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1. All who live by reason agree that God is eternal, and we must therefore think about what 

eternity means. This will clarify what the divine nature is and also what divine 

knowledge must be. Eternity is the whole, simultaneous, perfect possession of limitless 

life, which we can better understand perhaps by comparing it to temporal things. One 

who lives in time progresses in the present from the past and into the future. There is 

nothing in time that can embrace the entirety of his existence. He has no idea about 

tomorrow and has already lost his hold on the past. In this day-to-day life, he lives only 

in the transitory moment...What may properly be called eternal is quite different, in that 

it has knowledge of the whole of life, can see the future, and has lost nothing of the past. 

It is in an eternal present and has an understanding of the entire flow of time...And if you 

accept the distinction between the human and the divine present, then it would follow 

that, just as you see things in the temporal present, he must see things in the eternal 

present.  (Boethius, The Consolation of Philosophy, tr. David R. Slavitt. Harvard 

University Press, 2008). [Book 5, Prose 6]   

 

2. After this the other party of my body began to dyen so ferforth that onethys I had ony 

feleing, with shortness of onde. And than I went sothly to have passid. And, in this 

sodenly all my peyne was taken fro me and I was as hele, and namely in the other party 

of my body, as ever I was aforn. I mervalid at this soden change for methought it was a 

privy workeing of God and not of kinde.[LT. cap. 3] 

 

[After this the upper part of my body began to die to such an extent that I hardly had any 

sensation. My greatest pain was my shortness of breath and the ebbing away of life. And 

then I truly believed that I was at the point of death. And suddenly, at that moment, all 

my pain was taken from me and I was as well, especially in the upper part of my body, as 

I ever was before. I was astonished at this sudden change, for it seemed to me a 

mysterious act of God, not of nature.] 

 

3. And I loked after the departing with al my myght and [wende] have seen the body al ded, 

but I saw hym not so. And ryth in the same tyme that methowte, be semyng, the life 

myght ne lenger lesten and the shewyng of the end behovyd nedis to be, sodenly, I 

beholdyng in the same crosse, he chongyd his blissfull chere. The chongyng of his 

blisful chere chongyd myn, and I was as glad and mery as it was possible. Than browte 

our lord merily to my mynde: 'Where is now ony poynte of the peyne or of thin 

agreefe?' And I was full merry. [LT, cap. 21] 
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[And I watched with all my might for the moment of his passing away and expected to 

see the body quite dead, but I did not see him so. And just at the very moment when, to 

all appearances, it seemed to me that life could last no longer and there must be a 

revelation of his end, suddenly, as I was looking at the same cross, his blessed 

countenance changed. The change in his blessed expression changed mine, and I was as 

glad and happy as it is possible to be. Then our Lord brought to mind the happy thought, 

‘Is there any point now to your pain or your sorrow?’ And I was very happy.] 

 

4. I understode that we be now, in our lords menyng, in his crosse with hym in our peynys 

and our passion, deyng; and we wilfully abydyng in the same cross with his helpe and 

his grace into the last poynte, sodenly he shal chonge his chere to us, and we shal be 

with hym in hevyn. Betwix that one and that other shal be no tyme, and than shal al be 

browte to ioy. [LT, cap. 21] 

 

[I understood that we are now—in our Lord’s intention—dying on his cross with him in 

our pain and our sufferings; and if we remain willingly on the same cross with his help 

and his grace until the last moment, he will suddenly change his expression towards us, 

and we will be with him in heaven. Between one moment and the next there will be no 

time, and then everything will be turned to joy.] 

 

5. And in this he shewed a littil thing, the quantitye of an hesil nutt in the palme of my 

hand; and it was as round as a balle. I lokid thereupon with eye of my understondyng and 

thowte: 'What may this be?' And it was generally answered thus: 'It is all that is made.' I 

mervellid how it might lesten, for methowte it might suddenly have fallen to nowte for 

littil. And I was answered in my understondyng: 'It lesteth and ever shall, for God 

loveth it; and so allthing hath the being be the love of God.' [LT. cap. 5] 

 

[And in this vision he also showed a little thing, the size of a hazelnut, lying in the palm 

of my hand, as it seemed to me, and it was round as a ball. I looked at it with my mind’s 

eye and thought, ‘What can this be?’ And the answer came in a general way, like this, ‘It 

is all that is made.’ I wondered how it could last, for it seemed to me so small that it 

might have disintegrated suddenly into nothingness. And I was answered in my 

understanding, ‘It lasts, and always will, because God loves it; and in the same way 

everything has its being through the love of God.] 

 

6. And after this I saw God in a poynte, that is to sey, in myn vnderstondyng, be which 

sight I saw that he is in al things. I beheld with avisement, seing and knowing in sight 

with a soft drede, and thought: 'What is synne?' [LT. cap. 11] 

 

[And after this I saw God in a point—that is to say, in my understanding—and by seeing 

this I saw that he is in everything. I looked attentively, seeing and recognizing in that 

vision that he does everything that is done. I marvelled at that sight with quiet awe, and 

thought, ‘What is sin?’] 

 

7. for I saw truly that God doth althing be it never so litil. And I saw truly that nothing is 

done be happe ne be aventure, but althing be the foreseing wisedom of God. If it be 

happe or adventure in the sight of man, our blindhede and our onforesight is the 

cause, for the things that arn in the foreseing wisdam of God fro without beginning 

(which rightfully and worshippfully and continualy he ledyth to the best end as they 
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comen aboute) fallyn to us sodenly, ourselfe unwetyng; and thus, be our blindhede and 

our onforsighte, we seyen these ben happis and aventures; but to our lord God thei be not 

so. Wherefore me behovith nedes to grant that althing that is done, it is wel done, for 

our lord God doth alle; for in this time the werkyng of cretures was not shewid, but of 

our lord God in the creature; for he is in the mydde poynt of allthyng and all he doith. 

And I was sekir he doith no synne. And here I saw sothly that synne is no dede, for in al 

this was not synne shewid. And I wold no lenger mervel in this, but beheld our lord, 

what he wold shewen. [LT, cap. 11] 

 

[For I saw truly that God does everything, however small it may be. And I saw truly that 

nothing is done by chance or accident but everything by God’s prescient wisdom. If it 

seems to be chance or accident in our eyes, our blindness and lack of foresight is the 

cause, for those things that are in the foreseeing wisdom of God from without 

beginning—which he justly and gloriously and continually guides to the best conclusion 

as they happen—come upon us suddenly and unawares; and so, in our blindness and our 

lack of foresight, we say these things are chance or accident. So I understand in this 

revelation of love, because I well know that in the sight of our Lord God there is no 

chance or accident. Therefore I had to grant that everything which is done is well done, 

because our Lord God does everything; at this time the actions of human beings were not 

shown, but only those of our Lord God in human beings; for he is at the mid-point of 

everything, and he does everything, and I was sure that he does no sin. And here I saw 

truly that sin is no kind of deed, for sin was not shown me in all this. And I had no wish 

to keep wondering over this any longer, but looked at our Lord to see what he would 

reveal.] 

 

8. And after this he shewid a soveren gostly lekyng in my soule. I was fulfillid of the 

everlesting sekirnes migtily susteinid withoute any peynful drede. This felyng was so 

gladd and so gostly that I was in al peace and in reste that there was nothing in erth that 

should a grevid me. This lestinid but a while and I was turnyd and left to myselfe in 

hevynes and werines of my life and irkenes of myselfe that onethis I coude have patience 

to leve. There was no comfort nor none ease to me but feith, hope and charite, and these I 

had in truthe, but litil in feling. And anone, after this, our blissid lord gave me ageyne the 

comfort and the rest in soule, in likyng and sekirnes so blisful and so mycti that no drede, 

no sorow, ne peyne bodily that might be suffrid should have desesid me. And than the 

peyne shewid ageyn to my feling, and than the ioy and the lekyng, and now that one, 

and now that other, dyvers times—I suppose aboute xx tymes. And in the same tyme 

of ioy I migte have seid with Seynt Paul: 'Nothing shal depart me fro the charite of 

Criste'. And in the peyne I migte have seid with Peter: 'Lord, save me, I perish'. This 

vision was shewid me, after myn vndestondyng, that it is spedeful to some soulis to fele 

on this wise, somtime to be in comfort, and somtyme to faile and to be left to hemselfe. 

God wille we knowen that he kepyth us even alike sekir in wo and in wele. [LT. cap. 15] 

 

[And after this he revealed a supreme spiritual delight in my soul. In this delight I was 

filled full of everlasting certainty, powerfully sustained, without any fear to pain me. 

This feeling was so joyful and so spiritual that I was wholly at peace, at ease, and at rest, 

so that there was nothing on earth that could have distressed me.  This only lasted a 

while, and my mood turned right round and I was left to myself, feeling depressed, weary 

of my life and disgusted with myself, so that I could hardly have the patience to go on 

living. There was no ease or comfort, as I felt, except faith, hope, and charity, and these I 

had indeed, but could feel them very little. And immediately after this our blessed Lord 
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again gave me comfort and rest in my soul, with pleasure and certainty so blissful and so 

powerful that no fear, no sorrow, no pain bodily nor spiritual that one might suffer could 

have troubled me. And then I felt this pain again revealed to me, and then the joy and the 

delight, now the one and now the other, at different times, I suppose about twenty times. 

And in the moments of joy I could have said with Saint Paul: ‘Nothing shall separate me 

from the love of Christ.’ And in the pain I could have said with Saint Peter: ‘Lord, save 

me, I perish.’ This vision was shown me to teach me—as I understand it—that it is 

helpful for some souls to feel in this way: sometimes to be comforted, and sometimes to 

feel failure and be left to themselves. God wants us to know that he keeps us equally safe 

in sorrow and in joy.] 

 

9. frely our lord gevyth whan he wille, and suffrith us in wo sumtyme. And both is one 

love; for it is Godds wil we hold us in comfort with al our migte, for blisse is lestinge 

withoute ende, and peyne is passand and shal be browte to nougte to hem that shall be 

savyd. And therefore it is not Godds wil that we folow the felyng of peyne in sorow and 

mornyng for hem, but sodenly passing over and holden us in endless likyng. [LT, cap. 

15] 

 

[But our Lord gives freely when he wills, and sometimes allows us to be in sorrow—and 

both come from one love. For it is God’s will that we keep ourselves in good spirits with 

all our might, for bliss lasts forever, and pain passes and will come to nothing for those 

who are to be saved. And therefore it is not God’s will that we should be influenced by 

feelings of pain to sorrow and grieve over them, but quickly pass beyond them and hold 

on to the endless joy.] 

 

10. 'Accuse not [thy]selfe overdon mekil, demandand that tribulation and thy wo is al for thy 

defaute; for I will not that thou be hevye ne sorowfull vndiscretly; for I tell the how so 

tho do, thou shalt have wo. And therfore I will that thou wisely know thi penance, and 

shalt then sothly seene that all thi living is penance profitable.' [LT. cap. 77] 

 

[‘Do not accuse yourself too much, judging that your tribulation and your unhappiness is 

all your fault; for I do not want you to be unreasonably depressed and sorrowful; for I tell 

you that, whatever you do, you will experience great unhappiness. And therefore I want 

you wisely to recognize your penance, which you are in constantly, and humbly to accept 

it as your penance, and then you will truly see that your whole life is a profitable 

penance.’] 

 

11. And for the tender love that our good lord hath to all that shal be save he comfortith 

redyly and swetely, menyng thus: 'It is sothe that synne is cause of all this peyne, but al 

shal be wele, and al shall be wele, and all manner of thing shal be wele.' These words 

were seyd full tenderly, shewyng no manner of blame to me ne to non that shall be safe. 

Than were it a gret unkindness to blame or wonder on God for my synne, seith he 

blamyth not me for synne. [LT, cap. 27] 

 

[And because of the tender love which our good Lord has for all who shall be saved, he 

comforts us readily and sweetly, meaning this, ‘It is true that sin is cause of all this 

suffering, but all shall be well, and all shall be well, and all manner of things shall be 

well.’ These words were said very tenderly, indicating no kind of blame for me or for 

anyone who will be saved. So it would be most unkind to blame God or marvel at him 

because of my sin, since he does not blame me for sin.] 



Page 5 of 8 

 

 

12. Thus I saw how Criste hath compassion on us for the cause of synne. And ryte as I was 

aforn in the passion of Criste fulfillid with peyne and compassion, like in this I was 

fulfilld a party with compassion of al myn even Cristen; for that wel, wel belovid 

people that shal be savid; that is to sey, Gods servants, holy church, shal be shakyn in 

sorows and anguis and tribulation in this world as men shakyn a cloth in the wynde. 

And as to this our lord answerid in this manner: 'A gret thing shal I makyn hereof in 

hevyn, of endles worshipps and everlestyng ioyes.' [LT, cap. 28] 

 

[So I saw how Christ has compassion on us because of sin. And just as I was previously 

filled with suffering and compassion at Christ’s Passion, so now I was filled in part with 

compassion for all my fellow Christians; for these beloved people who will be saved—

that is to say, God’s servants, Holy Church—will be shaken by sorrows and anguish and 

tribulation in this world, as a cloth is shaken in the wind. And concerning this, our Lord 

responded in this way, ‘I shall make a great thing out of this in heaven, a great thing of 

endless glories and everlasting joys.’] 

 

13. This place is prison and this lif is penance, and in the remedy he will we enioyen. The 

remedy is that our lord is with us, kepand and ledand into the fulhede of ioye; for this 

is an endless ioy to us in our lords menyng, that he that shall ben our bliss whan we arn 

there, he is our keper while we arn here. [LT, cap. 77] 

 

[This place is prison, and this life is penance, and he wants us to rejoice in the remedy. 

The remedy is that our Lord is with us, protecting us and leading us into the fullness of 

joy; for this is an endless joy to us, in our Lord’s purpose, that he who will be our bliss 

when we are there, is our protector while we are here.] 

 

14. for we be all in party nowtid, and we shall be nowtid followyng our master Iesus till we 

be full purgyd: that is to sey, till we be fully nowtid of our dedly flesh and of al our 

inward affections which arn not very good—, and the beholdyng of this, with al peynys 

that ever weren or ever shal be; and with al these I understond the passion of Criste for 

most peyne and overpassyng. And al this was shewid in a touch and redily passid over 

into comforte. [LT, cap. 27] 

 

[for we are all in part set at nought, and we shall be set at nought, following the example 

of our master Jesus, until we are fully purged: that is to say, until our mortal flesh is 

made as nothing, and all our inward feelings which are not truly good. And in 

contemplating this, together with all the sufferings that ever were or ever shall be, I 

understand Christ’s Passion as the greatest and most surpassing suffering. And all this 

was shown in an instant and quickly turned into consolation.] 

 

15. And sey we thus in our mening: 'I know wele I have a shrewid peyne, but our lord is 

almyty and may punish me mytyly, and he is al wisdam and can punish me skilfully, and 

he is all goodnes and lovith me full tendirly.' And in this beholdyng it is necessarye for 

us to abeyden; for it is a lovely mekeness of a synful soule, wroute be mercy and grace 

of the Holy Gost, whan we will willfully and gladly taken the scorge and chastening of 

our lord himselfe will geve us. [LT, cap. 77] 

 

[And let us say this in our thoughts: ‘I know very well that I have deserved severe pain, 

but our Lord is almighty and can punish me mightily, and he is all wisdom and can 
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punish me with reason, and he is all goodness and loves me most tenderly.’ And it is 

necessary for us to keep this in view: for it is a lovely meekness in a sinful soul, 

accomplished by the mercy and grace of the Holy Spirit, when we willingly and gladly 

accept the scourging and chastising that our Lord himself wishes to give us.] 

 

16. it longyth to the ryal lordship of God to have his privy councell in pece, and it longyth to 

his servant, for obedience and reverens, not to wel wetyn his conselye. Our lord hath pety 

and compassion on us for that sum creatures make them so besy therein; and I am sekir if 

we wisten how mekil we shuld plese hym and ese ourselfe to leven it, we wolden. The 

seynts that be in hevyn, thei wil nothyng wetyn but that our lord will shewen hem, and 

also their charite and their desire is rulid after the wil of our lord; and thus owen we to 

willen like to hem: than shal we nothyng willen ne desiren but the wille of our lord like 

as thei do; for we arn al on in Goddis menyng. And here was I lernyd that we shal trosten 

and enioyen only in our savior blisful Iesus for althynge. [LT, cap. 30] 

 

[it is fitting for the royal lordship of God to keep his private counsels undisturbed, and it 

is fitting for his servant, out of obedience and respect, not to wish to know his counsels. 

Our Lord has pity and compassion on us, because some people busy themselves so 

anxiously about this; and I am sure that if we knew how much we should please him and 

set our minds at rest by leaving it alone, we would do so. The saints in heaven wish to 

know nothing but what our Lord wishes to reveal to them, and their love and their desires 

are governed according to our Lord’s will; and so we ought to wish to be like them. Then 

we shall not wish nor desire anything except the will of our Lord, just as they do; for we 

are all one in God’s purposes. And here I was taught that we are to trust and rejoice only 

in our Saviour, blessed Jesus, for everything.] 

 

17. And thus our good lord answerid to al the question and doubts that I myte makyn, 

sayeing ful comfortably: 'I may makyn althing wele; I can maken althing wele and I wil 

make althyng wele and I shall make althyng wele; and thou shal se thiself that al 

manner of thyng shal be wele.' That he seyth 'I may', I understond for the Fader; and he 

seith 'I can', I understond for the Son; and where he seith 'I will', I understond for the 

Holy Gost; and wher he seith 'I shall', I understond for the unite of the blissid Trinite, iii 

persons and one trouthe; and where he seith 'Thou shal se thiselfe', I understond the 

onyng of al mankynd that [shalle] be save into the blisful Trinite. And in these v words 

God wil be onclosid in rest and pece; and thus shal the gostly threst of Criste have 

an end; for this is the gostly thrist of Criste: the luflongyng that lestith and ever shal, 

til we se that syte on domysday. For we that shal be save, and shal be Crists ioye and his 

blis, some be yet here, and some be to cum; and so shal sum be in to that day. Therefore 

this is his thirst: a love longyng to have us al togeder hole in him to his blis, as to my 

syte; for we be not now as f[u]lly hole in him as we shal be then.[LT, cap. 31] 

 

[And so our good Lord answered all the questions and doubts that I could raise, saying 

most comfortingly, ‘I may make all things well; I can make all things well, and I will 

make all things well, and I shall make all things well; and you will see for yourself that 

all manner of things shall be well.’ Where he says ‘I may’, I understand this to apply to 

the Father; and where he says ‘I can’, I understand it to apply to the Son; and where he 

says ‘I will’, I understand it to apply to the Holy Spirit; and where he says ‘I shall’, I take 

it for the unity of the blessed Trinity, three persons and one truth; and where he says 

‘You will see for yourself ’, I understand it to refer to the union with the blessed Trinity 

of all mankind who shall be saved. And with these five sayings God wishes us to be 
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enfolded in rest and in peace; and so Christ’s spiritual thirst will come to an end. For this 

is the spiritual thirst of Christ: the love-longing that lasts and ever shall, until we see that 

revelation on Judgement Day. For some of us who shall be saved, and shall be Christ’s 

joy and his bliss, are still here, and some are yet to come, and so will some be until that 

day. Therefore this is his thirst: a love-longing to have us all together wholly in him to 

his delight, as it seems to me; for we are not now so fully, so wholly, in him as we shall 

be then.] 

 

18. I understode this man is chongeable in this lif, and be frelte and overcummyng fallith 

into synne; he is onmytye and onwise of hymself, and also his wil is overleyd; and in 

this tyme  he is in tempest and in sorow and wo, and the cause is blindhede, for he 

seith not God; for if he sey God continuly he shuld have no mischevous felyng, ne no 

manner steryng the yernyng that servyth to synne... And therefore we failen oftentymes 

of the syte of hym, and anon we fallen into ourself, and than fynde we no felyng of ryth 

—notwte but contrarioust that is in ourself, and that of the elder rote of our first synne 

with all that followyn of our contrivans, and in this we arn traveylid and tempestid with 

felyng of synnys and of peynes in many dyvers manner, gostly and bodyly, as it [is] 

knowen to us in this lif. [LT, cap. 47] 

 

[I understood this: man is changeable in this life, and falls into sin through frailty and 

being overcome; in himself he is weak and foolish, and also his will is overwhelmed, and 

during this time he is in turmoil, and in sorrow and misery, and the cause is blindness—

because he does not see God; for if he saw God continually he would have no harmful 

feelings, nor any sort of prompting to the craving that is conducive to sin […] And 

therefore we often lack the sight of him, and at once we fall back upon ourselves, and 

then we find no feeling of anything but the contrary spirit that is in us, and that stems 

from the ancient root of our first sin, with all that follows of our own contriving, and in 

this we are troubled and shaken with the feeling of sin and of suffering in many different 

ways, both spiritually and bodily, as this is known to us in this life.] 

 

19. And ryte as in the first worde that our good lord shewid, menyng his blissfull passion —

'Herwith is the devill overcome'—ryte so he seid in the last word with full trew sekirness, 

menand us all: 'Thou shalt not ben overcommen.' And all this leryng in this trew 

comfort, it is generall to all my even cristen as it is afornseid, and so is Gods will. And 

these words: 'Thou shalt not ben overcome', was seid full sharply and full mightily for 

sekirness and comfort agens all tribulations that may comen. He seid not 'Thou shalt 

not be tempesteid, thou shalt not be travelled, thou shalt not be disesid', but he seid: 

'Thou shalt not be overcome.' …God will that we taken heede at these words, and that 

we be ever myty in sekir troste, in wele and wo; for he lovith and lekyth us, and so will 

he that we love him and lekin him and mytily trosten in him; and al shal be wele. And 

sone after al was close and I sow no more. [LT, cap. 68] 

 

[And just as in the first words that our good Lord revealed, referring to his blessed 

Passion—‘In this way the devil is overcome’—just so he said the last words with the 

greatest certainty, referring to us all, ‘You shall not be overcome.’ And all this teaching 

of true comfort applies in general to all my fellow Christians, as is said before, and it is 

God’s will that it is so. And these words, ‘You shall not be overcome’, were said very 

distinctly and very powerfully for assurance and comfort against all the tribulations that 

may come. He did not say, ‘You shall not be perturbed, you shall not be troubled, you 

shall not be distressed’, but he said, ‘You shall not be overcome.’ God wants us to pay 
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attention to these words and always to be trusting strongly and surely in good times and 

bad; for he loves us and is pleased with us, and so he wishes us to love him, and be 

pleased with him, and strongly trust in him; and all shall be well. And soon afterwards 

everything was at a close, and I saw no more.] 

 

20. There is nothing in time that can embrace the entirety of his existence. He has no idea 

about tomorrow and has already lost his hold on the past. In this day-to-day life, he lives 

only in the transitory moment...What may properly be called eternal is quite different, in 

that it has knowledge of the whole of life, can see the future, and has lost nothing of the 

past. It is in an eternal present and has an understanding of the entire flow of time. 

(Boethius) 


