage an em pir i cal ba sis for your con vic tion by us ing

the ‘DNA card’ or by re fer ring to video footage. The

con vic tion that your mother is who she says she is

isn’t based on a DNA home test kit. The re al ity is that

most of us have not taken a DNA test. It is also not

based on video footage, as you still have to rely on

the say-so of oth ers to claim that the baby is ac tu ally

you. So why are we so sure? The only rea son you

have is the say-so of oth ers, in other words, tes ti ‐
mony. Tes ti mony is a vi tal but un no ticed source of

most of our knowl edge.

2. An in fer ence to the best ex pla na tion

An other way of ac quir ing knowl edge is a process

known as ‘in fer ence to the best ex pla na tion’. Many of

our be liefs are based on a form of rea son ing which

be gins with a col lec tion of data, facts or as ser tions,

and then seeks the best ex pla na tion for them. Let’s

wel come your mother back briefly again. She is
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heav ily preg nant with you in side her womb and the

due date was last week. Sud denly, her wa ters break

and she starts hav ing con trac tions, so your fa ther

and the rel e vant med ical staff safely as sume that

she’s started labour. An other ex am ple, some years

on, your mother no tices an open packet of bis cuits

and crumbs around your mouth and on your clothes.

She in fers that you opened the packet and helped

your self to some bis cuits. In both ex am ples, the con ‐
clu sions are not nec es sar ily true or in dis putable, but

they are the best ex pla na tions con sid er ing all of the

facts avail able. This think ing process is known as in ‐
fer ence to the best ex pla na tion.

Us ing the con cepts above, a case will be put for ‐
ward that the Quran is an inim itable ex pres sion of

the Ara bic lan guage, and that God best ex plains its

inim itabil ity. What is meant by inim itabil ity is that

no one has been able to pro duce or em u late the

Quran’s fea tures.
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The miracle of the Quran

The Quran was re vealed in Ara bia to the Prophet

Muham mad (peace be upon him) in the 7th cen tury.

This pe riod was known as an era of lit er ary and lin ‐
guis tic per fec tion. The 7th cen tury Arabs were so ‐
cialised into be ing a peo ple who were the best at ex ‐
press ing them selves in their na tive tongue. How ever,

when the Quran was re cited to them they were

dumb founded, in ca pac i tated, and stunned into si ‐
lence. They could not pro duce any thing like the

Quranic dis course.

It got worse. The Quran chal lenged these lin guists

par ex cel lence to im i tate its unique lit er ary and lin ‐
guis tic fea tures, but they failed. Some ex perts ac ‐
cepted the Quran was from God, but most re sorted

to boy cott, war, mur der, tor ture and a cam paign of

mis in for ma tion. In fact, through out the cen turies,

ex perts have ac quired the tools to chal lenge the

Quran, and they too have tes ti fied that the Quran is

inim itable, and ap pre ci ate why the best lin guists

have failed.

How can a non-Arab or non-ex pert of the Ara bic

lan guage ap pre ci ate the inim itabil ity of the Quran?

61



En ter now the role of tes ti mony. The above as ser ‐
tions are based on an es tab lished writ ten and oral tes ‐
ti mo nial trans mis sion of knowl edge from past and

pre sent schol ars of the Ara bic lan guage. If this is true,

and the peo ple best placed to chal lenge the Quran

failed to im i tate the Di vine dis course, then who was

the au thor? This is where tes ti mony stops and the

use of in fer ence be gins. In or der to un der stand the

in fer ence to the best ex pla na tion, the pos si ble ra tio ‐
nal iza tions of the Quran’s inim itable na ture must be

an a lyzed. These in clude that it was au thored by an

Arab, a non-Arab, Muham mad (peace be upon him)

or God. Con sid er ing all of the facts that will be dis ‐
cussed, it is im plau si ble that the Quran’s inim itabil ity
can be ex plained by at tribut ing it to an Arab, a non-

Arab or Muham mad (peace be upon him). For that

rea son, God is the in fer ence to the best ex pla na tion.

A sum mary to Why "God" is the best ex pla na tion

1. The Quran pre sents a chal lenge to hu man ity.

2. The 7th cen tury Arabs were best placed to chal ‐
lenge the " lit er ary and lin guis tic" na ture of the

Quran.

3. The 7th cen tury Arabs failed to do so.

4. Schol ars have tes ti fied to the Quran’s inim ‐
itabil ity.

5. Counter-schol arly tes ti monies are not plau si ‐
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ble, as they have to re ject the es tab lished back ‐
ground in for ma tion.

6. There fore (from 1-5) the Quran is inim itable.

7. The pos si ble ex pla na tions for the Quran’s inim ‐
itabil ity are au thor ship by an Arab, a non-Arab,

Muham mad (peace be upon him) or God.

8. It could not have been pro duced by an Arab, a

non-Arab or Muham mad (peace be upon him).

There fore, the best ex pla na tion is that it is from

God.

I have al ready dis cussed what was "God's chal lenge

to hu man ity" that the Quran pre sents and ex plained

in pre vi ous chap ters the pos si ble cri te ria that should

be met in which the "lit er ary and lin guis tic" na ture is

just one of them. How ever, for the sake of ar gu ment

that peo ple might still say it is only a "lin guis tic and

lit er ary" chal lenge that the Quran pre sents, we will

ex plain ra tio nally how it is still im pos si ble for it to be

met so that a non-Ara bic speaker would un der stand.

We will ex plore the rest of the 7 points in de tail in

the fol low ing sec tions. I would like to high light that

this ar gu ment is based on the verses of “God’s chal ‐
lenge to mankind” which has left me in trigued as I

am not flu ent in Ara bic apart from be ing able to read

it. Know ing that even for non-Ara bic speak ers, they

can ra tio nally come to the con clu sion that the Quran
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is the word of God by sim ply fo cus ing on “God’s

chal lenge to mankind” strength ens my faith in Is lam.

This doesn’t mean that it is the only way to prove

that the Quran is the word of God and there fore

Muham mad is his Fi nal Mes sen ger.
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2. The 7th century Arabs

The Quran posed a chal lenge to the great est Ara bic

lin guists, the 7th cen tury Arabs. The fact that they

reached the peak of elo quence is af firmed by west ‐
ern and east ern schol ar ship.

The scholar Taqi Us mani as serts that for the 7th-

cen tury Arab “elo quence and rhetoric were their

lifeblood.” [1]

Ac cord ing to the 9th-cen tury bi og ra pher of the po ‐
ets, Al-Jumahi “verse was to the Arabs the reg is ter of

all they knew, and the ut most com pass of their wis ‐
dom; with it, they be gan their af fairs, and with it,

they ended them.” [2]

The 14th-cen tury scholar Ibn Khal dun high lights

the im por tance of po etry in Arab life: “It should be

known that Arabs thought highly of po etry as a form

of speech. There fore, they made it the archives of

their his tory, the ev i dence for what they con sid ered

right and wrong, and the prin ci pal ba sis of ref er ence

for most of their sci ences and wis dom.” [3]

Lin guis tic abil ity and ex per tise were a highly in flu ‐
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en tial fea ture of the 7th-cen tury Arab so cial en vi ron ‐
ment. The lit er ary critic and his to rian Ibn Rasheeq

il lus trates this: “When ever a poet emerged in an Arab

tribe, other tribes would come to con grat u late, feasts

would be pre pared, the women would join to gether

on lutes as they do at wed dings, and old and young

men would all re joice at the good news. The Arabs

used to con grat u late each other only on the birth of a

child and when a poet rose among them.” [4]

The 9th-cen tury scholar Ibn Qutayba de fined po ‐
etry as the Arabs saw it, “the mine of knowl edge of

the Arabs, the book of their wis dom… the truth ful

wit ness on the day of dis pute, the fi nal proof at the

time of ar gu ment.” [5]

Navid Ker mani, a writer and ex pert in Is lamic stud ‐
ies, ex plains the ex tent to which the Arabs had to

study to mas ter the Ara bic lan guage, which in di cates

that the 7th cen tury Arab lived in a world that

revered po etry: “Old Ara bic po etry is a highly com ‐
plex phe nom e non. The vo cab u lary, gram mat i cal

idio syn crasies and strict norms were passed down

from gen er a tion to gen er a tion, and only the most

gifted stu dents fully mas tered the lan guage. A per son

had to study for years, some times even decades un ‐
der a mas ter poet be fore lay ing claim to the ti tle of

poet. Muham mad (peace be upon him) grew up in a
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world which al most re li giously revered po etic ex ‐
pres sion.” [6]

The 7th cen tury Arab lived in a so cio-cul tural en vi ‐
ron ment that had all the right con di tions to fa cil i tate

the un par al leled ex per tise in the use of the Ara bic

lan guage.

[1] Muham mad Taqi Us mani. An Ap proach to the Quranic Sci ences:
Uloomul Quran. Darul Ishaat. Trans lated by Dr. Mo ham mad
Swaleh id diqui. Re vised and Edited by Rafiq Ab dur Rehman. 2000,
p. 260.

[2] Cited in Robert Ir win. The Pen guin An thol ogy of Clas si cal Ara ‐
bic Lit er a ture. Pen guin Books. 1999. p.2.

[3] The Muqad dimah, vol ume 3, p. 374.

[4] Ibn Rashiq, ‘Umda, vol. 1, p. 65.

[5] Navid Ker mani “Po etry and Lan guage” in The Black well Com ‐
pan ion to the Qur’an. Edited by An drew Rip pin. Wi ley-Black well.
2009, p. 108.
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3. The 7th century Arabs failed to
do so

Their lin guis tic abil i ties notwith stand ing, they col ‐
lec tively failed to pro duce an Ara bic text that

matched the Quran’s lin guis tic and lit er ary fea tures.

Pro fes sor of Quranic Stud ies, An ge lika Neuwrith, ar ‐
gued that the Quran has never been suc cess fully

chal lenged by any one, past or pre sent: “… no one has

suc ceeded, this is right… I re ally think that the Quran

has even brought West ern re searchers em bar rass ‐
ment, who weren’t able to clar ify how sud denly in an

en vi ron ment where there were not any ap pre cia ble

writ ten text, ap peared the Quran with its rich ness of

ideas and its mag nif i cent word ings.” [1]

Labid ibn Rabi’ah, one of the fa mous po ets of the

Seven Odes, em braced Is lam due to the inim itabil ity
of the Quran. Once he em braced Is lam he stopped

com pos ing po etry. Peo ple were sur prised for “he

was their most dis tin guished poet”. [2] They asked

him why he stopped com pos ing po etry; he replied,

“What! Even af ter the rev e la tion of the Quran?” [3]

E. H. Palmer, Pro fes sor of Ara bic and of the Quran,

ar gues that the as ser tions made by aca d e mics like the
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one above should not sur prise us. He writes, “That

the best of Arab writ ers has never suc ceeded in pro ‐
duc ing any thing equal in merit to the Quran it self is

not sur pris ing.” [4]

Scholar and Pro fes sor of Is lamic Stud ies, M. A.

Draz, af firms how the 7th cen tury ex perts were ab ‐
sorbed in the dis course that left them in ca pac i tated:

“In the golden age of Arab elo quence, when lan guage

reached the apogee of pu rity and force, and ti tles of

ho n our were be stowed with solem nity on po ets and

or a tors in an nual fes ti vals, the Quranic word swept

away all en thu si asm for po etry or prose, and caused

the Seven Golden Po ems hung over the doors of the

Ka’ba to be taken down. All ears lent them selves to

this mar vel of Ara bic ex pres sion.” [5]

A pow er ful ar gu ment that sup ports the as ser tion

that the 7th cen tury Arabs failed to im i tate the Quran

re lates to the so cio-po lit i cal cir cum stances of the

time. Cen tral to the Quranic mes sage was the con ‐
dem na tion of the im moral, un just and evil prac tices

of the 7th cen tury Mec can tribes. These in cluded the

ob jec ti fi ca tion of women, un just trade, poly the ism,

slav ery, hoard ing of wealth, in fan ti cide and the shun ‐
ning of or phans. The Mec can lead er ship was be ing

chal lenged by the Quranic mes sage, and this had the

po ten tial to un der mine their lead er ship and eco ‐
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nomic suc cess. In or der for Is lam to stop spread ing,

all that was needed was for the Prophet’s (peace be

upon him) ad ver saries to meet the lin guis tic and lit ‐
er ary chal lenge of the Quran.

How ever, the fact that Is lam suc ceeded in its early,

frag ile days in Mecca tes ti fies to the fact that its pri ‐
mary au di ence was not able to meet the "lin guis tic
and lit er ary" as pect of the Quranic chal lenge. No

move ment can suc ceed if a claim fun da men tal to its

core is ex plic itly proven false. The fact that the Mec ‐
can lead er ship had to re sort to ex treme cam paigns

like war fare and tor ture to at tempt to ex tin guish Is ‐
lam demon strates that the easy method of re fut ing

Is lam—meet ing the "lin guis tic and lit er ary" as pect of

the Quranic chal lenge—failed.

[1] Per sonal in ter view with Pro fes sor An ge lika Neuwrith in Ger man.
A copy of the record ing is avail able on re quest to IERA.

[2] Amin Ah san Is lahi. Pon der ing Over the Qur’an. Vol ume 1.
Tafsir of Surah al-Fatiha and Surah al-Baqarah. Trans lated by Mo ‐
ham mad Saleem Kayani. Is lamic Book Trust. 2007, pp. 25-26.

[3] Cited in Amin Ah san Is lahi. Pon der ing Over the Qur’an. Vol ‐
ume 1. 2007, p. 26.

[4] E H Palmer (Tr.), The Qur’an, 1900, Part I, Ox ford at Claren don
Press, p. lv.

[5] M. A. Draz. In tro duc tion to the Qur’an. I. B. Tau ris. 2000, p. 90
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4. Scholars have testified to the
Quran’s inimitability

MulMul titi tudes of scholtudes of schol ars from westars from west ern, eastern, east ern, reern, re lili giousgious

and non-reand non-re lili gious backgious back grounds have tesgrounds have tes titi fied to thefied to the

Quran’s inimQuran’s inim itabilitabil ity. Beity. Be low is a non-exlow is a non-ex haushaus tive list of thetive list of the

scholschol arar ship that forms the tesship that forms the tes titi mony that the Quran canmony that the Quran can notnot

be embe em uu lated:lated:

Pro fes sor of Ori en tal Stud ies, Mar tin Za m mit:

“Notwith stand ing the lit er ary ex cel lence of some of

the long pre-Is lamic po ems…the Qur’an is def i nitely

on a level of its own as the most em i nent writ ten

man i fes ta tion of the Ara bic lan guage.” [1]

The scholar Shah Waliyyul lah: “Its high est de gree

of elo quence, which is be yond the ca pac ity of a hu ‐
man be ing. How ever, since we come af ter the first

Arabs we are un able to reach its essence. But the

mea sure which we know is that the em ploy ment of

lu cid words and sweet con struc tions grace fully and

with out af fec ta tion that we find in the Tremen dous

Qur’an is to be found nowhere else in any of the po ‐
etry of the ear lier or later peo ples.” [2]

Scholar Taqi Us mani: “None of them was able to

73



com pose even a few sen tences to match the Qurānic

verses. Just think that they were a peo ple who ac ‐
cord ing to ‘Allāmah Jurjāni, could never re sist ridi ‐
cul ing the idea in their po etry if they heard that

there was some one at the other end of the globe who

prided him self on his elo quence and rhetor i cal

speech. It is un think able that they could keep quiet

even af ter such re peated chal lenges and dare not

come for ward…They had left no stone un turned for

per se cut ing the Prophet. They tor tured him, called

him in sane, sor cerer, poet and sooth-sayer, but failed

ut terly in com pos ing even a few sen tences like the

Qurānic verses.” [3]

Al-Is fa hani: “Know that the inim itabil ity of the

Qur’an… is con cerned ei ther with its elo quence, its

rhetor i cal de vices, or its sense.” [4]

Imam Fakhr al-Din: “It is inim itable be cause of its

elo quence, its unique style, and be cause it is free of

er ror.” [5]

al-Zam lakani: “Its word struc tures for in stance, are

in per fect har mony with their cor re spond ing scales,

and the mean ing of its phrase ol ogy is un sur passed,

such that every lin guis tic cat e gory is un sur passed in

the case of every sin gle word and phrase.” [6]
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Pro fes sor Bruce Lawrence: “As tan gi ble signs,

Qur’anic verse are ex pres sive of an in ex haustible

truth, they sig nify mean ing lay ered with mean ing,

light upon light, mir a cle af ter mir a cle.” [7]

The highly ac claimed Pro fes sor and Ara bist Hamil ‐
ton Gibb: “Like all Arabs they were con nois seurs of

lan guage and rhetoric. Well, then if the Ko ran were

his own com po si tion other men could ri val it. Let

them pro duce ten verses like it. If they could not

(and it is ob vi ous that they could not), then let them

ac cept the Ko ran as an out stand ing ev i den tial mir a ‐
cle.” [8]

The above con fir ma tions of the inim itabil ity of the

Qur’an are a small sam ple from the in nu mer able tes ‐
ti monies avail able.

[1] Mar tin R. Za m mit. A Com par a tive Lex i cal Study of Qur’anic
Ara bic. Brill. 2002, page 37.

[2] Shah Waliyyul lah. Al-Fawz al-Kabir fi Usul at-Tafsir. Trans lated,
in tro duced and an no tated by Tahir Mah mood Kiani. Ta-Ha. 2014,
p.160. 

[3] Muham mad Taqi Us mani. An Ap proach to the Quranic Sci ‐
ences: Uloomul Quran. Darul Ishaat. Trans lated by Dr. Mo ham mad
Swaleh id diqui. Re vised and Edited by Rafiq Ab dur Rehman. 2000,
p. 262.

[4] al-Suyūṭī. Al-Itqān fī ‘Ulūm al-Qur’ān.

[5] Ibid.
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[6] Ibid.

[7] Bruce Lawrence. The Qur’an: A Bi og ra phy. At lantic Books, p 8.

[8] H. A. R. Gibb. 1980. Is lam: A His tor i cal Sur vey. Ox ford Uni ver ‐
sity Press, p. 28.
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5. Counter scholarly testimonies
are not plausible

Counter schol arly tes ti monies are not plau si ble,

as they have to re ject the es tab lished back ground

in for ma tion.

The tes ti mo nial trans mis sion con cern ing the inim ‐
itabil ity of the Quran would be the most ra tio nal to

adopt. This does not mean there is a com plete con ‐
sen sus on the is sue, or that all schol ar ship as serts that

the Quran is un chal lenged. There are some (al beit in

the mi nor ity) schol arly opin ions that con tend against

the Quran’s inim itabil ity. If valid tes ti mony does not

re quire una nim ity, why would some one ac cept one

tes ti mo nial trans mis sion over an other?

The tes ti mony con cern ing the Quran’s inim itabil ‐
ity is more rea son able, due to the fact that it rests on

strong back ground knowl edge . This knowl edge has

been dis cussed in points 2 and 3
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6. Therefore Quran is inimitable

It fol lows from points 2
to 4 that the Quran’s

inim itabil ity is jus ti fied.
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7. Possible explanations

The pos si ble ex pla na tions for the Quran’s inim ‐
itabil ity are au thor ship by an Arab, a non-Arab,

Muham mad (peace be upon him) or God

To ar tic u late the Di vine ori gins of the Quran with ‐
out re fer ring to specifics about the Ara bic lan guage,

the use of tes ti mony and in fer ence are re quired.

What has been dis cussed so far is that there is a valid

tes ti mo nial trans mis sion that the Quran is inim itable

and that the pos si ble ex pla na tion for its inim itabil ity
can be ex plained by at tribut ing its au thor ship to an

Arab, a non-Arab, Muham mad (peace be upon him)

or God.

An Arab?

There are a few key rea sons why the Qur’an could

not have come from an Arab. Firstly, they achieved

un par al leled lin guis tic and lit er ary mas tery yet they

failed to chal lenge the Qur’an and the lead ing ex ‐
perts of the time tes ti fied to the inim itable fea tures

of the Qur’an. One of the best lin guists of the time,

Walid Ibn al-Mughira, ex claimed,

“And what can I say? For I swear by God, there is none

amongst you who knows po etry as well as I do, nor can any
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com pete with me in com po si tion or rhetoric – not even in the

po etry of jinns! And yet, I swear by God, Muham mad’s speech

[mean ing the Qur’an] does not bear any sim i lar ity to any thing

I know, and I swear by God, the speech that he says is very

sweet, and is adorned with beauty and charm.” [1][1]

Sec ondly, the Arab poly the ists in the 7th cen tury

ini tially ac cused the Prophet of be ing a poet. How ‐
ever, none of the po ets came out to ex pose Muham ‐
mad �  as be ing one of his teach ers. This was an eas ‐
ier thing to do than go ing to war and fight ing the

Mus lims. The very fact that Muham mad was suc cess ‐
ful in his mes sage shows that he suc ceeded in show ‐
ing the po ets and lin guists of the time that the

Qur’an is in deed a su per nat ural genre. If the Qur’an

was not inim itable, any poet or lin guist could have

come out and pro duced some thing bet ter or sim i lar

to the Qur’anic dis course. The ex pert in Is lamic stud ‐
ies Navid Ker mani makes this point clear, “Ob vi ‐
ously, the prophet suc ceeded in this con flict with the

po ets, oth er wise Is lam would not have spread like

wild fire.” [2]

What about to day’s Arab? To as sert that a con tem ‐
po rary Ara bic speak ing per son can em u late the

Qur’an is un founded. A few rea sons sub stan ti ate this

point. Firstly, the Arabs in the 7th cen tury were bet ‐
ter placed to chal lenge the Qur’an, and since they

failed to do so, it would be un rea son able to as sert that
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a lin guis tic im pov er ished mod ern Arab sur pass the

abil i ties of their pre de ces sors. Sec ondly, mod ern

Ara bic has suf fered from greater lin guis tic bor row ‐
ing and de gen er a tion than the clas si cal Ara bic tra di ‐
tion. So how can an Arab who is a prod uct of a lin ‐
guis ti cally de gen er ated cul ture be on par with an

Arab who was im mersed in an en vi ron ment of rel a ‐
tive lin guis tic pu rity? Thirdly, even if a con tem po ‐
rary Arab learns clas si cal Ara bic, his lin guis tic abil i ‐
ties could not match some one who was im mersed in

a cul ture that mas tered the lan guage.

A non-Arab?

The Qur’an could not have come from a Non-Arab

as the lan guage in the Qur’an is Ara bic, and the

knowl edge of the Ara bic lan guage is a pre-req ui site

to suc cess fully chal lenge the Qur’an. This has been

ad dressed in the Qur’an it self,

“And in deed We know that they (poly the ists and pa gans)

say: ‘It is only a hu man be ing who teaches him (Muham mad).’

The tongue of the man they re fer to is for eign, while this is a

speech Arabeeyun mubeen (Ara bic lan guage) .” [3][3]

The clas si cal ex egete Ibn Kathir ex plains this verse

to mean, “how could it be that this Qur’an with its

elo quent style and per fect mean ings, which is more

per fect than any Book re vealed to any pre vi ously

sent Prophet, have been learnt from a for eigner who

83



hardly speaks the lan guage? No one with the slight est

amount of com mon sense would say such a thing.”

[4]

What if a Non-Arab learns the lan guage? This

would make that per son an Ara bic speaker and I

would re fer to the first pos si ble ex pla na tion above.

How ever, there are dif fer ences be tween na tive and

non-na tive speak ers of lan guages as var i ous aca d e ‐
mic stud ies in ap plied lin guis tics and sim i lar fields

have con cluded. For in stance, in the Eng lish the lan ‐
guage, there are dif fer ences be tween na tive and non-

na tive speak ers in re li ably dis crim i nat ing be tween

lit eral and id iomatic speech. [5] Dif fer ences ex ist be ‐
tween Eng lish speak ers with one non-na tive par ent

and those with na tive par ents. The speak ers with one

non-na tive par ent would ex hibit worse lin guis tic
per for mance on cer tain tasks then those with na tive

par ents. [6] Even in cases of non-na tive speak ers hav ‐
ing in dis tin guish able lin guis tic com pe tence with na ‐
tive speak ers, there are still sub tle lin guis tic dif fer ‐
ences. Re search con ducted by Ken neth Hyl tenstam

and Niclas Abra hams son Who can be come na tive-like in

a sec ond lan guage? All, some, or none? con cluded that

com pe tent non-na tive speak ers ex hibit fea tures that

are un per ceiv able ex cept un der de tailed and sys tem ‐
atic lin guis tic analy sis. [7] There fore, to con clude that

the Qur’an, with its inim itable fea tures and it be ing a
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lin guis tic mas ter piece, is a prod uct of a Non-Arab, or

non-na tive speak ers, is un ten able.

Prophet Muham mad (peace be upon him)?

The Qur’an could not have been pro duced by the

Prophet Muham mad as he was an Arab, and all the

Arabs failed to chal lenge the Qur’an. Also, it is per ti ‐
nent to note that the Arab lin guists at the time of rev ‐
e la tion stopped ac cus ing the Prophet of be ing the au ‐
thor of the Qur’an, af ter their ini tial false as ser tion

that he be came a poet. Pro fes sor Mo har Ali writes, “It

must be pointed out that the Qur’an is not con sid ‐
ered a book of po etry by any knowl edge able per son.

Nor did the Prophet ever in dulge in ver si fy ing. It was

in deed an al le ga tion of the un be liev ing Quraysh as

the ini tial stage of their op po si tion to the rev e la tion

that Muham mad had turned a poet; but soon enough

they found their al le ga tion be side the mark and

changed their lines of crit i cism in view of the un de ni ‐
able fact of the Prophet’s be ing un let tered and com ‐
pletely un ac cus tomed to the art of po etry-mak ing,

say ing that he had been tu tored by oth ers, that he

had got the “old-worst sto ries” writ ten for him by

oth ers and read out to him in the morn ing and

evening.” [8]

Sig nif i cantly, the Prophet was not con sid ered a

85



mas ter of the lan guage and did not en gage in the

craft of po etry or rhymed prose. There fore, to claim

that he some how man aged to con jure up a lit er ary

and lin guis tic mas ter piece is be yond the pale of ra ‐
tio nal thought. Ker mani writes, “He had not stud ied

the dif fi cult craft of po etry, when he started recit ing

verses pub licly…Yet Muham mad’s recita tions dif ‐
fered from po etry and from the rhyming prose of

the sooth say ers, the other con ven tional form of in ‐
spired, met ri cal speech at the time.” [9]

[1] Abu Am mar Yasir Qadhi. An In tro duc tion to the Sci ences of the
Qur’an. Al-Hi daayah.1999, p. 269.

[2] Navid Ker mani “Po etry and Lan guage” in The Black well Com ‐
pan ion to the Qur’an. Edited by An drew Rip pin. Wi ley-Black well.
2009, p. 110.

[3] Qur’an 16:103

[4] Tafsir Ibn Kathir

[5] Di ana Van lancker–Sidtis. Au di tory recog ni tion of id ioms by na ‐
tive and non na tive speak ers of Eng lish: It takes one to know one.
Ap plied Psy cholin guis tics 24 (2003), 45–57.

[6] Ibid.

[7] Hyl tenstam, K. and Abra hams son, N. (2000), Who can be come
na tive-like in a sec ond lan guage? All, some, or none? Stu dia Lin guis ‐
tica, 54: 150–166. doi: 10.1111/1467-9582.00056

[8] Muham mad Mo har Ali. The Qur’an and the Ori en tal ists.
Jam’iyat Iḥyaa’ Min haaj Al-Sun nah. 2004, p. 14.

[9] Navid Ker mani “Po etry and Lan guage” in The Black well Com ‐
pan ion to the Qur’an. Edited by An drew Rip pin. Wi ley-Black well.
2009, p. 108.

86



8. Quran is from God

There fore, the best ex pla na tion is that the Quran

is from God.

Since the Quran could not have
been pro duced by an Arab, a

non-Arab or the Prophet
Muham mad (peace be upon

him), then it fol lows that the best
ex pla na tion is that it came from
God. That pro vides the best ex ‐
pla na tion for the Quran’s inim ‐

itabil ity be cause the other ex pla ‐
na tions are un ten able in light of

the avail able knowl edge.

Al ter na tive in fer ences could in clude the fact that

the inim itabil ity of the Qur’an is best ex plained by a

higher be ing or that that it could have come from

the devil. These al ter na tive in fer ences are un likely

hence they have not been in cor po rated into the cen ‐
tral ar gu ment pre sented in this book. Nev er the less,
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ad dress ing them here will demon strate why they

have not been in cluded in the main dis cus sion.

Pos tu lat ing the Qur’an is from a higher be ing

seems to be a se man tic re place ment for God. What is

meant by “a higher be ing”? Is not the best ex pla na ‐
tion of a higher be ing, God him self? If by “a higher

be ing” im plies a greater lin guis tic power, ca pac ity
and abil ity than a hu man, then who can best fit that

cri te ria than God Him self? Claim ing that the Qur’an

is from a higher be ing but a lesser one than God,

does not de value that at least one of the best ex pla na ‐
tions is God. For the sake of in tel lec tual pedantry,

even if “a higher be ing” and “God” are both best ex ‐
pla na tions, it still fol lows that one of the best ex pla ‐
na tions is that the Qur’an is from the Di vine.

Nonethe less, we still main tain that God is a bet ter ex ‐
pla na tion than a higher be ing be cause of other sup ‐
port ing in tel lec tual ar gu ments. These in clude pos i ‐
tive ar gu ments for God’s ex is tence, the ab sur dity of

at tribut ing to the Prophet Muham mad the char ac ter ‐
is tics of a liar, other Qur’anic ar gu ments for its Di ‐
vine au thor ship, and the fact that the Qur’an claims

it is from the Di vine.

The is tic re sponses to this dis cus sion usu ally en ter ‐
tain the pos si bil ity of the devil be ing the au thor of

the Qur’an. This ex pla na tion is un sus tain able. The
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Qur’an could not have come from the devil, or some

type of spirit, be cause the ba sis of their ex is tence is

the Quran and rev e la tion it self. Their ex is tence is

based upon rev e la tion and not em pir i cal ev i dence.

There fore if some one claims that the source of the

Qur’an is the devil, they would have to prove his ex ‐
is tence and ul ti mately hav ing to prove rev e la tion. In

the case of us ing the Qur’an as the rev e la tion to es ‐
tab lish the devil’s ex is tence then that would al ready

es tab lish it as a Di vine text, be cause to be lieve in the

devil’s ex is tence would pre sup pose the Qur’an to be

Di vine, and there fore this con tention is self-de feat ‐
ing. If how ever, the rev e la tion that is re ferred to is

the Bible, the Bible must be shown to be a valid ba sis

to jus tify the be lief in the devil. In light of con tem po ‐
rary stud ies into the tex tual in tegrity and his toric ity
of the Bible this is un fea si ble. [1] Fur ther to this, a

con tent analy sis of the Qur’an would strongly in di ‐
cate that the book is not the teach ings of the devil, as

the Qur’an re bukes him and pro motes morals and

ethics not in line with an evil world view.

[1] See http:// www. islamic- awareness. org/ Bible/ . Here are some
use ful ref er ences from the site: B. M. Met zger, A Tex tual Com men ‐
tary On The New Tes ta ment: A Com pan ion Voume To The United
Bible So ci eties’ Greek New Tes ta ment, 1971, United Bible So ci eties,
Lon don & New York; David A. Black’s New Tes ta ment Tex tual
Crit i cism: A Con cise Guide, 1994, Baker Books: Grand Rapids (MI);
Bart D. Ehrman, The Or tho dox Cor rup tion of Scrip ture: The Ef fect
of Early Chris to log i cal Con tro ver sies on the Text of the New Tes ta ‐
ment (New York: Ox ford Uni ver sity Press, 1993); Hel mut Koester,
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In tro duc tion to the New Tes ta ment, vol. 2: His tory and Lit er a ture
of Early Chris tian ity (Philadel phia: Fortress, 1982) 182; Fred eric G.
Kenyon, Hand book to the Tex tual Crit i cism of the New Tes ta ment
(1912; 2d ed., Lon don: Macmil lan, 1926) 1-2;
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Oneness of God

How does the Quran de fine God?

Since the best ex pla na tion is that the Quran is the

word of God and as we men tioned in an ear lier chap ‐
ter why the Quran we have to day is the same as that

was re vealed to Muham mad, we can rest as sured that

every sin gle word of the Ara bic ver sion of the Quran

we have to day are the words of God. So you may say,

so many peo ple have their own ide ol ogy of how

"God" is de fined. Does the Quran de fine God? In fact

it does in Chap ter 112 Al-Ikhlas (The Sin cer ity). God

de fines him self in 4 lines in this chap ter. The fol low ‐
ing are the trans lated verses:

1. Say: He is God, the One!

2. God, the Eter nal, the Ab solute!

3. He begets not, nor was He be got ten;

4. And there is none com pa ra ble unto Him.

1. Say: He is God, the One!

This verse pro claims the One ness of God. It sums

up the essence of Is lam, and negates all forms of
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poly the ism and idol a try. The word “The One” is

used in the Quran only for God, and no one else.

God has no part ners or as so ci ates. Wor ship is di ‐
rected solely to God, for He is the Only One wor thy

of wor ship.

2. God, the Eter nal, the Ab solute!

In this verse, God refers to Him self by one of His

Per fect at trib utes.

God has been re ferred to as The Eter nal Refuge,

The Self-Suf fi cient, The Ab solute, by dif fer ent trans ‐
la tors of the Quran.

There fore, God is in need of no one.

3. He begets not, nor was He be got ten;

This verse states that God was not born, nor did He

give birth. In other words, He has no be gin ning and

there fore no end ing. God is the Cre ator of each and

every thing, but He was not cre ated by any power.

One might won der: isn’t it pretty ob vi ous that

God, the Ul ti mate Au thor ity, is above every thing

else? Well, it surely is ob vi ous. But many poly the ists

and idol aters wrong fully as cribe part ners as well as

sons and daugh ters to God. How ever, this par tic u lar

verse of this chap ter leaves no room for any un cer ‐
tainty in this re gard.
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4. And there is none com pa ra ble unto Him.

The last verse of this Chap ter de clares that God is

be yond com par i son. In other words, there is noth ing

com pa ra ble to Him in na ture and at trib utes. There is

none in the en tire uni verse, nor ever was, nor ever

can be, who is equal to God. He is Unique in every as ‐
pect.

Thus, this Chap ter gives a sum ma rized de scrip tion

of the One ness of God and the per fec tion of His at ‐
trib utes.
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Quran states "Final" messenger

The Qur'an is the Word of God

The Qur'an is cer tainly the word of the Almighty

God, the Orig i na tor of every thing and the One Who

en com passes every thing with His knowl edge. In one

verse, God says in the Quran:

"If it had been from other than God, they would

have found many in con sis ten cies in it." (The

Qur'an, 4:82)

Not only is there not any in con sis tency in the

Qur'an, but every piece of in for ma tion it con tains re ‐
veals the mir a cle of this di vine book more and more

each day.

What falls to hu man be ings is to hold fast to this di ‐
vine book re vealed by God. In one of the verses, God

calls out to us:

"And this is a Book We have sent down and

blessed, so fol low it and have fear of God so that

hope fully you will gain mercy." (The Qur'an, 6:155)

In His other verses, God, the Almighty re marks:
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"Say: 'It is the truth from your Lord. Let any one

who wishes to, be lieve, and let any one who wishes

to, dis be lieve.'" (The Qur'an, 18:29)

"No in deed! Truly it (the Qur'an) is a re minder,

and who ever wills pays heed to it." (The Qur'an,

80:11-12)

The Quran has chal lenged those who doubt its Di ‐
vine au thor ship and his tory has shown that it is in ‐
deed a mir a cle as there can be no nat ural ex pla na ‐
tion to com pre hen sively ex plain its un matched

unique ness. As tan gi ble signs, Qur’anic verses are ex ‐
pres sive of in ex haustible truth. They sig nify mean ‐
ings lay ered within mean ings, light upon light and

mir a cle af ter mir a cle.

Muham mad, the "Fi nal" mes sen ger of God to

mankind

Since it has been shown that the Quran is a mir a cle

that no hu man is able to pro duce and the best ex pla ‐
na tion is that it is the words of God Almighty. There ‐
fore, when the Quran says, Prophet Muham mad is

the " seal of the prophets", we can rest as sured that it

is the truth from God. The Quran states:

"Muham mad is not the fa ther of any of your men,

but (he is) the Apos tle of God, and the Seal of the
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Prophets: and God has full knowl edge of all things.

(Quran, 33:40)" 

"When a doc u ment is sealed, it is com plete, and

there can be no fur ther ad di tion. Prophet Muham ‐
mad closed the long line of Mes sen gers. God's teach ‐
ing is and will al ways be con tin u ous, but there has

been and will be no Prophet af ter Muham mad. The

later ages will want thinkers and re form ers, not

Prophets. This is not an ar bi trary mat ter. It is a de ‐
cree full of knowl edge and wis dom, ' for God has full

knowl edge of all things.'"

In the above No ble Verse we see God Almighty

clearly Say ing that Prophet Muham mad peace be

upon him is the last Prophet (Mes sen ger) sent by

God to Mankind. In Ara bic, the words "Prophet (

Nabi)", and "Mes sen ger ( Ra sul)" could and would

mean the same thing. This means that God in the

above No ble Verse said that Prophet Muham mad

(peace be upon him) is the last Mes sen ger and

Prophet of GOD Almighty. The fol low ing say ing

from our beloved Prophet Muham mad will fur ther

prove it for us:

"In My Ummah (Is lamic Na tion), there shall be

born Thirty Grand Liars (Da j jals), each of whom

will claim to be a prophet, But I am the Last
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Prophet; there is No Prophet af ter Me.

(Abu Da wood Vol 2 p. 228; Tir midhi Vol 2 p.45)"
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The Hadith

Is lam has two pri mary sources. First is the Quran

which is the di rect word of God in spired to the

Prophet Muham mad. The sec ond source is the

Prophet’s teach ings. These teach ings in clude his

words, ac tions, and things he ap proved of. The

Prophet’s teach ings are called Sun nah. The Sun nah is

found in texts called Ha dith. A Ha dith is a state ment

of Prophet Muham mad which was nar rated by his

com pan ions and sub se quently nar rated to the next

gen er a tion un til these say ings were com piled in Ha ‐
dith col lec tions.

The Prophet Muham mad was sent as the fi nal mes ‐
sen ger to mankind. With his death, the mes sage of Is ‐
lam was com pleted. The preser va tion of scrip ture is

not lim ited to the text of the Quran, but its mean ing

and con text as well. If the Prophet’s ex pla na tion is

needed in or der to un der stand the Quran, then it is

nec es sary that his say ings be pre served as well, not

only the words of the Quran. In other words, with out

the Sun nah the Quran can't be prop erly in ter preted,

what will only re main is the text with out its mean ing

in con text.

Imag ine for in stance try ing to dis cover the man ner
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of prayer based only the com mand to “es tab lish

prayer” with few ref er ences to bow ing and pros tra ‐
tion. The num ber of prayers, times per day, and

what to re cite would re main un known. There fore,

the Sun nah is part of the Quran’s preser va tion. With ‐
out the Sun nah, the mean ing of the Quran in con text

would be lost and by ex ten sion not pre served.

Im por tance of Ha dith

All Mus lims, be they Sunni or Shia, agree that

ḥadiths are es sen tial to un der stand ing Is lam. Ḥadith

are im por tant be cause with out them the Quran can't

be in ter preted prop erly. They pro vide a con text to

the verses in the Quran. The Quran is a rather con ‐
cise book and there fore con tains many gen eral state ‐
ments. For in stance, the Qurʾān com mands Mus lims

to pray, but it does not pro vide the de tails of how

one is to per form prayer.

The Qurʾān also com mands Mus lims to per form

pil grim age and give char ity, but it does not pro vide

the de tails. These de tails are found in the Ha dithh

where Prophet Muham mad ex plained the de tails

and me chan ics of prayer. There are dozens of verses

in the Quran that com mand Mus lims to fol low the

Prophet. With out know ing his teach ings one can not

pos si bly ful fill this com mand.

Col lec tion of Ha dith

The Com pan ions of the Prophet peace be upon
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him mem o rized his state ments and ac tions. In ad di ‐
tion to mem o riza tion, many Com pan ions wrote

these Ha diths down in their per sonal col lec tions.

These Ha diths were passed down to the stu dents of

the Com pan ions and sub se quently down to their stu ‐
dents. Sev eral Mus lim schol ars col lected these Ha ‐
dith into com pi la tions which have be come wide ‐
spread and are the main sources of Ha diths un til to ‐
day.

Ha diths are a Pri mary Source of Is lamic Teach ‐
ings

The verses con cern ing the au thor ity of the

Prophet’s teach ings are abun dant, for brevity we will

only list four:

And What ever the Mes sen ger gives you, ac cept it, and

from what ever he for bids you, ab stain from it (Quran 59: 7)(Quran 59: 7).

Say: If you love God then fol low me and God will love

you and for give your sins (Quran 3: 31)(Quran 3: 31) .

Who ever obeys the mes sen ger has obeyed God (Quran 4:(Quran 4:

80)80).

O you who be lieve, obey God and obey the Mes sen ger and

those in au thor ity among you. If you dif fer in any thing, then re ‐
fer it to God and His Mes sen ger if you be lieve in God and the

last day; that is bet ter and the best in ter pre ta tion (Quran 4:(Quran 4:

59)59).
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The Quran es tab lishes that the Prophet Muham ‐
mad must be re ferred to when dis pu ta tions oc cur.

This is an ex am ple of how Prophet Muham mad is a

leg is la tor and does not speak out of whim. The

Quran can not com mand Mus lims to fol low the

Prophet with out mak ing a means for them to know

and fol low him. If his teach ings are not pre served,

then the Quran would be com mand ing Mus lims to

fol low some thing that does not ex ist. From this we

un der stand that part of the preser va tion of the

Qurʾān is the preser va tion of the Sun nah it self.

Au then ti ca tion of Ḥadith

In or der to en sure that ḥadiths were au then tic and

not fab ri cated, schol ars de vel oped a unique and crit i ‐
cal method. This con sisted of two com po nents, first

schol ars scru ti nized the peo ple who were nar rat ing

the Ha dith. They en sured that every one in the chain

of trans mis sion met each other and was free from

any dis qual i fy ing char ac ter is tics. These dis qual i fy ing

char ac ter is tics in clude ly ing, in dulging in ma jor sins,

or hav ing a known or ob vi ous mo tive to fab ri cate a

ḥadīth.

The sec ond cri te ria they used was to mea sure and

grade the mem ory of the nar ra tions. This was done
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em pir i cally by com par ing the nar ra tions of dif fer ent

stu dents to see who might have made a mis take. For

in stance, a Com pan ion of the Prophet might have

nar rated ten say ings of the Prophet to 15 stu dents.

Ḥadith schol ars would then in di vid u ally ask these

stu dents to re cite the Ha dith to them. If of those 15

stu dents 13 stu dents say that the Ha diths says XYZ

and 2 say it says ZYX then it is likely they made a

mis take. They would then note that this nar ra tor has

a poor mem ory and their nar ra tions are to be re ‐
jected or ac cepted with cau tion. Ha diths would then

be clas si fied as au then tic, ac cept able, weak, or fab ri ‐
cated.

Ex am ples of Prophet Muham mad's state ments

found in Ha dith

“Those peo ple who show no mercy will re ceive no

mercy from God” (Sahih Mus lim).

“Not one of you can (truly) be lieve if you do not

want for your (be liev ing) brother what you want for

your self” (Sahih Bukhari).

“Do not have ill-will to wards one an other, do not

be en vi ous of one an other, do not turn your back on

one an other; O, ser vants of God, be broth ers (and sis ‐
ters). It is not per mis si ble for a Mus lim to re main an ‐
gry with their brother [in re li gion] for more than
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three days (Sahih Bukhari).

“When a hu man be ing dies all their ac tions and

bless ings come to an end, ex cept for these three

things: con tin u ous char ity, the knowl edge from

which they have ben e fited oth ers, and a blessed child

who prays for them” (Sahih Mus lim).

“If some one con ceals the mis take of an other per ‐
son, on the Day of Judge ment God will cover their

mis take” (Sahih Mus lim).

Con clu sion

The state ments of the Prophet Muham mad are the

sec ond source of Is lamic knowl edge and law. With ‐
out these state ments, the Quran loses its con text and

mean ing. Schol ars have de vel oped a sci ence which

they used to de ter mine the dif fer ent lev els of each

Ha diths au then tic ity. Ḥadith serves as a source of

guid ance for Mus lims in their daily lives. They use

Ha diths to learn more about Prophet Muham mad

and try to em u late his ac tions and char ac ter.
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Articles of faith

The pil lars of Faith are those ba sic con cepts that

every Mus lim must be lieve in to be con sid ered a

Mus lim. In Is lam, there are six (6) ar ti cles of faith

which are found in the au then tic Ha diths:

1. Be lief in God and his at trib utes

The be lief in the one ness of God, that there is no

god wor thy of wor ship, ex cept God. God is the Cre ‐
ator & Sus tainer of the uni verse. God does not beget,

nor is he be got ten. He cre ates and he was not cre ‐
ated. He is not mar ried and does not have par ents,

fam ily or chil dren. God is unique. God has no part ‐
ners in power and noth ing is equal or higher in sta tus

than God. Every thing else is sub or di nate to God. We

should not wor ship any thing be sides God and we

should not love any thing as much as God.

2. Be lief in God's An gels

The an gels. They are not his chil dren as some may

think. They were cre ated from light and were cre ‐
ated be fore hu mans. Some of the an gels' names, that

we know of, are Gabriel, Michael, Is rafil, and Ma lik.

They have many jobs such as guardians and gate ‐
keep ers.
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3. Be lief in God's Prophets & Mes sen gers

There are at least twenty-five 25 Prophets men ‐
tioned in the Qur'an. These Prophets are: Enoch

(Idrees), Noah, Lot, Yunus (Jonah), Abra ham, Isaac,

Ish mael, David, Solomon, Ja cob, Joseph, Zachariya,

Elias (Eli jah), Eliasa' (El isha), Yousha (Joshua), Salih

(Salah or She lah), Shuaib, Ay oub (Job), Dhul-Kifl

(Ezekiel), Hud (Eber or Heber), Aaron, Moses, John

(the Bap tist), Je sus, Muham mad. Muham mad is the

last and fi nal Prophet and there will be none af ter

him. It is our duty to re spect all of them.

4. Be lief in God's Books (Scrip tures)

The Quran men tions 4 scrip tures: the Torah sent

with the Prophet Musa (Moses), the Psalms sent with

the Prophet Dawud (David), the Gospel sent with

Prophet Isa (Je sus) and the Quran sent with Prophet

Muham mad. We as Mus lims are to be lieve in all of

these books, in their orig i nal form. Un for tu nately,

the cur rently avail able Torah, Psalms and Gospel are

not in their orig i nal form and there fore has var i ous

dif fer ent ver sions, but still con tain some re main ing

traces of the truth. The only book that has been pre ‐
served in its orig inal form is the Quran.

5. Be lief in the Day of Judge ment, Res ur rec tion,

Par adise & Hell fire
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This is the Day of ac count ing for all deeds; evil or

good, big or small. In our lives we need to be lieve

that all we do will have bear ing on the Day of Judge ‐
ment. No one but God knows when this day will

come, so it is up to us to live each day as if it was our

last.

6. Be lief in Al-Qadar (Pre-Or dain ment or pre-

des ti na tion )

The last ar ti cle of faith is the be lief in pre-or dain ‐
ment (or pre-des ti na tion). What this means is that

every thing in our lives was al ready known by God

be fore we were born. We are free to at tempt to make

good or bad deeds, but God knows in ad vance what

we are go ing to do and has the power to de ter mine

what ac tu ally hap pens. God knows our past, pre sent,

and fu ture.
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The 5 pillars

The five pil lars of Is lam are the frame work of the

Mus lim life. They are the tes ti mony of faith, prayer,

giv ing za kat (sup port of the needy), fast ing dur ing

the month of Ra madan, and the pil grim age to

Makkah once in a life time for those who are able

1. The Tes ti mony of Faith:

The tes ti mony of faith is say ing with con vic tion, “

La ilaha illa AlLa ilaha illa Al lah, Muhamlah, Muham madur ramadur ra soolu Alsoolu Al lah.lah.” This

say ing means “There is no true god (de ity) but God,

and Muham mad is the Mes sen ger (Prophet) of

God.” The first part, “There is no true god but God,”

means that none has the right to be wor shipped but

God alone, and that God has nei ther part ner nor son.

This tes ti mony of faith is called the Sha hada, a sim ple

for mula which should be said with con vic tion in or ‐
der to con vert to Is lam.

2. Prayer :

Mus lims per form five prayers a day. Each prayer

does not take more than a few min utes to per form.

Prayer in Is lam is a di rect link be tween the wor ship ‐
per and God. There are no in ter me di aries be tween

God and the wor ship per. Prayers are per formed at
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dawn, noon, mid-af ter noon, sun set, and night. A

Mus lim may pray al most any where, such as in fields,

of fices, fac to ries, or uni ver si ties.

3. Giv ing ZaZa katkat (Sup port of the Needy):

All things be long to God, and wealth is there fore

held by hu man be ings in trust. The orig i nal mean ing

of the word za kat is both ‘pu rifi ca tion’ and ‘growth.’

Giv ing za kat means ‘giv ing a spec i fied per cent age on

cer tain prop er ties to cer tain classes of needy peo ple.’

The per cent age which is due on gold, sil ver, and cash

funds that have reached the amount of about 85

grams of gold and held in pos ses sion for one lu nar

year is two and a half pertwo and a half per centcent . Our pos ses sions are pu ‐
ri fied by set ting aside a small por tion for those in

need, and, like the prun ing of plants, this cut ting

back bal ances and en cour ages new growth.

A per son may also give as much as he or she

pleases as vol un tary alms or char ity.

4. Fast ing the Month of Ra madan:

Every year in the month of Ra madan, Mus lims fast

from dawn un til sun down, ab stain ing from food,

drink, and sex ual re la tions. Al though the fast is ben e ‐
fi cial to health, it is re garded prin ci pally as a method

of spir i tual self-pu rifi ca tion. By cut ting one self off

from worldly com forts, even for a short time, a fast ‐
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ing per son gains true sym pa thy with those who go

hun gry, as well as growth in his or her spir i tual life.

5. The Pil grim age to Makkah:

The an nual pil grim age ( Hajj) to Makkah is an

oblig a tion once in a life time for those who are phys i ‐
cally and fi nan cially able to per form it. About two

mil lion peo ple go to Makkah each year from every

cor ner of the globe. Al though Makkah is al ways filled

with vis i tors, the an nual Hajj is per formed in the

twelfth month of the Is lamic cal en dar. Peo ple from

dif fer ent races and cul tures come to gether in

Makkah and stand equal be fore God.
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Concluding Remarks

From a lin guis tic and a non-lin guis tic point of

view, God's chal lenge to mankind in the Quran is

truly some thing to be amazed about. Since the

Quran we have to day is ex actly the same as that was

re vealed to Prophet Muham mad, we can rest as sured

that the ver sion we have to day can be an a lyzed in the

Ara bic lan guage. There fore, those who want to take

up the chal lenge can very well do so in this day and

age. How ever, based on tes ti mony, it has been con ‐
cluded that the 7th cen tury Arabs were at the peak of

Ara bic po etry knowl edge at that time and based on

in fer ences it has been con cluded that the Quran can ‐
not be the word of an Arab, non-Arab or even

Prophet Muham mad, there fore it has to be from a

di vine source as the Quran states, God. The ra tio nal

ar gu ment we used was fo cused on the "lit er ary and

lin guis tic" na ture of the Quran in the Ara bic lan ‐
guage. How ever, it has also been high lighted that as

an ad di tion, it is pos si ble that the chal lenge also

should con tain mir a cles of the Quran that are not re ‐
lated to lin guis tics. Since the chal lenge has not been

and I'm cer tain will not be met, we have to trust the

di vine words of the Quran. The Quran de fines who

God is.
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In Is lam, both the Quran and the au then tic say ings

and way of life of Prophet Muham mad (Sun nah)

which are recorded in the au then tic book of Ha dith

are im por tant and es sen tial. A Mus lim has to be lieve

in the 6 ar ti cles of faith and prac tice the 5 pil lars of

Is lam.
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All praise be to God. And peace and bless ings be

upon His Fi nal Mes sen ger, Prophet Muham mad.

May the Almighty guide us all to the right path

and for give our short com ings.
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